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1. Man was created by the Torah 
Rabbi Yitzchak says that the children of Yisrael are blessed because God gave them the Torah, and that man was created by the Torah. Rabbi Chiya 
says that the Written Torah and the Oral Torah preserve man in the world. Rabbi Shimon tells how the Bet (the initial letter of the Torah) shows how 
the Torah is open to receive a person and join with him on one side, but if he walks the other way it has a closed side. There is more discussion of 
the inner meaning of the Bet. We learn that everyone who studies the Torah is beloved above and below, but even more so are those who study the 
Torah at night. Later, in the morning, all the judgments are broken.

1. "And it came to pass on the eighth day" (Vayikra 9:1). Rabbi 
Yitzchak opened the discussion, saying: "When the morning stars 
sang together and all the sons of Elohim shouted for joy" (Iyov 38:7). 
Blessed are Yisrael, because the Holy One, blessed be He, has given 
them the Holy Torah, the joy of all, the joy of the Holy One, blessed 
be He, and the place where He walks...', as is written: "And I was 
daily his delight" (Mishlei 8:30). The whole Torah is one holy Name 
of the Holy One, blessed be He. By the Torah was the world created, 
as it is written: "Then I was by Him as a nursling (Heb. amun)." Do 
not pronounce it as 'amun' but as "uman," which is literally an 
artificer, FOR IT WAS HIS INSTRUMENT OF ART FOR THE 
CREATION OF THE WORLD.
 

 

2. And man was created by the Torah, as it is written: "And Elohim 
said: 'Let us make man'" (Beresheet 1:26), WRITTEN IN A PLURAL 
FORM. The Holy One, blessed be He, said to the Torah: 'I wish to 
create man'. She replied: 'This man is destined to sin and provoke 
You. Unless You are long-suffering with him, how then shall he 
endure? And He replied to her: you and I shall maintain him in the 
world, for I am not called 'long-suffering' for no reason.
 

 

3. Rabbi Chiya said that the Written Torah, WHICH IS ZEIR ANPIN, 
and the Oral Torah, WHICH IS MALCHUT, established man in the 
world, as it is written: "Let us make man in our image, after our 
likeness," WRITTEN IN THE PLURAL FORM. Rabbi Yosi said that WE 
LEARN from that verse, "that which has been already done (lit. 'by 
them')" (Kohelet 2:12). "By them," assuredly, IN THE PLURAL FORM. 
It is the image and the likeness, WHO HAVE BOTH MADE MAN an 
"image" by the Masculine Principle, WHICH IS ZEIR ANPIN CALLED 
'IMAGE', and "likeness" by the Feminine Principle, WHICH IS 
MALCHUT CALLED 'LIKENESS'. MALCHUT IS CALLED 
"LIKENESS" (HEB. DEMUT), WHICH IS DERIVED FROM SILENCE 
(HEB. DEMAMAH), FOR SHE HAS NOTHING OF HER OWN, SAVE 
WHAT SHE RECEIVES FROM ZEIR ANPIN. MAN'S SOUL WAS 
CREATED FROM THE UNITY OF ZEIR ANPIN AND MALCHUT. 
THEREFORE, IT IS SAID, "IN OUR IMAGE, AFTER OUR LIKENESS." 
That is the reason why the Torah begins with the letter Bet (=two), 
FOR IT ALLUDES TO ZEIR ANPIN AND MALCHUT. This has already 
been explained.
 

 

4. Rabbi Yitzchak said: Why is the Bet open ON ONE SIDE and 
closed ON THE OTHER? HE EXPLAINS that when a man comes to 
attach himself to the Torah, it is open to receive him and to join with 
him, but when he closes his eyes to it and walks in the other way, it 
is closed from the other side, LIKE THE BET, as it is written: "If you 
forsake Me one day, I will forsake you two." There will be no opening 
until he returns to attach himself to it face-to-face, and never 
abandons it again. Therefore, the Torah first APPROACHES men, 
calling to them: "To you, O men I call" (Mishlei 8:4), and also: "She 
utters her voice in the squares, she cries in the chief place of 
concourse, at the entrance of the gates, in the city she utters her 
words" (Mishlei 1:21).
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5. Rabbi Yehuda said: The Bet is A FORM OF two roofs AND one 
LINE joining them. What does it signify? One ROOF ABOVE is for 
heaven, WHICH IS ZEIR ANPIN, and the other BELOW for earth, 
WHICH IS MALCHUT. The Holy One, blessed be He, WHO IS YESOD, 
unites THEM and receives them.
  

6. Rabbi Elazar said: There are three supernal holy lights, NAMELY 
THREE LINES connected together, in which the whole Torah is 
comprised. They open the gates to everyone AND HAVE INFLUENCE 
on Faith, WHICH IS MALCHUT, and they are like a house to 
everyone. Therefore, they are called 'a house', for THE THREE LINES 
OF THE BET ALLUDING TO THE THREE COLUMNS OF ZEIR ANPIN 
are a house (Heb. bayit). The Torah commences, therefore, with that 
letter, for it is a house and a remedy for the whole world.
 

 

7. Therefore he who is occupied in the Torah is as if he is occupied 
in the Holy Name. We have learned that the whole Torah is one 
supernal Holy Name and because of that, it begins with the Bet, for it 
comprises the Holy Name; NAMELY, THE THREE VAV'S WITHIN THE 
SECRET WRITTEN IN THE VERSES: "AND...WENT...AND IT CAME...
AND...STRETCHED OUT" (SHEMOT 14:19-21), THE THREE 
COLUMNS OF ZEIR ANPIN, AND IT ALLUDES TO the three bonds 
WHICH INFLUENCE Faith, WHICH IS MALCHUT.
  

8. Come and behold: all those who study the Torah and cleave to the 
Holy One, blessed be He, are adorned with the crowns of the Torah 
and are beloved above and below. The Holy One, blessed be He, 
stretches out to them His right hand, WHICH IS CHESED. All the 
more so those who study the Torah at night also, as we have learned 
that they are associated with the Shechinah and are joined with Her. 
When morning comes, the Holy One, blessed be He, winds a thread 
of grace around them to make them well known among the upper 
and the lower beings.
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9. At the time that the Congregation of Yisrael, WHICH IS MALCHUT, 
and those who study the Torah come to appear before the King, 
ZEIR ANPIN, all the morning stars break forth into song together, as 
it is written: "When the morning stars sang together and all the sons 
of Elohim shouted for joy" (Iyov 38:7). What does "shouted (Heb. 
yari'u)" mean? The meaning is as it is written: "The earth is utterly 
broken down (Heb. ro'a)" (Yeshayah 24:19). THERE IS THE MEANING 
OF BREAKING, for those Judgments, WHICH ARE CALLED "THE 
SONS OF ELOHIM," are broken. All of them are broken before morn, 
when morning is roused in the world, WHICH IS THE ILLUMINATION 
OF CHESED OF ZEIR ANPIN, as it is written: "And Abraham rose up 
early in the morning" (Beresheet 22:3) AND ABRAHAM IS CHESED. 
Therefore, "all the sons of Elohim shouted for joy."
  

 
 
2. Zion and Jerusalem 
We learn that blessings come out to everyone from Zion and that Jerusalem is blessed for the sake of Zion. When Jerusalem is blessed, all the 
people are blessed. We are reminded that the rainbow alludes to judgment and that one should not judge others. When one's children's children are 
god-fearing, saintly and holy then there is peace upon Yisrael. Rabbi Elazar likens "children's children" to the lower Sfirot, and says that the children 
- Chesed, Gvurah and Tiferet, are only crowned and revived by Binah when the fathers, Chochmah and Binah, are crowned and blessed by Keter. 
After this explanation the rabbis pray, during which time a serpent winds itself around the mule of Rabbi Pinchas; the serpent is then destroyed by 
the Rabbi's command.

10. Rabbi Elazar was traveling along a road, where he met Rabbi 
Pinchas ben Yair and his whinning donkey. Rabbi Pinchas said to 
him: From the note of gladness in the donkey's voice, I see that 
surely I shall meet someone here. When he emerged from under the 
brow of the hill, he saw Rabbi Elazar coming towards him and said: 
Assuredly, the omen of the DONKEY'S rejoicing has been fulfilled. 
Rabbi Elazar then came up to him and kissed him. He said to him: If 
you would like TO JOIN ME and go the same way, let us go together 
and if not, go your way. He replied: Indeed, I was going towards you 
and since I have found you, I will follow you and we can go together.
 

 

11. Rabbi Pinchas opened the discussion with the verse: "Hashem 
shall bless you out of Zion and you shall see the good of 
Jerusalem" (Tehilim 128:5). AND HE ASKS: Why "out of Zion"? HE 
ANSWERS: Because FROM ZION, WHICH IS THE YESOD OF 
MALCHUT, all blessings come out to all, as it is written: "For there 
Hashem has commanded the blessings, even eternal life" (Tehilim 
133:3). Hence, "Hashem shall bless you out of Zion," since from 
there blessings emanate to everything. "And you shall see the good 
of Jerusalem." For the sake of Zion, Jerusalem - WHICH IS 
MALCHUT - is blessed, BECAUSE ZION IS THE YESOD OF 
MALCHUT and Mercy rests there. When Jerusalem is blessed, all the 
people are blessed.
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12. "All the days of your life" (Ibid.), MEANS that the rainbow shall 
not be seen in your days any more than it was in the days of your 
father, RABBI SHIMON BEN YOCHAI, IN WHOSE DAYS NO 
RAINBOW WAS SEEN, FOR THE RAINBOW ALLUDES TO 
JUDGMENT. Of that, IT IS WRITTEN: "And you shall see the good of 
Jerusalem all the days of your life," MEANING THAT ALL THE DAYS 
OF YOUR LIFE, YOU SHALL SEE THE GOOD OF MALCHUT NO 
JUDGMENTS WILL APPEAR IN HER. "And you shall see your 
children's children" (Tehilim 128:6), WHO WILL BE God-fearing, 
saintly and holy, and then, "peace upon Yisrael." "Peace upon 
Yisrael," is like saying, 'Peace be upon the head of the King, that he 
may lack nothing!' Thus there is peace upon Yisrael, NAMELY, 
UPON THE HEAD OF ZEIR ANPIN - WHICH IS CALLED 'YISRAEL' 
WHEN HE HAS THE THREE FIRST SFIROT, WHICH ARE THE 
SECRET OF 'HEAD'. FOR THE NAME "YISRAEL" HAS THE LETTERS 
OF THE WORDS "LI- ROSH" (LIT. 'I HAVE A HEAD'). As long as there 
are righteous in the world, THERE IS PEACE UPON THE HEAD OF 
ZEIR ANPIN.
 

 

13. Rabbi Elazar opened the discussion with the verse: "Children's 
children are the crown of old men, and the glory of children is their 
fathers" (Mishlei 17:6). We have already explained that the word 
"children" MEANS CHESED, GVURAH, AND TIFERET OF ZEIR 
ANPIN, WHICH ARE 'CHILDREN' TO CHOCHMAH AND BINAH. 
"Children's children" are the other Sfirot of the King, NAMELY 
NETZACH, HOD AND YESOD, as it is written: "And all your children 
shall be taught of Hashem" (Yeshayah 54:13), WHICH ALLUDES TO 
NETZACH, HOD AND YESOD. It is also written: "The precious sons 
of Zion" (Eichah 4:2), THAT IS, NETZACH, HOD AND YESOD OF ZEIR 
ANPIN, WHICH COMBINE WITH ZION - NAMELY, YESOD OF 
MALCHUT. This is like the words, "And the glory of children is their 
fathers," WHICH MEANS THAT the children, CHESED, GVURAH AND 
TIFERET, are only crowned through their fathers, WHO ARE 
CHOCHMAH AND BINAH, THE PARENTS OF CHESED, GVURAH 
AND TIFERET. From that verse, we have learned that the children - 
CHESED, GVURAH AND TIFERET - are only crowned and revived by 
the running stream, WHICH IS BINAH, when the fathers, CHOCHMAH 
AND BINAH, are crowned and blessed BY THE KETER, as is written: 
"And the glory of children is their fathers."
 

 

14. As they were going along, the time of prayer arrived, so they 
dismounted and said their prayers. While they were praying, a 
serpent wound itself ROUND the legs of the donkey of Rabbi 
Pinchas, which was frightened and thereupon uttered two cries. 
After they had finished praying, Rabbi Pinchas said: Assuredly, my 
animal is in pain, for IT IS BEING PUNISHED - BECAUSE earlier in 
the day, while MY LIPS were uttering words of Torah, THE DONKEY 
took me through a place where there was dung. THAT IS WHY it is 
now in pain. As they stood up, they saw the serpent coiled round the 
donkey's legs, and Rabbi Pinchas said: Snake, snake, go and wind 
yourself round YOUR OWN nest. At this, the snake detached himself 
FROM THE ANIMAL'S LEG, and fell into pieces.
 

 

 
 
3. How many messengers the Holy One, blessed be He, has 
We learn that God uses even the beasts of the fields as His messengers to fulfill His mission. He also sets the righteous to punish the wicked, but no 
wicked person of Yisrael punishes another except by accident. When God gives quietness to a man, no one is authorized to injure or malign him. 
When men's actions are virtuous God arranges for many Protectors to guard him, but when they are not virtuous then judgment is awakened upon 
them and those of the left become messengers to harm them. Rabbi Elazar tells us that God is unwilling that sinners of Yisrael should punish other 
sinners of Yisrael, because they do not come from the left side. The children of Yisrael are to the right and the idolatrous nations are to the left.
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15. Rabbi Elazar said: Why is the Holy One, blessed be He, so 
particular with the righteous? He replied: Verily, He is and He takes 
note of all their errors, for He desires to raise their Holiness. This 
donkey did not guard my Holiness; THEREFORE, it was hurt and this 
snake is a messenger. How many messengers the Holy One, blessed 
be He, has! And He sends all of them, even the beasts of the field, to 
fulfill His mission, as it is written: "I will also send wild beasts 
among you, which shall rob you of your children" (Vayikra 26:19), 
and even the heathen nations "Hashem shall bring a nation against 
you from far away, from the very ends of the earth" (Devarim 28:49).
 

 

16. Rabbi Elazar ASKED: Does THE HOLY ONE, BLESSED BE HE, 
make Yisrael His messengers TOO? He replied: Yes, He sets the 
righteous to punish the wicked; but not one wicked person from 
Yisrael is set to punish another - except for the time when one of 
them does so accidentally, as it is written: "And if a man did not lie 
in wait, then Elohim permitted it to happen..." (Shemot 21:13). "Did 
not lie in wait," is precise, for he did not INTEND to kill him, but 
"Elohim permits it to happen" in order to punish both of them, both 
THE KILLER AND THE ONE BEING KILLED.
 

 

17. Rabbi Elazar said: How does the Holy One, blessed be He, use 
such children of Yisrael and idolaters as His messengers? He said to 
him, Has not your father told you? He answered: I have never asked 
him.
 

 

18. He opened the discussion, saying: "When He is quiet, who then 
can condemn?" (Iyov 34:29). "When He is quiet," means that when 
the Holy One, blessed be He, gives quietness to a man, no one is 
authorized to injure or malign him. "And when He hides his face, 
who then can behold Him?" (Ibid.) means that when He withdraws 
His watchful providence from him, who can keep watch over him to 
protect him. THEN THOSE MESSENGERS COME AND INJURE HIM. 
The ways of the Holy One, blessed be He, are "unto a man or a 
nation alike," MEANING the same for the world as they are for a 
people, or for an individual.
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19. HE EXPLAINS HIS WORDS: Come and behold. When men's 
actions are virtuous below, the right hand of the Holy One, blessed 
be He, is active for them above. Many loving ones, many Protectors 
of the world and Protectors of men, come forward on the right and 
left, TO GUARD HIM FROM THE SIDE OF CHESED AND FROM THE 
SIDE OF GVURAH. Then, the left side is subdued and cannot gain 
control. But when men's actions are not virtuous below, then the left 
side, WHICH IS JUDGMENT, is awakened upon them, and those who 
come from the side of the left are all aroused and become 
messengers to harm men. All who transgress the laws of the Torah 
receive a mark on their faces through which they are recognized by 
those who rise up from the side of the left.
 

 

20. Therefore, the beastsand idolaters, and all those who come from 
the left side, are called 'messengers' - with regard to those who bear 
this mark ON THEIR FACES - and they rise up against them. 
Although the actions of Yisrael are not virtuous, all of them come 
from the right side. The right is subdued as a result of the EVIL 
actions OF THOSE WHO HAVE THE MARK ON THEIR FACES; 
THEREFORE, the left has power over them, and over all those who 
come from the left side. Therefore, the mission is in the hands of the 
beastsand idolaters, and all those who are like them, being from the 
left side. It is not in the hands of one of Yisrael, for although a man 
may be wicked, he still comes from the right side, WHICH IS 
SUBDUED BY THEIR OWN ACTIONS.
 

 

21. A sinful Yisrael can fall into the hand of another sinner of Yisrael 
ONLY at the time when THE WICKED PERSON has no intention OF 
KILLING HIM, SINCE THEN HE DOES NOT COME AS A MESSENGER 
- BUT both of them must be punished and purified by their 
punishment. Rabbi Elazar asked: Whence do we learn all this? He 
replied: They are from the right and do not cleave to the left, and are 
never mingled with it, FOR BOTH OF THEM ARE THE CHILDREN OF 
YISRAEL. THEREFORE, NEITHER OF THEM CAN BE A MESSENGER 
OF THE LEFT TO PUNISH THE OTHER. And thus, at another time 
WHEN THE WICKED OF YISRAEL INTEND TO KILL, they are 
removed FROM THE WORLD.
 

 

22. Rabbi Elazar asked: Whence do we learn that IF THE WICKED OF 
YISRAEL INTEND TO KILL, THEY PASS AWAY? He answers: Come 
and behold. Think of the incident of the concubine in Giveah. 
Although those WHO LIVED IN GIVEAH were sinners, the Holy One, 
blessed be He, was unwilling that other sinners of Yisrael SHOULD 
PUNISH THEM. Therefore, numbers of them fell time after time, IN 
THE FIRST BATTLES, until all the sinners who came to punish them 
perished, and only those more righteous were left - for they executed 
the work more appropriately. Even though they are righteous at a 
time when the worlds are considered to be one - when the lower 
world CONDUCTS ITSELF like the upper one - permission is given 
only to some, MEANING THOSE WHO COME FROM THE LEFT, WHO 
ARE THE BEASTSAND IDOLATERS. FOR WHEN THE LOWER 
WORLD BEHAVES AS THE UPPER ONE, THE BRANCHES OF THE 
RIGHT ARE NOT ABLE TO BE THE MESSENGERS OF THE LEFT'S 
ACTIONS - NAMELY, TO KILL AND TO PUNISH. FOR SUCH 
MISSIONS ABOVE ARE NEVER CHANGED. At the time OF THE 
BATTLES OF THE CONCUBINE IN GIVEAH, the worlds were not 
balanced - THE ONE IN THE LIKENESS OF THE OTHER. 
THEREFORE, THE RIGHTEOUS COULD KILL AND PUNISH, 
ALTHOUGH SUCH A THING NEVER HAPPENS ABOVE.
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23. Therefore, the sinners of Yisrael are not the messengers of the 
King to punish other sinners of Yisrael, because they do not come 
from the left side. As in the parable of certain men having offended 
the king, an officer was charged to arrest and punish them. One 
clever fellow among them went and mixed himself with the staff of 
an officer. The officer detected him and said: Who said you could 
join us? Are you not one of those who have offended against the 
king? You shall be punished first! Then they took him and killed him.
 

 

24. So Yisrael come from the right side and never cleave to or mingle 
with the left. When THE WICKED subdue the right by their sins, and 
the left and all those who come from it are awakened TO PUNISH 
THEM, then if one of Yisrael from the right tries to situate himself 
among them, they recognize him and say to him: Are you not one of 
those who come from the right side, who is subdued because of the 
sins of the wicked? Are you not one of those who have sinned 
against the King? Who allowed you to come among us? So he is 
punished first. King Solomon cried to them: "There is a time when a 
man rules over another to his own hurt" (Kohelet 8:9). "To his own 
hurt," assuredly, because he is not the messenger of the King and 
does not come from that side - NAMELY, FROM THE LEFT.
 

 

25. Rabbi Elazar said: Assuredly, it is so. We have learned that there 
is a right and there is a left, WHICH ARE Mercy and Judgment. 
Yisrael are to the right and the idolaterous nations to the left. 
Although Yisrael sin and are subdued, they belong to the right and 
neither cleave to the left nor ever mingle with it. Therefore, it is 
written: "Save with Your right hand and answer me" (Tehilim 60:5), 
since when the right hand is exalted, Yisrael that cleave to it are 
exalted and crowned through it. Then, the left side and all those who 
come from its side are subdued, as is written: "Your right hand, 
Hashem, has dashed the enemy in pieces" (Shemot 15:6).
 

 

 
 
4. "And it came to pass on the eighth day" 
Rabbi Elazar tells of the supernal oil, the abundance of Chochmah in Binah, that flows to the seven Sfirot, and how those seven lamps (the Sfirot) 
are lit from it. The discussion turns on the seven days in "And you shall not go out from the door of the Tent of Meeting for seven days," and then on 
the eighth day of the sacrifice. We are reminded that acts below are reflected above. We learn why a ram and a calf were offered by Aaron, and why 
the people had to bring a bullock and a ram. On that day there was peace everywhere, and the sin of the golden calf was wiped out. But later Nadab 
and Abihu caused wrath to descend on the world again, and we read of the many ways they spoiled the joy of Yisrael. Rabbi Pinchas stresses that 
there must be a Male and a Female, and that the priest must be married before he is allowed to enter the sanctuary. When a man comes to his wife 
with love he awakens a supernal coupling as well. Rabbi Yosi says that God has mercy on the world for the sake of Jacob and Abraham, since He 
made them the Holy Chariot to shield the whole world. When God created the world He created the world with Isaac, or Judgment; but when he saw 
that judgment would not endure, he made the world endure by Abraham, Chesed. Then he joined Jacob, Mercy, with Isaac and thus the whole world 
is supported by Abraham and Jacob. There is a long discussion of the appropriate animal for the sin offering and the peace offering. Lastly we are 
told that the priest must have no blemish, but must be perfect so that he does not cause a blemish above.
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26. Rabbi Elazar opened the discussion with the verse: "And it came 
to pass on the eighth day" (Vayikra 9:1). HE ASKS: Why does the 
scripture mention the eighth day? For it has a reference to the verse: 
"And you shall not go out from the door of the Tent of Meeting for 
seven days...for seven days shall He consecrate you" (Vayikra 8:33). 
HE CONTINUES, ASKING: Why is it written "seven days" and not "in 
seven days"?
 

 

27. Happy are the priests who are crowned with the crowns of the 
Holy King, WHO IS ZEIR ANPIN, HIS CROWNS ARE THE LIGHTS OF 
BINAH and are anointed with the holy anointing oil. Thereby, the 
supernal oil - WHICH IS THE ABUNDANCE OF CHOCHMAH, WHICH 
IS IN BINAH - is activated, and it moistens all the seven SFIROT 
(CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND 
MALCHUT), which are anointed with that holy oil OF BINAH. All 
those seven lamps - NAMELY THE SEVEN SFIROT - are lit from her 
and that holy oil, WHICH IS BINAH, which comprised all the seven. 
THEREFORE, IT IS SAID OF THEM: "FOR SEVEN DAYS SHALL HE 
CONSECRATE YOU," MEANING THAT SEVEN DAYS ARE THE 
SEVEN SFIROT, WHICH ARE INCLUDED WITHIN BINAH. THEY WILL 
CONSECRATE YOUR HANDS WITH THE HOLY OIL, AND BY THAT 
THEY PASS THE ABUNDANCE INTO THE SEVEN SFIROT OF ZEIR 
ANPIN - for all THOSE SEVEN SFIROT are included IN BINAH.
 

 

28. We have learned that there are only six days - CHESED, 
GVURAH, TIFERET, NETZACH, HOD AND YESOD - and they are 
included IN BINAH, who encompasses all of them. THEREFORE, 
SHE IS CONSIDERED AS ONE DAY HERSELF and, therefore, IT IS 
WRITTEN: "For seven days shall He consecrate you," WHICH DAYS 
ARE THE SEVEN SFIROT - CHESED, GVURAH, TIFERET, NETZACH, 
HOD AND YESOD OF ZEIR ANPIN, TOGETHER WITH BINAH. They 
depend upon Her - CHESED, GVURAH TIFERET, NETZACH, HOD, 
AND YESOD OF ZEIR ANPIN DEPEND UPON BINAH - AND HENCE, 
SHE IS COUNTED AMONG THEM. Therefore, the Congregation of 
Yisrael, WHICH IS MALCHUT, is called 'Bathsheba' (lit. 'daughter of 
seven'), for she is the consummation of six other SFIROT. IF IT IS 
SO, SHE SHOULD HAVE BEEN CALLED 'DAUGHTER OF SIX', BUT 
TOGETHER WITH HER OWN ASPECT SHE IS SEVEN. IN THIS CASE 
ALSO, BINAH INCLUDES ALL THE OTHER SIX, AND SHE HERSELF 
IS CONSIDERED AS ONE DAY TO BE COUNTED. THEREFORE, 
THERE ARE SEVEN DAYS.
 

 

29. Those seven, WHICH ARE BINAH WITH THE SIX DAYS 
INCLUDED WITHIN, AS IT IS MENTIONED ABOVE, were perfected 
and adorned and anointed by the priests in everything. When they 
reached the Congregation of Yisrael, WHICH IS MALCHUT, being the 
eighth DAY, WHICH COMES AFTER THE SEVEN DAYS - BINAH, 
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD - Aaron 
was ordered to offer a calf - which is the son of a cow, WHICH 
ALLUDES TO MALCHUT. This was to atone for the sin of that other 
'calf' whom Aaron created, thereby sinning against the "cow" - 
WHICH IS MALCHUT, and which is the eighth DAY OF THOSE 
SEVEN DAYS MENTIONED ABOVE, FOR SHE IS CALLED 'the 
peaceable and faithful in Yisrael'. THEN, the priest is considered 
complete in all, in the eight different vestments of glory, complete in 
all the Sfirot above and below.
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30. On all occasions above, some kind of act must be manifested 
BELOW. Therefore, a ceremony was performed with Aaron below, 
MEANING THAT HE DID NOT LEAVE THE TABERNACLE FOR SEVEN 
DAYS AND HE OFFERED THE SACRIFICE ON THE EIGHTH DAY. By 
that act, he elicited a reaction above and, in this way, all becomes 
one and all the worlds are blessed through the priest. By this act, the 
priest was made complete, with all PERFECTION, as he should be.
 

 

31. Why a calf? It is written: "Take you a young calf for a sin 
offering" (Vayikra 9:2), MEANING that he had to bring a sin offering 
on account of THE SIN OF THE CALF he had previously committed, 
and also a "ram for a burnt offering." HE ASKS: Why DID HE OFFER 
a ram? HE ANSWERS: Because of the ram of Isaac, NAMELY THE 
RAM THAT ABRAHAM OFFERED INSTEAD OF ISAAC, FOR THAT 
WAS THE SECRET OF THE SWEETENING OF ISAAC. It was a perfect 
burnt offering, and THIS RAM also was brought to make the sacrifice 
complete, MEANING TO SWEETEN THE LEFT AND COMPLETE IT. 
This place, WHICH IS MALCHUT, draws from the side of Isaac, 
SINCE MALCHUT IS BUILT FROM THE LEFT SIDE, WHICH IS ISAAC. 
THEREFORE, IT SHOULD HAVE BEEN COMPLETED FROM THAT 
SIDE. This ram was brought as a burnt offering (due to Isaac's ram,) 
for it ascends aloft TO BINAH, to crown MALCHUT with perfection. A 
calf and a ram. The calf was for Her - TO CORRECT THE DEFECT 
AARON HAD MADE IN MALCHUT BY MAKING THE GOLDEN CALF - 
and a ram to complete Her properly with the perfection of Isaac. FOR 
ISAAC HIMSELF IS THE SECRET OF THE LEFT, THE OX, WHOSE 
SECRET OF PERFECTION AND SWEETNESS IS THE RAM.
 

 

32. And Yisrael SHARED THE sin of the priest, THE SIN OF THE 
GOLDEN CALF, and had to bring a similar offering, as it is written: 
"Also a bullock and a ram for peace offerings to sacrifice before 
Hashem" (Vayikra 9:4). An ox is for their sin, which they had BY 
MAKING THE GOLDEN CALF - MEANING TO CORRECT THAT SIN. A 
ram is to complete this place, WHICH IS MALCHUT, with the 
perfection of Isaac, AS EXPLAINED ABOVE.
  

33. HE ASKS : Why is the term, "a young calf for sin offering," used 
in connection with the priest, while for Yisrael it does not say 'an ox 
for a sin offering'? HE ANSWERS: Because Yisrael were already 
punished in many places, MEANING IN SEVERAL WAYS BY THE 
SONS OF LEVI AND THE WATERING. Therefore, the Holy One, 
blessed be He, did not wish to mention their sin as before. Hence, it 
is not written here 'sin offering', but "for a peace offering," as a sign 
of peace and to show that the Holy One, blessed be He, has 
reconciled with the children of Yisrael in respect to this.
 

 

34. Aaron, however, was not punished FOR THE SIN OF THE 
GOLDEN CALF, BECAUSE OF the prayer of Moses, as is written: 
"And Hashem was very angry with Aaron to have destroyed 
him" (Devarim 9:20). It is also written: "And I prayed for Aaron also 
at the same time" (Ibid.). His guilt still hung over him, so it is written: 
"a young calf for a sin offering." It is assuredly a sin offering, for he 
had to be atoned and purified to reach perfection completely.
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35. On that day, the upper and lower beings reached their perfection 
and there was peace everywhere, a joy above and below. If not for 
the event of the sons of Aaron on that day, there would have been no 
such joy above and below from the day that Yisrael came up from 
the sea. On that day, the sin OF THE GOLDEN CALF was wiped out 
from the world and the priests and the children of Yisrael were 
cleansed of it. On that day, all the Accusers above departed, they 
circled around Yisrael, and found nothing they could accuse them 
for.
 

 

36. This was until the hour arrived when Nadab and Abihu rose up 
and spoiled the general joy, so that wrath descended on the world, 
as it is written: "And the glory of Hashem appeared to all the 
people" (Vayikra 9:23). Then at once, "the sons of Aaron took each 
of them his censer" (Vayikra 10:1).
 

 

37. We have learned that on this day it was the joy of the 
Congregation of Yisrael, WHICH IS MALCHUT, to be united by the 
bond of Faith with all holy ties, NAMELY, ALL THE SFIROT OF ZEIR 
ANPIN, for incense binds (Heb. mekasheret) all together as one. 
Therefore, its name is Ketoret, and NADAB AND ABIHU came and 
linked all others FROM THE OTHER SIDE together and left Her, 
MALCHUT, outside, for they did not link Her with THE SFIROT OF 
ZEIR ANPIN. They linked up something else INSTEAD OF MALCHUT. 
Therefore, He warned the priests, as it is written: "Thus shall Aaron 
come into the holy place" (Vayikra 16:3), MEANING THAT HE 
SHOULD LINK MALCHUT WHICH IS CALLED 'THUS'.
  

38a. In many ways, they spoiled the joy of the Congregation of 
Yisrael. They did not marry a woman, for they were not worthy of an 
offering and the worlds were not blessed by them. Also, the time was 
not proper FOR OFFERING THE INCENSE, FOR IT WAS NOT IN THE 
TIME OF LIGHTING THE CANDLES; and they also hurried the time 
OF INHERITING THE PRIESTHOOD WHILE THEIR FATHER WAS 
STILL ALIVE. Even before THEY OFFERED THE INCENSE, they were 
doomed, AS IS WRITTEN: "And offered strange fire before 
Hashem" (Vayikra 10:1). Another thing, MEANING THE OTHER SIDE, 
was linked up by that tie, and they left the Congregation of Yisrael, 
WHICH IS MALCHUT, outside.
  

38b. Rabbi Pinchas said to him: Do not say that they made Her dwell 
outside, but that the Congregation of Yisrael was not linked through 
them WITH ZEIR ANPIN, for the Congregation of Yisrael does not 
rest at all upon a place where there are no Male and Female. 
Therefore, He warned the priests, as it is written: "Thus shall Aaron 
come into the holy place," MEANING that there is a Male and a 
Female, OTHERWISE "THUS," WHICH IS MALCHUT, WILL NOT REST 
UPON IT. Therefore, a priest must not enter the sanctuary until he is 
married in order that he may have a share in the union of the 
Congregation of Yisrael. For he who does not marry leaves the 
Congregation of Yisrael outside, and She does unite with him. 
Therefore they were in tumult on that day
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39. "And it came to pass on the eighth day". Rabbi Yosi opened the 
discussion, saying: "Like the lily among thorns, so is my love among 
the daughters" (Shir Hashirim 2:2). "Like the lily among thorns" is 
the Congregation of Yisrael. It was explained that the Holy One, 
blessed be He, praises the Congregation of Yisrael and His love is 
for Her, to cleave to her. Therefore, he who marries a woman should 
praise the Holy One, blessed be He, and the Congregation of Yisrael, 
for we have learned that one should fulfill any COMMANDMENT 
WITH LOVE while tonight, as one who cleaves to his spouse and 
devotes his affection to her. When he comes to serve before the Holy 
One, blessed be He, he awakens another SUPERNAL coupling - that 
of the Holy One, blessed be He - for He desires to cleave to the 
Congregation of Yisrael. He blesses him for this and the 
Congregation of Yisrael blesses him, as we already have learned.
 

 

40. Therefore, the praise with which the Holy One, blessed be He, 
praises the Congregation of Yisrael, WHICH IS MALCHUT, is of the 
lily among thorns. As it is the best of all and rises above all, so does 
the Congregation of Yisrael rise among the other legions and is 
crowned over all. That is the "lily among thorns," and the "citron 
among thorns," FOR A "LILY" AND A AN ETROG ARE THE NAMES 
OF MALCHUT WHICH IS AMONG THE THORNS, to show the praise 
of the Congregation of Yisrael above all.
 

 

41. Come and behold: the Congregation of Yisrael is blessed by the 
priest, and Yisrael are blessed by the priest, and the priest is blessed 
by the Supernal Priest, WHO IS CHESED OF ZEIR ANPIN, as is 
written: "And they shall put my Name upon the children of Yisrael 
and I will bless them" (Bemidbar 6:27).
 

 

42. It is written: "Remember, Hashem, Your tender Mercies and your 
Truth, for they have been from of old" (Tehilim 25:6). "Your tender 
Mercies," refers to Jacob and, "Your Truth," to Abraham. "For they 
have from of old (Heb. me'olam, lit. 'from the world')," indicates that 
the Holy One, blessed be He, took them and raised them aloft and 
made of them the Holy Chariot to shield the world. Since they are 
from the world, He remembers them and protects them and has 
Mercy on the world. So the Holy One, blessed be He, takes the 
righteous from the world and raises them aloft to protect the world.
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43. If you ask why there is no reference to Isaac, I WILL ANSWER 
that he was left to punish those who oppress his children, as it is 
written: "Stir up your might and come to save us" (Tehilim 80:3). It is 
also written: "Hashem shall go forth as a mighty man, He shall stir 
up ardour like a man of war" (Yeshayah 42:13). That is Isaac, who is 
not mentioned here, FOR ISAAC IS THE ASPECT OF GVURAH AND 
HIS MERIT IS KEPT TO THE DAY OF VENGEANCE. Rabbi Chiya said: 
"Remember, Hashem, Your tender Mercies and your Truth," refers to 
Jacob and Abraham, whom we need to shield us. But Isaac's 
function is to make war, WHICH IS THE OPPOSITE OF MERCY AND 
CHASSADIM. Therefore, they do not need to be associates with him, 
SO THAT HE WILL NOT AROUSE JUDGMENT.
 

 

44. Another explanation for "from the world": When the Holy One, 
blessed be He, created the world, He took Isaac and created the 
world with him, MEANING THAT HE CREATED THE WORLD WITH 
THE ASPECT OF JUDGMENT. When He saw that Judgment could not 
remain alone, He took Abraham, WHO IS CHESED, and made the 
world endure by him, as it is written: "These are the generations of 
heaven and of the earth when they were created" (Beresheet 2:4). 
Read it not 'behibaram' (lit. 'created'), but "beAbraham" (lit. 'by 
Abraham'). He saw that further support was needed, so He took 
Jacob, WHO IS THE ASPECT OF MERCY, joined him with Isaac, 
WHO IS THE ASPECT OF JUDGMENT, and made the world to be 
supported, as it is written: "In that day that Hashem Elohim made the 
earth and the heavens" (Beresheet 2:4). FOR YUD HEI VAV HEI IS 
ASPECT OF MERCY AND ELOHIM IS THE ASPECT OF JUDGMENT. 
Therefore, the world is supported by Abraham and Jacob, and they 
are, AS IT IS WRITTEN, "From the world."
 

 

45. Rabbi Yehuda opened the discussion with the verse: "And it 
came to pass on the eighth day." Aaron was completed by those 
seven days - WHICH ARE BINAH, CHESED, GVURAH, TIFERET, 
NETZACH, HOD AND YESOD - and was crowned with them. THEN 
the eighth day, WHICH IS MALCHUT, was to be completed with the 
seven days OF CONSECRATION by a priest. Therefore, the service 
on the eighth day is in order to be crowned with the seven, WHICH 
ARE BINAH, CHESED, GVURAH, TIFERET, NETZACH, HOD AND 
YESOD. By performing this task, the priest would be cleansed of his 
previous sins - NAMELY THE SIN OF THE GOLDEN CALF.
  

46. It is written: "Take you a young calf for a sin offering," and we 
have already explained that "a calf" is offered to atone for THAT SIN 
WHICH they committed with the calf, as is written: "And made it a 
molten calf" (Shemot 32:4). Why is it written, "young calf" (lit. 'of the 
cattle') and not, 'kid'? THE REASON is that he should be corrected 
by the cow - WHICH ALLUDES TO MALCHUT WHICH WAS SPOILED 
BY THE SIN OF THE GOLDEN CALF. He is not worthy to offer it up to 
Her; THEREFORE, IT IS NOT WRITTEN 'KID' (LIT. 'OF A COW'). For it 
is like a man who brings to a king a present that he first takes from 
the king's property. The present should be obtained from another 
residence, not the king's. Rabbi Yosi said: Giving Him from His own! 
such a one it is not worthy TO OFFER. THEREFORE, HE SINNED BY 
MAKING THE GOLDEN CALF; AND HE OFFERED A CALF WHEN HE 
SHOULD HAVE OFFERED ANOTHER KIND OF COW. BY THIS 
EXPLANATION, RABBI YOSI QUESTIONS RABBI YEHUDA'S WORDS 
and the latter said: Therefore, it is written, "a young calf of a cattle" 
and not 'a kid of a cow'.
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47. "For a sin offering" MEANS to atone for the sin he had 
committed. "And a ram for a burnt offering" (Heb. temimim, [plural]). 
HE ASKS: Why is it written "temimim," when it should have been 
written in the singular form. If you say it refers to a ram and a calf, 
AND THEREFORE IT IS IN THE PLURAL, it is not so, for both of them 
are not brought as burnt offerings, as it is written, "Burnt offerings 
without blemish," AND A CALF IS NOT OFFERED AS "A BURNT 
OFFERING" BUT RATHER "a sin offering." THUS, IF SO, why is it 
written of the ram "temimim"?
 

 

48. HE ANSWERS: It is the ram of Isaac, WHICH NEEDS be brought 
to the Cow that is twice mentioned in the scripture. Once is in the 
verse: "And Abraham lifted up his eyes and looked and behold 
behind him a ram" (Beresheet 22:13), and the second is as written, 
"And Abraham went and took the ram." There are two, AND OF 
THEM IT IS WRITTEN: "And offered him up for a burnt offering." It 
therefore says, "And a ram for a burnt offering," with two rams, IN 
PLURAL FORM, for they are two. We therefore learned of Gvurot that 
a few of them are divided up to make several portions.
 

 

49. "And to the children of Yisrael you shall speak saying, 'Take a kid 
of the goats for a sin offering and a calf and a lamb'" (Vayikra 9:3). 
HE ASKS: Why is not written, 'a calf for a sin offering', as it is said of 
the priest? HE ANSWERS that Yisrael were already punished, 
therefore it is not written: 'a calf for a sin offering', but "a calf for a 
burnt offering." The reason that THEY HAD TO HAVE A CALF FOR A 
BURNT OFFERING was that all those who had sinned by it (THE 
GOLDEN CALF) - by word, deed or by worshipping the idol - were 
punished. Even those who, although did not actually worship it, but 
desired in their hearts to worship it were punished as well, as it is 
written: "And made the children of Yisrael drink of it" (Shemot 32:20) 
- FOR ALL THOSE WHO DESIRED TO WORSHIP THE CALF WERE 
PUNISHED THROUGH THIS. All those who desired not to worship it, 
even though with only a semblance of desire, were purified BY THE 
BURNT OFFERING OF A CALF. Therefore, they offered it as a burnt 
offering and not a sin offering, FOR A BURNT OFFERING IS 
SACRIFICED FOR DESIRES OF THE HEART.
 

 

50. HE ASKS: Why did they "take a kid of the goats for a sin 
offering"? SINCE THEY HAD NOT SINNED SAVE IN THEIR HEARTS, 
A BURNT OFFERING SHOULD HAVE BEEN SUFFICIENT. HE 
ANSWERS: At first, they offered the kids of the goats which live on 
high mountains. Therefore, IT IS WRITTEN, "a sin offering," for they 
had to purify themselves from that sin BY A SIN OFFERING. 
Furthermore, they had to offer A SIN OFFERING for the renewal of 
the moon - BECAUSE IT WAS THE FIRST DAY OF NISSAN. AND ON 
THE FIRST DAY OF EVERY MONTH, A SIN OFFERING IS OFFERED.
 

 

51. "Also a bullock and a ram for peace offerings". IT IS WRITTEN: "a 
bullock" (lit. 'an ox', Heb. shor) and not 'a bull' (Heb. par), for an ox is 
complete AND ALLUDES TO THE FACE OF AN OX FROM THE LEFT, 
WHICH IS FROM THE ASPECT OF GVURAH OF ZEIR ANPIN. BUT A 
BULL AND A COW ALLUDE TO A MALE AND A FEMALE FROM THE 
ASPECT OF THE LEFT OF MALCHUT, WHICH IS NOT COMPLETE. 
THEREFORE, THE OX COMES to show the peace IN MALCHUT, FOR 
THE GVURAH OF MALCHUT, WHICH IS A BULL AND A COW, IS 
SWEETENED BY THE GVURAH OF ZEIR ANPIN, WHICH IS AN OX. 
Therefore, it is written: "For a peace offering." Rabbi Yosi said: An 
ox and a ram come from the left side OF ZEIR ANPIN, an ox from the 
left side, for it is written: "The face of an ox on the left 
side" (Yechezkel 1:10). And also a ram, for the ram of Isaac, WHO IS 
FROM THE LEFT, and they are peace offerings to complete 
themselves for the Congregation of Yisrael, WHICH IS MALCHUT. 
Therefore, "a bullock and a ram for peace offerings." THEY DO NOT 
DISAGREE BUT RABBI YOSI GIVES MORE EXPLANATIONS.
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52. Rabbi Yehuda said: Everything is for the Congregation of Yisrael, 
WHICH IS MALCHUT, for She is crowned and blessed by the priest 
through consecration. On that day, WHICH IS THE EIGHTH DAY, 
everyone's joy was the Congregation of Yisrael rejoicing in the Holy 
One, blessed be He, a joy of the upper and the lower beings. Thus, 
as the priest is completed below, the priest is completed above so to 
speak, WHO IS CHESED OF ZEIR ANPIN, save Nadab and Abihu who 
aroused a disturbance between the Queen and the King. Therefore, 
"a fire went out from Hashem and devoured them" (Vayikra 10:2).
 

 

53. "And Moses said to Aaron, and Elazar and Itamar, his sons, 'Let 
the hair of your heads not grow long'" (Vayikra 10:6). "For the 
anointing oil of Hashem is upon you" (Vayikra 10:7). Rabbi Aba said: 
We have already learned that the actions made below arouse those 
above, and the actions below should be as those above.
 

 

54. Come and behold: all the joy above derives from the holy oil, 
WHICH IS CHOCHMAH, from which gladness and blessings issue to 
all the lamps, and the supernal priest, WHO IS CHESED, is crowned 
with the abundance of oil THAT IS DRAWN FROM CHOCHMAH. 
Therefore, the priest on whom the anointing oil, has flowed must 
display a smiling and joyful countenance. There must be no blemish 
on his head or his attire, but he should be perfect in all as the model 
of the one above. And he may not cause a blemish in another place 
ABOVE.
 

 

55. Come and behold: if Elazar and Itamar allowed any blemish to 
appear on their attires or their heads, they would not have been able 
to be delivered at the time THAT NADAB AND ABIHU PERISHED, for 
it was a time of the execution of Judgment. Therefore, we have 
learned that when there is a plague in the world, a man must not 
arouse anything, in order NOT TO MAKE ANY SIGN SO THE 
LITIGANTS will be aroused against him, unless he is aroused to do 
something good - and by doing that 'something' to postpone the 
time of Judgment. When Judgment is in the world, whoever meets it 
is gathered and perishes. Therefore, it is written: "Lest you 
die" (Vayikra 10:9), and, "But let your brethen the whole house of 
Yisrael bewail the burning which Hashem has kindled" (Ibid. 6). They 
did not come from the side of the priests and THEREFORE would not 
be injured, SO THEY CAN BEWAIL THE BURNING BUT NOT THE 
PRIESTS ON WHOM THE JUDGMENT THEN RULED.
 

 

 
 
5. "And Aaron took him Elisheba" 
Rabbi Elazar says that Elisheba was destined for Aaron and Bathsheba was destined for David from the time the world was created. Bathsheba is 
from the aspect of judgment and Elisheba is from the aspect of mercy. Rabbi Shimon speaks about the inner meaning of the sound of the Shofar 
that is to do with the bringing together of the thought, the unity of Chochmah with Binah. He speaks about the two voices of the lock and the key 
and seven sounds corresponding to seven Sfirot. He tells us that the priest must be smiling and joyful so that blessings may be spread over the 
whole world.
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56. Rabbi Elazar opened the discussion with the verse: "And Aaron 
took him Elisheba daughter of Amminadav, sister of Nachshon, to 
wife" (Shemot 6:23). "And Aaron took," properly, as the supernal 
model. Come and behold: Elisheba, WHO IS MALCHUT, was 
destined for Aaron from the day of the creation of the world, and 
Bathsheba, WHO IS MALCHUT, was destined for David from the time 
of the creation of the world.
 

 

57. HE ASKS: SINCE BOTH OF THEM ARE MALCHUT, what is the 
difference between them, BETWEEN BATHSHEBA AND ELISHEBA? 
HE ANSWERS: All is one AND BOTH ARE MALCHUT, but one name 
refers to Judgment, the other to Mercy. When she was joined with 
David, it was for THE ASPECT OF Judgment (to wage war and shed 
blood), while here with Aaron it was for peace, joy, gladness and to 
be blessed BY HIM. Therefore, she is called Bathsheba there and 
Elisheba here, because Elisheba was joined with Mercy, FOR SHE 
CONTAINS THE LETTERS ELI-SHEVA AND EL IS MERCY. Bathsheba 
was sent before Judgment in order to be a worthy heir of the royal 
family and to gain strength.
 

 

58. Rabbi Shimon said: What we have learned of "the sound of the 
Shofar" (Shemot 19:16), is well and that is Jacob, who occurred in 
thought, WHICH IS CHOCHMAH, with the Fathers - NAMELY, 
INCLUDED WITH CHESED, GVURAH AND TIFERET. They all came 
out of the Shofar, WHICH IS THE SECRET OF BINAH CALLED 'THE 
SUPERNAL IMA'. As the Shofar, WHEN BLOWN, draws out water, air 
and fire, and all together they create a sound, so does the supernal 
Ima - WHICH IS CALLED 'SHOFAR' - draw out the Fathers (WHO ARE 
CHESED, GVURAH AND TIFERET) in one sound, WHICH IS THE 
CENTRAL COLUMN, TIFERET. From the plane of thought, they arose 
in one sound that was called "the sound of the Shofar," who is also 
Jacob, THE CENTRAL COLUMN. This is including the Fathers - 
CHESED, GVURAH AND TIFERET - together, FOR THE CENTRAL 
COLUMN INCLUDES WITHIN ITSELF ALL THREE COLUMNS, and it 
is called "a sound."
 

 

59. There are two sounds, as a sound that comes out of a sound. But 
there is one sound, called 'the sound of the Shofar'. All other sounds 
come out from the Shofar in the bringing together of the thought, 
WHICH IS THE UNITY OF CHOCHMAH WITH BINAH. There are seven 
sounds - CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND 
MALCHUT OF ZEIR ANPIN - which emerge by the unity of the 
thought with the Shofar, WHICH ARE CHOCHMAH WITH BINAH. That 
Shofar, WHICH IS BINAH, waters first the Fathers - CHESED, 
GVURAH AND TIFERET - and afterwards the children - NETZACH, 
HOD, YESOD AND MALCHUT - as was already explained.
  

60. Come and see: "And Aaron took him Elisheba," WHO IS 
MALCHUT, to perfume her and gladden her and join her with the 
Holy King, WITH ZEIR ANPIN, in a perfect union - so that blessings 
may be spread all over the world, diffused through Aaron. Therefore, 
the priest must ever be smiling and joyful as the supernal model 
above, for blessings and joy come through him. Therefore, 
punishment, wrath and gloom are removed from him, so that he may 
not be disqualified from the place to which he is linked, NAMELY 
MALCHUT. Therefore, "let your brethren, the whole house of Yisrael 
bewail the burning" but not the priest. It is also written: "Bless 
Hashem, His substance, and accept the work of His hands" (Devarim 
33:11).
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6. "Do not drink wine or strong drink" 
Rabbi Yehuda begins by saying that Nadab and Abihu were under the influence of wine when the priests were warned not to drink. Rabbi Chiya 
wonders why priests are forbidden wine when it creates such joy. Rabbi Shimon says that wine makes one joyful at first but sad afterwards, and the 
priest must always be glad. A discussion ensues of wine, oil and water, and we hear that oil is always noiseless and comes from the side of thought, 
that is always silent and unheard. The priest must do everything in silence. Rabbi Yitzchak mentions that whoever partakes of the wine of the Torah 
will come to life at the time of the resurrection of the dead. However, a young boy on a mule says that the chants of Torah are to be said in a raised 
voice and not in a whisper. The "best wine" is the wine that is preserved, the secret of the illumination of Chochmah in Binah, and by the joy of that 
wine the left is included within the right, so everyone is awakened with joy and blessings.

61. "Do not drink wine or strong drink, neither you, nor your sons 
with you..." (Vayikra 10:8). Rabbi Yehuda said that from this chapter 
we learn that Nadab and Abihu were under the influence of wine 
from the fact that the priests were warned about it. Rabbi Chiya cites 
that verse: "And wine that makes glad the heart of man" (Tehilim 
104:15). HE ASKS: If the priest is required to be glad and smiling 
more than any other man, why is he forbidden wine which creates 
joy and smiles?
 

 

62. HE ANSWERS: Wine makes one joyful at first and saddens later, 
AND THE PRIEST MUST BE GLAD ALL THE TIME. All the more with 
the wine that comes from the side of the Levites, from the place in 
which wine abides - NAMELY, FROM THE LEFT - for the Torah and 
her wine are of the side of Gvurah, and the side of the priests is that 
of clear shining water, WHICH IS CHESED.
 

 

63. Rabbi Yosi said: Each lends to the other and each includes both 
things, FOR THE LEFT INCLUDES THAT OF THE RIGHT, AND THE 
RIGHT INCLUDES THAT OF THE LEFT. Therefore wine, BEING FROM 
THE LEFT, begins with joy, for it contains water WHICH COMES 
FROM THE RIGHT. Afterwards, it reverts to its own nature, TO THE 
LEFT, and becomes sad and furious and sentences judgments, AS 
IS THE NATURE OF THE LEFT.
  

64. Rabbi Aba said that wine, oil and water issue from the same 
place. Water and oil, which are on the right, are taken by and are the 
lot of the priests. This is especially so with oil, NAMELY 
CHOCHMAH, which is joy first and last, UNLIKE THE WINE WHICH 
ENDS IN SADNESS, as it is written: "It is like the precious ointment 
upon the head, running down the beard, the beard of Aaron" (Tehilim 
133:2). Wine, which is on the left, is inherited by the Levites, so that 
they may raise their voices in song and not be silent, for wine is 
never silent and oil is always noiseless.
 

 

65. HE ASKS: What is the difference between OIL AND WINE? HE 
ANSWERS that oil is always in secret and noiseless, and comes 
from the side of the thought, WHICH IS CHOCHMAH, which is always 
silent and unheard, AS THE THOUGHT IS UNREVEALED. Therefore, 
THE OIL comes from the right side. Wine is for raising the voice and 
is never silent, FOR THE ONE WHO IS DRUNK CANNOT BE SILENT. 
It comes from the side of Ima, NAMELY THE LEFT SIDE OF BINAH, 
and the Levites, WHO ARE on the left, receive IT for singing and 
raising their voices, and are in the aspect of Judgment. Therefore, it 
is written: "And by their word shall every controversy and every 
stroke be tried" (Devarim 21:5). AND ALTHOUGH IT IS STATED 
ABOUT THE PRIESTS, it is WRITTEN: "THE PRIESTS THE SONS OF 
LEVI," WHICH INDICATES THAT BECAUSE THEY ARE FROM THE 
SIDE OF THE LEVITES, "BY THEIR WORD SHALL EVERY 
CONTROVERSY AND EVERY STROKE BE TRIED."
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66. Therefore, when a priest enters the Sanctuary to perform a divine 
service, he is not allowed to drink wine, for all his actions are 
performed in silence. He concentrates ON THE UNISONS in silence, 
joins whom he should join, NAMELY MALE AND FEMALE, and he 
obtains blessings for all the worlds. And everything is done in 
silence, for all his actions are done in secret. THEREFORE, HE IS 
FORBIDDEN TO DRINK wine because it reveals a secret, FOR 
"WHEN WINE COMES IN, A SECRET GOES OUT," and it encourages 
the raising of the voice.
 

 

67. Rabbi Yehuda and Rabbi Yitzchak were on their way from the 
place of Maronia to Tzipori. With them was a young boy who had a 
mule, on whose back was a jar of wine mixed with honey. Rabbi 
Yehuda said: Let us discuss the Torah as we go.
 

 

68. Rabbi Yitzchak opened the discussion, saying: "And the roof of 
your mouth like the best wine that goes down sweetly for my 
beloved" (Shir Hashirim 7:11). "And the roof of your mouth like the 
best wine," is the wine of the Torah, which is good, for the other 
wine - THAT OF THE OTHER SIDE - is not good. The wine of the 
Torah is good for all, good for this world and good for the World to 
Come, as it is the wine that pleases the Holy One, blessed be He, 
more than all. Due to this, he who imbibes of the wine of the Torah 
will come to life at the time of the resurrection OF THE DEAD, when 
the Holy One, blessed be He, shall raise the righteous. Rabbi Yehuda 
said: "Causing the sleepers' lips to murmur" (Ibid.), for even in that 
world, he will have earned the right to speak of the Torah. Therefore, 
it is written: "causing the sleepers' lips to murmur."
 

 

69. The boy remarked: If it had been written: 'Your palate is from the 
best wine', we would have said THAT IT MEANS FROM THE WINE OF 
THE TORAH, but it is written: "like the best wine" instead of 'from'. 
They looked at him and Rabbi Yehuda said: Speak on, for your 
remark is a good one.
 

 

70. He said: I have heard that he who studies the Torah and is 
attached to her, his remarks are said not in a whispering voice but 
with a raised voice, as they should be heard. For it is written: "She 
cries in the chief place of concourse" (Mishlei 1:21), meaning that 
the chants of Torah are to be said in a raised voice and not in a 
whisper. Then he is "like the best wine," NAMELY, as the best wine 
which is also not silent, and he causes the voice to be raised when 
he departs from the world. "That goes down sweetly for my 
beloved," namely, THEN he should not turn either to the right or to 
the left so that none will interfere with him. "Causing the sleepers' 
lips to murmur:" thus even in that world his lips mutter words of the 
Torah.
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71. I have further heard that the verse, "The roof of your mouth like 
the best wine," refers to the Congregation of Yisrael, WHICH IS 
MALCHUT, and it is said to praise Her. If so, who it is that praises 
Her thus? If the Holy One, blessed be He, PRAISES HER, it should 
have been written 'for Me' and not "for My beloved."
 

 

72. Assuredly, the Holy One, blessed be He, is the one who praises 
the Congregation of Yisrael as She praises Him, for it is written: "His 
mouth is most sweet" (Shir Hashirim 5:16). Thus, the Holy One, 
blessed be He, praises the Congregation of Yisrael, as is written: 
"And the roof of your mouth like the best wine." "The best wine" is 
the wine which is preserved, THE SECRET OF THE ILLUMINATION 
OF THE CHOCHMAH IN BINAH, "that goes down sweetly for My 
beloved," which is Isaac, WHO IS THE LEFT COLUMN OF ZEIR 
ANPIN and has been called "beloved" since he was created. "That 
goes down sweetly (Heb. meisahrim)," is as it is written: "you have 
established equity (Heb. meisahrim)" (Tehilim 99:4), BEING CHESED 
AND GVURAH, to include the left, WHICH IS GVURAH, with the right, 
WHICH IS CHESED - and that is "equity". Hence, by the joy of that 
"best wine," the left is included within the right and all are awakened 
with joy and blessings. And all the worlds rejoice and arouse 
themselves to pour down blessings below.
 

 

73. Rabbi Yehuda and Rabbi Yitzchak approached the boy and 
joyfully kissed him on his head. They asked him: What is your 
name? He replied: Yesa. They said: You shall be AS GREAT A MAN 
AS Rabbi Yesa, and you will LIVE longer than our colleague, Rabbi 
Yesa, who has departed from us. They asked: Who is your father? 
He replied: He has passed away from the world. He used to teach me 
three passages of the Torah every day and three words of wisdom 
from the agadah at night. What I have just told, I have learned from 
my father. Now I live with a person who will not let me study the 
Torah, and every day I go to work and every day I repeat all that I 
have learned from my father.
 

 

74. They said to him: Does that man know anything of the Torah? He 
replied: No, he is an old man and does not know how to grace the 
Holy One, blessed be He, and he has sons whom he does not send 
to school. Rabbi Yehuda said: If that were not so, I would enter that 
village to talk TO THAT MAN WITH WHOM YOU LIVE and tell him 
GOOD THINGS about you, but AFTER WHAT YOU TELL US we 
should not look at him. Leave your mule and come with us. They 
then asked him: Who was your father? He replied: Rabbi Zeira of 
Ramin village.
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75. When Rabbi Yehuda heard his reply, he wept and said: I was 
once in his house and learned from him three things concerning the 
cup of benediction and two THINGS relating to the work of Creation. 
Rabbi Yitzchak said: If we can learn from his son, how much more 
could we have learned from himself. They went along holding his 
hand until they came to a field where they sat down. They said to 
him: Tell us something that your father taught you concerning the 
work of Creation.
 

 

 
 
7. "And Elohim created the great crocodiles" 
The boy, Yissa, speaks about Binah, the source from which the soul of the first man was created and from which all waters flow to provide 
sustenance for all. We read other interpretations of "the living creature that moves," and find that the birds, that are the secret of angels from the 
World of Separation, depend upon the earth, Malchut, and are watered by it.

76. He opened the discussion, saying: "And Elohim created the great 
crocodiles, and every living creature that moves" (Beresheet 1:21). 
"And Elohim created." Every place of Judgment is called 'Elohim' 
and that supernal place, WHICH IS BINAH, the place from which THE 
JUDGMENTS issue, is called here "ELOHIM." Although BINAH is 
Mercy, Judgments issue from it and depend upon it; THEREFORE, IT 
IS CALLED "ELOHIM."
 

 

77. "The great crocodiles," are the Fathers - WHICH ARE CHESED, 
GVURAH, TIFERET - that are watered first FROM THE BINAH and 
spread their roots throughout TO DELIVER to all. "And every living 
creature (Heb. nefesh) that moves," is the Nefesh of THE FIRST MAN 
which that supernal earth, WHICH IS MALCHUT, issued from that 
supernal living creature THAT IS SUPERIOR above all, WHICH IS 
THE BINAH, as it is written: "Let the earth bring forth living 
creatures." This is the soul of the First Man, whom it drew into itself. 
"That moves," is the living creature, WHICH IS BINAH, which swarms 
AND DELIVERS to all the mountains, WHICH ARE CHESED, GVURAH 
AND TIFERET above, and below TO THE ZEIR ANPIN AND 
MALCHUT. "THE EARTH BRING FORTH," IS MALCHUT WHICH 
BRINGS FORTH THE SOUL OF THE FIRST MAN FROM THE LIVING 
CREATURE THAT MOVES, WHICH IS BINAH. "Which the waters 
brought forth abundantly" (Ibid.) is THE CHASSADIM of that 
supernal river, WHICH IS BINAH, which issues from Eden, WHICH IS 
CHOCHMAH, and waters that tree, WHICH IS ZEIR ANPIN, so that it 
may spread its roots over all and provide food for all.
 

 

78. There is another interpretation of the verse: "The living creature 
that moves". It refers to King David, NAMELY TO MALCHUT, for it is 
written of him: "I shall not die but live" (Tehilim 118:17). "And every 
winged bird after its kind" (Beresheet 1:21). These are all those holy 
angels, whose function it is to sanctify the name of their Master 
every day. It is written: "Each one has six wings" with which to fly 
over the world to perform their Master's will, HIS ERRANDS, each 
one as is worthy. Rabbi Yehuda said: Assuredly, this is too much for 
a boy TO KNOW, but I foresee that he will be raised to eminency.
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79. Rabbi Yitzchak said: Assuredly, the "living creature that moves," 
is the supernal creature which is above all, WHICH IS BINAH, for the 
other one, WHICH IS MALCHUT, is called "earth" in the scripture, as 
it is written: "And let birds multiply in the earth" (Ibid.). Surely it is 
"in the earth," WHICH IS MALCHUT, and not in the water, WHICH 
ARE THE CHASSADIM OF THE BINAH, for that river, WHICH IS 
BINAH, issues and comes out and waters without being divided up 
to that place called "earth," WHICH IS MALCHUT. From there DOWN, 
it is written: "And from thence it was parted" (Beresheet 2:10), FOR 
THERE ARE THE DIVIDED WORLDS. The birds, WHICH ARE THE 
SECRET OF ANGELS THAT ARE FROM THE WORLD OF 
SEPARATION, depend upon that earth, WHICH IS MALCHUT, and are 
watered BY IT, as it is written: "Let the birds multiply in the earth." 
Then they rose and went on their way and Rabbi Yehuda said: Let us 
take this boy into our company and let each of us say words of the 
Torah.
 

 

 
 
8. Stout trunks and apple trees 
Rabbi Yehuda tells how the Congregation of Yisrael needs support in her exile, and the true support is from the grade of the righteous.

80. Rabbi Yehuda opened the discussion, saying: "Let me lean 
against the stout trunks, let me couch among the apple trees" (Shir 
Hashirim 2:5). We have already learned this verse and it is a pleasing 
one. The Congregation of Yisrael speaks thus in the exile. What 
does, "Let me lean," mean? HE ANSWERS: The one who falls must 
be supported, as it is written: "Hashem upholds all that fall" (Tehilim 
145:13). Therefore, the Congregation of Yisrael, WHICH IS 
MALCHUT, has fallen, as written: "is fallen, she shall no more 
rise" (Amos 5:2). She should be supported; THEREFORE, She said, 
"Let me lean," to Yisrael, Her children, who are in exile with Her.
 

 

81. With what SHALL THEY SUPPORT HER, THE FALLEN 
MALCHUT? WITH "the stout trunks," which are the Fathers, who are 
the first to be replenished with that good preserved wine - WHICH IS 
THE ILLUMINATION OF THE CHOCHMAH FROM THE LEFT COLUMN 
OF THE BINAH, FIRST RECEIVED BY CHESED, GVURAH AND 
TIFERET, WHICH ARE CALLED "FATHERS." AFTER RECEIVING THE 
PRESERVED WINE, THEY ARE CALLED "THE STOUT TRUNKS." 
When they become filled up, all the blessings arrive TO MALCHUT 
by a certain grade, which is the Righteous, NAMELY THE YESOD, 
WHICH RECEIVES FROM THE "FATHERS" AND PASSES TO 
MALCHUT. And whoever knows how to unite the Holy Name, WHICH 
IS MALCHUT, WITH ZEIR ANPIN SO THAT SHE WILL RECEIVE FROM 
THOSE "STOUT TRUNKS" even when there are no blessings in the 
world, WHEN SHE IS STILL IN EXILE, YESOD supports and sustains 
the Congregation of Yisrael in exile. THEREFORE, SHE SAID, "LET 
ME LEAN AGAINST THE STOUT TRUNKS."
 

 

82. "Let me couch among the apple trees." All is one, FOR "STOUT 
TRUNKS" AND "APPLE TREES" ARE BOTH FROM THE ASPECT OF 
THE "FATHERS," as we have said. THEY TRANSFER TO YESOD, 
AND YESOD TO MALCHUT, but THE DIFFERENCE BETWEEN THEM 
IS this secret: the wine brings in the stout trunk and brings out 
"apple trees" by directing the intention of the desire. It therefore 
SPEAKS OF "stout trunks" and "apple trees," "stout trunks" for 
thirst-quenching wine, and "apple trees" to direct the will, so that the 
wine will not do any harm. Why is all this? For: "I am sick with 
love" (Shir Hashirim 2:5): in exile. He who unifies the Holy Name also 
unifies Judgment with Mercy, he combines them together to be 
"mitigated," and corrects everything properly. That is what supports 
the Congregation of Yisrael in exile.
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9. The preserved wine 
We learn from Rabbi Yitzchak that the wine of below depends on the wine above; the World to Come, Binah, is the source of all the living beings 
above and below and the place where the preserved wine rests. Any wine that is made by or touched by an idolater is defiled and therefore 
forbidden. Yisrael drink the wine that has been made in holiness; therefore one pronounces the blessing over wine below to correspond with the 
wine above.

83. Rabbi Yitzchak said: "Those that did eat the fat of their sacrifices, 
and drank the wine of their offering" (Devarim 32:38). Happy are 
Yisrael who are holy, as the Holy One, blessed be He, desires to 
sanctify them. Come and behold: All the life of the world that the 
holy children of Yisrael inherit is derived from the World to Come, 
WHICH IS BINAH, for it is the source of all the living beings above 
and below and the place where the preserved wine rests - NAMELY, 
THE LEFT COLUMN OF BINAH FROM WHICH Life and Holiness 
issues out to all. The wine of Yisrael BELOW IS HOLY on account of 
the wine of another Yisrael ABOVE, WHICH IS ZEIR ANPIN AND 
WHICH RECEIVES THE PRESERVED WINE FROM BINAH, AS 
MENTIONED ABOVE. One depends on the other, FOR THE WINE 
BELOW DEPENDS ON THE WINE ABOVE, for the Supernal Yisrael, 
WHICH IS ZEIR ANPIN, derives life from THE WINE - NAMELY THE 
ILLUMINATION OF CHOCHMAH, CALLED 'LIVING CREATURE'. 
Therefore, it is called 'the Tree of Life', NAMELY a tree taken from a 
place called 'Life', from which life comes forth. Therefore, they bless 
the Holy One, blessed be He, with wine, FOR the wine of Yisrael 
below is as THE WINE ABOVE.
 

 

84. An idolater is defiled, and whoever approaches him will be 
defiled. Therefore, if he approaches AND TOUCHES the wine of 
Yisrael, THE WINE is defiled and is forbidden FOR DRINKING. All the 
more forbidden is the wine which is made by an idolater, FOR IT IS 
DEFILED, AS THEIR WINE IS FROM THE ASPECT OF THE OTHER 
SIDE. THEY DRAW THE INTOXICATING WINE, THE SECRET OF THE 
ILLUMINATION OF THE CHOCHMAH, FROM THE LEFT, FROM 
ABOVE DOWNWARD, WHICH IS A GREAT IMPURITY WHICH FEEDS 
THE KLIPOT, CONSIDERED THE DETRITUS OF GOLD. THIS IS 
UNLIKE THE PRESERVED WINE, WHICH IS THE WINE OF THE 
SUPERNAL YISRAEL, ZEIR ANPIN, WHICH IS DRAWN FROM BELOW 
UPWARD. Do not say then that this alone - MEANING THE WINE OF 
YISRAEL BELOW - IS THE SAME MODEL AS ABOVE, for everything 
that Yisrael do below is the same as the supernal model. The wine 
that is in a supernal place is all the more like the preserved wine.
 

 

85. Therefore, Yisrael drink the wine of Yisrael that has been made in 
Holiness as Yisrael above, ZEIR ANPIN - who drinks the wine and 
spreads roots and is blessed by that holy supernal wine, WHICH IS 
DERIVED FROM THE BINAH, FROM BELOW UPWARD. They do not 
drink wine which has been made with impurity from the Side of 
Impurity, for the Spirit of Impurity rests upon it and whoever drinks it 
defiles his spirit. He is defiled and he is not of the side of Yisrael and 
has no share in the World to Come, for in the World to Come, WHICH 
IS BINAH, lies the preserved wine, WHICH IS DERIVED FROM 
BELOW UPWARD, AS WAS MENTIONED.
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86. Therefore, the holy Yisrael must guard this more than anything 
else, since it is attached to the place of the World to Come, AS 
MENTIONED ABOVE. Therefore, the Holy One, blessed be He, is 
blessed with wine more than with anything else, for it gladdens the 
left side OF ZEIR ANPIN, WHICH OBTAINS FROM THE FORCE OF 
THE PRESERVED WINE OF BINAH. In that rejoicing, it merges itself 
in the right side OF ZEIR ANPIN, AND THE CHASSADIM OF THE 
RIGHT ARE MERGED WITH THE ILLUMINATION OF THE 
CHOCHMAH IN THE LEFT. Thus, when the whole becomes right - IN 
ZEIR ANPIN, IN WHICH THE RIGHT PREVAILS - the Holy Name, WHO 
IS MALCHUT, is in bliss, and blessings are all over the worlds. By 
that act OF DRINKING THE WINE below, a reaction is elicited above, 
FOR THE ILLUMINATION OF CHOCHMAH, THE SECRET OF THE 
PRESERVED WINE, IS DRAWN DOWN FROM BINAH TO THE LEFT 
COLUMN OF ZEIR ANPIN. THIS IS THE SECRET OF THE VERSE: 
"DRINK DEEP, O LOVING FRIENDS" (SHIR HASHIRIM 4:2). 
Therefore, one pronounces the blessing upon wine BELOW to 
correspond with the wine ABOVE.
 

 

87. Therefore, because THE WINE is preserved above, IN BINAH, it 
should be kept FROM THE TOUCH OF A STRANGER below, and by 
keeping it so, Yisrael become Holy. He from the Side of Impurity who 
defiles it below will be defiled in this world, and he will have no share 
in the World to Come, WHICH IS BINAH, THE PLACE WHERE the 
preserved wine rests. SINCE he does not care for THE WINE BELOW, 
he is not cared for in the World to Come. He defiles THE WINE; 
therefore, he will be defiled in that world and will have no share in 
the wine of the World to Come. Happy are Yisrael who sanctify 
themselves with the supernal Holiness, keep whatever should be 
kept, and sanctify the King with this supernal keeping. Happy are 
they in this world and in the World to Come.
 

 

 
 
10. "But he who exacts gifts overthrows it" 
The youth tells how God established the world by Justice through Jacob, but it was overthrown by Esau, who did not tithe and was a man who 
exacted graft. All his life long, David tried to combine Malchut with Zeir Anpin; then Solomon came and united them, and at that time the moon 
appeared in all its fullness. Then the world was overturned by one who exacted graft, Zedekiah.

88. The boy opened the discussion with the verse: "The king by 
justice establishes the land, BUT HE WHO EXACTS GIFTS 
OVERTHROWS IT" (Mishlei 29:4). Who is "the king"? This is the Holy 
One, blessed be He, and "by Justice," is Jacob, who is the epitome 
of the Fathers - NAMELY, THE CENTRAL COLUMN, WHICH 
INCLUDES CHESED AND GVURAH, THE SECRET OF ABRAHAM 
AND ISAAC. FOR BY THE CENTRAL COLUMN, HE "ESTABLISHES" 
AND PRESERVES THE LAND, WHICH IS MALCHUT. "But one who 
exacts gift...": "gift" is spelled WITHOUT THE LETTER VAV, THE 
INDICATION FOR PLURAL WHICH IS THE SECRET OF THE 
CENTRAL COLUMN, CALLED "JUSTICE." AND "GIFT" IS Malchut, as 
is written: "And this is the offering" (Shemot 25:3). "THE OFFERING" 
IS THE SECRET OF ZOT, NAMELY MALCHUT WHICH IS CALLED 
"ZOT (LIT. 'THIS', FEM.)". "But he who exacts gift" is Esau, who used 
to ask about offerings and tithes every day but did nothing. HE 
WOULD ASK HIS FATHER HOW ONE SHOULD TITHE STRAW AND 
THE SALT, AND SO FORTH, BUT DID NOT TITHE EVEN OF WHAT 
OUGHT TO BE TITHED. SUCH IS he who exacts gifts not according 
to justice - LIKE JACOB, WHO IS THE CENTRAL COLUMN, BUT 
ONLY FROM THE ASPECT OF THE LEFT COLUMN WHEN NOT 
INCLUDED IN THE RIGHT. For "the offering," WHICH IS MALCHUT, 
IS FROM THE SIDE OF the departure of Mercy, MEANING FROM THE 
ASPECT OF MERE JUDGMENT, WHICH IS THE LEFT WITHOUT THE 
RIGHT. MALCHUT is not summoned to Justice, WHICH INCLUDES 
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THE RIGHT AND THE LEFT, AND THEREFORE HE "OVERTURNS IT," 
as is written: "But sometimes ruin comes for want of Judgment" (lit. 
'justice') (Mishlei 13:23), BEING JUDGMENT WITHOUT MERCY. 
Therefore, "one who exacts gift overturns it."
 

89. You may say that David was a man "who exacts a gift," FOR 
KING DAVID WAS A CHARIOT TO MALCHUT FROM THE ASPECT OF 
HER LEFT. HE ANSWERS: It was with Mercy, NOT ONLY FOR 
MALCHUT FROM THE ASPECT OF THE LEFT, LIKE ESAU, BUT 
ALSO THE LEFT OF MALCHUT COMBINED WITH MERCY. Moreover 
it is written: "The sure loving promises (Heb. chassadim) of 
David" (Yeshayah 55:3). THUS, as he cleaved to that, TO MALCHUT 
OF THE LEFT, he also cleaved to them, CHASSADIM.
 

 

90. Come and behold: all his life, King David made an effort so that 
this gift, WHICH IS MALCHUT, would be combined with Justice, ZEIR 
ANPIN, NAMELY THE CENTRAL COLUMN - so that both of them 
would be united together. Then came Solomon, who united them. 
Then the moon, WHICH IS MALCHUT, appeared in its fullness, and 
the earth, WHICH IS MALCHUT, was maintained. Then came 
Zedekiah and separated them, and the earth, WHICH IS MALCHUT, 
was left without Justice - ZEIR ANPIN - and the moon was spoiled 
and the earth was ruined. Then, IT WAS SAID: "one who exacts gift 
overturns it," WHICH IS ZEDEKIAH.
  

 
11. Oil and wine 
We learn that oil is for the priests and wine is for the Levites because it issues from the preserved wine. It comes to them in order to unite the worlds 
so that left and right will be completely joined one within the other. Whoever desires to cleave to this unity is complete in this world and in the World 
to Come, and he is joined to repentance, the place where wine and oil both are. Then he does not attach himself to riches and the desires of this 
world; instead he has a portion in the World to Come.

91. Come and behold: oil, THE SECRET OF THE RIGHT, is for the 
priests, and wine, THE SECRET OF THE LEFT, is for the Levites. This 
is not because they must DRINK wine, but because it comes AND 
ISSUES from the preserved wine, WHICH IS THE ABUNDANCE OF 
CHOCHMAH, OF THE LEFT COLUMN OF BINAH. It comes to them, 
AS IS MENTIONED ABOVE, in order to unite the worlds and cheer 
them all, so that Right and Left will be completely incorporated, the 
one within the other, and all friendship and the love of the faithful 
will be with them. FOR WHEN RIGHT AND LEFT ARE 
INCORPORATED, THE ONE WITHIN THE OTHER, ALL THE GRADES 
BECOME COMPLETE.
 

 

92. Whoever desires to cleave to it - TO THE UNITY OF THE RIGHT 
WITH THE LEFT - is complete in this world and in the World to Come. 
All his life he cleaves to Repentance, WHICH IS BINAH, the place 
where wine and oil are, FOR THEY ARE THE UNITY OF RIGHT AND 
LEFT. Then he will not cleave to the riches and the desires of this 
world. King Solomon cried and said: "He that loves wine and oil 
shall not be rich" (Mishlei 21:17) IN THIS WORLD, for other riches 
await him, riches in which he will have a share. He will have a portion 
in the World to Come, for that is the place where wine and oil rest, in 
this world and in the World to Come. And he who loves this place 
needs not riches and does not strive for them. Happy are the 
righteous who strive all day long to attain supernal riches, as it is 
written: "Gold and glass cannot equal it; and the exchange of it shall 
not be for vessels of fine gold" (Iyov 28:17), that is, in this world and 
IN THE WORLD TO COME: "That I may cause those who leave me to 
inherit substance, and I will fill their treasuries" (Mishlei 8:21).
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12. The Written Law and the Oral Law 
We learn that the Torah is the Written Law, Zeir Anpin, and the commandments are the Oral Torah, Malchut. The parent of both is the preserved 
wine, Binah. The youth tells us about the "Supernal Book," Chochmah, that disappeared, and that inspired the Written Law. The Oral Torah is kept 
by the mouth, that is Knowledge or Zeir Anpin. Moses was elevated above all other prophets because he is the Chariot of Da'at, from which issues 
the Oral Torah. The youth says that when the wicked are removed from the world, God's throne is established in Righteousness and not in 
Judgment.

93. He continued his discourse and cited: "And Hashem said to 
Moses, 'Come up to Me to the mountain AND WAIT THERE; AND I 
WILL GIVE YOU THE TABLETS OF STONE AND THE TORAH AND 
THE COMMANDMENTS WHICH I HAVE WRITTEN, THAT YOU MAY 
TEACH THEM'" (Shemot 24:12). "And the Torah," is the Written Law, 
WHICH IS ZEIR ANPIN, while "and the commandments," is the Oral 
Torah, WHICH IS MALCHUT. "You may teach them (Heb. 
lehorotam)," is written without the letter Vav, as it is written in the 
verse: "And into the chamber of her who conceived me (Heb. 
horati)" (Shir Hashirim 3:4). We should observe to whom it refers 
when it says: "Teach them (also: 'their parents of')". You may think 
that it refers to Yisrael, WHO ARE MALE AND FEMALE, FOR THE 
CHILDREN OF YISRAEL ARE THEIR CHILDREN, AS IT IS WRITTEN: 
"YOU ARE THE CHILDREN OF HASHEM YOUR ELOHIM" (DEVARIM 
14:1). Yet this is not so. For Yisrael are not mentioned in this verse, 
AND SO IT IS NOT SAID OF THEM "TEACH THEM". The parent of the 
Torah and the commandments is the preserved wine, WHICH IS 
BINAH, THE MOTHER OF MALE AND FEMALE, WHICH ARE CALLED 
"THE TORAH AND THE COMMANDMENTS." All the writings of the 
Supernal Book, WHICH IS CHOCHMAH, CALLED 'SUPERNAL 
BOOK', rests there IN THE BINAH, FOR THE SUPERNAL BOOK, 
CHOCHMAH, IS CONCEALED. AND ITS FIRST REVELATION, WHICH 
IS CONSIDERED WRITTING, IS IN BINAH, from which the WRITTEN 
Law, WHICH IS ZEIR ANPIN issues. Therefore, we call ZEIR ANPIN 
'the Written Law', FOR IT WAS INSPIRED BY THE WRITING, WHICH 
IS BINAH. That is the meaning of: "Which I have written that you may 
teach them (or: for their parents)." It is indeed "their parents," 
NAMELY CHOCHMAH AND BINAH, THE SECRET OF A BOOK AND 
OF WRITING, WHICH ARE THE PARENTS OF ZEIR ANPIN.
 

 

94. The Oral Torah, WHICH IS MALCHUT, is another Torah which is 
kept AND MAINTAINED orally (lit. 'by mouth'). Who is the mouth? It 
is Da'at ('Knowledge'), NAMELY ZEIR ANPIN, WHICH RFECONCILES 
CHOCHMAH AND BINAH, the mouth of the book and the writing, 
WHICH ARE CHOCHMAH AND BINAH. FOR DA'AT IS ZEIR ANPIN, IT 
RECONCILES AND REVEALES CHOCHMAH AND BINAH, THE 
SECRET OF A BOOK AND OF WRITING, AS THE MOUTH OF A MAN 
REVEALS WHAT IS HIDDEN IN HIS MIND. This Torah is different 
FROM THE WRITTEN TORAH and it is called 'the Oral Torah', which 
is kept AND MAINTAINED by (lit. 'the mouth') of that Torah which is 
called 'the Written Torah', WHICH IS ZEIR ANPIN. MALCHUT IS 
MAINTAINED BY ZEIR ANPIN, AS IS KNOWN; THEREFORE, IT IS 
CALLED 'THE ORAL TORAH'. Therefore, Moses was elevated above 
all other faithful prophets, as it is written: "And I will give you," 
especially TO HIM, EXCLUDING THE OTHER PROPHETS. FOR 
MOSES IS THE CHARIOT OF THE DA'AT, FROM WHICH ISSUES THE 
ORAL TORAH.
 

 

 
 
13. "His throne shall be established in righteousness" 
Rabbi Shimon says that the title verse means the lower world depends on the upper world, and the upper world sends flow to the lower world 
depending on the ways of the lower world. He adds that when the priest enters the Temple he should enter with mercy, that is water, and not with 
the wine he drank. Lastly we read that Aaron's function was to separate the unclean beasts from the clean ones.
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95. It is written: "Take away dross from the silver and a vessel 
emerges for the refiner. Take away the wicked from before the King 
and His throne shall be established in Righteousness" (Mishlei 25:4). 
Come and behold: when the wicked become numerous in the world, 
the throne of the Holy King, WHICH IS MALCHUT, is established in 
Judgment and is drawn by Judgment. Its flames burn the world, but 
when the wicked are removed from the world, then "His throne shall 
be established in righteousness (lit. 'Chesed')," and not in Judgment. 
HE ASKS: What does this mean, "IN RIGHTEOUSNESS AND NOT IN 
JUDGMENT"?
 

 

96. HE ANSWERS: The meaning is that the lower world, WHICH IS 
MALCHUT, depends on the upper world, WHICH IS THE ZEIR ANPIN, 
and the supernal world TRANSFERS TO THE LOWER WORLD 
according to the ways of the lower world. THEREFORE, "His throne 
shall be established in Righteousness (Heb. chesed)" (Mishlei 25:4), 
for he who desires to bless it and to establish His throne, WHICH IS 
THE LOWER WORLD, SHALL ESTABLISH IT with chesed and not 
with Judgment. HE ASKS AGAIN: What is the meaning OF 
ESTABLISHING IT IN CHESED? HE ANSWERS: When the priest 
enters into the Temple, WHICH IS MALCHUT, he should enter with 
Mercy, which is water, and not with the wine he drank, for that is 
Gvurah. He is to enter with water, and not to enter with wine.
  

97. Then Rabbi Yehuda and Rabbi Yitzchak came and kissed the boy 
on his head. From that day on, he never left Rabbi Yehuda; and when 
he entered the house of study, Rabbi Yehuda would rise before him 
saying: I have learned something from him, and it is fitting that I 
should show him respect. Afterwards, he became one of the Friends 
and they used to call him 'Rabbi Yesa', the hammer-head that breaks 
rocks and makes sparks fly in all directions. Rabbi Elazar would 
apply to him the verse: "Before I formed you in the belly, I knew 
you" (Yirmeyah 1:4).
 

 

 
 
14. "These are the animals" 
Rabbi Aba tells us that the Tree of Life is a tree that issues from this life. Rabbi Shimon explains how men should guard their mouths and tongues 
from impure food and drink and from words of evil. Certain animals are prescribed for eating to keep Yisrael's body and soul from impurity. When 
men do not keep themselves from unclean food and drink they become attached to an unclean place and become defiled by it. We learn that there 
are ten Sfirot of Faith above and ten Sfirot of unclean sorcery below, and that everything on earth is attached to one side or the other. Scripture 
permits us those animals that come from the side of the ten holy Sfirot. All cattle, beasts, birds and fish are marked with the signs of either right or 
left. Rabbi Shimon talks about how God is glorified by the children of Yisrael, and says that anyone who is made in the image of God should not 
depart from His ways.

98. "And Hashem spoke to Moses and Aaron, saying to them, 'These 
are the animals that you shall eat'" (Vayikra 1:2). HE ASKS: Why the 
change, so that Aaron IS MENTIONED here TOGETHER WITH 
MOSES? HE ANSWERS: It is because his function is to separate the 
unclean from the clean, as it is written: "To make a distinction 
between the unclean and the clean" (Vayikra 11:47).
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99. Rabbi Aba opened the discussion, saying: "Who is the man that 
desires life and loves many days... Keep your tongue from evil and 
your lips from speaking guile" (Tehilim 34:13-14). It is also written: 
"He who guards his mouth and his tongue keeps his soul from 
troubles" (Mishlei 21:23). "Who is the man that desires life." What 
life? It refers to the life which is called 'the World to Come', WHICH 
IS BINAH, where life rests. Therefore, we have learned that the Tree 
of Life is a tree - WHICH IS ZEIR ANPIN - issuing from this life, 
WHICH IS THE LIGHT OF BINAH; MEANING THAT this tree was 
planted in that life of which it is written: "Who is the man that desires 
life."
  

100. "and loves many days, that he may see good." HE ASKS: What 
does "days" signify here? HE ANSWERS that it signifies the Name of 
the Holy King, NAMELY MALCHUT CALLED 'NAME' when She is 
attached to the supernal days WHICH ARE CHESED, GVURAH, 
TIFERET, NETZACH, HOD AND YESOD OF ZEIR ANPIN AND 
RECEIVES THEM. OF THEM, IT IS SAID, "LOVES MANY DAYS," for 
they are called 'the days of heaven over earth'. Assuredly, 'the days 
of heaven', WHICH ARE CHESED, GVURAH, TIFERET, NETZACH, 
HOD AND YESOD OF ZEIR ANPIN CALLED 'HEAVEN', and 'over 
earth', AS THEY ARE RECEIVED BY MALCHUT WHICH IS CALLED 
'EARTH'. He who desires to have a portion in the higher life above - 
WHICH IS THE LIGHT OF BINAH THAT WIELDS INFLUENCE WITH 
THE TREE OF LIFE, ZEIR ANPIN - and he who desires to have a 
portion in the supernal days - WHICH ARE CHESED, GVURAH, 
TIFERET, NETZACH, HOD AND YESOD OF ZEIR ANPIN, WHICH 
WIELD INFLUENCE WITH MALCHUT - should cleave to them and 
love them. He "should guard his mouth and tongue" from all 
THINGS, from any kind of food or drink that defiles the soul, and 
takes a man far from the life OF BINAH-OF-ZEIR ANPIN THAT IS 
CALLED "TONGUE," and from those days OF ZEIR ANPIN OF 
MALCHUT, WHICH IS CALLED "MOUTH." He should also keep his 
tongue from words of evil, so as not to be defiled by them, and he 
should draw himself away from them, so as not to have part in them.
 

 

101. Come and behold: "mouth" and "tongue" are the names given 
to a supernal place, FOR MALCHUT IS CALLED 'MOUTH' AND ZEIR 
ANPIN IS CALLED 'TONGUE'. Therefore, a man should not bring a 
stain on his mouth and tongue, BECAUSE BY SO DOING HE BRINGS 
STAINS ON THE SUPERNAL MOUTH AND TONGUE, and on his 
WHOLE body and soul, for he is defiled in the other world above, as 
we have already explained.
  

102. "These are the animals from among all the beasts that are on 
earth that you shall eat" (Vayikra 11:2). HE ASKS: In this verse, the 
end does not suit the beginning, nor the beginning the end. Why 
does it say first, "animals," and then, "living creatures"? HE 
ANSWERS that the Holy One, blessed be He, said: 'As long as 
Yisrael keep their body and soul from impurity, "these are the 
animals...that you shall eat."' NAMELY, they will be in supernal 
Holiness and will cleave to My Name, WHICH IS MALCHUT AND IS 
CALLED 'ZOT (LIT. 'THESE')' AND 'ANIMAL'. By choosing the beast 
"that you shall eat," chosen by Me, you will not be defiled by it, and 
you will cleave to My Name, WHICH IS MALCHUT. THE MEANING OF 
THE VERSE, "THESE ARE THE ANIMALS (LIT. 'IN THE 
SINGULAR')..." IS THAT YOU WILL CLEAVE TO MALCHUT, CALLED 
"THIS IS THE ANIMAL...THAT YOU SHALL EAT," "FROM AMONG 
ALL THE LIVING CREATURES," WHEN YOU EAT A PURE BEAST, 
WHICH I HAVE CHOSEN FOR YOU.
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103. When they do not keep themselves from unclean food and 
drink, they shall cleave to another, unclean place and be defiled by 
it. Therefore, it is written: "These are the animals...from among (lit. 
'from all') that you shall eat." Assuredly, 'from all', for this is the 
secret of cleaving to the Holy Name. FOR 'ALL' ALLUDES TO THE 
YESOD, WHICH IS CALLED 'ALL', THE SECRET OF CLEAVING TO 
HIS NAME, WHENE IS DERIVE THE SECRET OF THE VERSE: "FOR 
ALL THAT IS IN HEAVEN AND ON EARTH" (I DIVREI HAYAMIM 
29:11). THE YESOD UNITES ZEIR ANPIN AND MALCHUT, WHICH 
ARE CALLED 'HEAVEN' AND 'EARTH'. "...from among all the beasts 
that are on earth," MEANING that the eating of the animal should be 
clean and not defile you, and THEN you will have a share in My 
Name, WHICH IS CALLED 'all', and you will cleave to it.
 

 

104. There is further explanation of the words: "These (Heb. zot) are 
the animals...that you shall eat." It is written of Pharaoh: "In this 
(Heb. zot) you shall know that I am Hashem" (Shemot 7:17), 
MEANING that "zot," WHICH IS MALCHUT, is to take revenge on you. 
Here also, "These (Heb. zot) are the animals which you shall eat 
among the living creatures," means that "zot" is before you to take 
revenge on you, if you defile your Nefesh. The reason is THAT 
MALCHUT ESPECIALLY SHALL PUNISH THEM, for the Nefesh OF 
MEN issues from Her - THE NEFESH ISSUES FROM MALCHUT, AND 
THE RUACH FROM THE ZEIR ANPIN, AS IS KNOWN. If you defile 
your NEFESH, which belongs to Malchut, then zot, MALCHUT, shall 
be against you. If She stands to do good, YOU WILL CLEAVE TO 
HER AND YOU WILL HAVE ALL THE GOODNESS - but if She stands 
against you, YOU WILL BE PUNISHED BY HER.
 

 

105. Rabbi Elazar said: "These are the animals from among all the 
living creatures... that you shall eat," MEANS that you are allowed to 
eat from all of those that belong to the side OF PURITY, but you are 
not allowed to eat those which do not belong to this side. There are 
beasts which come from the side OF PURITY and others from the 
other, unclean side. This is derived from the verse: "Whatever 
cleaves the hoof and is clovenfooted" (Vayikra 11:3). We have 
learned that they are all marked and the scripture specifies them all. 
Therefore, he who eats from those which come from the unclean 
side defiles himself and defiles his soul, which issues from the clean 
side.
 

 

106. Rabbi Shimon said that this includes everything, for as there are 
ten Sfirot of Faith above, so are there ten Sfirot of unclean sorcery 
below. All things on earth are attached either to one side or to the 
other, AND THE SCRIPTURE PERMITS US THOSE ANIMALS WHICH 
COME FROM THE SIDE OF THE TEN HOLY SFIROT, AND FORBIDS 
US ALL THOSE ANIMALS WHICH COME FROM THE SIDE OF THE 
TEN UNCLEAN SFIROT.
  

107. You may ask about the goat in which an unclean spirit dwells, 
SAYING IT IS PERMITTED TO BE EATEN. BUT THE ANSWER IS 
THAT this is not so, for if an unclean spirit dwelt in it, we would not 
have been permitted to eat it. UNCLEAN SPIRITS pass through 
animals and appear to harm them; BUT SUCH SPIRITS do not dwell 
in them, for when they COME to dwell in them another spirit FROM 
THE SIDE OF PURITY passes by AND THE DEFILED SPIRITS depart 
from the animals. THEY ONLY manifest inside them in order to 
prosecute MEN from within them, but they do not take possession of 
them. Therefore, such an animal is allowed to us as food.
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108. Come and behold: when THE UNCLEAN SPIRITS come to take 
possession of them, another spirit FROM THE SIDE OF CLEANNESS 
passes. The unclean spirits raise their eyes to see that the other 
spirit's identifying-marks are FROM THE SIDE OF PURITY, and then 
they depart from the animals - yet they are still in front of them. 
THEREFORE, they are not forbidden to us for food.
 

 

109. In cattle, living creatures, birds and fish are seen signs of right 
or left. We may eat whichever comes from the right, but we may not 
eat whichever comes from the left, because all of them are in the 
grade of uncleanness and all of them are unclean. An unclean spirit 
dwells in them. Therefore, the Holy Spirit of Yisrael must neither be 
mixed up with them nor be defiled by them, in order that YISRAEL 
may remain holy and be recognized as such above and below. 
Happy is the portion of Yisrael, in that the Holy One, blessed be He, 
desires to purify them and sanctify them above all others, for they 
cling to Him.
 

 

110. Come and behold: it is written, "Yisrael, in whom I will be 
glorified" (Yeshayah 49:3). If the Holy One, blessed be He, is glorified 
by Yisrael, how can they defile themselves and cling to the Side of 
Uncleanness? Therefore, it is written: "you shall therefore sanctify 
yourselves, and you shall be holy: for I am holy" (Vayikra 11:44), 
and, "you shall not make your souls abominable" (Vayikra 20:25). He 
who is made in the image of the King should not depart from His 
ways. Therefore, the Holy One, blessed be He, marks all those which 
come from this side and those which come from the Other Side. 
Happy is the portion of Yisrael, of whom it is written: "All that see 
them shall acknowledge them, that they are the seed which Hashem 
has blessed" (Yeshayah 61:9). Indeed, "Hashem has blessed - " He 
has blessed in every respect.
 

 

 
 
15. "Neither shall you make yourselves unclean with them" 
We are told that whoever eats unclean foods defiles his body and soul, and will never be able to recover from this defilement; he will never cling to 
the Bundle of Life. Rabbi Shimon tells Rabbi Elazar that some day God will purify the children of Yisrael with the water of Chesed, and that those 
who cling to God are called Holy.

111. Come and behold: whoever eats of these unclean foods cleaves 
to the Other Side and defiles his body and soul. The Unclean Spirit 
rests upon him and he shows that he has no portion in the Highest 
One, nor does he come from His side, nor does he cleave to Him. If 
he departs from this world in such a state, he will be seized by all 
those who are grasped by the Unclean Side, and he will be defiled by 
them. Moreover, he is judged as a man spurned by his Master, 
spurned in this world and in the World to Come.
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112. Of that, it is written: "Neither shall you make yourselves (Heb. 
venitmatem) unclean with them" (Vayikra 11:43), without the Aleph, 
TO SHOW that there is no remedy for his uncleanness and that he 
can never recover from his defilement. Woe to them, woe to their 
souls who will never cling to the Bundle of Life, for they are defiled. 
Woe to their bodies, of which it is written: "For their putrefaction 
shall never cease...and they shall be an abhorrence to all 
humankind" (Yeshayah 66:24). What does "abhorrence" mean? It 
means stench, the stench that was caused by the Other Side to 
which they clung.
 

 

113. Yisrael who come from the right side spoil this side, THE 
RIGHT, if they cling to the left side and defile their bodies and souls. 
They are spoiled in this world and in the World to Come, especially 
he who clings to the Side of Uncleanness, WHICH DERIVES FROM 
THE LEFT AND IS COMPLETELY DEFILED. FOR THE SIDE OF 
UNCLEANNESS AND THE LEFT SIDE are combined with one 
another, MEANING THAT THE LEFT SIDE ABOVE, FROM WHICH 
IMPURITY ISSUES, IS SEPARATED FROM THE RIGHT. FROM 
THERE, DEFILEMENT IS DRAWN, and it is written: "For you are a 
holy people to Hashem your Elohim" (Devarim 14:2).
  

114. Rabbi Yosi opened the discussion with the verse: "All the labor 
of man is for his mouth" (Kohelet 6:7). I have observed that those 
words of King Solomon are full of supernal Wisdom, and the words, 
"the labour of man is for his mouth," allude to the time when man is 
sentenced for all the accusations against him and to everything he 
undergoes in that world. The revenge of the world is exacted upon 
him, AND ALL THIS IS because of "his mouth," which he did not 
guard. Through it, he defiled his soul by not cleaving to the right 
side of life. "Yet the appetite (lit. 'soul') is not filled," meaning that 
the Judgment of his soul will never be completed. Also, "is not 
filled," means it will never be completed to ascend to its place, since 
it is defiled and attached to the Other Side.
 

 

115. Rabbi Yitzchak said that it is as if he who is defiled by them 
served idols, which is "an abomination to Hashem" (Devarim 17:1), 
and it is written: "You shall not eat any abominable thing" (Devarim 
14:3). He who serves idols leaves the domain of Holiness and enters 
into another domain. Likewise, the one who is defiled by unclean 
foods leaves this side of life and departs from the domain of 
Holiness and enters another domain. Moreover, he is all the more 
defiled in this world and in the World to Come. Therefore, "neither 
shall you make yourselves unclean by them," and the word 
"venitmatem (lit. 'unclean')" is written without the letter Aleph.
 

 

116. It is written: "And you shall not make your souls abominable by 
beast, or by bird, or by any manner of living thing that creeps on the 
ground, which I have separated from you as unclean" (Vayikra 
20:25). What does He mean by "unclean"? It means to defile by them 
the heathen nations, for they are unclean and come from the Side of 
Uncleanness. Each cleaves to his own place, YISRAEL WITH THOSE 
FROM THE SIDE OF HOLINESS, AND THE HEATHEN NATIONS WITH 
THOSE FROM THE SIDE OF UNCLEANNESS.
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117. Rabbi Elazar was once sitting before his father Rabbi Shimon, 
and he said to him: We have learned that the Holy One, blessed be 
He, will one day purify Yisrael. With what WILL HE PURIFY THEM? 
He replied: With that which is written in the verse: "Then will I 
sprinkle clean water upon you, and you shall be clean" (Yechezkel 
36:25, WHICH IS THE SECRET OF THE WATER OF CHESED THAT 
INCLUDES THE ILLUMINATION OF THE LEFT, FROM WHICH 
PURUFICATION ISSUES. Since they are purified, they are also 
sanctified, FOR THEY CLEAVE TO THE HOLINESS OF ZEIR ANPIN, 
IN WHICH ARE THE MOCHIN OF ABA AND IMA, WHO ARE CALLED 
'HOLY'. Yisrael who cleave to the Holy One, blessed be He, are called 
'holy', as is written: "Yisrael is holy to Hashem, the first fruit of His 
increase" (Yirmeyah 23:3), and also, "And you shall be Holy men to 
Me" (Shemot 22:30). Happy are Yisrael, of whom the Holy One, 
blessed be He, says: "And you shall be Holy for I am Holy" (Vayikra 
11:44). For it is written, "And hold fast to Him" (Devarim13:5), and 
also, "He has not dealt so with any other nation and as for His 
ordinances, they have not known them. Haleluyah!" (Tehilim 147:20).
  

 
 
16. Fish and grasshoppers do not need to be slaughtered 
Here we read that fish and grasshoppers are permitted to be eaten just by being gathered; slaughtering is not necessary. This is like the heads of 
the Yeshivas, who do not need to be slaughtered when they die like other men, instead they are gathered without being slaughtered. Just as the fish 
live in the sea, those who study the Torah live in the Torah, and if they leave it they die instantly. He who learns Kabbalah is above all others, and 
will have dominion over the fish of the sea and the birds of the air. Rabbi Shimon likens those who learn Mishnah to the 'crocodiles', saying that 
when they have a dispute one swallows the other. If they are at the same level of teacher, however, they all have love at the end. 
Ra'aya Meheimna (the Faithful Shepherd)

118. Fish and grasshoppers do not need to be slaughtered, for 
merely being gathered in permits them to be eaten. It is the same 
way with the heads of the Talmudic colleges, who do not need to be 
slaughtered WHEN THEY DIE LIKE OTHER MEN - WHO ARE 
SLAUGHTERED BY THE SWORD OF THE ANGEL OF DEATH. It is 
said of them: "...and expired, and was gathered to his 
people" (Beresheet 49:33), FOR THEY ARE GATHERED WITHOUT 
BEING SLAUGHTERED, WHICH DISFIGURES THE DECEASED. As 
the fish live in the sea, so the students who study the Torah and the 
Mishnah live in the Torah, and if they leave it they die instantly. The 
Tannaim of the Mishnah are raised by the Torah, like the fish IN THE 
SEA, and if those who dwell on land enter the sea without knowing 
how to swim, they die. But he who learns the Kabbalah is above all 
others, as it is written: "Have dominion over the fish of the sea and 
over the birds of the air" (Beresheet 1:28), WHICH ARE THE 
STUDENTS OF MISHNAH.
 

 

119. For those who learn Mishnah are 'crocodiles', NAMELY the 
great crocodile, "that crooked (Heb. bariach) serpent" (Yeshayah 
27:1), which corresponds to "the middle bar (Heb. bariach) in the 
midst of the boards" (Shemot 26:28), WHICH IS THE SECRET OF 
TIFERET. When the 'crocodiles' who study Mishnah have a dispute 
and argue with each other, ONE swallows the other, if he is a young 
student and has not yet reached the position of teacher, yet teaches 
all the same AND IS THUS punishable by death. However, if all the 
students are in the same position yet have a difference of opinion, 
then it is said of them AT THE END: "Vahev in sufah" (Bemidbar 
21:14) meaning that they have love at the end (Heb. ahava besofah). 
End of Ra'aya Meheimna
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