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Foreword

What can a Torah commentator living in our times possibly add to two

thousand years of Rabbinic scholarship?  He might attempt to interpret the

Torah as it relates to modern times. He may reorganize the thoughts of his

predecessors, rendering them more accessible to his own generation.  Or, he might attempt

to innovate gems of profundity, lifting the Torah student to new horizons of inspiration.

In his commentaries to the Torah, the Lubavitcher Rebbe demonstrates all of these

qualities. His words have highlighted the relevance of ancient teachings to a generation

which faced the uneasy task of acclimatizing to postwar life in the western world.  His voice

was heard by Torah scholars, Chasidim and non-Chasidim, women, children, and even

non-Jews.  He skillfully articulated Talmud, Midrash, Halacha, and Chasidic teachings,

bringing depth and warmth to a vast variety of Torah subjects.  His vast body of over one

hundred published works demonstrates expertise in virtually every field of specialized Torah

study, including Bible, Talmud, Midrash, Jewish Philosophy, Mussar, Kabalah and Chasidic

teachings.  His most famous work, bearing the deceptively unsophisticated title of Likutei

Sichos (“Selected Sermons”), cites literally thousands of different sources in exhaustive

footnotes throughout its thirty nine volumes.

However, one particular area of the Rebbe's Torah writings which stands out, perhaps

more than all others, as being truly original are his talks on Rashi's commentary to the Torah

– colloquially referred to as “Rashi Sichos.” It is on these studies that the current work has

been predominantly based.

THE “RASHI SICHA”
Rashi—an acronym for Rabbi Shlomo Yitzchaki (1040-1105)—authored what is

considered to be the most fundamental of Rabbinic commentaries on the Bible and Talmud.

His commentary on the Torah was the first Hebrew book to be printed (in Rome c. 1470),

and is appended to all standard editions of the Chumash.  

Rashi’s commentary is considered to be basic to the understanding of the text of

Chumash, and has been the subject of numerous volumes of “supercommentary,” which

attempt to explain the precise reasoning behind each of Rashi’s comments. Most prominent

of the supercommentators include Rabbi Yehudah Loewe, (the “Maharal” of Prague, 1512-

1609), Rabbi R’ Eliyahu Mizrachi (1450-1525) and  R’ David ben Shmuel HaLevi (1586-

1667, author of Taz, a major commentary on the Shulchan Aruch). These are a mere few
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of over one hundred published works of supercommentary on Rashi’s commentary to the

Torah.

In 1964, shortly after the passing of his mother, the Rebbe began to devote a portion

of his regular public talks to developing an innovative approach to the study of Rashi’s

commentary to the Torah. This continued on a regular basis until 1988, by which time over

800 such talks had been delivered, recorded and published.

The Rebbe argued that Rashi's commentary was written to be understood by a small

child who is studying scripture for the first time. This assertion is based on Rashi's own

words, that “I only come to explain the simple meaning of scripture” (Rashi to Bereishis 3:8).

Thus, any explanation of Rashi's words which would require a knowledge of Talmud or

Midrash is immediately rejected, for the child who is beginning a study of scripture has not

yet learned these texts.  In fact, a solution based on a later verse, or a later comment of

Rashi is also unacceptable, for we can presume that Rashi expected his reader to know no

more than what he has already learned.

Thus, while the classic supercommentators interpreted Rashi through the lens of

Talmudic and Midrashic literature, the Rebbe contended that this was not Rashi's true

intention.  Rather, each line of Rashi's monumental commentary is to be understood with

two basic tools: a.) Simple logic, basic enough for a five-year-old to appreciate.

b.) A knowledge of the verses and Rashi's comments up to this point.

But somehow, the simple answers are the hardest to find.  One intellectual feat which is

difficult for the scholar is simplicity, and the greater the scholar the harder he finds it to

embrace the simple logic of a child. 

The Rebbe, however, despite having achieved mastery in so many areas of Torah study

(and academic excellence), never lost the ability to relate to ordinary people.  It was once

said of the Rebbe that, “His mind is that of a great genius, and yet he believes with the

simple faith of a small child.”  This too is reflected in the Rebbe's talks, for after challenging

the greatest commentators on their “own ground” of Talmudic agility, he then proceeds to

offer an answer that even a small child could have thought of, if he would have applied his

mind with sufficient effort.

Being simple and “obvious” in nature, the Rebbe's solutions are extremely convincing.

This quality is enhanced by his technique of analyzing the precise phraseology of Rashi

meticulously, explaining the necessity for each sentence, word, and often, letter.

Obviously, a thorough analysis of the method and system of the Rashi Sichos is far

beyond the scope of this short introduction, and much has already been written on the

subject.1

The current work is a humble attempt to generate further interest in the study of these

fascinating talks among a broader audience.  Since each Parsha of the Torah has been the

subject of approximately sixteen such talks, they collectively cover a vast range of major

issues in each of the 53 Parshiyos of the Torah.  Thus, when placed alongside each other,

they form a formidable body of Torah commentary.

1. Klalei Rashi (“Principles of Rashi [Study]) by Rabbi Tuvia Bloy (expanded edition 1991, Kehos

Publication Society) cites some 389 (!) principles for the study of Rashi which are innovated in Likutei

Sichos.  See also Chumash Peshuto Shel Mikrah by Rabbi Avraham Zayentz (published by the author

in 2001).
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Understandably, the entire project has been carried out with considerable trepidation.

To provide the reader with the full text of the Chumash in Hebrew and English, together

with the fundamental texts of Rashi and Onkelos, leaves little room in which to compact the

Sichos.  Add to that the fact that the Rebbe's Sichos do not lend themselves to simplification

or translation. Each Sicha is truly a work of art – where countless details and ideas coexist

harmoniously – and, like any work of art, as soon as a few details are compromised the

entire structure is weakened.  In order to be explained in English, many ideas need to be

amplified and clarified, leaving no space for many other beautiful and inspiring comments

found within the Sicha.

In all of his edited talks, the Rebbe cross-referenced his own ideas to those of the classic

commentators, indicating clearly that he did not wish his own ideas to be perceived in

isolation of the Rabbinic scholarship which preceded.  Therefore, in order to remain loyal

to his directive it has proved crucial to include a digest of “classic commentaries” to the

Torah, on each issue which is addressed within the Sichos.  However, in this edition the

“classic commentaries” and the Sichos have been kept distinct (but cross-referenced) for the

sake of clarity.  This also means that the Chumash together with the “classic commentaries”

can be appreciated separately, as a complete work in itself.

Finally, numerous ideas from the Rebbe's vast body of Chasidic teachings and practical

directives have been included on the page (in shaded boxes), under the headings “Sparks

of Chasidus” (Chasidic insights) and “The Last Word” (Practical directives).  The main body

of the text (entitled “Toras Menachem”) is based predominantly on the Rebbe's Rashi Sichos

which, as argued above, is the most fundamental contribution of the Rebbe to the study of

Chumash.

Despite the fact that this volume proudly bears the Rebbe's name, its contents were not

checked by him personally, though every effort has been made to be loyal to the original

source.  At the end of each explanation a reference has been provided for the reader to

research the topic further.  Our words here are intended as no more that a “taste” in order

to tempt the reader to open up the Sicha itself, or ask his teacher to study it with him.  While

we have taken every precaution to be loyal to the original ideas, it is inevitable that the

adaptation here will not retain the impact and character of the original.  Thus, we urge the

reader not to judge the Rebbe's sichos from what is presented here.  This is merely an

extremely diluted sample which is intended to encourage further study of a fascinating and

enlightening original text.

FURTHER NOTES ON TRANSLATION AND ADAPTATION

In addition to the Hebrew texts of Chumash, Rashi and Onkelos, the English texts are

divided into seven sections: a.) English translation of the Chumash.  b.) “Classic Questions”

c.) Summary of the mitzvos found in each Parsha according to the Sefer haChinuch.

d.) Commentaries of the Rebbe, divided into four parts: i.) Toras Menachem (explanations

at the simple level of Torah interpretation), ii.) Sparks of Chasidus, iii.) The Last Word

(practical insights), iv.) Explanations of the name of each Parsha.
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ENGLISH TRANSLATION OF CHUMASH

In his “Bible Unauthorized,”2 Moose3 highlights the pitfalls of translating the Chumash

into English:

“Even the most perfect literal translation would not truly represent the Bible.  It was not

composed in such a way as to permit a literal translation.

The original text of the Bible, particularly of the Pentateuch, is in reality no more than a

shorthand text, but so cleverly composed that it makes sense even in its shorthand form, while

its full meaning is discernable only by making use of the keys incorporated in it through a code

of many signs, elaborated for that purpose...

A literal translation is thus out of the question if one is to understand the true meaning of

the Bible.  The correct way to understand the Bible is to give each verse in its shorthand text,

and then give the traditional commentary...”

To address the above problem, numerous comments have been included within the

current translation.  All the comments are based on Rashi’s commentary to the Torah, which

is the foremost of all rabbinic commentaries.

Until recent years, an English translation of Chumash according to Rashi’s commentary

was not available.  The translations which did remain loyal to classic rabbinic interpretation

adopted a “pluralistic” approach, following whichever commentator provided the most

straightforward or aesthetically satisfying interpretation to each verse.

Recently, a number of translations have emerged that are loyal to Rashi, including those

of Goldberg 4, Moore 5, Herczeg 6 and Scherman7. However, all these works have chosen to

draw only from Rashi’s shorter and less elaborate comments.  Presumably this is based on

a presumption that Rashi’s commentary is a mixture of literal interpretation together with

longer, midrashic insights and parables, the latter of which could be omitted in a plain

translation.

A cornerstone of the Rebbe’s analysis is that all of Rashi’s words are essential to a basic

understanding of the text.  Therefore, if Rashi on occasion makes a seemingly elaborate

comment, or cites a midrashic teaching, this in no way represents a temporary deviation

from his remit to “explain the simple meaning of scripture.” Rather, each comment, how-

ever elaborate it may be, is required in order to understand the literal meaning of scripture.8

Therefore, in the current translation—which is entirely new—we have attempted to

incorporate many more of Rashi’s comments than in previous works. Ideas from Rashi have

2. In the Beginning—The Bible Unauthorized by A. H. Moose (pp. 23-24, 28). First published in 1942.

Revised edition by David Sternlight Ph.D., published by Thirty Seven Books, 2001. This work was

promoted by the previous Lubavitcher Rebbe (see his Igros Kodesh vol. 7, p. 399).

3. A pseudonym for Rabbi Aharon Levit, editor of the Lubavitcher Journal Hakriyah Vehakedushah. For

biographical details see Toldos Chabad Be’artsos Habris (Kehos Publication Society 1988), pp. 344-5.

4. The Linear Chumash by Rabbi Pesach Goldberg (Feldheim Publications, 1992).

5. Torah - The Margolin Edition, by Rabbi Binyamin S. Moore (Feldheim Publications, 1999).

6. Rashi - Commentary on the Torah by Rabbi Yisrael Isser Zvi Herczeg (Mesorah Publications 1994).

7.  The Chumash - Stone Edition, by Rabbi Nosson Scherman (Mesorah Publications 1993).

8. See Klalei Rashi chap. 1.
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been placed in brackets to distinguish them from the words of scripture.

Obviously it has not been possible to include all of Rashi’s comments in a translation,

but it is hoped that the numerous additional comments which have been added will give

the reader a greater appreciation of the Chumash as it has been learned classically for

hundreds of years.

The translation itself has been written in a contemporary style, attempting to make the

words of Torah relevant to the modern reader. Nevertheless, every attempt has been made

to remain loyal to scripture.  Unlike Kaplan9, we have not omitted awkward words or

abandoned translation for idiom.  However, we have also rejected the opposite extreme

exemplified by Scherman7, where the precise sequence of words within each verse is

preserved, and loyalty to original Hebrew grammar has led to abnormal English usage.

In addition, the text has been punctuated and paragraphed at the discretion of the

translator, following the precedent of Kaplan and Scherman. Headings have been inserted

within the English translation, to focus the attention of the reader, in a similar fashion to

Kaplan.  Practical mitzvos have been “bulleted” to highlight their significance.

CLASSIC QUESTIONS

Due to limitations of space and for the sake of clarity the following guidelines were

followed:

a.) The issues discussed are limited to those which are analyzed in the Sichos adapted

within “Toras Menachem.”

b.) The commentators quoted are usually those cited in the original Sichos.

c.) The commentators’ words are paraphrased, rather than translated (with the

exception of Rashi’s words, which are usually translated).

d.) The commentators are depicted as “debating” a particular “Classic Question.”

However, in most cases this “debate” is somewhat artificial, since each commentator will

invariably be discussing a range of issues in the original text from which the comment cited

here will be a tiny portion. 

e.) Sometimes, the ideas are arranged so that one commentator appears to “pick up”

where the previous comment finished, which may not be the case in the original.

f.) Each commentator is depicted as answering a particular “Classic Question,” though,

in the original, he may not have been addressing this question directly.  

TORAS MENACHEM

Only a small fraction of the Rebbe’s published teachings were actually penned by the

Rebbe himself.  The vast majority of his works are transcripts of public talks which were

transcribed by Chasidim (hanachos10). A significant number of these talks were

9. The Living Torah by Rabbi Aryeh Kaplan, (Moznaim Publishing Corporation 1981).

10. These have been collected and published in two major works: Sichos Kodesh (50 volumes), containing

public talks from the years 5710-5741 (1950-1981), published in 1985-7, and Hisvaduyos, containing

public talks from the years 5742-5752 (1982-1992), published by Va’ad Hanachos Belahak (43

volumes).
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reconstructed by a team of scholars, with numerous cross-references to classic rabbinic texts,

and edited extensively by the Rebbe for publication (Likutei Sichos11 and Sefer Hasichos12).

The Sicha has a distinct style, described succinctly by Solomon13:

“The genre of edited Sicha usually comprised inaugural questions and explorations of

themes, tentative hypotheses, subsequent redefinition and restatement of the Sicha’s central

concern, and a critical elucidation of the subject matter under analysis, thus facilitating the

resolution of initial dilemmas.”

The introductory sections of a Sicha (the “inaugural questions and explorations of

themes”) are often extremely complicated.  The Rebbe may ask as many as ten or fifteen

sequential questions, each accompanied by numerous proofs and logical substantiation.

Often, these questions focus on hairsplitting details (described by Sacks14 as “microscopic

tensions”) within the phraseology of source texts.  In the light of such an intellectually

demanding introduction, some effort is required to appreciate the “tentative hypotheses”

which follow.

To reduce the level of complexity, most English adaptations have focussed on delivering

only the “critical elucidation” which lies at the heart of a Sicha.  This however, diminishes

the impact of the ideas substantially, as the solution is no longer seen to resolve a host of

“initial dilemmas.”  Thus, Solomon15 criticizes such adaptations as being “skeletal.”

In this edition, we have attempted to preserve, to a considerable extent, the

“explorations of themes” and analysis which occurs at the beginning of a Sicha.  In order

to simplify matters, sources which are cited in the Sicha have been recorded separately in

the section entitled “Classic Questions.” This enables the reader to first familiarize himself

with the rabbinic debate which is to be discussed in the Sicha, enabling the Sicha to be

adapted in a more succinct form.

Nevertheless, numerous questions, hypotheses and their solutions have been omitted

for the sake of brevity and clarity.  Thus, the reader should bear in mind that the English

adaptation contains but a few ideas which have been extracted from a Sicha which,

hopefully, form a self-contained argument in themselves.  Obviously, the adaptations differ

in style tremendously from the original Sichos and, besides the omissions, the sequence of

arguments has often been edited to be compatible with the format of this work.

Nevertheless, all the ideas contained in this work are to be found in the Rebbe’s

published works.  The editor has taken extreme care not to add arguments of his own.  On a

few rare occasions a brief note or cross-reference has been added, delineated clearly by

square brackets.

A final note of importance: In addition to drawing from Likutei Sichos, we have also

11. Published by Va’ad Lehafatzas Sichos between 1962 and 2001 (39 volumes).

12. Containing talks from 5747-5752, published by Va’ad Lehafatzas Sichos in 12 volumes.

13. Educational Teachings of Rabbi Menachem M. Schneerson by Aryeh Solomon (Jason Aronson 2000),

page 25.

14. Torah Studies by Rabbi Jonathan Sacks, Chief Rabbi of the United Kingdom and British

Commonwealth.  Published by Lubavitch Foundation UK (1986).

15. Ibid. p. 324.
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referred considerably to hanachos, transcripts of the Rebbe’s talks which he did not edit (see

note 10 above).  

Although these hanachos were not edited by the Rebbe, they remain the only extant

source of many of his teachings on Rashi, and we have relied on them considerably.  This

decision was largely based on the Rebbe’s own words to a volume of hanachos of the fifth

Lubavitcher Rebbe (Rabbi Sholom Dovber Schneersohn) which he published in 194616:

“Those who transcribed the sichos were veteran chasidim to whom every word and

utterance of their Rebbe was holy to them.  There is no doubt that they made every possible

effort to preserve the wording of their teacher, not to add to or detract from it. While it is possible

that, due to the length of the Sicha etc., they erred in transcribing some words...generally

speaking, the content is certainly accurate.”

SPARKS OF CHASIDUS

There is a tradition that, in addition to explaining Chumash at the literal level, Rashi’s

commentary to the Torah contains allusions to mystical concepts17.  Thus, virtually every

one of the Rebbe’s “Rashi Sichos” climaxes in a mystical interpretation based on the

teachings of Kabalah and Chasidus.  Under the heading of “Sparks of Chasidus” many of

these ideas have been included, though they are considerably adapted to be suitable for a

reader who has no grounding in Kabalah or Chasidus. Many insights have also been culled

from other talks and chasidic discourses of the Rebbe.

THE LAST WORD

A further hallmark of the Rebbe’s teachings is a strong emphasis on the practical

application of Torah concepts in everyday contemporary life.   The Rebbe stated repeatedly

that the Hebrew word “Torah” is etymologically connected to the word “Hora’ah,” meaning

instruction18.  According to the Rebbe, no discussion—however sublime it may be—should

remain totally academic. 

In this vein, we have included many practical insights that are to be found in the Sichos.

Once again, limitations of space have forced these ideas to be selected and condensed.

THE NAME OF THE PARSHA

On a regular basis, the Rebbe would refer to the significance of the name of each

Parsha, and explain how the name reflects the content of the entire Parsha19. Ideas sampled

from these sichos have been included at the beginning of each Parsha.

16. Sefer Hasichos Toras Sholom, Kehos Publication Society, p. iii.

17. See Likutei Sichos vol. 5, p. 1 and note 4 ibid. Sources cited in Klalei Rashi, chapter 17.

18. See Zohar III:53b. See also Solomon, Educational Teachings (cited above, note 13), pp. 94-5 and

sources cited loc. cit.

19. See Likutei Sichos vol. 5, p. 57.
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LIST OF MITZVOS

As an additional aid, a summary of all the mitzvos to be found in each Parsha has been

included at the end of each Parsha.  The reader should note however that the precise

division of these mitzvos is an issue of contention among the commentators. We have

followed the system of Sefer Hachinuch, since his codification follows the sequence of the

weekly parsha.

HAFTAROS

The text of the Haftaros has been translated according to the interpretation of

Metzudos, a pair of commentaries (Metzudas Tziyon and Metzudas David) by Rabbi Yechiel

Hillel Altschuler (eighteenth century), which stresses the plain meaning of the text.  In a

similar vein to our translation to Chumash, numerous small annotations have been

included (in brackets) within the translation, to assist the reader in appreciating the text

according to its classic, rabbinic interpretation.

At present, we have only included the text of the Haftaros according to Chabad custom.

We have also made no reference to the vast body of rabbinic commentary on the Haftaros

(with the exception of Metzudos), nor have we attempted to incorporate any of the Rebbe’s

teachings on the Haftaros.

NOTES ON TRANSLITERATION

We have followed the transliteration system of Dr. Binyamin Kaplan (Tulane University

in New Orleans, L.A.), which has been employed recently in a number of Lubavitch

publications:

1. Words with a final hei are spelled with a final “h.” 

2. “Ei”(the vowel-sound in “weight”) is used for tzeirei. 

3. “Ai” is used for the vowel sound in the word “tide.” 

4. An apostrophe is used between consecutive vowel sounds, as in “mo'eid.” 

5. An “e” is used for a vocalized sheva, e.g. “bemeizid,” not “b'meizid.” 

6. “A” is used for kamatz.

7. “O” is used for cholam. 

8. “I” is used for chirik. 

9. “F” is preferred to “ph.” 

10. Doubling of consonants is avoided. 

11. “S” is used for saf. 

12. “Ch” is used for chaf and ches.

Where it was felt appropriate, various exceptions have been made to the above rules.
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VOWELS AND CANTILLATION MARKS

In this edition, the vowels and cantillation marks in the Hebrew text of the Chumash

have been edited to be consistent with accurate source-texts.  We have followed three

sources: 1) Chumash “Torah Temimah”; 2) The well-known “Koren” Tanach; 3) Tanach

according to the Aleppo Codex and other manuscripts, edited by Mordechai Breuer

(published by Mosad Harav Kook).

When these texts differ, we have followed the majority, unless there was another source

(Minchas Shai or similar) that supported the minority version. When Chumash Torah

Temimah is contradicted by the other texts and the difference is significant, we indicate one

version inside the Chumash, and the other by a footnote.

The above applies for all variations in vowels or cantillation marks, with the exception

of meseg (a vertical line under a letter, usually used to denote a secondary accent).

Regarding meseg, the following guidelines have been adopted:

1.) A regular “light” meseg, occurring in any open syllable not immediately followed by

the primary accent or by another meseg, is printed in every applicable case, and also on

the last available syllable, even if there is an available syllable on the previous word (as in

1, unlike 3).

2.) A meseg before hei or ches in words with the roots h-y-h and ch-y-h is likewise

printed in every case (as in 1), even in nouns containing these roots (as in 3).

3.) A meseg before two identical letters, the first vocalized with a sheva, is also

universally used (as in 1), except for words where the masoretes considered the sheva to be

silent (as evidenced by 3).

4.) A meseg in a closed unaccented syllable containing a tenuah gedolah (large vowel)

is also always used (following 1), except where using it would require removing a regular

light meseg immediately preceding it (found in 3).

5.) A meseg in a closed syllable (known as “keveidah,” heavy) is used based on its

occurrence in 3 (unlike 1).

6.) A meseg in an open syllable following the accent is used only if there is more than

one source.

7.) A meseg is used on the word “vaihi” if it is accented with a pashta, or hyphenated

to the next word.

8.) A meseg before a guttural at the end of a word – follows 3.

9.) Meseg together with sheva – follows 3.

HEBREW TEXT OF RASHI’S COMMENTARY

The Hebrew text of Rashi’s commentary to the Torah has been prepared according to

the Lubavitcher Rebbe’s directives, printed in Chumash Shai Lamora, Jerusalem 5763: 
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a.) The publisher should not deviate from the common text of Rashi’s commentary

which is to be found in Chumashim that have been widely used in recent generations.

Textual variants should be included only in footnotes.  

b.) The fact that Rashi does not usually cite sources for his comments was intentional.

Therefore, no references (other than those made by Rashi himself) should be included in

the body of the text. 

c.) While Rashi did not include punctuation marks etc., their inclusion by the publisher

may, perhaps, be justified.
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n

Ád	P
h�wÎ`�Wi¦l�Y x¿ �f¨R `® �Y�g�p �z�` ǵ�P�n
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The person who is called to the Torah takes hold of the handles of the Sefer Torah with

his tallis1, unrolls the Sefer Torah and, with his tallis (or the belt of the Torah) touches

the beginning and end2 of the reading. The scroll is then closed, he turns slightly to the

right and says: 

.K�xŸa� *n
d 	ii z�̀  Ek *�ẍA
The congregation responds: 

.c¤r	e m	lFr§l K�xŸa *�n
d 	ii KEẍA
The person called to the Torah continues:

:c¤r	e m	lFr§l K�xŸa *�n
d 	ii KEẍA

Ep«Ä x
g«Ä x�W�` ,m̈lFr�d K¤l«�n Epi«�d÷�` 	ii d�Y
̀  KEẍA
	ii d�Y
̀  KEẍA .Fz�xFY z�̀  Ep«l̈ o
z«	pe ,mi�O©r�d l̈M�n

:d�xFY
d o�zFp
The person called to the Torah now reads along with the reader in an undertone.

After the reading is complete, the person called to the Torah touches the end and the

beginning3 of the reading with his tallis (or belt of the Sefer Torah) and kisses it. 

He then closes the scroll, turns slightly to the right and says:

Ep«l̈ o
z«	p x�W�` ,m̈lFr�d K¤l«�n Epi«�d÷�` 	ii d�Y
̀  KEẍA
d�Y
̀  KEẍA .Ep«¥kFz§A r
h	p m̈lFr �iI
ge ,z�n�̀  z
xFY

:d�xFY
d o�zFp ,	ii 
After the reading is complete, the person called to the Torah stays at the bimah until the 

next reading is concluded (or, if it is the last reading, until the Torah is raised).

1. Sefer Haminhagim.  According to the Rebbe’s personal custom, the handles are held directly, without the tallis in between.      

2. Sefer Haminhagim.  According to the Rebbe’s personal custom, the tallis is used to touch the beginning, the end and then the beginning of the reading again.  

3. Sefer Haminhagim.  According to the Rebbe’s personal custom, the tallis is used to touch the end, the beginning and then the end of the reading again.



IInn  tthhee  eeaarrllyy  yyeeaarrss  ooff  hhiiss  lleeaaddeerrsshhiipp,,  tthhee

AAlltteerr  RReebbbbee  ddeeccllaarreedd  ppuubblliiccllyy::

““WWee  hhaavvee  ttoo  lliivvee  wwiitthh  tthhee  ttiimmeess!!””

TThhrroouugghh  hhii ss   bbrrootthheerr,,  tthhee  MMaahhaarrii ll ,,   tthhee

sseenniioorr  cchhaassiiddiimm  ddiissccoovveerreedd  tthhaatt  tthhee  RReebbbbee

mmeeaanntt  tthhaatt  oonnee  sshhoouulldd  lliivvee  wwiitthh  tthhee  PPaarrsshhaa  ooff

tthhee  wweeeekk,,  aanndd  tthhee  ppaarrttiiccuullaarr  PPaarrsshhaa  ooff  tthhee

ddaayy..    OOnnee  sshhoouulldd  nnoott  oonnllyy  ssttuuddyy  tthhee  wweeeekkllyy

PPaarrsshhaa,,  bbuutt  lliivvee  wwiitthh  iitt..

(HAYOM YOM, CHESHVAN 2)
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Why does the Torah begin with the second letter of

the Hebrew alphabet, beis (C), and not the first

letter, alef (t)?

The Jerusalem Talmud suggests that alef would be an

inappropriate beginning, since it is the first letter of the

word arirah, meaning “cursing.” Beis, on the other hand,

begins the word bracha, meaning “blessing” (Chagigah 2:1). 

But surely there are many positive words in Hebrew that

begin with an alef, and many negative words that begin

with a beis? Why should beis be identified with “blessing”

in particular?

The fact that the Torah begins with the second letter of

the Hebrew alphabet, beis, indicates that reading the

text is actually the second phase of Torah study. Before a

person even looks at the first verse of the Torah, he needs

to prepare himself for the experience that he is about to

undergo.

Basically, Torah study is somewhat of a paradox.

On the one hand, it is a mitzvah that connects a person to

God and—as with any mitzvah—the person needs to be

aware of this fact to achieve a full “connection.” On the

other hand, if a person actually thinks about God while he

is studying Torah, he will not be able to concentrate on

the subject at hand.

The solution to this problem is through preparation.

Before even opening the book, a person should take a few

moments to reflect that he is about to study God’s wisdom

that has been “condensed” into a humanly intelligible form.

He is about to bind his mind into a total union with God.

Of course, when he actually studies the Torah, he will

not be able to meditate on this fact, since he will be

concentrating on the text.  Therefore, it is crucial that a

person has the correct intentions before he begins.

And that is why the Torah begins with a beis, to hint to

its reader that study is only the second phase of this

mitzvah. 

Through studying Torah with the appropriate prepar-

ations blessings will come into a person’s life. Thus, the

Jerusalem Talmud taught that the beis at the beginning of

the Torah stands for bracha—blessing.

(Based on Likutei Sichos vol. 15, pp. 1ff; ibid. p. 326)

[ The Name of the Parsha [
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)t(crtah,/ tnr rch hmje' kt vhv mrhl kv,jhk t, v,urv tkt

nvjsa vzv kfo' avht nmuv rtaubv abmyuu cv hartk' unv ygo p,j

ccrtah,' nauo fj ngahu vdhs kgnu k,, kvo bjk, duho
1

' ato htnru

tunu, vguko khartk' khxyho t,o' afca,o trmu, acgv duho' vo

tunrho kvo' fk vtr. ak vec"v vht' vut crtv ub,bv ktar har

cghbhu' crmubu b,bv kvo' ucrmubu bykv nvo ub,bv kbu: crtah, crt/
thi vnert vzv tunr tkt srabuh' fn��a rz��k

2
cachk v,urv abert,

rtah, srfu
3

' ucachk hartk abertu rtah, ,cut,u
4

' uto ct, kprau

fpauyu fl pravu' crtah, crhh, anho utr.' uvtr. vh,v ,vu ucvu

ujual )udu�(' uhtnr tkvho hvh tur/ ukt ct vnert kvuru, xsr vcrhtv

kunr atku esnu' ato ct kvuru, fl' vhv ku kf,uc' crtaubv crt t,

vanho uduw' athi kl rtah, cnert athbu scue k,hcv aktjrhu' fnu

crtah, nnkf, hvuheho
5

' rtah, nnkf,u
6

' rtah, sdbl
7

' t; fti t,v

tunr crtah, crt tkvho uduw fnu crtah, crut' usunv ku ,jk, scr vw

cvuag' fkunr ,jk, scuru ak vec"v cvuag uhtnr vw tk vuag uduw
8

/

uto ,tnr kvuru, ct atku ,jkv bcrtu' uphruau crtah, vfk crt tku'

uha kl nertu, anemrho kaubo unngyho ,hcv tj,' fnu fh kt xdr

sk,h cybh
9

' ukt phra nh vxudr/ fnu hat t, jhk snae
01

' ukt phra nh

hatbu' ufnu to hjrua ccerho
11

' ukt phra to hjrua tso ccerho' ufnu

ndhs nrtah, tjrh,
21

' ukt phra ndhs nrtah, scr tjrh, scr/ )f��h ufi

cfti crtah, fk(/ to fi ,nv gk gmnl' avrh vnho esnu' avrh f,hc

uruj tkvho nrjp, gk pbh vnho' ugshhi kt dkv vnert cxhsur veusnho

uvntujrho fkuo crhh, vnho n,h vh,v' vt kns,' aesnu vnho ktr.'

ugus avanho nta unho bcrtu' gk frjl kt khns vnert cxsr

vnuesnho uvntujrho fkuo: crttkvho/ukt tnr crt vw' ac,jkv

gkvcnjacv kcrtu,u cns, vshi' urtv athi vguko n,ehho' uvesho

ns, rjnho ua,pv kns, vshi' uvhhbu sf,hc chuo gau, vw tkvho tr.

uanho
31

: )c(,vu ucvu/ ,vu kaui ,nv uannui' atso ,uvv una,uno

gk cvu acv: ,vu/tayursh��ahi ckg"z: cvu/kaui reu, umsu )xt��t(:

gk pbh ,vuo/gk pbh vnho agk vtr.: uruj tkvho nrjp,/fxt

hWar

1 ,vkho eht' u   2 CWr t' u   3 nakh j' fc   4 hrnhw c' d   5 ao fu' t   6 crtah, h' h   7 scrho hj' s   8 vuag t' c   9 thuc d' h   01 haghw j' s   11 gnux u' hc   21 haghw nu' h  31 CWr phWc

WHAT IS TROUBLING RASHI? (V. 1)

Sifsei Chachamim writes that Rashi was troubled by the inclusion of

stories in the Torah, which is primarily a code of mitzvos.

However, it is difficult to accept that this was the only point troubling

Rashi, since there are many other stories written throughout the Torah

whose necessity he does not challenge.  Therefore, the inclusion of a story

does not appear to be a “problem” which requires explanation.

One could argue [as Nachalas Ya’akov does] that Rashi was not

troubled by the actual inclusion of these stories, but rather, he was

concerned why the Torah should begin with narrative, rather than with its

primary content, the mitzvos. The account of creation and other stories

should have been included at a later point in the Chumash.

But if this indeed is Rashi’s question, then what is his answer? According

to Rashi, the account of creation was written here, at the beginning of the

Torah, to answer a potential challenge from non-Jewish nations that the

Land of Israel was unlawfully possessed.  Our response to the nations—that

the land was given to us by its Creator—would be equally valid wherever

it was recorded in the Torah; the fact that it was recorded at the beginning

is not crucial to the argument. So, if Rashi was merely questioning the

position in which the account of creation was included [as Nachalas Ya’akov

argues], then he does not appear to have provided us with a solution.

FURTHER QUESTIONS ON RASHI

a.) Rashi suggests that the Torah should have begun from the words,

“This month shall be for you” (Shemos 12:2), because it is the first mitzvah.

However, in the book of Bereishis there are no fewer than three mitzvos

recorded: the mitzvah of having children (1:28), the mitzvah of

circumcision (17:10), and the prohibition against eating the sciatic nerve

(32:33). How could Rashi suggest that the Torah should have only begun

with Shemos chapter 12, omitting the above mitzvos?

b.) According to the seven Noachide laws which are binding on non-

Jews, robbery is prohibited.  Yet, we do not find that any nation was

punished for conquering another because it was an act of robbery.

On what basis could the nations challenge the Jewish people that “You

are robbers, for you seized the land of the seven nations”?

�

�� Why does the Torah begin with the creation of the

world? (v.1)

RASHI: Rabbi Yitzchak said: Surely, the Torah should have begun

from the words, “This month shall be for you...” (Shemos 12:2), the first

commandment which the Jewish people were given. Why does it

begin with “In the beginning?” 

The reason is [conveyed by the verse]: “He declared to His people

the power of His works in order to give them the inheritance of the

nations” (Psalms 111:6), i.e., if the nations of the world will say to the

Jewish people, “You are robbers, for you seized the land of the seven

nations [who inhabited Cana’an],” they will reply: “The whole earth

belongs to God. He created it and granted it to whoever was deemed

fit in His eyes! It was His will that they should have it; and, by His

will, He took it from them and gave it to us!”

SIFSEI CHACHAMIM: Rashi was troubled by the fact that the Torah

begins with stories when the Torah was given for the sake of its

mitzvos. These stories seem superfluous.

NACHALAS YA’AKOV: Rashi was not suggesting that the section from

Bereishis until “This month shall be for you...,” should not be written

at all. Rather, his question was: Why did the Torah begin with

discursive narrative rather than with its primary content, the mitzvos.

The account of creation, together with all the stories that follow it

could have been included at the end of the Chumash, or in a

separate book.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

*cw rc,h
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In the beginning of God’s creation of the heavens* and the earth (and their contents), 2 when the

earth was astoundingly desolate, darkness was on the surface of the deep (waters that covered the

land), and the (throne of) God(’s glory) hovered over the water (at the command of God’s) breath,

THE EXPLANATION

The Torah contains the collected teachings given to the Jewish people.

Since the Jewish people first assumed their current national character

through the Exodus from Egypt and the giving of the Torah, Rashi was

troubled, “Surely, the Torah should have begun from the words, ‘This

month shall be for you...’, i.e. the first commandment which the Jewish

people were given.” The stories before the period of the Exodus did not

occur to members of the Jewish nation, so why are they recorded in the

Torah, which is a text of instruction for Jews? They could have been

recorded in a separate book, or handed down orally, but they should not

have been included in a text of instructions which is specifically addressed

to members of the Jewish nation.

Even the mitzvos which are recorded in the book of Bereishis were not

given to the Jewish people, but rather to Avraham and his family etc.

Thus, our obligation to circumcise and to refrain from eating the sciatic

nerve comes from Sinai, and not from God’s words to Avraham etc.**

Rashi answers that the stories which predate the Exodus from Egypt and

the giving of the Torah were recorded as a proof to the nations of the

world that the land of Israel belongs to the Jewish people:

According to both Noachide Law and Jewish Law, land acquired as a

result of military conquest is not considered to be stolen property (see

Shulchan Aruch Admor Hazakein, Orach Chayim 649:10). Therefore, the nations of

the world could not possibly accuse the Jewish people of being “robbers”

merely due to the fact that they seized the land of Cana’an.

Rather, the nations’ complaint is that the Jewish people have

transformed the land permanently to be an essentially Jewish one,

precluding any nation from identifying it as their own at any future time.  

Even if the land will be conquered by another nation, it will remain the

“Land of Israel” and Jewish people will refer to it as their own, perceiving

the loss of the land as a temporary “exile.”  For after Jewish conquest and

inhabitation, the land became a holy, uniquely Jewish land at its very

essence, remaining associated with the Jewish people forever.

�� Why was the world created? (v.1)

RASHI: The word Bereishis is crying out for a Midrashic interpre-

tation: Bereishis means “two beginnings” (,h ¦Jt ¥r wC), suggesting that

God created the world for the sake of the Torah which is called, “the

beginning of His way” (Prov. 8:22), and for the sake of the Jewish

people who are called, “the first of His grain” (Jer. 2:3).

MASKIL LEDAVID: Since the verse employs the singular (“in the

beginning”) from where did Rashi conclude that there are two

beginnings, the Torah and the Jewish people?

However, Rashi is referring to the Jewish people as they are

learning and observing the Torah, i.e. as they form two parts of one

greater whole.

C L A S S I C  Q U E S T I O N S

11

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

�� “In the beginning... the earth was astoundingly desolate.”

God’s plan is that a home should be made for Him in the

lowest realms (Midrash Tanchuma, Naso 16).  Therefore, the world

began with utter desolation—the lowest of all existence—into

which light, Torah and the Jewish people were then added.

�� “The (throne of) God(’s glory) hovered over the water (at the

command of God’s) breath.” Our sages said that this “breath”

refers to the “spirit of Mashiach”  (Bereishis Rabah 2:4, 8:1).  From

this we see that the concept of Mashiach is even more primal

than that of light, for the “spirit of Mashiach” (v. 2) preceded

the creation of light (v. 3).

�� “The (throne of) God(’s glory) hovered.” Kabalah teaches that

the purpose of creation is to elevate 288 Godly sparks which

are trapped in the physical world.  This number is hinted to

by the word ,�p¤j©r§n (“hovered”) which contains the letters

j"pr, equaling 288. 

(Based on Sefer Hasichos 5751, p. 63; ibid. p. 804; ibid 5752, p. 459)

[ The Last Word [

According to Rashi (v. 1) the book of Bereishis was written to

provide a response to the non-Jewish nations about our claim

to the Land of Israel. However, it appears far-fetched to suggest

that the entire book of Bereishis, and all the passages up to

chapter 12 of Shemos, were written merely to answer a question

that might be posed by non-Jews!

In truth, there is an extremely powerful message in these words

for Jewish people, a lesson so profound that Rashi deemed it

appropriate to form the “introduction” to his commentary.

Namely, despite the fact that the Jewish people are but a tiny

minority, the Torah gives us the strength not to be intimidated by

the nations of the world. At the very outset of Torah study, the Jew

learns that he will be able to defend himself from the criticism of

non-Jews, and observe the mitzvos proudly, with the full aware-

ness that God created the world for this very purpose (see Rashi to

v.1 at top of page).

(Based on Sichas Shabbos Bereishis 5741)

* See Sichas Shabbos Nitzavim 5745, ch. 25.    ** Although the Torah does not repeat the prohibition of eating the sciatic nerve after the Jewish people assumed a national identity,

it nevertheless comes from Sinai. Thus, if the book of Bereishis was omitted—as Rashi suggests—details of these mitzvos would have been included at some later point.
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�� Why did God separate the light from the darkness? (v. 4)

RASHI: Here too, we need the words of the Midrash: He saw that it

was not proper for the wicked to use it, so He separated it for the

righteous in the future. 

According to its literal meaning, the explanation of the verse is as

follows: He saw that it was good, and it was not fitting that it (the

light) and darkness should function in a jumble, so He assigned for

one its boundary by day, and for the other one its boundary by night.

BARTENURA: Verse 2 states that, “darkness was on the surface of the

deep (waters that covered the land),” and then, in verse 3, light is

created.  Surely then, God had already distinguished the light from

the darkness, so why does verse 4 state, “God separated the light

from the darkness”? 

To answer this problem, Rashi writes “we need the words of the

Midrash,” and explains that the additional “separation” in verse 4

refers to God separating the light for the righteous in the future.

This could cause the non-Jewish nations to complain, “You are

robbers!” For by conquering the Land of Israel, the Jewish people

“robbed” all the nations of the world from ever identifying themselves

with the land again.  From that point on it became the Land of Israel, an

identity that it retained even after the Jewish people were exiled from it.

The Jewish people can thus reply, “The whole earth belongs to God. He

created it and granted it to whomever was deemed fit in His eyes!” I.e. the

permanent acquisition of the Land of Israel by the Jewish people is God’s

will. From the moment He created the world, He already intended that

the Jewish people should inherit the land.  The permanent acquisition of

the land by the Jewish people is thus not robbery, but Divinely willed.

However, this begs the question: If God intended at the very outset of

creation that the Land of Israel should be an exclusively Jewish land, to

the extent that no other nation could identify with it, then why did He

allow other nations to possess it before the Jewish people?

To answer this question, Rashi continues, “It was His will that they

should have it; and, by His will, He took it from them and gave it to us!”

I.e. the very same Divine will caused both events. 

God’s intention was that the Jewish people should acquire a non-

Jewish land and transform it into a holy land, the Land of Israel.

Therefore, He first gave it to the nations, and then He told the Jewish

people to conquer it.

In the final analysis, we see that Rashi has explained the necessity for

the narrative up to Shemos chapter 12.  All this information is required to

explain how God intended the Land of Israel for the Jewish people at the

very outset of Creation (Parshas Bereishis), and yet He first gave it to the

nations (see Noach 10:5, Lech Lecha 12:6 and Rashi ibid.). In order to explain the

lengthy delay which occurred before the Jewish people received the land,

the Torah describes the “Covenant of the Parts” where Avraham was told

that his descendants would be exiled for hundreds of years (15:13).  The

remaining part of the book of Bereishis is thus required to explain how this

occurred in actuality, i.e. how Avraham’s descendants went down into

Egypt and were enslaved. Then we read finally, at the beginning of the

book of Shemos, how the exile ended and the Jewish people left Egypt to

receive the Torah and conquer the Land of Israel.

(Based on Likutei Sichos vol. 5, pp. 1ff; Sichas Shabbos Bereishis 5726)

LIGHT & DARKNESS (V. 4)

Bartenura writes that Rashi cites the Midrash in his commentary to

verse 4, in order to explain why the Torah states, “God separated the light

from the darkness,” a detail which seems to have already occurred in

verses 2 and 3.

However, Bartenura fails to explain why Rashi chose to cite the

Midrashic interpretation before he explains the verse at the literal level.

Surely Rashi should have written the straightforward explanation first,

before citing the more esoteric words of the Midrash?

RASHI’S PROBLEM

Rashi was troubled why the verse states, “God said, ‘Let there be

light!’—and there was light. God saw that the light was good, and God

separated....”  The term “the light” appears to be superfluous here, as the

verse could have stated more simply, “God saw that it was good.”

This led Rashi to the conclusion that, here in verse 4, God must have

perceived some additional “good” quality within the light which was not

yet apparent in verse 3.  Therefore, in addition to telling us that “there was

light” (v. 3), the Torah adds here that “God saw that the light was good”

(v. 4), suggesting that within the light an especially good quality was to be

found.

�
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T O R A S  M E N A C H E M
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vfcus guns ctuhr' unrj; gk pbh vnho cruj phu ak vec"v ucntnru'

fhubv vnrjp, gk vei' teuc��yhr ckg"z: )s( uhrt tkvho t, vtur
fh yucuhcsk/t; czv tbu mrhfho kscrh tdsv

1
' rtvu athbu fsth

kva,na cu ragho' uvcshku kmsheho kg,hs kct/ ukph pauyu fl pravu'

rtvu fh yuc' uthi btv ku ukjal ahvhu na,nahi cgrcucht' uecg kzv

,junu chuo ukzv ,junu ckhkv: )v( huo tjs/kph xsr kaui vprav

vhv ku kf,uc huo rtaui' fnu af,uc catr vhnho' abh' akhah' rchgh'

knv f,c tjs' kph avhv vec"v hjhs cguknu' akt bcrtu vnktfho gs

huo abh' fl npura ccrtah, rcv
2

: )u( hvh rehg/h,jze vrehg' at;

gk ph abcrtu anho chuo rtaui' gshhi kjho vhu' uerau cabh ndgr,

vec"v ctnru hvh rehg' uzvu af,uc gnush anho hruppu
3

' fk huo

rtaui' ucabh h,nvu ndgr,u' ftso ana,uno uguns ndgr, vnthho

hWar
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3 God said, “Let there be light!”—and there was light. 
4 God saw that the light was good, and God separated the (times of) light from the (times of) darkness

(in the following manner:) 5 God called out to the light (and assigned it to the) day, and He called out to

the darkness (and assigned it to) the night.*

It became evening and it became morning—one day. 

�� Why does the verse write, “one day” and not “the first day”? (v. 5)

RASHI: To fit in with the context of the chapter, the verse should have stated, “the first day,” as is written regarding the other days: “second,”

“third,” “fourth.” Why did Scripture write “one”? 

Because God was alone in His world, since the angels were not created until the second day. This is explained in Bereishis Rabah (3:8).  

In other words, the light contained two qualities: a.) Its natural property

of illumination; b.) A deeper aspect of “goodness.” Rashi explains that

God separated out the latter from the former, to be reserved for the

righteous in the future.

We have thus answered Bartenura’s question (why the Torah needs to

repeat the separation of the light in verse 4), for the separation here refers

to a separation within the light itself; and clearly, this information is not

conveyed by verses 2 and 3.

Furthermore, we have also explained why the Midrashic interpretation

is so crucial at the literal level (such that Rashi cites it first), since only the

Midrashic interpretation explains how an actual “separation” took place

within a single entity.  According to the plain meaning however—that God

separated the times of light from the times of darkness (see Rashi)—the

verse is speaking more of an “allocation” or “redistribution,” rather than

a genuine “separation.”

WHY WAS GOD ALONE ON THE FIRST DAY?

Based on the above, we can explain a difficulty with Rashi’s comment

to verse 5.  The verse states, “It became evening and it became morning,

one day.” Rashi questions why the Torah employs the expression “one

day” rather than saying “the first day,” and he answers that this alludes to

the Midrashic teaching that God was totally “alone in His world” on that

day.

This begs the question: Since God had already created light on the

first day, then surely He was not alone, since He was accompanied by

His first creation: the light. Why does Rashi write that God was “alone in

His world.”

The answer to this problem is to be found in the nature of light:

It was explained above that the light which was created on the first day

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

Why did God create light first of all, only then to hide it? (see

Rashi to v. 4)

Because the ultimate purpose of Creation is that God’s presence

should be revealed in the lowest realms (Midrash Tanchumah, Naso

16), therefore, at the very outset of Creation God made a “mission

statement” declaring what the ultimate purpose of the world

should be—revelation; like an architect (so to speak) who draws

up plans before constructing a building.

(Based on Likutei Sichos vol. 10, p. 7ff.)

[ The Last Word [

THE AGE OF THE WORLD

Those well-meaning persons who felt impelled to interpret

certain passages in the Torah differently from the time-

honored traditional interpretation, did so only in the mistaken

belief that the Torah view (on the age of the world etc.) was at

variance with science; otherwise they would not have sought new

interpretations in the Torah. 

The apologetic literature—at least a substantial part of it—that

was created as a result of this misconception, relied on the

principle that, as in the case of "muttar leshanos mipnei darchei

shalom" [it is permissible to alter the facts for the sake of peace],

there was no harm in making an "innocent" verbal concession to

science, if it would be helpful in strengthening commitment to

Torah and mitzvos of many. 

At the bottom of this attitude was the mistaken belief that

scientific "conclusions" were categorical and absolute...

The crucial point, however, is that the latest conclusions of

science introduced a radical change into science's own

evaluation of itself, clearly defining its own limitations.

Accordingly, there is nothing categorical in science; the principle

of cause and effect is substituted by "probable sequence of

events" etc....

Science demands empirical verification: "conclusions" are

considered "scientific" if they have been investigated experi-

mentally—but certainly not in relation to conditions which have

never been known to mankind and can never be duplicated. 

In view of all that has been said above, there is no reason

whatever to believe that science (as different from scientists) can

state anything definitive on something which occurred in the

remote past, in the pre-dawn of history. Consequently, there is no

need to seek new reinterpretations in the Torah to "reconcile"

them with science....

(Excerpt from a letter written by the Rebbe)

* See Sichas Shabbos Bereishis 5743, ch. 36.
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had two properties: a.) Its superficial quality of physical illumination, and

b.) An inner, deeper “good” that was separated out.  

The inner quality of the light had the effect of revealing the purpose of

creation, how every entity that exists is, in essence, totally one with God.  

God found it necessary to hide this inner aspect of the light in order to

grant man free choice. For if the inner purpose of every object was plainly

evident, it would be impossible to sin, since a sin is only made possible

via concealment of the truth. 

Therefore Rashi writes that, despite the existence of light on the first day,

“God was alone in the world,” for, the inner light revealed how God is

truly at one with His creations to the extent that there is “nothing but

God.”  I.e. despite the fact that creation had started on the first day, God

was still “alone in His world,” since the inner light revealed how

everything that existed was totally one with Him.

(Based on Likutei Sichos vol. 25, p. 1ff)
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T O R A S  M E N A C H E M

[ Sparks of Chasidus [

“LET THE FIRMAMENT (MATERIALIZE)...” (V. 6)

The verse states, “Forever, O God, Your word stands firm in the

heavens” (Psalms 119:89). The Baal Shem Tov, of blessed

memory, has explained that “Your word” which You uttered, “Let

the firmament (materialize) between the waters…” (v. 6), these

very words and letters stand firmly forever within the firmament

of heaven and are forever found within all the heavens to give

them life.... For if the letters were to depart even for an instant,

God forbid, and return to their source, all the heavens would

become naught and absolute nothingness, and it would be as

though they had never existed at all, exactly as before the

utterance, “Let the firmament (materialize)....”

(Tanya, Sha’ar Hayichud Veha’emunah, chap. 1)

gkhu: c,ul vnho/ ctnmg vnho' aha vpra chi nho vgkhubho krehg fnu

chi vrehg knho agk vtr.' vt kns,' avo ,kuho cntnru ak nkl:

)z(uhga tkvho t,vrehg/,ebu gk gnsu' uvht gahh,u' fnu uga,v

t, mprbhv: ngk krehg/gk vrehg kt btnr' tkt ngk krehg' kph avi

,kuhho ctuhr/ unpbh nv kt btnr fh yuc chuo abh' kph akt vhv bdnr

nktf, vnho gs huo vakhah' uvrh v,jhk cv cabh' uscr akt bdnr thbu

cnhkutu uyucu' ucakhah abdnrv nktf, vnho uv,jhk udnr nktfv tjr,'

fpk cu fh yuc abh pgnho' tj, kdnr nktf, vabh' utj, kdnr nktf,

vhuo: )j( uherttkvho krehg anho/at nho' ao nho' ta unho'

agrci zv czv ugav nvo anho: )y( heuu vnho/ayujhi vhu gk pbh fk

vtr.' uveuuo ctuehhbux' vut vho vdsuk acfk vhnho: )h( ert hnho/

uvkt ho tjs vut' tkt thbu sunv ygo sd vgukv ni vho cgfu ksd vgukv

ni vho ctxpnht: )ht( ,sat vtr. satgac/kt sat kaui gac ukt

gac kaui sat' ukt vhv kaui vnert kunr ,gahc vtr.' anhbh satho

njukehi' fk tjs kgmnu bert gac pkubh' uthi kaui knscr kunr sat pkubh'

akaui sat vut kcha, vtr. favht n,nkt, csatho: ,satvtr./
,,nkt u,,fxv kcua gacho' ckaui kg"z bert sat trcrh". ckg��z' fuki

cgrcucht' ufk aura kgmnu bert gac: nzrhg zrg/ ahdsk cu zrg kzrug

nnbu cneuo tjr: g. prh/ahvt ygo vg. fygo vprh/ uvht kt ga,v

fi' tkt u,umt vtr. udu� ug. guav prh' ukt vg. prh' kphfl fab,ekk

tso gk gubu bpesv do vht gk gubv )ub,ekkv(: tar zrgu cu/vi

drghbh fk prh' anvi vthki munj fabuyghi tu,i: )hc(u,umt vtr.

hWar
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[ TT HHEE SS EE CC OO NN DD DD AAYY ——SS EE PP AA RR AA TT II OO NN OOFF WW AA TT EE RR SS [

God said, “Let the firmament (materialize) between the waters, and let it separate between (the

upper) waters and (the lower) waters.” 
7 God made the firmament (fixed in its position). He separated between the waters that were

below the firmament and the waters that were above the firmament (by suspending the upper waters in

mid-air), and it remained that way. 8 God called the firmament “sky.” 

It became evening and it became morning—a second day.

[ TT HHEE TT HH II RR DD DD AAYY ——LL AA NN DD &&  VV EE GG EE TT AA TT II OO NN [

God said, “Let the water that is below the skies gather into one location, and let the dry land

appear!”—and that is what happened. 
10 God called the dry land “earth,” and He called the gathering of the waters “seas.” God saw

that (the work of the second and third days) was good. 
11 God said, “Let the earth be covered with vegetation, plants that reproduce by seed and trees (with

edible bark that tastes like) fruit, which produce fruit of their own species containing their own seed, over

the earth!”—and that is what happened. 12 The earth germinated vegetation, plants that reproduce by

seed of their own species and fruit-producing trees, in which its seeds of its own species are found. 

God saw that it was good. 
13 It became evening and it became morning—a third day. 

�� Why did God call the firmament “skies” (v. 8)

RASHI: The Hebrew word for “skies,” o�h�n�J, is a combination of different words: o°h©n t¨G (“bear water”), o�h�n öJ (“there is water”), o�h�nU J¥t
(“fire and water”). He mixed them together and made the skies from them (See “The Last Word” below).

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

1:6

1:9

[ The Last Word [

THE FOUR ELEMENTS

During the first three days of Creation, God distinguished the four

elements: earth (v. 9-10), water (v. 6-7), air (alluded to by the word ©jUr
in v. 2) and fire (see Rashi to v. 8). In the following letter, this concept is

reconciled with the view of Science that there are over 100 elements:

“Modern chemistry does not recognize over one hundred basic

elements but a considerably fewer number if matter is to be reduced

to its basic components or particles.  For the so-called elements

themselves are made up of atoms, which are the smallest particles

into which an element can be divided and yet retain its properties and

characteristics, but the atoms themselves are further made up of

smaller particles, such as electrons, protons, neutrons.

“Thus the answer to your question lies in the proper definition of

the terms under discussion.  For as indicated above, the so-called

element is not the basic particle matter.  Even the term ‘atom’ which

originally meant something invisible, is an archaism now employed

only for convenience, as it no longer corresponds to its original

meaning.  Similarly when we speak of an individual as being an

element of society this does not mean that the individual himself is

not composite.

“This should be born in mind when we consider the term Yesodoth

in the Zohar, Midrash Rabba, Kabbalah, etc. and of course, in the

Tanya and other Chabad sources.  This does not mean something

which under normal circumstances is indivisible or unchangeable,

[everything that exists in the world.]  I might also mention that there

is another school of thought that conceives these four Yesodoth, not

in their physical aspects, but rather qualitatively, this is to say, ‘fire’ in

the sense of the properties of heat and dryness; ‘water’, in the sense

of coolness and humidity.”

(Excerpt from a letter written by the Rebbe)
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�� When were the luminaries created? (v. 14)

RASHI: They were created on the first day, and on the fourth day,

He commanded them to be suspended in the sky. 

Similarly, all the creations of the skies and the earth were created

on the first day, and each one was fixed in its proper place on the

day that was decreed upon it. Verse 1 is thus to be read, “In

the beginning of God’s creation of the skies and the earth and

their contents.”

GOD’S METHOD OF CREATING THE WORLD (V. 14)

Rashi explains (v. 14) that everything was created on the first day, and

merely “fixed” on subsequent days.  From this it follows that God’s

utterances were only made on the subsequent days where it was

necessary to change various details of the creation.  Those details which

did not need to be changed were thus not “mentioned” by God in

His utterances.

This explains why, for example, God did not say, “Let there be fire,”

since the nature of fire did not change after creation. This is in contrast to

“earth” which was mentioned (on the second day and third days)

since its nature changed when it began to emerge from the water and

sprout vegetation.

One might ask: since the above concept is crucial to our understanding

of the creation story, why did Rashi not mention it at the beginning of his

commentary when he describes the events of the first day?

The reason why Rashi only mentions this concept here for the first time

is because there has been no indication in scripture up to this point that

the entire creation was already in existence on the first day. God said, “Let

there be light... Let the earth be covered, etc.” suggesting that these

entities were appearing for the first time. Only when Rashi encountered

the phrase, “The luminaries shall be positioned in the firmament” (v. 14),

which suggests the positioning of previously existing luminaries, did Rashi

come to the conclusion that “all the creations of the skies and the earth

were created on the first day, and each one was fixed in its proper place

on the day that was decreed upon it.” 

That is to say, verse 14 forces us to reconsider our understanding of

verse 1. Initially we presumed that only skies and earth were created on

the first day and the other details were added later; but on reading verse

14 we realize that God also created “their contents” on the first day, and

merely fixed them in place during the rest of the week.

(Based on Sichas Shabbos Bereishis 5734; Likutei Sichos vol. 15, p. 469)
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T O R A S  M E N A C H E M

uduw/t; gk ph akt btnr knhbvu csathi cmuuhhvi' angu abmyuu vthkbu,

gk fl' ubatu ek ujunr cgmni' fsnpra ctdsv cajhy, jukhi
1

: )hs( hvh
ntr, uduw/nhuo rtaui bcrtu' ucrchgh muv gkhvo kv,ku, crehg' ufi

fk ,uksu, anho utr. bcrtu chuo rtaui' ufk tjs utjs becg chuo abdzr

gkhu' vut af,uc t, vanho' krcu, ,uksu,hvo' ut, vtr.' krcu,

,uksu,hv: hvhntr,/jxr uh"u f,hc' gk avut huo ntrv khpuk txfrv

c,hbueu,' vut aabhbu' crchgh vhu n,gbho gk txfrv akt ,puk c,hbueu,:

kvcshk chi vhuouchi vkhkv/ nabdbz vtur vrtaui' tck cacg, )b��t

cd�( hnh crtah,' anau vtur uvjal vrtaubho abhvo hjs' chi chuo chi

ckhkv: uvhukt,,/favnturu, kuehi xhni rg vut kguko' abtnr

ntu,u, vanho tk ,j,u uduw
2

' cgau,fo rmui vec"v' thi t,o mrhfhi

kstud ni vpurgbu,: uknugsho/gk ao vg,hs' ag,hsho hartk kvmyuu,

gk vnugsu,' uvo bnbho knuks vkcbv: ukhnho/anua vjnv jmh huo

uanua vkcbv jmhu vrh huo ako: uabho/kxu; ax"v hnho )x��t urchg

huo(' hdnru nvkf,o ch"c nzku, vnar,ho tu,o' uvht abv' ujuzrho

un,jhkho pgo abhv kxcc cdkdk fnvkfi vrtaui: )yu( uvhukntur,/
gus zt, hanau ahthru kguko: )yz( vntr, vdsukho/auho bcrtu'

ub,ngyv vkcbv' gk aeyrdv utnrv th tpar kabh nkfho aha,nau

cf,r tjs: ut, vfufcho/gk hsh anhgy t, vkcbv' vrcv mcthv kvphx

sg,v: )f( bpa jhv/ahvt cv jhu,: ar./fk scr jh athbu dcuv ni

hWar

C L A S S I C  Q U E S T I O N S

1 jukhi x/    2 hrnhw h' c
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[ TT HHEE FF OO UU RR TT HH DD AAYY ——SS UUNN ,,   MM OO OO NN &&  SS TT AA RR SS [

God said, “The luminaries shall be positioned in the firmament of the skies to separate between

the day and the night! They will serve as omens (of bad events, when there is an eclipse, and

will determine the time of the Jewish) festivals, (and the sun and moon will define) the days

and years! 15 They will (also) act as luminaries in the firmament of the skies to shed light upon the earth!”

—and that is what happened. 
16 God made two large luminaries (but since they clashed, He reduced one in size. Thus,) the large

luminary was to rule over the day and the small luminary was to rule over the night, and (He made) the

stars (in order to appease the moon). 17 God placed them in the firmament of the skies to shed light

upon the earth, 18 to rule over the day and over the night, and to separate between the light and between

the darkness. 

God saw that it was good. 
19 It became evening and it became morning—a fourth day. 

[ TT HHEE FF II FF TT HH DD AAYY ——SS MM AA LL LL CC RR EE AA TT UU RR EE SS ,,   FF II SS HH &&  BB II RR DD SS [

20 God said, “Let the waters produce swarms of (small) living creatures, and let birds fly over the earth,

across the firmament of the skies!” 

T O R A S  M E N A C H E M

[ The Last Word [

ORBIT OF THE CELESTIAL BODIES

You touch upon the question of whether the sun revolves around

the earth or vice versa, in view of the fact that you heard from a

college student that "the truth is that the earth revolves around the

sun." 

It greatly surprises me that, according to your letter, the student

declared that science has resolved that the earth revolves around the

sun. The surprising thing is that a person making such a declaration

would be about one half a century behind the times insofar as the

position of modern science is concerned. For it is approximately one

half a century ago that the theory of Relativity was expounded, which

was accepted by all scientists as the basis for all the branches of

science. One of the basic elements of this theory is that when two

bodies in space are in motion relative to one another (actually the

theory was initiated on the basis of the movements of stars, planets,

the earth, etc.), science declares with “absolute certainty” that from

the scientific point of view, both possibilities are equally valid,

namely that the earth revolves around the sun, or the sun revolves

around the earth. 

An essential point in the above conclusion is that it is not based on

a lack of more definitive knowledge, but this is the inevitable

conclusion based upon the present position of science, namely that

in principle it is impossible that it could be scientifically proven

which of the two, the sun or the earth, revolves around the other. 

Needless to say, any particular scientist, like any individual, is

entitled to his own opinion as to which alternative he prefers, or that

he simply is inclined to believe in one rather than in the other.

However, this is only an expression of a personal preference which

any individual human being is entitled to. But it would not be true to

say that science has resolved the question in favor of one school of

thought against the other. To be sure, there were scientists who made

such declarations over one half century ago, as mentioned above,

and this provides at least some explanation why the textbooks in the

elementary schools have still retained that outdated position.

However, it is surprising that a college student, who has already

passed through high school and has entered college, and should

therefore have some knowledge of the theory of Relativity, should

attribute to science such an unscientific and obsolete statement. 

To sum up the above, it is clear that where one says that it is

possible to be a scientist and accept the idea that the sun revolves

around the earth, and another one says that science rejects this idea

(I emphasize the word science, as distinct from scientist, as a human

being—no more, as mentioned above)—the first one has both his feet

firmly on a modern scientific foundation, while the second one

appears to have remained in the world and time of Copernicus.

(Excerpted from a letter written by the Rebbe on 23rd of Elul, 5723 [1962].)

1:14
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m² �zŸ̀  K�ẍ̄a�ie ak :aF «hÎi¦M mi−�d÷	` 
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c �̀z�i�g �̀W§tp l̈M
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x�`

�� What is the unique quality of the fifth day? (v. 20-23)

TALMUD: Anybody born on the fifth day of the week will have a tendency to be kind, because fish and birds were created on this day and

fish and birds do not need to work hard for their sustenance, but are fed purely by the kindness of God (Shabbos 156a and Rashi ibid.).

C L A S S I C  Q U E S T I O N S

vtr. eruh ar./ cgu; fdui zcucho' caemho fdui bnkho ujhpuahi u,ukgho'

uccrhu, fdui juks ugfcr ujuny ufhumt cvo ufi vsdho: )ft( v,bhbo/
sdho dsukho acho/ ucscrh tdsv

1
vut kuh,i uci zudu' acrto zfr ubecv'

uvrd t, vbecv unkjv kmsheho kg,hs kct' ato hpru uhrcu' kt h,ehho

vguko cpbhvo: bpavjhv/bpa aha cv jhu,: )fc( uhcrl tu,o/kph

anjxrho tu,o umshi nvo utufkhi tu,o' vumrfu kcrfv' ut; vjhu,

vumrfu kcrfv' tkt npbh vbja ag,hs kekkv kfl kt crfi' akt hvt vut

cfkk: pru/kaui prh' fkunr gau phru,: urcu/to kt tnr tkt pru' vhv

tjs nukhs tjs ukt hu,r' uct urcu atjs nukhs vrcv: )fs( ,umt
vtr./vut aphra,h avfk bcrt nhuo rtaui ukt vumrfu tkt kvumhto:

bpa jhv/aha cv jhu,: urna/vo armho' avo bnufho urunaho gk

vtr. ubrtho fthku bdrrho' athi vkufi bhfr/ fk kaui rna uar. ckaubbu

eubnucrh"a: )fv( uhga/,ebo cmchubo c,heubi uceun,i: )fu( bgav
tso/gbu,bu,u ak vec"v knsbu nfti' kph avtso vut csnu, vnktfho

uh,ebtu cu' kphfl bnkl cvo' ufavut si t, vnkfho vut bnkl cpnkht

aku' afi nmhbu ctjtc' atnr ku nhfv rth,h t, vw huac gk fxtu ufk

mct vanho guns gkhu nhnhbu unantku' ufh ha hnhi uantk kpbhu' tkt tku

nhnhbho kzfu, utku nanthkho kjucv' ufi cdzhr, ghrhi p,dnt ucntnr

eshahi atk,t' t; fti cpnkht aku byk rau,' tnr kvo ha cgkhubho

fsnu,h' to thi fsnu,h c,j,ubho vrh ha ebtv cngav crtah,: bgav
tso/t; gk ph akt xhhguvu chmhr,u' uha neuo knhbho krsu,' kt bnbg

vf,uc nkkns srl tr. uns, gbuv' ahvt vdsuk bnkl ubuyk rau, ni

veyi' uto f,c tgav tso' kt knsbu ahvt nscr go ch, shbu' tkt go

gmnu/ u,auc,u f,ucv cmsu' uhcrt t, vtso' ukt f,hc uhcrtu:

cmknbu/cspux akbu: fsnu,bu/kvchi ukvafhk: uhrsu csd,vho/ha

ckaui vzv kaui rhsuh ukaui hrhsv' zfv rusv cjhu, uccvnu,' kt zfv'

bgav hrus kpbhvo uvjhv nuak, cu: )fz( uhcrttkvho t, vtso
cmknu/cspux vgauh ku' avfk bcrt cntnr uvut bcrt chsho' abtnr

u,a, gkh fpfv
2

' bgav cju,o' fnycg vgauhv gk hsh ruao aeurhi

eubh�.' )ucf��h euh��i( ufi vut tunr ,,vpl fjunr ju,o
3

: cmko
tkvho crttu,u/phra kl' atu,u mko vn,uei ku' mko shuei humru vut:

zfr ubecv crttu,o/ukvki vut tunr uhej tj, nmkgu,hu uduw
4

'

nsratdsv abcrtu abh prmupho crhtv rtaubv utjr fl jkei/ upauyu

ak nert' fti vushgl abcrtu abhvo caah' ukt phra kl fhms crhh,i'

uphra kl cneuo tjr: )fj( ufcav/jxr uh"u' kknsl avzfr fuca t,

vbecv' akt ,vt hmtbh,' ugus kknsl' avtha asrfu kfcua' nmuuv gk

hWar

1 cct c,rt gs:    2 ,vhkho eky' v    3 thuc kj'hs    4 crtah, c' ft
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21 God created the large sea fish, all the creeping living creatures that the waters produced in swarms,

according to their species, and all the winged birds according to their species. 

God saw that it was good. 
22 God blessed them, saying, “Be fruitful and multiply, and fill the waters of the seas, and let the birds

multiply upon the earth!” 
23 It became evening and it became morning—a fifth day.

[ TT HHEE SS II XX TT HH DD AAYY ——AA NN II MM AA LL SS &&  MM AANN [

God said, “Let the earth produce living creatures according to their (various) species, cattle,

creeping things and wild animals of the earth according to their (various) species!”—and that is

what happened. 
25 God made the wild animals of the earth according to their (various) species, the cattle according to

their (various) species, and all the creeping things of the ground according to their (various) species. 

God saw that it was good. 
26 God (consulted the Heavenly Court and) said, “Let us make man (Adam) in our mold,

(intellectually endowed) like us, and (if he is worthy) let him rule over the fish of the sea, over the

birds of the skies, over the cattle, over all the earth and over all the creeping things that creep on

the earth!” 
27 God created man (by hand) in (the) mold (which was made for) him. The mold (which He used)

to create him (resembled the image of) God. (On that day) He created (both) male and female. 
28 God blessed them. God said to them, “Be fruitful and multiply, and fill the earth! (Let the man be

responsible for) taking control of it! Rule over the fish of the sea, the birds of the skies and over all the

wild animals that move upon the earth!” 

THE FIFTH DAY (V. 20-23)

The Talmud states that a person born on the fifth day of the week will

have a tendency to kindness since birds and fish, who are fed by the

kindness of God, were created on that day.

Elsewhere in the Talmud a further statement is made that Jewish people

can be recognized by “three signs,” one of which is that they are

“kindhearted” (Yevamos 89a; See also Tanya, end of ch. 1). So, if all Jews are

kindhearted in any case, what is the unique quality of being born on the

fifth day?

Clearly, these two texts of the Talmud are speaking of two different

forms of kindness:

The inherent kind nature of the Jewish people is a function of their

personalities. This is limited in the sense that a person will only extend

himself to a certain point to help another.  However kind-hearted a

person might be, his willingness to put himself aside for another person

will have its limit when stretched.

In contrast, a person born on the fifth day will have a tendency to help

others to the extent that he totally disregards his own personal needs and

interests, in a way that is somewhat reminiscent of God’s boundless

kindness.

However, although those born on the fifth day may be predisposed

towards a greater form of kindness, they only have a “tendency” towards

this trait which may or may not express itself. It is not an actual conscious

�

T O R A S  M E N A C H E M

1:24

[ The Last Word [

“BE FRUITFUL AND MULTIPLY” (V. 28)

The first mitzvah in the Torah is to be fruitful and multiply

(v. 28). To rear a child, to initiate him or her into the Jewish

faith, to educate children in Torah and mitzvos—this is true

nachas (satisfaction). Being childless, no matter how much

freedom it allows, is no comparison.

One who fears that he will not be able to cope financially unless

he uses birth control is assuming that he succeeds through his

own efforts alone. True, Torah requires that man work to provide

for his family, but it is a primary tenet of Judaism that all success

comes from God, that His blessings give sustenance and not one's

own efforts alone.  It is God who provides for all of His creatures;

another mouth will not overburden Him.

Our Sages also explain that Mashiach will not come until all the

souls have descended into this world (Yevamos 62a). Through

having children the time of his coming is hastened. May it be

speedily in our days.

(Sichas Shabbos Parshas Naso 5740, Rosh Chodesh Shevat 5741)
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�� What were Adam and Chava allowed to eat? (v. 29-30)

RASHI: The Torah states that vegetable matter should be food, “for

you, for all the wild animals etc.” (v. 29-30). I.e. [the Torah] equated

cattle and the animals to man regarding the food that they were

permitted to eat. He did not allow Adam and his wife to kill a

creature and to eat its flesh. They were only permitted to eat the

vegetation, as were the animals. 

Later, He permitted the sons of Noach to eat flesh, as it is written

(9:3): “Every creeping thing that is alive, etc.” Like the green herbs,

which I permitted to the first man, I have given you everything.

GUR ARYEH: When Rashi writes that, “The Torah equated cattle and

the animals to man,” he means that just like animals were only

allowed to eat vegetation, likewise man was only permitted to eat

vegetable matter.

LEVUSH HA’OHRAH: The argument of Gur Aryeh is untenable.  How

can he write that “animals were only allowed to eat vegetation,”

when many animals do indeed kill other animals for food?

MIZRACHI: Rather, Rashi’s comparison is: Just as animals were

not permitted to kill humans, so too, humans were not permitted to

kill animals.

part of their personality.  Thus, there remains an advantage to the general

kind nature shared by all Jews, for it is a tangible character trait which

expresses itself openly.  

(Based on Likutei Sichos vol. 25, p. 10ff.)

THE DIET OF MAN AND THE ANIMALS (V. 29-30)

Rashi writes, “The Torah equated cattle and the animals to man

regarding the food that they were permitted to eat,” that they were only

allowed to eat vegetation, and not meat.

The following points, however, remain to be clarified:

a.) Rashi’s commentary to the Torah was written to explain the simple

meaning of scripture, i.e. information which is crucial for a basic under-

standing of the verses.  What question is Rashi answering?

b.) The Torah states explicitly, that “I have hereby given you every

plant...and every tree that has seed-bearing fruit! They shall be food for

you” (v. 29-30). From the fact that God makes no mention of meat, it is

obvious that man was required to be a vegetarian. Why does Rashi feel it

necessary to prove this by comparing man to animals?

c.) What exactly is meant by the comparison, “The Torah equated cattle

and the animals to man regarding the food that they were permitted

to eat”?

d.) Rashi writes that, “He did not allow Adam and his wife to kill a

creature and to eat its flesh,” which suggests that they were allowed to eat

meat from an animal that died by itself, or was killed by another animal.

What led Rashi to this conclusion?

THE EXPLANATION

On reading verses 29 and 30, Rashi was troubled by two questions:

a.) Of what relevance is the diet of Adam and Chava to the account of

the creation of the world?

b.) Why did God inform Adam and Chava about the diet of the

animals?

Due to the force of these questions, Rashi came to the conclusion that

the Torah could not merely be teaching us some details of dietary laws

that pertain to man and animals (as the commentators suggest—see “Classic

Questions”).  Rather, the Torah clarifies here the importance and priority of

man above the other creations:

�
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prhv urchv' ukt vtav: )fy( kfo hvhvktfkv ukfk jh, vtr./
vauv kvo cvnu, ujhu, kntfk' ukt vrav ktso ukta,u kvnh, crhv

uktfuk car' tl fk hre gac htfku hjs fko' ufactu cbh bj v,hr kvo

car' abtnr fk rna tar vut jh uduw' fhre gac av,r,h ktso vrtaui'

b,,h kfo t, fk: )kt( huo vaah/vuxh; vw caah' cdnr ngav crtah,'

kunr av,bv gnvo gk nb, ahecku gkhvo hartk jnav junah ,urv/ scr

tjr' huo vaah' fko ,kuho ugunsho gs huo vaah' vut aah cxhui )x��t

achuo u� cxhui aecku hartk v,urv b,jzeu fk hmhr, crtah, ubjac ftku

bcrt vguko g,v uzvu huo vaah cv��t atu,u huo u� cxhui( vnufi kn,i

,urv: )c( uhfk tkvho chuo vachgh/rw angui tunr' car uso athbu

husg g,hu urdghu' mrhl kvuxh; njuk gk veusa' tck vec"v ahusg g,hu

urdghu' bfbx cu fjuy vagrv ubrtv ftku fkv cu chuo/ scr tjr' nv vhv

hWar
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29 God said, “I have hereby given you every plant that reproduces by seed that is upon the surface of

the entire earth, and every tree that has seed-bearing fruit! They shall be food for you, 30 for all the wild

animals of the earth, for all the birds of the skies, and for everything which moves upon the earth that is

alive! The food (for humans and animals) shall be plant vegetation (only)!”—and that is what happened. 
31 God saw everything that He had made, and—look!—it was very good. 

It became evening and it became morning—the sixth day. 
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The skies, the earth and all their numerous components were completed. 
2 On the seventh day, God completed His work that He had made. On the seventh day, He

rested from all His work that He had done. 

First, we read that, “God created man (by hand) in (the) mold (which

was made for) him. The mold (which He used) to create him (resembled

the image of) God” (v. 27) Then, God told man to “rule over the fish of the

sea, the birds of the skies and over all the wild animals that move upon

the earth,” indicating his primary role in the purpose of creation.

Thus, when reading verses 29 and 30, which describe the diet of man

and the animals, Rashi understood that this information was not being

stated as a parenthetical detail, but rather, to clarify further the role of man

which had been described in the previous verses.  

The knowledge that man is the pinnacle of creation (described in v. 26-28)

could lead him to become arrogant and disrespectful of the world’s

contents.  So, after describing the greatness of man, the Torah continued

and “equated cattle and the animals to man regarding the food that they

were allowed to eat.” I.e. these verses are an attempt to humble man with

the knowledge that, despite the fact that he is the pinnacle of creation

formed in the image of God, he is nevertheless a creature that needs to

eat in order to survive, like any animal.

Despite the fact that God told man to “rule over the fish of the sea, the

birds of the skies and over all the wild animals that move upon the earth”

(v. 28), he nevertheless limited the authority of man, in that “He did not

allow Adam and his wife to kill a creature and to eat its flesh.” This was

in order to ensure that man’s awareness of his own genuine greatness

should not lead to arrogance or pompousness.

Nevertheless, if an animal died naturally, there was no objection to man

eating it, as the intention here is that man should be humbled by

withholding his authority to kill other animals.

(Based on Likutei Sichos vol. 20, p. 7ff.)

DID GOD WORK ON SHABBOS? (V. 2)

Rashi’s comment to verse 2 appears to contradict itself.  First he writes

that God’s work activities “entered a hairsbreadth into Shabbos,” which

suggests that, for a miniscule amount of time, God was actually working

on Shabbos [c.f. Sforno]. But then, Rashi states that it only “appeared as if

He completed the work on that day” [c.f. Chizkuni].

Both of these interpretations are difficult to accept since:

a.) How could God possibly work on Shabbos, even for a fraction of the

day, when work is prohibited the entire day?

b.) If God only appeared to work on Shabbos, then why does the Torah

state that “on the seventh day, God completed His work,” when in truth

He completed it on the sixth day?

RASHI’S FIRST INTERPRETATION

The Torah appears to be extremely ambiguous about the precise point

when the creation was completed.  First we read that on the sixth day,

“God saw everything that He had made...The skies, the earth and all their

multitudes were completed” (1:31-2:1). But then, the Torah continues that

it was only “on the seventh day” that “God completed His work that He

had made” (v. 2).

So, when did God actually finish, on the sixth day or the seventh?

To answer this question, Rashi cites the teaching of Rabbi Shimon, that

God can perform acts with such extreme precision that he is able to “enter

a hairsbreadth into Shabbos,” continuing to do work without actually

transgressing Shabbos. This explains why the Torah states, “on the

seventh day, God completed His work that He had made,” (despite the

fact that “the skies, the earth and all their multitudes were completed,” on

�
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�� When did God finish working? (v. 2)

RASHI: Rabbi Shimon said: A man of flesh and blood, who cannot

judge his times and his moments, must add some time from the week

to Shabbos. God, who can judge His times and His moments,

entered a hairsbreadth into Shabbos, and it appeared as if He

completed the work on that day. 

Another explanation: What was the world lacking? Rest. When

Shabbos came, rest came. The work was completed and finished. 

CHIZKUNI: The verse states that God only finished working on

Shabbos, which seems to suggest that some of the work was carried

out on Shabbos itself.  However, in truth, it only appeared that God

finished the work on Shabbos. For on Friday it was not yet clear

whether God had finished working, or whether He was going to do

more work the following day.  Only on Shabbos did it become

apparent that God had finished working

IBN EZRA: Thus, the verse should not be translated, “On the seventh

day, God finished his work,” but rather, “By the seventh day, God

finished his work.”

SFORNO: God actually finished work at the beginning of the

seventh day, but He only worked for an infinitesimally small

moment, as our Sages expressed with the term “with a hairs-

breadth.”

C L A S S I C  Q U E S T I O N S
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the sixth day), because God did in fact carry out a small amount of work

on the seventh day.  Nevertheless, it was such a miniscule amount of work

that it did not constitute a desecration of Shabbos.

To illustrate this point Rashi described it as a “hairsbreadth” of work,

since a single hair is virtually imperceptible on its own, and only becomes

noticeable when combined with other hairs.  Similarly, the work that God

did on Shabbos was so miniscule it was totally imperceptible.

Nevertheless, Rashi writes that it still “appeared as if He completed the

work on that day”—despite the fact that only a miniscule amount of work

was done on the seventh day—since, technically speaking, the work was

finished then.

RASHI’S SECOND INTERPRETATION

In the final analysis however, the above explanation is not completely

satisfying since:

a.) The verse, “on the seventh day, God completed His work that He

had made” is rendered somewhat non-literally, to read, “in the first few

moments of the seventh day, God completed his work, etc.”

b.) The above statement still contradicts the declaration in verses 1:31

and 2:1 that, “God saw everything that He had made...The skies, the

earth and all their multitudes were completed,” already on the sixth day.

Therefore, Rashi brought a second explanation: “What was the world

lacking? Rest. When Shabbos came, rest came. The work was completed

and finished.” I.e. the creation of the world was indeed complete on the

sixth day, and the only additional “creation” that was added on the

seventh day was “rest.”

However, this interpretation is rather difficult to accept since, at the

literal level, “rest”is not a type of creation or work, but rather, the absence

of work. It is thus inconsistent with the verse which states, “On the seventh

day, God completed His work that He had made,” for it turns out that

God did not do any real work on the seventh day.

Since this interpretation is less plausible than the first, Rashi cited it last.

WHAT WORK DID GOD DO?

Returning to the first interpretation of Rashi, we are left with the

question: What work did God do for that momentary instant of time

during the first Shabbos of creation? And why was it not considered to be

a transgression of Shabbos?

On the sixth day God created only man and the animals.  In chapter 3,

verse 8, Rashi writes that Adam and Chava sinned during the tenth hour

of the day, from which it is obvious that they must have been created

before this time.  Thus, in the remaining period of the day God would

have been completing His other work of that day: creating the animals

(which He had begun before the creation of man), “establishing their form

and stature”(Rashi to 1:25). Therefore, we can presume that the

“hairsbreadth” of work during Shabbos signified the completion of the

animal kingdom.

Since the work done on Shabbos was merely the completion of acts

carried out during the week, it was not considered to be a desecration

of Shabbos.

One might ask: One of the forbidden types of work on Shabbos is

makeh bepatish, completing the formation of an object with a final blow

of the hammer.  From this we see that even the completion of work is

forbidden on Shabbos, so how could God complete His formation of the

animals on Shabbos?

It could be argued that a person is only liable for makeh bepatish when
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3
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the entire act that he performs occurs on Shabbos.  In our case however,

only a small portion of the act occurred on Shabbos (a “hairsbreadth”) so

God did not desecrate Shabbos.

One still might ask: There is a rabbinic prohibition which forbids even

half a creative act (melacha) to be performed on Shabbos. For example,

the prohibition of carrying in the public domain on Shabbos involves two

phases, “picking up” and “placing down.” But, if a person picked an

object up on Friday afternoon and then, after carrying it in the public

domain, placed in down on Shabbos, he would have transgressed a

rabbinic prohibition of performing half a creative act (see Shabbos 3b).

(Even though these rabbinic laws were only introduced formally at the

time of the second Temple, we are nevertheless taught that they were

observed as early as the times of Avraham (Rashi to Toldos 26:5), so we can

presume that God observed them too). 
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3 God blessed the seventh day (that a double portion of manna should descend in its honor) and He

sanctified it (that no manna should descend on Shabbos itself), because on that (day) God rested from

all His work that He had created, (for the remaining work which was left) to be done (on Shabbos, He

carried out on Friday instead, by doubling His workload). 
4 These (above mentioned details) are the chronology of the skies and the earth when they were

created, on the (first) day when God, Almighty God, made earth and skies (and the subsequent days

when He materialized the creations). 
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(The Torah now adds further details concerning the creation of man and woman, mentioned above, 1:27)

5 (The vegetation had only germinated within the ground, but) none of the trees of the field were yet

(sprouting) on the (surface of the) earth, nor had any vegetation of the field yet grown, because God,

Almighty God, had not brought rain upon the earth (since) there was no man to (appreciate the rain and)

work the soil. 
6 (God caused) a mist to ascend from the earth (moistening the clouds in order to) soak the entire

[ The Last Word [

Why did God deem it necessary to continue working all the

way up to Shabbos, and even to extend His work by a hairs-

breadth into Shabbos?  What was gained by this feat of precision?

God was teaching a lesson to mankind about the preciousness

of time.  So long as a person has the opportunity to carry out his

Divinely ordained mission in this world, he should utilize every

moment in order to realize its fullest potential, pushing every

allocation of time to its utmost limits.

Alternatively: a person might bemoan the fact that we are

living in such a spiritually desensitized generation. Gone

are the days of the prophets and Talmudic sages, when the

Jewish people served God with the utmost fervor! What could our

lowly generation possibly achieve beyond the accomplishments

of our ancestors?

The answer to this question can be derived from God’s conduct

when creating the world.  Just like we see that every moment was

precious to God, to the extent that he continued working to the

very last opportunity—likewise the final work of the very last

generations is of paramount importance. (Likutei Sichos vol. 5,  p. 24ff.)

[ Sparks of Chasidus [

“(GOD CAUSED) A MIST TO ASCEND...” (V. 6)

When a person prays to God, it is not merely that God

“listens” to his prayers from above and responds

accordingly.  Rather, the process of prayer itself refines the person

spiritually, rendering him a suitable receptacle for additional

Divine blessings.  The receipt of a blessing is thus the direct

outcome of sincere, focused prayer.

This process is mirrored in the physical world by the method in

which rain is formed:  Rain is not a new entity that is formed in

heaven, but rather, the same “mist” that ascends from the ground,

forms clouds and eventually condenses into rain which showers

back down onto the earth.

In this light, we can appreciate the inner intention of Rashi’s

comment (v. 5) that the first rain shower only occurred in response

to Adam’s prayer.    (Sefer Hama’amarim Melukat vol. 4, pp. 254-5)

�� Why had God not sent rain? (v. 5)

RASHI: He had not caused it to rain, because there was no man to

work the soil, and no one recognized the benefit of rain.  But when

man came and recognized that it is a necessity for the world, he

prayed for it. Then rain came down, and the trees and the herbs

sprouted (See “Sparks of Chasidus”).

C L A S S I C  Q U E S T I O N S
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It does appear therefore that God “transgressed” a rabbinic law by

carrying out part of a creative act on Shabbos.

However, in the final analysis, God did not transgress Shabbos at all.

For the rabbinic prohibition of performing half a creative act on Shabbos

only applies when each half is a significant proportion of the total act.  In

our case however, God only performed a miniscule portion of the act on

Shabbos (a hairsbreadth), and was thus totally “exempt.”

(Based on Likutei Sichos vol. 5, p. 24ff.)

T O R A S  M E N A C H E M
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�� How was man formed? (v. 7)

RASHI: God gathered soil from the entire earth from all four

directions, so that wherever man would die, the earth would accept

him for burial. 

Another explanation: God took soil from the place of which it is

said, “You shall make Me an altar of earth” (Shemos 20:21), to

symbolize that it [the earth of the altar] should be an atonement for

him, so that he would be able to endure.

�� When did God create the Garden of Eden? (v. 8)

TALMUD: Seven things were [intended to be] created before the

creation of the world: Torah, Teshuvah, the Garden of Eden,

Gehinom, God’s throne of glory, the Holy Temple and the name of

Mashiach (Pesachim 54a; Nedarim 39b).

MIDRASH: Man was created on the sixth day of creation, and the

Garden of Eden on the third day (Bereishis Rabah ch. 15).

�� Why didn’t God create man in the Garden of Eden? (v. 8)

CHIZKUNI: Because then man would have thought that the entire

world was as beautiful as the Garden of Eden. Therefore, God first

created man outside the Garden, to see how unpleasant the world

really was, and then He placed him in the haven of the Garden.

RADAK: In this way man would recognize the kindness which God

performed for him by placing him in the Garden. 
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C L A S S I C  Q U E S T I O N S

kgbhi crhh,u ak tso vgkv v,vuo' uvaev gbbho karu, vgpr' ubcrt

tso' fdck zv abu,i nho utjr fl ka t, vghxv' t; fti uvaev' utjr

fl uhhmr: )z( uhhmr/a,h hmhru,' hmhrv kguko vzv uhmhrv k,jhh, vn,ho'

tck ccvnv athbv guns, kshi' kt bf,c chmhr,v abh hush"i: gpr ni
vtsnv/mcr gpru nfk vtsnv' ntrcg ruju,' acfk neuo ahnu, ao'

,vt euky,u kecurv/ scr tjr' byk gpru nneuo abtnr cu nzcj tsnv

,gav kh
1

' vkuth ,vt ku fprv uhufk kgnus: uhpj ctphu/gatu ni

v,j,ubho uni vgkhubho' du; ni v,j,ubho ubanv ni vgkhubho' kph

achuo rtaui bcrtu anho utr.' cabh crt rehg kgkhubho' cakhah ,rtv

vhcav k,j,ubho' crchgh crt nturu, kgkhubho' cjnhah harmu vnho

k,j,ubho' vuzee caah kcrtu, cu cgkhubho un,j,ubho' uto ktu ha

ebtv cngav crtah,' ahvhu tku rcho gk tku ccrht, huo tjs: kbpa
jhv/t; cvnv ujhv bertu bpa jhv' tl zu ak tso jhv acfuki' ab,ux;

cu sgv uscur: )j( neso/ cnzrju ak gsi byg t, vdi' uto ,tnr vrh

fcr btnr uhcrt udu� t, vtso uduw' rth,h ccrhh,t ak rw tkhgzr cbu ak

rw huxh vdkhkh nk"c nsu, av,urv bsra, uzu tj, nvi' fkk aktjrhu

ngav vut pryu ak rtaui' uhcrt t, vtso udu�' zvu fkk' x,o crht,u

nvhfi ux,o ngahu' jzr uphra uhhmr vw tkvho uduw' uhmnj ku di gsi'

uhbhjvu cdi gsi' uhpk gkhu ,rsnv' vaung xcur avut ngav tjr' uthbu

tkt pryu ak rtaui/ ufi tmk vcvnv jzr uf,c uhmr vw udu� ni vtsnv fk

jh, vasv' fsh kpra uhct tk vtso keru, ao' ukkns gk vgupu, abcrtu

ni vree: )y( uhmnj/kgbhi vdi vf,uc nscr: c,ul vdi/ctnmg vdi:

)ht( phaui/vut bhkux bvr nmrho' ugk ao anhnhu n,crfhi ugukhi

unaehi t, vtr. bert phaui' fnu upau prahu
2

/ scr tjr phaui' avut

ndsk pa,i' abtnr tmk nmrho ucuau gucsh pa,ho
3

: )hd( dhjui/avhv

vukl uvunv uvnhh,u dsukv nts' fnu ufh hdj
4

' anbdj uvukl uvunv:

hWar
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surface of the ground (so that man should be created from moist earth). 7 God, Almighty God, formed

man out of soil from (the four corners of) the Earth. He blew into his nostrils a living soul, and man

became a living, (thinking and speaking) being. 
8 God, Almighty God, planted a garden in Eden to the east, and placed there the man which He had

formed. 9 (In the garden,) God, Almighty God, made every tree that is pleasant to look at and good to

eat grow out from the ground. The Tree of Life (grew) in the middle of the garden, and the Tree of

Knowledge of good and evil (also grew in the garden). 
10 A river flowed out of Eden to water the garden, and from there it separated and became the source

of four riverheads. 11 The name of one is Pishon (the Nile), which surrounds the entire land of Chavilah,

where there is gold. 12 The gold of that land is good. Crystal and onyx (are found) there. 13 The name of

the second river is Gichon, which surrounds the entire land of Kush. 14 The name of the third river is

MAN AND THE GARDEN OF EDEN (V. 7-8)

a.) Why does Rashi not explain why Adam was created outside the

Garden of Eden, only to be brought there later? [c.f. Chizkuni, Radak]

b.) In his second interpretation regarding how man was formed, Rashi

writes that man was created on the site of the Altar. This is a fifteen-day

journey by foot to the Euphrates River (see Mishnah, Ta'anis 1:3), which is in

the proximity of the Garden of Eden (see v. 14). Why does Rashi not make

any mention of Adam’s miraculous transportation to the Garden of Eden,

where he covered a journey of fifteen days within one day?

THE EXPLANATION

The common conception [based on Talmud and Midrash] is that the

Garden of Eden was created before man. Rashi however accepted the

literal sequence of events recorded in the Torah, that first, “God, Almighty

God, formed man out of soil” (v. 7), and that only afterwards, “God,

Almighty God, planted a Garden in Eden to the east” (v. 8). Therefore, it

is obvious why Rashi did not need to address the question why Adam was

not created in the Garden of Eden, because when Adam was formed the

Garden did not yet exist!

Similarly, Rashi did not need to explain Adam’s miraculous transferral

to the Garden of Eden within one day, since the very fact he was formed

from earth was itself miraculous.  It is therefore not surprising that Adam’s

miraculous formation should be followed by a miraculous transportation.

(Based on Sichas Shabbos Bereishis 5745)

NAMES OF THE FOUR RIVERS (V. 10-14)

Why did Rashi feel the need to explain the significance behind the

name of each river (cited in verses 10-14)? Rashi does not explain

every name that is mentioned in the Torah, so presumably when he does

offer an  explanation it must be for a specific reason.  What could that be

in our case?

Rashi was troubled by the following question: since man had only just

been created, and there were no other people around to talk to in any

case, what is the point of naming the rivers? Surely a name is only

required to communicate with another person?

Thus, on reading the verse,  “A river flowed out of Eden to water the

Garden, and from there it separated” (v. 10), Rashi came to the conclusion

that the Torah must be adding these details about the various rivers, to

stress the greatness of the Garden of Eden.  Therefore he explains how

each of the names enhances the Torah’s praise of the Garden of Eden,

indicating how four mighty rivers arose from this sublime location.

(Based on Sichas Shabbos Bereishis 5729)

�

�

�� Why did the four rivers receive their names? (v. 10-14)

RASHI: Pishon is the Nile, the river of Egypt.  Because its waters are

blessed, and they rise and water the land, it is called Pishon, as in the

verse, “and their riders shall increase (UJ�pU)” (Habbakuk 1:8). Another

explanation: It is called Pishon because it causes flax (i¨,§J�p) to grow,

as is stated in reference to Egypt, “And those who work at flax

(oh¦T§J�P) … shall be ashamed” (Isaiah 19:9).

Gichon flowed and roared, and its roaring was very great, as in the

verse: “If an ox gores (j³d°h)” (Shemos 21:28), for he gores and roars while

goring along. 

Chidekel received its name because its waters are sharp (s�j) and

light (k©e).

Pras received its name because its waters are fruitful (ih�r�p) and

increase abundantly, and make people healthy. It is the most

important of all the rivers because it is mentioned in conjunction

with the Land of Israel.

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

“HE BLEW INTO HIS NOSTRILS A LIVING SOUL” (V. 7)

�� God created the world with Divine “speech.”  Man’s soul

however, was “blown” by God into his body (v. 7). When a

person blows, he exhales from deep within his body. This

analogy illustrates that the soul contains a deeper aspect of

Divinity than the rest of the world, since it was “blown” out

from God’s “innards” (so to speak) rather than the more

effortless method of speech.

�� In the case of animals (and plants) God created the soul and

body together as a single unit.  In creating man though, God

first created a lifeless body into which He later infused a “soul

of life.” This is because the soul of man is so high in

comparison to the body that it could not be formed as a single

unit.  Rather, a separate act of God was required to achieve

the remarkable union between them.

(Based on Tanya ch. 2; Sefer Hama’amarim 5714, p. 126)

T O R A S  M E N A C H E M
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�� How did God bring man to the Garden of Eden? (v. 15)

RASHI: God enticed him with pleasant words and persuaded him

to enter.

GUR ARYEH: Why would man need to be convinced to enter such a

wonderful place as the Garden of Eden?  Because man did not know

how great the Garden of Eden was and he needed to be informed by

God.  Thus, the “pleasant words” with which God convinced man to

enter were merely a description of the garden.

�� Why was it “not good” for man to be alone? (v. 18)

RASHI: Because people might say, “There are two dominions! God

alone rules over the upper worlds and He has no partner, and man

is the sole ruler of the lower worlds, and he has no partner.”

�� Why was woman created “opposite” man? (v. 18)

RASHI: If he is worthy, she will be a helpmate. If he is not worthy,

she will be against him, to fight him.

MAN’S ENTRY INTO THE GARDEN OF EDEN (V. 15)

Rashi writes that God persuaded Adam to enter the Garden of Eden

with, “pleasant words.”  But why did he need to be persuaded to enter

the garden, which was the most desirable of all places in the world? [See

Gur Aryeh].

The answer to this question is to be found at the end of the verse,

“God...settled him in the Garden of Eden to cultivate it and to guard it,”

i.e. he was placed there to carry out a Divine mission. Adam was sensitive

to the awesome responsibility that carrying out God’s command entailed,

so he was reluctant to enter.  Consequently, it was necessary for God to

persuade him with “pleasant words,” describing the pleasant quality of

Divine service.

(Based on Sichas Shabbos Bereishis 5745)

THE NEED FOR MAN’S PARTNER (V. 18)

Even a child who is studying Chumash for the first time understands

that his father depends on the assistance and moral support of his mother.

Consequently, when he reads verse 15, “It is not good that man is alone.

I will make him a helpmate opposite him,” the matter is self-understood.

What forced Rashi to conclude that the Torah is speaking here of an

ideological fear that “people might say, ‘There are two dominions,’” when

he could have written more simply that man needs the physical and

emotional support of a partner?

THE EXPLANATION

If the Torah was informing us here that woman was created to provide

support for man, the verse would have stated, “It is not good for man to

be alone” (IS�c�k ,Ih¡v o¨s¨t�k cIy tO).  In fact, however, the Torah

��
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T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

)hs(jsek/anhnhu jshi uekhi: pr,/anhnhu prhi urchi' uncrhi t,

vtso: fua utaur/gshhi kt vhu' uf,c vnert gk ao vg,hs: esn,
taur/knzrjv ak taur: vut pr,/ vjauc gk fuko' vbzfr gk ao tr.

hartk: )yu( uhej/keju cscrho btho' up,vu khfbx
1

: )hj( kt yucvhu,
uduw/akt htnru a,h rauhu, vi' vec"v cgkhubho hjhs uthi ku zud' uzv

c,j,ubho uthi ku zud: gzr fbdsu/zfv gzr' kt zfv fbdsu kvkjo
2

:

)hy(uhmr uduw ni vtsnv/vht hmhrv vht gahhv vtnurv kngkv uhga

tkvho t, jh, vtr. uduw' tkt ct uphra avgupu, bcrtu ni vree' kph

atnr kngkv ni vnho bcrtu' ufti tnr ni vtsnv bcrtu/ ugus kknsl fti'

acag, hmhr,i' nhs cu chuo' vchto tk vtso keru, kvo ao
3/ucscrh

tdsv
4

hmhrv zu kaui rhsuh ufcua' fnu fh ,mur tk ghr
5
' afcai ,j, hsuak

tso: ufk tar hert ku vtso bpa jhv uduw/xrxvu upravu' fk bpa

hWar

1 cwwr yz' v    2 ao hz' d    3 jukhi fz:    4 cwwr hz' s    5 scrho f' hy



19 / BEREISHIS - GENESIS - PARSHAS BEREISHIS 2:14-19

Chidekel, which flows to the east of Ashur (Assyria), and the fourth river is Pras (Euphrates). 
15 God, Almighty God, (persuaded) the man (to enter the Garden), and settled him in the Garden of

Eden to cultivate it and to guard it.
16 God, Almighty God, commanded man, saying, “You may eat freely from every tree of the Garden,

17 but you must not eat from the Tree of Knowledge of good and evil. For on the day that you will eat

from it you will certainly die.” 
18 God, Almighty God, said, “It is not good that man is alone. I will make him a helpmate op-

posite him.” 
19 God, Almighty God, formed from the earth every beast of the field and every bird of the skies, and

He brought (each species straight-away as it was formed) to man to see what he would call it. Whatever

the man called each living thing, (remained) its name (forever). 

�� How did Adam know the names of the animals? (v. 19-20)

MINCHAH BELULAH: A Hebrew name indicates an entity’s essential qualities.  In his great wisdom, Adam was able to discern the correct

name for each species upon observing its nature.

SHALOH: Adam’s wisdom here was that merely through seeing the physical animal he was able to determine its spiritual source.

�� Did Adam name the fish too? (v. 19)

MIDRASH: Yes.  Even though the Torah makes no mention of the fact, Adam actually named the fish (Midrash Chaser Veyatir).

CHIZKUNI: No.  If God had brought the fish out of the sea to Adam, they would have died.

states, “It is not good that man is alone” (IS�c�k o¨s¨t�¨v ,Ih¡v cIy tO),

indicating that we are speaking here of something which is essentially “not

good,” regardless of its emotional effect on man. Therefore, Rashi

explained that the presence of a single man is undesirable in the sense

that it may give the false impression that he is a deity. 

GOD’S SOLUTION

However, even after the creation of woman this problem seems to

remain since, in the final analysis, man was created alone, and remained

that way for a period of time before he was joined by woman.  Couldn’t

that give the impression that man is some type of god?

This problem is solved by Rashi’s second comment that, “If he is

worthy, she will be a helpmate. If he is not worthy, she will be against him,

to fight him.” I.e. man will always be dependent on the support of woman

to the extent that (if he is not worthy) they will fight with each other.  Since

he will constantly feel dependent on another, and he will be aware of the

potential conflict that could arise with his partner at any moment, it will

surely be fixed in man’s mind that he is not a self-sufficient being.

(Based on Likutei Sichos vol. 5, p. 20)

NAMING OF THE ANIMALS (V. 19-20)

The naming of the animals by Adam could be understood in one of two

ways:

a.) It was for the benefit of man, enabling him to distinguish one species

from another.

b.) It was for the benefit of the creatures being named. (This is because

a Hebrew name indicates an entity’s spiritual source (see Shaloh), so by

calling each species by its correct name Adam illuminated the animal’s

spiritual source within its physical body).

It could be argued that this, in fact, is the basis of the dispute between

the Midrash and Chizkuni as to whether Adam named the fish:

Chizkuni understood that the naming was for the benefit of man.  Thus,

there was no need to name the fish which are not observable by man, as

they inhabit the sea and die as soon as they leave the water.

The Midrash understood that the naming was for the benefit of the

creatures being named. Consequently, the Midrash came to the

conclusion that Adam would have named the fish too, as it was for their

benefit to do so.

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ The Last Word [

Our Sages taught that the verse “God, Almighty God,

commanded man, saying, “You may eat freely from every

tree of the Garden” (v. 16), alludes to the seven universal laws that

God gave to all mankind:

“God”—belief in God

“Almighty God”—not to worship idols

“commanded”—establishing courts of law

“man”—not to murder

“saying”—not to indulge in forbidden relations (see Jeremiah 3:1)

“you may eat freely”—not to eat a limb from a living animal

“from every tree of the garden”—not to steal. (Sanhedrin 56b)

According to Jewish Law we are obliged to promote the

observance of these laws among the nations of the world

(Rambam, Laws of Kings 8:10-11). Unfortunately, in previous

generations this was not possible, as any act which could be

perceived as proselytizing would have threatened the security of

the Jewish community.  However nowadays, thanks to God’s

blessings, we live in a free society which enables us to fulfill this

holy obligation.

(See Likutei Sichos, vol. 26, pp. 132ff.)
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AN ALTERNATIVE ARGUMENT

Alternatively, it could be argued that both the Midrash and Chizkuni

agreed that Adam named the animals for their own benefit.  Rather, they

differed over the more subtle implications of the naming process:

The story of Adam naming the animals is recorded at a significant

junction in the Chumash. Up to this point we have read solely about the

creation of the world; and from here onwards we begin to read about the

efforts—and transient failings—of man, to carry out God’s will in the

world, in order to “cultivate it and to guard it.”

The question therefore arises: At which side of the “junction” does the

account of Adam’s naming of the species fall?  Does this naming represent

the completion of the creative process, where each living entity was finally

assigned its own name? Or are we reading here of the first act of Divine

service by man? Let us discuss each of these two avenues:

a.) Naming as an act of creation

The creation process witnessed the differentiation of primordial matter

into different materials and creatures, i.e. a transition from unity

(Godliness) to multiplicity (creation). The act of naming was the final

stage of bringing multiplicity to the world, as each general category of

animals became distinguished into specific species.  Since multiplicity

conceals God’s presence—for in truth there is nothing but the one God—

the process of naming the species endowed them with a greater sensation

of individuality and separateness from God.

In this respect, there is a distinction between aquatic life and land

animals.  Fish die as soon as they leave their natural habitat of water,

which is a graphic expression of their fragility and dependency. Land

animals, by contrast, can survive for long periods of time in a variety of

environments.  Thus, land animals demonstrate multiplicity to a greater

extent than fish, since they are more self-sufficient and independent.

m¾�c�̀ §lE d® �c�V�d z´ I�g lŸ −k§lE m�i½�n�X�d sFŕ§lE Æ d�n�d§A�dÎl̈k§l zFÀn�W
d² �n�C
x�Y | mi¯�d÷	` dÆ �eŸd�i Á l¥RIe `k :F «C�b�p§M x�f−¥r `¬¨v�nÎ` «÷
:d�P«�Y
g�Y x−�ÜA xŸ¬B
q�Ie ei½�zŸr§l©S�n Æ z�g�̀  gÀ�T�Ie o®�Wi�Ie m−�c�̀ «�dÎl©r
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jhv tar hert ku vtso ao' vut anu kguko: )f( uktso kt nmt gzr:
)ft( uhpkvw tkvho ,rsnv/favchti' vchti kpbhu fk nhi unhi' zfr

ubecv' tnr' kfko ha ci zud ukh thi ci zud' nhs uhpk
1

: nmkgu,hu/
nxyrhu' fnu ukmkg vnafi' zvu atnru abh prmuphi bcrtu

2
: uhxdur/neuo

vj,l
3

: uhhai uhej/akt hrtv j,hf, vcar annbu bcrt,' u,,czv gkhu:

)fc(uhci/fcbhi' rjcv nknyv uemrv nkngkv' keck vuks' ftumr ak

jyho avut rjc nknyv uemr nkngkv' akt hfchs natu gk ehru,hu: uhci
t, vmkgktav/kvhu, tav' fnu uhga tu,u dsgui ktpus

4
' kvhu,

tpus: )fd( zt,vpgo/nkns act tso gk fk cvnv ujhv' ukt b,errv

sg,u gs act gk juv
5

: kzt,hert tav fh ntha uduw/kaui bupk gk

kaui' nfti abcrt vguko ckaui vesa
6

: )fs( gk fi hgzc tha/ruj

vesa tunr, fi' ktxur gk cbh bj vgrhu,
7:kcar tjs/vuks bumr gk

hsh abhvo' uao bgav caro tjs
8

: )fv( ukth,cuaau/akt vhu husgho

srl mbhgu, kvcjhi chi yuc krg' ut; gk ph ab,bv cu sgv keru,  anu,'

kt b,i cu hmr vrg' gs tfku ni vg. ubfbx cu hmr vrg' uhsg nv chi yuc

krg: )t( uvbjavhv gruo/nv gbhi zv kfti' vhv ku kxnul uhga ktso

ukta,u f,bu, gur uhkchao' tkt kknsl nthzu xcv ep. vbja gkhvo'

rtv tu,o grunho ugxueho c,anha kghi fk' ub,tuv kv
9

: gruo nfk/
kph grn,u udsuk,u vh,v npk,u' gruo nfk' trur nfk

01
: t; fh tnr

uduw/ant tnr kfo kt ,tfku nfk uduw' ut; gk ph artv tu,o tufkho

natr phru,' vrcv gkhv scrho' fsh a,ahcbu uhct kscr ctu,u vg.:

)d(ukt ,dgu cu/vuxhpv gk vmuuh' kphfl ctv khsh drgui' vut abtnr tk
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20 Man named all the cattle and the birds of the skies and all the beasts of the field (and saw that each

had a male and female counterpart). Man, however, did not find any helpmate opposite him (so he

complained to God). 
21 God, Almighty God, caused a deep sleep to fall upon man, and he slept.  He took (a piece from)

one of his sides, and He sealed the flesh in its place. 22 God, Almighty God, built the side that He had

taken from man into a woman, and He brought her to man. 23 Man said, “(After searching amongst all

the animals and failing,) this time (I have found the) bone from my bones, and flesh from my flesh. This

shall be called ‘ishah’ (woman) because she was taken from ‘ish’ (man).” 24 Therefore, a man shall leave

his father and his mother, and cling to his wife, and they shall become one flesh (through their children). 

[ TT HHEE SS IINN OOFF TT HH EE TT RR EE EE OOFF KK NN OO WW LL EE DD GG EE [

T hey were both naked, the man and his wife, and they were not ashamed (since they had no evil

inclination, but their nakedness aroused the interest of the serpent). 
1 The serpent was cunning, more than all the beasts of the field that God, Almighty God, had

made.  It said to the woman, “Did God perhaps say, ‘You shall not eat of any of the trees of the garden’?” 
2 The woman said to the serpent, “We may eat from the fruit of the trees of the garden, 3 but from the

fruit of the tree that is in the middle of the garden, God has said, “You shall not eat of it, and you shall

not touch it, lest you die.’” 

Fish, by contrast, show the underlying unity of creation to a greater

degree, for as soon as they are separated from their “source,” they die.

This is a physical expression of the spiritual reality that no entity is

independent of God.

According to the above approach—that the naming of the animals was

for the sake of increasing multiplicity—there was no need to name the

fish, since multiplicity is not particularly pronounced in aquatic life. Thus

Chizkuni, who adopted the approach that the fish were not named by

Adam, alluded to the above reasoning with the words, “If God would

have brought the fish out of the sea to Adam they would have died.”

b.) Naming as an act of Divine service.

According to the second approach above, that man’s naming of the

animals was the first act of Divine service, it follows that the naming must

have accomplished the purpose of all Divine service—to make the world

more subservient to God.  This was achieved through the naming, which

connected the spiritual source of each creature with its existence on the

physical plane.

This concurs with the view of the Midrash that the fish were named too,

since all creatures would benefit from such a spiritual revelation

(Based on Likutei Sichos vol. 35, p. 1ff)

T O R A S  M E N A C H E M

33

[ Sparks of Chasidus [

THE SIN OF THE TREE OF KNOWLEDGE (2:25-3:24)

Three points require clarification:

a.) Why did God not want man to “be like God knowing good

and evil” (v. 5)? Surely, God is utterly benevolent, and He would want

His creations to share some of His exalted wisdom? After all, man

was created in the image of God.

b.) Even if man sinned, why could he not eat from the Tree of Life

and live forever (v. 22)? Surely if man would “stretch out his hand and

take also from the Tree of Life and eat (from it, and he will be able

to) live forever” (ibid.), it would eliminate the “death” that was

imposed by the sin?

c.) The fact that man was expelled from the Garden of Eden is

understood, since he abused his right to remain there by eating from

the tree.  But why was Adam then told to “cultivate the earth” (v. 23)?

God did not want man to become aware of the concept of evil,

because man is unable to remain totally aloof from things that he

comes to understand.  Man’s nature is to inquire, to empathize and

to interact.  When he encounters a new phenomenon, he wonders

how it might affect his life.  He begins to measure the idea according

to the established norms of his conscious existence, and he allows his

emotions to explore the new entity to see if he has discovered a new

“love” or a new “hate.”  In short, when a person encounters

something utterly new, he investigates it with the totality of his

personality.  From that point on, the concept leaves an indelible mark

on his life.

So, God was aware that if man was to come to “know evil,” the

results would be disastrous, for in the process of his exploratory

investigations, man would inevitably become attached to it.  

2:25

(continued on page 23)

THIRD

READING



�� When did the Sin of the Tree of Knowledge occur? (v. 8)

RASHI: The verse states that they heard God’s voice in the “direction

of the day.” This refers to the direction in which the sun sets, which

is the west. For towards evening the sun is in the west, and they

sinned in the tenth hour [of daylight].

TALMUD: The day on which Adam was created consisted of twelve

hours.  During the first hour his dust was gathered; the second hour

it was made into a shapeless mass; the third hour his limbs were

stretched out; the fourth hour a soul was placed in him; the fifth hour

he stood on his feet; the sixth hour he named the animals; the

seventh hour he was paired with Chava; the eighth hour they had

two children; the ninth hour he was commanded not to eat from the

Tree of Knowledge; the tenth hour he sinned; the eleventh hour he

was judged and the twelfth hour he was banished from the Garden

of Eden and went on his way (Sanhedrin 38b).

WHEN DID THE SIN OCCUR? (V. 8)

Rashi’s commentary is not a mere anthology of Talmudic and Midrashic

teachings.  Rather, as Rashi declares himself, his commentary was written

exclusively to: “explain the literal meaning of scripture” (comment to Bereishis

3:8).  Consequently, when Rashi does cite a Talmudic teaching, it would

be a mistake to presume that he is citing the words in the same context

that they are brought in the Talmud itself, for the Talmud does not confine

itself exclusively to literal interpretations. In fact, the large body of

Talmudic and Midrashic commentary to the Torah is predominantly

allegorical and non-literal.  Thus, even when Rashi uses a Talmudic

phrase, he does so in the context of his own literalist commentary, which

was not necessarily the intention of the Talmud.

�
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,ux; gk scrhu
1

: )s( kt nu, ,nu,ui/sjpv gs abdgv cu' tnr kv fao

athi nh,v cbdhgv fl thi nh,v ctfhkv
2

: )v( fh husg/fk tuni aubt t,

cbh tunbu,u' ni vg. tfk ucrt t, vguko
3

: uvhh,o ftkvho/humrh guknu,:

)u( u,rtvtav/rt,v scrhu ak bja uvbtu kv uvtnhb,u
4

: fh yuc vg./
kvhu, ftkvho: ufh ,tuvvut kghbho/fnu atnr kv ubpeju ghbhfo:

ubjns kvafhk/ fnu atnr kv husgh yuc urg: u,,i dokthav/akt

,nu, vht uhjhv vut uhat tjr,: do/krcu, cvnv ujhv: )z( u,pejbv uduw/
kgbhi vjfnv scr vf,uc' ukt kgbhi rthv nna' uxu; vnert nufhj: uhsgu
fh ghrunho vo/t; vxunt husg favut gruo' tkt nvu uhsgu fh ghrunho

vo' nmuv tj, vh,v chso ub,gryku vhnbv
5

: gkv ,tbv/vut vg. atfku

nnbu' cscr ab,ekeku cu b,ebu
6'tck atr vgmho nbguo nkhyuk gkhvo'

unpbh nv kt b,prxo vg.' athi vec"v jp. kvubu, crhv' akt hfkhnuvu

uhtnru zvu akev vguko gk hsu
7

: )j( uhangu/ha nsrah tdsv rcho' ufcr

xsruo rcu,hbu gk nfubo ccrtah, rcv ucatr nsrau,' utbh kt ct,h tkt

kpauyu ak nert' uktdsv vnhhac, scrh vnert scr scur gk tupbhu: uhangu/
nv angu' angu t, euk vec"v avhv n,vkl cdi: kruj vhuo/ktu,u ruj

avana ctv nao ]x��t kao usue fh fi gher[ uzu vht ngrch,' akpbu, grc

jnv cngrc uvo xrju cgahrh,
8

: )y( thfv/husg vhv vhfi vut' tkt khfbx

gnu cscrho' akt hvt bcvk kvahc to hgbhavu p,tuo/ ufi cehi tnr ku th

vck tjhl
9

' ufi cckgo nh vtbaho vtkv gnl
01

' khfbx gnvo cscrho' ufi

cjzehvu cakujh nrusl cktsi
11

: )ht( nh vdhs kl/nthi kl ksg, nv ca, ha

cguns gruo: vni vg./c,nhv: )hc( tar b,,vgnsh/fti fpr cyucv
21

:
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4 The serpent said to the woman, “You will surely not die. 5 God (told you not to eat it, because He)

knows that on the day that you eat from it, your eyes will be opened, and you will be like God (with the

ability to create worlds and) knowing good and evil.” 
6 The woman (believed the serpent) that the tree was good food (that would make a person like God),

that it was desirable to the eyes (for it would open them up), and that the tree was desirable to make one

wise (knowing good and evil). She took of its fruit, and she ate (it), and she also gave (some to the cattle

and wild animals, and fearing that she would die and that her husband would remarry, she gave some)

to her husband (who was) with her, and he ate (it). 
7 The “eyes” (of the intellects) of both of them were opened, and they realized that they were naked

(of mitzvos, having ignored the only command they had been given).  They sewed together fig leaves

(from the tree) and made themselves loincloths. 
8 They heard the sound of God, Almighty God, walking in the garden in the direction (which the sun

sets every) day. The man and his wife hid from God, Almighty God, among the trees of the garden. 
9 God, Almighty God, called to the man, and said to him, “Where are you?” (to engage him in

conversation).
10 (Man) said, “I heard Your sound in the garden, and I was afraid because I am naked, so I hid.” 
11 (God) said, “Who told you that you are naked? Have you eaten from the tree from which I

commanded you not to eat?” 
12 The man said, “The woman whom You gave (to be) with me gave me from the tree, and I ate.” 

In our case, Rashi writes that man sinned “in the tenth hour,” which at

first glance would seem to refer to the Talmudic teaching that he sinned in

the tenth hour of the sixth day of creation (see Talmud).  However, at the

literal level of Torah interpretation to which Rashi always confines himself,

it could not possibly be argued that man sinned on the sixth day, for a

number of reasons:

a.) At the end of the sixth day, the Torah states, “God saw everything

that He had made, and look! It was very good” (1:31). Now, if the sixth

day had been witness to man’s sin which brought i.) death, ii.) the labor

of childbirth and iii.) the toils of earning a living to the world (see v. 16-19,

below), God would surely not have said, “It was very good”?

b.) It is reasonable to presume that Adam and Chava were of sufficiently

strong moral caliber not to have stumbled in sin as soon as they were

created, and the serpent would surely have taken some time to persuade

Chava to eat from the tree. So at the literal level, it is extremely unlikely

that all the events described here in chapter three occurred in the space

of a few hours.  

c.) Furthermore, the story is recorded after the story of creation has

been completed, and Rashi gives no indication that it occurred

beforehand, on the sixth day.

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

THE SIN OF THE TREE OF KNOWLEDGE (CONT. FROM P. 21.)

Thus, when man sinned and became attached to evil, two major

problems arose:

a.) If man were now to live forever, he would cause evil to be

perpetuated eternally. For since he had now incorporated evil into his

system, eternal life would provide an “eternal host” for man’s newly

found parasite.  Therefore, God decreed that man must die, and

prevented him from eating from the Tree of Life which would return

him to his previous, immortal status.

b.) A further, more serious problem was how to correct the event

which had occurred. The boundaries between good and evil had

become blurred and man found himself attracted to two mutually

exclusive forces. His sin had generated cosmic repercussions in the

upper realms, causing good and evil to coalesce, resulting in a

corrupted spirituality which had penetrated the entire universe, right

down to the physical world.

The solution: “God, Almighty God, sent him out of the Garden of

Eden, to cultivate the earth from which he had been taken” (v. 23).

Man had mixed good and evil throughout the spiritual and physical

worlds, so he was sent out to correct the damage that he had caused.

Since evil had penetrated the actual earth, man was given the task of

refining the entire world.  By performing the appropriate action with

each “piece” of physicality, he would set free the kernel of good

within it, allowing it to return to its holy source. To correct the world

which he had profaned, man was required to “pick up the pieces”—

literally—by separating with his own hands the good and evil which

he had caused to be mixed together.

(Based on Torah Ohr 5c ff; Toras Chaim Bereishis 30a ff)
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)hd( vahtbh/vygbh' fnu tk haht t,fo jzehvu
1

: )hs( fh gah, zt,/
nfti athi nvpfho czfu,u ak nxh,' athku atku knv gah, zt,' vhv ku

kvahc scrh vrc uscrh v,knhs scrh nh aunghi
2

: nfk vcvnv unfk
jh, vasv/to ncvnv b,ekk' njhv kt fk afi' vgnhsu rcu,hbu nsra

zv cnxf, cfuru,
3

' kkns ahnh ghcuru ak bja acg abho: gk djubl
,kl/rdkho vhu ku ubemmu: )yu( uthcv tah,/t,v kt b,fuub, tkt

ahnu, tso fahtfk vut ,jkv u,at t, juv' ukt ct, kscr tk juv

,jkv tkt kph avbaho sg,i eku, kv,p,u,' uhusgu, kp,u, t, cgkhvi'

kphfl uthcv tah,
4: haupl/hf,,l' fnu utfu, tu,u

5
' u,rdunu uaph,

h,hv: ut,v ,aupbu gec/kt hvt kl eunv' u,afbu cgecu' ut; nao

,nh,bu/ ukaui ,aupbu' fnu ba; cvo
6

' favbja ct kbaul vut bua; fnhi

arhev' ukph avkaui bupk gk vkaui' f,c kaui bahpv cabhvo:

)yz(gmcubl/zv mgr dhsuk cbho
7: uvrbl/zv mgr vgcur: cgmc,ksh

cbho/zv mgr vkhsv: utk thal ,aue,l/k,anha' ut; gk ph fi thi

kl nmj k,ucgu cpv' tkt vut hnauk cl' vfk nnbu ukt nnl: ,aue,l/
,tu,l' fnu ubpau aueev

8
: )hz( trurv vtsnv cgcurl/,gkv kl

scrho trurho' fdui zcucho uprguaho ubnkho' nak khumt k,rcu, rgv'

uvcrhu, nekku, asho ahbe nvo: )hj( ueu. usrsr ,mnhj kl/vtr.'

fa,zrgbv nhbh zrgho' ,mnhj eu. usrsr eubsx ugfchu,' uvi btfkho gk

hsh ,heui
9

: utfk, t, gac vasv/unv ekkv vht zu' uvkt ccrfv

btnr ku vbv b,,h kfo t, fk gac zurg zrg uduw' tkt nv tnur fti

crta vgbhi' trurv vtsnv cgcurl cgmcui ,tfkbv' utjr vgmcui ueu.

usrsr ,mnhj kl' fa,zrgbv eybhu, tu hreu, dbv' vht ,mnhj kl eumho

usrsrho uatr gach vasv' ugk frjl ,tfko: )hy( czg, tphl/ktjr

a,yrhj cu vrcv: )f( uhert vtso/jzr vf,uc kgbhbu vrtaui uhert

vtso anu,' ukt vpxhe' tkt kknsl agk hsh erht, anu, bzsuudv ku

juv' fnu af,uc uktso kt nmt gzr fbdsu' kphfl uhpk ,rsnv' ugk hsh

af,c uhvhu abhvo grunho' xnl ku pra, vbja' kvushgl' an,ul artv

hWar
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13 God, Almighty God, said to the woman, “What is this that you have done?” 

The woman said, “The serpent misled me, and I ate.” 
14 God, Almighty God, said to the serpent, “Because you have done this, you are (now) cursed more

than all the cattle and more than all the wild animals of the field!  You (will have your legs cut off so that

you) shall walk on your belly, and you shall eat soil all the days of your life! 15 I shall place hatred between

you and between the woman (you desired), and between your descendants and between her

descendants. (Man) will crush you (on the) head, and you will bite his heel.” 
16 To the woman He said, “I will greatly increase your anguish (of rearing children) and your (labor

pains of) pregnancy. You will give birth to children in pain. You will desire (to be with) your husband but

he will rule over you (to be with you when he desires).” 
17 To man He said, “Since you listened to your wife’s voice, and you ate from the tree about which I

commanded you, saying, ‘Do not eat from it,’ the ground will be cursed because of you (producing

loathsome insects), and you will toil to eat from it all the days of your life. 18 (When you sow seeds,

artichokes and cardoons, which have) thorns and thistles, will grow (with) your (crops) and you will eat

the(se artichokes, cardoons and other) herbs of the field (that take a long time to prepare, due to lack of

an alternative. 19 Only) with the sweat of your face (after much toil) will you eat bread, until you go back

to the earth from where you were taken.  For you are (from the) soil, and to soil you will return.” 

(The narrative now returns to the subject of giving names, mentioned above 2:19-20)

20 The man named his wife Chava, because she was the mother of all life. 
21 God, Almighty God, made for Adam and for his wife skin-tight garments (alternatively: garments of

animal skins), and He clothed them. 
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G od, Almighty God, said, “Look!—man has become unique in the (lower) world by himself

(since) he has the ability of knowing good and evil (unlike the animals). Now, (there is a fear

that) perhaps he will stretch out his hand and take also from the Tree of Life and eat (from it,

and he will be able to) live forever (and is likely to lead others astray, as they will think he is a god).” 
23 God, Almighty God, sent him out of the Garden of Eden to cultivate the earth from which he

had been taken. 24 He drove the man out, and to the east (side) of the Garden of Eden He stationed

angels (of destruction) and the flame (alternatively: blade) of the revolving sword, to guard the way to

the Tree of Life. 

Thus, when Rashi encountered the Talmudic teaching that Adam and

Chava sinned during the afternoon of the sixth day, he accepted the first

premise (that they sinned in the afternoon), for this is indicated by

scripture in verse 8; but he rejected the second premise that they sinned

on the sixth day, which is not indicated in scripture at all and, on the

contrary, is incompatible with a literal rendering of the verses.

Instead, Rashi understood that the sin took place at some later date.

(Based on Sichas Shabbos Bereishis 5749)

T O R A S  M E N A C H E M

3:22
FOURTH

READING

tu,o grunho urtv tu,o gxueho c,anha' b,tuv kv uct gkhvo

cnjacv ucnrnv: juv/bupk gk kaui jhv' anjhv t, uksu,hv' ftar

,tnr nv vuuv ktso
01

ckaui vhv: )ft( f,bu, gur/ha scrh tdsv

tunrho jkeho fmpuri vhu nsuceho gk guri/ uha tunrho scr vct ni

vgur' fdui mnr vtrbcho avut rl ujo' ugav kvo f,bu, nnbu:

)fc(vhv ftjs nnbu/ vrh vut hjhs c,j,ubho fnu atbh hjhs

cgkhubho' unv vht hjhs,u' ksg, yuc urg' nv athi fi ccvnv ujhv:

ug,v pi hakj hsuuduw/unahjhv kguko' vrh vut eruc kvygu, vcrhu,

tjrhu' uhtnru t; vut tkuv/ uha nsrah tdsv' tck thi nhuachi gk pauyu:

)fs( neso kdi gsi/cnzrju ak di gsi' ju. kdi: t, vfrucho/nktfh

jckv: vjrc vn,vpf,/ukv kvy kthho gkhu nkfbux gus kdi/ ,rduo

kvy abi' fnu ak; abbt ukaui kg"z kn"t/ unsrah tdsv ha' utbh thbh ct

hWar
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�� Who said, “I have acquired a man (as a partner) with

God”? (v. 1)

TIKUNEI ZOHAR: This was said by Adam (99b).

VILNA GA’ON: There must a printing mistake in the Tikunei Zohar,

as it is clearly implicit from the Torah that Chava said these words.

�� What kind of offering did Kayin Bring? (v. 3)

RASHI: He brought from the poorest crops.  The Midrash says that

it was flax seed.  (An alternative explanation: from whatever fruit

came to hand neither good nor choice).

MIZRACHI: One is forced to conclude that he brought the poorest of

his crops, otherwise it is difficult to understand why God rejected the

offering.

SIFSEI CHACHAMIM: Rashi brings the Midrash that Kayin’s offering

was flax-seed because he is troubled why the verse says “fruit of the

land” rather than the more simple expression, “he brought an

offering from the land.”  

The term “fruit” of the earth implies that it was a fruit similar to the

land.  The only species which could be termed both “fruit” and “of

the land” is flax, because: a.) The Talmud teaches that any species

whose stem does not disintegrate in the winter (such as flax) is

termed “of the earth”  (Brachos 40a). b.) It is also referred to as a fruit

in the verse, “and she hid them in the stalks of flax” (Joshua 6:26), where

flax is referred to as an eitz (fruit tree).

GUR ARYEH: If Kayin was attempting to express gratitude to God by

bringing an offering, why would he intentionally choose his poorest

produce?  Kayin recognized that his power rested with the Ayin Hara

(evil eye), and so he brought a poor offering in an attempt to strength-

en this evil power.  But God, who is good, turned to Hevel’s offering.

Why did Hevel not endeavor to bring a better species, such as

an ox? He also felt the need to compete with Kayin, so he brought a

sheep, which produces wool that is an alternative to flax.

BACHAYE: Hevel brought the most inferior type of cattle,

demonstrating his lack of interest in worldly matters.
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Æ i�d�i«e ei®�g�̀  l¤á�dÎl�` o�i −�w x�n Ÿ̀¬Ie g :F «AÎl�W
n�Y d−�Y�̀ �e F½z�wEẂ
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C L A S S I C  Q U E S T I O N S

tkt kpauyu:  )t( uvtso hsg/fcr euso vgbhi ak ngkv' euso ajyt

ubyrs ndi gsi' ufi vvrhui uvkhsv' ato f,c uhsg tso' bang aktjr

abyrs vhu ku cbho: ehi/gk ao ebh,h: t, vw/fnu go vw' facrt tu,h

ut, thah' kcsu crtbu' tck czv au,pho tbu gnu
1

: t, ehi t, tjhu
t, vck/dw t,ho rhcuhho vo' nkns a,tunv buksv go ehi' ugo vck

buksu a,ho' kfl btnr u,ux;
2

: )c( rugvmti/kph ab,ekkv vtsnv'

phra ku ngcus,v: )d( nprh vtsnv/ni vdrug/ uha tdsv atunr, zrg

pa,i vhv/ )s�t nprh nthzv act khsu kt yuc ukt nucjr(: )s( uhag/
uhpi/ ufi utk nbj,u kt agv' kt pbv/ ufi utk hagu

3
' tk hpbu/ ufi agv

ngkhu' pbv ngkhu
4

: uhag/hrsv ta ukjfv nbj,u: )z( vkt to,hyhc/
f,rdunu phruau: kp,j jyt, ruc./kp,j ecrl jytl anur: utkhl
,aue,u/ak jyt,' vut hmr vrg' ,nhs auee un,tuv kvfahkl: ut,v
,nakcu/to ,rmv ,,dcr gkhu: )j( uhtnr ehi/bfbx gnu cscrh rhc

unmv' kv,gukk gkhu kvrdu/ uha czv nsrah tdsv' tl zv haucu ak nert:

)y( th vck tjhl/khfbx gnu cscrh bj,' tukh hauc uhtnr tbh vrd,hu

ujyt,h kl:kt hsg,h/bgav fdubc sg, vgkhubv: vaunr tjh/kaui

,hnv vut' ufi fk v"t vbeusv cjy; p,j: )h( snh tjhl/snu uso

zrghu,hu/ scr tjr agav cu pmgho vrcv' akt vhv husg nvhfi bpau

hWar
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[ KK AA YY II NN AA NN DD HH EE VV EE LL [

The man knew his wife Chava (before the sin), and she conceived and bore Kayin (together with

a twin girl. When he was born) she said, “I have acquired (‘KaNisi’) a man (as a partner) with

God.” 2 She gave birth again to his brother Hevel (together with two twin girls). 

Hevel was a shepherd of flocks (because he did not want to work with the land, which was cursed),

and Kayin was a worker of the land. 
3 It was at the end of (a number of) days, that Kayin brought some of the (worst) fruit of the land as

an offering to God. 4 Hevel also offered from the firstborn of his flocks, from their fattest ones. 

God turned to Hevel and to his offering (and it was consumed by a fire from heaven), 5 but to Kayin

and to his offering He did not turn. Kayin became very angry, and his face was dejected. 
6 God said to Kayin, “Why are you angry, and why is your face dejected? 7 Surely, if you improve

yourself you will be forgiven? If you do not improve yourself, however, then (your) sin is crouching (in

wait) at the entrance (of your grave. The evil inclination) is longing (to entice you), but you can rule over

it (if you want).” 
8 Kayin (started an argument) with Hevel his brother (to find a pretext to kill him). Then, when they

were in the field, Kayin assaulted Hevel his brother and killed him. 
9 God said to Kayin, “Where is Hevel your brother?” 

He said, “I don’t know. Am I my brother’s guardian?” 
10 (God) said, “What have you done? Your brother’s blood (and the blood of his would-be

WHO NAMED KAYIN (V. 1)

The Vilna Ga'on argues that it was Chava who said, “I have acquired

a man with God,” upon Kayin’s birth (and our text of the Tikunei Zohar

which states that Adam said these words is incorrect).  

However, this assertion is problematic, since the entire section in the

Tikunei Zohar speaks of Adam (and not Chava).  It would thus appear

that the text itself (which attributes the statement to Adam) is correct.

Nevertheless, we are left with the problem that according to Hebrew

grammar the verse tells us that Chava said, “I have acquired a man (as a

partner) with God,” when Kayin was born.

This could be resolved by a statement of Da’as Zekeinim, “from my

teacher of blessed memory, I heard that their custom was that the man

named the first child and the woman the second” (comm. to Bereishis 38:5).

Thus, in our case, the Torah relates that Chava suggested the name Kayin,

on the basis that “I have acquired (kanisi) a man with God,” and the

Tikunei Zohar informs us of Adam’s approval, which finalized the name.  

(Based on Likutei Sichos vol. 4, p. 1248)

KAYIN’S OFFERING (V. 3)

Sifsei Chachamim writes that Rashi was troubled by the rather

elaborate expression, “fruit of the land.”

However, it appears unlikely that the term “fruit of the land” would

trouble Rashi, as it is a commonplace expression of the Torah, e.g., “You

shall take of the first of all the fruit of the land” (Devarim 26:2), and similarly,

“I have brought the first fruits of the land” (ibid. 10). Thus, Rashi would not

be bothered why the Torah used this expression.

RASHI’S THREE COMMENTS

According to the first interpretation of Rashi that Kayin brought the

worst fruits, it is difficult to understand why the Torah made no mention

whatsoever of such an important detail.

Furthermore (as Gur Aryeh asks), Kayin surely brought the offering to

show gratitude to God, so why would he bring from the worst produce?

And, having offered the worst of his produce why would he have been so

surprised when it was rejected by God, to the extent that, “Kayin became

�

�

T O R A S  M E N A C H E M
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[ Sparks of Chasidus [

Clearly, both Kayin and Hevel wished to thank God and make

a statement of His absolute unity with their offerings (v. 3-4),

but it seems that they differed in their understanding of the term

“unity.” Kayin understood that God’s unity is totally beyond the

multiplicity found in the world. Thus, he picked the best of all

species (flax), indicative of God’s greatness; but he paid no

attention to the quality of the species, bringing the worst produce

that he could find (Rashi to v. 3).  He presumed that giving credence

to the possibility of better and worse produce is not an

appropriate offering to God, Who is totally beyond any distinction

between “better” and “worse.” 

However, his presumption was mistaken, as the ultimate

expression of God’s unity is to show how He is One, within the

multiplicity of the world.  I.e. that every detail of creation, while

it may be divided into better and worse, can nevertheless be

elevated to God.  Thus, Hevel was correct in understanding that

the multiplicity of the world must be given credence, and so he

was careful to offer the best of his chosen species.

(Likutei Sichos vol. 15, pp. 25-6)
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very angry, and his face was dejected” (v. 5)? Surely, there must have been

some (mistaken) logic on the part of Kayin as to why God should have

accepted the worst produce?  

To answer these problems Rashi brings two further explanations: a.) It

was flax-seed, and b.) It was whatever fruit came to hand. Let us examine

these two interpretations in order.

The student of Rashi has learned already of the significance of flax.

When the Torah describes how a river went out from Eden and divided

into four, the verse states, “The name of one was Pishon” (above 2:11).
Rashi comments (in his second interpretation), “because it made pishtan

(flax) grow.”  

Obviously, if a river is named after a product, it must be highly

regarded. So from this comment of Rashi we can understand that

although Kayin brought the worst flax, he nevertheless brought the worst

of one of the best types of produce.  Clearly, he understood that the most

important element of the offering was the species, and in that respect he

picked the best.  Only, within that species itself, he brought the worst

available.  Hevel, on the other hand, did not endeavor to bring the best

species (he only brought sheep, not oxen), but within that species he

brought the very best: “firstborn” and “the fattest ones.”

However, it still remains somewhat of a question why Kayin did not

bring the best flax, if indeed he was trying to bring only the very best? 

Thus (in many editions of Rashi) a further interpretation is brought, that

Kayin merely brought whatever came to hand, neither the best nor the

worst.  According to this understanding, there is no question at all why

Kayin would have been upset that God rejected his offering. 

However, it remains problematic why God indeed rejected the offering.

Thus Rashi places this interpretation last, as it is the most troublesome.

(Based on Likutei Sichos vol. 15, pp. 20-26)
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[ The Last Word [

We can learn from all the above the extent to which hiddur

(enhancement of a) mitzvah is important.  Despite the fact

that Kayin brought an offering from a highly-regarded species,

nevertheless, since he did not take care to bring the best flax

available (a hiddur within a hiddur) his actions were considered

sinful.  
(Based on Likutei Sichos vol. 15, p. 26)

humtv
1:ni vtsnv/hu,r nnv ab,ekkv vht fcr cgubv' udo czu

vuxhpv kjyut: )ht( tar pm,v t, phv kej, t, snh tjhl uduw/
uvbbh nuxh; kv ekkv tmkl' kt ,ux; ,, fjv ]x��t vfk scur tjs nni

vtsnv g��f[: )hc( bg ubs/thi kl rau, ksur cneuo tjs: )hd( dsukgubh
nbaut/c,nhv' t,v yugi gkhubho u,j,ubho' ugubh th tpar kl kygui

2
:

)yu(kfi fk vurd ehi/zv tjs ni vnertu, aemru scrhvo urnzu ukt

phrau' kfi fk vurd ehi' kaui dgrv' fv hgav ku' fl ufl gubau' ukt phra

gubau: acg,ho hueo/thbh rumv kvbeo nehi gfahu' kxu; acgv suru,

tbh bueo ben,h nnbu' ahgnus knl ncbh cbhu uhvrdvu/ uxu; vnert

atnr acg,ho hueo' uvut ben, vck nehi' knsbu a,jk, nert kaui

dgrv vut' akt ,vt crhv nzhe,u/ ufhumt cu uhtnr sus fk nfv hcuxh

uhdg cmbur
3

' ukt phra nv hgav ku' tck scr vf,uc crnz' fk nfv hcuxh

uhdg cmbur uherc tk vagr uhfcabu' ut, vgurho uduw' udo tu,o hfv gk

tar tnru vgur uvpxj kt hct tk ,ul vch,' vnfv t, tku tbh tgabu

rta uar' fti emr scrhu' ucscrh vhnho
4

phra hvhv krta ukar: uhao vw
kehi tu,/jee ku tu, nanu cnmju ]x��t[ scr tjr fk numth hvrdbh

hWar
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descendants) is crying out to Me from the earth! 11 Now, you are (going to be) even more cursed than

the ground, which opened its mouth to take your brother’s blood from your hand! 12 (Therefore) when

you work the soil, it will no longer give its strength to you! You will be a wanderer over the earth.” 
13 Kayin said to God, “Is my sin too great to bear (for You, God, who carries the burden of the upper

and lower worlds)? 14 You have already driven me today off the face of the earth! (Is it possible) to hide

from Your Face? I will be a wanderer in the land, and then whoever finds me will kill me!” 
15 God said to him, “In that case, whoever kills Kayin (will be punished. Hevel will only be) avenged

after seven generations (when Lemech will kill Kayin).” God placed (His holy Name as) a mark

(inscribed) on Kayin(’s forehead) so that he should not be killed by anyone who would find him. 
16 Kayin left God’s presence (humbly), and he dwelt in the land of the wanderers, to the east of Eden

(where his father had been expelled after his sin). 

(The seven generations—mentioned in verse 15—occurred as follows:)

17 Kayin knew his wife. She conceived and gave birth to Chanoch. (Kayin) was building a city, and he

named the city like in son’s name, Chanoch. 18 Irad was born to Chanoch, Irad fathered Mechuya’el,

Mechuya’el fathered Mesusha’el, and Mesusha’el fathered Lemech. 
19 Lemech took for himself two wives: one was named Adah, and the other was named Tzilah. 20 Adah

[ The Last Word [

KAYIN—THE FIRST BA’AL TESHUVAH

Kayin was the first person to do teshuvah (return; repentance).

Thus, God set him as an example for all future Ba’alei Teshuvah

(penitents) (Bereishis Rabah 22:12-13; Midrash Tehillim 100).

Kayin’s teshuvah consisted of three practical phases:

a.) Confession. Kayin declared to God, “My sin is too great to

bear” (v.13—h�arpf tks 'itf g�ctru i�cnr vtr).  The Torah then states

that, “Kayin left God’s presence” (v. 16), on which the Midrash

comments that Kayin was rejoicing that his confession had been

accepted by God (Bereishis Rabah ibid.).

b.) Exile. Rambam writes that one of the routes of teshuvah is for

a person to send himself into exile, for this generates a spirit of

humility within a person (Hilchos Teshuvah, 2:4). Thus we find that

Kayin, “dwelt in the land of the wanderers” (v. 16).

c.) Rebound into Positive Action. There is a tremendous temptation

for the Ba’al Teshuvah to remain low-spirited for the rest of his days.

The mere thought of his past deeds, which cannot be erased from his

mind, is sufficient to give him feelings of inferiority.  Obviously, in

the midst of such a mood he will find it difficult to be active within

the world, being plagued by the eternal question, “Who am I to carry

out a holy activity like this?”

Consequently, the challenge of the Ba’al Teshuvah is that when his

teshuvah is complete, he must propel himself “outwards” into the

world.  He must free himself from his feelings of inferiority, and start

to contribute constructively to the world in the most expansive

manner possible.

Thus, we find that after doing teshuvah, Kayin propelled himself

back into the world: a.) He fathered a son. b.) He built a city—an

ambitious project aimed at repairing the world that he had damaged.

And, furthermore,  c.) “He named the city after his son’s name,

Chanoch” (v. 17).  I.e. Not only did he free himself from feelings of

inferiority, he actually went to the opposite extreme and publicized

his achievements boldly to the entire world.

(Based on Likutei Sichos vol. 35, pp. 7-9)

FIFTH

READING

vcvnu, uvjhu,' tck cbh tso gshhi kt vhu ahhrt nvo re tchu utnu

unvo kt vhv hrt ahvrduvu' tkt tnr gs gfahu vhv pjs,h gk fk vjhu,

fnu af,uc unurtfo udu� ugfahu cachk gui zv kt hhrtu nnbh vjhu,

uhvrdubh' nhs uhao v� kehi tu, vjzhr nurtu gk vfk: )yz( uhmtehi/ hmt
cvfbgv fdubc sg, vgkhubv: ctr. bus/ctr. afk vdukho bsho ao:

esn, gsi/ao dkv tchu fadura ndi gsi' abtnr uhafi neso kdi gsi

udu�' kanur t, anhr, srl ncut vdi' aha kknus avhv tso ao' unmhbu

ruj nzrjh, euky, cfk neuo t, vrumjho' abtnr tz hcshk nav uduw

nzrjv ana
5

/ scr tjr ctr. bus' fk neuo avkl' vh,v vtr. nzsgzg,

,j,hu' uvcrhu, tunrho xuru ngkhu' zvu avrd t, tjhu: )hz( uhvh/ehi

cubv ghr' uhert ao vghr kzfr cbu jbul: )hj( ughrs hks/ha neuo avut

tunr czfr vukhs' uha neuo avut tunr hks' avkhsv nana, a,h kaubu,'

khs, vtav bhayr"t ckg"z' uzrhg, ,uksu, vtha thbzhbs"r ckg"z'

favut tunr vukhs ckaui vpghk' nscr ckhs, vtav' pkubh vukhs t,

ta,u ci tu c,' ufavut tunr hks' nscr czrhg, vtha uvut ckgz

tbhhsrh��r: )hy( uhej ku knl/kt vhv ku kpra fk zv' tkt kknsbu nxu;

hWar
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�� How did people come to worship idols? (v. 26)

RAMBAM: In the days of Enosh, people made a serious mistake, and

the counsel of the wise people degenerated into foolishness....Their

mistaken reasoning was that since God created the skies and spheres

as part of nature, and placed them on high, giving them dignity, and

since they (the skies and spheres) are servants who serve Him, it

would be appropriate to laud, glorify and honor them. [They argued

that] it is the will of the Almighty for man to make great and to dignify

those who make God great and honor Him, in the same way that a

king wants to honor the servants who serve him—such is the honor

of a king....This is the fundamental basis of idolatry....However, they

did not deny the existence of God by saying that only such-and-such

a star exists...

After some time, prophets of falsehood arose, and said that the

Almighty had commanded them to serve such-and-such a star, to

bring sacrifices to it, to offer libations to it and to build a temple

containing its form, in order that all people—including women,

children and ignoramuses—will be able to bow down to it. Each of

these prophets made known a form which he had invented himself,

and claimed that it was the form of such-and-such a star which had

d−�c̈r c¤l¬�Ye k :d«N̈¦v zi−�p�X�d m¬�W�e d½�c̈r Æ z�g� «̀�d m³�W mi®�W�p í�Y
W
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Æ d�c§l«�i `eÀ�dÎmb d̈́N¦v�e ak :a«�bEr�e xF −P¦M U¬¥tŸYÎl¨M i¾¦a�` d½ �i�d `Ed́
o�i −�wÎl©aE «Y zF ¬g� ̀e l® �f
x©aE z�W Ÿ −g�p W¬�xŸgÎl¨M W¾�h÷ o�i½�w l©aEÝÎz�̀
í�W�p i½¦lFw o©ŕ�n
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n�̀  d�P− �f� «̀�d K�n½¤l
m¬�c�` r�cÆ �Ie dk :d«r̈§a�W�e mi¬¦r§a�W K�n−¤l�e o�i ®�wÎm�T�i m�i−�z̈r§a�W i¬¦M ck

i³¦lÎz�«W í¦M z®�W F −n
WÎz�̀  ¬̀�x
w�Ye o½¥A c¤ĺ�Ye F½Y
W�̀ Îz�̀ Æ cFr
Æ `EdÎmB z³�W§lE ek :o�i «�w F −b�x�d i¬¦M l¤a½�d z�ǵ�Y x½�g�̀  r�x́ �f Æ mi�d÷	̀
q :d«�eŸd�i m¬�W§A `Ÿ −x
w¦l l½�gEd f́�` WF®p	` F −n
WÎz�̀  ¬̀�x
w�Ie o½¥AÎc©N�i

�̀z�i�p�Y mEW�e d�c̈r �̀c�g mEW oi�W�p oi�Y
x�Y
oFd§A�x d�e�d `Ed l̈a�i zi d�c̈r z�ci¥li�e k :d̈N¦v
i�dEg�̀  mEW�e `k :xi¦r§a i�x�nE oi�p§M
W�n i¥a
z�i
C
mER l©r o�Bp
n�C l̈k
C oFd§A�x d�e�d `Ed l̈aEi
d̈N¦v�e ak :`̈aEA�̀ �e �̀xFP�M x�n�f i¥r
c�i�e `̈l§a�p
l̈k
C oFd§A�x o�i�w l©aEY zi z�ci¥l�i `i�d s�̀
l©aEz
C Di�z̈g� ©̀e `̈l�f
x©tE �̀W�g�p z�ci¦a¦r i¥r
c�i
C
d̈N¦v�e d�c̈r i�dFW�p¦l K�n¤l x�n� ̀e bk :d�n£rp o�i�w
`¨l i�x
ni�n§l `�zi¥S�` K�n¤l i�W�p i¦l�w `¨r�n
W
oi¦aFg li¦a�q �̀p�` Di¥li�c§a�C zi¦l�h§w �̀x§ab
Di¥li�c§a�C zi¦l̈A�g �̀ni¥lEr `̈l s�̀ �e (z�n
n¦l)
E`i¦l
z�̀  oi�x�c `̈r§a�W i�x�` ck :i¦r
xf i¥vi�Y
W�i
:`¨r§a�W�e oi¦r§a�W Di�x§A K�n¤l§l `¨l�d o�i�w§l
z�x
wE x©A z�ci¥li�e Di�z
Y�̀  zi cFr m�c�̀  r�ci�e dk

x©A �i�i i¦l a�d�i z�x�n�` i�x�` z�W Di�n
W zi
s�` z�W§lE ek :o�i�w Di¥l
h�w
C l¤a�d s©l�g o�x�gF`

vgbhi aehho vec"v vcyj,u' atnr acg,ho hueo ehi' ugns knl ktjr

avukhs cbho ugav sur achgh' uvrd t, ehi' zv atnr fh tha vrd,h kpmgh

uduw: a,h baho/fl vhv srfi ak sur vncuk' tj, kprhv urchv utj,

k,anha' zu avht k,anha naev fux ak gerhi )xt�t( fsh a,ger'

uneuay, ffkv untfhkv ngsbho' ujcr,v bzupv utckv ftknbv' uzvu

aphra thuc
1

rugv gerv kt ,ks utknbv kt hhyhc' fnu anpura ctds,

jke: gsv/vht ak prhv urchv' gk ao andubv gkhu unuxr, ntmku' ]x��t

nntfku[ gsv ,rduo ak xurv: mkv/vht ak ,anha' gk ao ahuac, ,nhs

cmku' scrh tdsv vo ccrtah, rcv
2

: )f( tch hac tvk unebv/vut

vhv vrtaui krugv cvnu, cnscru,' uhuac tvkho jsa fti ujsa fti

cachk nrgv mtbu' ufafkv vnrgv cneuo zv vukl u,ueg tvku cneuo

tjr/ unsra tdsv cubv c,ho kgcus, tkhkho' fnv st, tnr xnk

vebtv
3

vnebv' ufi utjhu ,upa fbur ugudc' kznr kgcus, tkhkho:

)fc(,uck ehi/ ,hck tunb,u ak ehi/ ,uck kaui ,ckhi' ,hck uv,ehi tunb,u

ak ehi kgau,u fkh zhhi krumjho: kuya fk jrabja, ucrzk/njss

tunbu, bjua, ucrzk' fnu hkyua ghbhu kh
4

' jura thbu kaui pugk cxduk tkt

kaui pugk cmhrh' avrh beus en. eyi' uygnu knyv' fkunr njss unmjmj

fk fkh tunbu, bja, ucrzk: bgnv/ vht ta,u ak bj' ccrtah, rcv
5

:

)fd(angi eukh/avhu bahu purau, nnbu n,anha' kph avrd t, ehi ut,

,uck ehi cbu' avhv knl xunt u,uck ehi nuafu' urtv t, ehi ubsnv ku

fjhv' utnr ktchu knaul cea, uvrdu' ufhui ahsg avut ehi zebu' vfv f;

tk f; uxpe t, cbu chbhvo uvrdu' uvhu bahu purau, nnbu' uvut nphhxi:

angi eukh/kvang kh k,anha' ufh tha tar vrd,h kpmgh vut bvrd' ufh

tbh pmg,hu nzhs ahvt vpmg eruh gk anh' uhks tar vrd,h kjcur,h bvrd'

fkunr gk hsh jcur,h c,nhv' uvkt audd tbh ukt nzhs' kt zvu pmgh ukt

zvu jcur,h: pmgh/nf, jrc tu j.' netsur"v ckg"z: )fs( fh acg,ho
heo ehi/ehi avrd nzhs b,kv ku gs acgv suru,' tbh avrd,h audd kt

fk afi ah,kv kh achghu, vrcv: acghouacgv/kaui rcuh achghu, tjz

ku' fl sra rch ,bjunt
6

/ unsra crtah, rcv
7

' kt vrd knl fkuo' ubahu

purau, nnbu naehhnu prhv urchv' kph abdzrv dzrv kfku, zrgu ak ehi

ktjr acgv suru,' tnru' nv tbu huksu, kcvkv' knjr vncuk ct uauy;

t, vfk' uvut tunr kvi ufh tha vrd,h kpmgh' ufh tbh vrd,h t, vck'

avhv tha ceunv uhks cabho' ahvt zrgh fkv ctu,u gui' unv ehi avrd

b,kv ku acgv suru,' tbh akt vrd,h kt fk afi ah,ku kh achghu, vrcv'

uzv ek ujunr ak ayu,' to fi thi vesua crul vut ducv t, jucu unehho

t, scru: )fv( uhsgtso uduw/ct ku knl tmk tso vrtaui ueck gk bahu'

tnr kvo' ufh gkhfo ksese gk dzhr,u ak neuo' t,o gau nmu,fo uvut

hgav t, aku' tnru ku eauy gmnl ,jkv' uvkt pra, nta,l zv ntv

uakaho abv nabebxv nh,v gk hsl' nhs uhsg tso uduw' unvu gus' kkns

ab,uxpv ku ,tuv gk ,tu,u/ ccrtah, rcv
8

: )fu( tz vujk/kaui jukhi'

hWar

C L A S S I C  Q U E S T I O N S

1 fs' ft    2 fd' c   3 hjzetk j' d    4 thuc yz' y    5 fd' d    6 crtah, ht    7 fd' s    8 fd' v
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bore Yaval. He was the father of nomadic cattle rearing. 21 His brother’s name was Yuval. He was the

father of those who play harp and flute (for idol worship). 22 Tzilah also gave birth, to Tuval-Kayin, who

would sharpen all crafting tools for copper and iron (making weapons). Tuval-Kayin’s sister was

Na’amah. 
23 Lemech (accidentally killed Kayin and Tuval-Kayin, and his wives separated from him.  He) said to

his wives, “Adah and Tzilah, listen to my voice (and accept me back)! Wives of Lemech, incline your ears

to my words! (Did) I slay a man by wounding (him intentionally), or a child by hitting (him intentionally)?
24 If Kayin (who killed intentionally) was avenged after seven generations, then Lemech (who killed

unintentionally) shall be (avenged after) seventy-seven (generations)!” 
25 Adam knew his wife again, and she bore a son. She named him Sheis, (saying), “For God has given

(‘shas’) me another seed, instead of Hevel, for Kayin killed him.” 26 Sheis also fathered a son, and he

named him Enosh. 

Then, (God’s Name) became profaned, by (people) calling (humans and idols) by the Name of God. 

been made known to him in a prophecy. In this manner, people

started to make figures in the temples, under trees and on the tops of

mountains and hills, and they congregated and bowed down to

them. The prophets said that it was a form which brought good and

evil, and that it was fitting to serve and fear it. The prophets said that

through this service one would multiply and be successful, and

issued instructions concerning what may and may not be done.

Other prophets of falsehood began to make themselves known, and

said that the star itself, or a sphere or angel, had spoken to them

about how to be served, and what may or may not be done. This

matter, namely the worship of forms in different manners, the

offering of sacrifices to them and the bowing down to them, became

propagated throughout the entire world. Due to the passage of time,

the honored and fear-inducing Name was forgotten by all of nature,

and was not recognized. Everybody, women and children included,

knew only their forms of wood and stone, and the temples of stone,

to which, from childhood, they had been educated to bow down,

worship and take the name of for oaths. The wise people among

them, such as the priests, imagined that there is no God, but only the

stars and spheres, because of which they made representative figures.

But as for the Creator, there was not a single person who recognized

Him, except for various individuals, such as Chanoch, Mesushalach,

Noach, Sheim and Aiver. Things continued in this manner until

Avraham Avinu, pillar of the world, was born.”    

(Beginning of Laws of Idol Worship)

THE BEGINNINGS OF IDOL WORSHIP (V. 26)

Rambam describes the evolution of idolatry throughout the ages.

But although very interesting to read, this passage would appear to

belong better in a history book. Rambam’s Mishneh Torah is a strictly

halachic text (as Rambam himself writes in his introduction to the work)

so we can presume that all the information conveyed here has a strong

halachic connotation, which is crucial to an understanding of the

prohibition of worshipping idols.

In addition, there are a number of difficulties with Rambam’s

description:

Rambam omits here the fact that Adam HaRishon, the first man, was

commanded by God that neither he nor his descendants should worship

idols (See above, p. 19, “The Last Word” to 2:16). How could he omit such a

crucial point? 

Furthermore, why does Rambam call idolatry a “mistake” (“In the days

of Enosh, people made a serious mistake...Their mistaken reasoning

was...”)? Surely, this idol worship was much more than a mere “mistake”?

It was a grave sin, a rebellion against God and an act of total heresy!

THE EXPLANATION

Rambam is teaching us here that idol worship, albeit a very practical

prohibition, is based on a philosophical misjudgment, a “mistake.”

Therefore, in order that a person should not come to actually worship an

idol, it is insufficient for him to practice mere restraint. Rather, he must

understand the false concepts on which idolatry is based.

Thus, he describes at length what the mistake actually was, why it is

unfounded and how one mistake led to another. Only through

understanding this mistake can a person have a firm basis that will protect

him from the temptation to worship idols.

Consequently, it would have made no sense to mention that Adam

HaRishon was commanded not to worship idols, for the whole purpose of

this passage of Rambam is to teach us that first and foremost a person

must come to the logical conclusion that God did not hand over any free

choice to heavenly spheres, and that they are merely like “an axe in the

hand of a lumberjack.”

(Based on Likutei Sichos vol. 20, p.17ff)

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

Chasidic teachings explain that not only is there no deity or

power other than God, but in fact, there is no true existence

at all besides God.  The fact that we see a physical world is only

due to our inability to see the Godly energy which enlivens it.  In

truth however, we are totally absorbed within the absolute

oneness of God. (See Derech Mitzvosecha, Miztvas Achdus Havayah ch. 3)

SIXTH

READING
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zE ¬n
c¦A m½�c�` Æ mi�d÷	` `Ÿ ³x§A mFÀ i§A m®�c�̀  zŸ −c§lF «Y x¤t½�q d́ �f ` d
³̀�x
w�Ie mÀ�zŸ̀  K�ẍ́a�ie m®�̀ �x§A d−ä�w�pE x¬k̈�f a :F «zŸ̀  d¬�Ür mi−�d÷	`

Æ z�̀ 
nE mi³�W÷
W mÀ�c�̀  í�g�ie b :m«�̀ 
x«Ä�d mF−i§A m½�c�̀ Æ m�n
WÎz�`
Éi
d«�Ie c :z«�W F −n
WÎz�̀  ¬̀�x
w�Ie F ®n§l©v§M F −zEn
c¦A c¤lF¬Ie d½ �p�W
c¤lF¬Ie d® �p�W zŸ −̀ �n d¬ �pŸn
W z½�WÎz�` Fći¦lF «d Æ i�x�g«�̀  mÀ�c�̀ Îi«�n�i
d½ �p�W Æ zF`�n r³�W
Y i½�gÎx�W�` Æ m�c�̀  i³�n�iÎl̈M Eºi
d«�Ie d :zF «p¨aE mi−�p¨A
d® �p�W z´�`
nE mi−�p�W W¬�n�g z¾�WÎi�g�i« e e q :zŸ «n�Ie d® �p�W mi−�W÷
WE
r©á�W WF½ p	`Îz�` Fći¦lF «d Æ i�x�g«�̀  zÀ�WÎi�g�i«e f :WF «p	`Îz�` c¤lF−Ie
Îl¨M Æ Ei
d«�Ie g :zF «p̈aE mi−�p̈A c¤lF¬Ie d® �p�W zF −̀ �n d¬ �pŸn
WE mi½ �p�W
i¬�g�ie h q :zŸ «n�Ie d® �p�W zF −̀ �n r¬�W
zE d½ �p�WÆ d�x
U¤r mi³�Y
W z½�WÎi�n�i
Fći¦lF «dÆ i�x�g«�̀  WFÀp	` í�g�ie i :o«�pi�wÎz�̀  c¤lF−Ie d® �p�W mi´¦r
W�Y WF −p	̀
mi−�p̈A c¤lF¬Ie d® �p�W zF −̀ �n d¬ �pŸn
WE d½ �p�W Æ d�x
U¤r W³�n�g o½ �pi�wÎz�`
d® �p�W zF −̀ �n r¬�W
zE mi½ �p�W W´�n�g WF½ p	` í�n�iÎl̈M Æ Ei
d«�Ie `i :zF «p̈aE
í�g�ie bi :l«�̀ §l©l�d«�nÎz�̀  c¤lF−Ie d® �p�W mi´¦r§a�W o− �pi�w i¬�g�ie ai q :zŸ «n�Ie
zF −̀ �n d¬ �pŸn
WE d½�p�W mi´¦r¨A
x�` l½�`§l©l�d«�nÎz�` Fći¦lF «dÆ i�x�g«�̀  oÀ�pi�w
mi½ �p�W x�U´ ¤r o½ �pi�w í�n�iÎl̈M Æ Ei
d«�Ie ci :zF «p̈aE mi−�p̈A c¤lF¬Ie d® �p�W
mi−�p�W W¬�n�g l½� §̀l©l�d«�n í�g�ie eh q :zŸ «n�Ie d® �p�W zF −̀ �n r¬�W
zE
Fći¦lF «d Æ i�x�g«�̀  lÀ�̀ §l©l�d«�n í�g�ie fh :c�x«�iÎz�̀  c¤lF−Ie d® �p�W mi´�X�W�e
:zF «p̈aE mi−�p̈A c¤lF¬Ie d® �p�W zF −̀ �n d¬ �pŸn
WE d½ �p�W mi´�W÷
W c�x½ �iÎz�̀
zF −̀ �n d¬ �pŸn
WE d½ �p�W Æ mi¦r
W�z�e W³�n�g l½� §̀l©l�d«�n í�n�iÎl̈M Æ Ei
d«�Ie fi

d® �p�W z´�`
nE d− �p�W mi²�X�W�e m�i ¯�Y
W c�x¾ �iÎi�g�i«e gi q :zŸ «n�Ie d® �p�W
d¬ �pŸn
W KF½p�gÎz�` Fći¦lF «d Æ i�x�g«�̀  c�xÀ �iÎi�g�i«e hi :KF «p�gÎz�̀  c¤lF−Ie
m�i³�Y
W c�x½ �iÎi�n�iÎl̈M Æ Ei
d«�Ie k :zF «p̈aE mi−�p̈A c¤lF¬Ie d® �p�W zF −̀ �n
W¬�n�g KF½ p�g í�g�ie `k q :zŸ «n�Ie d® �p�W zF −̀ �n r¬�W
zE d½ �p�W Æ mi�X�W�e
Îz�̀  KF¹p�g KÆ¥N�d
z�Ie ak :g©l«�WEz
nÎz�̀  c¤lF−Ie d® �p�W mi−�X�W�e
c¤lF¬Ie d® �p�W zF −̀ �n W ¬÷
W g©l½�WEz
nÎz�` Fći¦lF «dÆ i�x�g«�̀  miÀ�d÷	 «̀�d
WŸ ¬l
WE d½ �p�W Æ mi�X�W�e W³�n�g KF®p�g í�n�iÎl̈M i−�d�ie bk :zF «p¨aE mi−�p¨A
g ¬�ẅlÎi«¦M EP¾�pi�̀ �e mi®�d÷	 «̀�dÎz�̀  KF −p�g K¬ ¥N�d
z�Ie ck :d«�p�W zF −̀ �n

o¥k§A WFp	` Di�n
W zi �̀x
wE x©A ci¦l�i
z�̀  `Ed
:�ii�c �̀n
W¦A d�̀ N̈©v§N¦n �̀W�p	` i�p§A El�g i�dFnFi§A
m�c�̀  �i�i �̀x§a�C �̀nFi§A m�c�̀  z�c§lEY x¤t�q oi�C ` 

`̈a
wEp�e x©k
C a :Di�z�i c©a�r mi�d÷	̀  zEn
c¦A
m�c�̀  oFd
n�W zi �̀x
wE oFd
zi Ki�ẍaE oEp �̀x§A
oi�z̈l
zE d�̀ 
n m�c�̀  �̀i�ge b :E`i�x§A
z�̀ 
C �̀nFi§A
zi �̀x
wE Di¥l i�n�c
C Di�zEn
c¦A ci¦lF �̀e oi�p
W
zi ci¦lF 
̀C x�z̈A m�c�̀  i�nFi Fe�de c :z�W Di�n
W
Fe�de d :o�p§aE oi�p§A ci¦lF �̀e oi�p
W d�̀ 
n i�p
n�Y z�W
oi�p
W oi�z̈l
zE d�̀ 
n r�W
Y �̀i�g�C m�c�̀  i�nFi l̈M
zi ci¦lF �̀e oi�p
W W�n�ge d�̀ 
n z�W �̀i�ge e :zi�nE
WFp	` zi ci¦lF 
̀C x�z̈A z�W �̀i�ge f :WFp	̀
:o�p§aE oi�p§A ci¦lF �̀e oi�p
W r©a
WE d�̀ 
n i�p
n�Y
i�xŸ
y©r i�Y
x�z�e d�̀ 
n r�W
Y z�W i�nFi l̈M Fe�de g 

ci¦lF �̀e oi�p
W oi¦r
W�Y WFp	` �̀i�ge h :zi�nE oi�p
W
o�pi�w zi ci¦lF 
̀C x�z̈A WFp	` �̀i�ge i :o�pi�w zi
oi�p§A ci¦lF �̀e oi�p
W i�xŸ
y©r W�n�ge d�̀ 
n i�p
n�Y
W�n�ge d�̀ 
n r�W
Y WFp	` i�nFi l̈M Fe�de `i :o�p§aE
ci¦lF �̀e oi�p
W oi¦r§a�W o�pi�w �̀i�ge ai :zi�nE oi�p
W
zi ci¦lF 
̀C x�z̈A o�pi�w �̀i�ge bi :l�̀ §l©l�d�n zi
ci¦lF �̀e oi�p
W oi¦r§A
x�̀ �e d�̀ 
n i�p
n�Y l�̀ §l©l�d�n
d�̀ 
n r�W
Y o�pi�w i�nFi l̈M Fe�de ci :o�p§aE oi�p§A
oi�Y�W l�̀ §l©l�d�n �̀i�ge eh :zi�nE oi�p
W �̀xŸ
y©r�e
l�̀ §l©l�d�n �̀i�ge fh :c�x�i zi ci¦lF �̀e oi�p
W W�n�ge
oi�p
W oi�z̈l
zE d�̀ 
n i�p
n�Y c�x�i zi ci¦lF 
̀C x�z̈A
l�̀ §l©l�d�n i�nFi l̈M Fe�de fi :o�p§aE oi�p§A ci¦lF �̀e

�̀i�ge gi :zi�nE oi�p
W W�n�ge oi¦r
W�z�e d�̀ 
n i�p
n�Y
zi ci¦lF �̀e oi�p
W oi�Y
x�z�e oi�Y�W�e d�̀ 
n c�x�i
i�p
n�Y KFp�g zi ci¦lF 
̀C x�z̈A c�x�i �̀i�ge hi :KFp�g
i�nFi l̈M Fe�de k :o�p§aE oi�p§A ci¦lF �̀e oi�p
W d�̀ 
n
:zi�nE oi�p
W oi�Y
x�z�e oi�Y�W�e d�̀ 
n r�W
Y c�x�i
zi ci¦lF �̀e oi�p
W W�n�ge oi�Y�W KFp�g �̀i�ge `k

x�z̈A �ii�c �̀Y§l�g�c§A KFp�g Ki¦¦N�d�e ak :g©l�WEz
n
ci¦lF �̀e oi�p
W d�̀ 
n z©l
Y g©l�WEz
n zi ci¦lF 
̀C
d�̀ 
n z©l
Y KFp�g i�nFi l̈M d�e�de bk :o�p§aE oi�p§A

�̀Y§l�g�c§A KFp�g Ki¦N�d�e ck :oi�p
W W�n�ge oi�Y�W�e
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kert t, anu, vtso ut, anu, vgmcho canu ak vec"v' kgau,i tkhkho

ukeru,i tkvu,:  )t( zv xpr ,uksu, tso/zu vht xphr, ,uksu, tso'

unsrah tdsv ha rcho: chuo crt uduw/ndhs achuo abcrt vukhs:

)d(akaho unt, abv/gs fti phra ni vtav
1
: )fs( uh,vkljbul/mshe
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T his is the account of Adam’s offspring:

On the day that God created man (he fathered children). He created him with a resemblance to

God. 2 He created them male and female, and He blessed them. He named them man (Adam)

on the day they were created. 
3 Adam lived one hundred and thirty years, and he fathered (a son) resembling him and with his form,

and he named him Sheis. 4 After he had fathered Sheis, Adam lived for eight hundred years and he

fathered sons and daughters. 5 Adam lived a total of nine hundred and thirty years, and he died. 
6 Sheis lived one hundred and five years, and then he fathered Enosh. 7 After he had fathered Enosh,

Sheis lived eight hundred and seven years, and he fathered sons and daughters. 8 Sheis lived a total of

nine hundred and twelve years, and he died. 
9 Enosh lived ninety years, and then he fathered Keinan. 10 After he had fathered Keinan, Enosh lived

eight hundred and fifteen years, and he fathered sons and daughters. 11 Enosh lived a total of nine

hundred and five years, and he died. 
12 Keinan lived seventy years, and then he fathered Mahalaleil. 13 After he had fathered Mahalaleil,

Keinan lived eight hundred and forty years, and he fathered sons and daughters. 14 Keinan lived a total

of nine hundred and ten years, and he died. 
15 Mahalaleil lived sixty-five years, and then he fathered Yared. 16 After he had fathered Yared,

Mahalaleil lived eight hundred and thirty years, and he fathered sons and daughters. 17 Mahalaleil lived

a total of eight hundred and ninety-five years, and he died. 
18 Yared lived one hundred and sixty-two years, and then he fathered Chanoch. 19 After he had

fathered Chanoch, Yared lived eight hundred years, and he fathered sons and daughters. 20 Yared lived

a total of nine hundred and sixty-two years, and he died. 
21 Chanoch lived sixty-five years, and he fathered Mesushalach. 22 After he had fathered Mesushalach,

Chanoch followed God for three hundred years, and he fathered sons and daughters. 23 Chanoch lived

a total of three hundred and sixty-five years. 24 Chanoch followed God (but he could easily be misled, so

55

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The “Generations of man” are all descended from Adam’s son

Sheis, whereas the descendants of Kayin died out (Rashi 4:24).

Sheis thus represents man’s quality of building and propagating the

world (tikun). Kayin on the other hand, is indicative of man’s

tendency to struggle within himself, toiling with his own darker side

in a search for personal perfection (tohu). Sheis was world-orientated;

Kayin was self-orientated.

Which is the correct approach?

Presumably, Sheis was correct, since we see that the descendants

of Sheis prevailed whereas those of Kayin did not (See Rashi to 4:24).

However, the outward, world-orientated approach of Sheis was not

entirely correct.  For even a person whose goals are to cultivate the

world around him still needs to strive for personal perfection in his

own life.  His worldliness needs to be tempered with inwardness; his

productivity coupled with piety.

So, even Sheis—the pioneer of all civilization—had a descendent,

Chanoch, who was a total isolationist. In fact Chanoch was so

detached from the world that he would have become corrupted with

the slightest exposure to humanity, so God acted mercifully and took

him away before his time (See Rashi to v. 24). And yet he was a

descendent of Sheis, the founder of humanity!

But this, precisely, is the point.  The quality of Sheis within us—the

outwardness and the ambition—should harbor within it the quality of

Chanoch—inwardness and piety. We should study Torah expan-

sively, aiming to acquire vast amounts of knowledge, but at least

occasionally we should study Torah without any ulterior motive at

all.  We should observe the mitzvos to make ourselves better people,

but sometimes we should do a mitzvah simply because it is God’s

will.  In that way, we ensure that the Sheis within us gives birth to the

occasional Chanoch.

(Based on Likutei Sichos vol. 35, p. 7ff.)
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dÀ �eŸd�i x�n Ÿ̀Íe f :F «A¦lÎl�` a−¥S©r
z�Ie u�x® �`¨A m−�c�`«�dÎz�` d¬ ¨U¨rÎi«¦M

oi�p
W r©a
WE oi�p
n�z�e d�̀ 
n g©l�WEz
n �̀i�ge dk

x�z¨A g©l�WEz
n `�i�ge ek :K�n¨l zi ci¦lF`�e
oi�Y
x�z�e oi�p
n�z�e d�̀ 
n r©a
W K�n¤l zi ci¦lF 
̀C
i�nFi l¨M Fe�de fk :o�p§aE oi�p§A ci¦lF`�e oi�p
W
oi�p
W r�W
zE oi�Y�W�e d�`
n r�W
Y g©l�WEz
n
oi�Y
x�z�e oi�p
n�z�e d�̀ 
n K�n¤l �̀i�ge gk :zi�nE
�gŸp Di�n
W zi `�x
wE hk :x¨A ci¦lF`�e oi�p
W

�̀p�c�i zE ¥̀N�nE �̀p�c�aFr�n �̀p�p�n�gp�i oi�C x�ni�n§l
x�z̈A K�n¤l �̀i�ge l :�i�i D�h
h©l i�c `̈r
x�̀  o�n
W�n�ge oi¦r
W�z�e d�̀ 
n W�n�g �gŸp zi ci¦lF 
̀C
K�n¤l i�nFi l̈M Fe�de `l :o�p§aE oi�p§A ci¦lF �̀e oi�p
W
:zi�nE oi�p
W r©a
WE oi¦r§a�W�e d�`
n r©a
W
zi �gŸp ci¦lF �̀e oi�p
W d�̀ 
n W�n�g x©A �gŸp d�e�de al

i�p§a E`i�x
W c©M d�e�de ` :z¤t�i zi�e m�g zi m�W
Eci¦l�i
z�` �̀z�p§aE `̈r
x�` i¥R�` l©r i�B
q�n§l �̀W�p	`
i�x�` �̀W�p	` zp§A zi �̀I©a
x§a�x i�p§a Ff�ge a :oFd§l
i�C lŸM�n oi�W�p oFd§l Eai�q�pE oi�P�` o�xi¦R�W

�̀Wi¦a �̀x�C m�I�w
z�i `̈l �i�i x�n� ̀e b :E`i¦r
x
z�̀
`�xŸ
y¦A oEP�`
C li�c§A m¨N©r§l i�n�c�w oi�c�d
d�̀ 
n oFd§l z©ai�d�i `̈M
x�̀  �̀I�Wi¦A oFdi�c̈aFr�e
Fe�d `�I�x¨A�B c :oEaEz�i m�` oi�p
W oi�xŸ
y©r�e
oEl£ri i�C o¥M x�z̈A s�̀ �e oEP�̀ �d �̀I�nFi§A `̈r
x�̀ §a
oEP�̀  oFd�l o�c§l�i�e �̀W�p	` zp§a¦l �̀I©a
x§a�x i�p§A
�i�i �̀f�ge d : �̀n
W�C oi�W�p	` �̀n§l©r�n
C �̀I�ẍA�B
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vhv' uek )x��t ueck( csg,u kauc kvrahg' kphfl nhvr vec"v uxhkeu

uvnh,u euso znbu
1

' uzvu aahbv vf,uc cnh,,u kf,uc uthbbu cguko

knktu, abu,hu: fh kej tu,u/kpbh znbu' fnu vbbh kuej nnl t, njns

ghbhl
2

: )fj( uhuks ci/annbu bcbv vguko: )fy( zv hbjnbu/hbj nnbu

t, gmcui hshbu' gs akt ct bj kt vhv kvo fkh njrhav' uvut vfhi kvo'

uvh,v vtr. numhtv eumho usrsrho fazurgho jyho' nekk,u ak tso

vrtaui' uchnh bj bjv' uzvu hbjnbu/ uto kt ,pravu fl' thi ygo vkaui

bupk gk vao' ut,v mrhl keru, anu nbjo: )kc( ci jna ntu, abv/
tnr rch husi' nv ygo fk vsuru, vukhsu kntv abv uzv kjna ntu,'

tnr vec"v' to ragho vo' htcsu cnho urg )x��t zrg ak mshe zv(

kmshe zv' uto msheho vo' tyrhj gkhu kgau, ,hcu, vrcv' fca t,

nghhbu ukt vukhs gs jna ntu, abv' fsh akt hvt hp, vdsuk accbhu rtuh

kgubahi kpbh vncuk
3

' sf,hc fh vbgr ci ntv abv hnu,
4

' rtuh kguba

kg,hs' ufi kpbh n,i ,urv: t, ao t, jo ut,hp,/uvkt hp, vdsuk

vut' tkt c,jkv t,v sura t, avut mshe' ubuks favut nvuk' uatcrvo

hmt nnbu ufuw/ ccrtah, rcv
5

: )c( cbhvtkvho/cbh varho uvaupyho/

scr tjr cbh vtkvho' vo varho vvukfho cakhju,u ak neuo' t; vo

vhu n,grcho cvo/ fk tkvho acnert kaui nru,' uzv hufhj ut,v ,vhv

ku ktkvho
6

' rtv b,,hl tkvho
7

: fhyc, vbv/tnr rch husi yc, f,hc'

favhu nyhchi tu,v neuay, khfbx kjupv' vhv dsuk bfbx ucugkv ,jkv
8

:

nfk tar cjru/t; cguk, cgk' t; vzfr uvcvnv
9

: )d( kt hsui rujh
ctso/kt h,rgo uhrhc rujh gkh cachk vtso: kguko/kturl hnho' vbv

rujh bsui cerch to kvajh, uto krjo' kt hvhv nsui zv crujh kguko'

fkunr kturl hnho: C§J©D©o vut car/fnu C§J¤D©ocxdu��k' fkunr cachk

ado zt, cu avut car' ut; gk ph fi thbu bfbg kpbh' unv to hvhv ta

tu scr eav/ fhumt cu gs© JE©n§T¦h scurv
01

' fnuJ¤E©n§T¦h' ufi
*01

Jẗ©Tv̈
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God saved him by taking him away before his time), and he was no longer (around), for God had taken him. 
25 Mesushalach lived one hundred and eighty-seven years, and he fathered Lemech. 26 After he had

fathered Lemech, Mesushalach lived seven hundred and eighty-two years, and he fathered sons and

daughters. 27 Mesushalach lived a total of nine hundred and sixty-nine years, and he died. 
28 Lemech lived one hundred and eighty-two years, and he fathered a son (from whom the whole

world was built). 29 He named him Noach, saying, “This one will give us rest from our work and from

the toil of our hands from the ground, which God has cursed” (because he was to invent agricultural

tools). 30 After he had fathered Noach, Lemech lived five hundred and ninety-five years, and he fathered

sons and daughters. 31 Lemech lived a total of seven hundred and seventy-seven years, and he died. 
32 (After) Noach was five hundred years old, Noach fathered Sheim, Cham, and Yafes. 

[ MM OO RR AA LL CC OO RR RR UU PP TT II OO NN OOFF MM AANN [

Then, when man began to multiply upon the face of the earth and daughters were born to them,
2 the sons of nobility (violated) the daughters of (common) people when they were beautifying

themselves (for their weddings). They took for themselves wives from whomever they chose

(even married women, men and animals). 
3 God said, “My Spirit will not remain in conflict over (whether to destroy) man for a long time!

Furthermore, he is (only) flesh (and yet he does not humble himself before Me! I will give him) one

hundred and twenty years to live (and if he does not repent, I will destroy him with a flood)!” 
4 There were giants on the earth in the days of (Enosh and Kayin), and also afterwards (when they

witnessed a flood that destroyed a third of the world), when the sons of the nobles (who were giants)

would (violate) the daughters of (common) people, and they would bear (giant) children for them. They

were the greatest (rebels of all) men who ever existed, men who were (mentioned above) by name(s

which hinted to their later destruction). 
5 God saw that man’s wickedness on earth was increasing, and every thought which came from his

heart throughout the day was purely evil. 6 God was consoled (by the fact) that He had made man upon

the earth (and not in heaven, where he would have caused the angels to rebel. God decided) in His heart

(to cause man) pain. 
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�� What did God say he would do to man? (v. 7)

RASHI: God said, “Man is from the earth. I will bring water upon him and wash him away... for I have been reckoning what to do about

the fact that I created him.”

ONKELOS: God regretted that He had made man and planned to destroy him.

SEVENTH

READING

MAFTIR

nscr gnh' fnu J¤t©Tv̈' t; C§J©D©ofnu C§J¤D©o: uvhu hnhu uduw/gs e"l abv

ttrhl kvo tph' uto kt haucu' tcht gkhvo ncuk/ uto ,tnr nabuks hp,

gs vncuk thbu tkt ntv abv' thi nueso untujr c,urv' fcr vh,v

dzrv dzurv garho abv euso avukhs bj ,uksu,' ufi nmhbu cxsr guko
11

/

uha nsrah tdsv rcho ckt hsui' tck zv vut mjmuj pauyu: )s( vbphkho/
gk ao abpku uvphku t, vguko' uckaui gcrh, kaui gbeho vut: chnho
vvo/chnh sur tbua ucbh ehi: udo tjrh fi/t; gk ph artu ctcsi ak

sur tbua' agkv tuehhbux uvmh; akha vguko' kt bfbg sur vncuk kknus

nvo
21

: tar hctu/ vhu huksu, gbeho fnu,o: vdcurho/knrus cneuo:

tbah vao/tu,o abecu canu,' ghrs' njuhtk' n,uatk' abecu gk ao

tcsi' abnuju uvu,au/ scr tjr' tbah annui' aannu t, vguko:

)u(uhbjo vw fhgav/bjnv vh,v kpbhu acrtu c,j,ubho' athku vhv

ni vgkhubho vhv nnrhsi/ ccrtah, rcv
31

: uh,gmc/vtso: tk kcu/ak

neuo' gkv cnjac,u ak neuo kvgmhcu' zvu ,rduo tubekux/ scr tjr

uhbjo' bvpfv njac,u ak neuo nns, rjnho kns, vshi' gkv cnjacv

kpbhu nv kgau, ctso agav ctr./ ufi fk kaui bhjuo acnert kaui bnkl

nv kgau,' uci tso uh,bjo
41

' ugk gcshu h,bjo
51

' uhbjo vw gk vrgv
61

'

bjn,h fh vnkf,h
71

' fuko kaui njacv tjr, vo: uh,gmctk kcu/
b,tck gk tcsi ngav hshu' fnu bgmc vnkl gk cbu

81
' uzv f,c,h k,auc,

tpheurux tjs aatk t, rch hvuag ci erjv' tnr ku' thi t,o nusho
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GOD’S DECREE AGAINST MANKIND (V. 7)

Onkelos renders a straightforward translation of verse 7: “God said, “I

will obliterate (v¤j§n¤t) man from the face of the earth... because I regret

(h¦T§n©j°b) the fact that I created him.”

Rashi, however, appears to offer a non-literal translation, “I will wash

away man from the face of the earth... because I have been reckoning

what to do about the fact that I created him.”

Why did Rashi not render v¤j§n¤t as “I will obliterate,” as it is usually

translated, and h¦T§n©j°b as “I regret”?

THE EXPLANATION

If one translates verse 7 literally (like Onkelos), that God planned to

obliterate mankind, one will immediately be struck that reality testifies

otherwise.  Since we are still here to read the story, and there is no

evidence that God retracted His plan, it is inconceivable that He actually

intended to destroy mankind. Furthermore, in the very next verse we read

that, “Noach found favor in the eyes of God,” which introduces us to the

following account of how Noach and his family were saved by God.

Obviously then, God did not decide to “obliterate” mankind.

Therefore, Rashi came to the conclusion that in our verse v¤j§n¤t could

not be understood in its usual translation (obliterate), but rather, it is to be

rendered, “I will wash away.”  I.e. God decreed that He would bring a

flood upon mankind, but this did not preclude the possibility of

individuals being saved in the ark.

Similarly, Rashi rejected the interpretation that God regretted creating

man, as we see that He did indeed allow man’s existence to continue

through Noach and his family.  Therefore, Rashi was forced to adopt a

slightly unusual translation, “I have been reckoning what to do about the

fact that I created him.”

DID GOD CHANGE HIS MIND?

One problem with this explanation is that it appears to contradict an

earlier comment of Rashi.  On verse 6, Rashi writes (in his second

interpretation), “God’s thoughts of mercy were transformed to  judg-

ment,” from which it appears that God indeed regretted creating man.

How does this correlate with Rashi’s stance, as explained above, that God

could not possibly have regretted making man since we see that man

continues to exist?
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/inhx uWvhezjh /inhx vWhmnt 'oheuxp uWne

avec"v rutv t, vbuks' tnr ku vi' tnr ku uvt f,hc uh,gmc tk kcu'

tnr ku buks kl ci zfr nhnhl' tnr ku vi' tnr ku unv gah,' tnr ku

anj,h uahnj,h t, vfk' tnr ku ukt vhh, husg axupu knu,' tnr ku

cag, jsu,t jsu,t cag, tckt tckt/ tnr ku fl ngav vec"v' t; gk

ph adkuh kpbhu axupi kjyut uktcsi' kt bnbg nkcrti' cachk vmsheho

vg,hsho kgnus nvo: )z( uhtnr vw tnjv t,vtso/ vut gpr'

utcht gkhu nho utnjv tu,u' kfl btnr kaui njuh: ntsogs cvnv/t;

vo vajh,u srfo
1

/ scr tjr' vfk bcrt cachk vtso' ufhui avut fkv nv

murl ctku
2

:  fh bjn,h fh gah,o/jac,h nv kgau, gk tar gah,ho: 

jxk, pra, crtah,
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7 God said, “I will wash away man, whom I created, from upon the face of the earth, man as well as

cattle, creeping things and birds of the skies, for I have reckoned (what to do) about (the fact that) I made

them.” 
8 But Noach found favor in the eyes of God. 

THE HAFTARAH FOR BEREISHIS IS ON PAGE 368.  THE HAFTARAH FOR EREV ROSH CHODESH IS ON PAGE 394.

The solution to this problem lies in the distinction between Divine

“thought,” and Divine “speech.”  In verse 6, “God’s thoughts of mercy

were transformed to judgment,” i.e. He did indeed regret making man,

but only in thought. However, in verse 7, “God said, ‘I will wash away

man etc.” From this we see that God was indeed harboring some regret

to Himself (in “thought”) about creating man, but when He finally issued

His decree in “speech,” the harshness of the plan was softened to

exclude those who would be saved in the Ark, from which mankind could

be reconstructed.

This begs the question: what finally caused God to soften his decree?

This point is answered by the end of the verse itself, “because I have

been reckoning what to do about the fact that I created him.” I.e. the fact

that man was created by God Himself (“I created him”), eventually led

God to have mercy on His own handiwork.

(Based on Likutei Sichos vol. 15, p. 27ff.)

T O R A S  M E N A C H E M

[ The Last Word [

From God’s reaction to the corruption of mankind, we can learn

two powerful lessons in everyday life:

a.) God thought about destroying mankind, but He only issued His

decree verbally after He had softened His anger.  This teaches us how

important it is to speak positively about other people.  If God himself

refrained from committing negative thoughts to speech, then all the

more so should we be careful not to speak badly about others.

Our Sages taught that Lashon Hara (gossip) harms 1.) The gossiper,

2.) The listener and 3.) The one about whom the gossip is spoken (see

Arachin 15b). Now it is easy to understand why the gossiper and

listener suffer, since they participated in the sin. But why should

the subject of the gossip suffer? After all, he was not even present at

the time!

The answer lies in the fact that speech is a revelation of something

that was previously hidden (in thought). Therefore, by speaking badly

about another person it actually causes that person’s bad traits to be

more pronounced in the world, which could lead him to be the

subject of a heavenly decree of punishment. Thus, it is bad speech

that can harm another (and not thoughts, that remain hidden), which

teaches us how careful a person should be with the words he utters

about another.

b.) God “reckoned” what to do with man, but He did not come to

any firm resolution, even in thought. This teaches us that even when

we see a person do something bad, we should not come to any firm

conclusion about the merit of his actions, even in thought (and

certainly not in speech). For if God, who is all-knowing and never

makes mistakes, still took time to “ponder” and “reckon” His harsh

thoughts about man, then we, who are capable of easily misjudging

another, should certainly not condemn another even in thought.

Rather, we should always endeavor to “judge every person

favorably” (Avos 1:5).   

(Based on Likutei Sichos vol. 15, p. 31ff.)
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Our Parsha begins, “These are the offspring of Noach,

Noach was....” 

The Midrash asks: “Why is Noach’s name written twice,

when once would have sufficed?”

“Because,” answers the Midrash, “Noach ( ©j«b) [can be

translated as] ‘serenity’ (t¨jh²h±b). Noach brought serenity

for himself, and serenity for the world; serenity for his

ancestors (who could rest in peace in their graves) and

serenity for his children; serenity in the upper worlds

(since the heavenly prosecutions against mankind

stopped) and serenity in the lower worlds; serenity in this

world and serenity in the next world” (Bereishis Rabah 30:5

and Rashi ibid.).

This serenity was achieved by the floodwaters, referred

to by the Torah as “the waters of Noach” (Isaiah 54:9).

Chasidic thought explains that, before the flood, physical

matter was brittle and insensitive to anything spiritual.

In such an atmosphere corruption flourished, as people

felt little accountability for their actions.  

Chasidus teaches that the waters of the flood were like

a mikvah (ritual bath). A person who immerses in a mikveh

might notice that his thoughts are slightly purer that day,

or that his conscience agitates him a little more. So too,

the global mikveh which occurred in Noach’s generation

had a purifying effect on the physical world, bringing soul

and body to a heightened level of communication.

After the flood, the world and its inhabitants now had a

conscience and a greater appreciation of God.  And this

ensured that the world would have a genuine “serenity”—

a continued existence. For, even if people became

corrupt, their newfound spiritual sensitivity would ensure

that they would have the motivation to repent. Thus, it

would always be worthwhile for God to continue

sustaining His world.

(Based on Sichas Shabbos Parshas Noach 5751)

[ The Name of the Parsha [
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�� Why does the Torah state that Noach was a righteous

man? (v. 9)

RASHI: Since the Torah mentions him, it tells his praise, as the verse

states: “The mention of a righteous man is for a blessing” (Prov. 10:7).

Another explanation: To teach you that the main “offspring” of the

righteous are their good deeds.

GUR ARYEH: Rashi writes that when a righteous man is mentioned

he should be praised.  Why then, do we find that numerous righteous

individuals—such as the Patriarchs—are mentioned consistently in

the Torah without words of praise?

Rashi’s point here is that a righteous man should be praised when

he is mentioned in the context of wicked men. Therefore, in our

case, where Noach is being mentioned in comparison to his wicked

generation, the Torah praises him. Similarly, when Avraham is

mentioned in the context of the wicked people of Sodom and

Amorah, the Torah praises him (see below, 18:18 and Rashi ibid.). In other

cases however, no praise is necessary.

LEVUSH HA’OHRAH: Gur Aryeh’s solution is untenable. For, at the

end of Parshas Bereishis, Noach is mentioned in the context of the

ten wicked generations between Adam and Noach, and yet he is not

praised.

Rather, in truth, Noach was not praised in Parshas Bereishis

because the subject of discussion there is not Noach’s life in

particular, but the general history preceding Noach’s life, up to and

including his generation. Thus, in Parshas Bereishis the Torah does

not make an issue of Noach’s fine qualities, because the context

there is still broadly historical and not specifically biographical.

In our Parsha however, where Noach is mentioned in his own

right, the Torah praises him, based on the principle cited by Rashi

that, “The mention of a righteous man is for a blessing.”

)y( tkv ,uks, bj bj tha mshe/vuthk uvzfhru' xhpr cacju'

abtnr zfrmshe kcrfv
1

/ scr tjr' kknsl agher ,uksu,hvo ak

msheho ngaho yucho:csuru,hu/ ha nrcu,hbu suraho tu,u kacj' fk

afi athku vhv csur msheho vhvmshe hu,r' uha asuraho tu,u kdbth'

kph suru vhv mshe' utku vhv csuru aktcrvo kt vhv bjac kfkuo
2

:

t, vtkvho v,vklbj/uctcrvo vut tunrtar v,vkf,h kpbhu
3

'

bj vhv mrhl xgs k,unfu' tck tcrvo vhv n,jze unvklcmseu ntkhu:

v,vkl/kaui gcr' uzvu anuau ak kw ckaui fcs nana, kvctukagcr

ckaui tjs' euo v,vkl
4

' kvct/ v,vkl bj' kagcr/ v,pkk cgs gcshl
5

'

kvct/ uct uv,pkk tk vch, vzv
6

' kaui gcr' tkt avuh"u acrtau

WHEN SHOULD A RIGHTEOUS MAN BE PRAISED? (V. 9)

A number of commentators [including Gur Aryeh] ask why the Torah

does not praise Avraham, Yitzchak and Ya’akov when they are

mentioned, based on Rashi’s principle that a righteous man should be

praised when he is mentioned.

The solution to this problem appears to be obvious:

From Parshas Lech Lecha to the end of Parshas Vayechi, the Torah

describes at length the lives of the Patriarchs and the good deeds that they

performed.  Consequently, there is no need to praise Avraham, Yitzchak

and Ya’akov when they are mentioned since the Book of Bereishis itself is

a lengthy account of their virtues and good deeds.

Noach, on the other hand, is not praised at length in the Torah.

Therefore, when he is mentioned here, it is appropriate to praise him,

based on Rashi’s principle that a righteous man should be praised when

he is mentioned.

One might still ask: surely Noach is praised at least throughout the

whole of Parshas Noach, as we read how he followed God’s instruction to

build the ark?

However, this could not be classified as praise, for two reasons:

a.) Praise is given for acts of an exceptional quality, beyond what might

be expected.  The building of the ark, however, was a direct command

from God.  The fact that Noach followed this command is thus not an

“exceptional” feat of righteousness, but rather, simple obedience.

b.) Noach built the ark to save his own life.  The story of how Noach

saved himself is thus hardly a tremendous “praise” of his acts of kindness

to others.

QUESTION OF LEVUSH HA’OHRAH

We are still left with the problem raised by Levush Ha’ohrah, that

Noach should have been praised the first time that he was mentioned, in

Parshas Bereishis.

One could, perhaps, argue that Noach is indeed praised when he is

mentioned in Parshas Bereishis with the words “Noach found favor in the

eyes of God.”

However, such a notion is difficult to accept. For Rashi only teaches us

this principle (to praise a righteous man when he is mentioned) for the

first time at the beginning of our Parsha, and not at the end of Parshas

Bereishis. If the words “Noach found favor in the eyes of God” (at the end

of Parshas Bereishis) were indeed praise, then Rashi would have stated

the principle in his commentary to that verse.

THE EXPLANATION

The basic solution to this problem was already proposed by Levush

Ha’orah himself. Namely, that there is a significant contextual distinction

�
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These are the offspring of Noach. -

Noach was a righteous man. He was perfect(ly righteous) in (relation to) his generation. Noach

walked (only) with (the support of) God. 
10 Noach fathered three sons: Sheim, Cham, and Yafes. 

�� What does it mean that “Noach was perfect(ly righteous)

in (relation) to his generation”? (v. 9)

RASHI: Some of our Sages interpret this favorably, i.e. that if he had

lived in a generation of righteous people then he would have been

even more righteous. 

Others interpret it derogatorily, i.e. in comparison with his

generation he was righteous, but if he had been in Avraham's

generation he would not have been considered especially righteous

at all.

ZOHAR: God told Noach that He was going to bring a flood and

wipe out mankind. But since Noach was told that he and his family

would be saved he did not pray to God for the salvation of the rest

of the world, and they were destroyed. On the other hand, when the

Jewish people worshipped the golden calf, Moshe prayed for them

and they were saved. Rabbi Yehudah said that Moshe asked for

forgiveness in the merit of the righteousness of the Patriarchs, but

Noach—who had no such merits—was unable to do so. Rabbi

Yitzchak said that notwithstanding this impediment, Noach should

have prayed for his generation (Zohar I 67b—68a).

C L A S S I C  Q U E S T I O N S

6:9

between Parshas Bereishis and Parshas Noach, and only here where

Noach is mentioned in his own right does Rashi’s principle (of praising a

righteous man) apply.

By carefully examining the verses in Parshas Bereishis, we could

perhaps clarify a little more precisely the exact context of Noach’s

appearance there, and understand why the Torah did not deem it

necessary to praise him at that point.

After recording the life and times of Adam, the first man, and his

children, Parshas Bereishis continues with a brief genealogy of ten

generations of his family (ch. 5), and then concludes with an account of

the moral corruption which inspired God to “wash man away” (6:1-8). 

At first glance, one might imagine that both the genealogy and the

concluding passage represent a “second installment” of world history,

subsequent to the chronicles of Adam’s life. To counteract this notion, the

Torah states at the very outset: “This is the account of Adam’s offspring”

(5:1), as if to say, “The following is part of Adam’s biography. We will now

discuss his posthumous influence on the world.”

Viewed in this light we can appreciate that the purpose of this entire

passage is to explain that as a result of Adam ten generations later “man’s

wickedness was increasing” to such an extent that God was moved “to

wash away man” (6:5,7). The conclusion of Parshas Bereshis is thus the

conclusion of Adam’s biography: One of the unfortunate elements of

Adam’s legacy to mankind was sin, and, we are told, this was so

influential that ten generations later this negative influence had escalated

to intolerable proportions.

With this in mind we can appreciate that when Noach appears in

Parshas Bereishis, he is mentioned solely to complete our picture of

Adam’s life and posthumous influence. First, Noach is cited as a part of

the genealogical chain, which, as stated above, comes to highlight the

extent of Adam’s influence over subsequent generations. And second,

amid the general message of Adam’s negative contribution to mankind,

Noach is cited as an “exception to the rule,” and the source of humanity’s

ultimate salvation. 

But, all along, the context is Adam’s life and influence. Noach appears

only as a part of Adam’s story. Therefore, here is not the time to praise

Noach, or to highlight his righteousness. That belongs in Noach’s

“biography” which, of course, begins at the opening of Parshas Noach.

RASHI’S TWO INTERPRETATIONS

Rashi was troubled by the question: why does the Torah state, “These

are the offspring of Noach,” and then digress to inform us that “Noach

T O R A S  M E N A C H E M

[ The Last Word [

The Mishnah teaches us, to “Judge every person favorably”

(Avos 1:6). So why did “some of our sages” interpret Noach’s

standing “derogatively” when they could have interpreted the

matter favorably (see Rashi to v. 9)? And why did Rabbi Yitzchak

(cited in the Zohar) conclude that Noach was sinful in not praying for

his generation, when he could have judged Noach favorably, like

Rabbi Yehudah?

The principle of judging people favorably is an admirable trait

that should always be followed, except when it could have a

misleading result.  In our case, if all the sages had judged Noach

favorably, to be totally pious, then people might have concluded

that all of Noach’s acts were indeed acceptable for a righteous

man.  When we read that Noach did not pray for his generation

to be saved (see Zohar) and that he did not really believe that the

flood was going to come (see Rashi to 7:7), one might think that such

behavior is acceptable even for the most righteous of people.

Therefore, “some of our Sages” felt the obligation to proclaim that

Noach did not in fact represent the epitome of piety, so we should

not learn from all of his ways.  Rather, we should not be satisfied

with saving ourselves, but accept responsibility for the people

around us, both physically and spiritually.

(Based on Likutei Sichos, vol. 25, p. 19ff.)
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vupfu kvct:)ht(u,aj,/kaui gruv ugcus, tkhkho
1

' )x"t' gruv' fh

vajh, fk car t,srfu' ugcus, tkhkho( fnu pi ,ajh,ui
2

: u,nkt
vtr. jnx/dzk )x"t'abtnr uni vjnx tar cfphvo

3
(: )hc(fh

vajh, fk car/tphku cvnv jhvugu; bzeehi kathbi nhbi: )hd(e.
fk car/fk neuo at,v numt zbu, ugcus,tkhkho' tbsrknuxht ctv

kguko' uvurd, yucho urgho: fh nktv vtr. jnx/kt bj,o dzr shbo

tkt gk vdzk
4

: t, vtr./fnu ni vtr.' usunv kufmt,h t, vghr
5

'

ni vghr/ jkv t, rdkhu
6

' ni rdkhu/ scr tjr t, vtr.' govtr.' at;

akav ypjho ak gune vnjrhav bnuju ubyayau: )hs( gav kl ,c,/
vrcv rhuj uvmkv kpbhu' uknv vyrhju ccbhi zv' fsh ahrtuvu tbah sur

vncuk guxe cv e"f abv' uautkhi tu,u nv zt, kl' uvut tunr kvo

g,hsvec"v kvcht ncuk kguko' tukh haucu: gmh dupr/fl anu' uknv

nnhi zv' gkao dprh,' abdzr gkhvo kvnju, cu: ebho/nsurho nsurho

kfk cvnv ujhv:cfpr/zp, ckaui trnh/ unmhbu cdnrt fuprt/ c,hc,u

ak nav' gk hsh avhuvnho ,aho' shv cjunr ncpbho uzp, ncju.' ugus

fsh akt hrhj tu,u mshe rhjrg ak zp,' tck fti' npbh juze vnho

hWar

�� Why was the ark chosen as a method of salvation? (v. 14)

RASHI: God has many ways at His disposal with which to bring

relief and salvation. Why then, did He burden Noach with

constructing an ark?  In order that the people of the generation of the

Flood should see him busy with the construction for 120 years and

ask him, “Why do you need this?” He would say to them, “God is

going to bring a flood upon the world,” and perhaps they would

repent.

MASKIL LEDAVID: Rashi was troubled by the seemingly illogical

sequence of verses here.  First the Torah states, “The end of all flesh

has come before Me... I am going to destroy them from the earth”

(v. 13), but we are not told how. Then Noach is told to build an ark (v.

14-16), and only afterwards in verse 17 are we told for the first time

about the flood, “I am ready to bring a flood of water upon the

earth.”  Surely, God should have told Noach about the flood before

instructing him to build the ark?

To explain this peculiarity, Rashi writes that the ark was not merely

a method of salvation from the flood—for God could have saved

Noach in a variety of ways—but an attempt to inspire the generation

to repentance.

was a righteous man etc.,” before telling us who the offspring of Noach

were (namely, “Sheim, Cham, and Yafes”)?

To answer this problem Rashi explains, “Since the Torah mentions him,

it tells his praise,” i.e. the Torah digresses temporarily to mention

the righteousness of Noach before telling us who his offspring are, based

on the principle that a righteous man should always be praised

when mentioned.

However, this explanation is problematic, since it is difficult to accept

that the Torah would make such an awkward digression in the middle of

a sentence.  

Therefore, Rashi continues with a second explanation that our verse

teaches us: “the main ‘offspring’ of the righteous are their good deeds.”

This solves the problem of digression, for it allows verse nine to be read

as a self-contained idea: “These are the good deeds of Noach, he was a

righteous man etc.”

A problem with this second interpretation is that we are forced to render

the word “offspring” non-literally, i.e. not as physical but spiritual

offspring.  Since this is somewhat of a deviation from the literal meaning

of the words, Rashi placed this interpretation second.

(Based on Likutei Sichos vol. 5, p. 36ff.)

WHY DID NOACH BUILD THE ARK FOR SO LONG? (V. 14)

Rashi writes that Noach took 120 years to build the ark (v. 14), which

begs the question: why did he take so long? Surely a mitzvah from God

should be done with the greatest enthusiasm and speed possible?

One might argue that this was indeed a shortcoming on Noach’s part.

We find that, in various areas, Noach was lacking in righteousness, to the

extent that “some of our Sages” argued, “If he had been in Avraham's

generation, he would not have been considered especially righteous at

all” (Rashi to v. 9, above; see also Zohar ibid.). So, perhaps Noach’s lengthy

delay in constructing the ark was a further indication of his spiritual

shortcomings.

This solution however is untenable, since it contradicts an explicit verse.

The Torah states below, “Noach made (the ark). He did everything that

�
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The earth became depraved (and idolatrous) before God, and the earth became full of robbery.
12 God saw the earth, and—look!—it had become depraved, for all (human and animal) flesh

had depraved its nature upon the earth. 
13 God said to Noach, “The end of all flesh has come before Me, as the earth has become full of

robbery because of them.  I am going to destroy them from the earth (alternatively: with the earth).
14 “You should make an ark of gopher wood. You should make the ark with compartments. You

should coat both inside and outside with tar.
15 “This is how you should make it: the length of the ark—three hundred cubits, its breadth—fifty

cubits, and its height—thirty cubits.

God had commanded him” (v. 22). Thus, while Noach may have been

guilty of some spiritual shortcomings, he did not err at all in the

construction of the ark. If he took 120 years, this must have been God’s

intention, since “he did everything that God had commanded him.”

Another possible solution could be argued, based on a verse in Parshas

Bereishis. When we begin to read about man’s corruption, God says, “My

Spirit will not remain in conflict over (whether to destroy) man for a long

time! ...(I will give him) one hundred and twenty years to live (and if he

does not repent, I will destroy him with a flood)!” (6:3).

If we presume that Noach was aware of this fact, we can understand

why he saw no urgency in building the ark.  His first priority would have

been to arouse the generation to repent (which would preclude the need

for an ark in any case). Then, when this proved unsuccessful and the 120-

year deadline was approaching, he would have completed the

construction of the ark.

However, this solution too is flawed, because:

a.) When God told Noach, “You should make an ark of gopher

wood...” He did not give any indication that the mitzvah may be delayed

at Noach’s discretion. Therefore, he must have presumed that God

wanted it done immediately.

b.) The above logic would explain why Noach would have delayed

building the ark until the end of 120 years.  But it does not explain Rashi’s

statement that Noach was “busy with the construction for 120 years.”

THE EXPLANATION

Every mitzvah involves two elements: a.) The materials with which the

mitzvah is performed.  b.) The actions performed by the person with those

materials to fulfill the mitzvah.  

The precise legal obligation of any given mitzvah could rest on either of

these two aspects: a.) That the materials should be modified to achieve

the appropriate result. b.) That the actions of the person himself are the

focus of the requirement.

[For example, in the case of the mitzvah of tefilin: Is the requirement to

put on tefilin (i.e. the action)? Or is it that tefilin should be worn (i.e. the

result)? In the former case, the donning of the tefilin (the action) would

constitute the actual mitzvah; whereas in the latter case the mitzvah would

only commence after the tefilin had been put on (the result).—Ed.]

In our case, we could pose the question: was God commanding Noach

to achieve a result, a fully built ark.  Or was action the requirement, that

Noach should busy himself with building the ark?

Rashi concluded that the latter was the case.  This is evident from the

fact that God told Noach to build the ark before He told him that there

would be a flood (See Maskil leDavid), which suggests that there was a

purpose in building the ark besides salvation from the flood. Rashi

understood this purpose to be the effect of Noach’s actions in building the

ark, which would inspire the generation to repentance.

And this explains why Noach took so long to build the ark. For if the

mitzvah would have been to produce the result, a built ark, then Noach

could have delegated the work to somebody else. The only obligation

resting on Noach would have been to get an ark built, regardless of the

method.  

But since the mitzvah here was not the result (a built ark), but the action

of building an ark, Noach could not delegate the mitzvah to another—for

the actual requirement was that Noach himself should be busy with

building the ark.  For one man to build such a large structure, inevitably

took 120 years.  In fact, if one contemplates the fact that the ark was

300x50x30 cubits, with three storeys, it is quite remarkable that Noach

built it singlehandedly so quickly!

(Based on Likutei Sichos vol. 15. p. 34ff.)

T O R A S  M E N A C H E M

6:11

[ Sparks of Chasidus [

We learned above (Zohar to v. 9), that the generation of the

flood was destroyed because Noach did not pray for their

salvation, since he knew that his own personal safety was assured.

This seems to contradict Rashi’s statement here that Noach spent

no less than 120 years rebuking the people to repent!

Chasidic teachings explain that Noach lacked the quality of

mesiras nefesh (self-sacrifice) in his dedication to God’s command

to rebuke his generation. Thus, Noach only rebuked the

generation because he was commanded to do so. His main

priority was to discharge the obligation which God had given

him, and it did not bother him too much whether the generation

would repent.  So, his rebuke was lacking sincerity, and thus it

was unsuccessful.

In contrast, Moshe demonstrated mesiras nefesh when his

generation was at risk of being eliminated, pleading to God,

“If You forgive their sin (then well and good), but if not, please

erase me from Your book (the Torah), which You have written”

(Shemos 32:32).

(Based on Likutei Sichos vol. 15, pp. 40-41)
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| x�dŸv́ fh :D«�z�nF «w d−�O�` mi¬�WŸl	WE D½Ä	g�x Æ d�O�̀  mi³�X�n�g d½ä�Y�d
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K�z	Y�̀ e Ki�p§aE 	Y�̀  �̀zEai�z§l lEri�ze K�O¦r 
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o�nE i�dFpf¦l `¨tFr�n k :oFdi `¨a	wEpe x©k	C
i�dFpf¦l `̈r	x�̀ 	c �̀W�gi�x l̈M�nE D�pf¦l �̀xi¦r§A
a�q 	Y�̀ e `k : �̀n�I�w§l K�z�e§l oEl£r
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zp,v nch, uncju.:)yz(mvr/ha tunrho jkui' uha tunrho tci yucv

vnthrv kvo
1

: utk tnv ,fkbv nkngkv/fxuhv naupg ugukv' gs

avut emr nkngkv uguns gk tnv'fsh ahzucu vnho knyv )x"t thbu(

)nfti unfti(: cmsv,aho/akt hpkuvdanho cv: ,j,ho abho
uakaho/dw gkhu, zu gk dc zu' gkhubho ktso'tnmgho knsur' ,j,hho

kzck: )hz( utbh vbbh ncht/vbbh nufi kvxfho gotu,o azrzubh utnru

kpbh fcr nv
2

tbua fh ,zfrbu
3

: ncuk/ackv t, vfk' ackckt, vfk'

avuchk t, vfk ni vdcuv kbnul' uzvu kaui tubekux a,rdo yupbt'avmh;

t, vfk uvchto kcck avht gnuev' kfl bert, abgr' abbgru ao fkn,h

)x"t nhnh( ncuk: )hj( uven,h t, crh,h/crh, vhv mrhl' gk vphru,

akt hrecu uhgpau' uakt hvrduvu ragho acsur: t,v ucbhluta,l/
vtbahokcs uvbaho kcs' nfti abtxru c,anha vnyv

4
: )hy( unfk vjh/

tphku asho:abho nfk/ni vpju, acvo kt pj,u nabho' tjs zfr utjs

becv: )f( nvgu; knhbvu/tu,i asceu cnhbhvo ukt vajh,u srfo'

hWar

�� What was the “light” that Noach made for the ark? (v. 16)

RASHI: According to one opinion it was a window.  According to

another opinion, it was a precious stone which shone, providing

them with light.

MIZRACHI: According to Rashi (comment to 8:22, below) the heavenly

bodies did not shine throughout the period of the flood, and the

difference between day and night was not recognizable. So what

point was there in having a window in the ark if there was no light

in any case? (8:22)

SIFSEI CHACHAMIM: One could answer Mizrachi’s question as

follows. When Rashi writes, “the difference between day and night

was not recognizable” he does not mean that there was no light at

all.  Rather there was a small amount of light, which made having a

window worthwhile, but the boundary between day and night

became blurred.

NACHALAS YA’AKOV: Alternatively, one could argue that the

cessation of natural light only occurred according to the opinion that

Noach took a precious stone into the ark. According to the opinion

that he made a window, there was day and night during the flood.

CHIZKUNI: The word r©v«m could also be rendered as “oil” (a

derivative of the word r©¨v �m°h), i.e. that Noach illuminated the ark with

oil lamps.

HOW WAS THE ARK ILLUMINATED? (V. 16)

Mizrachi questions the point of placing a window in the ark if there was

no light during the flood in any case.

Sifsei Chachamim answers that there was some light, but that the

distinction between night and day became blurred.  

However, this solution is difficult to accept because it is not clearly

indicated in Rashi’s words.  Rashi writes: “The verse implies that [day and

night] ceased all the days of the flood and that the heavenly bodies did

not function” (8:22). So, how can one accept Sifsei Chachamim’s

argument that the heavenly bodies functioned partially when Rashi writes

unambiguously that “the heavenly bodies did not function”?

Nachalas Ya’akov answers that the cessation of the heavenly bodies

corresponds to the opinion that Noach took a precious stone into the ark.

According to the opinion that he made a window, there was day and night

during the flood.

However, this too is difficult to accept, since Rashi’s statement that the

heavenly bodies stopped functioning is based on an explicit verse, where

God promises—after the flood—that “so long as the earth exists... day

and night will not cease” (8:22).  I.e. scripture itself testifies that day and

night did cease during the flood. So at the literal level of Torah

interpretation, to which Rashi confines himself, there can be no dispute

about this matter.

�
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16 “You should make a light for the ark. You should finish it (slanting) a cubit (high) at the top. You

should place the entrance of the ark at its side. You shall make it with a bottom, second and third storeys.
17 “I am ready to (consent to man’s destruction and) bring a flood of water upon the earth, to destroy

all flesh beneath the skies in which there is the spirit of life. All that is upon the earth will perish.
18 “I will set up My covenant with you, and you will come into the ark, you, your sons, your wife and

your sons’ wives with you. 19 From every living (demon), and from all flesh, you should bring two of each

(species) into the ark to keep alive with you; they shall be male and female. 20 From the birds (which had

only bred with) their own species, from the animals (which had only bred with) their own species, and

from every creeping thing on the ground (which had only bred with) their own species, two of each will

come to you (of their own accord) to be kept alive.
21 “As for you, take for yourself from every edible food and bring it in with you. It will be for you and

for them to eat.”

Thus, we are left with Mizrachi’s question: What was the point of

making a window if it was dark in any case?

HOW WOULD ONE SOURCE OF LIGHT SUFFICE?

A further problem with Rashi’s comment here is that it appears to make

no practical sense.  We are speaking here of a substantial structure 300

cubits (approx. 450 ft.) long and three storeys high, divided into

numerous separate compartments (see Rashi to 6:14, above). How could one

window, or one precious stone possibly provide sufficient light?

Admittedly, Rashi was forced to write that there was only one window

(or stone) since the verse uses the singular “light” (r©v«m).  But surely Rashi

could have opted for the interpretation of Chizkuni, that r©v«m means oil,

which still allows for the possibility that many oil lamps were used?

THE EXPLANATION

In verses 14-16, where God instructs Noach how to make the ark, not

every detail is included. For example, later we find that “Noach removed

the covering of the ark” (8:13), and yet God never told Noach explicitly to

make a covering.  Obviously, God left it to Noach to figure out for himself

those details which were a self-understood necessity.

Similarly, in the case of light: God did not have to tell Noach to bring

a source of light into the ark, for light is a basic necessity whose need is

self-understood.

Thus, on reading our verse, Rashi was troubled: Why was Noach told

to “make a light for the ark.” Surely that is an obvious point which was

self-understood?

Rashi concluded that Noach would certainly have brought candles and

oil lamps into the ark in any case without being instructed to do so

explicitly by God. Our verse therefore, must be speaking of a further

source of light, besides the basic source of light which Noach and his

family used for living purposes.

The most simple explanation is that Noach made a window.  For, with-

out an explicit command from God it was unlikely that Noach would have

made a window (or windows) on his own accord, since: a.) He had to

carry candles in any case for use at night, so he might as well have used

them in the day too. b.) A window might have compromised the safety of

the ark.

However, God told him to make a window to provide extra light.

Therefore, even though during the forty days of rain there was no light,

(since the heavenly bodies stopped functioning) the window was still of

value as it provided light during the following period when the waters

were subsiding.  And since Noach had another light source, he was able

to use that during the forty days when no light came through the window.

Nevertheless, Rashi was not completely satisfied with this explanation

since: a.) The light would only have reached a small portion of the ark.

b.) During the forty days when there was no natural light, the window was

useless. This appears to be incompatible with the verse which states, “You

should make a light for the ark,” since it turns out that most of the ark did

not benefit from this light in any case, and the part that did benefit only

did so after the rains had ceased.

Therefore Rashi offered a second interpretation, that the supplementary

light source was a precious stone, for this: a.) could have been moved

around the whole of the ark, and, b.) could have been used the entire

period of the ark’s occupation, even during the forty days of darkness.

However, in the final analysis, this solution is the inferior of the two,

since the verse states, “You should make a light for the ark,” and one does

not “make” a precious stone. Rather, the correct expression would have

been, “You should bring a precious stone into the ark.” So, while this

interpretation is logically more acceptable, it is less scripturally compatible,

so Rashi recorded it last.

(Based on Likutei Sichos vol. 10, p. 19ff.)

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

�� Noach’s mission was to take a world of misery and transform

it into a world of light.  God told him to make a light (r©v«m)

which has the same letters as v¨r�m, the Hebrew word for

“misery,” replacing misery with light.

�� The Hebrew word for ark is teivah (v�c¥T) which can also mean

“word,” alluding to words of prayer and Torah study.  Thus,

the command to “make a light for the taivah,” means that

a person should make his words of prayer and Torah

study “shine with light,” by saturating them with inner feeling

and sincerity.

�� This can be achieved through two routes: a.) Removing

obstacles in Divine service—like the window in the ark which

removed an obstacle which was blocking the light, or: b.)

Generating fountains of energy from within, like the precious

stone which shone from within (see Rashi).

(Keser Shem Tov ch. 87; addendum ch. 9; Shabbos Parshas Noach 5747)
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xÆ�W�` lŸÂk§MÂ �gŸ®p U©r− 
I
e ak :d«¨l§k�`§l m−�d¨le ²L§l d¬ �i�de Li® ¤l�` −�Y§t�q«� ̀e
Î`Ÿ «A �gŸ½ p§l Æ d�eŸdi x�n Ÿ̀³I
e [ipy] ` f :d«�U¨r o¬ ¥M mi−�d÷�` F ²zŸ` d¬ �E¦v
xF ¬C©A i− 
p̈t§l wi¬�C©v i�zi² �̀ �x ¬L	zŸ «̀ Îi¦M d®ä�Y�dÎl�̀  −L	zi«¥AÎl̈ke d¬ �Y�̀
Wi´�` d− ¨r§a�W d¬r̈§a�W ²L§lÎg�T«�Y dÀ�xFd	H�d d́�n�d§A�d | lŸḾ�n a :d« �G�d
:F «Y	W� ̀e Wi¬�` m�i− 
p	W `e² �d d¬�xŸd	h `÷́ xÂ�W� Ầ d¿�n�d§A�dÎo�nE F ®Y	W�̀ e
r�x− �f zF¬I�g§l d̈®a�wpE x́k̈�f d− ¨r§a�W d¬ ¨r§a�W m�i² �n�X�d sFr̄�n m´ 
B b

Îl©r xi´�h	n�nÆ i¦kŸp«�` dÀ¨r§a�W cF¹r miÆ�n�i§lÁ i¦M c :u�x«� �̀dÎl¨k i¬ �p§RÎl©r
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p	W m�iÆ 
p	W h :d«�n�c�`«�dÎl©r U−�nŸxÎx�W�` lŸ ¬ke sF½r�dÎoÆ�nE d® �xŸd	h
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e ai :Eg«�Y§t�p m�i−�n�X�d zŸ ¬A�x�̀ «
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c�T©t i�C lŸk§M �gŸp c©a£r
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i
zi�W x©A �gŸpe e :�ii Di�c	T©t i�C l̈k§M �gŸp c©a£r
e d

l©re f :`¨r	x�` l©r �̀I�n `�e�d `�p¨tFhe oi�p	W d�`	n
Di�O¦r i�dFp§a i�WpE Di�z	Y�`e i�dFp§aE �gŸp

�̀xi¦r§A o�n g : �̀p̈tFh i�n m�c�w o�n �̀zEai�z§l
`̈tFr o�nE �̀i§k�C �̀d�zi¥l	C �̀xi¦r§A o�nE �̀i§k�C
m¦r El̈r oi�x	Y oi�x	Y h :`¨r	x�` l©r W�g�x i�C l¨ke
ci�T©t	c �̀n§M `̈a	wEpe x©k	c �̀zEai�z§l �gŸp (z�e	l)

�̀p̈tFh i�nE oi�nFi `̈r§a�W o�nf¦l d�e�d
e i :�gŸp z
i �ii
i�I�g§l oi�p	W d�̀ 	n zi�W z
p	W¦A `i :`̈r	x�̀  l©r Fe�d
`�nFi `�xŸ	y©r z©r§a�W§A `�p�ip�Y `�g	x
i§A �gŸp
i¥rEA�n l¨M Er�f§A	z�` oi�c�d `�nFi§A `�g	x
i§l
d�e�d
e ai :Eg�Y©R	z�̀  �̀I�n	W i�E©ke `̈A�x �̀nFd	Y
oi�n�ni oi¦r§A	x�` `¨r	x�` l©r zi�g�p `�x	h�n

untkhvo ctu' ufk av,hcveuky,u vfbhx cv
1

:)fc( uhgabj/zv cbhi

v,hcv
2

: )t( rth,h mshe/ukt btnr mshe ,nho' nftiatunrho nem,

acju ak tso cpbhu ufuku akt cpbhu
3

: )c( vyvurv/vg,hsvkvhu, yvurv

khartk' knsbu akns bj ,urv: acgvacgv/fsh aherhc nvoerci cmt,u:

)d( do ngu; vanho uduw/cyvurho vf,uc nscr' ukns x,uo nivnpura:

)s( fh khnho gus acgv/ tku zw hnh tcku ak n,uakj vmshe
4

' ajxvesua

crul vut gk fcusu ugfc t, vpurgbu,' mt ujauc abu,hu ak n,uakj'u,nmt

avo fkho cab, ,"r abv kjhh bj: fh khnho gus/nvu gus' zni tjrzni'

zv bux; gk e"f abv: trcghohuo/fbds hmhr, vuks' aekeku kvyrhj

khumro kmur mur, nnzrho: )v( uhga bj/zv cht,u k,hcv: )z( bj ucbhu/

vtbaho kcs uvbaho kcs' kph abtxru c,anha vnyv' npbh avguko aruh

cmgr:npbh nh vncuk/t; bj neybh tnbv vhv' ntnhi uthbu ntnhi ahct

vncuk'ukt bfbx k,hcv gs asjeuvu vnho: )y( ctutk bj/ntkhvi: abho
abho/ fko vuauu cnbhi zv' ni vpju, vhu abho: )ht(cjusa vabh/rch

tkhgzr tunrzv nrjaui' rw hvuag tunr zv thhr: bcegu/kvumht nhnhvi:

,vuo rcv/nsvfbds nsv' vo jytu crcv rg, vtso ukeu c,vuo rcv
5

:

)hc( uhvh vdao gk vtr./ukvki vut tunr uhvh vncuk' tkt favurhsi

vurhsi crjnho' to hjzruhvhu danh crfv' ufakt jzru vhu kncuk: trcgho
huo uduw/thi huo rtaui nivnbhi' kph athi khku gnu' avrh f,hc chuo vzv

bcegu fk nghbu,' bnmtutrcgho huo fkho cf"j cfxku krch tkhgzr'

hWar

�� Why did the flood last forty days? (v. 4)

RASHI: This corresponds to the time that is required for a fetus to

form, because the people sinned by burdening the One Who formed

them by fashioning illegitimate children. 

�� How heavy was the rain? (v. 12)

RASHI: Verse 12 states, “There was rain on the earth for forty days

and nights” [suggesting that there was only comparatively weak

“rain”], and yet below in verse 17 the Torah states: “The flood was

on the earth for forty days" [indicating a much stronger downfall].

However [the resolution of this matter is that] when God brought

the rains down, He brought them down with mercy, so that if the

people would repent, they would be rains of blessing. When they

failed to repent, the rains became a flood.

C L A S S I C  Q U E S T I O N S

1 xbvsrhi ej:    2 cwwr kt' hs    3 cwwr kc' d    4 xbvsrhi ej:    5 ao
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22 Noach made (the ark). He did everything that God had commanded him.

[ NN OO AA CC HH EE NN TT EE RR SS TT HH EE AA RRKK [

God said to Noach, “Come into the ark, you and all your household, for I have seen you as a

righteous man before Me in this generation. 2 From all the (species of) animals that are pure (in

Jewish law) you should take for yourself seven pairs of male and female, and from the (species

of) animals that are not pure (in Jewish law), two (animals), a male and female. 3 Also, from the birds of

the skies (that are pure, take) seven pairs, male and female, to keep (their) seed alive on the face of the

earth. 4 For, in another seven days, I will make it rain upon the earth for forty days and forty nights, and

I will wash away from off the face of the earth all existence that I have made.” 
5 Noach obeyed (coming into the ark), according to all that God had commanded him. 
6 Noach was six hundred years old when the flood water came upon the earth.
7 Noach, his sons, his wife and his sons’ wives with him, (eventually) went into the ark (when they

were forced to) because of the floodwaters. 8 From the pure animals and from the animals that are not

pure, from the birds, and from all that creeps upon the earth, 9 two by two they came to Noach into the

ark, male and female, as God had commanded Noach. 10 And then, after seven days, the floodwaters

were on the earth. 

[ TT HHEE FF LL OO OO DD DD EE SS TT RR OO YY SS HH UU MM AA NN &&  AA NN II MM AA LL LL II FF EE [

In the six hundredth year of Noach’s life, in the second month, on the seventeenth day of the month,

on that day, all the wellsprings of the great depths burst forth, and the apertures of the skies opened

up. 12 There was rain on the earth for forty days and forty nights. 

T O R A S  M E N A C H E M

77

7:11

[ Sparks of Chasidus [

“THE WELLSPRINGS OF THE GREAT DEPTHS BURST FORTH...” (7:11)

In the Zohar (I 117a), the following prediction is recorded:

“In the six hundredth year of the sixth millennium [i.e. the year

5500 (1740)], there will be an opening of the supernal gates of

wisdom and the lower wellsprings of wisdom, preparing the world

for the seventh millennium [i.e. the final redemption], like a person

who begins to prepare himself for Shabbos on Friday, when the sun

heads downwards. This is indicated by the verse, “In the six

hundredth year of Noach’s life...all the wellsprings of the great

depths burst forth, and the apertures of the skies opened up” (v. 11). 

By the year 1840, two major schools of thought had caused

revolutions in their respective spheres of influence. In the Jewish

world, the Chasidic movement had popularized the teachings of

mysticism and Kabalah. In the secular world the Industrial Revolution

had reached its peak. These two developments were the, “opening of

the supernal gates of wisdom and the lower wellsprings of wisdom,”

to which the Zohar refers.

The Zohar states that these two developments were both a

preparation for the final redemption with Mashiach. This begs the

question: One can appreciate why the dissemination of mystical

thought was a preparation for redemption, since with the coming

of Mashiach, “the earth will be filled with the knowledge of God”

(Isaiah 11:9), of which Kabalistic teachings are a foretaste.  But why is

the development of scientific and technological wisdom a prelude to

Mashiach?

One of the prophecies regarding the time of redemption is that “all

flesh will see together that God is speaking” (ibid. 40:5), i.e. that God’s

presence will be discernable to the physical senses.  Scientific devel-

opments over the past 150 years have brought to our senses

phenomena that were previously deemed to be supernatural.  For

example, through television, radio and the telephone, man is able to

see and hear from one end of the world to the other instantaneously.

So now, the concept that there is “an Eye that sees, and an Ear that

hears, and all your deeds are recorded in a book” (Avos 2:1), is no

longer something left for the imagination alone to appreciate, for now

our physical senses can begin to appreciate this phenomenon too. 

This was the Zohar’s intention in connecting the scientific revol-

ution with the coming of Mashiach. Modern technology has brought

unimaginable phenomena to our senses which help us to envision

the time when “all flesh will see together that God is speaking.” 

(Based on Likutei Sichos vol. 15, p. 42ff.)

SECOND

READING
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FORTY DAYS (V. 4, 12, 17)

Rashi notes the contradiction that verse 12 describes “rain” falling on

the earth, whereas verse 17 refers to a more intense “flood,” denoting

utter chaos (c.f. Rashi to 6:17).

Rashi answers that God initially brought down “merciful rain” which

was less intense, but because the people failed to repent the rain turned

into a flood. However, even after reading Rashi’s solution, we still seem to

be left with a contradiction between the verses.  Verse 12 states, “There

was rain on the earth for forty days and forty nights,” and verse 17 states,

“The flood was on the earth for forty days.” Now, even if we bear in mind

Rashi’s comment that, at some point, the mild “rain” was transformed into

a “flood,” we are still left with the problem that neither the “rain” nor the

“flood” occurred for a full forty days. Rather, collectively they totalled

forty days.  So how can verses 12 and 17 state that both the “rain” and

the “flood” lasted for forty days each?

�

z¤t− �i�e m¬ �geÎm«�We �gŸ½p `́Ä Æ d�G�d mF³I�d m¤vÆ¤r§A bi :d̈li«l̈ mi−¦r̈A	x�̀ e
d�O¹�d ci :d«ä�Y�dÎl�̀  m−�Y�̀  ei² �p¨aÎi«�Wp z�W÷̄	WE �gŸÀp z�W´�`e �gŸ ®pÎi�p§A
U¬�nŸx«�d U�n² �x�dÎl̈ke D½ �pi�n§l Æ d�n�d§A�dÎl̈ke DÀ�pi�n§l d́ �I�g«�dÎl̈ke
:s«�p¨MÎl¨M xF ¬R¦v lŸ −M Ed½ �pi�n§l sFŕ�dÎl̈ke Ed® �pi�n§l u�x−�`�dÎl©r
F −AÎx�W�` x ½�U¨A�dÎl¨M�nÆ m�iÆ
p	W m�i³ 
p	W d®ä�Y�dÎl�` �gŸ −pÎl�` E`Ÿ ¬a�I
e eh

d¬ �E¦v x² �W� «̀©M E ½̀Ä Æ x�ÜAÎl̈M�n d³ä�wpE xÆk̈�f miÀ�̀ Ä�de fh :mi«�I�g �gE ¬x
mi¬¦r¨A	x�` lE ²A�O�d i ¯�di
e fi [iyily] :F «c£r«©A d− �eŸdi xŸ¬B	q�I
e mi®�d÷�` F −zŸ̀
l¬ ©r�n m�x−�Y
e d½ä�Y�dÎz�̀ Æ E 	̀U�I
e m�iÀ�O�d EÁ	x�I
e u�x® �̀ �dÎl©r mF−i
d−ä�Y�d K¤l¬�Y
e u�x® �`�dÎl©r cŸ −̀ 	n E ¬A	x�I
e m�i² �O�d E ¬x§Ab�I
e gi :u�x«�̀ �d
EÀQªki
e u�x® �`�dÎl©r cŸ −̀ 	n cŸ ¬̀ 	n E ²x§a«�B m�iÀ�O�de hi :m�i«�O�d i¬ �p§RÎl©r
d³�x	U¤r WÆ�n�g k :m�i«�n�X�dÎl̈M z�g−�YÎx�W�` mi½�dŸaB�d Æ mi�x�d«�dÎl̈M
| x́�U¨AÎl¨M rº 
eb�I
e `k :mi«�x�d«�d E −Qªki
e m�i® �O�d E −x§a«�B d¨l§r½�n§l�n Æ d�O�`
ú�xŸX�d u�x−�X�dÎl̈k§aE d½�I�ǵ©aE Æ d�n�d§A©aE sF ³r¨A u�xÀ�`�dÎl©r U´�nŸx«�d
eiÀR̈�̀ §A mi¹�I�g �gEÆxÎz�n	W�p Á x�W�` lŸ¿M ak :m«�c�`«�d lŸ −ke u�x® �̀ �dÎl©r
Îl©r | x́�W�` | mEẃi�dÎl̈MÎz«�` g�n¹ �I
e bk :Ez«�n d−ä�x«�g¤A x¬�W�` lŸ ²M�n
m�i½�n�X�d sFŕÎc©re Æ U�nÆ�xÎc©r Æ d�n�d§AÎc©r m³�c�̀ «�n dÀ�n�c� «̀�d í �p§R
E ¬x§Ab�I
e ck :d«ä�Y©A F −Y�` x¬ �W� «̀
e �gŸ²pÎK�̀  x�̀ ¯�X�I
e u�x®�̀ �dÎo�n E −g�O�I
e

m�We �gŸp l©r oi�c�d �̀nFi o�x§k¦A bi :o�ëli¥l oi¦r§A	x�̀ e
i�dFp§a i�Wp z©l	zE �gŸp z�Y�̀ e �gŸp i�p§A z¤t�i�e m�ge
l̈ke D�pf¦l �̀zi�g l̈ke oEP�̀  ci : �̀zEai�z§l oFd	O¦r
`¨r	x�` l©r W�g�x	c `�W�g�x l¨ke D�pf¦l `�xi¦r§A
:g�ẍt	C l̈M x©R¦v l̈M i�dFpf¦l `̈tFr l̈ke i�dFpf¦l
l̈M�n oi�x	Y oi�x	Y �̀zEai�z§l �gŸp (z�e	l) m¦r El̈re eh
x©k	C �̀I©l̈re fh :i�I�g	c �̀gEx Di¥a i�c �̀xŸ	y¦A
�ii Di�z�i c�T©t	c �̀n§M El̈r �̀xŸ	y¦A l̈M�n `̈a	wEpe

�̀p̈tFh d�e�d
e fi :i�dFl£r (Di�x	ni�n§A) �ii oi�b£̀ 
e
El�hpE �̀I�n E`i�b	qE `̈r	x�̀  l©r oi�n�ni oi¦r§A	x�̀
Eti�w	zE gi :`̈r	x�̀  l©r�n z�n�x�Y�̀ e �̀zEai�Y z
i
`¨k§N�d	nE `¨r	x�` l©r `�c�g©l E`i�b	qE `�I�n

�̀c�g©l Eti�w	Y �̀I�nE hi : �̀I�n i¥R�̀  l©r �̀zEai�z
�̀I�n�x �̀I�xEh l̈M E`i¦t�g	z�̀ e `̈r	x�̀  l©r �̀c�g©l

oi�O�̀  i�xŸ	y©r W�n�g k : �̀I�n	W l̈M zFg	Y i�c
:`�I�xEh E`i¦t�g	z�`e `�I�n Eti�w§Y `¨li¥r§N�n
`¨tFr§A `¨r	x�` l©r W¥g�x	C `�xŸ	y¦A l¨M zi�nE `k 

l©r W¥g�x	C �̀W�g�x l̈k§aE �̀zi�g§aE �̀xi¦r§a¦aE
�̀gEx z�n	W�p i�C l̈M ak :`�W�p�` l¨ke `¨r	x�`

:Ezi�n `�Y	W¤A
i§a i�C l¨M�n i�dFR�`§A oi�I�g	c
`¨r	x�` i¥R�` l©r i�C `�nEwi l¨M z
i �̀g	nE bk 

`¨tFr c©re `�W�g�x c©r `�xi¦r§A c©r `�W�p� �̀n
m�x§A x�̀ �Y	W�̀ e `̈r	x�̀  o�n E`i�g	n	z� ̀e �̀I�n	W�c
l©r �̀I�n Eti�w	zE ck : �̀zEai�z§A Di�O¦r i�ce �gŸp

avjsaho bnbhi fxsri tjs nktutjs jxr' vrh h"c nnrjaui uf"j

nfxkhu:)hd(cgmo vhuo vzv/knsl vf,uc avhu cbh suru tunrho'

thku tbu ruthotu,u bfbx k,hcv' tbu aucrhi tu,v uvurdhi tu,u' tnr

vec"v tbh nfbhxu kghbhfko ubrtv scr nh heuo: )hs(mpur fk fb;/
scue vut' mpur ak fk nhi fb;'krcu, jdcho/ )fb; zv kaui bumv' fnu

uaxg tu,u cfbphu
1

' atphku bum,v gukv't; fti mpur fk nhi nrth,

bumv(: )yz(uhxdur vw cgsu/vdhi gkhu akt acruv'veh; v,hcv

sucho utrhu, uvhu vurdho cvo/ upauyu ak nert' xdr fbdsu nivnho'

ufi fk cgs acnert kaui fbds vut' cgs fk rjo
2

' cgsl ucgs cbhl'

gurcgs gur
3

' ndi cgsh
4

' v,pkk cgs gcshl
5

' fbds gcshl: )hz(u,ro
ngk vtr./ naueg, vh,v cnho h"t tnv' fxphbv ygubv vnaueg,

nem,v cnho'unertu, akpbhbu hufhju: )hj(uhdcru/ntkhvi:

)f(jna garv tnv nkngkv/kngkv ak fk ducv fk vvrho' ktjr

avuauu vnho krtah vvrho:)fc(ban, ruj jhho/bahnv ak ruj

jhho: tarcjrcv/ukt sdho acho
6

:)fd( uhnj/kaui uhpgk
7

vut'

uthbu kaui uhpgk
8

' uvut ndzr, uhpi uhci/ fk ,hcvaxupv v"t' fdui

cbv' njv' ebv' favut bu,i uh"u hu"s crtav' beus cjhre,j, vhu"s:

tl bj/kcs bj' zvu pauyu/ unsra tdsv' dubj ufuvv so
9

nyurj

T O R A S  M E N A C H E M

hWar

1 uhert t' hz    2 crtah, f' hj    3 thuc c' s    4 ,vkho d' s    5 anutk_t hc' hy    6 xbvsrhi ej/     7 8 9 cwwr kc' ht k�g�P°H³u k �g�p°H³u
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13 On that very day (in full view of the wicked generation), Noach came into the ark, with Sheim,

Cham and Yafes—Noach’s sons—together with Noach’s wife and his sons’ three wives. 14 They (came)

with every wild animal (which had only bred with) its own species, every domesticated animal (which

had only bred with) its own species, every creeping thing that creeps on the earth (which had only bred

with) its own species, every bird (which had only bred with) its own species, and every winged creature

(i.e. grasshoppers). 15 From all flesh in which there is the spirit of life, they came to Noach, to the ark, two

by two. 16 From all flesh they came, male and female, as God had commanded him. God closed off (the

ark with bears and lions for protection) in front of him. 
17 The flood was on the earth for forty days. The waters increased, they lifted the ark, and it rose off

the earth. 18 The waters surged, and they increased very much upon the earth, and the ark moved upon

the waters. 19 The waters became extremely powerful upon the earth, and all the tall mountains that were

under the skies were covered up. 20 The mountains were totally covered by fifteen cubits of water above.
21 All flesh that moved upon the earth perished, among the birds, the domesticated animals, the wild

animals, all creeping creatures that creep upon the earth and all mankind. 22 Everything from that which

was on the dry land that had the breath of the spirit of life in its nostrils died. 23 He washed away all

existence that was on the face of the earth, from man to animal to creeping thing and to the birds of the

skies, and they were washed out from the earth. Only Noach and those with him in the ark survived.
24 The waters surged on the earth for one hundred and fifty days. 

One possible solution is that, when the waters left the skies they were in

the mild form of rain, but at some point during their descent, they turned

to floodwaters.  Thus, both the “rain” and the “flood” lasted forty days,

albeit at different altitudes.

However, this interpretation is incompatible with verse 12 which states,

“There was rain on the earth for forty days and forty nights.” This proves

that the mild rain did descend all the way down to earth.

So we are left with our original question: How could the rain and the

flood each last for forty days?

THE EXPLANATION

We can solve this problem by first posing another question:

Presumably, one day’s flood would be sufficient to wipe out the whole

of mankind (especially according to the Talmudic teaching that the waters

were boiling hot—see Zevachim 113b).  So, when the Torah informs us that

the flood was for forty days, does that mean that God punished the

generation forty times over? Or, was it a single punishment?

In his comment to verse 4, above, Rashi appears to answer this

question.  He writes that the forty days of the flood correspond to the first

forty days in which a fetus develops.  During this initial period, the fetus

does not develop specific organs and limbs, but rather, it grows as a

single, undifferentiated entity. Each day of development does not add any

new details to the fetus. 

So, in effect, Rashi is teaching us that the forty days constituted one

single entity, one punishment. If so, we can presume that God released the

water from the skies as a single unit which contained sufficient water for

all forty days.

With the above in mind, we can explain our earlier contradiction

between verses 12 and 17:

First, God released forty days’ worth of rain from the skies as a single

unit of water, which began to fall on the earth as rain.  Then, when the

people failed to repent, God transformed all the water that he had

released to torrential floodwater.  Both verses (12 and 17) describe God’s

actions to the unit of water as a whole, since it was one single entity.

First, verse 12 states, “There was rain on the earth for forty days and

forty nights,” meaning to say, “God released enough rain to fall on the

earth for forty days and nights,” and the rain started to fall.  Then, when

the people failed to repent, verse 17 informs us that some time during the

first day God transformed that single unit of water into a “flood” which in

actuality, “was on the earth for forty days.”

I.e. verse 12 speaks of “Plan A” where God released a single unit of

water to provide rain for forty days.  Verse 17 describes “Plan B,” where

soon after it began to fall, the water was quickly transformed into a flood.

But, in each case, the Torah uses the expression “forty days,” since it is

referring to the same unit of water that was sufficient to last forty days.

(Based on Likutei Sichos vol. 25, p. 23ff)

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The flood came to purify the earth... because the earth had

become filled with robbery and corruption to the extreme and

required purification.  It was for this reason that the floodwaters

came for forty days, like a mikveh (ritual bath) which must contain

a minimum of forty se’ah of rainwater if it is to purify the ritually

unclean (Torah Ohr 8c).  

Thus, for the generation of the flood, the waters were a

punishment, but for the world itself, the waters were a blessing,

since the world became cleansed through them.

This sheds light on the Torah’s statement that the waters were

both mild “rain” (of blessing) (v. 12), and at the same time torrential

floodwaters (v. 17), for even though the floods destroyed all the

inhabitants of the world, they still had the positive effect of

cleansing and purifying physicality itself.

(Based on Likutei Sichos vol. 25, pp. 26-27)

THIRD

READING
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Eā�W�I
e b :m�i«�n�X�dÎo�n m�W− �B�d ¬̀ ¥l̈M�I
e m�i®�n�X�d zŸ −A�x�̀ «
e mF½d	Y
mi¬�X�n�g d¾¥v	w�n m�i½�O�d Ex́	q	g
I
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mF−i x¬�ÜrÎd«r̈§a�W§A i½¦ri¦a	X�d W�cŸǵ©A Æ d̈a�Y�d g
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vcvnu, uvjhu,/ uha tunrho athjr nzubu, ktrh uvfhau' ugkhu btnr

vi mshectr. hauko
1

:)t( uhzfur tkvho/zv vao ns, vshi vut'

ubvpfv kns, rjnho gk hsh ,pk,vmsheho' urag,i ak ragho vupf,

ns, rjnho kns, vshi' abtnr uhrt vw fhrcv rg, vtso uduw
2

uhtnr

vw tnjv
3

' uvut ao ns, rjnho: uhzfur tkvho t, bj uduw/nv zfr

kvo kcvnu,' zfu, akt vajh,u srfo euso kfi' uaktanau c,hcv:

uhgcr tkvho ruj/ruj ,bjunhi uvbjv gcrv kpbhu: gk vtr./ gk

gxeh vtr.: uhafu/ fnu faul jn, vnkl
4

' kaui vbj, jnv: )c(uhxfru
nghbu,/fabp,ju f,hc fk nghbu,' ufti thi f,hc fk' kph aba,hhru

nvo tu,iaha cvo murl kguko' fdui jnh ycrht ufhumt cvo: uhfkt/
uhnbg' fnu kt ,fktrjnhl

5
' kt hfkv nnl

6
: )d( nemv jnaho unt,

huo/v,jhku kjxur uvut tjscxhui/ fhms' cf"z cfxkhu pxeu vdanho'

vrh dw nfxkhu' uf"y nyc, vrh k"c'uacy utsr ubhxi uthhr eh"j' vrh

e"b: )s(cjsa vachgh/xhui' uvut achghkfxkhu acu pxeu vdanho:

cacgv gar huo/nfti t,v kns avh,v v,hcvnaueg, cnho h"t

tnv/ avrh f,hc cgahrh ctjs kjsa brtu rtah vvrho' zvtc avut

gahrh knrjaui khrhs, danho' uvo vhu dcuvho gk vvrho jna garv

tnv' ujxru nhuo tjs cxhui gs tjs ctc' jna garv tnv kaaho huo'

vrhtnv ksw hnho' bnmt ach"u cxhui kt jxru tkt sw tnu,' ubjv

v,hcv khuovnjr,' kns, avh,v naueg, h"t tnv cnho agk rtah

vvrho: )v(cgahrh uduwbrtu rtah vvrho/zv tc' avut gahrh

knrjaui av,jhk vdao/ uto ,tnrvut tkuk' ugahrh kfxkhu apxe

vdao' fao at,v tunr cjsa vachgh xhuiuvut achgh kvpxev' th

tpar kunr fi' gk frjl achgh th t,v nubv tktkvpxev' avrh kt

fku trcgho huo ak hrhs, danho untv ujnaho ak ,dcur,vnho gs

tjs cxhui' uto t,v tunr achgh khrhsv thi zv xhui' uvgahrh thtpar

knbu, tkt khrhsv' ato t,v tunr kvpxev uvut tkuk' th t,v numt

crtaui ctjs kjsa jrcu vnho ngk vtr.' avrh ne. trcgho  nabrtu

hWar

JUSTICE -V- MERCY (V. 1)

In Hebrew, two different names are used to indicate God’s actions

through two different “attributes.” The Torah uses the name Elokim when

God acts in a manner of strict justice. The Tetragrammaton (Havayeh)

indicates that God is acting mercifully.

Our verse is thus somewhat of an anomaly. On the one hand, we are

speaking here of an act of Divine mercy where “God remembered (the

prayers of) Noach and (the decent behavior of) all the wild animals and

all the domesticated animals that were with him in the ark.”  And yet, on

the other hand, the verse employs the Divine Name Elokim which

indicates Divine justice? Rashi answers, “the attribute of justice was

converted to mercy through the prayers of the righteous.”

Rashi then continues to cite another similar case in Parshas Bereishis:

“God saw that man’s wickedness on earth was increasing...God

[Havayeh] said, ‘I will wash away man, whom I created...’” (Bereishis 6:5-7).

I.e. even though the verse speaks of destruction (justice) the Tetragram-

maton is used here, indicating God’s attribute of mercy, since it was

transformed to justice through man’s wickedness.

However, one detail requires clarification here.  The first instance of this

phenomenon—the use of a seemingly inappropriate Divine Name—was

the verse in Parshas Bereishis.  If so, why did Rashi not explain this

concept straightaway?  Why did he wait until the second inappropriate

use of a Divine Name, here in Parshas Noach, before informing the reader

of an explanation?

�

�� Why did the flood subside? (v. 1)

RASHI: This verse uses the Divine Name Elokim—which represents God’s attribute of justice—even though the verse is speaking about an

act of Divine mercy, because the attribute of justice was converted to mercy through the prayers of the righteous [i.e. Noach].

Conversely, wicked people transform God’s attribute of mercy [indicated by the Tetragrammaton, Havayeh] to the attribute of justice, as

the verse states: “God saw that man’s wickedness on earth was increasing....God [Havayeh] said, ‘I will wash away man, whom I created...’”

(Bereishis 6:5-7). I.e. even though the verse speaks of destruction (justice) the Tetragrammaton is used here, indicating God’s attribute of mercy,

since it was transformed to justice through man’s wickedness.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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God remembered (the prayers of) Noach and (the decent behavior of) all the wild animals and

all the domesticated animals that were with him in the ark. God caused a spirit (of consolation

and relief) to pass over the earth, and the waters subsided. 2 The wellsprings of the depths and

the apertures of the skies were closed, and the rain from the skies was held back. 3 The waters continued

progressively to recede off the earth and, at the end of one hundred and fifty days, the waters diminished.
4 The (base of the) ark (which was still submerged) came to rest on the Ararat mountains in the

seventh month (Sivan), on the seventeenth day of the month. 
5 The waters constantly diminished until the tenth month. In the tenth (month), on the first of the

month, the mountain peaks appeared. 

THE EXPLANATION

At the very beginning of the Torah, when describing the creation of the

world, the Torah employs the Divine Name Elokim, indicating justice

rather than mercy.  Rashi explains:

“In the beginning it was God’s intention to create the world with the

Divine attribute of justice, but He realized that the world would not be

able to endure. So, He gave precedence to the attribute of mercy, and

allied it with the attribute of justice.”

Presumably, the “precedence to the attribute of mercy,” to which Rashi

refers, means that the attribute of justice does not have the right to finalize

any decisions on its own. Rather, it must have the consent of the attribute

of mercy, which is always given precedence.

When reaching the verse, “God saw that man’s wickedness on earth

was increasing... God [Havayeh] said, ‘I will wash away man, whom I

created...’” (Bereishis 6:5-7), the reader will initially be struck by the

question: Why does this verse use the name Havayeh (mercy) when it

speaks of destruction (justice)?  However, when the reader recalls Rashi’s

comment at the very beginning of the Torah, this question will fade away.

For the reader is already aware that every decision of the attribute of

justice must have the consent of the attribute of mercy, which is always

given “precedence.” Therefore in this case the reader will understand that

even though the verse speaks of destruction, the name Havayeh (mercy)

was used to indicate that God’s plan of destruction received the consent

of the attribute of mercy.  Therefore, Rashi felt no need to make a

comment to this verse at all, relying on his earlier comment at the

beginning of the Torah.

On reaching our verse that “God [Elokim] remembered (the prayers of)

Noach etc.,” the reader will immediately be struck by the question: Why

does the Torah use the name Elokim (justice) here, where God is

performing an act of mercy?  

In this case, Rashi’s comment at the beginning of the Torah will not help

us.  For Rashi’s words there only explain why an act of justice requires the

consent of the attribute of mercy (since the latter is given precedence).  In

our verse however, we are witnessing the opposite: that the attribute of

justice (Elokim) appears to be giving its consent to an act of mercy!  The

reader will thus be troubled: if the attribute of mercy always takes

precedence, why does it need the consent of the attribute of justice?

To answer this question Rashi explains, “The attribute of justice was

converted to mercy through the prayers of the righteous.” I.e. the reason

why the Torah uses the name Elokim (justice) here for an act of mercy is

to teach us that God’s attribute of justice had been utterly transformed by

the prayers of Noach to the extent that it too wanted to perform acts of

mercy.

At this point, we have to reconsider our previous understanding of the

verse in Parshas Bereishis.  Previously, we had presumed that in the verse,

“God [Havayeh] said, ‘I will wash away man, whom I created...,’” the

Torah had employed the name Havayeh (mercy) for an act of justice to

teach us that the attribute of mercy had consented to this act.  One

problem with this interpretation is that, from a simple reading of the verse,

it appears that the attribute of mercy is actually performing the action and

not merely consenting to it (“God [Havayeh] said, ‘I will wash away...”).

Thus, after learning here, in Parshas Noach, that one attribute can

actually be transformed to be like the other (and not merely consent), we

can re-evaluate our understanding of the earlier verse. Presumably, in

Parshas Bereishis too, the attribute of mercy actually became transformed

to act in a manner of justice. This explains more satisfactorily why, “God

[Havayeh] said, ‘I will wash away man, whom I created....’”  Therefore,

after explaining the interpretation of our verse in Parshas Noach, Rashi

retraces his steps to the verse in Parshas Bereishis, since one sheds light

on the other.

According to the above explanation we can understand why: a.) Rashi

makes no comment to the verse in Parshas Bereishis—since at that point

it is self-understood, and, b.) Why Rashi explains both verses here in

Parshas Noach, since the explanation of our verse invites a re-evaluation

of our earlier understanding.

(Based on Likutei Sichos vol. 20, p. 30ff.)

T O R A S  M E N A C H E M

88

[ Sparks of Chasidus [

Why was it necessary to transform God’s attribute of justice

to be merciful (See Rashi)?  Would it not have been sufficient

for His attribute of justice merely to be suppressed and subdued?

God, however, wanted to make a covenant with Noach that the

world would never be destroyed by a flood again (see below, 9:11).

For this to be effective, there needed to be an absolute certainty

that the attribute of justice would never arise again and attempt to

wipe out the world.  Therefore, it was crucial that the attribute of

justice be permanently transformed to mercy, and not just

temporarily subdued.  
(Based on Likutei Sichos vol. 20, pp. 33-34)
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rtahvvrho akj t, vgurc' uf"t huo vujhk cakhju, vhubv' vrh aaho

huo nabrturtah vvrho gs ajrcu pbh vtsnv/ uto ,tnr ctkuk brtu'

bnmt ajrcucnrjaui' uvut eurt tu,u rtaui' uthi zv tkt ,arh' avut

rtaui kcrht, guko'ukrch hvuag vut bhxi:)u( ne. trcgho huo/
nabrtu rtah vvrho: t, jkuiv,cv tar gav/ kmvr

1
' ukt zv p,j

v,hcv vgauh kchtv uhmhtv: )z( hmut uauc/vukl uneh;xchcu, v,hcv'

ukt vkl cakhju,u' avhv juasu gk c, zudu' fnu aabhbu ctds,jke
2: gs

hca, vnho/pauyu fnangu/ tck nsra tdsv
3

' nufi vhv vgurckakhju,

tjr,' cgmhr, danho chnh tkhvu' abtnr uvgurcho nchtho ku kjoucar
4

:

)j( uhakj t, vhubv/kxu; zw hnho' avrh f,hc uhjk gus zw hnhotjrho'

nfkk zv t,v kns at; crtaubv vujhk zw hnho: uhakj/thi zv kauiakhju,

tkt kaui akuj' akjv kkf, ksrfv' uczu hrtv to eku vnho' ato ,nmt

nbuj kt ,auc tkhu: )h( uhjk/kaui vn,bv' ufi kh angu uhjku
5

' uvrcv ha

cnert: )ht(yr; cphv/tunr tbh azfr vhv' kfi eurtu pgnho kaui zfr

upgnho kaui becv' kph afk hubv acnert kaui becv' fnu fhubho gk tpheh

nhorujmu,
6

' fhubh vdthu, fuko vunu,
7

' fhubv pu,v
8

: yr;/jy;/ unsra
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�� Where did the dove get an olive leaf? (v. 11)

MIDRASH: Rabbi Levi said, “The dove got its leaf from the Mount of

Olives, since the floodwaters did not fall in the Land of Israel.”  

Rabbi Biryei said, “The gates of the Garden of Eden were opened

for the dove, and it brought the leaf from there” (Bereishis Rabah 33:6).

RAMBAN: Clearly the Rabbis of the Midrash understood that

wherever the floodwaters fell, they destroyed all plant life.

According to Rabbi Levi’s opinion—that the floodwaters did not fall

in the land of Israel—we can presume that the land was nevertheless

flooded by water that overflowed from the surrounding areas.

Nevertheless, since the waters did not actually fall there, the effects

of the water would not have been so devastating, allowing some

vegetation to remain, which explains why the dove was able to get

an olive leaf from there.

According to Rabbi Biryei’s opinion—that the leaf was taken from

the Garden of Eden, which was unaffected by the flood—it is difficult

to understand how this proved to Noach that the floods had

subsided.  For, since the Garden was unaffected by the flood in any

case, finding vegetation from there was hardly a reflection of the state

of affairs in the rest of the world.

Perhaps it could be argued, therefore, that the doors of the Garden

were only opened after all the waters had subsided.  Consequently,

the fact that the dove was able to enter the garden was proof that the

floods had subsided.

All of the above, however, is according to the Midrashic

interpretation that the flood destroyed all plant life.  At the literal

level, it would seem that the trees were not destroyed by the flood,

because being that the whole world was filled with water in any

case, there were no currents of water sufficiently strong to uproot

a tree.

ABARBANEL: Many olive branches would have been floating on the

surface of the flood water.  As soon as the mountain tops appeared,

some of these branches would have become stuck in the earth and

sprouted roots.  Within 40-50 days they would have sprouted leaves

too, and it is from here that the dove found an olive leaf.

C L A S S I C  Q U E S T I O N S

THE OLIVE LEAF (V. 11)

Ramban writes that, at the literal level of Torah interpretation, we can

presume that the flood did not uproot trees. 

However, it is difficult to accept that strong rains would not cause trees

to uproot, especially when one considers that: a.) It rained for forty

consecutive days.  b.) The floodwaters prevailed for 150 days. Thus, the

�

T O R A S  M E N A C H E M
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6 Then, after forty (more) days, Noach opened the window of the ark that he had made. 7 He sent

out the raven, but it (refused to go on its mission and just) circled (the ark) until the waters dried up off

the earth. 
8 (Seven days later,) he sent out the dove from (being) with him, to see whether the waters had gone

down from the earth’s surface. 9 But the dove could not find a resting place for the sole of its foot because

there was water upon the entire surface of the earth, so it returned to him, to the ark.  He stretched out

his hand and took it, and brought it to him, to the ark. 
10 He waited again another seven days, and he sent out the dove from the ark again. 11 The dove

returned to him in the evening, and—look!—it had a torn olive leaf in its mouth. So Noach knew that

the water had gone down from the surface of the earth. 

soil and trees would have been immersed in deep water for several

months.

Therefore, it would seem that at the literal level, all trees were destroyed

by the flood. We are thus left with the question: From where did the dove

get an olive leaf?

TWO SOLUTIONS OF THE MIDRASH

The Midrash offers two solutions to this problem. However, both

interpretations of the Midrash are difficult to accept at the literal level, for

the following reasons:

Rabbi Levi said, “The dove got its leaf from the Mount of Olives, since

the floodwaters did not fall in the Land of Israel.” 

This is problematic because:

a.) If the floodwaters did not fall directly on the Land of Israel then how

would an olive leaf from there prove to Noach that the waters had

subsided outside the land of Israel, where the waters did fall? 

Although we can presume that the waters spilled over into the land of

Israel from the surrounding lands (as Ramban writes), nevertheless, the

effects of the flood would have been far less devastating there than in the

rest of the world where the waters fell directly, from which it follows that

the recovery would also have been quicker.  So what proof was an olive

leaf from the land of Israel to Noach?

b.) Above, we read that Noach’s ark found its resting place on the

Ararat mountains, which was the first piece of dry land to appear after the

flood (v. 4).  But if rain did not fall at all in the Land of Israel, then surely

it would have dried up first, before the Ararat mountains (even if it was

flooded by the surrounding areas)?  Why then did the ark not settle in the

Land of Israel first, and not on the Ararat mountains?

From this, we can conclude that, at the literal level, the floodwaters did

fall in the land of Israel.

Rabbi Biryei said, “The gates of the Garden of Eden were opened for

the dove, and it brought the leaf from there”

At the literal level, it would be acceptable to argue that the floodwaters

did not fall in the Garden of Eden since the flood was a punishment for

corrupt behavior (see above 6:5, ibid. 11), and this did not apply to the

Garden whose inhabitants had been evicted.

Nevertheless, Rabbi Biryei’s interpretation is problematic at the literal

level because:

a.) Rashi writes that the animals also ate from the Tree of Knowledge

(Rashi to 3:6), from which we can presume that they too were banished

from the Garden of Eden.  The Torah states explicitly, “To the east (side)

of the Garden of Eden He stationed angels (of destruction) and the flame

of the revolving sword, to guard the way...” (Bereishis 3:4), preventing those

who were banished from re-entering. If so, how would the dove have

gained entrance to the Garden?

b.) In any case, if the floodwaters did not fall in the Garden of Eden

then how would an olive leaf from there prove to Noach that the waters

outside the garden had subsided?

Ramban answers that the gates of the Garden opened after the flood.

Thus, the finding of an olive leaf would have indicated to Noach indirectly

that the flood had ended, for it proved that the gates had opened, which

in turn indicated that the flood had ended.

However, the Torah suggests that the finding of the olive leaf indicated

to Noach directly that the flood had ended: “It had a torn olive leaf in its

mouth. So Noach knew that the water had gone down....”

FURTHER QUESTIONS

Two further matters require an explanation here:

1.) Surely the dove could have found an olive leaf from the mountain-

top where the ark was already resting?  How did the leaf prove to Noach

that, “the water had gone down from the surface of the earth” (v. 11)?

2.) Why did the Torah inform us that the leaf was from an olive tree, in

particular?

[Abarbanel’s solution that entire trees grew in this period is difficult to

accept, since the time period is too short for an entire tree to root and

sprout leaves. Furthermore, Abarbanel fails to explain why the Torah

refers to an olive leaf in particular.]

THE EXPLANATION

It is a plainly observable fact that the olive tree is an extremely hardy

variety which is more resistant to extreme conditions than other plants.  In

fact, our Sages testify in numerous places to the strength of the olive tree

(see sources cited in Tzafnas Paneach to our verse).

Therefore, at the literal level one could argue that while other trees were

uprooted by the flood, many olive trees remained. However, the foliage

would obviously have been destroyed after being soaked in water for

several months.  

Consequently, the olive leaf brought back by the dove must have been

a fresh leaf which had sprouted after the waters had subsided. This

informed Noach that the waters had subsided from the earth, for even if

the dove had taken a leaf from an olive tree on a mountain, it was still a

sign that considerable time had passed since the mountain had become

exposed, since the leaf would have taken time to sprout.

(Based on Likutei Sichos vol. 10, p. 30ff)

T O R A S  M E N A C H E M



cf-th:j jb ,arp - ,hatrc rpx // 54

Æ g©N�Wi
e mi®�x�g�` mi−�n�i z¬ ©r§a�W cF½r l�ǵ �I�I
e ai :u�x«�`�d l¬ ©r�n
ÎW�We zÆ�g�̀ §A iÂ�di
eÂ bi :cF «r ei− ¨l�`ÎaE «W d¬ẗ	q«�iÎ`÷e d½ �pFI�dÎz�̀
u�x® �̀ �d ĺ©r�n m�i−�O�d E ¬a	x«�g W�cŸ½g©l ć�g�`§A Æ oFW �̀x«Ä dÀ�p�W zF¹̀ �n
:d«�n�c� «̀�d i¬ �p§R E −a	x«�g d¬ �P�de 	̀x¾
I
e d½ä�Y�d d́�q§k�nÎz�̀ Æ �gŸÆ p x�q³ �I
e
q :u�x«�̀ �d d−�W§a«�i W�cŸ ®g©l mF−i mi²�x	U¤re d̈̄r§a�W§A i½�p�X�dÆ W�cŸÆg©aE ci

d¾�Y�̀  d®ä�Y�dÎo�n −̀¥v fh :xŸ «n`¥l �gŸ¬pÎl�` mi−�d÷�` x¬ ¥A�ci
e eh [iriax]

¹L	Y�̀ Îx�«W�̀  dÆ �I�g«�dÎl̈M fi :K«�Y�̀  Li− �p¨aÎi«�WpE Li¬ �p̈aE ²L	Y	W�̀ e
u�x−�`�dÎl©r U¬�nŸx«�d U�n² �x�dÎl̈k§aE d² �n�d§A©aE sFr̄¨A x À�U¨AÎl¨M�n
:u�x«�`�dÎl©r E −a�xe E ¬ẍtE u�x½�̀ ä Ev́	x«�We K®�Y�̀  [`´ ¥vi�d ‡w] `ved
Îl¨M dÀ �I�g«�dÎl̈M hi :F «Y�̀  ei− �p¨aÎi«�WpE F ¬Y	W�̀ e e²i�p¨aE �gŸ®pÎ`¥v− �I
e gi

E −̀ §v«�i m½�di�zŸǵ§R	W�n§l u�x® �̀ �dÎl©r U´�nFx lŸ −M sF½r�dÎl̈ke Æ U�nÆ�x�d
d́�n�d§A�d | lŸḾ�n gº�T�I
e d® �e Ÿdi«©l �g−¥Af�n �gŸ²p o¤a¬ �I
e k :d«ä�Y�dÎo�n
» d�eŸdi g�x´ �I
e `k :�g«¥Af�O©A z −÷Ÿr l©r¬ 
I
e xF½d�H�d sFŕ�dÆ lŸM�nE dÀ�xŸd	H�d
cF ³r lÆ¥N�w§l sÂ�qŸ Ầ `÷́ FÀA¦lÎl�` d¹ �eŸdi x�n Ÿ̀Æ I
e ¼ �gŸ¼gi�P�d �gí�xÎz�`
ei® �xªrP�n r−�x m² �c�`«�d a¯¥l x¤v́ �i i¦MÂ m½�c�̀ «�d xEá£r«©A Æ d�n�c� «̀�dÎz�̀
cŸ −r ak :i�zi«�Ür x¬ �W� «̀©M i−�gÎl̈MÎz�̀  zF ¬M�d§l cF²r s¬�qŸ`Î` «÷e
d̈li−©l�e mF¬ie s�xŸ ²g�e u�i ¯�we mŸ¹g�e xŸÆwe xiÂ¦v�weÂ r�x¿ �f u�x®�̀ �d í�niÎl̈M

oi�nFi `¨r§a�W cFr Ki�xF`e ai :`¨r	x�` l©r�n
a�zi�n§l z©ti�qF` `̈le d�pFi z
i g©N�We oi�p�x�g�̀
oi�p	W c
g	e d�̀ 	n zi�W§A d�e�d
e bi :cFr Di�z�e§l
`¨r	x�` l©r�n `�I�n Eai�bp `�g	x
i§l c�g§A d�`�n	c�w§A

�̀de �̀f�g
e �̀zEai�z	c d�̀ ẗFg z
i �gŸp i�c£r�̀ e
oi�x	q©r§A �̀p�ip�Y �̀g	x
i§aE ci :`¨r	x�` i¥R�` Eai�bp
li¥N�nE eh :`̈r	x�̀  z�Wi¦A
i �̀g	x
i§l oi�nFi `̈r§a�We
	Y�̀  �̀zEai�Y o�n wER fh :x�ni�n§l �gŸp m¦r �ii

�̀zi�g l̈M fi :K�O¦r Ki�p§a i�WpE Ki�p§aE K�z	Y�̀ e
l¨k§aE `�xi¦r§a¦aE `¨tFr§A `�xŸ	y¦A l¨M�n K�O¦r	c
K�O¦r wi¥R�` `¨r	x�` l©r W¥g�x	c `�W�g�x
:`̈r	x�̀  l©r oEB	q�ie oEW§R�ie `̈r	x�̀ §A oEc§l
i	z�ie
:D�O¦r i�dFp§a i�WpE Di�z	Y�̀ e i�dFp§aE �gŸp w©tpE gi 

l¨M `¨tFr l¨ke `�W�g�x l¨M `�zi�g l¨M hi

o�n Ew¨tp oFd	z
i£r	x
f§l `¨r	x�` l©r W¥g�x	C
ai�qpE �ii m�c�w �̀g§A	c�n �gŸp �̀p§aE k : �̀zEai�Y
w�Q�̀ e i¥k	c `̈tFr l̈M�nE �̀i§k�c �̀xi¦r§A lŸM�n
z
i �̀e£r�x§A �ii l¥A�we `k : �̀g§A	c�n l©r o�e©l£r
h©li�n§l si�qF` `̈l Di�x	ni�n§A �ii x�n� 
̀e Di�p̈A	x�w

�̀x§v�i i�x�` �̀W�p�` i¥aFg li�c§A `̈r	x�̀  z
i cFr
cFr si�qF` `̈le D�xi¦rG�n Wi¦A �̀W�p� �̀c `̈A¦l
l̈M cFr ak :zi�c̈a£r�c �̀n§M i�g	C l̈M z
i i�g	n�n§l
`�nFge `�xFwe `�c¨v�g
e `¨rFxf `¨r	x�` i�nFi

tdsv
1

kauinzui' usrau cphv kaui ntnr' tnrv hvhu nzubu,h nrurhi fzh,

chsu ak vec"v'ukt n,uehi fsca chsh car uso:)hc( uhhjk/vut kaui

uhjk' tkt azv kaui uhpgk uzv kaui uh,pgk' uhjk uhn,i'uhhjk uh,n,i:

)hd(crtaui/krch tkhgzr vut ,arh ukrch hvuag vut bhxi
2: jrcu/bgav

fnhi yhy' aernu pbhv ak ngkv: )hs( cacgv ugarho/uhrhs,icjsa

vabh ch"z/ tku h"t hnho avjnv h,hrv gk vkcbv' anapy sur vncukabv

,nhnv vhv: hcav/bgav drhs fvkf,v: )yz( t,v uta,l uduw/tha

uta,u' fti v,hr kvo ,anha vnyv: )hz( vumt/vumt f,hc vhmt erh'

vhmt'tnur kvo ahmtu' vumt' to thbo rumho kmt, vumhto t,v: uarmu
ctr./uktc,hcv' ndhs at; vcvnv uvgu; btxru c,anha:

)hy(knapj,hvo/eckugkhvo gk nb, khsce cnhbi: )f( nfkvcvnv
vyvurv/tnr' kt muv khvesua crul vut kvfbhx ntku zw zw' tkt fsh

kverhc erci nvo
3

: )ft(nbgrhu/ nbgrhu f,hc' nabbgr kmt, nngh tnu

bh,i cu hmr vrg:kt tx;/ ukt tx;/ fpk vscr kacugv' vut af,uc

tar bacg,h ngcur nh bj' ukt nmhbu cv acugvtkt zu afpk scrhu' uvht

acugv' ufi srau jfnho cnxf, acugu,
4

: )fc( gus fk hnh vtr.uduw
kt hac,u/uw g,ho vkku abh jsaho kfk tjs utjs' fnuaabhbu' jmh ,arh

unrjaui ujmh fxkhu' zrg' jmh fxkhu uyc, ujmh acy' eur' ufuwccct

nmhgt
5/)x"tgus fk hnh/fkunr ,nhs' fnu gus yunt,u cu(: eur/eav

njur;: jur;/g, zrg agurho ueybhu, vjrhphi kv,cak nvr/ eur vut

jmh acyutsr ujmh bhxi: eh./vut zni kehy, ,tbho' uzni anhhcaho tu,i

casu,' uanueh.' fnu uvkjo uveh. ktfuk vbgrho
6

: juo/vut xu; hnu,

vjnv' jmh tc utkukujmh ,arh' avguko jo chu,r' fnu aabhbu cnxf,

hunt
7

' akvh ehhyt eahnehhyt: uhuo ukhkv kt hac,u/ nfkk aac,u fk

hWar

�� Why did God have to tell Noach to leave the ark? (v. 16)

MIDRASH: Since he only entered the ark according to God’s instruction, he waited for God’s command to leave (Tanchuma 8).

TIFERES YEHONASON: Noach did not want to leave the ark, since the world was in a desolate condition and was polluted with the disintegrated

remains of human and animal life.  Furthermore, since all buildings had been destroyed, Noach reasoned that it would be preferable to stay

in the ark than live in a tent.  However, God told Noach to leave the ark, since He was angry with him for not praying for the generation to

be saved (see Classic Questions, p. 41).
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12 He made himself wait again for another seven days, and he sent out the dove, and it did not return

to him any more. 
13 It was in the six hundredth and first year, in the first (month), on the first of the month, that the

waters dried up from the surface of the earth (leaving a hard crust).  Noach removed the covering of the

ark. He gazed, and—look!—the surface of the ground had dried up. 
14 In the second month, on the twenty-seventh day of the month, the earth was (properly) dry. 

[ NN OO AA CC HH AA NN DD HH II SS FF AA MM II LL YY LL EE AA VV EE TT HH EE AA RRKK [

God spoke to Noach, saying: 16 “Go out of the ark, you, your wife, your sons, and your sons’

wives with you. 17 Bring out with you every living thing, all flesh that is with you, from the birds,

animals and from all the creeping things that creep on the earth.  They shall swarm upon the

earth, and they shall be fruitful and multiply upon the earth.” 
18 So Noach went out, his sons, his wife and his sons’ wives with him. 19 Every wild animal, every

creeping thing, all birds, and everything that moves upon the earth went out from the ark, (vowing to

mate only) with their own species. 
20 Noach built an altar to God.  He took from all the pure animals and from all the pure birds and

brought up burnt offerings on the altar. 21 God smelled the pleasant aroma, and God said to Himself,

“I will no longer curse the earth because of man, for the imagination of man’s heart is evil from his (first)

stirrings (in the womb). I will never again kill all living things as I have done. 22 So long as the earth exists

there will not cease (six seasons of) seedtime, harvest, cold, heat, summer and winter, and day and night.”

LEAVING THE ARK (V. 16)

The explanation of the Midrash is difficult to accept at the literal level,

since: a.) It is not cited by Rashi. b.) Rashi writes earlier that “Noach, too,

was of those who had little faith, believing and not believing that the flood

would come, and he did not enter the ark until the waters forced him to

do so” (7:7). I.e., he did not enter the ark because of God’s instruction, but

rather, because he was forced to do so. Thus, it is unlikely that he would

only have left on God’s instruction.

This, however, leaves us with the question: why did God have to tell

Noach to leave the ark?

THE EXPLANATION

To answer this question let us first address another important issue at

the literal level of Torah interpretation which does not appear to be

addressed by Rashi.

Consider for a moment that the ark contained every species of animal

known to man, including many ferocious beasts.  How is it possible for so

many creatures to co-exist in such a small space for an entire year, without

total mayhem breaking loose? Admittedly, the ark was divided into a

number of compartments (see above 6:14), but: a.) This confinement would

have only served to exacerbate the animals’ aggressive nature.  b.) Unlike

a zoo, which is well staffed, Noach and his family were responsible for

looking after all the animals without assistance.

There seems to be no other possible explanation except that a miracle

occurred allowing so many animals to coexist for so long, under such

conditions.  But this begs the question: why does Rashi fail to mention this

miracle, if at the literal level of Torah interpretation we are forced to

conclude that it occurred?

However, it could be argued that Rashi did indicate explicitly that the

conduct of the animals in the ark was supernatural:

Above, in chapter 6, verse 20, when the Torah describes which animals

would enter the ark, Rashi writes, “They came by themselves, and all that

the ark accepted, he brought into it.” 

From this we see that the entry of animals into the ark was miraculous

in the sense that: a.) The appropriate number of animals came

automatically of their own accord.  b.) They did not kill each other on the

way. c.) The ark miraculously rejected those animals that were unfit.

From this information alone, Rashi left the reader to conclude that the

entire organization of animals within the ark continued in the same

miraculous fashion in which it had begun, which explains why the animals

did not attack each other.

Thus, in effect, Noach and his family enjoyed in the ark a taste of the

Messianic era when animals will coexist in peace (see Isaiah 11:6-9).

And this explains why Noach was reluctant to leave the ark, for he was

exposed to a sublime level of supernatural behavior which resembled the

Messianic era.

Nevertheless, God told Noach to “leave the ark,” since his mission in

life was not to isolate himself in an atmosphere of holiness, but rather, to

“be fruitful and multiply and fill the earth!” (9:2).

(Based on Likutei Sichos vol. 25, p. 28ff.)

�
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[ The Last Word [

Aperson might be tempted to lock himself away in an “ark” of

personal spirituality. The Torah, however, teaches a Jew that

he must “go out of the ark...” and take responsibility for the world

around him.
(Likutei Sichos vol. 25, p. 34ff.)
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m² �d¨l x�n Ÿ̀Ī
e ei® �p¨AÎz�`e �gŸ −pÎz�̀  mi½�d÷�` K�ẍ́ai
e ` h :EzŸ «A	W�i ` ¬÷
l©rμ d½�i	d«�i Æ m¤k	Y�ge m³ ¤k�̀ «�xFnE a :u�x«�`�dÎz�` E ¬̀ §l�nE E −a	xE E ¬x§R
UŸn̄	x�Y xÆ�W�` Á lŸk§A m�i®�n�X�d sFŕÎl¨M l−©re u�x½�`�d z´ 
I�gÎl¨M
Î`Ed x́�W�̀ Æ U�nÆ�xÎl¨M b :Ep«�Y�p m¬ ¤k	c�i§A m− �I�d i¬ �b	CÎl̈k§aE d² �n�c�̀ «�d
ÎK�` c :lŸ «MÎz�` m− ¤k̈l i�Y¬�z�p a�U½¥r w�x´ �i§M d®l̈§k�`§l d− �i	d«�i m¬ ¤k̈l i½�g
Æ m¤ki�zŸ «W§t
p§l m³ ¤k	n�CÎz�̀  KÆ�̀ e d :El«¥k Ÿ̀z ` ¬÷ F −n�c F ¬W§t
p§A x ¾�U¨A
ei½�g�̀  Wí�̀ Æ c
I�n mÀ�c�̀ «�d ć 
I�nE EP® �W	x	c�` d− �I�gÎl̈M c¬ 
I�n WŸ½x	c�̀
K® ¥t�X�i Fń�C m−�c�`«¨A m½�c�`«�d m´�C Æ K¥tŸW e :m«�c�`«�d W¤t¬ �pÎz�` WŸ −x	c�̀
E ¬v	x�W E ®a	xE Ex́§R m−�Y�̀ e f :m«�c�`«�dÎz�` d−�U¨r mi½�d÷�` m¤l´ ¤v§A i¦Mμ
ei¬ �p¨AÎl�`e �gŸ½ pÎl�` Æ mi�d÷�` x�n Ÿ̀³I
e g [iying] q :D«äÎEa	xE u�x−�̀ ä
m− ¤k£r	x
fÎz� ̀e m® ¤k	Y�̀  i−�zi�x§AÎz�̀  mi ²�w�n i¬ �pp�d i¾�p� «̀ 
e h :xŸ «n`¥l F −Y�̀
d² �n�d§A©A sFr̄¨A m½¤k	Y�` x́�W�̀ Æ d�I�g«�d W¤t³ �pÎl¨M zÆ�`e i :m«¤ki�x�g«�̀
:u�x«�̀ �d z¬ 
I�g lŸ −k§l d½ä�Y�d í�̀ §vŸ «iÆ lŸM�n m® ¤k	Y�̀  u�x−�̀ �d z¬ 
I�gÎl¨k§a «E
í�O�n cF −r x² �U¨AÎl̈M z̄�x¨M�iÎ` «÷e m½¤k	Y�̀ Æ i�zi�x§AÎz�̀  i³�zŸn «�w�d«
e `i

miÀ�d÷�` x�n Ÿ̀Í
e ai :u�x«�`�d z¬�g�W§l lE −A�n cF ²r d¬ �i	d«�iÎ`÷e lE ®A�O�d
W¤t¬ �pÎl¨M oi² ¥aE m½¤ki�pi´ ¥´ ¥aE Æ i�pi¥A oÀ�zŸp í �p�`Îx�W�` Æ zi�x§A�dÎzF` z Ÿ̀³f
o® �p̈r«¤A i�Y−�z�p i¾�Y	W�wÎz�̀  bi :m«¨lFr zŸ −xŸc§l m® ¤k	Y�̀  x́�W�̀  d− �I�g
o− �p¨r i¬ �p	 p«©r§A d¾ �i�de ci :u�x«�̀ �d oi¬ ¥aE i−�pi¥A zi½�x§A zF ´̀ §l Æ d�zi«�de
x³�W�` iÀ�zi�x§AÎz�̀  í�Y	x©k«�fe eh :o« �p¨r«¤A z�W −�T�d d¬ �z� 	̀x�pe u�x® �`�dÎl©r
cF ³r dÆ �i	d«�iÎ`÷e x® �U¨AÎl¨k§A d− �I�g W¤t¬ �pÎl¨M oi² ¥aE m½¤ki�pi´ ¥´ ¥aE Æ i�pi¥A

:oEl	h§a�i `¨l `�i§li¥le m�ni�e `�e	zi�qe `�hi�we
EWER oFd§l x�n� 
̀e i�dFp§A z
ie �gŸp z
i �ii Ki�ẍaE ` 

oFk	z�ni�̀ e oFk	z©l�g�ce a :`̈r	x�̀  z
i El	nE Eb	qE
`¨tFr l¨M l©re `¨r	x�` z©ei�g l¨M l©r `�d	Y
`�O
i i�pEp l̈k§aE `̈r	x�` W�g	x�z i�C l¨k§A `�I�n	W�c
i�g `Ed	C �̀W�g�x l̈M b :oi�xi�q	n oFdi oFk	c�i§A
oFk§l zi¦a�di `̈AŸ	y¦r wFxi¦M l©ki�n§l �̀di oFk§l
`¨l Di�n	C Di�W§t
p§A `�xŸ	y¦A m�x§A c :`̈lFM z
i
r©A	z�̀  oFki�z�W§t
p§l oFk	n�C z
i m�x§aE d :oEl§ki�z
x©aB c
I�n �̀W�p�` c
I�nE Di�p¦r§A	z�̀  �̀zi�g l̈M c
I�n 

�̀W§t
p z
i r©A	z�̀  i�dEg� �̀c �̀n	C z
i cFW�i	C 
l©r oi�c�d�q§A �̀W�p� �̀c �̀n	C cFW�i	C e : �̀W�p� �̀c
�ii�c �̀n§l©v§A i�x�` c�W	Y�i Di�n	C �̀I
p�I�C x�ni�n 
Eci¦li	z�̀  Eb	qE EWER oEY�̀ e f : �̀W�p�` z
i c
a£r
i�dFp§a¦le �gŸp§l �ii x�n� 
̀e g :D̈a Eb	qE `̈r	x�̀ §a
i�n�i	w z
i mi�w�n �̀p�` �̀d �̀p� 
̀e h :x�ni�n§l D�O¦r
`�W§t
p l¨M m¦re i :oFki�x	z©A oFki�p§A m¦re oFk	O¦r
z
e�g l̈k§aE �̀xi¦r§a¦A `̈tFr§A oFk	O¦r	C �̀zi�g
z
e�g l̈k§l �̀zEai�z i�w§ẗp l̈M�n oFk	O¦r `̈r	x�̀
i¥vi�Y	W�i `̈le oFk	O¦r i�n�i	w z
i mi�w� 
̀e `i :`¨r	x�`
cFr `�di `¨le `�p¨tFh i�O�n cFr �̀xŸ	y¦A l¨k
z�̀  �̀C �ii x�n� 
̀e ai :`¨r	x�` `¨l¨A�g§l `�p¨tFh
l̈M oi¥aE oFki�pi¥aE i�x	ni�n oi¥A a�d�i �̀p�` i�C �̀n�i	w
z
i bi :`�n§l©r i�x�c§l oFk	O¦r i�c �̀zi�g `�W§t
p
oi¥A m�i	w z�̀ §l �̀d	zE �̀p�p£r©A zi¦a�di i�Y	W�w
l©r �̀p�p£r i�zEp�p£r©A i�di�e ci :`̈r	x�̀  oi¥aE i�x	ni�n
z
i �̀p	xi¦k�ce eh : �̀p�p£r©A �̀Y	W�w i�f�g	z�ze `̈r	x�̀

�̀W§t
p l̈M oi¥aE oFki�pi¥aE i�x	ni�n oi¥A i�c i�n�i	w

hnu, vncuk' akt anauvnzku,' ukt bhfr chi huo uchi khkv
1

:kt hac,u/
kt hpxeu fk tkv nkv,bvd fxsri: )c( uj,fo/uthn,fo' fnu,rtu

j,,
2

/ utdsv' kaui jhu,
3

' afk zni av,hbue ci hunu jh' thi t,v mrhl

kaunruni vgfcrho' gud nkl vcai n,' mrhl kaunru ni vgfcrho' abtnr

unurtfouj,fo hvhv' thn,h hvhv nurtfo gk vjhu, fk zni at,o jhho:

)d( kfo hvhv ktfkv/akt vrah,h ktso vrtaui car tkt hre gac'

ukfo' fhre gacavper,h ktso vrtaui' b,,h kfo t, fk
4

: )s(car
cbpau/ txr kvo tcr nivjh' fkunr' fk zni abpau cu kt ,tfku vcar:

cbpau snu/cgus bpau cu: car cbpau kt ,tfku/vrh tcr ni vjh'

ut; cbpau snu kt ,tfku' vrh so nivjh: )v( utl t, snfo/t; gk ph

av,r,h kfo byhk, banv ccvnv' t,snfo tsrua nvaupl so gmnu:

kbpau,hfo/t; vjube gmnu' t; gk ph akthmt nnbu so: nhs fk jhv/
kph ajytu sur vncuk' uvuperu kntfk jhu, rgu,kakuy cvi' abtnr

bnak fcvnu, bsnu
5

' kphfl vumrl kvzvhr gkhvi t, vjhu,:unhs vtso/
nhs vvurd cnzhs uthi gsho' tbh tsrua: nhs tha tjhu/nhsavut tuvc

ku ftj uvrdu audd' tbh tsrua to kt hdkv uhcea gk gubu khnjk'at;

vaudd mrhl fprv' uto thi gsho kjhhcu dku, uvut thbu bfbg' vec"v sura

nnbu/ fnu asrau rcu,hbu uvtkvho tbv khsu' cnxf, nfu,
6

' vesua crul

vutnznbi kpubse tjs ufuw: )u( ctso snu hapl/to ha gsho vnh,uvu

t,o'knv' fh cmko tkvho uduw: gav t, vtso/zv nert jxr' umrhl

kvhu, gav vguavt, vtso' ufi vrcv cnert: )z(ut,o pru urcu/kph

pauyu' vrtaubv kcrfvufti kmuuh
7

' ukph nsrau' kveha nh athbu guxe

cprhv urchv kaupl snho
8

:)y(utbh vbbh/nxfho tbh gnl' avhv bj

sutd kgxue cprhv urchv' gsavcyhju vec"v akt kaj, vguko gus' ufi

gav' uctjrubv tnr ku vbbhnxfho kgau, ehuo ujuze crh, kvcyj,h

ut,i kl tu,: )h( jh, vtr. t,fo/ vo vn,vkfho go vcrhu,: nfk
hmthv,hcv/kvcht aemho urnaho: kfk jh, vtr./kvcht vnzhehi'

athbi cfkk vjhv tar t,fo' athi vhkufi govcrhu,: )ht(uven,h/
tgav ehuo kcrh,h' unvu ehunu' t, vea,' fnuanxhho uvukl:

)hc(ksr, guko/bf,c jxr' aha suru, akt vumrfu ktu,' kphamsheho

dnurho vhu' fnu suru ak jzehvu nkl hvusv' usuru ak rch angui ci

hujth
9

: )hs( cgbbh gbi/fa,gkv cnjacv kpbh kvcht jal utcsui kguko:

hWar
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[ GG OODD CC OO MM MM AA NN DD SS NN OO AA CC HH TT OO PP OO PP UU LL AA TT EE TT HH EE WW OO RR LL DD [

God blessed Noach and his sons, and He said to them: “(May you) be fruitful and multiply and

fill the earth! 2 Fear and dread of you will be upon all the animals of the earth, all the birds of

the skies, everything that creeps upon the ground and all the fish of the sea.  They have been

given into your hand. 3 Every moving thing that lives shall be yours to eat.  Like the green vegetation

(which was all that man could eat before) I have (now) given you everything. 4 But, you shall not eat flesh

(detached from an animal) or its blood, while it is still alive.
5 “But I will demand (an account) for your blood (if you take) your own lives (through suicide).” 

“I will demand (the same) from every animal (that takes a human life).” 

“From a man (who intentionally kills another man, or) a man (who kills another man whom he loves

like) his brother (unintentionally), I will demand the man’s life.”
6 “Whoever spills human blood (killing a person, and is witnessed) by men, shall have his own blood

spilled, for in the image of God (the Creator) made man.”
7 “As for you, (I am commanding you to) be fruitful and multiply! Populate the earth and become

numerous on it!” 

[ GG OODD EE SS TT AA BB LL II SS HH EE SS AA  CC OO VV EE NN AA NN TT WW II TT HH MM AA NN KK II NN DD [

God (saw that Noach was afraid to have children, so He) said to Noach and to his sons (who

were) with him, 9 “Look! I am setting up My covenant with you and with your seed after you,
10 and with every living creature that is with you, among the birds, the domesticated animals,

all the wild animals of the earth that (walk) with you, all those (loathsome insects and reptiles) who came

out of the ark, all the living creatures of the earth. 11 I will confirm My covenant with you that never again

will any flesh be wiped out by the floodwaters, and there will never again be a flood to destroy the earth.” 
12 God said: “This is the sign of the (confirmation of the) covenant, which I am placing between Me

and you, and every living soul that is with you, for all generations. 13 I have placed my rainbow in the

cloud, and it will be a sign of a covenant between Myself and the earth. 14 Then, when I (will consider)

causing clouds (of darkness and destruction) to come upon the earth, the rainbow will appear in the

cloud, 15 and I will remember My covenant, which is between Me and you, and every living creature

99

T O R A S  M E N A C H E M

�� When does God show a rainbow? (v. 14)

RASHI: When it arises in His mind to bring darkness and destruction

to the world.

BACHAYE: The rainbow does not appear on every cloudy day or on

any occasion that it rains, but only when the generation deserves

destruction, to indicate that God is guarding his promise.

C L A S S I C  Q U E S T I O N S

THE RAINBOW (V. 14)

Rashi writes that a rainbow appears in the world when God is thinking

of re-enacting the destruction of the flood. 

But this assertion appears to be totally outrageous:  How could one

possibly accept that every time a rainbow appears God is actually thinking

of destroying the entire world, and if it were not for the covenant which

He made with Noach, He would actually do so?

Is the reader to conclude that, since he sees a rainbow in the sky on a

regular basis, his generation is as depraved as the generation of the flood,

where “all flesh” became corrupt?

Clearly, such a conclusion is unacceptable.  Therefore, at the literal

level, it seems that Rashi’s intention here is that God shows a rainbow

when it “arises in His mind” to destroy part of the world.  I.e. if there is

one location on earth where God is so dissatisfied with the people to the

extent that He regrets creating them, then God makes a rainbow to

indicate that He has promised never to wipe out even part of the world in

the same indiscriminate way that he decimated the world with the flood.

Consequently, when a person sees a rainbow, even if he lives in a

righteous neighborhood, he can be assured that in some location in the

world people are corrupt to the extent that God would destroy them, if it

were not for the covenant with Noach.

�

FIFTH

READING

9:8
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Based on the above, we can explain a difficulty with Rashi’s comment

to v. 12, above: “There were generations that did not require the sign  [the

rainbow] because they were completely righteous, such as the generations

of Chizkiyah, king of Yehudah, and that of R’ Shimon bar Yochai.”

The source of Rashi’s comment is from the Midrash: “There were two

generations [where the rainbow did not appear]: the generation of

Chizkiyah and the generation of the Great Assembly.  Rabbi Chizkiyah

said that the two generations were those of the Great Assembly and Rabbi

Shimon bar Yochai” (Bereishis Rabah 35:2).

Why did Rashi conclude that there were many “generations that did not
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[ The Last Word [

“THEY DID NOT SEE THEIR FATHER’S NAKEDNESS...” (V. 23)

When a person sees another stumble in an inappropriate act,

there are two possible reactions: a) one is disgusted by the act,

or b) one thinks what can be done to help the person.

Cham took the former approach, “he looked at his father’s

nakedness” (v. 22) i.e. he focused on the inappropriateness of the

situation.  Sheim and Yafes, on the other hand, “did not see their

father’s nakedness,” i.e. they did not become disgusted at what had

occurred.  They simply took action to correct the situation.

What leads people to react in these two different ways?  The Ba’al

Shem Tov taught that a person who is himself unclean sees and is

frustrated by the uncleanliness of others.  A pure person sees only that

his fellow is in need of help.

(Based on Likutei Sichos vol. 10, p. 24ff.)

)yz(chi tkvho uchi fk bpa jhv/chi ns, vshi ak ngkv uchbhfo' avhv

kukf,uc chbh uchi fk bpa jhv/ tkt zvu nsrau' fa,ct ns, vshi keyrd

gkhfo)kjhhc t,fo(' tbh rutv t, vtu, ubzfr: )hz(zt, tu, vcrh,/
vrtvu vea,utnr ku' vrh vtu, atnr,h: )hj( ujo vut tch fbgi/knv

vumrl kunr fti'kph avprav gxuev uctv cafru,u ak bj' aekek cv jo

ugk hsu b,ekk fbgi'ugshhi kt f,c ,uksu, jo ukt hsgbu afbgi cbu' kphfl

vumrl kunr fti ujo vuttch fbgi: )f( uhjk/gav gmnu jukhi
1

' avhv ku

kgxue ,jkv cbyhgv tjr,:tha vtsnv/tsubh vtsnv' fnu tha bgnh
2

:

uhyg fro/fabfbx k,hcv vfbhxgnu znuru, uhjurh ,tbho
3

: )ft(tvkv/

tvkv f,hc' rnz khw acyho abertu gkao aunrui abert, tvkv' adku gk

gxeh vhhi' abtnr vau,ho cnzreh hhi
4

:uh,dk/kaui uh,pgk: )fc( uhrt jo
tch fbgi/ha nrcu,hbu tunrho fbgi rtvuvdhs ktchu

5
' kfl vuzfr gk vscr

ub,ekk: uhrt t, gru, tchu/ha tunrhoxrxu uha tunrho rcgu
6
:

)fd(uhej ao uhp,/thi f,hc uheju tkt uhej
7
' khnsgk ao ab,tn. cnmuv

hu,r nhp,' kfl zfu cbhu kykh, ak mhmh,' uhp, zfvkecurv kcbhu' abtnr t,i

kdud neuo ao ecr
8

/ ujo aczv t, tchu' btnr czrgufi hbvd nkl taur t,

ach nmrho ut, dku, fua bgrho uzebho gruo uhj; ujaupha, uduw
9

: upbhvo
tjurbh,/knv btnr pgo abhv' nkns afaercu tmku uvumrfukvpul gmno

T O R A S  M E N A C H E M
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among all flesh, and the water will no longer become a flood to destroy all flesh. 16 The rainbow will be

in the cloud, and I will look at it to remember the everlasting covenant between God(’s attribute of

judgment) and every living creature among all flesh, which is on the earth.” 
17 (Showing him a rainbow,) God said to Noach: “This is the sign of the covenant that I have set up,

between Myself and all flesh that is on the earth.” 

[ NN OO AA CC HH IISS AA SS SS AA UU LL TT EE DD BBYY CC HH AA MM [

The sons of Noach who came out of the ark were Sheim, Cham, and Yafes. Cham was the father

of Cana’an. 19 These three were the sons of Noach. From them, the entire earth was populated.
20 Noach, a master of the soil, degraded himself by planting a vineyard (first of all). 21 He drank

of the wine, became drunk, and uncovered himself in his tent. 22 (Cana’an told his father what had

happened and) Cham, the father of Cana’an, looked at his father’s nakedness (and assaulted him). He

publicly related (the incident) to his two brothers. 
23 Sheim and Yafes took a garment and placed it on both of their shoulders.  They walked backwards,

and covered their father’s nakedness.  (Even when they had to turn themselves round to cover him) their

faces were turned backwards, so that they did not see their father’s nakedness. 

require the sign because they were completely righteous, such as...”

whereas the Midrash—Rashi’s source—was of the opinion that there were

only two such generations?

The Midrash understood that when a rainbow did not appear

throughout an entire generation, it must be because an exceptionally

pious man was living at the time, and in his merit the rainbow did not

appear.  Therefore, the Midrash states that, in history, there were only two

righteous men of such caliber (though it is disputed who they were.)

However, at the literal level of Torah interpretation, Rashi was forced to

reject this interpretation. Since, as explained above, even if one part of the

world is wicked, God may be tempted to destroy it, leading Him to show

a rainbow as a sign that He is observing the covenant made with Noach.

It follows therefore, that for a rainbow not to appear at all, the entire

generation must be righteous (to preclude the possibility of a single

“pocket” of wicked people). Therefore, Rashi concluded that the presence

of two exceptionally righteous people alone would not prevent a rainbow

from appearing.

(Based on Sichas Shabbos Parshas Noach 5745; Likutei Sichos vol. 35, p. 31ff.)

9:18

[ Sparks of Chasidus [

THE POST-FLOOD ERA

Chasidic thought teaches that before the flood, God sustained the

world despite its low spiritual standing, due to His attribute of

kindness.  There was a limit, however, to how long God was willing

to sustain a world without merit—hence the flood.  

The waters of the flood were not merely a punishment. They

purified the world, making physicality in general more refined and

spiritually attuned. (see above, Sparks of Chasidus to 7:12,17). 

Consequently, in the post-flood era, people were more predisposed

to repentance. This ensured that God would always sustain the world

—not despite of, but—because of its spiritual standing. For, even if

man would become corrupt, people would inevitably repent,

ensuring that the world itself would have sufficient merits for its

continued existence.

With this in mind, we can explain the following details:

�� Noach was unaware of the above, so he was scared to repopulate

the world, fearing it would be destroyed again. Therefore, God

had to re-command him to “be fruitful and multiply” (9:1).

�� The inner reason why Noach’s generation failed to repent was

because, before the flood, the world was spiritually insensitive.

�� Meat is an extremely coarse food that can lead a person to

excessive physicality. Thus, it was only permitted to the

spiritually-attuned post-flood generation (see v. 3, above).

�� Before the flood, people had extremely long lifespans because

the world was sustained by God’s kindness which was bestowed

disproportionately to people’s merits.

�� Before the flood, physicality was more coarse. This was true in a

literal sense, to the extent that the clouds were too thick to refract

light, so a rainbow never appeared.  After the flood, physicality

became more refined, so the clouds began to refract light.  Thus,

the rainbow was not only a “sign” of God’s promise not to

destroy the world, it was also a physical consequence of the

refinement of the world that ensured its permanent existence. 

(Based on Sefer Hasichos 5751 p. 75ff.; Likutei Sichos vol. 15, p.51ff.)

T O R A S  M E N A C H E M
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e F ®pi�I�n �gŸ −p u�wi¬ �I
e ck
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zŸć§lF «Y Æ d¤NÆ� ̀e ` i t :zŸ «n�I
e d® �p�W mi−�X�n�g«
e d½ �p�W Æ zF �̀n r³�W	Y
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e i :d« �eŸdi i¬ �p§t¦l c�i−©v xF ¬A�B
xE ®X�` `́v̈�i `e−�d�d u�x¬ �̀ �dÎo�n `i :x«¨rp�W u�x− �̀ §A d® �p§l©ke ć©M�̀ e
oi¬ ¥A o�q½ �xÎz�`«e ai :g©l«M̈Îz�̀ e xi−¦r zŸ ¬aŸg	xÎz�̀ e d½ �epí�pÎz�` Æ o¤aÆ�I
e
mī�cElÎz�̀  cº©l�i m�i¿�x§v�nE bi :d«l̈ŸcB�d xi¬¦r�d `e−�d g©l® ¨®M̈ oí ¥aE d− �epi«�p
miº�q�x	z©RÎz�`«e ci :mi«�g�Y§t
pÎz�`e mi−¦a�d§lÎz�`e mi²�n�p£rÎz�`e

�gŸp x©r	Y�`e ck :Ff�g `¨l oFdEa�`�c `�zi	x¤re
: �̀xi¥rf D�x§A Di¥l c©a£r i�C z
i r�ci�e D�x	n�g�n
:i�dFg� ©̀l �̀di g©l�R c©a£r o©r�p§M hi¦l x�n� 
̀e dk

o©r
p§k i�di�e m�W	C Di�d̈l�` �ii Ki�x§A x�n� 
̀e ek

Di�Ypi¦k	W i�x	W
ie z¤t�i§l �ii i�Y§t
i fk :oFd§l �̀C§a©r
:oFd§l `�C§a©r o©r
p§k i�di�e m�W	C Di�p§M	W�n§A
oi�W	n�ge d�̀ 	n z©l	Y �̀p̈tFh x�z̈A �gŸp �̀i�g
e gk 

oi�W	n�ge d�̀ 	n r�W	Y �gŸp i�nFi l̈M Fe�d
e hk :oi�p	W
m�g m�W �gŸp i�p§A z�c§lEY oi¥N�̀ e ` :zi�nE oi�p	W
i�p§A a : �̀p̈tFh x�z̈A oi�p§A oFd§l Eci¦li	z�̀ e z¤t�i�e
K�W�nE l¨aEze o�e�ie i�c�nE bFb�nE x�nFB z¤t�i
:d�n	x
bFze z©ti�xe f
p§M	W�̀  x�nFB i�p§aE b :q�xi�ze
:mi�p�cFce mi�Y¦M Wi�W	x�ze d�Wi¦l�` o�e�i i�p§aE c

oFdz�r	x�̀ §A �̀I�n	n©r z
eb
p EW�x�R	z�̀  oi¥N�̀ �n d 

m�g i�p§aE e :oFdi�n	n©r§A oFd	z
i£r	x
f§l Di�p�Wi¦l§l x©aB
`̈a	q WEk i�p§aE f :o©r�p§kE hEtE m�i�x§v�nE WEM
d�n§r�x i�p§aE `̈k	Y§a�qe d�n§r�xe d�Y§a�qe d̈li�e�g
e
`Ed cFx	n�p z
i ci¦lF` WEke g :o�c	cE `̈a	W
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cFx	n�p§M x�n� 	̀z�i o¥M l©r �ii m�c�w si�T�Y x©A�B
Di�zEk§l�n Wi�x d�e�d
e i :�ii m�c�w si�T�Y x©A�B
o�n `i :l¤a¨a	c `¨r	x�`§A d�p§l©ke c©M�`e K�x�`e l¤a¨A
z
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i �̀p§aE d�̀ �xEz�` w©tp `i�d�d `̈r	x�̀
d�epi�p oi¥A o�q�x z
ie ai :g©l̈M z
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z
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ie ci :i�̀ �gEY§t
p

kfxu,u' vpfu pbhvo tjurbh,:)fs( cbu veyi/vpxuk uvczuh' fnu vbv eyi

b,,hl cduho czuh
1

: )fv( trur fbgi/t,v drn, kh akt tukhs ci rchgh tjr

kanabh' trur cbl rchgh kvhu,nana t, zrgo ak tku vdsukho' avuyk

gkhvo yurj gcus,h ng,v/ unv rtvjo axrxu' tnr kvo ktjhu' tso

vrtaui abh cbho vhu ku' uvrd zv t, zvcachk hrua, vguko' utchbuha ku dw

cbho ugusbu ncea ci rchgh: )fu( crul vw tkvh ao/ag,hs kanur

vcyj,u kzrgu k,, kvo t, tr. fbgi: uhvh/kvofbgi knx gucs: )fz( hp,
tkvho khp,/ n,urdo hp, hrjhc: uhafui ctvkh ao/harv afhb,u

chartk/ unsra jfnho
2

' t; gk ph ahp, tkvho khp,' acbvfura avhv ncbh

hp, ch, abh' kt ar,v cu afhbv' uvhfi ar,v' cnesa rtauiacbv aknv

avhv ncbh ao: uhvh fbgi gcs/t; nahdku cbh ao' hnfru kvogcsho ncbh

fbgi: )c( u,hrx/zu prx
3

: )j( kvhu, dcur/kvnrhs fk vguko gkvesua

crul vut cgm, sur vpkdv: )y( dcur mhs/ms sg,i ak crhu, cphu'unygi

knrus cneuo: kpbh vw/n,fuhi kvebhyu gk pbhu: gk fi htnr/gk fktso

nrahg cgzu, pbho' husg rcubu un,fuhi knrus cu' htnr' zv' fbnrus dcurmhs
4

:

)ht( ni vtr./fhui artv taur t, cbhu aunghi kbnrus' unurshi cneuo

kcbu, vndsk' hmt n,ufo
5

: )hc( vghr vdsukv/vht bhbuv' abtnr ubhbuv

vh,vghr dsukv ktkvho
6
: )hd(kvcho/apbhvo sunho kkvc:)hs( p,ruxho

hWar

�� How old was Noach when he died? (v. 29)

MIDRASH: The year of the Flood is not included in the “total of nine

hundred and fifty years” of his life (Bereishis Rabah 32:6).

TZROR HAMOR: This is because life in the ark was extremely taxing

for Noach, as he had to feed and maintain so many animals almost

singlehandedly.  Since he had little of a “life” in that year, the Torah

omits it in the summary of the “years of his life”  (7:11).

C L A S S I C  Q U E S T I O N S
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24 Noach woke up from his wine, and he realized what his youngest son had done to him. 25 He said,

“Cursed be Cana’an! He shall be a slave among slaves to his brethren!” 
26 He said, “Blessed be God, the God of Sheim, and may Cana’an be a (subjugated) slave to them!

27 May God make Yafes spread out, may He dwell in the tents of Sheim, and may Cana’an be a slave to

them (even after Sheim is exiled)!” 
28 Noach lived three hundred and fifty years after the Flood. 29 Noach lived a total of nine hundred

and fifty years, and he died.

[ TT HHEE DD EE SS CC EE NN DD AA NN TT SS OOFF NN OO AA CC HH [

These are the offspring of the sons of Noach: Sheim, Cham, and Yafes.  Sons were born to them

after the Flood. 
2 The sons of Yafes were Gomer, Magog, Madai, Yavan, Tuval, Meshech and Tiras. 

3 The sons of Gomer were Ashkenaz, Rifas and Togarmah. 
4 The sons of Yavan were Elishah, Tarshish, Kitim, and Dodanim. 5 They were dispersed into the

islands of the nations in their (various) lands, each one with its own language, according to their local

and national identity. 
6 The sons of Cham were Kush, Mitzrayim, Poot and Cana’an. 
7 The sons of Kush were Seva, Chavilah, Savtah, Ramah and Savtecha.

The sons of Ramah were Sheva and Dedan. 
8 Cush fathered Nimrod. He started to be a rebel (against God) in the land. 9 He was a powerful

trapper (of people’s minds, turning them) against God. Therefore it is said (about rebellious people, that

they are), “Like Nimrod, a powerful trapper against God.” 10 The beginning of his kingdom was Bavel,

Erech, Akad and Kalneih, in the land of Shinar. 11 Ashur left that land (due to Nimrod), and he built

Ninveih, Rechovos-Ir, Kalach, 12 and Resen, between Ninvei—which is the great city—and Kalach. 
13 Mitzrayim fathered Ludim, Anamim, Lehavim, Naftuchim, 14 Pasrusim, Kasluchim—from whom the

Philistines were descended—and Kaftorim. 

1100

HOW LONG DID NOACH LIVE? (V. 29)

We read above: “Noach was six hundred years old when the flood

water came upon the earth” (7:6). “It was in the six hundredth and first

year, in the first (month), on the first of the month, that the waters dried

up” (8:13). I.e. at the end of the flood Noach was 601 years old.  

Then, we learn that “Noach lived three hundred and fifty years after the

Flood” (9:28), which makes a total of 951 years.  How then can the Torah

state in the following verse that “Noach lived a total of nine hundred and

fifty years, and he died”?

The Midrash answers that the year of the flood is not included in the

total of Noach’s years, since it was a year of hardship (as Tzror Hamor

explains). However, Rashi in his commentary to the Torah does not cite

this Midrash, and it would be unfair to presume that the reader is left to

come to this conclusion himself.  Rather, there must be a simple

explanation for the matter at the literal level—an explanation that is so

obvious that Rashi saw no need to write it down.

THE EXPLANATION

Presumably, at the literal level, if the Torah states that a person was, for

example, 40 years old when a particular event occurred, it does not mean

to say that he was 40 years old on that very day.  Rather, 40 years was

the closest whole number of years to his actual age.  He could have been

anything between 39½ and 40½ years.

Thus, when the Torah stated, “Noach was six hundred years old when

the flood water came upon the earth,” he was actually a little over 599½

(but less than 600).  The flood then lasted a year, bringing him to 600½

(but less that 601). The Torah then states, “Noach lived three hundred

and fifty years after the Flood,” but again, he would actually have lived

between 349½ and 350 years more, so that his total lifespan was 950

years plus a few months, but less than 950½ years.  Therefore, the Torah

states , “Noach lived a total of 950 years.”

(Based on Likutei Sichos vol. 20, p. 25ff.)

�

T O R A S  M E N A C H E M
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q :mi«�xŸY§t©MÎz�̀ e mi−�Y	W¦l§R m² �X�n E ¬̀ §v«�i xÆ�W�` miÀ�gªl	q©MÎz�̀ e
Îz�̀ e Æ i�qEai�dÎz�̀ e fh :z«�gÎz�̀ e F −xŸk§A oŸ ¬ci¦vÎz�̀  c² ©l�i o©rÀ
p§kE eh

:i«�pi�Q�dÎz�̀ e i −�w	x©r«�dÎz�̀ e i¬ �E�g«�dÎz�̀ e fi :i«�W�B	x�B�d z−�̀ e i½�xŸn�`́�d
EvŸ½t�p x´�g�`e i®�z�n�g«�dÎz�`e i−�x�n§S�dÎz�`e i¬�c�e	x�`«�dÎz�`e gi

d�x−�xb d¬k̈� Ÿ̀ «A oŸ½ci¦S�n Æ i�p£r«
p§M«�d lE ³aB iº�di
e hi :i«�p£r«
p§M«�d zF −g§R	W�n
:r�W«¨lÎc©r m−�iŸa§vE d¬ �n	c�`e d² �xŸn£r«
e d�nŸc̄	q dº¨k�`Ÿ «A d® �G©rÎc©r
q :m«�d�iF «b§A m−�zŸv	x�̀ §A m® �zŸpŸ «W§l¦l m−�zŸg§R	W�n§l m½�gÎi�p§a d¤N´�` k

:lF «c�B�d z¤t¬ �i i−�g�` x¤a½¥rÎi�p§AÎl̈M Æ i¦a�` `E ®dÎm
B c−©N�i m¬�W§lE `k

m® �x�̀  i− �p§aE bk :m«�x� «̀
e cE ¬le c−�W§k©R	x�̀ e xE ®X�`e ḿ¨li¥r m−�W i¬ �p§A ak

c¬©l�i g©l−�We g©l® �WÎz�` ć©l�i c−�W§k©R	x�̀ e ck :W«�n�e x�z¬ �be lE −ge uE ¬r
Æ ei�n�i§a i³¦M b¤lÀ¤R cº�g�̀ «�d ḿ�W mi® �p¨a í �p	W c−©N�i x¤a¬ ¥r§lE dk :x¤a«¥rÎz�`
c−�cFn§l�̀ Îz�̀  c½©l�i ó�h	w�ie ek :o«�h	w�i ei−�g�̀  m¬�We u�x½�̀ �d d́ �b§l§t�p
Îz� ̀e m¬ �xFc�dÎz�̀ e fk :g�x« �iÎz�̀ e z�e−�n	x©v�gÎz�̀ e s¤l® �WÎz� ̀e
:`«¨a	WÎz�`e l−�`�ni«¦a�`Îz�`e l¬äFrÎz�̀ e gk :d«l̈	w�CÎz�̀ e l− �fE`
:o«�h	w�i i¬ �p§A d¤N−�`Îl¨M a® ¨®äFiÎz�̀ e d−l̈i�e�gÎz�̀ e x¬¦tF`Îz�̀ e hk

d¤N´�` `l :m�c «�T�d x¬ �d d�x− ¨t	q d¬k̈�̀ Ÿ «A ®̀ �W�O�n m−ä�WF «n i¬�di
e l

d¤Ń�` al :m«�d�iF «b§l m−�zŸv	x�̀ §A m® �zŸpŸ «W§l¦l m−�zŸg§R	W�n§l m½�WÎi�p§a
m² �iFB�d Ec̄	x§t�p d¤NŒ�`�nE m® �d�iF «b§A m−�zŸc§lF «z§l �gŸ²pÎi�p§A zŸḡ§R	W�n
z® �g�` d̈́t�U u�x−�̀ �dÎl̈k i¬�di
e [iriay] ` `i t :lE «A�O�d x¬�g�` u�x−�`¨A
u�x¬ �̀ §A d² r̈	w¦a E ¬̀ §v	n�I«
e m�c ® �T�n ḿr̈	q�p§A i−�di
e a :mi«�c�g�` mi−�ẍa	cE
d́ �p§A§l�p d¨a�dμ EdÀ¥r�xÎl�` Wi´�` Eºx	n`Ÿ «I
e b :m«�W Ea	W¬ �I
e x− ¨rp�W

o©r
p§kE eh :i�̀ �w	hER�w z
ie i�̀ �Y	W¦l§R o�O�Y�n Eẅtp
z
ie fh :z�g z
ie Di�x§kEA oFci¦v z
i ci¦lF`
i�̀ �E�g z
ie fi :i�̀ �W�B	x�B z
ie i�̀ �xFn�` z
ie i�̀ �qEai
z
ie i�̀ �c�e	x�̀  z
ie gi :i�̀ �qFYp�̀  z
ie i�̀ �w	x©r z
ie
z
i£r	x
f Ex�C©A	z�̀  o¥M x�z̈aE i�̀ �z�n�g z
ie i�̀ �x�n	v
i�h�n oFci¦S�n d�̀ �p£r
p§M mEg	Y d�e�d
e hi :i�̀ �p£r
p§M
d�n	c�̀ e d�xFn£r
e mFc	q¦l i�h�n d�G©r c©r x�xb¦l
oFd	z
i£r	x
f§l m�g i�p§A oi¥N�̀  k :r�Ẅl c©r m�iFa§vE
m�W§lE `k :oFdi�n	n©r§A oFd	z�r	x�̀ §A oFdp�Wi¦l§l
i�dEg�` x¤a¥r i�p§A l̈k	C oFdEa�` `Ed s�̀  ci¦li	z�̀
xEW�`e m¨li¥r m�W i�p§A ak :`¨A�x z¤t�i	C
lEge uEr m�x�` i�p§aE bk :m�x� 
̀e cEle c©W§k©R	x�̀ e
g©l�W z
i ci¦lF` c�W§k©R	x�̀ e ck :W�n�e x�z�be
Eci¦li	z�̀  x¤a¥r§lE dk :x¤a¥r c
i ci¦lF` g©l�We
i�dFnFi§A i�x�` b¤l¤R c�g mEW oi�p§A oi�x	Y
o�h	w�ie ek :o�h	w�i i�dEg�` mEWe `̈r	x�̀  z
bi¦l§R	z�̀
z
ie z�e�n	x©v�g z
ie s¤l�W z
ie c�cFn§l�̀  z
i ci¦lF`
:d¨l	w�C z
ie l�fE` z
ie m�xFc�d z
ie fk :g�x�i
z
ie hk :`̈a	W z
ie l�̀ �ni¦a�` z
ie l̈aFr z
ie gk 

:o�h	w�i i�p§A oi¥N�̀  l̈M äaFi z
ie d̈li�e�g z
ie xi¦tF`
xEh x©t	q¦l i�h�n �̀W�O�n oFd	p̈a	zFn d�e�d
e l

oFd	z
i£r	x
f§l m�W i�p§A oi¥N�` `l :`�gpi�C�n
oi¥N�` al :oFdi�n	n©r§A oFd	z¨r	x�`§A oFdp¨Wi¦l§l
oi¥N�̀ �nE oFdi�n	n©r§A oFd	z�c§lEz§l �gŸp i�p§A z
i£r	x
f
:`�p¨tFh x�z¨A `¨r	x�`§A `�I�n	n©r EW�x�R	z�`
d�e�d
e a :c�g l�l	n�nE c�g o�Wi¦l `̈r	x�̀  l̈k d�e�d
e ` 

`�z�r	w¦a Eg¨M	W�`e `�zi�n	c�w§A oFd§l�H¦n§A
x©aB Ex�n� 
̀e b :o�O�z Eai�zi�e l¤äa	c `̈r	x�̀ §A

�̀xEp§A oEP�t	xŸ	y¦pe oi�p§a¦l i�n	x�p Ea�d D�x§a�g§l

ut,fxkujho tar hmtu nao pka,ho/nabhvo hmtu'avhu p,ruxho

ufxkujho njkhphi nafc bau,hvo tku ktku' uhmtu nvo pka,ho:

)hj(utjr bpmu/ntkv bpumu napju, vrcv: )hy( dcuk/xu; trmu/ fk

dcuk kauixu; uemv: ctfv/ ao scr/ ukh brtv ftso vtunr kjchru' dcuk

zv ndhg gstar ,ct kdcuk pkubh: )f( kkaubu,o ctrmu,o/t; gk ph

abjkeu kkaubu,utrmu,' fuko cbh jo vo: )ft( tch fk cbh gcr/vbvr'

vhv ao: tjh hp, vdsuk/thbh husg to hp, vdsuk' to ao' favut tunr

ao ci nt, abv uduwab,ho tjr vncuk' vuh tunr hp, vdsuk' avrh ci

,"e abv vhv bj fav,jhkkvukhs' uvncuk vhv cab, aa ntu, abv'

bnmt avdsuk ccbhu vhv ci ntv abv'uao kt vdhg kntv gs ab,ho tjr

vncuk: tjh hp,/ukt tjh jo' atku abhvofcsu t, tchvo' uzv czvu:

)fv( bpkdv/b,ckcku vkaubu,' ubpumu ni vcegv'ub,pkdu cfk vguko'

knsbu avhv gcr bcht' aert ao cbu gk ao vg,hs/ uabhbucxsr guko
1

acxu; hnhu b,pkdu' ato ,tnr c,jk, hnhu' vrh heyi tjhu mghrnnbu'

uvukhs fnv napju, euso kfi' abtnr uheyi hks uduw' utjr fl uhvh fk

vtr. uduw' uto ,tnr ctnmg hnhu' kt ct vf,uc kx,uo tkt kpra' vt

kns,'acab, nu, pkd b,pkdu: heyi/avhv gbhu uneyhi gmnu' kfl zfv

kvgnhs fkvnapju, vkku: )fu( jmrnu,/gk ao neunu' scrh tdsv
2

:

)t( apv tj,/kauiveusa: uscrho tjsho/ctu cgmv tj, utnru' kt

fk vhnbu ahcur ku t,vgkhubho' bgkv krehg ubgav gnu nkjnv/ scr

tjr' gk hjhsu ak guko/ scrtjr uscrho tjsho' )x"t scrho jsho(

tnru tj, ktk; u,rb"u abho vrehgn,nuyy' fao agav chnh vncuk'

cutu ubgav ku xnufu,
3

: )c( cbxgo neso/ avhu huacho ao' fsf,hc

kngkv uhvh nuaco uduw vr veso' ubxgu nao k,urkvo neuo kvjzhe

t, fko' ukt nmtu tkt abgr: )d( tha tk rgvu/tunvktunv' nmrho

kfua' ufua kpuy' upuy kfbgi: vcv/vznhbu gmnfo/ fk vcv kauivznbv

hWar
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15 Cana’an fathered Tzidon—his firstborn—and Cheis, 16 the Jebusites, the Amorites, the Girgashites,
17 the Chivites, the Arkites, the Sinites, 18 the Arvadites, the Tzemarites and the Chamasites. From them,

the families of the Cana’anites were dispersed. 19 The border of the Cana’anites was from Tzidon as you

come to Gerar, as far as Aza reaching Sodom, Amorah, Admah and Tzevoiyim, until Lasha. 
20 The (above) are the descendants of Cham according to their families, and their languages, by their

lands and their nations. 
21 Children were also born to Sheim, the father of all those who lived on the other side (of the river),

the brother of Yafes, the eldest. 

22 The sons of Sheim were Eilam, Ashur, Arpachshad, Lud and Aram. 
23 The sons of Aram were Utz, Chul, Geser and Mash. 
24 Arpachshad fathered Shalach, and Shelach fathered Eiver. 
25 Eiver fathered two sons: one was named Peleg, because in his days the earth was split (by

languages), and the name of his brother was Yaktan. 
26 Yaktan fathered Almodad, Shalef, Chatzarmaves, Yarach, 27 Hadoram, Uzal, Diklah, 28 Oval,

Avima’eil, Sheva, 29 Ofir, Chavilah and Yovav. All these were the sons of Yaktan. 30 Their place of

settlement extended from Meisha, towards Sefar, the mountain of the east. 
31 The (above) are the sons of Sheim according to their families, and their languages, by their lands

and their nations. 
32 The (above) are the families of the sons of Noach, according to their generations, by their nations.

From them the nations were dispersed on the earth after the Flood. 

[ NN AA TT II OO NN SS UU NN II TT EE TTOO BB UU II LL DD AA GG II AA NN TT TT OO WW EE RR [

The whole earth spoke one language (Hebrew), and had a united cause (against God). 2 Then,

when they migrated from the east (to find a new, larger home big enough for them all) they

(only) found a valley in the land of Shinar, and they settled there. 
3 Each (nation) said to the other, “Prepare yourselves! Let us mold bricks and fire them!” (since they

had no stones in the valley). So the bricks were like stones for them, and they used clay for plastering. 
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T O R A S  M E N A C H E M

[ Sparks of Chasidus [

THE GENERATION OF DISPERSION

Why was the “Generation of Dispersion,” who built the Tower of

Bavel, so afraid of becoming “scattered upon the face of the

entire earth” (v. 4)? What would be the problem with inhabiting the

world with people?

The people of that generation wanted to draw down God’s

blessings without following God’s will. They understood that Divine

energy will always flow into a place of peace and harmony, so they

figured that by keeping together, in one giant community where

harmony prevails, they would bring down sufficient Divine energy to

grant them physical blessings of prosperity.  Therefore, their primary

fear was that of being scattered, for the destruction of their

community would stop the flow of “easy” blessings from above.

The key to their unity was the language that they spoke—Hebrew.

Being the language of the Torah and the language with which God

created the world, the “holy tongue” provided them with a powerful

tool to unify themselves.

So, to thwart their plan, God took away the power that was unifying

them—“Let us descend and confuse their language, so that they will

not understand each other’s language” (v. 7).

(Based on Toras Chaim, Bereishis 63c ff.)

SEVENTH

READING
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x½�n�ǵ�de o¤a½�̀ §l Æ d�p¥a§N�d m³�d̈l iÆ�d	Y
e d®ẗ�x	U¦l d− ¨t	x	U�pe mi½ �p¥a§l
Æ l�Cb�nE xiÀ¦r Eṕ¨NÎd�p§a�p | d¨á�d Eºx	n Ÿ̀ «I
e c :x�nŸ «g©l m−�d¨l d¬ �i�d
:u�x«�`�dÎl¨k i¬ �p§RÎl©r uE −t�pÎo¤R m®�W Ep− ¨NÎd�U£r«
pe m�i½�n�X©a FẂ Ÿ̀xe
i¬ �p§A E −p¨A x¬ �W�` l®�Cb�O�dÎz�̀ e xi−¦r�dÎz�̀  zŸ ¬̀ 	x¦l d½ �eŸdi c�x´ �I
e d

d− �fe m½N̈ªk§l Æ z�g�̀  d³ẗ�Ue Æ c�g�` m³©r ó�d dÀ �eŸdi x�n Ÿ̀Í
e e :m«�c�̀ «�d
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e d® �p�W zF −̀ �n W¬�n�g
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:zF «p̈aE mi−�p̈A c¤lF¬I
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e d® �p�W zF −̀ �n r¬ ©A	x�̀ e
r�W¬�Y E½r	xÎz�` Fći¦lF «dÆ i�x�g«�̀  b¤lÀ¤tÎi�gi«
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e d® �p�W
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e k q :zF «p̈aE mi−�p̈A c¤lF¬I
e d® �p�W m�i´�z`�nE mi−�p�W
F́ci¦lF «d Æ i�x�g«�̀  EÀr	x í�gi
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e d® �p�W mi−�W÷	WE
q :zF «p̈aE mi−�p̈A c¤lF¬I
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q :zF «p̈aE mi−�p̈A c¤lF¬I
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í�gi
e dk :g�x«�YÎz�̀  c¤lF−I
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�ii x�C©aE g :Di�x§a�g o�Wi¦l W
p�` oEr	n	W�i `̈l	C
Eri�p	n	z�̀ e `̈r	x�̀  l̈k i¥R�̀  l©r o�O�Y�n oFd	z
i
i�x�` l¤äA D�n	W �̀x	w o¥M l©r h :`�Y	x�w i�p§a�n§N�n
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4 They said, “Prepare yourselves! Let us build ourselves a city with a tower whose top is in the skies!

Let us make ourselves a name, so we do not become scattered upon the face of the entire earth.” 
5 God descended to see the city and the tower that the descendants of Adam had built. 
6 God said, “(Despite the fact) that they are one people, and they all have one language, this is what

they have begun to do! Shouldn’t they be stopped from everything they have planned to do? 7 Prepare

yourselves! Let us descend and confuse their language, so that they will not understand each other’s

language.”
8 God dispersed them from there upon the face of the entire earth, and they stopped building the city.
9 Therefore, He named it Bavel, for there God confused (“BalaL”) the language of the entire earth,

and from there God dispersed them upon the face of the entire earth. 

[ DD EE SS CC EE NN DD AA NN TT SS OOFF SS HH EE II MM [

These are the offspring of Sheim: 

Sheim was one hundred years old, and he fathered Arpachshad, two years after the Flood.
11 After he had fathered Arpachshad, Sheim lived five hundred years, and he fathered sons and

daughters. 
12 Arpachshad lived thirty-five years, and then he fathered Shalach. 13 After he had fathered Shelach,

Arpachshad lived four hundred and three years, and he fathered sons and daughters. 
14 Shelach lived thirty years, and then he fathered Eiver. 15 After he had fathered Eiver, Shelach lived

four hundred and three years, and he fathered sons and daughters. 
16 Eiver lived thirty-four years, and then he fathered Peleg. 17 After he had fathered Peleg, Eiver lived

four hundred and thirty years, and he fathered sons and daughters. 
18 Peleg lived thirty years, and then he fathered Re’u. 19 After he had fathered Re’u, Peleg lived two

hundred and nine years, and he fathered sons and daughters. 
20 Re’u lived thirty-two years, and then he fathered Serug. 21 After he had fathered Serug, Re’u lived

two hundred and seven years, and he fathered sons and daughters. 
22 Serug lived thirty years, and then he fathered Nachor. 23 After he had fathered Nachor, Serug lived

two hundred years, and he fathered sons and daughters. 
24 Nachor lived twenty-nine years, and then he fathered Terach. 25 After he had fathered Terach,

Nachor lived one hundred and nineteen years, and he fathered sons and daughters. 
26 Terach lived seventy years, and he fathered Avram, Nachor, and Charan. 

vut' anfhbho gmni un,jcrho knktfv tu kgmv tu knat/ vcv vznhbu

tprekhh"r ckgz:kcbho/athi tcbho ccck avht cegv: ubarpv karpv/
fl guahi vkcbhoaeurho yuuk"a aurpho tu,o cfcai: kjnr/kyuj vehr:

)s( pi bpu./akthcht gkhbu auo nfv kvphmbu nfti: )v(uhrs vw krtu,/
kt vumrl kfl' tktct kkns kshhbho' akt hrahgu vbhsui gs ahrtu uhchbu/

cnsra rch ,bjunt
1

: cbh vtso/tkt cbh nh' ant cbh jnurho udnkho' tkt

cbh tso vrtaui' afpv t,vyucv utnr vtav tar b,,v gnsh' t; tku

fpu cyucv knrus cnh avaphgoyucv unkyo ni vncuk: )u( vi go tjs/
fk yucv zu ha gnvi ago tjs vouapv tj, kfuko' uscr zv vjku kgau,:

vjko/fnu tnro gau,o' kv,jhk vokgau,: kt hcmr nvo uduw kgau,/
c,nhv/ hcmr kaui nbhgv f,rdunu' usunvku hcmur ruj bdhsho

2
: )z( vcv

brsv/cch, shbu bnkl ngbu,bu,u h,hrv: vcv/ nsv fbds nsv' vo tnru

vcv bcbv' uvut fbdso nss utnr vcv brsv: ubckv/ ubckck bu"i nana

ckaui rcho' uv"t tjrubv h,hrv' fv"t ak brsv: kt hangu/zv autk kcbv

uzv ncht yhy' uzv guns gkhu upumg t, nuju: )j( uhp. vw tu,o nao/
cguko vzv' nv atnru pi bpu. b,ehho gkhvo' vut atnr aknv ndur,rag

vht ,cutbu
3

: )y( unao vphmo/kns athi kvo jke kguko vct/ ufh th zu

eavak sur vncuk tu ak sur vpkdv' tku kt payu hs cgher' utku payu hs

cgherkvkjo cu' utku baypu utku kt btcsu ni vguko' tkt asur vncuk vhu

dzkbhouvh,v nrhcv chbhvo' kfl btcsu' utku vhu buvdho tvcv urhgu,

chbhvo'abtnr apv tj, uscrho tjsho/ kns, aabtuh vnjkue, udsuk

vakuo: )h( ao ci nt, abv/favukhs t, trpfas ab,ho tjr vncuk:

hWar

1 pw bj hj    2 ,vkho gu' hd    3 nakh h' fs

11:10
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:hF «lÎz�̀  ci¬¦lFd o− �x�de o® �x�dÎz�̀ e xF −g�pÎz�` m½�x§a�`Îz�` ci´¦lFd
:mi«�C	U©M xE ¬̀ §A F −Y	c©lF «n u�x¬ �̀ §A ei® ¦a�` g�x́ �Y i− �p§RÎl©r o½�x�d z�ń �I
e gk

i½�x�UÆ m�x§a�`Îz�W«�` m³�W mi®�W�p m−�d¨l xF ²g�pe m ¯�x§a�̀  gÆ�T�I
e hk [xihtn]

:d«M̈	q�i i¬¦a� «̀
e d−M̈§l�nÎi«¦a�` o¬�x�dÎz©A d½M̈§l�n Æ xFg�pÎz�W«�` m³�We
FÀp§A m´ �x§a�̀ Îz�̀  g�x¹�Y gÆ�T�I
e `l :c«l̈�e D−l̈ oi¬�̀  d® �x�w£r i−�x�U i¬�d	Y
e l

F®p§A m´ �x§a�̀  z�W−�̀  F½z̈N©M i´ �x�U Æ z�̀ e F½p§AÎo¤A Æ o �x�dÎo¤A hF ³lÎz�`e
o− �x�gÎc©r E Ÿ̀ ¬a�I
e o©r½
p§M d̈v	x́�̀ Æ z¤kÆ¤l̈l miÀ�C	U©M xE ´̀ �n m¹�Y�` EÆ`§v« �I
e
z�n¬ �I
e d® �p�W m�í�z �̀nE mi−�p�W W¬�n�g g�x½�zÎi�ni Éi	d«�I
e al :m«�W Ea	W¬ �I
e

t t t :   «�x�g§A g�x−�Y

g�x�Y i¥R�̀  l©r o�x�d zi�nE gk :hFl z
i ci¦lF`

:i�`�C	q©k	c `�xE`§A Di�zEc�N
i r�x�`�A i�dEa�`

z�Y�̀  mEW oi�Wp oFd§l xFg�pe m�x§a�̀  ai�qpE hk 

o�x�d z©A d̈M§l�n xFg�p z�Y�̀  mEWe i�xŸ�y m�x§a�̀

i�xŸ�y z
e�d
e l :d̈M	q�i	c �̀dEa� 
̀e d̈M§l�n	c �̀dEa�`

m�x§a�̀  z
i g�x�Y x©a	cE `l :c̈le D̈l zi¥l d�x�w£r

i�xŸ�y z
ie Di�x§A x©A o�x�d x©A hFl z
ie Di�x§A

oFd	O¦r Ew¨tpE Di�x§A m�x§a�` z�Y�` Di�z¨N©M

Fz� 
̀e o©r�p§k�c `̈r	x�̀ §l l
fi�n§l i�̀ �C	q©k	c �̀xE �̀n

o�z �̀n g�x�z i�nFi Fe�d
e al :o�O�z Eai�zi�e o�x�g c©r

t t t :o�x�g§A g�x�Y zi�nE oi�p	W W�n�g
e

/inhx yWuk vWfxh hWct /inhx kWtkmc 'oheuxp dWbe

)fj( gk pbh ,rj tchu/cjhh tchu' unsra tdsv
1

' ha tunrho agk hsh

tchun,' aeck ,rj gk tcro cbu kpbh bnrus' gk af,, t, mknhu' uvakhfu

kfcaivta' uvri huac utunr ckcu' to tcro bumj' tbh naku' uto bnrus

bumj' tbhnaku' ufabhmk tcro tnru ku kvri nak nh t,v' tnr kvo vri

nak tcro tbh'vakhfuvu kfcai vta ubar;' uzvu tur fasho/ unbjo

phra' tur' cegv' uficturho fcsu vw
2

' ufi ntur, mpgubh
3

' fk jur uceg

gnue eruh tur: )fy(hxfv/ zu arv' gk ao axufv cruj veusa' uavfk

xufhi chphv' )x"t fnu abtnruhrtu tu,v arh prgv(/ ugus hxfv kaui

hWar

1 cwwr kj' hd    2 haghw fs' hs    3 ao ht' j

o*

*rtv phrua raWh sWv cjri/ kvkfv' ha fnv jhkueh sgu, cgbhi zv/ rtv nbj, ah fti' nab, tcrvo agr vbuWi fs:yz-hz' juna ah knurt fti/  uckeuWa jyWu gw 324' vgrv

01 :Wfsth kvjzhr gyrv khuabv ukvsphx fi cjunaho akbu/// uto npbh akt kvfbhx cnjkue, _ vrh do ccvgku,l _ njkue, habv ctupi vxhnbhoW/ urtv do keuWa jyWu gw 36'

ucvgru, 2_1/
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These are the offspring of Terach: 

Terach fathered Avram, Nachor, and Haran. 

Haran fathered Lot. 28 Haran died during the lifetime of his father Terach, in the land of his birth,

Ur Kasdim. 
29 Avram and Nachor took themselves wives. The name of Avram’s wife was Sarai, and the name of

Nachor’s wife was Milcah, the daughter of Haran, who was the father of Milcah and Yiskah (=Sarai). 
30 Sarai was barren, she had no child. 
31 Terach took Avram his son, Lot—the son of Haran, his grandson—and Sarai—his daughter-in-law,

the wife of Avram his son—and they (Terach and Avram) went out with them (Lot and Sarai) from Ur

Kasdim to go to the land of Cana’an. They reached as far as Charan and settled there. 
32 Terach lived a total of two hundred and five years. Terach died in Charan. 

THE HAFTARAH FOR NOACH IS ON PAGE 371.  THE HAFTARAH FOR ROSH CHODESH IS ON PAGE 396.

Maftir: Rosh Chodesh—p. 403.

MAFTIR

bxhfu,' fnu arv kaui arrv:)kt(uhmtu t,o/uhmtu ,rj utcro go

kuy uarh: )kc( uhn, ,rj cjri/ktjrahmt tcro njri uct ktr. fbgi

uvhv ao hu,r naaho abv' avrh f,hc utcroci jna abho uacgho abv

cmt,u njri' u,rj ci acgho abv vhv fabuks tcro'vrh en"v k,rj

fahmt tcro njri' gshhi batru nabu,hu vrcv' uknv veshovf,uc

nh,,u ak ,rj khmht,u ak tcro' akt hvt vscr npurxo kfk uhtnru kt

ehho tcro t, fcus tchu' avbhju zei uvkl ku' kphfl ertu vf,uc n,'

)x"tugus( avragho t; cjhhvo eruho n,ho' uvmsheho t; cnh,,i

eruho jhho'abtnr ucbhvu ci hvuhsg ci tha jh: cjri/vbu"i vpufv' 

kunr kl gs tcro jruit; ak neuo: jxk, pra, bj

hWar

11:27
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600TH YEAR OF NOACH’S LIFE

MONTH 2, DAY 10:
Noach is commanded to fill the

ark with animals [7:4].

MONTH 3, DAY 28: 
After 40 days and 40 nights, the

rains finally stop [7:12].

MONTH 11, DAY 1: 
Mountain-tops become visible

[8:5].

MONTH 12, DAY 17: 
Noach sends out a dove

which returns [8:8-9].

MONTH 1, DAY 1: 
Third dove sent, and does not

return. Ark is opened up. [8:12-13].

MONTH 2, DAY 17:
The rains begin and quickly turn

into floods [7:10-11].

MONTH 9, DAY 17:
The ark rests on Mount Ararat

[8:4].

MONTH 12, DAY 10:
Noach sends out a raven

which returns [8:6-7].

MONTH 9, DAY 1:
Waters begin to subside [8:3]

MONTH 12, DAY 24:
Noach sends out a dove. It re-

turns with an olive branch [8:10-11].

MONTH 2, DAY 27: 
Noach, his family and the

animals leave the Ark [8:14-19].
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The Rebbe Rashab, Rabbi Shalom Dov Ber of

Lubavitch, once said:

“Bereishis is a joyous Parsha, even though its end is not

too pleasant.  Noach is all about the flood, though it has

a joyous ending with the birth of Avraham our father.

Lech Lecha however is a truly joyous week. Every day of

the week we live with Avraham our father, who was the

first person to dedicate his life to spreading Godliness in

the world.  And Avraham’s trait of self-sacrifice has since

been inherited by all Jews.”

This begs the question: If Bereishis had ended a few

verses earlier, it would have been an entirely joyous

sedra, since its “not too pleasant” parts would have been

included in the more somber Parshas Noach.  Similarly,

Parshas Noach could have ended before the birth of

Avraham, keeping its content more uniform.  Why is the

Torah arranged so that the first two parshiyos contain

contradictory themes, and only Parshas Lech Lecha is the

first “truly joyous week”?

Bereishis describes the work of God; Noach, the efforts

of man; and Lech Lecha, the cooperation of man

(Avraham) and God.

Therefore, Bereishis ends with the birth of Noach, and

that “Noach found favor in the eyes of God,” since neither

of these events required any effort from Noach; they were

both the work of God.

Noach ends with the birth of Avraham and his efforts to

come close to God. But since God had not yet

communicated with Avraham, these details were

included in Parshas Noach, which speaks of man’s efforts.

Only in Parshas Lech Lecha do we begin to read of the

convergence between God and His creations.  For only

when God spoke to Avraham for the first time, at the

beginning of our Parsha, did the era of human-Divine

cooperation begin.  This communication to Avraham was

the precursor of Sinaitic revelation, which would witness

the development of this “cooperation” into a coherent

system of 613 mitzvos.

God told Avraham to “Go away (Lech Lecha)” from all

his prior value systems—“from your land, your birthplace

etc.” This new era of cooperation required a totally fresh

approach: the willingness to progress beyond that which

man can achieve through his own efforts (the theme of

Parshas Noach), so that he can become a “partner” with

God in enacting the Divine plan of creation.

(Based on Likutei Sichos vol. 15, p. 83ff.)

[ The Name of the Parsha [
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−L�Y�c©lF «O�nE ¬L§v�x�`«�n ²L§lÎK¤l m½�x§a�`Îl�` Æ d�eŸd	i x�n Ÿ̀³I
e ` ai
lF½c�B iF́b§l Æ L�U¤r«�`	e a :�J«�̀ �x�̀  x¬�W�` u�x−�̀ �dÎl�̀  Li®¦a�̀  zi´ ¥A�nE
Li½¤k�x´ ¨a�n Æ d̈k�x«ä� «̀
e b :d«k̈�x§A d− �i�d« e L® �n�W d−l̈�C
b� «̀
e ½L§k�ẍ́a�̀ «
e
mÀ�x§a�` K¤ĺ �I
e c :d«�n�c� «̀�d zŸ ¬g§R�W�n lŸ −M ½L§a Eḱ�x§a�p	e xŸ ®̀ �` −L§l¤N�w�nE

Æ mi�p�W W³�n�gÎo¤A mÀ�x§a�`	e hF ®l F −Y�` K¤l¬ �I
e d½ �eŸd	i Æ eïl�̀  x³ ¤A�C xÆ�W� «̀©M
F¹Y�W�̀  iÆ�x�UÎz�̀  Á m�x§a�` g ´�T�I
e d :o«�x�g«�n F −z ¥̀v§A d½�p�W mí¦r§a�W	e
W¤t− P�dÎz�̀ 	e EW½k̈�x x́�W�̀ Æ m�WEk�xÎl̈MÎz�̀ 	e eiÀ�g�̀ Îo¤A hFĺÎz�`	e
:o©r« �p§M d¨v�x¬�` E`Ÿ −a�I
e o©r½ 
p§M d̈v�x´�`Æ z¤kÆ¤l̈l EÀ̀ §v« �I
e o® �x�g§a EÚ¨rÎx�W�`

K¨r�x�`�n K¨l li�fi�` m�x§a�`§l �i	i x�n�`
e `

:K�pi�f�g�̀  i�C `̈r�x�̀ §l KEa�` zi¥A�nE K�zEc�N
I�nE
K�n�W i¥A�x� 
̀e K�pi¦k�ẍa� 
̀e i�B�q m©r§l K�pi�c§A§r�̀ 	e a 

hEli�̀  K�h�h©l�nE Kïk�ẍa�n K�ẍa� 
̀e b :K̈ẍa�n i�d�zE
l
f�̀ 
e c :`̈r�x�̀  z
i£r�x
f l̈M K̈li�c§A oEk�ẍA�z�i	e
hFl Di�O¦r l
f� 
̀e �i	i Di�O¦r li¥N�n i�c �̀n§M m�x§a�̀
:o�x�g�n Di�w§R�n§A oi�p�W W�n�g
e oi¦r§a�W x©A m�x§a�̀ 	e
x©A hFl z
i	e Di�z�Y�̀  i�xŸ�y z
i m�x§a�̀  x©a�cE d

�̀z�W§t
p z
i	e Fp�w i�C oFd	p
i	p�w l̈M z
i	e i�dEg�`
l
fi�n§l Ew¨t	pE o�x�g§A `�z	i�xF`§l Eci¦A§r�W§C
x©a£r
e e :o©r�p§k�c `¨r�x�`§l Fz� 
̀e o©r
p§k�c `¨r�x�`§l

)t( kl kl/kvbt,l ukyuc,l/ uao tgal kduh dsuk ufti th t,v zufv

kcbho/ ugus atushg ycgl cguko: )c( utgal kduh dsuk/kph avsrl

durn, kakav scrho' nngy, prhv urchv' unngy, t, vnnui' unngy,

t, vao' kfl vuzee kakav crfu, vkku' avcyhju gk vcbho ugk vnnui

ugk vao )x��t uzvu utdskv anl vrhbh nuxh; tu, gk anl ags gfahu

anl tcro nfti uthkl tcrvo' utcrvo gukv rn�j fbds thcrhu ak tso/

cra�h hai(: utcrfl/cnnui' c"r
1

: uvhv crfv/vcrfu, b,ubu, chsl'

gs gfahu vhu chsh' crf,h ktso ubj' ungfahu t,v ,crl t, tar ,jpu.'

c"r
2

/ scr tjr utgal kduh dsuk' zvu atunrho tkvh tcrvo' utcrfl' zvu

atunrho tkvh hmje' utdskv anl' zvu atunrho tkvh hgec' hfuk hvhu

ju,nhi cfuki' ,knus kunr uvhv crfv' cl ju,nhi ukt cvo: ntrml/
uvkt fcr hmt nao go tchu uct gs kjri' tkt fl tnr ku' v,rje gus

nao umt nch, tchl: tar trtl/kt dkv ku vtr. nhs' fsh kjccv

cghbhu' uk,, ku afr gk fk scur uscur/ fhumt cu t, cbl t, hjhsl tar

tvc, t, hmje
3

' fhumt cu gk tjs vvrho tar tunr tkhl
4

' fhumt cu uert

gkhv t, verhtv tar tbfh sucr tkhl
5

: )d( ubcrfu cl/ha tdsu, rcu,/

uzvu pauyu' tso tunr kcbu ,vt ftcrvo' ufi fk ubcrfu cl acnert'

uzv nufhj' cl hcrl hartk ktnr hahnl tkvho ftprho ufnbav
6

:

)v(tar gau cjri/avfbhxi ,j, fbph vafhbv' tcrvo ndhhr t,

vtbaho uarv ndhhr, vbaho' ungkv gkhvo vf,uc fthku gatuo )kfl

hWar

�� When did God tell Avraham to “Go away... from your

land... to the land which I will show you”? (v. 1)

IBN EZRA: At the end of Parshas Noach, we read, “Terach took

Avram his son, Lot...and Sarai...and they went out... from Ur Kasdim

to go to the land of Cana’an” (11:31). Obviously, God’s command

here in Parshas Lech Lecha to “Go... to the land which I will show

you,” must have occurred prior to their departure, recorded earlier in

Parshas Noach. This does not pose a difficulty because the Torah was

not written in chronological order (11:31).

RAMBAN: Terach left Ur Kasdim with his family, not due to a

command from God, but rather to flee from danger.  Terach was

terrified of King Nimrod, who had killed his son Haran and

attempted to kill Avraham too. 

Our verse here in Parshas Lech Lecha is thus the first time that

Avraham was commanded to go to the land of Cana’an. (11:28).

RASHI: God told Avraham to, “Go away... from your land,” but

surely he had already gone out of there with his father and come as

far as Charan (see 11:31)? Rather, God was saying to him, “Distance

yourself even more from there and leave your father's house."

�� God said, “Go...to the land which I will show you.”  Why

did He not tell him where to go? (v. 1)

RASHI: God did not reveal the land to him immediately, in order to

make it dear in Avraham’s eyes and to give him reward for every

statement [about the land]. 

OHR HACHAYIM: God did tell him where to go, but the Torah does

not relate this detail, since it is self-understood.

ABARBANEL: God didn’t want others to follow Avraham, so He didn’t

inform him of his destination.

BA’AL HATURIM: The word ²L¤t§r©t (“I will show you”) has the same

numerical value as the word oh°b²b�g§C (“in clouds”).  This hints to the

fact that Avraham was guided by clouds to the appropriate land.

C L A S S I C  Q U E S T I O N S

AVRAHAM’S DEPARTURE (V. 1-5)

The Torah states, “Avram took Sarai, his wife, and Lot, his brother’s son,

all the possessions which they had acquired... they departed, heading for

the land of Cana’an. They arrived at the land of Cana’an” (v. 5).

A number of points require clarification here:

a.) Obviously, the fact that “they arrived at the land of Cana’an,”

indicates that they “departed, heading for the land of Cana’an.”  Why did

the Torah repeat this detail?  If we were just told “they arrived at the land

of Cana’an,” we would have realized that this was their destination to

start with.

b.) Avraham and his family had already begun heading for Cana’an a

while earlier, as we read at the end of Parshas Noach, “Terach took Avram

his son, Lot...and Sarai...and they went out... from Ur Kasdim to go to the

land of Cana’an” (11:31). Thus, the only point that is added here in Parshas

�

T O R A S  M E N A C H E M

1 ky' ht    2 ao    3 crtah, fc 'c    4 ao    5 hubv d' c    6 crtah, nj' f



Lech Lecha is, “they arrived at the land of Cana’an.” Why are we told

again here, “they departed, heading for the land of Cana’an” (v. 5)?

c.) God told Avraham, and not Terach, to, “go away from your

land” (v. 1). Why then did Terach go out, “from Ur Kasdim to go to the

land of Cana’an”? (11:31)

d.) Finally, why does Rashi—who aims to explain every problem at the

literal level—fail to address the above points?

THE EXPLANATION: TWO DISTINCT JOURNEYS

On the verse, “Haran died during the lifetime of his father

Terach” (11:28), Rashi writes:

“The Midrash teaches us that he died on account of his father. For

Terach complained to Nimrod that Avraham had crushed his idols, so

Nimrod cast Avraham into a fiery furnace. Haran sat and thought,

“If Avraham is victorious, I am on his side, and if Nimrod is victorious,

I am on his side.” When Avraham was saved, they said to Haran, “Whose

side are you on?” Haran said to them, “I am on Avraham's side!” They

cast him into the fiery furnace and he was burned.”

Having described these events in detail, Rashi considered it unnecessary

to explain why “Terach took Avram his son... and they went out... from

Ur Kasdim to go to the land of Cana’an,” since he was quite obviously

fleeing from Nimrod.  How could Terach possibly remain in a country

whose king had killed one of his sons, and almost tried to kill the other?

[c.f. Ramban].

The reason why Terach headed for Cana’an in particular is also self-

understood, since Terach was a descendant of Sheim (see above 11:10-26),

and Rashi writes that the land of Cana’an “fell into Sheim’s share when

Noach apportioned the land to his sons” (Rashi to 12:6).

71 / BEREISHIS - GENESIS - PARSHAS LECH LECHA 12:1-5
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G od said to Avram, “Go (further) away—for your (own benefit)—from your land, your birth-

place and your father’s house, to the land which I will show you. 2 (There), I will make you into

a great nation. I will bless you (with money).  I will make your name great (by adding a letter

to it), and you will (have the power of) blessing (other people). 3 I will bless those who bless you. I will

curse (any person) that curses you. All the families of the earth will bless (their children to be like) you.” 
4 Avram left, as God had told him, and Lot went with him. 

Avram was seventy-five years old when he left Charan. 
5 Avram took Sarai, his wife, and Lot, his brother’s son, all the possessions which they had acquired,

and the people they had (converted) in Charan, and they departed, heading for the land of Cana’an.

They arrived at the land of Cana’an. 

1122

[ The Last Word [

The practical message within the opening of our Parsha is:

W�k Q�k—Usually translated as “Go for yourself,” it could also

be rendered as “go to yourself.” Reveal your true identity as a

Jew—you are a child of Avraham.  To do this:

W�m§r©t¥n—“from your land.” Go away from your worldliness,

from your physical desires.

W§T§s�kIN¦nU—“from your birthplace.” Do not do mitzvos by rote,

as a habitual routine which you were brought up to follow.

Wh�c¨t ,h�C¦nU—“from your father’s house.” In Chasidic thought,

wisdom is referred to as “father.” In this verse, the “father”

refers to the wisdom of the Evil Inclination. The Torah tells us:

Go away from your “father”!  Don’t be a “wise guy” when it

comes to mitzvos.  Don’t rationalize them away.

And through all of the above, we come:

L¤t§r©t r¤J£t .¤r¨t¨v k¤t—“to the land which I will show you.”

God will lead us to, and reveal to us true spirituality, God’s

supernal “land.”

(Based on Likutei Sichos vol. 2, p. 659)

[ Sparks of Chasidus [

AVRAHAM’S 1ST & 2ND TESTS

The Mishnah states that Avraham was tried by ten tests (Avos 5:3).

First, Nimrod sought to kill him because of his belief in the

One God, which forced Avraham into hiding for 13 years.

Secondly, on refusing to bow down to an idol, Avraham was

thrown into the fire by Nimrod, only to be saved by a miracle.

Why is there no mention of these two tests in the written Torah?

Surely, they were truly remarkable acts of courage?

A person’s connection to God can be based on either ration-

alization or revelation. If a person’s worship is essentially rational,

it is bound by human limitations. A person who serves God based

on Divine revelation enjoys an unlimited form of worship, since

the parameters are determined by God, who is unlimited. For this

reason, Judaism is based on the latter approach.

Consequently, Avraham’s first two tests were omitted from the

written Torah—the most fundamental text of Judaism—since they

preceded God’s first revelation to Avraham, the system on which

Judaism is primarily based.  

(Based on Likutei Sichos vol. 25, p. 47ff.)

T O R A S  M E N A C H E M



�� Why did Avraham build two altars? (v. 7, 8)

RASHI: The first Altar in Shechem was to thank God for the good

news about his descendants and the Land of Israel. Avraham built the

second Altar in Beis Ail because he prophesied that his descendants

were destined to stumble there because of the sin of Achan, so he

prayed for them there (See Sparks of Chasidus).
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Nevertheless, the Torah relates that Terach and his family never arrived

at their destination, but rather, when, “they reached as far as Charan,”

they changed their plans and, “settled there,” instead (11:31).

Since their original plan to go to Cana’an had been abandoned, it

follows that Avraham’s trip to Cana’an in our Parsha was a totally new

event.  Therefore, the Torah writes again that, “Avram took Sarai, his wife,

and Lot, his brother’s son, all the possessions... and they departed” (v. 5).

And, since their last trip to Cana’an was aborted, the Torah informs us

that this time, they completed their journey and, “they arrived at the land

of Cana’an.”

HOW DID AVRAHAM KNOW WHERE TO GO?

One further problem is that God told Avraham to go, “to the land which

I will show you,” without specifying any particular place.  How did

Avraham know to go to Cana’an? 

Ohr haChayim answers that God did tell Avraham where to go, but

the Torah fails to relate this fact. However: a.) At the literal level of Torah

interpretation we cannot presume that events occurred unless they are

recorded explicitly.

b.) Rashi makes no mention of this point. We therefore require a

solution that is either i.) So obvious that Rashi did not need to mention it

or, ii.) A solution indicated by an earlier comment of Rashi.

The answer to this problem can be found in the above explanation that

Terach headed for Cana’an because it, “fell in Sheim's share when Noach

apportioned the land to his sons,” and Avraham’s father, Terach was a

descendant of Sheim.  Thus, in the absence of any specific directions from

God—other than to “go (further) away... from your father’s house”—

Avraham continued the family migration towards Cana’an, which had

previously stopped in Charan.

On reaching Cana’an, Avraham did not stop traveling, since he

received no sign that this was his final destination.  Thus, we read that,

“Avram travelled through the land” (v. 6). 

However, on reaching Shechem, God appeared to Avraham, and He
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w�N�Y�q�̀ 	e g :Di¥l i�l	B�z�̀ �C �i	i m�c�w �̀g§A�c�n
Di�q�x©tE l�` zi¥a§l g
p�c�O�n `�xEh§l o�O�Y�n
`�g	pi�C�O�n i©r	e `̈a�x©r�O�n l�` zi¥A Di�p§M�W�n§l
:�ii�c �̀n�W¦A i¦N©v	e �i	i m�c�w �̀g§A�c�n o�O�z �̀p§aE
d�e�d
e i :`�nFx�c§l li�h�p	e li�f�` m�x§a�` l�h	pE h 

m�i�x§v�n§l m�x§a�` z�g	pE `¨r�x�`§A `�p§t©k
:`̈r�x�̀ §A �̀p§t©M si�T�z i�x�` o�O�z `̈a�zFY�̀ §l
i�xŸ�y§l x�n� 
̀e m�i�x§v�n§l l©ri�n§l ai�x�w c©M d�e�d
e `i 

z�xi¦R�W �̀z�Y�̀  i�x�` zi�r�c	i o©r§k �̀d Di�z�Y�̀
i�̀ �x§v�n Ki�z�i oEf�gi (i�x�̀ ) c©M i�di�e ai :�Y�̀  Efi�g
:oEn	I�w	i Ki�z�i	e i�z�i oEl�h�w�i	e �̀C Di�z�Y�̀  oEx�ni�i	e
i¦l a�hi�i�C li�c§A �Y�̀  i�z�g�` o©r§k i�x�n�̀  bi

T O R A S  M E N A C H E M

f,hc tar gau(/ upauyu ak nert' gcsho uapju, aebu kvo' fnu gav

t, fk vfcus vzv )kaui ebhi(
1

' uhartk guav jhk
2

' kaui eubv ufubx:

)u(uhgcur tcro ctr./bfbx k,ufv: gs neuo afo/kv,pkk gk

cbh hgec fahctu kvkjo cafo: tkui nurv/ vut afo' vrtvu vr

drhzho uvr ghck aao ecku hartk acug, v,urv: uvfbgbh tz ctr./
vhv vukl ufuca t, tr. hartk nzrgu ak ao' acjkeu ak ao bpkv

fajke bj t, vtr. kcbhu' abtnr unkfh mse nkl ako
3

' kphfl uhtnr

tk tcro kzrgl t,i t, vtr. vzt,' g,hs tbh kvjzhrv kcbhl avo

nzrgu ak ao: )z( uhci ao nzcj/gk caur, vzrg ugk caur, tr.

hartk: )j( uhg,e nao/tvku: neso kch,tk/ cnzrjv ak ch, tk'

bnmt, ch, tk cngrcu vut abtnr ch, tk nho: tvkv/tvkv f,hc'

c,jkv byg t, tvk ta,u' utjr fl t, aku/ c"r
4

: uhci ao nzcj/
b,bct ag,hshi cbhu kvfak ao gk gui gfi' uv,pkk ao gkhvo:

)y(vkul ubxug/kpreho huac fti jsa tu hu,r ubuxg nao' ubuyv

tvku cneuo tjr' ufk nxghu vbdcv' kkf, ksrunv ak tr. hartk' uvut

kms hruakho avht cjkeu ak hvusv' abyku csrunv ak tr. hartk vr

vnurhv avht bjk,u/ cc"r
5

: )h( rgc ctr./ctu,v vtr. kcsv'

kbxu,u to hvrvr tjr scrhu ak vec"v' atnr ku kkf, tk tr. fbgi'

ugfahu nahtu kmt, nnbv: )ht( vbv bthsg,h/nsra tdsv' gs gfahu

kt vfhr cv' n,ul mbhgu, acabhvo' ugfahu vfhr cv gk hsh ngav/ scr

hWar

C L A S S I C  Q U E S T I O N S

1 kvki kt' t    2 cnscr fs' hj    3 crtah, hs' hj    4 ky' yu    5 ky' yz
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6 Avram traveled through the land, as far as the area of Shechem, (which is in) the plain of Moreh.

At that time, the Cana’anites were in (the process of conquering) the land (from the descendants of

Sheim).  7 God appeared to Avram, and He said, “I will give this land to your descendants!”  (Avram)

built an altar there to God, Who had appeared to him. 
8 He moved (his tent) from there to the mountain which is to the east of Beis Ail, where he pitched

his (wife’s tent first and then his own) tent. Beis Ail was to the west and Ai was to the east. He built an

altar there to God, and he (prayed) in the Name of God. 
9 Avram traveled (periodically), always traveling southward (towards Jerusalem). 

[ 44 TTHH &&  55 TTHH TT EE SS TT SS ::   FF AA MM II NN EE IINN CC AA NN AA ’’ AANN &&  CC AA PP TT UU RR EE OOFF SS AA RR AA II [

T here was a famine in the land (of Cana’an).  Avram went down to Egypt to settle there

temporarily, because the famine was severe in the land (of Cana’an). 11 Then, when he

approached Egypt, he said to Sarai his wife, “(Until now, I had not noticed but) now I realize

that you are an attractive woman. 12 When the Egyptians will see you, they will say, ‘It’s his wife!’ They

will kill me and keep you alive! 

�� How did Avraham pitch his tent? (v. 8)

RASHI: According to the masoretic text, the term “his tent” is written

vkvt, which can be read v�k��v�t, “her tent.” I.e. first he pitched his

wife's tent and afterwards his own.

SIFSEI CHACHAMIM: How does Rashi know that Avraham erected his

wife’s tent before his own. Perhaps he put up his own tent first?

Rashi’s words are based on the Talmud’s statement that “a person

should give more honor to his wife than to himself” (Yevamos 62b).

T O R A S  M E N A C H E M

said, “I will give this land to your descendants!” (v. 7). I.e. God “showed”

the land to Avraham. 

At that point, Avraham knew that this was the destination which God

had in mind when He had said, “Go (further) away—for your (own

benefit)—from your land, your birthplace and your father’s house, to the

land which I will show you.”

(Based on Sichas Shabbos Parshas Lech Lecha 5745)

PROBLEMS WITH SIFSEI CHACHAMIM (V. 8)

Sifsei Chachamim writes that Avraham erected Sarah’s tent before his

own based on the Talmudic principle that “a person should give more

honor to his wife than to himself” (Yevamos 62b).

This however is difficult to accept, because Rashi’s commentary was

written for a readership that includes a first-time student of Chumash.

Clearly such a child would not yet have studied Tractate Yevamos, so how

is he to understand Rashi’s words here?

THE EXPLANATION

While Rashi did not expect his readership to have studied the entire

Talmud, he did presume that even a child who is learning Chumash for

the first time would have grown up in an observant Jewish home. For

example, even before the child studies the Ten Commandments, Rashi

expects him to be aware of the mitzvah of Shabbos, and the prohibition

of stealing, since by growing up in an observant home the child would

have naturally become familiar with these principles.

Likewise, Rashi presumed that even a small child would have observed

in his own home the extent to which his father honors his mother. It will

thus come as no surprise to him that Avraham pitched Sarah’s tent

before his own.

(Based on Sichas Shabbos Parshas Lech Lecha 5748)

�

12:10

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

AVRAHAM’S THREE ALTARS

The Torah relates that Avraham built three altars, mentioned in

verses 7 and 8, and later in 13:18.  Rashi explains the reasons

for Avraham’s first two altars (see “Classic Questions” to v. 7-8).  Why

does he not explain the reason for Avraham’s third altar?

The Talmud attributes three qualities to the Altar in the Holy

Temple: i.) “It feeds,” i.e. the world is sustained by the blessings

which sacrifices bring about.  ii.) “It wipes [away evil decrees]”

and “atones” iii) “It endears the Jewish people to their Father [in

heaven].”  (Kesubos 10b and Rashi ibid.)

Perhaps it could be argued that Avraham’s three altars

pioneered these three qualities which the Altar in the Temple

would later possess:

i.) Avraham’s first altar was to thank God for blessing him, like

the Altar in the Temple which “feeds” the world with blessings.

ii.) His second altar was to pray for his descendants who

stumbled in sin, like the Altar in the Temple which wipes away

evil decrees.

iii.) For Avraham’s third altar Rashi writes nothing, since the

third aspect of the Altar is that sacrifices are brought for no reason

other than to endear the Jewish people to their Father in heaven,

which is the purpose of every altar. 

(Based on Likutei Sichos vol. 30, pp. 36ff.)
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i¾�d	i
e ci [ipy] :K«¥l¨l	b¦A i−�W§t
p d¬ �z	i«�g	e K½�xEa£r«©a í¦lÎa�hi«�i Æ o©rÆ�n§l �Y® �̀
d¬ẗ�iÎi«¦M d½�X�`́�dÎz�` Æ mi�x§v�O�d E ³̀ �x�I
e d�n	i® �x§v�n m− �x§a�` `F ¬a§M
dŸ ®r�x©RÎl�` D−�zŸ` E ¬l£l«�d	i
e dŸ½r�x©t í�x�U Æ D�zŸ̀  E ³̀ �x�I
e eh :cŸ «̀ �n `e−�d
F ³lÎi�d	i« 
e D® �xEa£r«©A ai−�hi�d m¬ �x§a�`§lE fh :dŸ «r�x©R zi¬ ¥A d−�X�`«�d g ¬�T�Y
e
rÆ
B
p	i
e fi :mi«¦N�n	bE zŸ −pŸz� «̀
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i�zŸǵ�̀ Æ �Y�xÆ�n�` d³�n¨l hi :`e«�d −L�Y�W�̀  i¬¦M i½¦N �Y�c´ 
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e k :K«¥l�e g ¬�w −L�Y�W�̀  d¬ �P�d d¾�Y©r	e d® �X�`§l i−¦l D² �zŸ` g ¬�T�̀ «�e `e½�d

c©M d�e�d
e ci :i¦k	i�n�B�z¦t§A i�W§t
p m
I�w�z�z	e K̈li�c§A
�̀z�Y�̀  z
i i�̀ �x§v�n Ff�g
e m�i�x§v�n§l m�x§a�̀  l�r

i¥a�x§a�x D�z�i Ff�g
e eh : �̀c�g©l `i�d �̀xi¦R�W i�x�`
�̀z�Y�̀  z�ẍA�C�̀ 	e dŸr�x©t§l D�z�i Eg̈A�W	e dŸr�x©t
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�̀C d�n x�n� 
̀e m�x§a�̀ §l dŸr�x©t �̀x�wE gi :m�x§a�`
K�z�Y�̀  i�x�` i¦l �̀zi�e�g `̈l �̀n§l i¦l �Y�c©a�r
D�z�i zi�ẍa�cE `i�d i�z�g�` �Y�x�n�` �̀n§l hi :`i�d
:li�f�`�e x©a�C K�z�Y�` `�d o©r§kE EY	p�`§l i¦l
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i	e Di�z�i E`i�e§l�̀ 	e oi�x§aEB dŸr�x©R i�dFl£r c�T©tE k 

tjr' nbvd vguko agk hsh yurj vsrl tso n,czv' uzt, gnsv chuphv/

upauyu ak nert' vbv bt vdhg vagv aha kstud gk hphl' hsg,h zv hnho

rcho fh hp, nrtv t,' ugfahu tbu ctho chi tbaho ajurho unfugrho'

tjhvo ak fuaho' ukt vurdku ctav hpv/ usunv ku' vbv bt tsbh xuru bt
1

:

)hd( kngi hhyc kh cgcurl/h,bu kh n,bu,: )hs( uhvh fcut tcro
nmrhnv/vhv ku kunr fcuto nmrhnv' tkt kns avynhi tu,v c,hcv'

ugk hsh a,cgu t, vnfx' p,ju urtu tu,v: )yu( uhvkkut,v tk
prgv/vkkuv chbhvo' kunr vdubv zu knkl: )yz( uktcro vhyhc/prgv

cgcurv: )hz( uhbdg vw uduw/cnf, rt,i kev' av,anha eav ku
2

: ut,
ch,u/f,rdunu ugk tba ch,hv )unsrau krcu, fu,khu ugnushu ufkhu'

cra"h hai(: gk scr arh/gk ph scurv' tunr, knktl vl' uvut nfv:

)hy( ej ukl/kt ftchnkl atnr ku vbv trmh kpbhl' tkt tnr ku kl utk

hWar

�� How could Avraham say that Sarah was his sister to save

his own life, placing her at risk of being captured? (v. 13)

RAMBAN: Avraham unintentionally committed a great sin by

bringing his righteous wife into a compromising situation in an

attempt to save his own life.  He should have trusted in God that He

would save them. In fact, Avraham’s departure from the land of

Cana’an to Egypt as a result of the famine was also a sin, since he

should have trusted in God to save him from hunger. As a result of

Avraham’s mistake, the Egyptian exile was decreed on his

descendants.

ABARBANEL: Avraham was willing to sacrifice his life to save Sarah

from being abducted.  However he realized that if he had been

identified as Sarah’s husband they would have killed him and

abducted her in any case. Therefore, allowing himself to be killed for

her sake would have been totally futile.

Avraham’s actions here could be compared to Aharon’s

sanctioning of the golden calf, for Aharon knew that if he had

objected to the calf the Jewish people would have killed him in any

case—so what was to be gained? 

BE’ER MAYIM CHAYIM: Avraham did not tell the Egyptians that Sarah

was not married. Rather, he said that her husband had not accom-

panied them. Consequently, Avraham was not suggesting in any way

to the Egyptians that Sarah was available for marriage. He simply saw

no benefit in revealing to them that he was her husband.

GUR ARYEH: Avraham did not expect that Sarah would be abducted

at all. He thought that the aristocrats of Egypt would offer him gifts in

an attempt to win his favor, and so Avraham would give Sarah to

them. He was sure that they would not be thugs that would take her

by force.  He did not expect the king himself to abduct her.

TIFERES YEHONASON: The Patriarchs only had the halachic status of

Jews while they remained in the Land of Israel.  Thus, when Avraham

and Sarah left the Land of Israel, entering Egypt, they left the

jurisdiction of Jewish Law and were bound only by Noachide law.

According to Noachide Law, a man can divorce his wife simply by

disassociating with her. Therefore, Avraham disassociated from his

wife by saying, “Please say that you are my sister,” which was

effectively a divorce.  In this way, if Sarah were taken, her association

with another man would not be sinful.

ZOHAR: Rabbi Elazar said, “The verse, ‘Please say that you are my

sister,’ is problematic.  Would Avraham, who feared God and was

loved by God, say that about his wife for his own benefit?”

He answered: “Even though Avraham feared God, he did not rely

on his own merit.  He did not ask God (to save her) in his own merit,

but rather, in hers. [He knew that it was] through her merit that he

would accumulate wealth from the other nations, since a person

acquires money in the merit of his wife... Avraham went to Egypt to

obtain food from the other nations in her merit.  He relied on her

merit that he would not be hurt and she would not be touched, and

because of this he was not afraid to say, ‘she is my sister’” (III 52b).

�� How did Avraham expect the Egyptians to “favor him”

by saying that Sarah was his sister? (v. 13)

RADAK: He hoped that they would favor him and not kill him.

RASHI: He thought that they would favor him by giving him gifts.

C L A S S I C  Q U E S T I O N S

1 crtah, hy' c    2 cwwr nt' c
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13 “Please say that you are my sister, so that they will favor me because of you, and my life will be

spared thanks to you.” 
14 And so it happened, that when Avram came to Egypt, the Egyptians saw that the lady was very

attractive. 15 Pharaoh’s ministers saw her, and they praised her (among themselves that she was fit

for) Pharaoh. 

The lady was taken to the house of Pharaoh. 16 He (bestowed gifts) on Avram because of her.

So, (Avram) had flocks, cattle, donkeys, menservants, maidservants, she-donkeys and camels. 
17 God afflicted Pharaoh and his household with a severe disease because Sarai, Avram’s wife (told

an angel to do so). 
18 Pharaoh summoned Avram, and he said, “What have you done to me? Why didn’t you tell me that

she was your wife? 19 Why did you say, ‘She is my sister,’ (causing) me to take her as a wife for myself?

Look! here is your wife. Take (her) and go!” 
20 Pharaoh gave men orders (to protect Avram). They escorted him and his wife and all their

possessions. 

WHY DID AVRAHAM WORRY ABOUT GIFTS? (V. 13)

Rashi writes that when Avraham said, “Please say that you are my sister,

so that they will favor me because of you,” he was hoping “that they

would favor him by giving him gifts” (v. 13).

This statement seems, at first glance, to be quite bizarre.  We are reading

here of an extremely tense moment for Avraham and Sarah when they

are forced to postpone God’s request to remain in the Land of Israel and

make a detour into a corrupt and murderous Egypt. So severe is the

situation that Avraham deems it appropriate to put his wife at risk of being

abducted, by claiming that she is his sister (as the commentators discuss at

length—see ‘Classic Questions’). And yet, in the midst of this life-threatening

quandary, Rashi informs us that Avraham was worrying about receiving

gifts! How could he be concerned with such comparative trivialities as

receiving gifts from the Egyptians, when his life and that of his wife were

in grave danger?

In fact, the Zohar seems to place a similar stress as Rashi, explaining

that “through her merit he would accumulate wealth from the other

nations, since a person acquires money in the merit of his wife.” But

surely, financial gain was not the main issue of concern here?  

THE EXPLANATION

According to Ramban, when Avraham left the land of Cana’an—where

God had explicitly told him to go—due to famine, he committed “a sin,

since he should have trusted in God to save him from hunger.”

Rashi however makes it clear that, in his opinion, Avraham’s journey to

Egypt was with Divine consent.  Rashi writes that the “famine in the land”

(v. 10), was, “in that land alone, to test him, whether he would question

the words of God, Who commanded him to go to the land of Cana’an,

and now He was forcing him to leave it.”

Thus, according to Rashi, Avraham’s trust in God remained perfect, and

it would have been incorrect for him to remain in Cana’an at a time of

famine, and simply rely on God to provide food.

At first glance, a person’s efforts to save himself in a time of personal

disaster could be perceived as a lack of trust in God.  For, if the person

genuinely believed that God would save him, then why would he do

anything at all to be saved?

In truth, however, the Torah requires a person to pursue acts of self-

preservation.  These acts do not in any way detract from the person’s trust

in God, since he believes with complete faith that his salvation will come

from God. It is only that, for whatever reason, God in His wisdom has

commanded man to make a natural “channel” through which the Divine

blessing of salvation will come.  A failure to create this physical channel,

if it is available to the person, would be a transgression of the command

“not to rely on a miracle” (Shabbos 32a). The result would be that either:

a.) The person’s salvation may not come, and he will be answerable for

taking his life in vain, or, b.) If God does save him through a miracle, his

merits are diminished (ibid), and he is considered to be a “nuisance to

God” (see Sha’ar haGemul).

(If, however, there are no means of natural self-preservation available to

the person, he should not despair, for this is a clear sign that God has

“exempted” him from making a “physical channel.”)

Thus, in our case, Avraham was correct to leave Cana’an and pursue

a “physical channel” by which he might obtain food, to save his

family’s life.

Furthermore, God had promised Avraham, “I will bless you” (12:2), on

which Rashi comments “with money.” Thus, we can presume that

Avraham was constantly vigilant of a possible “physical channel” through

which God’s blessing of wealth might occur.

�

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

Chasidic thought explains that Avraham and Sarah’s descent

into Egypt was a precursor of the Egyptian exile:

�� Avraham’s escape from Egypt as a wealthy man opened the

spiritual channels of redemption that enabled his children to

leave Egypt laden with gold and silver

�� Similarly, Sarah’s extreme caution against becoming defiled

by Pharaoh later empowered her descendants, the Jewish

women in Egypt, with the strength to remain faithful to their

families.

(Based on Likutei Sichos vol. 5, p. 61.)

SECOND

READING
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Consequently, when he was forced to go to Egypt he perceived it, not

as the retraction of God’s promise to make him wealthy, but rather, the

possible fulfillment of God’s blessing. For perhaps, Avraham’s attempt to

protect his life by presenting Sarah as his sister would actually bring

him wealth.  

In fact, this is precisely what occurred.  The Torah states that, “He

(bestowed gifts) on Avram (because of) her.  So, he had flocks, cattle,

donkeys, menservants, maidservants, she-donkeys and camels” (v. 16).

And, as the Zohar states, Avraham did not place Sarah at any unneces-

sary risk at all, since he was aware of her great merits which would surely

stand her in good stead.  To the contrary, it was her merit which ensured

Avraham’s survival, and her merit proved to be the means by which

Avraham received God’s blessing of wealth, since “a person acquires

money in the merit of his wife.”

(Based on Likutei Sichos vol. 20, pp. 38-39; vol. 15, pp. 486-7)
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d³ �i�dÎi«¦M e®�C�g
i z¤á�W¨l u�x−�`�d m² �zŸ` `¬�U�pÎ` «÷	e e :mi«¦l�dŸ «̀ 	e
í ¥rŸx oi¥Aμ aiÀ�xÎi�d	i«
e f :e«�C�g
i z¤a¬ �W¨l E −l§k«�i ` ¬÷	e a½�x Æ m�WEk�x
a¬�WŸi f−�̀  i½ �G�x§R�d	e Æ i�p£r«
p§M«�d	e hF ®lÎd�p�w�n i´ ¥rŸx oi−¥aE m½�x§a�̀ Îd« �p�w�n
í �pi¥A Æ d̈ai�x�n i³�d�z Æ̀ �pÎl�` hFÀlÎl�` m¹�x§a�` x�n`ŸÆ I
e g :u�x«�`¨A
` ³÷�d h :Ep�g« �p�` mi−�g�̀  mi¬�W�p�`Îi«¦M Li® ¤rŸx oi´ ¥aE i−©rŸx oi¬ ¥aE L½ pi¥aE
d�p½�ni�`	e l`Ÿń�V�dÎm�` i®l̈¨r«�n −̀ �p c�x¬ ¨R�d Li½ p¨t§l Æ u�xÆ�`�dÎl¨k
Îl¨MÎz�`Æ �̀x
I
e eiÀ�pi¥rÎz�̀  hFĺÎ`�V�I
e i :d̈li«�̀ �n�U�̀ 	e oi−�n�I�dÎm�̀ 	e
Æ mŸc�qÎz�` dÀ �eŸd	i ź�g�W | í �p§t¦l d ® �w�W�n D−N̈ªk i¬¦M o½�C�x
I�d x́©M¦M
Îx�g§a�I
e `i :x©rŸ «v d−k̈�̀ Ÿ «A m�i½�x§v�n u�x́�`§M Æ d�eŸd	iÎo
b§M d½�xŸn£rÎz�̀ 	e
Wi−�̀  E½c�x´R̈�I
e m�c ® �T�n hF −l r¬�Q�I
e o½�C�x
I�d x́©M¦MÎl̈M z�`μ hFÀl Fĺ

m�x§a�` wi¥l�qE ` :Di¥l i�C l¨M z
i	e Di�z�Y�`
hFl	e Di¥l i�C l¨k	e Di�z�Y�`	e `Ed m�i�x§v�O�n
`�c�g©l si�T�Y m�x§a�`	e a :`�nFx�c§l Di�O¦r
i�dFp̈l�H�n§l l
f� 
̀e b :`̈a�d�c§aE `̈R�q©k§A �̀xi¦r§a¦A
o�O�Y Di�q�x©t�C �̀x�z�̀  c©r l�̀  zi¥A c©r	e �̀nFx�C�n
:ïr oi¥aE l�̀  zi¥A oi¥A �̀zi�n�c�w§A Di�p§M�W�n§l 

�̀zi�n�c�w§A o�O�Y c©a£r i�C �̀g§A�c�n x�z� ©̀l c

hFl§l s�`	e d :�ii�c �̀n�W¦A m�x§a�̀  o�O�z i¦N©v	e
:oi�p§M�W�nE oi�xFz	e o`̈r d�e�d m�x§a�̀  m¦r li�f�̀ �C
i�x�` �̀c�g©M a�Y�n§l `̈r�x�̀  oFd�z
i z�ẍaFq `̈l	e e 
: �̀c�g©M a�Y�n§l Eli¦k§i `̈l	e i�B�q oFd	p
i	p�w d�e�d
oi¥aE m�x§a�̀ �C Di�xi¦r§A i¥r�x oi¥A �̀zES�n z
e�d
e f 

o¥k§A d�̀ �G�x§tE d�̀ �p£r
p§kE hFl�C Di�xi¦r§A i¥r�x
o©r§k `¨l hFl§l m�x§a�` x�n� 
̀e g :`̈r�x�̀ §A ai�z�i
oi¥aE i�z�e£r�x oi¥aE K�pi¥aE �̀pi¥A �̀zES�n i�d�Y
l̈k `̈l�d h : �̀p�g
p�` oi�g�̀  oi�x§a�b i�x�` K�z�e£r�x
�Y�̀  m�̀  i�z�e§N�n o©r§M W¥ẍR�z�̀  K�n�c�w `̈r�x�̀
`�nFx�c§l �Y�` m�`	e `�nFx�c§l `�p� �̀e `�pER¦v§l
z
i �̀f�g
e i�dFpi¥r z
i hFl s�w	fE i :`�pER¦v§l `�p� �̀e
m�c�w �̀i�w�W zi¥A Di¥lEk i�x�` �̀p�C�x
i x�Wi�n l̈M
�ii�c �̀z	p�b§M d�xFn£r z
i	e mFc�q z
i �i	i zEl�A�g
Di¥l x�g§aE `i :x©rFv§l i�h�n m�i�x§v�n�c `̈r�x�̀ §M
oi�n�c�w§N�n hFl l�h	pE �̀p�C�x
i x�Wi�n l̈M z
i hFl

T O R A S  M E N A C H E M

[ The Last Word [

B itachon—trust in God—is not an effortless emotion, which

leads a person to sit back and wait presumptuously for God’s

blessings.  To the contrary, a person who truly trusts in God

knows that, in order to merit God’s blessings, he must actively

arouse feelings of total dependency on God—a realization that his

salvation can only come from the Almighty, and not from “luck,”

“statistics” or any other imaginary source of good fortune.

This message was encapsulated in the Chasidic aphorism,

“Think good, and it will be good.”  I.e. through actively arousing

feelings of total dependency on God—“think good”—a person

elevates himself to be a suitable receptacle for God’s blessings—

“it will be good.” 
(Based on Likutei Sichos vol. 36, p. 4ff.)

,gnus' avnmrho ayuph znv vo' abtnr uzrn, xuxho zrn,o
1

: )f( uhmu
gkhu/gk tusu,hu' kakju ukanru: uhakju/f,rdunu utkuhtu: )t( uhgk
tcrouduw vbdcv/kct ksrunv ak tr. hartk' fnu atnr kngkv vkul

ubxug vbdcv' kvr vnurhv' unfk neuo favut vukl nnmrho ktr. fbgi'

nsruo kmpui vut nvkl' atr. nmrho csrunv ak tr. hartk' fnu anufhj

cnxgu, ucdcukh vtr.: )c( fcs nts/ygui natu,: )d( uhkl knxghu/
fajzr nnmrho ktr. fbgi' vhv vukl uki ctfxbhu, aki cvo cvkhf,u

knmrho' knsl srl tr. akt habv tso ntfxbht aku/ scr tjr' cjzr,u

prg vepu,hu
2

: nbdc/tr. nmrho csrunv ak tr. fbgi: )s( tar gav
ao crtaubv uhert ao/ utar ert ao tcro cao vw/ udo ha kunr

hWar
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Avram went up from Egypt to the south (of the Land of Israel)—both he, his wife and all their

possessions, together with Lot. 2 Avram was heavily (laden) with cattle, silver, and gold. 3 He

journeyed (retracing the same route and the same lodgings), from the south (i.e. Egypt), passing

Beis Ail, until reaching the place where his tent had been previously, between Beis Ail and Ai, 4 at the

site of the altar which he had made there to start with.  Avram (prayed) there in the name of God. 
5 Lot, who went with Avram, also had flocks and cattle and tents. 6 The (pasture of the) land was

insufficient for them to live together, for they possessed many (cattle that needed to graze), so they failed

to live together. 7 A quarrel erupted between the herdsmen of Avram’s cattle (who rebuked) the

herdsmen of Lot’s cattle (for grazing on other people’s property.  Lot’s herdsman argued that Lot would

inherit the whole land one day in any case, but in truth, it was theft because) the Cana’anites and the

Perizites were inhabiting the land at that time. 
8 Avram said to Lot, “Please don’t let there be a quarrel between me and you, between my herdsmen

and your herdsmen, for we are relatives. 9 Don’t you have the whole land in front of you (to choose

from)? Please part from me. If you go left, I will go (not too far) to the right (to support you), and if you

go right, I will go (not too far) to the left (to support you).” 
10 Lot surveyed (the land), and he saw that the entire plain of the Jordan until Tzo’ar, which was well

irrigated—before God destroyed Sodom and Amorah—(with trees) like the garden of God, and (fertile)

like the land of Egypt. 11 So, Lot chose for himself the entire plain of the Jordan. 

T O R A S  M E N A C H E M

1133

[ Sparks of Chasidus [

Lot was a wicked man. His corrupt attitude led Avraham to plead,

“Please part from me” (v. 9).  When they parted company Lot said,

“I care neither for Avram nor for his God” (Rashi to v. 11). And, of all

places, Lot chose to settle in Sodom, whose inhabitants “were

perverted and corrupt to God, to the extreme” (v. 13, below).

This begs the question: Why is Lot’s story recorded at all in Parshas

Lech Lecha? The theme of this Parsha is the mesiras nefesh (self-

sacrifice) and devoted service of Avraham to God. So why is it of any

relevance to read of Lot’s corrupt actions and heretical beliefs?

The Torah tells us Lot’s story, not to inform us of his wickedness

per se, but rather, to teach us about the extent of Avraham’s

influence on him. Avraham’s goal was that even a wicked person

such as Lot should come to appreciate God, and have self-sacrifice to

observe a mitzvah. So, even when it became necessary for Avraham

to send Lot away, Avraham still kept a strong connection with him,

saying, “Wherever you live, I will not distance myself from you, and

I will stand by you as a protector and a helper” (Rashi to v. 9).

Avraham’s commitment to Lot was so strong that he was willing to

risk his life to fight a war against the four kings to save Lot (see chapter

14, below), and it was this that finally convinced Lot of the greatness of

Avraham and the truth of his teachings. 

Thus, we find that even though Lot remained wicked and dwelled

in Sodom, he was nevertheless inspired by Avraham’s self-sacrifice,

to the extent that he too risked his own life in order to welcome

guests (see chapter 19, below).

(Based on Sichas Shabbos Parshas Lech Lecha 5750)

THIRD

READING

uhert ao gfahu cao vw: )v( vvkl t,tcro/nh dro avhv ku zt,'

vkhf,u go tcro: )u( ukt bat tu,o/kt vh,v hfukv kvxphe nrgv

knebhvo' ukaui emr vut' umrhl kvuxh; gkhu' fnu ukt bat tu,o nrgv

vtr.' kphfl f,c ukt bat ckaui zfr: )z( uhvh rhc/kph avhu rughu ak

kuy ragho' unrgho cvn,o casu, tjrho' urugh tcro nufhjho tu,o

gk vdzk' uvo tunrho b,bv vtr. ktcro uku thi hura' ukuy hurau' uthi

zv dzk' uvf,uc tunr uvfbgbh uvprzh tz huac ctr.' ukt zfv cv tcro

gshhi
3

: )j( tbaho tjho/erucho/ unsra tdsv sunhi cekx,r pbho:

)y(tovantk uthnbv/cfk tar ,ac )tac( kt t,rje nnl' utgnus

kl kndi ukgzr' uxu; scr vumrl ku' abtnr uhang tcro fh bacv tjhu

uduw: uthnbv/thnhi t, gmnh' fnu utanthkv tanthk t, gmnh/ uto

,tnr vhv ku khbes uthhnhbv' fl nmhbu cneuo tjr to ta kvnhi' uthi

beus kvhhnhi: )h( fh fkv naev/tr. bjkh nho: kpbh aj, vw t,
xsuo ut, gnurv/ vhv tu,u nhaur: fdi vw/kthkbu,: ftr. nmrho/
kzrgho

4
: ctfv mgr/gs mgr/ unsra tdsv surau kdbth' gk avhu ayuph

znv cjr ku kuy cafub,o/ cnxf, vurhu,
5

: )ht( ffr/nhaur f,rdunu:

neso/ bxg ntmk tcro )knzrj(' uvkl ku kngrcu ak tcro' bnmt buxg

nnzrj kngrc/ unsra tdsv vxhg gmnu nesnubu ak guko' tnr' th tpah

hWar
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x½M̈¦M�d i´ �x¨r§AÆ a�W�i hFÀl	e o©r® �p§MÎu�x«�`§A a´�W�i m−�x§a�` ai :ei«�g�̀  l¬ ©r�n
:cŸ «̀ �n d− �e Ÿdi«©l mi®�̀ �H�g	e mi−¦r�x mŸ½c�q í�W	p�̀ 	e bi :mŸ «c�qÎc©r l−�d�`«I
e
`³ �p `�´U F½O¦r«�n hFĺÎc�x«¨R�d Æ i�x�g«�` mÀ�x§a�`Îl�` x´�n�` dº �eŸdi« 
e ci

d�n�c ¬�w�e d̈A	b− p�e d�pŸ ¬ẗv m® �W d́�Y�̀ Îx�W�` mF −w�O�dÎo�n d½�̀ �xE Æ LiÆpi¥r
d�P® p�Y�` ´L§l d−� Ÿ̀x d¬�Y�`Îx�W�` u�x² �̀ �dÎl¨MÎz�` i ¯¦M eh :d�O« �i�e
| x́�W�` u�x® �`�d x́©t£r«©M −L£r�x
fÎz�«̀  i¬�Y�n�U	e fh :m«l̈FrÎc©r −L£r�x
f§l «E
mEwμ fi :d« p�O�i −L£r�x
fÎm« 
B* u�x½�̀ �d x́©t£rÎz�̀ Æ zFp�n¦l WiÀ�` ĺ©kEiÎm�̀
ĺ�d�̀ « I
e gi :d�P« p�Y�̀  −L§l i¬¦M D®Ä�g�x§lE D− ¨M�x�`§l u�x½�`¨A Ḱ ¥N�d�z�d
�g−¥A	f�n m¬�WÎo¤a«�I
e oF ®x§a�g§A x́�W�` −̀�x�n�n i¬ �p÷«�`§A a�W² �I
e `Ÿ ²a�I
e mÀ�x§a�̀
KF−i�x�` x½¨r	p�WÎK¤l«�n ĺ ¤t�x�n�` Æ i�ni¦A iÀ�d	i
e [iriax] ` ci t :d«�eŸdi«©l
EÚ¨r a :m«�iFB K¤l¬ �n l−r̈�c�z	e m½l̈i¥r K¤ĺ�n Æ x�nŸÆr¨l�x�c§M x® �q¨N�` K¤l´�n
| á�`	p�W d® �xŸn£r K¤ĺ�n r−�W�x¦AÎz� 	̀e mŸ½c�q K¤ĺ�nÆ r�xÆ¤AÎz�` dÀ�n�g§l�n
r©l−¤A K¤l¬�nE [m½�iFa§v ‡w] miiav K¤ĺ�n Æ x¤aÆ�`�n�W	e dÀ�n�c�` K¤ĺ�n
:g©l«�O�d m¬ �i `E −d mi®�C�V�d w�n−¥rÎl�` E½x§a«�g Æ d¤NÆ�`Îl¨M b :x©rŸ «vÎ`i�d
d¬�x�U¤rÎW «Ÿl�WE x�nŸ ®r¨l�x�c§MÎz�` E −c§a«¨r d½ �p�W Æ d�x�U¤r mi³�Y�W c

Æ mi¦k̈l�O�d	e x�nŸÀr̈l�x�c§k `́¨A d¹�p�W dÆ�x�U¤rÁ r©A�x�`§aE d :Ec«�x�n d− �p�W
mi−�fEG�dÎz�̀ 	e m�i½ 
p�x�w zŸx́�Y�W©r§A Æ mi�`¨t�xÎz�` E ³M
I
e F½Y�̀  x́�W�̀
m´ �x�x«�d§A i−�xŸg«�dÎz�̀ 	e e :m�i«�z�i�x�w d− �e�W§A mi½�ni�̀ «�d Æ z�̀ 	e m® �d§A
oi³ ¥rÎl�̀  E Ÿ̀¹a�I
e EaÂ�W�I
eÂ f :x«¨A�c�O�dÎl©r x−�W�` o½�x`¨R li´�` c©rμ xi®¦r�U

ai�z�i m�x§a�̀  ai :i�dEg�` z
e§N�n x©a	B EW�x�R�z�̀ 	e
`�x�Wi�n i�e�x�w§A ai�z�i hFl	e o©r�p§k�c `¨r�x�`§A
oi�Wi¦A mFc�q�C oi�W�p�`e bi :mFc�q c©r q�x§tE
: �̀c�g©l �i	i m�c�w oFd�z�I�e	b¦A oi¦a�I
g	e oFd	pFn�n§A
Di�P�n hFl W�x�R�z�̀ �C x�z̈A m�x§a�̀ §l x�n�` �ii
e ci 

o�O�Y �Y�̀ �C �̀x�z�̀  o�n i�f�g
e K�pi¥r o©r§M sFw	f
:`¨a	x�r�n§lE `�g	pi�C�n§lE `�nFx�c§lE `�pER¦v§l
D�pi�p�Y�̀  K̈l i�f̈g �Y�̀  i�C `̈r�x�̀  l̈M z
i i�x�` eh 

oi�̀ i�B�q Ki�p§A z
i i�E�W� �̀e fh :`�n§l¨r c©r Ki�p§a¦l	e
x©a	b¦l x�W§t�` zi¥l�c `�n§M `¨r�x�`�c `�x§t©r§M
:oEp�n�z�i `¨l Ki�p§A s�` `¨r�x�`�c `�x§t©r z
i i�p�n�n§l
i�x�` D�i�zEt§lE D̈M�ẍ §̀l `̈r�x�̀ §A Ki¦N�d mEw fi

ai�zi�e �̀z� 
̀e m�x§a�̀  q�x§tE gi :D�pi�p�Y�` K¨l
�̀g§A�c�n o�O�z �̀p§aE oFx§a�g§a i�C �̀x�n�n i�x�Wi�n§A

l¤äa�c `̈M§l�n l¤t�x�n�̀  i�nFi§A d�e�d
e ` :�i	i m�c�w
`¨M§l�n x�nFr¨l�x�c§M x�q¨N�`�c `¨M§l�n KFi�x�`
(Ec̈a£r) Eẍc�q a :i¥n�n©r�c `¨M§l�n l¨r�c�z	e m̈li¥r�c
r�W�x¦A m¦r�e mFc�q�c `¨M§l�n r�x¤A m¦r `¨a�x�w
d�n�c�`�c `¨M§l�n a�`	p�W d�xFn£r�c `¨M§l�n
`i�d r©l¤a�c `̈M§l�nE m�iFa§v�c `̈M§l�n x¤a� �̀n�W	e
`Ed `�I©l�w�g x�Wi�n§l EW�p§M�z�` oi¥N�` l̈M b :x©rFv
Eg̈l§R oi�p�W i�xŸ�y©r i�Y�x�Y c : �̀g§l�n�c �̀O
i x�z�`
:Ec�x�n oi�p�W i�xŸ�y©r z©l�zE x�nFr¨l�x�c§M z
i
x�nFr¨l�x�c§k `�z�` oi�p�W d�xŸ�y©r r©A�x�`§aE d 

i�c `�I�x¨A�B z
i Fg�nE Di�O¦r�c `�I©k§l�nE
z
i	e �̀z�n�d§a�c �̀I©ti�T�Y z
i	e m�i
p�x�w zFx�Y�W©r§a
i�C i�̀ �xFg z
i	e e :m�i�z�i�x�w d�e�W§a�C i�p�z�ni�̀
l©r Ki�n�q�C o�x`̈R x�Wi�n c©r xi¦rŸ�y�C oFd�xEh§a
`i�d �̀pi�C bFl§R x�Wi�n§l Fz� 
̀e Ea�z	e f : �̀x§A�c�n

kt ctcro ukt ctkvhu: )hc( uhtvk/byg tvkho krughu uknebvu gs xsuo:

)hd( utbah xsuo rgho/ut; gk ph fi kt bnbg kuy nkafui gnvo/

urcu,hbu knsu nfti
1

ao ragho hrec
2

: rgho/ cdupo: ujytho/cnnubo
3

:

kvw nts/husgho rcubo un,fuubho knrus cu: )hs( tjrh vprs kuy/fk

zni avrag gnu' vhv vscur pura nnbu: )yz( tarto hufk tha/fao

ath tpar kgpr kvnbu,' fl zrgl kt hnbv: )hj( nnrt/ao tso:

)t(tnrpk/vut bnrus' atnr ktcrvo puk k,ul fcai vta
4

: nkl
duho/neuo ha aanu duho/ gk ao ab,ecmu anv nfnv tunu, uneunu,'

uvnkhfu tha gkhvo' uanu ,sgk
5

: )c( crg/rg kanho urg kcrhu,:

crag/ab,gkv cragu: abtc/aubt tchu acanho: antcr/ao tcr

kgu; ukepu.' uknrus cvec"v: ckg/ao vghr: )d( gne vasho/fl

anu' gk ao avhu cu asu, vrcv/ unsrah tdsv ha vrcv: vut ho vnkj/

hWar

�� Who was Amrafel (k�p¨r§n©t)? (v. 1)

RASHI: Amrafel was actually Nimrod, who said (r�n �t) to Avram: fall

(kIP) into the fiery furnace [r�n �t and kIP = k�pr̈§n©t].

TALMUD: This was a dispute between Rav and Shmuel. Rav said that

his real name was Nimrod, but he was also called Amrafel because

he said (r�n �t) [the command that caused] Avram to fall (kIP) into the

fiery furnace.  Shmuel said his real name was Amrafel, but he was

also called Nimrod (s«r§n °b) because he caused the whole world to

rebel (sh¦r�n¦v�a) against God (Eruvin 53a). 

MAHARSHA: In Parshas Noach, the Torah states, “Cush fathered

Nimrod. He started to be a rebel in the land” (10:8). I.e. he was the

first person to fight wars.  

Since the war between the four kings and the five kings is the first

war that is recorded in the Torah (and the first which occurred in the

world), it is logical to presume that the Torah is now filling in more

information about what was stated earlier. Therefore, the two names

Nimrod and Amrafel must be referring to the same person, one being

his real name and one an acquired name (ibid.).

C L A S S I C  Q U E S T I O N S

1 hunt kj:    2 nakh h' z    3 xbvsrhi ey/    4 cwwr nc's    5 ao    6 cnscr c' f
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Lot traveled from the east (westward), and they parted from one another. 
12 Avram dwelt in the land of Cana’an. Lot dwelt in the cities of the plain, and he pitched tent(s for)

his (shepherds and cattle) as far as Sodom. 
13 The people of Sodom were (intentionally) perverted and corrupt to God, to the extreme. 

[ GG OODD PP RR OO MM II SS EE SS LL AA NN DD TTOO AA VV RR AA MM [

God said to Avram, after Lot had parted from him, “Please raise your eyes and, from the place

where you are positioned, look northward, southward, eastward and westward. 15 Because, I

will give all the land that you see to you and to your descendants for eternity. 16 I will make your

descendants like the soil of the earth. (Just as) a man is (not) able to count the soil (particles) of the earth,

so too your descendants will (not) be (able to be) counted. 17 Get up and walk through the land, across

its length and its breadth, for I am going to give it to you.” 
18 Avram pitched his tent (with Sarai, since he had now been promised children), and he settled in the

plain of Mamre, which is in Chevron. He built an altar to God there. 

[ WW AARR BB EE TT WW EE EE NN FF II VV EE KK II NN GG SS &&  FF OO UU RR KK II NN GG SS [

I t happened in the days of Amrafel King of Shinar, Aryoch King of Elasar, Kedarla’omer King of

Ailam, and Tidal King of Goyim, 2 that they waged war with Bera King of Sodom, Birsha King of

Amorah, Shinav King of Admah, Shemaiver King of Tzevoyim, and the King of Bela, which is (now)

Tzo’ar. 3 These (five latter kings) had joined (Kedarla’omer) in the valley of Sidim, which is (now) the

Dead Sea. 4 For twelve years they served Kedarla’omer, and for thirteen years they rebelled. 
5 In the fourteenth year (of their rebellion), Kedarla’omer came, with the (three) kings who were his

allies, and they struck the Refa’im in Ashteros-Karnayim, the Zuzim in Ham, the Aimim in Shavei-

Kiryasayim, 6 and the Chorites at their mountain of Se’ir, until the plain of Paran, which is alongside the

desert. 7 They returned and came to Ein Mishpat, which is (now) Kadeish, and they smote the entire

1144

13:14

FOURTH

READING

ktjr zni bnal vho k,ufu ubgav ho vnkj/ unsra tdsv tunr' ab,cegu

vmurho xchcu,hu ubnafu hturho k,ufu: )s( a,ho garv abv gcsu/
jnav nkfho vkku t, fsrkgunr: )v( uctrcg garv abv/knrsi ct

fsrkgunr'kph avut vhv cgk vngav' bfbx cguch veurv: uvnkfho/
tkv akav nkfho: vzuzho/vo znzunho: )u( cvrro/cvr akvo: thk

ptri/f,rdunu nhaur/ utunr tbh' athi thk kaui nhaur' tkt nhaur ak

ptri thk anu' uak nnrt tkubh anu' uak hrsi ffr anu' uak ayho tck

anu' tck vayho' ufi cgk ds cgk anu' ufuko n,urdnhi nhaur' ufk tjs

anu gkhu: gk vnscr/tmk vnscr' fnu ugkhu nyv nbav
6

: )z( ghi napy
vut esa/gk ao vg,hs' ag,hshi nav utvri kvapy ao gk gxeh tu,u

hWar

THE DISPUTE OF RAV AND SHMUEL (V. 1)

The dispute of Rav and Shmuel is a reflection of their different

approaches to Torah study.  Rav preferred the straightforward study of

Mishnah, where ideas are self-explanatory and can be taken at face-value

(see Bava Basra 145b).  Shmuel, on the other hand, favored the complex

analytical approach of pilpul, where arguments are refuted, honed and

fine-tuned through focused application of the mind (see Chagigah 10a).

Similarly, Rav tended to interpret a verse at face value, translating the

words of scripture literally; whereas Shmuel would analyze each statement

of the Torah more logically, adapting the interpretation to ensure

contextual consistency.

With this in mind, we can explain their differing opinions on our verse:

When Rav read the verse in Parshas Noach, “Kush fathered Nimrod. He

started to be a rebel in the land” (10:8), he took the Torah’s words at face

value, i.e. that Nimrod was the actual name of Kush’s son. On reading our

verse, Rav discovered that Nimrod could also be referred to as Amrafel,

so he explained how the name Amrafel was the Torah’s alternative-

descriptive name: “he was also called Amrafel because he said to

Avraham: fall into the fiery furnace.”

Shmuel, however, rejected this “face value” approach and analyzed the

verses according to their context.  Thus, when the Torah stated in Parshas

Noach, “Kush fathered Nimrod. He started to be a rebel in the land,”

Shmuel was struck by the following problem:

The preceding section of Parshas Noach lists, at length, the descendants

of Noach. When listing all the other names, the Torah tells us nothing

about the personalities involved.  Only when we read about Nimrod does

the Torah interject and say, “He started to be a rebel (against God) in the

�
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Æ m
b	e i ®�w¥l«�n£r«�d d−�c�UÎl¨MÎz�«̀  E¾M
I
e W½�c�w `e´�d Æ h¨R�W�n
K¤l´ �nE mŸ¹c�qÎK¤l«�n Æ̀¥v�I
e g :x«�n�Y oŸ ¬v£v«�g§A a−�WI�d i½�xŸn�`́�dÎz�̀
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K¤l´�n x�nŸ¹r¨l�x�c§M ź�` h :mi«�C�V�d w�n−¥r§A d½�n�g§l�n Æ m�Y�` E ³k�x©r«
I
e
K¤ĺ�n KF−i�x�̀ 	e x½r̈	p�W K¤ĺ�n Æ l¤t�x�n�`	e m½ �iFB K¤ĺ�n Æ l̈r�c�z	e mÀl̈i¥r
zŸ ³x� «̀¤A miÀ�C�V�d w�ń ¥r	e i :d«�X�n�g«�dÎz�̀  mi−¦k̈l�n d¬ ¨r¨A�x�` x® �q¨N�`
mi−�x�̀ �W�P�d	e d�O® �WÎEl§R�I
e d−�xŸn£r«
e mŸ ¬c�qÎK¤l«�n Eq² �p�I
e x½�n�g Æ zŸx�̀ «¤A
Îl¨MÎz�`	e d² �xŸn£r«
e mŸc̄�q WÆªk�xÎl̈MÎz�̀  EÂg�w�I
eÂ `i :Eq« �P d�x¬ ¤d
m−�x§a�̀  i¬�g�`Îo¤A F ²Wªk�xÎz�̀ 	e hFl̄Îz�̀  EÆg�w�I
e ai :Ek«¥l�I
e m− ¨l§k�`
i®�x§a¦r«�d m´ �x§a�`§l c− �B
I
e hi½¦l̈R�d Æ Ÿ̀a�I
e bi :mŸ «c�q¦A a−�WŸi `E ¬d	e Ek® ¥l�I
e
m−�d	e x½�p̈r í�g� «̀
eÆ lŸM�W�̀  i³�g�` iÀ�xŸn� «̀�d `́�x�n�n i¹ �p÷«�`§A oÆ¥kŸW Á `Ed	e
w�xÆ �I
e ei®�g�̀  d− ¨A�W�p i¬¦M m½�x§a�` r´�n�W�I
e ci :m«�x§a�̀ Îzi�«x§a i¬¥l£r«©A
sŸ −C�x�I
e zF½̀ �n WŸĺ�WE Æ x�U¨r d³ �pŸn�W FÀzi¥a í�ci¦l	i ei¹k̈i�p�gÎz�̀
Æ m¥t�C�x�I« 
e m® ¥M
I
e ei−�c̈a£r«
e `E ¬d d̈l	i² ©l | m̄�di¥l£r wÆ¥l�g« �I
e eh :o«�CÎc©r

z
i s�̀ 	e d�̀ �w§l�n£r l�w£g l̈M z
i Fg�nE m�w�x
`¨M§l�n w©t	pE g :i�cB oi¥r§A ai�z�i�C d�̀ �xFn�`
d�n�c�`�c `¨M§l�nE d�xFn£r�c `¨M§l�nE mFc�q�c
x©rFv `i�d r©l¤a�c `¨M§l�nE m�iFa§v�c `¨M§l�nE
(z
i) m¦r h : �̀I©l�w�g x�Wi�n§A `̈a�x�w oFd�O¦r Ex�C�q�e
`¨M§l�n l¨r�c�z	e m¨li¥r�c `¨M§l�n x�nFr¨l�x¨c§M
`¨M§l�n KFi�x�`	e l¤a¨a�c `¨M§l�n l¤t�x�n�`	e i�n�n©r�c
:`�W�n�g li¥a�w¨l oi¦k§l�n d¨r§A�x�` x�q¨N�`�c

�̀ẍni�g öw�Q�n oi�xi¥A oi�xi¥A �̀I©l�w�g x�Wi�nE i 

o�O�z El¨t	pE d�xFn£r
e mFc�q�c `¨M§l�n Ew�x£r
e
l̈M z
i Fa�WE `i :Ew�x£r �̀xEh§l Ex� �̀Y�W�̀ �cE
:El�f� 
̀e oFd§l©ki�n l̈M z
i	e d�xFn£r
e mFc�q�c �̀p�i	p�w
i�dEg�` x©A Di�p�i	p�w z
i	e hFl z
i Fa�WE ai

�̀z�̀ �e bi :mFc�q¦A ai�z�i `Ed	e El�f� 
̀e m�x§a�̀ �c
i�x�W `Ed	e d�`�x§a¦r m�x§a�`§l i¦E�g	e `¨a¨fi�W�n
lFM�W�`�c i�dEg�` d�`�xFn�` `�x�n�n i�x�Wi�n§a
:m�x§a�̀ �C Di�n�i�w i�W�p�` oEP�̀ 	e x�p̈r�c i�dEg� 
̀e
z
i fi�x�f	e i�dEg�` i¦a�Y�W�̀  i�x�` m�x§a�̀  r�n�WE ci 

x�q£r i�p�n�z	e d�̀ �n z©l�Y Di�zi¥a i�ci¦l	i i�dFni¥lEr
`Ed �̀i§li¥l oFdi¥l£r b¥l§R�z�̀ 	e eh :o�C c©r s�c�xE

vghi' uvo nh nrhcv/ utubekux ,rdnu fpauyu' neuo avhu cbh vnshbv

n,ecmho ao kfk napy: asv vgnkeh/gshhi kt buks gnke' ubert gk

ao vg,hs: cjmmi ,nr/vut ghi dsh' nert nkt
1

chvuapy: )y( trcgv
nkfho uduw/ut; gk ph fi bmju vnugyho' kvushgl adcurho vhu' ut; gk

ph fi kt bnbg tcrvo nkrsu; tjrhvo: )h( ctr, ctr, jnr/ctru,

vrcv vhu ao' abuykho nao tsnv kyhy ak cbhi/ unsra tdsv' avhv

vyhy nudck cvo' ubgav bx knkl xsuo ahmt nao' kph avhu ctunu,

nem,i akt vhu ntnhbhi abhmk tcrvo ntur fasho nfcai vta' ufhui

ahmt zv ni vjnr vtnhbu ctcrvo knprg
2

: vrvbxu/kvr bxu/ vrv fnu

kvr' fk ,hcv amrhfv kn"s c,jk,v vyhk kv v"t cxupv/ uha jhkue chi

vrv kvvrv av"t acxu; v,hcv guns, cneuo kn"s acrtav' tck

)x"t zu( thbv guns, cneuo kn"s' ubeusv )x"t kbeus( p,�j ,j,hv'

uvrh vrv fnu kvr' tu fnu tk vr' uthbu npra kthzv vr' tkt afk tjs

bx ctar nmt vr ,jkv/ ufavut bu,i v"t crtav kf,uc vvrv tu

vnscrv' p,rubu fnu tk vvr tu fnu kvvr )x"t kvr(' unang ktu,u

vr vhsug unpura cprav: )hc( uvut huac cxsuo/nh dro ku zt,'

hahc,u cxsuo: )hd( uhct vpkhy/kph pauyu zv gud apky ni vnkjnv'

uvut af,uc fh re gud batr nh,r vrptho' uzvu batr' akt vrduvu

tnrpk ujchrhu favfu vrptho cga,ru, erbho/ ,bjunt
3

/ unsra

crtah, rcv
4

' zv gud apky nsur vncuk' uzvu nh,r vrptho' abtnr

vbpkho vhu ctr. uduw' un,fuhi ahvrd tcro uhat t, arv: vgcrh/act

ngcr vbvr
5

: cgkh crh, tcro/afr,u gnu crh, )x"t' scr tjr

avahtu ku gmv gk vnhkv fnu anpura cneuo tjr(: )hs( uhre/ f,rdunu

uzrhz' ufi uvrheu,h tjrhfo jrc
6

' tzshhi cjrch gkhfo' ufi trhe jrch
7

'

ufi uvre jbh, uxdur
8

: jbhfhu/jbhfu f,hc )x"t erh(' zv tkhgzr ajbfu

knmu,' uvut kaui v,jk, fbhx, vtso tu fkh ktunbu, avut g,hs kgnus

cv' ufi jbul kbgr
9

' jbuf, vnzcj
01

' jbuf, vch,
11

' uckg"z eurhi ku

thbmbhh"r: anubv gar uduw/rcu,hbu tnru
21

tkhgzr kcsu vhv' uvut nbhi

dhnyrht ak anu: gs si/ao ,aa fju' artv ag,hshi cbhu kvgnhs ao

gdk
31

: )yu( uhjke gkhvo/kph pauyu xrx vnert' uhjke vut ugcshu

gkhvo khkv' fsrl vruspho an,pkdho tjr vbrspho facurjho zv kfti

uzv kfti: khkv/fkunr tjr ajafv kt bnbg nkrspo/ unsra tdsv'

hWar

land.  He was a powerful trapper (of people’s minds, turning them)

against God. Therefore it is said (about rebellious people, that they are),

‘Like Nimrod, a powerful trapper against God’” (ibid. 9-10). This sudden

change of pattern troubled Shmuel. Why did the Torah only tell us about

Nimrod’s personality?

Shmuel came to a logical solution to this problem: In contrast to all the

names that preceded his, Nimrod was not in fact this person’s actual

name, but rather, a name which the Torah used to describe his

personality. This explains why, after telling us that his “name” was

Nimrod, the Torah digressed to tell us why he acquired this name:

“because he caused the whole world to rebel (sh¦r§n¦v¤J) against God.”

Therefore, on reading our verse in Parshas Lech Lecha, Shmuel

understood that Amrafel must have been Nimrod’s real name, since we

had only discovered his “acquired” name in Parshas Noach.

(Based on Likutei Sichos vol. 16, pp. 4-5)
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area (which was later to be inhabited by) the Amalekites, and also the Amorites who dwelt in

Chatzetzon  Tamar. 
8 The King of Sodom, the King of Amorah, the King of Admah, the King of Tzevoyim, and the King

of Bela, which is (now) Tzo'ar, came forth, and they fought a battle in the valley of Sidim, 9 with

Kedarla’omer King of Ailam, Tidal King of Goyim, Amrafel King of Shinar, and Aryoch King of Elasar,

four kings against the five (and yet, the minority prevailed). 
10 The valley of Sidim had many clay mines.  The kings of Sodom and Amorah fled and fell into them.

The survivors fled to a mountain. 
11 The (four kings) took all the possessions of Sodom and Amorah, and all their food, and they left.

12 (Since) he was residing in Sodom, they took Lot, the son of Avram’s brother, and his possessions, and

they left. 

[ 66 TTHH TT EE SS TT ::   AA VV RR AA MM FF II GG HH TT SS TTOO RR EE SS CC UU EE LL OOTT [

A runaway came and informed Avram, the Hebrew. He was living in the plains of Mamre

the Amorite—the brother of Eshkol and the brother of Aner, who had all made a covenant

with Avram. 
14 When Avram heard that his relative had been taken captive, he armed three hundred and eighteen

trained men who were born in his household, and he pursued them as far as Dan. 15 He and his servants

divided themselves (to pursue the enemy) through the night, and smote them, and pursued them as far

�� What is the significance of “318 trained men”? (v. 14)

RASHI: Our Sages said that it was Eliezer alone, and the number 318 represents the numerical value (gematria) of his name.

TARGUM YONASON: Avraham picked Eliezer since he was Nimrod’s son, who was as strong as all the 318 warriors put together.

BACHAYE: Does this mean to say that the 318 men which the Torah mentions did not really exist, and are merely an allusion to Eliezer?

Surely, the verse must be taken literally? In fact, however, after Avraham and his 318 staff mobilized themselves for war, he dismissed any

warrior not free of sin, since it is merit which wins a war and not numbers. The only remaining warriors were Avraham and Eliezer.

GUR ARYEH: There were definitely 318 warriors. Rashi informs us that the war was won in the merit of Eliezer and Avraham alone.

ELIEZER’S ROLE IN THE WAR (V. 14)

Since Rashi confined himself to explain scripture only at the literal level

(Rashi to Bereishis 3:8) his comment here to verse 14 is difficult to understand.

Are we to accept that, at the literal level, the soldiers were, in fact, “only

one”—namely Eliezer—since the numerical value of his name equals

318?  Surely this is a totally non-literal interpretation?

Admittedly, Rashi does write, “Our sages said that it was Eliezer alone,”

indicating that this interpretation is not a purely literal one, but rather, a

teaching of the sages.  However, there must be some difficulty with the

verse at the literal level which forced Rashi to cite this explanation.

Furthermore: a.) Avraham’s victory against four powerful kings (who

had already defeated five kings) with an army of only 318 men is an

outstanding miracle in itself.  What forced Rashi to add a further miracle,

that the entire defeat was brought about by Eliezer alone?

b.) The Torah states explicitly, “He and his servants (plural) divided

themselves (to pursue the enemy) through the night” (v. 15).  So, how can

Rashi write that “it was Eliezer alone”?

THE EXPLANATION

Rashi was troubled why the Torah describes Avraham’s war in such

extensive detail, “He armed three hundred and eighteen trained men....he

pursued them as far as Dan. He and his servants divided themselves (to

pursue the enemy) through the night, and smote them, and pursued them

as far as Chovah (i.e. Dan), which is to the left of Damascus. He brought

back all the possessions, etc.” (v. 14-16).  Why does the reader need to

know all these details?

Rashi came to the conclusion that the Torah stated these specific details

to stress an additional dimension to the magnitude of Avraham’s miracu-

lous victory. 

In what respect was the miracle so great? 

Rashi explains that the 318 men allude to a teaching which is not

specifically recorded in the Torah, but was handed down by our Sages,

that Eliezer alone secured the victory.

Of course, this does not mean that the 318 men were not present at all,

since the Torah states explicitly that, “He and his servants divided

themselves” (v. 15), and not merely “Eliezer alone.” Rather, Rashi wishes

to teach us that Eliezer was primarily responsible for the victory.  I.e. not

that he led the army—for we can be sure that Avraham took this role—

but rather that Eliezer (together with Avraham) secured the victory. (See

also commentary to 15:2)

(Based on Sichas Shabbos Parshas Lech Lecha 5748)

�
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Á m
b	e W® ªk�x«�dÎl̈M z−�` a�W¾ �I
e fh :w�U«�O�c§l l Ÿ̀ −n�V�n x¬ �W�` d½äFgÎc©r
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b	e ai½�W�d Æ FWªk�xE ei³�g�̀  hFÆlÎz�̀
Îz�` Æ zFM�d«�n FÀaEW i´�x�g«�` ¼ Fz`�x�w¦l » mŸc�qÎK¤l«�n `´ ¥v�I
e fi

w�n¬ ¥r `E −d d½ �e�W w�n´ ¥rÎl�` F ®Y�` x́�W�` mi−¦k̈l�O�dÎz�̀ 	e x�nŸ½r̈l�x�c§M
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d− �pŸw oF½ i§l¤r l´�`§l Æ m�x§a�` KE ³ẍA x® �n Ÿ̀I
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e hi :oF «i§l¤r l´�`§l
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x½�n Ÿ̀z `÷́	e K®l̈Îx�W�`Îl¨M�n g −�T�`Îm�`	e l©r½ 
pÎKFx�U ć©r	e Æ hEg�n
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i i�g�n�n§N�n a�z�C

�̀qi�x zi¥A x�z�` `Ed �̀p�t©n x�Wi�n§l Di�O¦r
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l�` m�c�w W�O�W�n `Ed	e x�n�g
e m¥g§l wi¥R�`
m�c�w m�x§a�̀  Ki�x§A x�n� 
̀e Di¥k�ẍaE hi :d�`¨N¦r
Ki�x§aE k :`¨r�x�`	e �̀I�n�W Di�p�i	p�w�C d�`¨N¦r l�`(�l)
c�g Di¥l a�di�e K�ci¦A K�̀ 	p�q x�q�n i�c d�̀ N̈¦r l�̀
mFc�q�c `̈M§l�n x�n� 
̀e `k :`¨lFM�n `�xŸ�y©r o�n
:K¨l (x�a�C) a�q �̀p�i	p�w	e `�z�W§t
p i¦l a�d m�x§a�`§l
i�c	i zi�n�x�` mFc�q�c `̈M§l�n§l m�x§a�̀  x�n� 
̀e ak 

`�I�n�W Di�p�i	p�w�C d�`¨N¦r l�` �i	i m�c�w Fl§v¦A
m�`	e `�p�q�n z�w�x©r c©r	e `�hEg�n m�` bk :`¨r�x�`	e
z
i zi�x�Y	r
̀  �̀p�` x�ni�z `̈l	e K̈l i�C l̈M�n a�Q�̀

�̀I�x§a�B w�l�g�e �̀I�n¥lEr El̈k� �̀C�n x©A ck :m�x§a�`
oEP�` `�x�n�nE lFM�W�` x�p¨r i�O¦r El�f�` i�C

abjke vkhkv' ucjmhu vrtaui bgav ku bx' ujmhu vabh banr uct ku kjmu,

khkv ak nmrho: gs jucv/thi neuo aanu jucv' usi eurt jucv' gk ao

gcus, tkhkho ag,hsv kvhu, ao: )hz( gne auv/fl anu' u,rdunu knhar

npbt' pbuh nthkbu, unfk nfauk: gne vnkl/ch, rhxt snkft' ch, rhx

tjs' avut akaho ebho' avhv nhujs knkl kmje ao/ unsra tdsv' gne

avuauu ao fk vtunu,' uvnkhfu t, tcrvo gkhvo kbaht tkvho ukemhi:

)hj( unkfh mse/nsra tdsv vut ao ci bj
1: kjo uhhi/fl guaho khdhgh

nkjnv' uvrtv ku athi ckcu gkhu gk avrd t, cbhu/ unsra tdsv' rnz ku

gk vnbju, ugk vbxfho aherhcu ao cbhu: )hy( ebv anho utr./fnu

guav anho utr.
2

' gk hsh gahh,i ebti kvhu, aku: )f( tar ndi/tar

vxdhr' ufi tndbl hartk
3

: uh,i ku/ tcro' ngar nfk tar ku' kph avhv

fvi: )ft( ,i kh vbpa/)vdupho ni( vach akh avmk,' vjzr kh vdupho

kcso: )fc( vrn,h hsh/kaui acugv' nrho tbh t, hsh ktk gkhui' ufi ch

bacg,h
4

' bacg tbh' ufi b,,h fx; vasv ej nnbh
5

' bu,i tbh kl fx;

vasv uejvu nnbh: )fd( to njuy ugs arul bgk/tgfc kgmnh ni

vach: uto tej nfk tar kl/uto ,tnr k,, kh afr nch, dbzhl' kt

tej: ukt ,tnr uduw/ avec"v vcyhjbh kgarbh' abtnr utcrfl uduw:

)fs( vbgrho/gcsh tar vkfu t,h' ugus gbr tafuk unnrt uduw' ut; gk

ph agcsh bfbxu knkjnv' abtnr vut ugcshu uhfo' ugbr ujchrhu hacu gk

vfkho kanur' tpku vfh vo heju jkeo' unnbu kns sus' atnr fjke

vhurs knkjnv ufjke vhuac gk vfkho hjshu hjkueu
6

' ukfl btnr uhvh

nvhuo vvut ungkv uhahnv kjue uknapy
7

' ukt btnr uvktv' kph afcr bh,i

hWar

�� What did Avram give Malkitzedek? (v. 20)

RASHI: Avram gave him ma’aser (tithes) from all his possessions,

because Malkitzedek was a priest.

RAMBAM: Avraham was commanded regarding circumcision and he

introduced the concept of morning prayers. Yitzchak was the first to

separate ma’aser, and he also introduced the concept of afternoon

prayers (Hilchos Melachim 9:1).

RA’AVAD: This is incorrect. It should read, “Avraham introduced the

idea of morning prayers and was the first to separate ma’aser, and

Yitzchak introduced the concept of afternoon prayers.”

RADVAZ: Evidently, Rambam held that when Avraham “gave him

ma’aser from everything (he owned)” (v. 20), he did not actually

perform the mitzvah of giving ma’aser as we know it. This is because

a person is only obligated to separate ma’aser from his agricultural

produce. Avraham gave ma’aser, “from everything,” not only from

his agricultural produce. 

Since Avraham’s ma’aser did not follow the same laws that would

be observed by future generations, Rambam writes, “Yitzchak was

the first to separate ma’aser,” as he separated tithes only from his

(agricultural) crops. This is indicated explicitly by the verse,

“Yitzchak sowed in the land, and in that year he reaped a hundred-

fold” (Bereishis 26:12), on which our sages stated explicitly, “he

estimated them for the purposes of giving ma’aser” (Bereishis Rabah 64:6;

cited in Rashi ibid.). Consequently, Rambam writes, “Yitzchak was the

first to give ma’aser.” 

C L A S S I C  Q U E S T I O N S

1 bsrho kc:    2 ,vkho enu'u    3 vuag ht' j    4 crtah, fc' yz    5 ao fd' hd    6 anutk_t k' fs    7 ao pxue fv         
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as Chovah (i.e. Dan), which is to the left of Damascus. 
16 He brought back all the possessions, and he also restored Lot his relative and his possessions, as

well as the women and the people. 

[ AA VV RR AA MM RR EE FF UU SS EE SS TT HH EE SS PP OO II LL SS OOFF WW AARR [

A fter his return from smiting Kedarla'omer and the kings who were (allied) with him, the King of

Sodom went out to meet him at the valley of Shaveh, in the King(’s private recreation) grounds.
18 Malkitzedek King of Shaleim (who was, in fact, Sheim the son of Noach) brought out bread

and wine (to show that he was not angry with Avram for killing the people of Ailam, his descendants).

He was a priest to the supreme God. 19 He blessed him, saying, “Blessed be Avram to the supreme God,

who possesses heaven and earth! 20 Blessed be the supreme God, who has delivered your enemies into

your hand!” 

(Avram) gave him a tenth (“ma’aser”) from everything (he owned). 
21 The King of Sodom said to Avram, “Give me the people (of mine whom you captured), and take

the possessions for yourself.” 
22 Avram said to the King of Sodom, “I raise my hand (in an oath) to God, the supreme God, Who

possesses heaven and earth, 23 that (I will not take from the spoils) even a thread or a shoelace, nor will

I take (payment) from whatever (treasure) you possess—so that you will not say, ‘I have made Avram

wealthy,’ (for God Himself promised to make me rich)—24 except for what the lads (my servants who

went with me) ate, and the share of the men who went with me. Aner, Eshkol, and Mamre (who stayed

with our equipment to guard it) will take their share.”  

AVRAHAM’S MA’ASER (V. 20)

From Rashi words, it appears that he adopted the opinion of Ra’avad,

that Avraham did indeed perform the mitzvah of ma’aser. Rashi stresses

that, “Avram gave him ma’aser from all his possessions,” thus rejecting

Rambam’s view (as explained by Radvaz) that Avraham’s offering could

not be considered as ma’aser because it was not limited to agricultural

produce alone.

However, after reading Radvaz’s defense of Rambam, we are left with a

question: How are we to understand the opinion of Ra’avad (and Rashi)

that Avraham did perform the mitzvah of ma’aser?

Two points could be argued:

a.) Even though halachah only requires that ma’aser be separated from

crops, nevertheless, this particular detail was introduced after the giving

of the Torah. We find this with a number of other mitzvos too, where

additional details were added at the giving of the Torah to mitzvos which

our Patriarchs previously observed. E.g. before the giving of the Torah,

Yibum (a levirate marriage between a childless widow and her deceased

husband’s brother) could be performed by a brother, father or any close

relative (Ramban, Vayeishev 38:8), whereas today it can only be performed by

a brother. Similarly, when Avraham was given the mitzvah of

circumcision, certain details that we observe today as crucial procedures

were omitted (see Yevamos 71b).

Thus, it turns out that Avraham did give ma’aser when he separated a

tenth from “everything,” because the clause that ma’aser is required only

from crops was not yet introduced.

b.) A further argument in support of Ra’avad (that Avraham did

separate ma’aser) is that Avraham’s ma’aser was comparable to ma’aser

kesafim (the obligation to donate a tenth of one’s income to charity),

which is an offshoot of the mitzvah of ma’aser (See Sifri cited in Tosfos s.v. Aser,

Ta'anis 9a).  This, of course, must be given from “all one’s possessions.”

(Based on Likutei Sichos vol. 25, pp. 120-121)

�

T O R A S  M E N A C H E M

14:17

[ Sparks of Chasidus [

A t first glance, a person might presume that all the money that

he earns belongs to himself. The mitzvah of ma’aser however

obliges a Jew to give away one tenth of his or her earnings to

charity. In effect, the Torah is teaching us that only ninety percent

of our earnings actually belong to ourselves, and the remaining

ten percent was placed in our hands as a challenge to see if we

would return the funds to their “rightful owner.” The mitzvah of

ma’aser tests whether a Jew recognizes that money which appears

to belong to himself actually belongs to God

This explains why Rambam rejected the notion that Avraham

performed the mitzvah of ma’aser: Avraham’s victory over the

four mighty kings with a tiny army was totally miraculous. Thus,

it could hardly be said that the spoils of war “appeared to belong

to man,” for their miraculous acquisition was a clear and open

proof that these possessions were not earned through man’s

efforts at all. Therefore, Rambam wrote that the mitzvah of

ma’aser, where a portion of one’s own earnings are “returned” to

God, began with Yitzchak.

(Based on Likutei Sichos vol. 5, p. 68)

FIFTH

READING
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Æ d�eŸd	iÎx©a�c d³ �i�d d¤NÀ�̀ �d mí�ẍa�C�d | x́�g�̀  ` eh q :m «�w§l�g
K½¨l ó �b�n Æ i¦kŸp«�` mÀ�x§a�` `́ �xi�YÎl�` xŸ ®n`¥l d− f�g«�O«©A m½�x§a�`Îl�`
i½¦lÎo�Y�YÎd�n Æ d�eŸd¡i* i³ �pŸc�` mÀ�x§a�̀  x�n Ÿ̀Í
e a :cŸ «̀ �n d¬ ¥A�x�d −L�x«k̈�U
:xf «¤ri¦l�` w�U¬�O�C `E −d i½�zi¥A w�Ẃ�nÎo¤aE i®�xi�x£r Ḱ ¥lFd i−¦kŸp«�̀ 	e
W¬�xFi i−�zi¥AÎo¤a d¬ �P�d	e r�x® �f d�Y−�z�p ` ¬÷ i½¦l ó�d m½�x§a�̀  x�n Ÿ̀Í
e b

Æ m�`Îi¦M d® f −L�W«�xi�i ` ¬÷ xŸ½n`¥l Æ eïl�̀  d³ �eŸd	iÎx©a�c dÆ �P�d	e c :i«�zŸ̀
Æ x�n`ŸÆ I
e d̈vEÀg�d F¹zŸ̀  Æ̀¥vFI
e d :L«�W�xi«�i `E −d Li½¤r�O�n `´ ¥´ ¥v�i x́�W�̀
m® �zŸ̀  xŸŔ�q¦l l−©kEYÎm�` mi½¦a¨kFḾ�d Æ xŸt�qE d�n	i½�n�X�d `́ �pÎh¤A�d
:d «�w�c§v F −N �d¬ ¤¬ ¤a�W�g
I
e d® �e Ÿdi«©A o−�n� «̀�d	e e :L«¤r�x
f d− i�d«�i dŸ ¬M F½l x�n Ÿ̀Í
e
mi½�C�U©M xE ´̀ �n Æ LiÆ�z ¥̀vF «d x³�W�` dÀ �eŸd	i i´ �p�̀  ei®l̈�` x�n`Ÿ−I
e f [iyy]

d½ �eŸd¡i* í �pŸc�` x®�n Ÿ̀I
e g :D«�Y�W�x§l z Ÿ̀ −G�d u�x¬�̀ �dÎz�̀  ²L§l z�z̈̄l

d�e�d oi¥N�̀ �d �̀I�n�b�z¦R x�z̈A ` :oFd�w©l�g oEl§A�w	i
`¨l x�ni�n§l d�`Ea	p¦A m�x§a�`§l �ii�c `�n�B�z¦R
i�B�q K�x	b�̀  K̈l sFw�Y i�x�ni�n m�x§a�̀  l�g�c�z 
i¦l o�Y�Y d�n mi�d÷�` �i	i m�x§a�̀  x�n� 
̀e a : �̀c�g©l
i�zi¥a§a�C oi�c�d �̀q�p�x©R x©aE c̈l	e `̈l§A l�f�̀  �̀p� 
̀e
m�x§a�` x�n�`
e b :xf¤ri¦l�` d�`�wŸ�y�O�C `Ed 
:i�z�i zi�x�i i�zi¥A x©a �̀d	e c̈l	e �Y§a�d	i `̈l i¦l �̀d
K�pi�z�x�i `̈l x�ni�n§l Di�O¦r �ii�c �̀n�B�z¦t �̀d	e c

wi¥R�̀ 	e d :K�pi�z�x�i `Ed ci¦lFz�C x©A oi�d̈l�` oi�C
`�I�n�W¦l o©r§k i�k�Y�q�` x�n�`
e `�x¨a§l Di�z�i 
x�n� 
̀e oFd�z
i i�p�n�n§l lFM�Y m�̀  �̀I©a§kFM i�p�nE
�ii�c �̀x�ni�n§A oi�ni�d	e e :Ki�p§A oFd	i oi�c§M Di¥l
i�C �i	i �̀p�` Di¥l x�n� 
̀e f :Ek̈f	l Di¥l D̈a�W�g	e
`̈r�x�̀  z
i K̈l o�Y�n§l i�̀ �cŸ�y©k�c �̀xE �̀n K�Y�w¥R�̀
r�C�̀  �̀n§A mi�d÷�` �i	i x�n� 
̀e g :D�z�xi�n§l �̀c�d

vjue chnh tcrvo: )t( tjr vscrho vtkv/fk neuo abtnr tjr'

xnul' tjrh' nupkd
1

/ tjr vscrho vtkv' tjr abgav ku bx zv avrd t,

vnkfho' uvhv sutd utunr ant eck,h afr gk fk mseu,h' kfl tnr ku

vneuo tk ,hrt tcro tbfh ndi kl/ ni vguba' akt ,gba gk fk tu,i

bpau, avrd,' unv at,v sutd gk ecuk afrl' afrl vrcv nts:

)c(vukl grhrh/nbjo ci xrue phrau kaui hura' ujcr ku gr ugubv
2

'

grhrh ckt hura' ftar ,tnr ucfk ,cut,h ,ara
3

' ,ger arahv' fl kaui

grhrh jxr cbho uckg"z sgzgbptby"x/ ukh brtv gr ugubv' ndzr, ukch

gr
4

' ugrhrh kaui jurci' ufi gru gru
5

' ufi gru, hxus
6

' ufi grgr

,,grgr
7

' ufi fh trzv grv
8

: uci naech,h/f,rdunu' afk ch,h bzui

gk phu' fnu ugk phl hae
9

' tpuyrupt akh' utku vhv kh ci vhv cbh nnubv

gk akh: snae/kph v,rduo nsnae vhv' ukph nsra tdsv ars; vnkfho

gs snae' ucdnrt akbu srau buyrheui' sukv unaev n,ur, rcu ktjrho:

)d( vi kh kt b,,v zrg/unv ,ugk, cfk tar ,,i kh: )v( uhumt t,u
vjumv/kph pauyu vumhtu ntvku kju. krtu, vfufcho/ ukph nsrau' tnr

ku mt ntmydbhbu, akl arth, cnzku, athbl g,hs kvgnhs ci' tcro thi

ku ci' tck tcrvo ha ku ci' ufi arh kt ,ks' tck arv ,ks' tbh eurt kfo

ao tjr uha,bv vnzk/ scr tjr' vumhtu njkku ak guko uvdchvu kngkv

ni vfufcho' uzvu kaui vcyv nkngkv knyv: )u( uvtnhi cvw/kt atk

ku tu, gk zt,' tck gk hrua, vtr. atk ku tu,' utnr ku cnv tsg:

uhjacv ku msev/vec"v jacv ktcro kzfu, ukmsev' gk vtnubv

avtnhi cu/ scr tjr cnv tsg' kt atk ku tu,' tkt tnr kpbhu' vushgbh

hWar

�� Why does the Torah use an Aramaic word, v®z£j©N (vision),

rather than a Hebrew word? (v. 1)

ZOHAR: Rabbi Yossi said: There are many Aramaic words in the

Torah....This language is not understood by the supernal angels, and

they did not recognize it when God spoke to Avraham.

Since Avraham was not circumcised...therefore God spoke in

Aramaic, which is incomprehensible to the angels....

God revealed Himself to Avraham in this concealed manner, so

that the holy angels would not look upon him and have an excuse to

make an accusation to God for appearing before an uncircumcised

man....When did God openly reveal Himself to Avraham before the

supernal angels? At the time when He gave Avraham the sign of the

holy covenant (Zohar I 98b—see Sparks of Chasidus).

�� Why did God reveal Himself to Avraham? (v. 1)

RASHI: After Avraham miraculously slew the kings, he was worried

and said, “Perhaps I have received reward for all my righteous

deeds.” Therefore, God said to him, “Don’t be afraid, Avram! I am

your shield,” from punishment, so that you will not be punished for

all those people you killed. And, as far as your worries about

receiving reward, “your reward is extremely great.”

RAMBAM: Anyone who serves God out of love, occupies himself

with Torah and mitzvos and follows the ways of wisdom should not

do so for any worldly motives, or out of fear of curses or to receive

blessings. Rather, he should do the truth because it is true, and the

ultimate good will come as a result. This level is an extremely high

one, and not every sage reaches it. It is the level of Avraham our

father, whom God called His loved one, for the reason that he served

God solely out of love (Hilchos Teshuvah 10:2).

�� Why would Eliezer inherit Avraham? (v. 2)

RASHI: My entire household is sustained by his orders...but if I had

a son, then he would be appointed over my possessions.

MIDRASH: In fact, Lot would have inherited Avraham.  He is the one

the Torah refers to as “the steward of my household.” The verse

continues to mention Eliezer, since he helped Avraham fight for the

rescue of Lot in Damascus (Bereishis Rabah 44:9). 

C L A S S I C  Q U E S T I O N S

1 cwwr ns' v    2 nktfh c' hc    3 thuc kt' hc    4 avwwa v' c    5 ,vkho ekz' z    6 jceue d' hd    7 hrnhw bt' bj    8 mpbhw c' hs    9 crtah, nt' n

*verhtv mi�d÷�` 
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[ GG OODD PP RR OO MM II SS EE SS AA VV RR AA MM CC HH II LL DD RR EE NN [

A fter the words (of Avram, who verbalized his worries about losing his future reward), the word

of God came to Avram in a vision, saying, “Don’t be afraid, Avram! I am your shield (to protect

you from being punished for the people you killed in battle). Your reward is extremely great!” 
2 Avram said, “God, Almighty God, what could You possibly give me? For, I am childless, and the

steward of my household is (not my own son but) Eliezer of Damascus.” 3 Avram said, “Look! You

have given me no children (so there is no point in rewarding me), as a member of my household will

inherit me!” 
4 Then, the word of God came to him, saying, “He will not be your heir. Rather, you will be inherited

by someone who comes out from within you.” 
5 He took him outside (his tent), and He said, “Please look heavenward and count the stars, if you are

able to count them.” He said to him, “That is how (numerous) your descendants will be.” 
6 He believed in God (without asking for a sign), and (God) considered this an act of righteousness. 

[ 77 TTHH TT EE SS TT ::   VV II SS II OO NN OOFF EE XX II LL EE AATT TT HH EE CC OO VV EE NN AA NN TT OOFF TT HH EE PP AA RR TT SS [

H e said to him, “I am God, who brought you out from Ur-Kasdim, to give you this land as an

inheritance.” 
8

He (Avram) said, “God, Almighty God, (give me a sign) through which I can know that I will

inherit it.” 

WHY WOULD ELIEZER INHERIT AVRAHAM (V. 2)

Avraham said, “I am childless, and the steward of my household is (not

my own son but) Eliezer of Damascus... a member of my household will

inherit me!” 

This begs the question: Eliezer may well have been a loyal servant of

Avraham, but why should he inherit Avraham merely because he worked

for him? [c.f. Midrash]

However, it was explained above (see commentaries to 14:14) that

Avraham’s war against the four kings was won entirely through the

assistance of Eliezer.  This was true to the extent that, while Avraham had

a staff of 318 men, Rashi writes that the war was won by “Eliezer alone.”

From this it is self-understood why Eliezer, more than any other person,

would have been Avraham’s heir.

(Based on Sichas Shabbos Parshas Lech Lecha 5748)

�

T O R A S  M E N A C H E M

1155

[ Sparks of Chasidus [

Why would God have listened to the angel’s accusations

(mentioned in the Zohar)?

Because, before circumcision, Avraham was on a similar

spiritual level to the angels. Therefore, they were in a position to

complain to God if Avraham’s revelation exceeded their own.

Through circumcision, Avraham entered into a covenant with

God, i.e. a “partnership” with the Creator. At that point he was

able to receive much higher revelations that no mere “creation,”

such as an angel, could withstand.

(Based on Likutei Sichos vol. 10, p. 53)

[ The Last Word [

“YOUR REWARD IS EXTREMELY GREAT” (V. 2)

A tzadik (righteous individual) does not seek the reward for a

mitzvah because he desires physical benefits, or even

spiritual delights.  Just as he is devoid of a personal agenda in the

observance of the mitzvos, likewise, the tzadik has no personal

interest in the reward.  He simply does “the truth because it is

true” (See Rambam).

Nevertheless, the tzadik still desires the reward, not for his own

sake, but rather, because the physical or spiritual reward of a

tzadik is proof to others of the greatness of Torah and mitzvos.

The reward thus sanctifies God’s name further, and encourages

the observance of Torah, which is desirable to the tzadik.

Thus, Avraham was concerned, “Perhaps I have received

reward for all my righteous deeds” (Rashi to v. 1), not because he

desired the reward personally, but rather, because he knew the

impact that his rewards would have in convincing others to

observe the mitzvos.  

(Based on Likutei Sichos vol. 20, p. 45ff)

15:7

SIXTH

READING
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z�W½¤N�W�n d̈́l	b¤rÆ i¦l d¬�g�w eiÀl̈�̀  x�n Ÿ̀Í
e h :d�P«�W�xi«�` i¬¦M r−�c�` d¬ �O©A
d¤NÀ�`Îl¨MÎz�` FĺÎg «�T«�I
e i :l« �fFb	e xŸ −z	e W®N̈�W�n l�i´�`	e z�W− ¤N�W�n f¬ ¥r	e
Îz�̀ 	e Ed® ¥r�x z`́�x�w¦l F −x�z¦AÎWi «�̀  o¬�Y�I
e Ke½�Y©A Æ m�zŸ̀  x³�Y©a	i
e
m−�zŸ̀  a¬�X
I
e mi®�x�b§R�dÎl©r h�i−©r�d c�x¬ �I
e `i :x«�z̈a ` ¬÷ xŸ −R¦S�d
d¬ �P�d	e m® �x§a�`Îl©r d̈́l§t«�p d−�n�C�x�z	e `F½äl Æ W�nÆ�X�d i³�d	i
e ai :m«�x§a�`
r¹�c�Y ©rŸÆc�i mÀ�x§a�̀ §l x�n Ÿ̀Í
e bi :ei«l̈̈r z¤l¬ ¤tŸp d−l̈Ÿc	b d¬ k̈�W�g d² �ni�̀
r¬©A�x�` m®�zŸ` E´P¦r	e mE −c̈a£r«
e m½�d̈l `÷́ Æ u�xÆ�̀ §A ÀL£r�x
f d´ i�d�«i | x́ �bÎi¦M
o¬ ¥kÎi�x�g«�̀ 	e i¦kŸ®p�̀  ó�C EcŸ −a£r«
i x¬ �W�` iF²B�dÎz�̀  m̄
b	e ci :d«�p�W zF −̀ �n
x−¥a�T�Y mF ®l�W§A Li−�zŸa�`Îl�` `F ¬a�Y d² �Y�̀ 	e eh :lF «c�B W¬ªk�x¦A E −̀ §v« �i
oŸ¬e£r m² ¥l�WÎ` «÷ i ¯¦M d�P® �d EaEẂ�i i−¦ri¦a�x xF ¬c	e fh :d«äFh d¬äi�U§A
xE ³P�z dÆ �P�d	e d® �i�d d−�ḧl£r«
e d�̀ ½Ä Æ W�nÆ�X�d i³�d	i
e fi :d�P«�dÎc©r i−�xŸn� «̀�d
`EÀd�d mF́I©A gi :d¤N«�̀ �d mi¬�x�f	B�d oi−¥A x½©är x́�W�` W½�̀  cí¦R©l	e Æ o�Ẅr
u�x́�`�dÎz�` Æ i�YÆ�z�p ÀL£r�x
f§l xŸ ®n`¥l zi´�x§A m−�x§a�`Îz�` d² �eŸd	i z̄�ẍM

oi¦l	b¤r i�n�c�w a¥x�w Di¥l x�n� 
̀e h :D�pi�z�x�̀  i�x�`
�̀pi�p§t�W	e z̈l�Y oi�x§k�c	e �̀z̈l�Y oi�fi¦r	e �̀z̈l�Y

bi¥N©tE oi¥N�̀  l̈M z
i i�dFn�c�w ai�x�w	e i :d�pFi x©aE
Di�x§a�g li¥a�w�l bEN¦R �̀I
b§l©R a�di�e i�e�W§A oFd�z
i
`�I
l§b©R l©r `¨tFr z�g	pE `i :bi¥N©t `̈l `̈tFr z
i	e
l©ri�n§l �̀W�n�W z
e�d
e ai :m�x§a�̀  oFd�z
i g�x§t�̀ 	e
l¥a�w `�z�ni�` `�d	e m�x§a�` l©r z©l�t§p `�z	pi�W	e
r�C�n m�x§a�`§l x�n�`
e bi :i�dFl£r z©l�t§p i�B�q
`¨l�C `¨r�x�`§A Ki�p§A oFd	i oi�x�I�c i�x�` r�C�Y
r©A�x�` oFd�z
i oEP©ri�e oFd§A oEg§l§t�i	e oFd§li�c
oFd§A oEg§l§t�i§C �̀O©r z
i s�̀ 	e ci :oi�p�W d� �̀n
�Y�̀ 	e eh :i�B�q �̀p�i	p�w§A oEw§R�i o¥M x�z̈aE �̀p�` oi�i�C
Eai¥q§A x�a�w�z�Y m̈l�W¦A K�z�d�a£` z
e§l Wi�p§M�z�Y
`̈l i�x�` `̈k�d oEaEz	i d�̀ r̈i¦a�x �̀x�c	e fh :`¨a�h
z
e�d
e fi :o¨r§M c©r d�`�xFn�`�c `¨aFg mi¦l�W
o
p�z�C xEp�Y �̀d	e d�e�d `̈l§a�w	e z�l�r �̀W�n�W
:oi¥N�̀ �d �̀I
b§l©R oi¥A �̀c£r i�C �̀W�̀ �C xEr§aE
x�ni�n§l m�i�w m�x§a�̀  m¦r �i	i x
f	B `Ed�d �̀nFi§A gi 

cthzv zfu, h,ehhnu cv' tnr ku vec"v czfu, vercbu,: )y( gdkv
naka,/akav gdkho rnz kakav prho' pr huo vfpurho upr vgko scr

ak mcur ugdkv grupv
1

: ugz naka,/rnz kaghr vbgav cpbho uaghrh

nuxphi ak nugs uaghr jyt, hjhs: uthk nauka/tao usth utao ,kuh

ufcav ak jyt, hjhs: u,ur uduzk/,ur uci hubv: )h( uhc,r t,o/jke fk

tjs kabh jkeho/ uthi vnert humt nhsh pauyu' kph avhv fur, crh, gnu

kanur vcyj,u kvurha kcbhu t, vtr.' fsf,hc chuo vvut fr, vw t,

tcro crh, ktnr uduw' usrl fur,h crh, kjke cvnv ukgcur chi c,rhv'

fnv abtnr kvki vgucrho chi c,rh vgdk
2

' t; fti ,bur gai ukphs ta

tar gcr chi vdzrho' vut akuju ak afhbv avut ta: ut, vmpur kt
c,r/kph avtunu, gucsh fufcho unzku, bnaku kprho uthkho uaghrho'

abtnr xccubh prho rcho uduw
3

' utunr uvthk tar rth, cgk verbho' nkfh

nsh uprx
4

' utunr uvmphr uvaghr' nkl hui/ uhartk bnaku kcbh hubv' abtnr

hub,h cjduh vxkg
5

' kphfl c,r vcvnu,' rnz gk vtunu, ahvhu fkhi

uvukfhi' ut, vmpur kt c,r' rnz ahvhu hartk ehhnhi kguko: )ht( vghy/
vut gu;' ugk ao avut gy uaut; t, vbcku, kyua gkh tufk' fnu u,gy tk

vakk
6

: gk vpdrho/vc,rho/ )x"t vpdrho n,rdnhbi pdkht' tkt n,ul

avurdku k,rdo tha c,ru uhvc pkdht' b,jk; kvo ,hc, pdkht kpkdht'

u,rdnu vpdrho pkdht' ufk vn,rdo fi yugv' kph athi kveha c,rho

kpdrho' ac,rho ,rdunu pkdht' updrho ,rdunu pdkht kaui pduk' fnu pduk

vut
7

' kaui pdr(: uhac/kaui bahcv uvprjv' fnu hac ruju
8

' rnz ahct sus

ci hah kfku,o' uthi nbhjho tu,u ni vanho' gs ahcut nkl vnahj:

)hc(uvbv thnv uduw/rnz kmru, ujal ak dkhu,: )hd( fh dr hvhv zrgl/
nabuks hmje gs ahmtu hartk nnmrho trcg ntu, abv' fhms' hmje ci

aaho abv fabuks hgec' uhgec fahrs knmrho tnr hnh abh ndurh akaho

unt, abv' vrh e".' ucnmrho vhu nt,ho ugar fnbhi rs"u' vrh trcg

ntu, abv/ uto ,tnr cnmrho vhu trcg ntu,' vrh ev, nhursh nmrho

vhv' mt ujauc abu,hu ak ev, uak gnro' uanubho ak nav avhv fahmtu

hartk nnmrho' thi t,v numt tkt aka ntu, ujnaho' ut,v mrhl kvumht

nvi fk vabho ajh ev, tjr khs, gnro' uajh gnro tjr khs, nav:

ctr. kt kvo/ukt btnr ctr. nmrho' tkt kt kvo' unabuks hmje uhdr

tcrvo uduw' uhdr hmje cdrr' uhgec dr ctr. jo
9

' kdur ctr. ctbu
01

:

)hs(udo t, vduh/udo' krcu, trcg nkfhu,' at; vo fkho gk aagcsu

t, hartk: si tbfh/ cgar nfu,: crfua dsuk/cnnui dsuk fnu abtnr

uhbmku t, nmrho
11

: )yu( ut,v ,ct/ukt ,rtv fk tkv: tk tcu,hl/
tchu gucs gcusv zrv uvut ncaru ahct tkhu' knsl agav ,rj ,aucv:

,ecr cahcv yucv/caru ahgav hangtk ,aucv chnhu' ukt hmt gau

k,rcu, rgv chnhu' ukphfl n, vw abho euso znbu' ucu chuo nrs gau:

)yz(usur rchgh/ktjr ahdku knmrho hvhu ao dw suru,' uvrchgh haucu

ktr. vzt,' kph actr. fbgi vhv nscr gnu ufr, crh, zv' fsf,hc k,,

kl t, vtr. vzt, kra,v' ufi vhv' hgec hrs knmrho' mt ujauc suru,hu'

hvusv pr. ujmrui' ufkc ci jmrui ncth vtr. vhv: fh kt ako gui
vtnurh/ kvhu, na,kj ntrmu gs tu,u zni' athi vec"v bprg ntunv gs

a,,nkt xt,v' abtnr cxtxtv cakjv ,rhcbv
21

: )hz( uhvh vana ctv/
fnu uhvh vo nrheho aehvo

31
' uhvh vo eucrho tha

41
' fkunr uhvh scr zv:

vanactv/aegv: ugkyv vhv/jal vhuo: uvbv ,bur gai uduw/rnz

ku ahpku vnkfhu, gucsh tkhkho cdhvbo/ ctvygnu kngkv' kfl vut

ncutr actv fcr' uto vhv ygnu knyv ctk";' vhv ncutr favht

aueg,' uth tpar kunr fi' avrh fcr f,hc uhvh vana kct' uvgcr, ,bur

gai ktjr nfti vh,v' bnmt afcr aegv/ uzv jhkue cfk ,hcv kaui becv

ahxusv a,h tu,hu,' fnu ct' eo' ac' favygo kngkv kaui gcr vut' fdui

zv' ufdui urjk ctv' env tkun,h' vbv acv hcn,l
51

' ufavygo knyv vut

kaui vuuv' scr abgav gfahu uvukl' fnu ctv go vmti' cgrc vht ctv

uccer vht acv
61

: )hj( kzrgl b,,h/tnhr,u ak vec"v fthku vht gauhv
71

:
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1 cwwr ns' hs     2 hrnhw ks' hy     3 ,vkho fc' hd     4 sbhtk j' f     5 avwwa c' hs     6 anutk_t yu' hy     7 uhert hy' z     8 ,vkho enz' hj     9 ao ev' fd     01 crtah, nz' s

11anw hc' ku   21 haw fz' z     31 crtah, nc' kv     41 nkfho_c hd' ft     51 ru, t' yu     61 tx,r c' hs     71 cwwr ns' fc   
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9 He said to him, “Take for Me three heifers, three goats, three rams, a turtle-dove and a young bird.” 
10 (Avram) took all these (animals) for (God), and he cut (each one) in the middle (into two parts).

He placed each part opposite the other, but he did not divide the birds (which represented the Jewish

people). 11 Birds of prey descended upon the (pieces of the) carcasses, but Avram drove them away. 
12 Then, when the sun was ready to set, a deep sleep fell upon Avram, and—look!—a great,

frightening darkness was falling upon him (alluding to the exiles of the Jewish people). 
13 He said to Avram, “You should know that your descendants will be strangers in a land that is not theirs.

They will enslave them and oppress them, for four hundred years! 14 I will also pronounce judgment on

the nation they will serve (with ten plagues), and afterwards they will leave with substantial wealth.”
15 “(Before any of this happens,) you will come to your forefathers in peace, and you will be buried

in a good old age. 16 (After three generations of exile in Egypt), the fourth generation will return here (to

this land), for the Amorites (who currently inhabit the land) will not be completely sinful (deserving

eviction) until then.” 
17 Then, when the sun had set and it became dark, and—look!—a smoking furnace with a fiery torch

passed between these parts. 
18 On that day, God struck a covenant with Avram, saying, “I have given this land to your descendants,

�� Why did God say, “I have given this land to your

descendants,” in the past tense? (v. 18)

RASHI: God’s word is considered as if it has already happened.

MIDRASH: God’s speech has the power of action, as the verse states,

“I have given this land.” It does not state, “I will give this land,” but

rather, “I have given this land” (Bereishis Rabah 44:22).

JERUSALEM TALMUD: Rabbi Shmuel Bar Nachman said, “It does not

say here, ‘I will give,’ but rather, ‘I have given,” suggesting that

“I have already given it” (Chalah 2:1).

TALMUD: The Land of Israel already belonged to the Jewish people

before they entered it. It is an inheritance from our Patriarchs (Bava

Basra 119a).

OHR HACHAYIM: Earlier, God told Avraham, “Get up and walk

through the land, across its length and its breadth, for I am going to

give it to you” (13:17). Through this procedure, Avraham made a legal

acquisition (chazakah) of the Land of Israel. Consequently, God now

told him, “I have given this land to your descendants,” in the past

tense, because Avraham had already acquired the land legally.

OUR RIGHTS TO THE LAND OF ISRAEL (V. 18)

A number of stages can be discerned in the acquisition of the Land of

Israel by the Jewish people:

a.) Divine intent at the outset of creation.

The permanent acquisition of the Land of Israel by the Jewish people

is God’s Will. From the moment He created the world He already

intended that the Jewish people inherit the Land. The permanent

acquisition of the Land by the Jewish people is thus Divinely Willed, as

Rashi makes clear at the beginning of his commentary to the Torah, “The

whole earth belongs to God. He created it and granted it to whomever

was deemed fit in His eyes,” (i.e. the Jewish people). Temporarily

however He allowed non-Jewish nations to occupy it. (See, at length, “Toras

Menachem” to beginning of Bereishis.)

b.) God’s promise to Avraham.

When Avraham reached the Land of Israel for the first time, God told

him, “I will give this land to your descendants!” (above, 12:7). Later, when

Lot parted company from Avraham, God reiterated this promise, “I will

give all the land that you see to you and to your descendants for

eternity” (13:15).

c.) Avraham walks across the length and breadth of the Land (13:17).

According to some opinions (including Ohr haChayim) Avraham

actually made a legal acquisition of the Land at this point.

d.) The Covenant of the Parts.

At the Covenant of the Parts, God made a binding agreement for

eternity concerning the Jewish ownership of the Land of Israel (v. 18-21). 

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

“THEY WILL LEAVE WITH SUBSTANTIAL WEALTH” (V. 14)

The above verse indicates that amassing wealth was one of the

purposes of Egyptian exile. For this to be achieved, it was

necessary for Yosef to become the ruler of Egypt and gather

wealth from all the other lands. 

According to Chasidic teachings, “sparks of holiness” are

trapped within the physical world and are released when a Jew

takes the object and uses it to perform a mitzvah.  Therefore, one

of the inner purposes of exile is for the Jew to utilize physical

objects in the service of God. 

Thus, someone who truly desires to cleave to God needs to

involve himself in the physical performance of mitzvos, for this is

also the only way he can fulfill his soul’s mission.

(Based on Likutei Sichos vol. 3, p. 823ff.)
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Æ i�pi�T�dÎz�̀  hi :z«�x§RÎx�d	p lŸ −c�B�d x¬ �d�P�dÎc©r m�i½�x§v�n x́�d	P�n z Ÿ̀½G�d
i−�G�x§R�dÎz�`	e i¬�Y�g«�dÎz�`	e k :i«�pŸn�c�T�d z−�`	e i½ �G�p�T�dÎz�`	e
i−�W�B�x�B�dÎz�̀ 	e i½ �p£r« 
p§M«�dÎz�̀ 	e Æ i�xŸn� «̀�dÎz�̀ 	e `k :mi«�̀ ẗ�x«�dÎz�̀ 	e
D² l̈	e F ®l d−�c§l«�i ` ¬÷ m½�x§a�` z�W´�` Æ i�x�U	e ` fh q :i«�qEa	i�dÎz�̀ 	e
`º�pÎd�P�d mÀ�x§a�`Îl�` i¹�x�U x�n`ŸÆY
e a :x« �b�d D¬�n�WE zi−�x§v�n d¬ �g§t�W
d�P® �O�n d− p¨A�` i¬ ©lE` i½�z�g§t�WÎl�` Æ `�pÎ`ŸA z�c½¤N�n Æ d�eŸd	i i�p³�ẍv£r
x³ �b�dÎz�` mÀ�x§a�`Îz�W�«` i´ �x�U gº�T�Y
e b :i«�x�U lF ¬w§l m−�x§a�` r¬�n�W�I
e
u�x́�`§A m−�x§a�` z¤a¬ �W§l mi½ �p�W x�U´ ¤r Æ u�T�n D½�z�g§t�W Æ zi�x§v�O�d
x− �b�dÎl�` `Ÿ ¬a�I
e c :d«�X�`§l F ¬l D−�Wi�` m¬�x§a�`§l D² �zŸ̀  o¬�Y�Y
e o©r® �p§M
í�x�U x�n Ÿ̀ÆY
e d :�di« pi¥r§A D−�Y�x¦a	B l ¬�w�Y
e d�z½�x�d í¦M Æ �̀xÆ�Y
e x�d® �Y
e

m�i�x§v�n�c �̀x�d
P�n �̀c�d `̈r�x�̀  z
i zi¦a�d	i Ki�p§a¦l
i�̀ �n§l�W z
i hi :z�x§t �̀x�d
p `̈A�x �̀x�d
p c©r
z
i	e i�̀ �Y�g z
i	e k :i�̀ �pFn�c�w z
i	e i�̀ �G�p�w z
i	e
z
i	e i�`�xFn�` z
i	e `k :i�`�x¨A�B z
i	e i�`�G�x§R
i�xŸ�y	e ` :i�̀ �qEa	i z
i	e i�̀ �W�B�x�B z
i	e i�̀ �p£r
p§M
`�z�n�` D¨l	e Di¥l z�ci¦l	i `¨l m�x§a�` z�Y�`
m�x§a�̀ §l i�xŸ�y z�x�n� 
̀e a :x�b�d D�n�WE �̀zi�x§v�n
z
e§l o©r§M lEr c©li�n§N�n �i	i i�p©r�p©n o©r§k �̀d
x�ni�n§l m�x§a�` li�A�w	e D�P�n i�p§A�z�` mi�`�n i�z�n�`
x�b�d z
i m�x§a�̀  z�Y�̀  i�xŸ�y z�ẍa�cE b :i�xŸ�y
a�Y�n§l oi�p�W xŸ�y£r sFQ�n D�z�n�` `�zi�x§v�n
m�x§a�̀ §l D�z�i z©a�di�e o©r�p§k�c `̈r�x�̀ §A m�x§a�̀
z�̀ i�C©r	e x�b�d z
e§l l�r	e c :EY	p�̀ §l Di¥l D̈l£r©A
: �̀d�pi¥r§A D�Y	pFA�x z©l�w	e z�̀ i�C©r i�x�` z
f�g
e
zi¦a�d	i �̀p�` K̈l£r i¦l oi�C m�x§a�̀ §l i�xŸ�y z�x�n�̀ 
e d 

vbvrvdsuk bvr pr,/kph avut scue ktr. hartk eurtvu dsuk' t; gk

ph avut ntujr ctrcgv bvru, vhumtho ngsi' abtnr uvbvr vrchgh vut

pr,' nak vshuy' gcs nkl nkl' vsce kajuur uha,juu kl: )hy( t,
vehbh/gar tunu, ha fti' ukt b,i kvo tkt acgv duho' uvakav tsuo

unutc ugnui
1

' uvo ehbh ebhzh esnubh' g,hsho kvhu, hruav kg,hs' abtnr

tsuo unutc nakuj hso ucbh gnui nang,o
2

: )f( ut, vrptho/tr.

gud' abtnr cv vvut hert tr. rptho
3

: )t( apjv nmrh,/c, prgv

vh,v' fartv bxho abgau karv' tnr' nuyc a,vt c,h apjv cch, zv'

ukt dchrv cch, tjr: )c( tukh tcbv nnbv/khns gk nh athi ku cbho

athbu cbuh tkt vrux: tcbv nnbv/czfu, atfbhx mr,h k,ul ch,h: keuk
arh/kruj vesa acv

4
: )d( u,ej arh/kej,v cscrho tarhl azfh,

khsce cdu; esua fzv
5

: ne. gar abho/nugs vecug ktav aav,v

gar abho ukt hksv kcgkv jhhc khat tjr,
6

: kac, tcro uduw/ndhs'

athi hahc, jumv ktr. gukv ku ni vnbhi' kph akt btnr ku utgal kduh

dsuk gs ahct ktr. hartk: )s( uhct tk vdr u,vr/nchtv rtaubv
7

:

u,ekdcr,v cghbhv/tnrv' arh zu thi x,rv fdkuhv' nrtv gmnv

hWar

However, the precise significance of this covenant is different at the

scriptural level, than its meaning at the halachic level:

According to the literal interpretation of scripture, Avraham did not

acquire ownership of the Land of Israel at the Covenant of the Parts.

The Torah merely employs the past tense  (“I have given this land to your

descendants”) although the land had actually not been given yet,

because, “God’s word, is considered as if it has already happened”

(Rashi).  At the scriptural level, God made a binding promise to give

Avraham’s descendants the Land of Israel.

At the halachic level, however, the Talmud and Jerusalem Talmud

(and Midrash) indicate that Avraham actually owned the Land of Israel,

which he was given at the Covenant of the Parts.

Rashi, however, rejected this view for the following reason:

Rashi’s opinion is that the acquisition of the Land of Israel by the Jewish

people transformed the Land permanently to be an essentially Jewish

one, precluding any nation from identifying it as their own at a future time

(see, at length, “Toras Menachem” to beginning of Bereishis). This could not occur

before the giving of the Torah since, at that time, physical objects were not

affected by the observance of a mitzvah.  Consequently, the physical

acquisition of the Land by Avraham would not have transformed it into

an essentially Jewish Land.  So, God delayed the actual possession of the

Land until later, and He merely committed Himself to give it at the

Covenant of the Parts.

Despite the above dispute, one area which the scriptural and halachic

viewpoints do agree upon, concerns the holiness of the Land at this point:

Even according to the halachic view that Avraham actually acquired the

Land of Israel, he did not acquire a holy land.  

The proof of this point is that, despite the fact that the Patriarchs kept

the entire Torah (see Rashi to Toldos 26:5), we still find that they would leave

the Land of Israel without a halachically valid reason, in seeming defiance

of the prohibition against leaving the Holy Land for the Diaspora.  For

example, while Avraham’s visit to Egypt due to famine (above 12:10ff.)

would have been permissible in Jewish law, his departure from the Land

of Israel after the Covenant of the Parts did not appear to have a valid

reason, since it was not a time of famine (see Da’as Zekeinim to 12:4).

Similarly, Ya’akov left the Land of Israel to see Yosef, even though

Ya’akov was already being provided with food in the Land of Israel itself.

So too, we do not find that Ya’akov and his sons returned to the Land of

Israel immediately after the famine ended.

Obviously, the Patriarchs would not have transgressed Jewish law. So,

we can only conclude that the prohibition of leaving the Land of Israel

simply did not apply, because the Land was not yet holy.

(Yitzchak did not leave the Land of Israel, but this was due to a special

prohibition given to him; see Toldos 26:2-3 and Rashi ibid.).

e.) The Conquests of Yehoshua and Ezra

The Land of Israel finally acquired its sanctity when it was conquered

by Yehoshua. This sanctity, however, did not persist, as Rambam explains,

because the first conquest by Yehoshua “was merely the result of a war.

Consequently, when the Land was later taken from them [the Jewish

people,] the effects of the initial conquest were annulled, and the Biblical
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from the river of Egypt until the great river, the Euphrates river, 19 the (land of the) Kenites, the Kenizites,

the Kadmonites, 20 the Chitites, the Perizites, the Refa’im, 21 the Amorites, the Cana’anites, the Girgashites

and the Jebusites.”  

[ SS AA RR AA II GG II VV EE SS HH EE RR HH AA NN DD MM AA II DD TTOO AA VV RR AA HH AA MM [

S arai, Avram’s wife, had not borne him children.

She had an Egyptian handmaid named Hagar. 2 Sarai said to Avram, “Now look, God has

kept me from bearing children. Please come to my handmaid. Perhaps, through her, I will

become established.” 

Avram listened to Sarai’s (prophetic) voice. 3 At the end of ten years of Avram’s dwelling in the land

of Cana’an, Avram’s wife Sarai persuaded Hagar the Egyptian, her handmaid, (to consent) and she gave

her to Avram her husband for a wife. 

4 He came to Hagar, and she conceived (immediately). When (Hagar) noticed that she was pregnant,

her mistress (who had failed to become pregnant) became unimportant in her eyes. (Sarai cast the “evil

eye” on her, causing her to miscarry).

�� Did the Jewish people ever occupy all ten lands? (v. 19)

RASHI: Ten nations are listed here, but [God] gave them only seven

nations. The three lands of Edom, Mo’av, and Amon—those of the

Kenites, Kenizites, and Kadmonites—are destined to be our heritage

in the future.

�� Who was Hagar? (v. 1)

RASHI: She was Pharaoh's daughter. For when Pharaoh saw the

miracles that were wrought for Sarah, he said, “It is better that my

daughter should be a handmaid in this household, than a lady in

another household.”

precepts of ma’aser (tithes) and shevi’is (sabbatical year) no longer

applied, for it was no longer “the Land of Israel.” When Ezra consecrated

the Land however, he did not do so with war, but with legal acquisition

(chazakah)... and thus it remains sanctified to this day. Even though the

Land was taken from them, the obligations of shevi’is and ma’aser still

apply” (Hilchos Beis Habechira 6:16).

The distinction between these two conquests could be explained as

follows. If one examines the exact wording of the various verses which

speak of the first and second occupations of the Land, a key distinction

emerges. God stipulated that the first conquest of the Land of Israel

should be by military conquest: “You shall pass armed before your

brothers, all the mighty men of valor” (Yehoshua 1:14). In contrast, the

prophecies which speak of the occupation of the Land of Israel in the time

of Ezra depict a more organic process of settling and living in the Land

(see Yirmiyahu 29:10; Daniel 9:2).

Presumably, the Land of Israel became sanctified by the exact

mechanism specified by God in the Torah. Thus, in the first conquest

where the Divine command was to conquer the Land, it was the conquest

that conferred it with sanctity. When the effects of the conquest were

reverted, and the Land was lost, the mechanism of “holiness via

conquest” could no longer function. Thus, the obligation in ma’aser and

shevi’is ceased. 

In contrast, God’s request with the second occupation, in the times of

Ezra, was that it should be an organic one, by a process of acquisition.

Consequently, a later military conquest by non-Jewish nations would not

interfere with the sanctity of the Land, because the mechanism by which

the sanctity was conferred was by forging a bond with the Land through

settling in it. 

f.) Occupation of all ten lands in the Messianic Era

God gave (or promised) the land of ten nations to the Jewish people at

the Covenant of the Parts (v. 18-21), but in actuality only seven of these

lands were occupied and sanctified.  The Land of Israel will be occupied

in its entirety in the Messianic Era.

Thus, the account of the Covenant of the Parts is still immediately

relevant, since we are still in the process of acquiring the lands which were

given (or promised) to the Jewish people by God.

(Based on Likutei Sichos vol. 15, p. 200ff; ibid. p. 100ff.;  ibid. vol. 5, pp. 8-9;

Sefer Hasichos 5752, pp. 73-75)
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[ The Last Word [

Hagar left a position of importance in Pharaoh’s house to

become a maid to Sarah so that she could join Avraham’s

household (see Rashi). Certainly, she would have raised Yishma’el

in the same spirit of self-sacrifice. This explains why Avraham was

content with Yishma’el, pleading to God, “If only Yishma’el will

live (in fear of) You, (that would be sufficient)!” (17:18).

Nevertheless, Yishma’el’s education was based on a rational

commitment to God, whereas Yitzchak was educated to serve

God in a manner that transcends rational considerations.

Therefore, Avraham’s true joy came from Yitzchak.

(Based on Likutei Sichos vol. 1, p. 19ff.)
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e eh :c�x«Ä oi¬ ¥aE W−�c�wÎoi¥a d¬ �P�d i®�`Ÿx

Îo¤A m¾�x§a�`	e fh :l`«¥r�n�W�i x− �b�d d¬�c§l«�iÎx�W�` F²p§AÎm�W m̄�x§a�̀
q :m«�x§a�`§l l`−¥r�n�W�iÎz�` x¬ �b�dÎz�c«¤l§A mi® �p�W W´�W	e d− �p�W mi¬ �pŸn�W
d¹ �eŸd	i Æ̀�x�I
e mi® �p�W r�W´�z	e d− �p�W mi¬¦r�W�YÎo¤A m½�x§a�̀  í�d	i
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b,gcr,h nchtv rtaubv
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: )v( jnxh gkhl/jnx vgauh kh' gkhl tbh nyhk

vguba' fav,pkk, kvec"v nv ,,i kh utbfh vukl grhrh' kt v,pkk, tkt

gkhl' uvhv kl kv,pkk gk abhbu' uvhh,h tbh bpes, gnl/ ugus' scrhl t,v

junx nnbh' at,v aung czhubh uau,e
2

: tbfh b,,h apj,h uduw chbh
uchbhl/fk chbl acnert jxr' uzv nkt' erh chv uchbhl' avfbhxv ghi vrg

cghcurv ak vdr uvphkv gucrv' vut avnktl tunr kvdr vbl vrv' uvkt

fcr vr,v uvut ncar kv a,vr' tkt nkns avphkv vrhui vrtaui:

)u(u,gbv arh/vh,v nagcs, cv ceuah
3

: )j( th nzv ct,/nvhfi ct,/

husg vhv' tkt kh,i kv p,j khfbx gnv cscrho/ ukaui th nzv' thv vneuo

a,tnr gkhu nzv tbh ct: )y( uhtnr kv nktl vw uduw/gk fk tnhrv vhv

akuj kv nktl tjr' kfl btnr nktl cfk tnhrv utnhrv: )ht( vbl vrv/
fa,auch ,vrh' fnu vbl vrv sta, nbuj

4
: u§h«k©s§T§ci/fnu u§hIk¤s¤,' usunv ku

hIJ©c§T§ckcbui n§eªB©b§,§ctrzho
5

: uert, anu/muuh vut' fnu atunr kzfr

uert, t, anu hmje: )hc( prt tso/tuvc nscru, kmus jhu,' fnu af,uc

uhvh rucv ea, uhac cnscr ptri: hsu cfk/kxyho: uhs fk cu/vfk aubthi

tu,u un,drhi cu
6

: ugk pbh fk tjhu hafui/ahvhv zrgu dsuk: )hd( t,v

tk rth/beus jy; en".' npbh avut ao scr' tkuv vrthv' arutv cgkcui
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ucscr vzv ,vhv ,nho' afk zni avgrkv cl t,v cgk nuo kpbh/ scr tjr

uvhv ,nho' gfahu t,v jxr vw tcrho' cw ghbho' cw tzbho' urta vduhv'

tuxh; kl tu, gk anl' uhvhu nbhi tu,hu,hl rn"j' fnbhi tcrhl: )c( ut,bv

hWar

1 cwwr nv' s    2 ao nv' v    3 ao nv' u    4 aupyho hd' z    5 hrnhw fc' fd    6 cwwr nv' y

*beus gk huWs c,rt



91 / BEREISHIS - GENESIS - PARSHAS LECH LECHA 16:5 - 17:2

5 Sarai said to Avram, “May (the punishment) for wronging me (by praying only for yourself) be upon

you! I gave my handmaid into your bosom, and when she saw that she had become pregnant, I became

unimportant in her eyes (and you were silent). Let God judge between me and you!” 
6 Avram said to Sarai, “Here is your handmaid. Treat her as you see fit!” 

Sarai mistreated her, and she ran away from her. 
7 An angel of God found her by a water fountain in the desert, by the fountain on the road to Shur. 
8 He said, “Hagar, maid of Sarai, where are you coming from? And where are you going to?”

She said, “I am running away from Sarai, my mistress.” 
9 (Another) angel of God said to her, “Return to your mistress, and allow yourself to be subjugated

under her hands.” 
10 (Another) angel of God said to her, “I will greatly multiply your descendants, so that they will not

be (able to be) counted due to (their) great number.” 
11 (Another) angel of God said to her, “Look!—(when you return) you will conceive and bear a son.

You shall name him Yishma’el, for God has heard (‘shama’) your affliction. 12 He will be an outdoor man

(who loves hunting. He will be a bandit) whose hand will be upon everyone. Everyone (will hate him

and put their) hands upon him (to attack him).  He will live among his (numerous) descendants.” 
13 She called in the name of God, who had spoken to her, “You are the God of vision (who has seen

my humiliation)!” 

Because she said, “I may have seen (angels in Avram’s house), but would I have expected (them)

here too?” 14 therefore the well was called “the well at which the living (angel) appeared.” It is found

between Kadeish and Bared. 
15 Hagar bore a son to Avram. Avram (prophetically) named his son, whom Hagar had borne,

Yishma’el. 16 Avram was eighty-six years old when Hagar bore Yishma’el to Avram. 

[ AA VV RR AA MM ’’ SS NN AA MM EE IISS CC HH AA NN GG EE DD TTOO AA VV RR AA HH AA MM [

W hen Avram was ninety-nine years old, God appeared to Avram, and said to him, “I am the

Almighty God! Come close to Me in worship and be perfect.  2 I will place My covenant

between Me and you, and I will multiply you very greatly.” 

�� How was Avraham to “be perfect”? (v. 1)

RASHI: According to the Midrash, God was telling Avraham, “Walk before Me with the mitzvah of circumcision, and through this you will

be perfect, for as long as the foreskin is upon you, I consider you imperfect.”

MISHNAH: Circumcision is greater than all the other mitzvos, for with all the mitzvos that Avraham our father did, he was not called “perfect”

until he circumcised himself, as the verse states, “Walk before me and be perfect” (Nedarim 31b).

TALMUD: Rebbi said, “Circumcision is great, for there was no one who occupied himself with mitzvos so much as Avraham our father, and

yet he was only called ‘perfect’ because of his circumcision—as the verse states, “Walk before Me and be perfect... I will place My covenant

between Me and you” (ibid 32a).

IBN EZRA: Circumcision was a test of perfection to see if Avraham would accept the mitzvah unquestioningly.

”PERFECTION” THROUGH CIRCUMCISION (V. 1-2)

At first glance, the Mishnah and Talmud appear to be making identical

statements. On closer examination however, there is a subtle but signifi-

cant difference between them:

The Mishnah states, “With all the mitzvos that Avraham our father did,

he was not called ‘perfect’ until he circumcised himself.” This suggests that

circumcision was the climax of a life of Divine service for Avraham, an act

which completed and sealed his “portfolio” of good deeds. 

The Talmud, on the other hand, stresses, “He was only called ‘perfect’

because of his circumcision,” suggesting that the act of circumcision alone

brought Avraham perfection, regardless of his prior acts of kindness.
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e h :mi«�d÷`«¥l m−�d̈l i�zi¬ �i�d	e m®l̈Fr z− 
G�g� «̀©l o©r½ 
p§M u�x́�`Îl¨M
¬L£r�x
f	e d² �Y�̀  xŸ ®n�W�z í�zi�x§AÎz�̀  d−�Y�̀ 	e m½�d�x§a�̀ Îl�̀ Æ mi�d÷�̀
oi¬ ¥aE m½¤ki�pi´ ¥aEÆ i�pi¥A EÀx�n�W�Y x́�W�` iº�zi�x§A z Ÿ̀f́ i :m«�zŸxŸ «c§l Li−�x�g«�̀
x´�U§A z−�` m¾�Y§l�n	pE `i :x«¨k�fÎl¨M m−¤k¨l lF ¬O�d Li® �x�g«�̀  −L£r�x
f

l©r m�x§a�` l©t	pE b : �̀c�g©l �̀c�g©l K�z�i i�B�q�̀ 	e
(x
f	b) �̀d �̀p�` c :x�ni�n§l �i	i Di�O¦r li¦N�nE i�dFR�̀
i�x�w�z�i `̈l	e d :oi�n�n©r i�B�q a�̀ §l i�d�zE K�O¦r i�n�i�w
i�x�` m�d�x§a�̀  K�n�W i�di�e m�x§a�̀  K�n�W z
i cFr

�̀c�g©l K�z�i Wi¥R�̀ 	e e :Ki�Y§a�d	i oi�n�n©r i�B�q a�̀ §l
oi�hi¦N�W�C oi¦k§l�nE oi�W	p¦k§l K�pi�p�Y�`	e `�c�g©l
oi¥A i�n�i�w z
i mi�w�̀ 
e f :oEw§R�i K�P�n �̀I�n�n©r§A
m�i�w¦l oFdi�x�c§l K�x�z©A Ki�p§A oi¥aE K�pi¥aE i�x�ni�n
o�Y�̀ 	e g :K�x�z©A Ki�p§a¦l	e D̈l� �̀l K̈l i�e�d�n§l m̈l̈r
l̈M z
i K�zEa�zFY r�x�` z
i K�x�z©A Ki�p§a¦l	e K̈l
oFd§l i�e�d�`e m¨l�r z
p�q�g�`§l o©r©p§k�c `¨r�x�`
i�n�i�w z
i �Y�̀ 	e m�d�x§a�̀ §l �i	i x�n� 
̀e h :D̈l� �̀l
i�C i�n�i�w oi�C i :oFdi�x�c§l K�x�z©A Ki�p§aE �Y�̀  x�H�z 
K�x�z©A Ki�p§A oi¥aE oFki�pi¥aE i�x�ni�n oi¥A oEx�H�z

�̀xŸ�y¦A z
i oEx	f	b�z	e `i : �̀xEk�C l̈M oFk§l x
f	b�n

crh,h/crh, ak tvcv' ucrh, vtr. kvurhav kl gk hsh nmuv zu: )d( uhpk
tcro gk pbhu/nnurt vafhbv' ags akt nk kt vhv cu fj kgnus uruj

vesa bmc, gkhu' uzvu abtnr cckgo bupk udkuh ghbho' ccrhh,t sr"t

nmt,h fi
1

: )v( fh tc vnuiduho/kaui buyrheui ak anu' urh"a avh,v

cu c,jkv' akt vhv tc tkt ktro avut neunu' ugfahu tc kfk vguko'

utphku rh"a avh,v cu n,jkv kt zzv nneunv' at; hu"s ak arh

b,rgnv gk vafhbv' gs avuxhpv khvuag' abtnr uhert nav kvuag ci

bui hvuag
2

: )u( ub,,hl kduho/hartk utsuo' avrh hangtk fcr vhv ku

ukt vhv ncaru gkhu: )z(uvenu,h t,crh,h/unv vht vcrh,' kvhu,

kl ktkvho: )j(ktjuz, guko/uao tvhv kvo ktkvho' tck vsr cjumv

ktr. fnu athi ku tkuv: )y( ut,v/uh"u zu nuxh; gk gbhi rtaui' tbh vbv

crh,h t,l' ut,v vuh zvhr kanrv' unv vht anhr,v/ zt, crh,h tar

,anru vnuk kfo uduw: )h( chbh uchbhfo uduw/tu,o ak gfahu: uchi zrgl
tjrhl/vg,hshi kvuuks tjrhl: vnuk/fnu kvnuk' fnu at,v tunr

gau, fnu kgau,: )ht( ubnk,o/fnu unk,o' uvbu"i cu h,hrv khxus

vbupk cu kpreho' fnu bw ak bual ubw ak buat/ ubnk,o fnu ubat,o' tck

hWar

In other words, the Mishnah sees circumcision as the pinnacle of

Avraham’s Divine service, whereas according to the Talmud, Avraham

reached perfection through circumcision alone.

But what, exactly, are these two sources arguing about?

TWO TYPES OF PERFECTION

The concept of “perfection” can suggest two, quite distinct qualities:

a.) The lack of imperfection, i.e. the absence of negative qualities.

b.) Choiceness and wholeness, i.e. the presence of positive qualities.

With the mitzvah of circumcision, this would correspond to:

a.) The absence of the foreskin.

b.) The advantages of being circumcised.

The Mishnah chose to stress the former quality of circumcision: “With

all the mitzvos that Avraham our father did, he was not called ‘perfect’

until he circumcised himself.” I.e. so long as Avraham remained

uncircumcised, he harbored a negative quality which impinged upon the

perfection which he had achieved throughout his entire life.  The removal

of this impediment thus rendered him perfect. 

Rashi also stresses this aspect of circumcision, even more explicitly,

writing that, “as long as the foreskin is upon you, I consider you

imperfect.”

The Talmud, on the other hand, chose to stress the additional

choiceness and wholeness which circumcision conferred on Avraham,

i.e. the positive effects of circumcision. These unique qualities were

bestowed upon him as a result of circumcision alone: “He was only called

‘perfect’ because of his circumcision.”

T O R A S  M E N A C H E M

[ The Last Word [

The mitzvos which a person performs affect the physical limbs

with which they are fulfilled.  E.g. putting on tefilin refines

one’s head and hands and brings holiness into them. This holiness

lingers even after one removes the tefilin.  Certainly, a hand on

which tefilin has been placed is incomparable to a hand on which

tefilin has, God forbid, not been placed. 

The distinction is that tefilin, like all the other mitzvos, refines

the body spiritually and confers holiness on it, but the mitzvah

itself does not continue forever. In contrast, with circumcision, the

mitzvah itself is forever a part of the person’s body. 

(Based on Likutei Sichos vol. 3, pp. 759-60)

1 preh srwwt pfwwy    2 cnscr hd' yz



A THIRD TYPE OF PERFECTION

Ibn Ezra’s comment to our verse indicates a third dimension to the

concept of “perfection.” He writes, “Circumcision was a test of perfection

to see if Avraham would accept the mitzvah unquestioningly.” I.e. in

addition to the removal of negative qualities and the acquisition of

positive qualities mentioned above, perfection can also suggest the

untarnished simplicity of pure, unquestioning faith. 

The two aspects of perfection described above both arise because the

personality achieves a higher degree of sophistication—be it through the

removal of the bad traits, or the acquisition of good traits.  This third type

of perfection however, is not a function of any particular quality that a

person possesses but, to the contrary, it arises from his ability to disregard

his own personal greatness for the sake of a higher cause.

This third type of perfection expresses itself in the act of circumcision

itself.  For a father to allow this painful act to be performed on his child,

he must disregard his own personal feelings, and reveal within himself the

true and unfailing commitment to God which lies within every Jew.

(Based on Likutei Sichos vol. 30, pp. 44ff.)

WHY DID AVRAHAM NOT CIRCUMCISE HIMSELF BEFORE

BEING TOLD TO DO SO? (V. 11)

Riva’s explanation is based on a Talmudic passage in tractate Kidushin

(31a):

Rabbi Chanina said, “One who is commanded to observe a precept and

fulfills the command is greater than one who is not commanded to do so

and fulfills it regardless.”

Rabbi Yosef [who was blind] said, “Originally, I thought that if anyone

would come and tell me that the law favors Rabbi Yehudah, who ruled

that a blind person is exempt from mitzvos, I would make a celebratory

feast for the Rabbis, since [it turns out that] I was not commanded to

observe them and I fulfilled them in any case.  Now, I heard the words of

Rabbi Chanina that “one who is commanded to observe a precept and

fulfills the command is greater than one who is not commanded to do so

and fulfills it regardless.” I have decided that, to the contrary, I will make

a feast if somebody tells me that the law does not favor Rabbi Yehudah.”

Rabbi Yosef’s change of stance indicates that this issue, whether a

command is greater than voluntary observance, is by no means simple.

Even Rabbi Yosef had presumed that voluntary observance was greater,

until Rabbi Chanina taught him otherwise. 

Certainly, a child who is studying Chumash for the first time is unaware

�
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3 Avram fell upon his face (in awe of the Divine presence). 

God spoke with him, saying, 4 “As for Me, this is My covenant with you: you shall become the father

of a multitude of nations. 5 Your name shall no longer be called Avram, but your name shall be Avraham,

for I have made you the father of a multitude of nations. 6 I will make you extremely fruitful. I will make

you into the nations (of Israel and Edom), and kings will emerge from you. 7 I will establish My covenant

between Me and between you and between your descendants after you throughout their generations as

an everlasting covenant, to be to you for a God and to your descendants after you. 8 I will give you, and

your descendants after you, the Land in which you live, the entire Land of Cana’an, as an everlasting

possession. I will be God to the (inhabitants of the land).” 

[ TT HHEE CC OO VV EE NN AA NN TT OOFF CC II RR CC UU MM CC II SS II OO NN [

G od said to Avraham, “As for you, you should keep My covenant, you and your descendants

after you, throughout their generations. 10 This is My covenant, which you should observe

between Me and you, and your seed after you: that every male among you should be

circumcised. 

17:9

�� If Avraham observed the mitzvos before they were given, why didn’t he circumcise himself before God’s command? (v. 11)

RIVA: Since the act of circumcision can only be performed once, Avraham waited for the command, based on the principle that, “One who

is commanded and fulfills is greater than one who is not commanded and fulfills.”

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

SEVENTH

READING

[ The Last Word [

The covenant of circumcision has a threefold implication:

a.) It is one of the 613 mitzvos, like any other.

b.) It represents the general connection (covenant) between a

Jew and God via the 613 mitzvos.

c.) It represents the intrinsic connection (covenant) that a Jew

has with God by virtue of being Jewish.

It is this third aspect (“c”) that began with Avraham our father,

for he was the first Jew from whom all other Jews are descended,

and he struck a covenant with God. The other two aspects (“a”

and “b”) represent a further development of that initial covenant

via the giving of the Torah.

(Based on Likutei Sichos vol. 30, p. 57ff.)



lk lk ,arp - ,hatrc rpx // 94zh-th:z h

miÀ�n�i z´ 
pŸn�WÎo¤aE ai :m«¤ki�pi«¥aE i−�pi¥A zi½�x§A zF ´̀ §lÆ d�i�d	e m® ¤k�z©l�ẍr
lŸḾ�n Æ s�qÆ¤MÎz
p�w�nE z�i½Ä cí¦l	i m® ¤ki�zŸ «xŸc§l x−¨k�fÎl̈M m² ¤k¨l lF ¬O�i
−L�zi«¥A ci¬¦l	i lF ²O�i | lFŌ�d bi :`E «d −L£r�x
G «�n ` ¬÷ x² �W�` x½k̈�pÎo¤A
| l´�x¨r	e ci :m«l̈Fr zi¬�x§a¦l m−¤k�x�U§a¦A i²�zi�x§a d̄�z	i«�d	e L® ¤R�q©M ź 
p�w�nE
`e−�d�d W¤t¬ P�d d² �z�x§k�p	e F½z̈l�ẍr x́�U§AÎz�̀ Æ lFO�iÎ` «÷ x³�W�` xÀk̈�f
m½�d�x§a�`Îl�` Æ mi�d÷�` x�n Ÿ̀³I
e eh q :x«©t�d i−�zi�x§AÎz�̀  �di® �O©r«�n
:D«�n�W d−�x�U i¬¦M i® �x�U D−�n�WÎz�` `¬�x�w�zÎ` «÷ ½L�Y�W�` i´�x�U
d́�z	i«�d	e Æ �diÆ�Y§k�x«¥aE o® ¥A −L§l d�P² �O�n i�Ȳ�z�p mÆ
b	e D½�zŸ̀  í�Y§k�x«¥aE fh

w® �g§v�I
e ei− �p¨RÎl©r m² �d�x§a�` lŸR̄�I
e fi :E «i�d«�i d�P¬ �O�n mi−�O©r i¬ ¥k§l�n m½ �iFb§l
mi¬¦r�W�YÎz©a�d d½�x�UÎmÆ�̀ 	e c½¥l�E�i Æ d�p�WÎd«� �̀n o³¤a§N�d FÀA¦l§A x�n Ÿ̀´I
e

i�x�ni�n oi¥A m�i�w z�`§l i�d�zE oFk�z©l�xEr�c

(x
f	b�i) x
f	B�z�i oi�nFi �̀i	p�n�Y x©aE ai :oFki�pi¥aE

oi¦a	fE �̀zi¥A ci¦l	i oFki�x�c§l �̀xEk�C l̈M oFk§l

:`Ed K�p§A�n `¨l i�c oi�n�n©r x©A l¨M�n `¨R�q©M

K�zi¥A ci¦l	i (x
f	b�i x
f	b�n) oEx	G
B�z�i �̀x�G
B�z�̀  bi

:m̈l̈r m
i�w¦l oFk�xŸ�y¦a§A i�n�i�w i�d�zE K̈R�q©M oi¦a	fE

(x
f	b�i) x
f	B�z�i `¨l i�C `�xEk�C l�x¨r	e ci

`Ed
d �̀W�p�` i¥vi�Y�W�i	e Di�z�l�xEr�c �̀xŸ�y¦A z
i 

m�d�x§a�̀ §l �i	i x�n� 
̀e eh :i�p�W�̀  i�n�i�w z
i Di�O©r�n

i�x�` i�xŸ�y D�n�W z
i i�x�w�z `̈l K�z�Y�̀  i�xŸ�y

K̈l D�P�n o�Y�̀  s�̀ 	e D�z�i K�ẍa� 
̀e fh :D�n�W d�xŸ�y 

oi�hi¦N�W�C oi¦k§l�n oi�W	p¦k§l i�d�zE D�pi¦k�ẍa� 
̀e x©A

i�dFR�` l©r m�d�x§a�` l©t	pE fi :oFd	i D�P�n �̀I�n�n©r§A

hnuk kaui h¦Pg̈¥k' fnu hgav' htfk/ )cra"h hai thbu(: )hc( hkhs ch,/
ahks,u vapjv cch,: uneb, fx;/aebtu nabuks: )hd( vnuk hnuk
hkhs ch,l/fti fpk gkhu' ukt tnr kanubv hnho' kknsl aha hkhs ch,

bnuk ktjr )x"t ktjs( anbv hnho' fnu anpura cnxf, ac,
1

:

)hs(ugrk zfr/fti kns avnhkv ctu,u neuo avut bhfr chi zfr

kbecv
2

: tar kt hnuk/ nahdhg kfkk gubahi ubfr,v' tck tchu thi

gbua gkhu fr,' tck gucr cgav: ubfr,vvbpa/vukl grhrh un,

euso znbu: )yu( kt ,ert t, anv arh/snang arh kh ukt

ktjrho' fh arv x,o anv' a,vt arv gk fk
3

: )yz(ucrf,h t,v/
unv vht vcrfv' ajzrv kbgru,v abtnr vh,v kh gsbv

4
: ucrf,hv/

cvbe, asho fabmrfv kfl chuo na,v ak hmje' avhu nrbbho gkhvo

avchtu txuph ni vaue utunrho cbbu vut' uvchtv fk tj, cbv gnv

unbhe,v kt vchtv' uvht vhbhev t, fuko/ vut abtnr vhbhev cbho

arv/ c"r rnzu cnem,
5

: )hz( uhpk tcrvo gk pbhu uhmje/zv ,rdo

tubekux kaui anjv ujsh' uak arv kaui njul' kns, atcrvo vtnhi

uanj' uarv kt vtnhbv ukdkdv' uzvu avephs vec"v gk arv ukt

vephs gk tcrvo: vkci/ha ,nhvu, avi ehhnu,' fnu vbdkv bdkh,h
6

'

vrutv t,v
7

' t; zu vht ehhn,' ufl tnr ckcu' vbgav jxs zv ktjr

nv avec"v guav kh: uto arv vc, ,agho abv/vh,v fsth

khks' ut; gk ph asuru, vrtaubho vhu nukhsho cbh ,"e abv' chnh

hWar

of this debate, and one could not possibly expect a child to come to the

correct conclusion when the matter was not even clear to the Sages of the

Talmud!

This leaves us with the question, at the literal level of Torah

interpretation, why Avraham did not circumcise himself before he was

commanded to do so.

THE EXPLANATION

After the flood, God told Noach, “I will demand (an account) for your

blood and for your souls” (9:5), on which Rashi comments that “your

blood” refers to, “one who sheds his own blood.” 

At first glance, this appears to be a prohibition against suicide, as Rashi

continues, commenting on the words “and your souls,” that this refers to,

“one who strangles himself, even though no blood issued from him.” 

However, if the verse was merely prohibiting suicide, the Torah could

simply have written, “I will demand (an account) for your souls,” and it

would have been self-understood that spilling one’s own blood in an act

of suicide was prohibited. Why did the Torah include the additional

words, “I will demand (an account) for your blood and for your souls”?

Rashi explains that this refers to, “one who sheds his own blood,” i.e. a

separate prohibition of spilling one’s own blood, regardless of whether

this occurred in an act of suicide.  It is thus prohibited under Noachide law

for a person to make himself bleed, even with a small cut.

Halachically, Avraham was obligated by the laws which God gave to

Noach, which were binding on all mankind.  Avraham’s decision to

observe the mitzvos of the Torah before they were given was, technically

speaking, a hiddur (an enhancement of his obligatory observance of the

Noachide laws).

Under Noachide law, Avraham was prohibited from circumcising

himself before he was commanded to do so, as this would involve spilling

his own blood.  And since, for Avraham, circumcision was only a hiddur

(enhancement) prior to God’s command, he would not have been

permitted to transgress an outright prohibition of spilling blood, in order

to achieve a non-obligatory enhancement to his Divine Service.

TWO PROBLEMS

The above explanation however presents us with two problems:

a.) Ya’akov’s sons told the people of Shechem that, for Dinah to marry

Shechem, all the people of Shechem would need to circumcise

themselves (below 34:14-17). 

But, if spilling blood was prohibited under Noachide law, how could

Ya’akov’s sons have demanded circumcision?

T O R A S  M E N A C H E M
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�
11 “You should circumcise the flesh of your foreskin, and it will be the sign of a covenant between

Me and you.”

�
12 At the age of eight days, every male shall be circumcised to you, throughout your generations,

one that is born in the house (to a slavewoman), or one that is purchased with money (after he

is born) from any foreigner, who is not of your seed. 13 Those born in your house and those

purchased with your money shall be circumcised, and My covenant shall be in your flesh as an

everlasting covenant. 

�
14 “(As for) an uncircumcised male who does not circumcise the flesh of his foreskin, (when he

reaches the age of liability,) that soul will be cut off from its people (so that he remains childless,

and dies before his time). He has broken My covenant.” 

[ SS AA RR AA II ’’ SS NN AA MM EE IISS CC HH AA NN GG EE DD ——SS HHEE IISS PP RR OO MM II SS EE DD AA CC HH II LL DD [

G od said to Avraham, “As for your wife Sarai, you shall not call her by the name Sarai, for Sarah

is now her name. 16 I will bless her (so that she can produce milk), and I will also give you a

son from her. I will bless her, and she will become (a mother of) nations. Kings of nations will

come from her.” 
17 Avraham fell on his face and rejoiced. He said to himself, “Could (anyone be so fortunate as me)

that a child be born to a person who is a hundred years old? Could (anyone be so fortunate as) Sarah,

17:15

Admittedly, the request for circumcision was a ploy, for Ya'akov’s sons

planned to eliminate the people of Shechem while they were weakened

from circumcision (see commentaries to 34:30).  But, surely, if spilling blood

was prohibited by Noachide law, wouldn’t the people of Shechem have

become suspicious when they were asked to be circumcised?  Wouldn’t

they have wondered: “Why are Ya’akov’s sons asking us to transgress

Noachide law?”

b.) In Parshas Mikeitz, Rashi writes that Yosef refused to give grain to the

Egyptian people unless they circumcised themselves (Rashi to 41:55).  How

are we to understand Yosef’s request if spilling blood was prohibited for a

non-Jew?

Both these questions can be answered with God’s command to

Avraham here in Parshas Lech Lecha.  God told Avraham that, in

addition to circumcising “you and your descendants after you” (v. 9), he

should also circumcise “those born in your house and those purchased

with your money” (v. 13), i.e. those people who were under Avraham’s

direct control.

Therefore Yosef, who was the dictator of the entire land of Egypt, was

required to instruct his citizens to circumcise themselves, since they were

all under his control.  They thus required circumcision as the extended

household of Yosef.

And similarly, the people of Shechem were led to believe that they

were becoming part of the extended household of Ya’akov: “We will

be one people” (34:16). Therefore they would be required to circum-

cise themselves, based on God’s command to Avraham here in Parshas

Lech Lecha.

(Based on Likutei Sichos vol. 5, p. 146; vol. 10, pp. 138-9)

[ Sparks of Chasidus [

Sarah’s name signified that she became “a princess to all

mankind” (Rashi, v. 15), whereas Avraham did not become a

prince but rather, “the father of a multitude of nations” (v. 5).

This indicates that Sarah remained aloof from the nations to a

greater extent than Avraham, since a princess remains aloof from

her nation, whereas a father interacts with his children.

Because Avraham was more connected to the nations, it was

more difficult for him to perceive the exclusive quality of

Yitzchak, his Jewish son, over Yishma’el, a non-Jew.  Thus, when

he is informed here of Yitzchak’s birth, Avraham exclaimed, “If

only Yishma’el will live (in fear of) You, (that would be

sufficient)!” (v. 18).

Sarah, however, was a “princess,” totally aloof from the nations

of the world.  Consequently, it was she who perceived the

superior quality of Yitzchak and convinced Avraham to send

Yishma’el away (see 21:9ff.).

(Based on Likutei Sichos vol. 15, p. 147ff.)

�� Why was Sarai’s name changed to Sarah? (v. 15)

RASHI: Sarai (h ©r «ä, suffixed by the letter Yud) means “my princess,” suggesting that she is a princess for me (i.e. for Avraham), but not for

others. Now, Sarah (vr̈ «ä) shall be her name. The absence of any suffix indicates that she will be a princess to all mankind.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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d¬ i�g«�i l`−¥r�n�W�i E ¬l mi®�d÷�`«�dÎl�` m−�d�x§a�` x�n`Ÿ¬I
e gi :c«¥l�Y d− �p�W
o½¥A Æ L§l z�c³¤lŸi ÀL�Y�W�̀  d́�x�U Æ l̈a�` miÀ�d÷�` x�n Ÿ̀Í
e hi :Li« p¨t§l
zi¬�x§a¦l F ²Y�̀  i¬�zi�x§AÎz�̀  iÆ�zŸn «�w�d«
e w® �g§v�i F −n�WÎz�̀  �z ¬̀�x�w	e
i�Y§ḱ�x¥A | d´ �P�d ¼ Li¼�Y§r�n�W »l ¥̀r�n�W�i§l «E k :ei«�x�g«�̀  F ¬r�x
f§l m−¨lFr
x³�U¨rÎmi« �p�W cŸ ®̀ �n cŸ ´̀ �n¦A F −zŸ̀  i¬�zi¥A�x�d	e F ²zŸ̀  i¬�zi�x§t�d	e FÀzŸ̀
mi ´�w�` i−�zi�x§AÎz�`	e `k :lF «c�B iF¬b§l ei−�Y�z	pE ci½¦lFi Æ m�`i�U	p
:z�x«�g�̀ «�d d− �p�X©A d½ G�d c´ ¥´ ¥rFO©l Æ d�x�U ³L§l cÆ¥l�Y Á x�W�` w® �g§v�iÎz�̀
gÆ�T�I
e bk :m« �d�x§a�` l−©r�n mi½�d÷�` l©r´ 
I
e F ®Y�̀  x́ ¥´ ¥A�c§l l−©k	i
e ak

Æ z�`	e Æ Fzi¥a i³�ci¦l	iÎl¨M zÆ�`	e FÀp§A l`´ ¥r�n�W�iÎz�` m¹�d�x§a�`
x´�U§AÎz�` l�n¹ �I
e m®�d�x§a�̀  zí ¥A i−�W	p�̀ §A x¾k̈�fÎl̈M F½R�q©M ź 
p�w�nÎl¨M
:mi«�d÷�` F −Y�` x¬ ¤A�C x² �W�`«©M d½ G�d mF´I�d Æ m¤vÆ¤r§A m À�z¨l�x¨r
x¬�U§A F −lŸO�d§A d® �p�W r�W−�z�e mi¬¦r�W�YÎo¤A m½�d�x§aÆ�`	e ck [xihtn]

z−�̀  F½lŸOÆ�d§A d® �p�W d−�x�U¤r WŸ ¬l�WÎo¤A F½ p§A l`́¥r�n�W�i	e dk :F «z¨l�x¨r
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p�w�nE z�i½Ä cí¦l	iÆ Fzi¥a i³�W	p�̀ Îl̈k	e fk :F «p§A

t t t :F «Y�̀  ElŸ −O�p

c̈l	e i�d	i oi�p�W d�̀ �n x©a§l�d Di¥A¦l§A x�n� 
̀e i�c�g
e
x�n�̀ 
e gi :ci¦l�Y oi�p�W oi¦r�W�Y z©a�d d�xŸ�y m�̀ 	e
:K�n�c�w m�I�w�z�i l ¥̀r�n��W�i i
e§l �i	i m�c�w m�d�x§a�̀
K̈l ci¦l�Y K�z�Y�̀  d�xŸ�y �̀h�WEw§A �i	i x�n� 
̀e hi

i�n�i�w z
i mi�w� 
̀e w�g§v�i Di�n�W z
i i�x�w�z	e x©A
l©r	e k :i�dFx�z©A i�dFp§a¦l m¨l¨r m
i�w¦l Di�O¦r
Di�z�i zi¦k�x�A �̀d K�zFl§v zi¦li¥A�w l ¥̀r�n�W�i
i�x�Y �̀c�g©l �̀c�g©l Di�z�i i�B�q�̀ 	e Di�z�i Wi¥R�̀ 	e
z
i	e `k :i�B�q m©r§l D�pi�p�Y�̀ 	e ci¦lFi oi¦a�x§a�x xŸ�y£r

�̀p�n�f§l d�xŸ�y K̈l ci¦l�z i�c w�g§v�i m¦r mi�w£` i�n�i�w
`¨l¨N�n§l i¥vi�W	e ak : �̀Y	p�x�gF` �̀Y�W§A oi�c�d
:m�d�x§a�̀ �C i�dFe�l¦r�n �ii�c �̀x�w	i w�N�Y�q�̀ 	e Di�O¦r
l̈M z
i	e Di�x§A l ¥̀r�n�W�i z
i m�d�x§a�̀  x©a�cE bk 

�̀xEk�C l̈M Di¥R�q©k i�pi¦a	f l̈M z
i	e Di�zi¥a i�ci¦l	i
`�xŸ�y¦A z
i x
f	bE m�d�x§a�` zi¥A i�W�p�`¤A
li�N�n i�c �̀n§M oi�c�d �̀nFi o�x§k¦A oFd�z©l�xEr�c
oi�p�W r�W�zE oi¦r�W�Y x©A m�d�x§a�̀ 	e ck :�i	i Di�O¦r
l`¥r�n�W�i	e dk :Di�z¨l�xEr�c `�xŸ�y¦A x
f	B c©M

�̀xŸ�y¦A z
i x
f	B c©M oi�p�W i�xŸ�y©r z©l�Y x©A Di�x§A
(x
f	B) x
f	B�z�̀  oi�c�d �̀nFi o�x§k¦A ek :Di�z̈l�xEr�c
Di�zi¥a i�W�p�` l̈k	e fk :Di�x§A l ¥̀r�n�W�i	e m�d�x§a�̀

�̀I�n�n©r i�p§A o�n `̈R�q©k i�pi¦a	fE �̀zi¥a i�ci¦l	i
t t t :Di�O¦r (Ex�f	B) Ex�f	B	z�̀

/inhx cWhsbfn /inhx uWknb 'oheuxp uWfe
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1 crtah, nc' ft    2 nkfho_c s' hs    

tcrvo b,ngyu vabho fcr' uct ,au, fj cguko' umt ukns ngarv suru,

anbj ugs tcrvo' anhvru ,uksu,hvi cbh xw ucbh gw: )hj( ku hangtk
hjhv/vkuth ahjhv hangtk' thbh fsth keck n,i afr fzv: hjhv kpbhl/
hjhv chrt,l' fnu v,vkl kpbh' pkj esnh: )hy( tck/kaui tn,, scrho'

ufi tck tanho tbjbu
1

' tck ci thi kv
2

: uert, t, anu hmje/gk ao

vmjue/ uha tunrho' gk ao vgarv bxhubu,' umw abv ak arv' ujw hnho

abhnuk' uew abv ak tcrvo/ )x"t' ut, crh,h knv btnr' vrh fcr f,hc

ut,v t, crh,h ,anur t,v uzrgl uduw' tkt kph atunr uvenu,h uduw'

hfuk cbh hangtk ucbh eyurv cfkk vehuo' ,knus kunr uvenu,h t, crh,h

t,u' ukt go tjrho/ ut, crh,h teho t, hmje knv btnr' tkt kns avhv

esua ncyi/ scr tjr' tnr rch tct' nfti kns ek ujunr ci vdchrv nci

vtnv' f,hc vbv crf,h tu,u uvprh,h tu,u uvrch,h tu,u zv hangtk'
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who, at ninety years old, (will have the merit) of giving birth?”
18 Avraham said to God, “If only Yishma’el will live (in fear of) You, (that would be sufficient)!” 
19 God said, “Indeed, your wife Sarah will bear you a son, and you will name him Yitzchak. I will

establish My covenant with him as an everlasting covenant for his descendants after him. 20 Regarding

Yishma’el, I have heard you. Look!—I have blessed him, I will make him fruitful, and extremely

numerous. He will father twelve princes, and I will make him into a great nation. 21 But I will establish

My covenant with Yitzchak, whom Sarah will bear to you at this time next year.” 
22 He finished speaking with him, and God ascended from Avraham. 
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A vraham took Yishma’el his son, all those born in his house and all those purchased with his

money,—every male of the people of Avraham’s household, and he circumcised the flesh of

their foreskins on that very day, like God had told him. 
24 Avraham was ninety-nine years old, when the flesh of his foreskin was circumcised. 
25 Yishma’el his son was thirteen years old, when he had the flesh of his foreskin circumcised.

26 On that very day, Avraham was circumcised, and (so was) Yishma’el his son. 27 All the people of his

household, those born in his house and those bought with money from foreigners, were circumcised with

him.

THE HAFTARAH FOR LECH LECHA IS ON PAGE 373.

17:23

MAFTIR

1. The mitzvah of circumcision [17:10]

Parshas Lech Lecha ccoonnttaaiinnss  11  ppoossiittiivvee  mmiittzzvvaahh

I

I

3 nakh fv' hs    4 cwwr nz' u    5 crtah, c' s    6 cwwr nz' j

uek ujunr ut, crh,h teho t, hmje(: t,crh,h/crh, vnhkv ,vt

nxurv kzrgu ak hmje: )f( abho gar bahtho/fgbbho hfku' fnu

bahtho uruj
3

: )fc( ngk tcrvo/kaui behv vut fkph afhbv' uknsbu

avmsheho nrfc,u ak neuo
4

: )fd( cgmovhuo/cu chuo abmyuv' chuo

ukt ckhkv' kt b,hhrt kt ni vduho ukt ni vkhmbho' uakt hvhu tuhchu ucbh

suru tunrho' thku rthbuvu kt vbjbuvu knuk ukehho nmu,u ak neuo:

uhnk/kaui uhpgk: )fs( cvnuku/cvpgku/ fnu cvcrto
5

: )cvnuku/ byk

tcrvo xfhi' utjz cgrk,u urmv kj,ul' uvhv n,hrt avhv zei' nv gav

vec"v akj hsu utjz gnu' abtnr ufru, gnu vcrh,' ku kt btnr' tkt

gnu' crtah, rcv/ ra"h hai(: )fv( cvnuku t, car grk,u/ctcrvo

kt btnr t,' kph akt vhv jxr tkt j,ul car' afcr b,ngl gk hsh

,anha' tck hangtk avhv hks' vuzee kj,ul grkv ukprug vnhkv' kfl

btnr cu t,
6

: )fu( cgmo vhuo vzv/anktu ktcrvo m"y abv ukhangtk 

aka garv abho' bnuk tcrvo uhangtk cbu: jxk, pra, kl kl

hWar
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1 — UR KASDIM. Avraham is born here in the year 1948 (from creation).  Sarah is born in 1958.  They

marry in 1973 [11:27,29. Seder Hadoros]. 

2 — CHARAN. In the year 2000 Avraham escapes Nimrod’s fiery furnace and the family flees to Charan

[11:31, Seder Hadoros]. 

3 — THE LAND OF CANA’AN. In the year 2023, God reveals Himself to Avraham and tells him to go

to “the land which I will show you.” Avraham travels to the land of Cana’an, leaving Terach and Nachor

in Charan. On reaching Shechem he builds an altar and offers sacrifices to God. He moves progressively

southwards towards Jerusalem [12:1-9].

4 — EGYPT. That year, when famine strikes, Avraham moves temporarily to Egypt [12:10ff].  

5 — RETURN TO THE LAND OF CANA’AN. After the famine ends, he retraces his steps through the land

of Cana’an, returning to the site where his tent was pitched in Beis Ail [13:1-3].
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At first glance, Parshas Vayeira is a direct continuation

of Parshas Lech Lecha. In Parshas Lech Lecha we read

of Avraham’s journeys, disputes, wars and family life.

And here, in Parshas Vayeira the story continues, as we

read a further installment in the life and times of the

first Jew.

The Torah, however, is not a history book. It is intended

to be a source of valuable teachings and inspiration to

guide us along the path towards our Creator. So we could

not possibly be reading here two “installments” of

Avraham’s story.  Each Parsha is a self-contained entity in

itself, complete with its own unique message, conveyed

by its name.

So, what is the lesson of Vayeira, and how is it distinct

from Lech Lecha?

The basic distinction between these two Parshiyos is

that Parshas Vayeira describes Avraham’s life and

efforts after being circumcised. 

Circumcision is referred to not only as a mitzvah—a

particular method of connecting to God—but, more

importantly, as a covenant. I.e. it encapsulates the

message of Judaism in general.  

There is a basic principle of Judaism that spirituality

should not be relegated to the abstract higher spheres of

existence. Instead, the Torah's principles need to become

tangible and apparent in man’s flesh and blood.  

Chasidic thought shuns the approach of abandoning

physicality in a search for spirituality. On the contrary,

our goal is to make the physical world receptive and

sensitive to the Divine. And this occurs most vividly and

effectively in the covenant of circumcision, where the

spirituality associated with a mitzvah becomes perman-

ently embossed in man’s flesh. 

And that is why this Parsha is called Vayeira—“God

appeared to him”—because everything that we read in the

following pages describes a new era in Avraham’s life,

where his physical body had become a receptacle for

Divinity, through the covenant of circumcision.

The lesson for us: As descendants of Avraham, God's

presence is very apparent in our lives. For this reason we

find that even children are naturally drawn to kissing a

mezuzah, or saying a blessing, etc.

So when we read in the Torah how God appears to

Avraham, we should be aware that God also appears to

us.  The only real difference is that Avraham was given the

ability to see this with his eyes.  

But, as descendants of Avraham, we should not be

satisfied with God's invisible presence. We should cry out

and ask: Why is it that God showed Himself to Avraham,

and He does not show Himself to us?

(Based on Likutei SIchos vol. 10, p. 49ff; Sichas Parshas Vayeira 5752)

[ The Name of the Parsha [
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l�dŸ −̀ �dÎg�z«¤R a¬�WŸi `E ²d�e ®̀�x�n�n i− �p÷«�`§A d½ 	eŸd�i Æ eïl�̀  ³̀�x�I
e ` gi
mi−¦äS�p mi½�W	p` d́�W÷�W Æ d�P�d�e �̀x½ 
I
e Æ ei	pi¥r ³̀�V�I
e a :mF «I�d mŸ ¬g§M
:d̈v�x«�̀  Eg−�Y�W�I
e l�dŸ½̀ �d g�z´ ¤R�n Æ m�z �̀x�w¦l u�x³ 	I
e �̀xÀ 
I
e ei®l̈¨r
l¬ ©r�n xŸ −a£r«�z ¬̀ 	pÎl�` Li½ �pi¥r§A Æ o�g i�z ³̀v̈�n Æ̀ 	pÎm�` iÀ 	pŸc` x®�n Ÿ̀I
e b

a�z	i `Ed�e �̀x�n�n i�x�W�n§A 	i�i Di¥l i�l�B�z�̀ �e `

i�dFpi¥r s�w�fE a :`�nFi m�gi�n§M `	p§M�W�n r�x�z¦A

	̀fg
e i�dFël�r oi�n�ïw oi�x§aEb �̀z̈l�Y �̀d�e 	̀fg
e

l©r ci�b�qE �̀	p§M�W�n r�x�Y�n oFd�zEn�C�w§l h�d�xE

oi�ng�x zi�g̈M�W�̀  o©r§M m�̀  	i�i x�n 
̀e b :`¨r�x�`

)t( uhrt tkhu/kcer t, vjukv' tnr rch jnt cr jbhbt' huo akhah

knhk,u vhv' uct vec"v uatk cakunu
1: ctkubh nnrt/vut ab,i ku gmv

gk vnhkv' kphfl bdkv tkhu cjkeu
2

: hac/hac f,hc' cea kgnus' tnr ku

vec"v ac utbh tgnus' ut,v xhni kcbhl
3

ag,hs tbh kv,hmc cgs,

vshhbhi uvi huachi' abtnr tkvho bmc cgs, tk
4

: p,j vtvk/krtu, to

ha gucr uac uhfbhxo cch,u: fjo vhuo/vumht vec"v jnv nbr,hev

akt kvyrhju cturjho
5

' ukph artvu nmygr akt vhu turjho ctho' vcht

vnktfho gkhu csnu, tbaho: )c( uvbvakav tbaho/tjs kcar t,

arv' utjs kvpul t, xsuo' utjs krptu, t, tcrvo' athi nktl tjs

guav a,h akhju,
6

' ,sg kl afi fk vprav vut nzfhri ckaui rcho'

uhtfku' uhtnru tkhu' uccaurv btnr uhtnr auc tauc tkhl' ucvphf, xsuo

vut tunr fh kt tufk kgau, scr' kck,h vpfh' urptk arpt t, tcrvo

vkl nao kvmhk t, kuy
7

' vut abtnr uhvh fvumhto tu,o vjumv uhtnr

vnky gk bpal' kns, avtjs vhv nmhk: bmcho gkhu/kpbhu' fnu ugkhu

nyv nbav
8

tck kaui behv vut fkph vnktfho: uhrt/nvu uhrt uhrt abh

pgnho' vrtaui fnangu' uvabh kaui vcbv' bx,fk avhu bmcho cneuo

tjs' uvchi akt vhu rumho kvyrhju' ut; gk ph ahusgho vhu ahmt kert,o'

gnsu cneuno kfcusu' ukvrtu,u akt rmu kvyrhju' ueso vut ur.

kert,o/ )fl vdhrxt cra"h hai( ccct nmhgt
9

f,hc bmcho gkhu' uf,hc

uhr. kert,o' fs jzhuvu svuv arh utxr phrau nnbu' nhs uhr. kert,o:

)d( uhtnr tsbh to bt uduw/kdsuk acvo tnr' uerto fuko tsubho'

ukdsuk tnr tk bt ,gcur' ufhui akt hgcur vut' hgnsu jchrhu gnu' uckaui

zv vut juk/ scr tjr' eusa vut
01

' uvhv tunr kvec"v kvn,hi ku gs

ahru. uhfbhx t, vturjho' ut; gk ph af,uc tjr uhr. kert,o' vtnhrv

euso kfi vh,v' usrl vnertu, kscr fi' fnu aphra,h tmk kt hsui rujh

ctso' abf,c tjr uhuks bj' uth tpar kunr' tkt to fi euso dzr, e"f

hWar

�� Why did God reveal Himself to Avraham? (v. 1)

RASHI: To visit the sick. Rabbi Chama bar Chanina said: It was the

third day from Avraham’s circumcision, and [God] came to inquire

about his welfare.

MIZRACHI: Why did God wait until the third day after his

circumcision to visit Avraham?  Because, on the first day Avraham

was busy circumcising Yishma’el and all the members of his house-

hold, so God did not visit him.  God then chose to visit him on the

third day and not the second, since the third day after circumcision

is particularly dangerous, whereas the second day is not.

OHR HACHAYIM: The Shulchan Aruch rules that “friends and relat-

ives are allowed to visit a sick person immediately, whereas others

must wait three days” (Yoreh De’ah 335:1). The reason for this is because

the immediate presence of anyone but a friend or relative would

publicly “declare” the person as being sick, which is not good for his

mazal (fortune).

Even though God is a “relative,” so to speak, of every Jew,

nevertheless a visit from God is a highly public affair.  Therefore, in

this respect, God could not be considered a “relative” and therefore

He waited before visiting Avraham.

RAMBAN: God revealed himself to Avraham in order to heal him.

The Divine revelation was a cure for the sickness caused by his

circumcision, as the verse states, “In the light of the King’s

countenance there is life” (Proverbs 16:15).

�� Did Avraham feel pain from his circumcision? (v. 1)

MIDRASH: Rabbi Abba bar Kahana said, “He felt pain, in order that

God could double his reward.” 

Rabbi Levi said, “Avraham didn’t circumcise himself.  He simply

looked and found himself circumcised.”  Rabbi Birchya said, “On

that occasion, Rabbi Abba bar Kahana cursed Rabbi Levi, saying,

‘You are a liar and a cheater!’” (Bereishis Rabah 47:9).

C L A S S I C  Q U E S T I O N S

WHY DID GOD WAIT THREE DAYS?

Mizrachi argues that God waited until the third day after Avraham’s

circumcision before visiting him because the third day in particular is a

dangerous time. However, this solution is problematic since:

a.) The question whether the second or third day is more dangerous is

disputed among the Talmudic commentaries.  Thus, Mizrachi’s solution

would only be valid according to those opinions which hold that the third

day is more dangerous than the second.  According to the other opinions,

that the second day is more dangerous, an explanation is still required. [In

fact, Rashi himself, in his commentary to the Talmud, rules in accordance

with this latter opinion (Shabbos 134b).]

b.) The mitzvah of visiting the sick applies to all sick people, and not

only those who are in severe danger. So, even if one does accept

Mizrachi’s assertion that the third day is more dangerous, it still fails to

explain why God did not visit Avraham on the second day after his

circumcision, even if it was a less dangerous time.

Ohr haChayim argues that God did not visit Avraham immediately, so

as not to attract attention. 

However, this is difficult to accept since:

a.) It is certainly within God’s capability to visit a person privately.  God

is not forced to appear in a public manner.

b.) Verse 1 states that God appeared during “the heat of the day,” on

�
T O R A S  M E N A C H E M

1 cct nmhgt pu:    2 cwwr nc' j    3 ao nj' z    4 ,vkho pc' t    5 cct nmhgt pu:    6 cwwr b' c    7 ao    8 cnscr c' f    9 pu:    01 acugu, kv:
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God appeared to (Avraham) in the plains of Mamre (three days after his circumcision), while he

was sitting at the entrance of the tent (where he had been looking for passersby to welcome),

in the heat of the day.
2 He looked around and saw—look!—three (angels, in the form of) men were standing in front of

him. He (realized that they did not wish to trouble him) so he ran toward them from the entrance of the

tent, and he prostrated himself on the ground. 
3 He said, “My lords! If I have found favor in your eyes, please do not go away from your servant!”

which Rashi comments, “God took the sun out of its sheath so as not to

trouble him with guests.” From this we see that nobody was present in any

case when “God appeared to Avraham,” and that it was indeed a pri-

vate affair.

We are thus left with the question: why did God wait until the third day

before visiting Avraham?

THE EXPLANATION

We can solve the above problem by first posing a further question:

The act of circumcision was the first—and only—mitzvah that Avraham

performed with his body.  With it he entered, together with all his future

descendants, into a holy covenant with God.  It represented an unprece-

dented leap in his own Divine service, towards which he had been

heading his entire life.  

So, why did he feel pain at all?  Surely, Avraham should have been so

overwhelmed with joy at receiving the mitzvah of circumcision that he

should not have felt any pain?

In fact, we find in Jewish Law that although it is generally prohibited to

fast on Shabbos (since it is a time when a person may not cause himself

suffering), nevertheless a person who experienced a bad dream is

permitted to fast on Shabbos to annul the dream. This is because its

annulment through fasting actually causes him pleasure, and not

suffering, because he is so disturbed by the dream (See Shulchan Aruch

Admor Hazakein, Orach Chaim 288:3). 

Now, if this spiritual alleviation of physical distress is possible even by

an ordinary person—since the Code of Jewish Law speaks to the average

person—then all the more so would we expect Avraham to feel only joy

at his circumcision, and not pain?

Furthermore, when Rabbi Levi (in the Midrash) expressed such a view,

that Avraham felt no pain, he was personally insulted by his colleague

Rabbi Abba bar Kahana, who called him a “liar and a cheater.” Surely

Rabbi Abba bar Kahana could have made a more dignified response?

What was the need for such harsh language?

The solution to all the above problems lies in the fact that the sensation

of pain is actually a fundamental part of the mitzvah of circumcision.  The

verse states, “My covenant should be in your flesh” (above, 17:13), which

suggests that the flesh itself should feel the effects of the mitzvah. So, a

failure to feel pain would mean that God’s covenant had not properly

penetrated the “flesh” of man.

Consequently, if Avraham would not have felt pain while, and as a

result of, circumcising himself then he would not have been observing

the mitzvah properly.  Therefore, despite his great joy and spiritual

elation, Avraham forced himself to be aware of the natural pain which his

body was experiencing, so that God’s covenant should penetrate the

physical body.
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[ Sparks of Chasidus [

The Kabalah speaks of “50 gates of spiritual understanding,” 49

of which can be achieved by a person as a result of his own

initiative. The final 50th gate is then granted by God from above.

When Avraham had circumcised himself, he had reached the

greatest degree of spiritual perfection that he could possibly

achieve as a human being—the 49th gate— and he became “sick”

yearning for the fiftieth gate. This is alluded to by the fact that v�kIj
(the Hebrew term for ‘sick person’) has the numerical value

(gematria) of 49.  Then, “God appeared to him,” revealing to him

the 50th gate of spiritual understanding, which cured his spiritual

sickness.

And, being that his physical sickness was a reflection of his

spiritual dissatisfaction, the Divine revelation healed him

physically too.

(Based on Sichas Shabbos Parshas Vayeira 5750)

[ The Last Word [

When the Rebbe Rashab was four or five years old and he

learned that “God appeared to (Avraham),” he burst into

tears and complained to his grandfather (the Tzemach Tzedek):

“Why doesn’t God reveal Himself to me?” 

The Tzemach Tzedek replied, “When a Jew decides to

circumcise himself at the age of 99, he deserves that God should

reveal Himself to him.”

The fact that the previous Rebbe (Rabbi Yosef Yitzchak of

Lubavitch) told this story in public and publicized it, proves that

it contains a practical lesson in the education of all children, not

just exceptional individuals, such as the Rebbe Rashab. 

Namely, that while in the past children could only be drawn

towards physical prizes and rewards—as the Rambam writes that

children should be tempted to observe Torah and mitzvos with

prizes of nuts etc.” (Perush Hamishnayos, Sanhedrin, beg. perek Cheilek);

nowadays however, times have changed and even small children

can be taught to have a desire for spiritual things, for Divine

revelation, to the extent that its absence reduces them to tears.

(Based on Likutei Sichos vol. 20, p. 66)
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abv/ ua,h vkaubu, ccrtah, rcv
1

: )s( hej bt/gk hsh akhj' uvec"v

ako kcbhu gk hsh akhj' abtnr uhro nav t, hsu uhl t, vxkg
2

: urjmu
rdkhfo/fxcur avo grchho' ana,juho ktce rdkhvo' uvephs akt

kvfbhx gcus, tkhkho kch,u
3'tck kuy akt vephs' vesho khbv krjhmv'

abtnr ukhbu urjmu rdkhfo:,j, vg./,j, vthki: )v( uxgsu kcfo/
c,urv cbchtho ucf,ucho nmhbu sp,t xgs,t skct/ c,urv' xgsu kcfo/

cbchtho' xgs kcl p, kjo
4

/ cf,ucho' ukjo kcc tbua hxgs
5

/ tnr rch

jnt' kccfo thi f,hc fti' tkt kcfo' ndhs athi hmr vrg auky cnktfho
6
:

tjr ,gcuru/tjr fi ,kfu: fh gk fi gcr,o/fh vscr vzv tbh ncea

nfo' ntjr agcr,o gkh kfcush: fh gk fi/fnu gk tar' ufi fk fh gk

fi acnert' fh gk fi ctu cmk eur,h
7

' fh gk fi rth,h pbhl
8

' fh gk fi kt

b,,hv
9

' fh gk fi hsg, jbu,bu
01

: )u( enj xk,/xk, kgudu,/ enj kgnhki

ak ycjho' kfxu, t, vesrv ukatuc t, vzuvnt: )z( ci cer rl uyuc/

dw prho vhu' fsh kvtfhki dw kaubu, cjrsk
11: tk vbgr/zv hangtk'

kjbfu cnmu,
21

: )j( uhejjntv uduw/ukjo kt vcht' kph aphrxv arv

bsv' ajzr kv turj fbaho tu,u vhuo' ubynt, vghxv
31

: jntv/auni

vjkc aeukyhi ngk pbhu: uci vcer tar gav/tar ,ei' ent ent

a,ei' tnyh uthh,h enhhvu: uhtfku/brtu fnu atfku' nfti akt habv

tso ni vnbvd
41

: )y( uhtnru tkhu/beus gk th"u actkhu' u,bht rch

angui ci tkgzr tunr' fk neuo avf,c rcv gk vbeusv' t,v sura

vf,c ufuw' ufti vbeusv rcv gk vf,c t,v sura vbeusv' at; karv

atku thu tcrvo knsbu ahatk tso ctfxbht aku ktha gk vtav uktav

gk vtha/ ccct nmhgt
51

' tunrho husgho vhu nktfh var, arv tnbu vhfi

vh,v' tkt kvushg ambugv vh,v' fsh kjccv gk cgkv' tnr rch huxh cr

jbhbt' fsh kadr kv fux ak crfv: vbvctvk/mbugv vht: )h( fg, jhv/
fg, vzt, kabv vctv' upxj vhv' ukpxj vct buks hmje' nskt erhbi

hWar

*beus gk thu

�� How could Avraham serve milk and meat together? (v. 8)

DA’AS ZEKEINIM: Rashi writes that Avraham served them, “bit by bit as each item was prepared” (v. 8).  Thus, he did not serve them meat

and milk together, which is forbidden, but rather milk and then afterwards meat (“cream and milk and the calves”), which is permissible.

C L A S S I C  Q U E S T I O N S

This is why Rabbi Abba bar Kahana reacted so vociferously to Rabbi

Levi’s claim that Avraham felt no pain. For, without a physical feeling in

the “flesh,” the covenant of circumcision loses its significance.  Therefore,

Rabbi Abba bar Kahana felt the need to negate such a notion as sharply

as possible.

Based on the above, we can now explain Rashi’s words that God

waited until the third day before visiting Avraham:

Ramban writes that when “God appeared to (Avraham),” he was

instantly healed by the Divine revelation. 

Therefore, if God had revealed Himself to Avraham earlier he would

have been immediately healed, and he would not have felt the pain,

which was associated with the mitzvah, to a sufficient degree.  Therefore,

only after Avraham had experienced the pain of circumcision in his

physical flesh for a prolonged period, did God reveal himself to Avraham,

causing a miraculous recovery.

(Based on Likutei Sichos vol. 5, p. 77ff; vol. 10, p. 47; Sefer Hasichos 5750, p. 104ff.)

MILK & MEAT (V. 8)

In addition to the argument [of Da’as Zekeinim], that the cream and

calves were served separately, thus circumventing the prohibition of

eating milk and meat, one could also argue that he offered each of the

angels either milk or meat.  Thus, “three calves’ tongues with mustard”

�
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1 nj' h   2 cnscr f' ht   3 cwwn pu:   4 aupyho hy' v   5 ,vkho es' yu   6 cwwr nj' ht   7 crtah, hy' j   8 ao kd' h   9 ao kj' fu   01 cnscr h' kt   11 cwwn pu:   21 cwwr nj' hd   31 cwwn pz/

41 ao pu:  cwwr nj' hs    51 s; pz/
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4 “Please, let some water be brought (by my staff) so you can bathe your feet and recline under the

tree. 5 I will get some bread for you to satisfy your hearts. Afterwards, you may continue on. (I ask this

of you) because you have (honored me by) visiting your servant.” 

They said, “Do what you have suggested.” 
6 Avraham rushed to Sarah’s tent, and he said, “Quickly, get three se’ah of sifted flour, knead them

and make loaves!” 
7 Avraham ran to the cattle, took (three) tender and good calves, and he gave (them) to the young lad

(Yishma’el), and he hurried to prepare (three cooked tongues with mustard). 
8 He took cream, milk and the calves that he had prepared, and placed them in front of (the angels).

He stood over them, under the tree, as they (pretended) to eat. 
9 They said to him, “Where is Sarah your wife?” 

He said, “Here, in the tent.” 
10 (One angel) said (on behalf of God), “I will be returning to you at this time next year, and then,

were prepared (Rashi, v. 7), to give each of the guests the option of eating

meat. This was done in order to fulfill the mitzvah of welcoming guests in

the best possible fashion.  No guest, however, was served milk and meat.

(Based on Likutei Sichos vol. 6, p. 150)

THE ANGELS’ ENQUIRY (V. 9)

Rashi’s lengthy comment here prompts a number of questions:

a.) Dots appear on top of a word in many places in the Chumash, and

Rashi does not always explain their significance.  Why did he choose to

do so here?

b.) Why did Rashi reject the simple explanation [of Sforno] that the

angels asked where Sarah was because they came to inform her of the

good news that she was about to bear a child?

c.) If Sarah was very modest, as Rashi writes, then why did she accept

wine from strange men instead of from her husband?

THE EXPLANATION

On verse 2 above, where the Torah states that three angels came to visit

Avraham and Sarah, Rashi comments, “One to bring the news (of

Yitzchak’s birth) to Sarah, one to overturn Sodom, and one to heal

Avraham, since one angel does not perform two errands.”

On reading our verse, that, “they (plural) said to him, ‘Where is Sarah

your wife,’” Rashi could not accept the interpretation [of Sforno] that they

were all asking about Sarah’s whereabouts in order to inform her of good

news, since he had written earlier that only one angel was appointed to

any single task.

�
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[ The Last Word [

“THEY (PRETENDED) TO EAT...” (V. 8)

The Torah states that the angels ate the food which Avraham

served them (v. 8), on which Rashi comments, “They pretended

to eat.”

It appears, therefore, that Avraham did not perform a mitzvah

by feeding his guests, for ultimately they were angels who did not

need to eat. Thus, a.) Avraham interrupted his audience with the

Divine Presence unnecessarily, and, b.) How can we learn the

principle, “Welcoming guests is greater than welcoming the

Divine Presence” (Shabbos 127a), from an incident where there

were no real guests present?

Generally speaking, with acts of kindness, the primary focus

is on the results of the mitzvah, i.e. the benefits given to the

guests—food, drink etc.

The unique quality of the mitzvah of welcoming guests is

that the primary focus is not on the benefits received by the

guests, but rather, on the good will demonstrated by the host.

In this light, it turns out that Avraham did fulfill the mitzvah of

welcoming guests, in the most exemplary manner.

(Based on Likutei Sichos vol. 25, p. 70ff)

�� Why are there dots on the word uh�k¥t? (v. 9)

RASHI: In the word uh�k�t (“to him”), there are dots over the letters

alef, yud and vav. Rabbi Shimon ben Elazar taught: “Wherever a

word has more undotted letters than dotted letters, one should give

a special interpretation to the undotted letters.” But here, the dotted

letters are more numerous than the undotted letters, so the dotted

letters [uht] require a special interpretation. 

[The word Ih�t means “where is” (masculine), so the dotted letters

here suggest that] the angels also asked, “Where is Avraham?” to

Sarah. This teaches us that a person should always enquire from his

host about his hostess, and from his hostess about his host. 

The Sages said in tractate Bava Metzia: The ministering angels

knew where Sarah was [but they still asked where she was] to make

it known that she was modest, in order to endear her to her husband. 

Rabbi Yosef bar Chanina said: “[They asked where she was] in

order to send her the cup of blessing [i.e., the cup of wine upon

which the Grace after Meals is recited].

SFORNO: The angels asked, “Where is Sarah, your wife,” since the

purpose of their mission was to inform Sarah that she was going to

give birth to a child.

ABARBANEL: The angels were concerned that Sarah was unwell,

since she did not join them for the meal.

C L A S S I C  Q U E S T I O N S
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Therefore Rashi concluded that they were merely inquiring about her

welfare based on the teaching of our Sages that, “a person should always

inquire from his host about his hostess, and from his hostess about

his host.”

This however begs the question: the Torah records that the angels

inquired from Avraham about Sarah’s welfare, but where do we find that

they enquired from Sarah about Avraham’s welfare?

Rashi answers that this inquiry is alluded to by the dots on top of the

word.  I.e. Rashi does not always explain the significance of dots, since at

the literal level of Torah interpretation they are not always significant.

Since, however, in our case they do solve a basic question at the literal

level, Rashi explained their meaning.

A problem with the above solution is that it is slightly inconsistent with

the precise wording of the verse.  If the angels were merely inquiring

about the welfare of Sarah, then why did they ask, “Where is Sarah your

wife”? Surely, it would have been more appropriate to say, “How is

Sarah, your wife”?

Due to this problem, Rashi felt it was necessary to bring an alternative

solution.  So, he wrote, “The ministering angels knew where Sarah was

[but they still asked where she was] to make it known that she was modest,

in order to endear her to her husband.” This explains why the angels

asked, “Where is your wife,” since their intent was to highlight her modest

absence from the meal.

But, while this interpretation explains the angels’ question, it fails to

explain why the Torah relates the specific content of Avraham’s answer,

since it was irrelevant to the angels where Sarah was located.

Therefore, Rashi brought a third interpretation: “Rabbi Yosef bar

Chanina said: [They asked where she was] in order to send her the cup of

blessing.” This explains the need for the angels’ question and Avraham’s

answer, since they needed to know where Sarah was to bring her the cup

of blessing.

THE CUP OF BLESSING

One might think at first glance that it would have been preferable for

Avraham to send his own cup of blessing.  However, the Torah states

explicitly: “He stood over them, under the tree, as they (pretended) to eat”

(v. 8). From this we see that Avraham did not eat at all, since he was

serving his guests the entire time, so he would not have participated in the

Grace after Meals.  It was thus not disrespectful for the angels to send her

from their cup, as this was the only way that Sarah could participate in

this mitzvah.

Nevertheless, the astute reader might still be troubled that this action

had a subtle overtone of immodesty.  After all, they were strange men so

it would appear somewhat inappropriate for Sarah to drink from their

cup, even if it was the only chance to perform this mitzvah.

Rashi, however, deemed this to be a more subtle problem, which would

only bother the more discerning reader. Therefore, he hinted to the

solution in an indirect manner by citing the author of the above teaching.

At the literal level of Torah interpretation, it is of no relevance to know the

author of a particular Talmudic or Midrashic teaching, so Rashi usually

omits these details from his commentary.  On those occasions where he

does mention the author of a teaching, it is obviously of some particular

significance.  Namely, that a subtle question which may be bothering the

more discerning reader can be answered when one considers the author

of the teaching at hand.

In our case, Rashi cites, “Rabbi Yosef bar Chanina said: [They asked

where she was] in order to send her the cup of blessing.”

Rabbi Yosef bar Chanina is famous for the teaching, “A woman

recognizes the nature of her guests more than a man” (Brachos 10b). In our

case, this means that Sarah would have recognized, more so than

Avraham, that her guests were really angels.  It was thus not immodest

of her to accept their cup of blessing, since she was aware of their

true identity.

(Based on Likutei Sichos vol. 15, p. 110ff.)

`E ¬d�e l�dŸ −̀ �d g�z¬ ¤R z©r² �nŸW d¬ �x�U�e L® �Y�W�̀  d́�x�U§l o−¥aÎd�P�d�e
zF́i�d¦«l Æ l�c�g mi®�n	I©A mi−�`̈A mi½ �p�w�f Æ d�x�U�e m³�d�x§a�̀ �e `i :ei«�xg«�̀
i³�xg«�̀  xŸ ®n`¥l D̈́A�x�w§A d− �xŸ�y w¬ �g§v�Y
e ai :mi«�W	P©M g�xŸ −̀  d½�xŸ�y§l
m® �d�x§a�`Îl�` d− 	eŸd�i x�n Ÿ̀¬I
e bi :o «�w	f i−�pŸc «̀ 
e d½ 	p�c¤r í¦NÎd�z�i«�d Æ i�z÷§a
:i�Y�p «�w	f i¬ �p «̀
e c−¥l�̀  m² 	p�n�` s¬ �̀ �d xŸÀn ¥̀l d¹�xŸ�y dÆ�wg«v̈ Á d�G d�Ó¨l
d¬ �xŸ�y§lE d− 	I�g z¬ ¥r̈M Li² ¤l�` aE ¬W�` cº¥rFO©l x®ä�C d− 	eŸd�i«�n ¬̀ ¥l̈R�id ci

d�xŸ�y�e K�z�Y�̀  d�xŸ�y§l x©a �̀d�e oi�n	I�w oEY�̀ �C
:i�dFxFg` `Ed�e `	p§M�W�n r�x�z¦A z©r�n�W
w�q§R oi�nFi§A El©r Eai�q d�xŸ�y�e m�d�x§a�̀ �e `i 

d�xŸ�y z©k�i�g�e ai : 	̀I�W�p¦M g�xF` d�xŸ�y§l i�e�d�n§N�n
Eni¥lEr i¦l z�ed zi¦ai�q�C x�z̈A x�ni�n§l �̀d̈r�n¦A
o
p�c �̀n§l m�d�x§a�̀ §l 	i�i x�n 
̀e bi :ai�q i�pFA�x�e
ci¦lF` �̀h�WEw§A m�x§a�d x�ni�n§l d�xŸ�y z©k�i�g

�̀n	B�z¦R 	i�i m�c�w o�n i¥Q©M�z�id ci :zi¦ai¥q 	̀p 
̀e
oi�n	I�w oEY�`�C o	C¦r§M K�z	e§l aEzi�` o�n�f¦l

T O R A S  M E N A C H E M

F§g¥, tkt Fg̈¥,/ fg, jhv fg, vzt, a,vt jhv kfo' a,vhu fkfo aknho

uehhnho: auc tauc/ kt caru vnktl ahauc tkhu' tkt cakhju,u ak

neuo tnr ku' fnu uhtnr kv nktl vw vrcv trcv' uvut thi chsu

kvrcu,' tkt cakhju,u ak neuo' t; fti cakhju,u ak neuo tnr ku fi
1

/

)tkhag tnr kaubnh, knugs vzv fg, jhv t, juce, ci' u,tnr tkhu

tsbh tha vtkvho tk ,fzc capj,l' tu,i vnktfho acaru t, arv tnru

knugs tauc' tnr kv tkhag' tu,i vnktfho avo jhho uehhnho kguko'

tnru knugs tauc' tck tbh car uso' avhuo jh unjr n,' chi jh uchi n,

knugs vzv uduw(: uvut tjrhu/vp,j vhv tjr vnktl: )ht( jsk kvhu,/
pxe nnbv: turj fbaho/turj bsu,: )hc( cercv/nx,fk, cnghv

utnrv' tpar vercho vkku ygubhi uks' vasho vkku amneu nuafhi jkc/

,bjunt
2

: gsbv/mjmuj car' ukaui nabv nahr t, vagr ungsi t, vcar/

scr tjr' kaui ghsi zni ux, bsu,: )hd( vt; tnbo/vdo tn, tks: utbh
zeb,h/ahbv vf,uc npbh vakuo' avrh vht tnrv utsbh zei:

)hs(vhpkt/f,rdunu vh,fxh' ufh auo scr nupkt unuprs unfuxv nnbh

nkgau, frmubh: knugs/ktu,u nugs vnhugs aecg,h kl t,nuk' knugs

hWar
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your wife Sarah will have a son.”  

Sarah heard from the entrance of the tent, which was right behind (the angel). 
11 Avraham and Sarah were old, (but still) immersed into daily life. Sarah had stopped having a

woman’s cycle. 12 (Looking at) her bodily organs, Sarah laughed, saying, “After I have withered, will I

(now) have smooth skin? And my husband is old!” 
13 God said to Avraham, “Why did Sarah laugh, saying, ‘Is it really true that I will give birth, even

though I am old’? 14 Is anything hidden from God? I will return to you at the time (which we have just)

fixed, this time next year, and Sarah will have a son.” 
15 Sarah denied it, saying, “I didn’t laugh,” because she was afraid. 

He said, “No! You did laugh.” 

�� What does it mean that Avraham and Sarah were

oh¦n²H�C oh¦t�C (lit. ”coming into days”) ? (v. 11)

IBN EZRA: That they were exceptionally old.

RAMBAN: When a person gets very old, exceeding the lifespan of

most people in the generation, he is called “coming into days.” This

is because his continued life is precarious, as if he were traveling

on a daily basis from one city to another, “coming” into each day of

his life.

ZOHAR: The days were whole, and not lacking.  Not a day passed

when they did not observe a mitzvah (I 129a; 222a; 224a).

�� What was the difference between Avraham and Sarah’s

reaction to the news that they would have a child? (v. 12)

RASHI: According to Onkelos, Sarah laughed, but Avraham rejoiced

(above 17:17).  Avraham believed and rejoiced, but Sarah did not

believe and ridiculed, and for this reason God was angry with Sarah

[see v. 13], but was not angry with Avraham [Rashi to 17:17; see “Sparks”].

”COMING INTO DAYS” (V. 11)

At the literal level, the phrase “coming into days” (oh¦n²H�C oh¦t�C) could

not mean “exceptionally old” as Ibn Ezra and Ramban suggest, since:

a.) Avraham and Sarah were not exceptionally old at the time, relative

to the life expectancy of that generation.

b.) In the Haftarah to Parshas Chayei Sarah we read, “David was old,

coming into days” (beg. Kings I), and at that time he was only seventy years

old, i.e. not exceptionally old.

Rather, if one takes the words at face value, “coming into days,” just as

one would say, for example, “coming into a house,” the term is describing

the way Avraham and Sarah lived each and every day of their lives: They

“came into” it.  I.e. they did not let the day pass them by uneventfully, but

rather, they immersed themselves totally into their days. [Thus, we have

translated above, “immersed into daily life.”]

In fact, the Zohar, while being primarily a kabalistic text, offers the

interpretation which is the closest of all to the literal meaning of the verse.

The Zohar, however, is speaking of spiritual perfection whereas, at the

literal level, the verse is describing the intensity of Avraham and Sarah’s

physical lives.

(Based on Likutei Sichos vol. 35, pp. 90ff.)

SARAH’S LAUGHTER (V. 12-15)

Rashi writes (v. 12) that Sarah was in disbelief when she heard that she

would give birth to a child.  Avraham, on the other hand, rejoiced at the

news (See above 17:17).

Perhaps their different reactions could be explained as follows:

Rashi writes above, in his commentary to 17:17, “Although the first

generations had children at the age of five hundred, in Avraham’s time the

average lifespan became shorter and people became weaker. This is

evident from the ten generations from Noach to Avraham, who used to

father children at the age of sixty or seventy.”

When Avraham was told that he would father another son he was 100

years old (17:17), which is clearly above the ceiling of 60 or 70.  

However, in a later comment, Rashi states that, “When he (Avraham)

was one hundred years old, he was like a person who is seventy years

old” (25:7). Rashi does not specify here what Avraham's hundredth year

had in common with his seventieth.  Presumably, this is because he relies

on his earlier statement that, in those days, a person would lose the ability

to have children after 70. Since, “when he was one hundred years old, he

was like a person who is seventy years old,” it follows that Avraham had

not lost his ability to have children at 100.  Therefore, when he heard the

good news, he did not laugh in disbelief, but rather, he rejoiced.

Sarah on the other hand, “had stopped having a woman’s cycle” (v. 11),

indicating that she had passed the natural child-bearing age of that era.

Therefore, she found it difficult to believe that she would have children.  

�
�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

The Patriarchs and Matriarchs were all perfect tzadikim

(righteous people) who never sinned. They were a “vehicle of

expression” for the Divine Will their entire lives (Tanya ch. 23).

Therefore, when the Torah describes Sarah’s “sin” here—of

laughing in disbelief at the news that she would bear a child—this

does not mean to say that she sinned in the literal sense of the

word. Rather: a.) She performed an act that, outwardly, appeared

to be a sin. And, b.) The act was not a transgression (cheit) but

rather, a shortcoming (chesaron), i.e. a failure to act in the best

possible manner.

Most people struggle with their evil inclination, to choose good

over evil.  A tzadik, however, struggles between a choice of two

good actions, one greater than the other.  Thus, if they fail, and

choose the lesser good, it still remains a positive act. 

(Based on Likutei Sichos vol. 5, pp. 64, 100)

SECOND

READING
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e d� ®̀ �x	i | í¦M i�Y�w−�g̈v `¬÷ xŸ ²n ¥̀l | d¯�xŸ�y WÆ�g©k�Y
e eh [ipy] :o«¥a
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En�w�e fh :�Y§k�I�g m�x§A `̈l x�n 
̀e z©li�g�c i�x` 
mFc�q i¥R�` l©r E`i¦k�Y�q�`�e `	i�x§aEB o�O�Y�n 
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Furthermore, she was unaware that Avraham was capable of having

children, since he was well above seventy, and she did not know that he

had retained his strength.  Therefore, in addition to her disbelief at her

own inability to have children, she said, “And my husband is old!”(v. 12).

Thus in the final analysis we see that at the literal level of Torah

interpretation to which Rashi adheres, the birth of Yitzchak was

miraculous for Sarah, but natural for Avraham.

(Based on Likutei Sichos vol. 20, pp. 80-81)

�� What was the “outcry of Sodom”? (v. 20-21)

RASHI: Literally it means the outcry of the land. Our Sages,

however, interpreted it to refer to the cry of a certain girl, whom they

killed by a horrible method because she gave food to a poor man, as

is described in [Tractate Sanhedrin, Chapter] “Cheilek.”

TALMUD: There was a certain girl who would bring bread out to the

poor when nobody was looking, hiding it in her pitcher when she

went to draw water.  When the matter was discovered, they smeared

her with honey and placed her on top of the city wall.  Bees came

and devoured her (Sanhedrin 109b and Rashi ibid.).

RADAK: The people of Sodom violated all 7 Noachide laws (13:13).

vzv cabv vtjr,: )yu( fh hrtv uduw fhmje,/vrtaui nana kaui svt

vut' abu,i ygo kscr u,fja arv kph ahrtv/ uvabh nana ckaui tkt'

uhtnr kt fscrhl vut tkt mje,' atnru rcu,hbu fh nana csw kaubu,' th'

sknt' tkt' svt: )yz( uhaehpu/fk vaepv acnert krgv' ju. nvaehpv

nngui esal
1

' adsuk fj n,bu, gbhho' avupl ns, vrudz krjnho: kakjo/
kku,o' fxcur turjho vo: )hz( vnfxvtbh/c,nhv: tar tbh guav/
cxsuo' kt hpv kh kgau, scr zv akt nsg,u' tbh b,,h ku t, vtr. vzt,'

ujnav frfhi vkku aku vi' abtnr dcuk vfbgbh nmhsui uduw cutfv xsunv

ugnurv uduw' ert,h tu,u tcrvo' tc vnui duho' utanhs t, vcbho ukt

tushg ktc avut tuvch: )hj( utcrvo vhu hvhv/nsra tdsv zfr mshe

kcrfv' vuthk uvzfhru crfu/ upauyu' ufh nnbu tbh ngkho' uvrh vut jchc

kpbh kvhu, kduh dsuk' ukv,crl cu fk duhh vtr.: )hy( fh hsg,hu/kaui jhcv'

fnu nusg kthav
2

' vkt cugz nusg,bu
3

' utsgl cao
4

' utnbo gher kaui fuko

thbu tkt kaui hshgv' avnjcc t, vtso nercu tmku uhusgu unfhru/ uknv

hsg,hu' kngi tar hmuv' kph avut nmuv t, cbhu gkh' kanur srfh/ uto

,pravu f,rdunu' husg tbh cu ahmuv t, cbhu uduw' thi kngi bupk gk vkaui:

hmuv/kaui vuuv' fnu ffv hgav thuc
5

)gk ph vw hjbu(: kngi vcht/fl

vut nmuv kcbhu' anru srl vw fsh ahcht vw gk tcrvo uduw/ gk ch, tcrvo

kt btnr' tkt gk tcrvo' knsbu fk vngnhs ci mshe ftku thbu n,:

)f(uhtnr vw/tk tcrvo' agav ftar tnr akt hfxv nnbu: fh rcv/fk

rcv acnert vygo knyv cch",' kph avi n,urdnhi dsukv' tu dskv

uvukf,' tck zv ygnu kngkv crh"a' kph an,urdo dskv fcr' fnu aphra,h

uhvh vana ctv' vbv acv hcn,l: )ft( trsv bt/kns kshhbho akt hpxeu

shbh bpau, tkt crthv' vfk fnu apra,h cpra, vpkdv/ scr tjr' trsv bt

kxu; ngahvo: vfmge,v/ak nshbv: vctv tkh gau/ufi gunsho

cnrso' fkv tbh guav cvo' uto kt hgnsu cnrsi' tsgv nv tgav' kvprg

nvi chxurhi ukt tfkv tu,i/ ufhumt cu nmhbu cneuo tjr' ug,v vurs gshl

ngkhl utsgv nv tgav kl
6

' ukphfl ha vpxe beus, pxhe chi gau kfkv'

fsh kvprhs ,hcv njcr,v/ urcu,hbu srau vfmge,v' mge, rhcv tj,'

avrduv nh,v naubv' gk ab,bv nzui kgbh' fnpura cjke
7

: )fc( uhpbu nao/
nneuo atcrvo khuuo ao: utcrvo gusbu guns kpbh vw/uvkt kt vkl kgnus

kpbhu' tkt vec"v ct tmku utnr ku zge, xsuo ugnurv fh rcv' uvhvku kf,uc

uvw gusbu guns kpbh tcrvo' tkt ,heui xuprho vut zv
8

)tar vpfuvu z"k

kf,uc fi(: )fd(uhda tcrvo/nmhbu vdav knkjnv uhda hutc uduw
9

' vdav

hWar
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The (angels) got up from there, and gazed (disparagingly) upon Sodom. Avraham went with them

to escort them.
17 God said, “(How) could I conceal from Avraham what I am doing (to Sodom, in the very land

I promised to give to him)?” 
18

(Since Avraham was mentioned by God, He blessed him:) “Avraham will

become a great and powerful nation, and all the nations of the world will be blessed through him. 19 For

I have known (and cherished) him because he instructs his sons and his household after him to keep the

way of God, acting with charity and justice. (He instructs them to do so) in order that God will bring upon

Avraham everything He had said (He would do for) him.” 
20 (Keeping to His word,) God said (to Avraham), “Since the outcry of Sodom and Amorah has

become great, and since their sin has become very grave, 21 I will descend now and see: if they have

actually caused the outcry which has reached Me, then (there will be) destruction! If not, I will know (how

to punish them).” 
22 The (angels) turned from there (where Avraham had escorted them to) and went to Sodom.  (God)

was still present before (Avraham).  23 Avraham approached (God) and said, “Will You also destroy the

18:16

[ The Last Word [

THE OUTCRY OF SODOM (V. 20-21)

Even though the people of Sodom transgressed all of the seven

mitzvos given to Noach (as Radak writes) nevertheless, their

primary sin, for which destruction was decreed upon them, was their

failure to be charitable.  Scripture states this explicitly: “This was the

sin of Sodom... they did not strengthen the hand of the poor and

needy” (Ezekiel 16:49), in contrast to Avraham, who “instructs his sons

and his household after him... acting with charity and justice” (v. 19).

This however begs the question: Why is giving charity not listed as

one of the seven Noachide laws (see p. 19)?

A number of possible solutions could be suggested:

a.) The Noachide laws are a codification of prohibitions, and not

positive mitzvos. Therefore charity, a positive act, was not included

(Chidushei HaRan to Sanhedrin 56b).

b.) The obligation to give charity is included within the obligation

to “establish courts of law,” which in a broader sense means to

maintain all forms of social welfare (c.f. Ramban to 34:13).

c.) Rambam, however, writes explicitly that charity is not a mitzvah

that is binding on non-Jews (Hilchos Melachim 10:10). Therefore,

according to Rambam it would appear that Sodom was punished, not

because they failed to give charity, but rather because they opposed

the giving of charity (as in the case of the girl who was murdered for

feeding the poor—see Rashi and Talmud above). I.e. since people,

who were put on the earth to promote civilization, actively oppose

social welfare, they deny themselves the right of existence.

Thus, according to all opinions, it is necessary to promote the

observance of charity among the nations of the world.  And, in the

current world climate where peaceful civilization is a priority among

world leaders, it is easier to promote charity among non-Jews than

ever before.

(Based on Likutei Sichos vol. 5, p. 155ff, Sefer Hasichos 5752, p. 372)

�� How did Avraham “approach” God? (v. 23)

RASHI: We find the expression “approaching” used in the context of

war: “Yoav approached, etc.” (Samuel II  10:13), “approaching” in the

context of placating: “Yehudah approached him” (below 44:18), and

“approaching” in the context of prayer: “Eliyahu the prophet

approached” (Kings I 18:36). Avraham entered himself into all of these:

to speak harshly, to appease, and to pray.

BE’ER YITZCHAK: Rashi was troubled by the question: Surely God is

everywhere, so why did the Torah state that Avraham approached

God?  Rashi explains that “approaching” is not to be understood in

the literal sense, but rather, as “preparing,” i.e. that Avraham

prepared himself for an intense interaction with God.

RALBAG: Avraham went as close to God as possible so that his

prayers should be heard as clearly as possible.

C L A S S I C  Q U E S T I O N S

AVRAHAM’S “APPROACH” (V. 23)

Rashi writes that Avraham approached God, “to speak harshly, to

appease, and to pray.” Presumably, this refers to the three verses below:

i.) Speaking harshly. “Will You also destroy the righteous with the

wicked?” (v. 23).  ii.) Appeasement. “To do such a thing as this...would

desecrate (people’s perception of) You” (v. 25).  iii.) Prayer. “I want to

speak with God! I (would be) dust and ashes (if it were not for You)!” (v. 27).

�
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ẍ́a�C©M | z ´Ÿy£r«�n ¹L§N d¨lÆ¦l�g dk :D«Ä�x�w§A x¬ �W` m −�wi�C©S�d mi¬�X�ng
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e mi®�xŸ�y¤r m−�W oE ¬̀ §v«�O�i
i² ©lE` m©r½©R�dÎK�` d́�x§A�c`«
e Æ i	pŸc`«©l x�g³ �i `º	pÎl�` x�n`ŸÂIÂ
e al

:d«�xŸ�y£r«�d xE −a£r«©A zi½�g�W�̀  `÷́ Æ x�n`ŸÆ I
e d® �xŸ�y£r m−�W oE ¬̀ §v«�O�i
a¬�W m−�d�x§a� �̀e m® �d�x§a�`Îl�` x−¥A�c§l d½¨N¦M x́�W «̀©M d½ 	eŸd�i K¤ĺ �I
e bl

hF −l�e a�x½¤r¨A Æ d�nŸÆc�q mi³¦k�̀ §l�O�d iÆ �p�W E Ÿ̀Âa	IÂ
e [iyily] ` hi :F «nŸw�n¦l

m¦r d�`¨M
f i¥vi�W�Y f
b�x¦ad x�n`
e m�d�x§a�` 
�̀Y�x�w Fb§A oi�̀ M̈
f oi�W�n�g zi�̀  mi�̀ �n ck :`̈a	I�g

li�c§A �̀x�z�̀ §l wFA�W�z `̈l�e i¥vi�W�Y f
b�x¦ad
K	pi�C oEP�̀  �̀h�WEw dk :D	E
b§a i�C oi�̀ M̈
f oi�W�n�g
m¦r d�̀ M̈
f d�̀ v̈i�W§l oi�c�d �̀n	B�z¦t§M c©a¡r�n§N�n
K	pi�C oEP�̀  �̀h�WEw `̈a	I�g§M d�̀ M̈
f i�di�e `̈a	I�g
	i�i x�ǹ 
e ek : 	̀pi�C ci¥a£r
i `̈l `̈r�x�̀  l̈M o	I�cd

�̀Y�x�w Fb§A oi�̀ M̈
f oi�W�n�g mFc�q¦A g©M�W�̀  m�̀
ai�z`
e fk :oFd§li�c§A `�x�z�` l¨k§l wFA�W�`�e
m�c�w `̈l̈N�n§l i�zi�x�W o©r§k �̀d x�n 
̀e m�d�x§a�̀
oi�W�n�g oEx�q�g
i mi�̀ �n gk :m�h�wE x
tr 	̀p 
̀e 	i�i

�̀Y�x�w l̈M z
i �̀W�n�g§A l¥A�g�z
d �̀W�n�g oi�̀ M̈
f
oi¦r§A�x�̀  o�O�Y g©M�W�̀  m�̀  l¥A�g` `̈l x�n`
e
i�dFn�c�w `¨l¨N�n§l cFr si�qF`�e hk :`�W�n�g�e
`̈l x�n 
̀e oi¦r§A�x�̀  o�O�Y oEg§M�Y�W�i mi�̀ �n x�n 
̀e
o©r§k `̈l x�n 
̀e l :oi¦r§A�x�̀  li�c§A �̀xi�n�B ci¥a£r�̀
o�O�Y oEg§M�Y�W�i mi�̀ �n li¥N�n 
̀e 	ii�c 	̀f�bEx s�w�z�i
g©M�W�̀  m�̀  �̀xi�n�B ci¥a£r�̀  `̈l x�n 
̀e oi�z̈l�Y
i�zi�x�W o©r§k `�d x�n`
e `l :oi�z¨l�Y o�O�Y
oi�xŸ�y©r o�O�Y oEg§M�Y�W�i mi�̀ �n 	i�i m�c�w `̈l̈N�n§l
`̈l x�n 
̀e al :oi�xŸ�y©r li�c§A l¥A�g` `̈l x�n 
̀e

�̀c�d 	̀p�n�f m�x§A li¥N�n 
̀e 	ii�c 	̀f�bEx s�w�z�i o©r§k
l¥A�g` `̈l x�n 
̀e �̀xŸ�y©r o�O�Y oEg§M�Y�W�i mi�̀ �n
i¥vi�W c©M 	ii�c �̀x�w�i w�N�Y�q�̀ �e bl :`�xŸ�y©r li�c§A
:Di�x�z�`§l a�Y m�d�x§a�`�e m�d�x§a�` m¦r `¨l¨N�n§l
hFl�e �̀W�n�x§A mFc�q¦l 	̀I©k�̀ §l�n oi�x�Y El̈r�e ` 

m�w�e hFl `	fg
e mFc�q�C r�x�z¦A ai�z	i

kphux uhda tkhu hvusv' uvdav k,pkv uhda tkhvu vbcht
1

' ukfk tkv bfbx

tcrvo' kscr eau, ukphux uk,pkv: vt; ,xpv/vdo ,xpv/ uk,rduo

ak tubekux a,rdunu kaui rudz' fl phruau' vt; hahtl a,xpv mshe go

rag: )fs( tukh ha jnahomsheho/garv msheho kfk frl ufrl' fh

vw neunu, ha: )fv( jkhkv kl/ uto ,tnr kt hmhku vmsheho t,

vragho' knv ,nh, vmsheho: jkhkv kl/jukhi vut kl' htnru fl vut

tunb,u' auy; vfk msheho uragho' fl gah, ksur vncuk uksur vpkdv:

fscr vzv/kt vut ukt fhumt cu: jkhkv kl/kguko vct: vaupy fk
vtr./beus cjy"; p,"j v"t ak vaupy' kaui ,nhv' ufh nh avut

aupy kt hgav napy tn,: )fu( to tnmt cxsuo uduw kfk vneuo/
kfk vfrfho' kph axsuo vh,v nyrpukhi ujaucv nfuko' ,kv cv vf,uc:

)fz(utbfh gpr utpr/ufcr vhh,h rtuh kvhu, gpr gk hsh vnkfho'

utpr gk hsh bnrus' kukh rjnhl tar gnsu kh: )fj( v,ajh, cjnav/
uvkt vi yw kfk frl' ut,v msheu ak guko ,myr; gnvo: )fy( tukh

hnmtui ao trcgho/uhnkyu sw vfrfho/ ufi akaho hmhku dw nvo' tu

garho hmhku cw nvo' tu garv hmhku tj, nvo: )kt( vutk,h/rmh,h' fnu

uhutk nav: )kc( tukh hnmtui ao garv/gk pju, kt cea' tnr' sur

vncuk vhu jw' bj ucbhu ubahvo' ukt vmhku gk suro' ugk yw gk hsh mhru;

fcr cea ukt nmt: )kd( uhkl vw uduw/fhui aba,,e vxbhdur vkl ku vshhi:

utcrvo ac kneunu/bx,ke vshhi' bx,ke vxbhdur' uveyhdur neyrd'

ukphfl uhcutu abh vnktfho xsunv kvajh,/ tjs kvajh, t, xsuo'

utjs kvmhk t, kuy' uvut tu,u act krptu, t, tcrvo' uvakhah act

kcar t, arv' fhui agav akhju,u bx,ke ku:  )t(vnktfho/ukvki

erto tbaho' favh,v afhbv gnvo erto tbaho/ scr tjr' tmk tcrvo

afju dsuk' uvhu vnktfho ,shrhi tmku ftbaho' erto tbaho' utmk kuy

erto nktfho: cgrc/ufh fk fl avu vnktfho njcrui kxsuo' tkt

nktfh rjnho vhu' unn,hbho ant hufk tcrvo kkns gkhvo xbdurht:

ukuy hac cagr xsuo/hac f,hc' tu,u vhuo nhbuvu aupygkhvo
2

:

hWar
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righteous with the wicked? 24 Perhaps there are fifty righteous men in the midst of the city. Will You still

destroy it, and not spare the place for the sake of the fifty righteous people who are in it? 25 To do such

a thing as this, to put to death the righteous with the wicked, equating the innocent and the guilty, would

desecrate (people’s perception of) You (in this world and it would desecrate You in the next world).

Would the Judge of the entire earth not perform (true) justice?” 
26 God said, “If I find in Sodom fifty righteous men within the city, I will forgive the entire (region of

five cities) for their sake.” 
27 Avraham responded and said, “I wish to speak with God! I (would be) dust and ashes (if it were not

for You)! 28 What if the fifty righteous men will be missing five? Will You destroy the entire city because

of the five?” 

He said, “I will not destroy it if I find there forty-five.” 
29 (Avraham) continued to speak to Him. He said, “What if forty will be found there?” 

He said, “I will not do it for the sake of the forty.” 
30 (Avraham) said, “Please don’t let God’s anger be kindled, and let me speak: What if thirty will be

found there?”

He said, “I will not do it if I find thirty there.” 
31 (Avraham) said, “Please! I want to speak to God! What if twenty will be found there?” 

He said, “I will not destroy it for the sake of the twenty.” 
32 (Avraham) said, “Please don’t let God’s anger be kindled, and let me speak once more: what if ten

will be found there?” 

He said, “I will not destroy it for the sake of the ten.” 
33 When He had finished speaking to Avraham, God (the Judge) departed. Avraham (the advocate)

returned home. (But the prosecution remained.)  

Why though did Rashi see the need to explain the meaning of the word

“he approached” (J³D°H³u) in the first place?  Surely we are speaking here of

a common word, whose meaning is self-understood, as we see from the

fact that in many other places Rashi does not explain the meaning of the

word.  

THE EXPLANATION

Verse 22 states that after the angels departed, “(God) was still present

before (Avraham).” Rashi was thus troubled why the Torah continues,

“Avraham approached (God)...” If he was already in God’s presence,

why did he have to approach Him?

This question led Rashi to conclude that we are not speaking here of a

physical relocation from place to place, since Avraham was already

located at a site where God’s presence was revealed.

Rather, the Torah’s intention here with the word “approach,” is the

mental preparation required for an impassioned plea.  Therefore, Rashi

writes, “Avraham entered himself into all of these,” i.e. he put himself into

a frame of mind which would give him the courage and stamina to plead

with, and even criticize God for His planned destruction of Sodom.

But where do we find that the word J³D°H³u (“and he approached”) is used

in such a metaphorical sense?

To answer this question Rashi found it necessary to cite three verses

which illustrate how “approaching” can also be understood as a form

of mental preparation.  To stress this point, Rashi begins with the words,

“We find the expression “approaching” used in the context of etc.,” i.e.

while “approaching” is usually understood in the literal sense we do find

other explanations.

(Based on Likutei Sichos, vol. 10, p. 55ff.)

[ The Last Word [

Since Avraham excelled in the attribute of kindness, it is

somewhat surprising to find that he “spoke harshly” with God,

arguing aggressively for the salvation of Sodom (Rashi v.23).

This teaches us that, when faced with the task of saving

another’s life, a person may be required to overcome his natural

disposition and personality, and take radical action. Thus

Avraham, whose nature was to be only kind and polite, managed

to gather the courage (“he entered himself”) to act in a manner of

harshness and severity, in an attempt to save lives.  

This also applies to the spiritual life of our fellow Jew.  If one

sees another Jew “drowning” spiritually, due to a lack of Jewish

education, one should make every effort to help him—even if this

entails an act which is out of character with one’s personality.

(Based on Likutei Sichos vol. 10, pp. 58-59)

T O R A S  M E N A C H E M
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m�i−©R�̀  Eg¬�Y�W�I
e m½�z �̀x�w¦l m�ẃ 	I
e Æ hFlÎ �̀x
I
e mŸ ®c�qÎx©r«�W§A á�WŸi
Æ EpiÆ¦l�e m³ ¤k�C§a©r ziÆ¥AÎl�` `Â	p ExEq́ iÀ 
pŸc`Î`«	P d́ �P�d x�n Ÿ̀¹I
e a :d̈v�x«�̀
i¬¦M `½ø Ex́�n`Ÿ «I
e m® ¤k§M�x�c§l ḿ�Y§k©ld«
e m−�Y�n©M�W�d�e m½¤ki¥l�b�x Ev́g«�x�e
F ®zi¥AÎl�` E Ÿ̀ −a	I
e ei½l̈�̀  Ex́�q	I
e cŸ½̀ �n ḿÄÎx©v§t�I
e b :oi«¦l	p aF −g�x«ä
iÆ�W�p� �̀e ¼ Ea¼M̈�W�i » m�x»�h c :El«¥k Ÿ̀I
e d−ẗ�` zF ¬S�nE d½�Y�W�nÆ m�d¨l U©r³ 
I 
e
m− ¨r�dÎl¨M o ® �w	fÎc©r�e x©r− 
P�n z�i½©A�dÎl©r EA´�q	p Æ mŸc�q i³�W�p�̀  xi¹¦r�d
E ¬̀ÄÎx�W` mi²�W	p «̀�d d̄�I�̀  F½l Ex�n Ÿ̀Í
e Æ hFlÎl�` E ³̀ �x�w�I
e d :d«¤v�T�n
hF −l m² �d¥l` `̄¥v�I
e e :m«�zŸ` d− ¨r�c« �p�e Epi½¥l�` m´�`i¦vF «d d̈l�i®N̈�d Li− ¤l�`
:Er«�x�Y i−�g�̀  ¬̀ 	pÎl�` x® �n Ÿ̀I
e f :ei«�xg«�̀  x¬ 
b�q z¤l−�C�d�e d�g�z® ¤R�d
`³ 	PÎd�`i«¦vF` Wi½�` Æ Er�c«	iÎ`÷ x³�W` zFÀp̈a i´�Y�W i¹¦l Æ̀ 	pÎd�P�d g

Æ l�`�d mi³�W	p`«¨l w�xÂ m® ¤ki�pi«¥r§A aF −H©M o½�d̈l EÚ£r«
e m½¤ki¥l` Æ o�d�z�̀
| Ex́�n`Ÿ«I
e h :i«�z�xŸ «w l¬ ¥v§A E −̀ ¨A o¬ ¥MÎl©rÎi«¦M x½¨a�c EÚ£r«�YÎl�`
r¬�x	p d¾�Y©r hF½t�W hŸŔ�W�I
e Æ xEb̈lÎ «̀Ä c³�g�̀ «�d Æ Ex�n`Ÿ «I
e d�̀ §lÀ�dÎW�B

:`¨r�x�` l©r i�dFR�` l©r ci�b�qE oFd�zEn�C©w§l
zi¥a§l o©r§k ExEf i
pFA�x o©r§k Er̈a§A x�n 
̀e a 

oEn�C�w�zE oFki¥l�b�x Eg�q�`�e Ezi¦aE oFk�C§a©r
`̈aFg�x¦A o�d̈l�` `̈l Ex�n 
̀e oFkg�x�̀ §l oEk�d�zE
El̈r�e Di�z	e§l Ex	f�e �̀cg©l oFd§A si�w�zE b :zi¦a�p
oFd§l `̈t` xi�H©tE 	̀i�Y�W�n oFd§l c©a£r
e Di�zi¥a§l
i�W	p�` �̀Y�x�w i�W	p� �̀e Eai¦k�W `̈l c©r c :El̈k̀ 
e
`̈a�q c©r�e �̀ni¥lEr�n �̀zi¥A l©r Eti�T�̀  mFc�q�c
Di¥l Ex�n 
̀e hFl§l Fx�wE d :Di¥tFQ�n �̀O©r l̈M
oEpi�wi¥R�̀  	̀i§li¥l§A K�z	e§l Fz �̀C 	̀I�x§aEB o�̀
hFl oFd�z
e§l w©t�pE e :oFd�z
i r�C�p�e `	p�z	e§l
Er̈a§A x�n 
̀e f :i�dFx�z©A c�g` �̀W�c�e `̈r�x�z§l
oi�Y�x�Y i¦l o©r§k �̀d g :oEWi�̀ §a�z `̈l i�g�̀  o©r§k
oFk�z
e§l o�d�z
i o©r§M w¥R�̀  x©a�B oEP¦r�c�i `̈l�C o	p§A

	̀I�x§aEb§l cFg§l oFki�pi¥r§A oi�T�z�c¦M o�d§l Eci¦a£r
e
El̈r o¥M l©r i�x` m©r©C�n oEc§a©r�z `̈l oi¥N�̀ �d
Ex�n 
̀e �̀N�d§l a¥x�w Ex�n 
̀e h :i�zEx�W l©l�h¦A
o©r§M 	̀pi�C oi�̀ �c �̀d�e `̈a�zFY�̀ §l �̀z£` c�g
hFl§a �̀x§a
b§A Eti�w�z�̀ �e oFd§li�C�n K̈l Wi¥̀ §a
p

uhrt kuy uduw/nch, tcrvo kns kjzur gk vturjho: )c( vbv bt tsbh/
vbv bt t,o tsubho kh' tjr agcr,o gkh/ scr tjr vbv bt' mrhfho t,o

k,, kc gk vragho vkku akt hfhru cfo' uzu vht gmv bfubv: xuru bt/
genu t, vsrl kch,h srl gek,ui' akt hfhru at,o bfbxho ao' kfl btnr

xuru
1

: ukhbu urjmu rdkhfo/ufh srfi ak cbh tso kkui ,jkv utjr fl

krju./ ugus avrh tcrvo tnr kvo ,jkv urjmu rdkhfo' tkt fl tnr kuy'

to fahctu tbah xsuo uhrtu afcr rjmu rdkhvo' hgkhku gkh uhtnru' fcr

gcru abh hnho tu akav actu kch,l ukt vusg,bu' kphfl tnr' nuyc

ah,gfcu fti ctce rdkhvo' ahvhu brthi fnu actu gfahu' kphfl tnr khbu

,jkv' utjr fl rjmu: uhtnru kt/ uktcrvo tnru fi ,gav' nfti

anxrchi keyi uthi nxrchi kdsuk
2

: fh crjuc bkhi/vrh fh nana ckaui

tkt' atnru kt bxur tk ch,l tkt crjucv ak ghr bkhi: )d( uhxru tkhu/
genu t, vsrl kms ch,u: unmu, tpv/pxj vhv: )s( yro hafcu utbah
vghr tbah xsuo/fl bsra ccrtah, rcv

3
' yro hafcu' utbah vghr vhu

cphvo ak nktfho' avhu autkho kkuy nv yhco ungahvo' uvut tunr kvo

ruco ragho' guso nscrho cvo' utbah xsuo uduw/ upauyu ak nert'

utbah vghr tbah rag' bxcu gk vch,' ugk avhu ragho bertho tbah

xsuo' fnu atnr vf,uc' utbah xsuo rgho ujytho: fk vgo nemv/
nemv vghr gs vemv' athi tjs nvo nujv chso' atphku mshe tjs thi

cvo: )v( ubsgv tu,o/cnafc zfr' fnu tar kt hsgu tha
4

: )j(vtk/
fnu vtkv: fh gk fi ctu/fh vyucv vzt, ,gau kfcush' gk tar ctu cmk

eur,h/ ,rduo cykk aru,h' ,rduo ak eurv aru,t: )y(uhtnru da
vktv/erc kvktv' fkunr v,erc kmsshi uv,rje nnbu' ufi fk vktv

acnert kaui rhjue' fnu zrv vktv
5

' vbv vjmh nnl uvktv
6

/ da vktv'

vnal kvki' ckaui kg"z yrhy�h sbu"a' uscr bzhpv vut' kunr' thi tbu

juaahi kl' usunv ku erc tkhl tk ,da ch
7

' ufi dav kh utacv
8

' vnal

kmsshi cgcurh utac tmkl/ t,v nkh. gk vturjhi' thl nktl kcl/ gk atnr

kvo gk vcbu, tnru ku da vktv' kaui bj,' ugk avhv nkh. gk vturjho

hWar

�� Which angels came to Sodom? Which one came to save

Lot? (v. 1)

RASHI: Three angels came to visit Avraham, one to bring the news

(of Yitzchak’s birth), one to overturn Sodom, and one to heal

Avraham...The angel Rafa’el first healed Avraham, and then he went

on to save Lot (18:2).

TALMUD: The angel Gavriel came to destroy Sodom, and Micha’el

came to save Lot (Bava Metzia 96b).

MIDRASH: Micha’el announced the good news and left.  Gavriel

was sent to destroy Sodom, and Rafa’el to save Lot (Bereishis Rabah 50:2).

�� What did the angels discuss with Lot? (v. 4)

RASHI: Before they went to bed, the angels discussed the people

of the city with Lot. They were asking Lot about their character and

their deeds and he told them that the majority were evil. While they

were still speaking about them, “The people of Sodom [surrounded

the house].”

C L A S S I C  Q U E S T I O N S
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The two angels came to Sodom in the evening (one to destroy, and one to save Lot.  That day,)

Lot was (appointed to be the chief judge) at the gate of Sodom.

Lot (always looked for guests, so he) saw them. He went up to greet them, and prostrated

himself, face to the ground. 2 He said, “Look now my lords, please (go inconspicuously) to your servant’s

house. Stay overnight, wash your feet, and you can get up early and go on your way.” 

They said, “No. We will stay overnight in the street.” 
3 He urged them strongly, so they (went inconspicuously) towards his (house). 

When they came to his house, he made them a feast and he baked matzos (since it was Pesach), and

they ate. 4 Before they went to bed (they were talking about the wickedness of) the people of the city. 

The people of Sodom surrounded the house, both young and old, the entire population from every

end (of the city, without exception). 5 They called out to Lot, saying to him, “Where are the men who

came to you tonight? Bring them out to us, and let us (sodomize) them!” 
6 Lot came out to them at the entrance, and he shut the door behind him. 7 He said, “My brothers!

Please don’t act wickedly. 8 Look!—I have two daughters who have never known a man. I will bring them

out to you, and you can do to them as you see fit. But don’t do anything to these men, because they

have come under the shelter of my roof.” 
9 They said, “Get out of the way!” 

(In response to his protection of the visitors,) they said, “(You are) one (single person) who has come

1199

LOT’S SALVATION (V. 1)

The Talmud maintains that Lot was a tzadik (righteous man).

Therefore, he was saved by the angel Micha’el who helps the souls of the

righteous (Chagigah 12b, Tosafos to Menachos 110a).

The Midrash, on the other hand, maintains that Lot was a rasha

(wicked person).  Therefore, he was saved by Rafa’el who is the angel that

heals the sick, because helping a wicked person to repent is a form of

spiritual healing.

Since Rashi understood that Lot was a rasha (see Rashi to 13:14), therefore

he accepted the view of the Midrash that Rafa’el came to rescue him.

(Based on Likutei Sichos vol. 30, p. 283)

THE ANGELS’ MISSION (V. 4)

One further detail that needs to be explained about the angels’ visit is

why they went only to Sodom, and not to the other cities upon which

God decreed destruction. Rashi states explicitly that God planned to

destroy five cities in the plain (18:17, 24) (though He eventually destroyed

only four cities, because Lot pleaded for the city of Tzo’ar to be saved

[19:18-25]). Why did the angel which came to destroy all the cities visit only

Sodom, and not the other cities that God had condemned?

The answer to this question can be found in Rashi’s comment to v. 4.

Rashi writes that the angels inquired of Lot about the “character and

deeds” of the people of Sodom, and this could have been for one of two

reasons: a.) To ascertain that they were indeed deserving of punishment,

or, b.) in order to cause them to repent.

According to the first approach (“a”), that the angels came merely to

find information about the people, we can understand why the angels

only came to Sodom, because Sodom was the largest metropolis amongst

the cities of the plain (Rashi to 18:26). Therefore it was the most likely place

to find 50 righteous people.  When the angels failed to find any righteous

people in Sodom among its vast population (Rashi to v. 4 above), it was

obvious that the other small cities would not have any either.

According to the second approach (“b”), that the angels actually came

to inspire the people to repent, we can explain why they only came to

Sodom based on an earlier comment of Rashi:

After the war with Avraham, only the King of Sodom was saved, as

Rashi writes, “A miracle was wrought for the king of Sodom that he

escaped from there, because some of the nations did not believe [in

miracles so they did not believe] that Avraham had been saved from Ur

Kasdim, from the fiery furnace.  But since this one king escaped from

being stuck in the clay, they believed in Avraham retroactively” (14:10). 

Clearly, the miraculous salvation of one king was sufficient for this

purpose, and God would not have saved any of the other wicked kings.

�
�

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

In Sodom, welcoming guests was a capital offense (see above

18:20-21).  Why did Lot, who was a wicked person, risk his life

to welcome the angels?  Even after the giving of the Torah, there

is no obligation to risk one’s life in order to fulfill an act of charity.

Because, being with Avraham, Lot had been affected by

Avraham’s trait of mesiras nefesh (self-sacrifice).  Thus, even

though Lot remained wicked—to the extent that he chose to live

in Sodom—he nevertheless remained influenced by Avraham.

(Based on Sefer Hasichos 5750, p. 102)

THIRD

READING
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:z¤l«�C�d xŸ ¬A�W¦l E −W�B�I«
e cŸ½̀ �n Æ hFl§A Wi³�̀ ä EÆx§v§t�I
e m® �d�n −L§l
d�z�i®Ä�d m−�di¥l` hF²lÎz�̀  E`ī¦a	I
e m½�c	iÎz�̀ Æ mi�W	p «̀�d E ³g§l�W�I
e i

Æ EM�d z�iÀ©A�d g�z´ ¤RÎx�W` miº�W	p «̀�dÎz�`�«e `i :Ex« 	b�q z¤l−�C�dÎz�̀ �e
EÆx�n Ÿ̀«I
e ai :g�z«R̈�d `Ÿ ¬v�n¦l E −̀ §l�I
e lF ®c	BÎc©r�e oŸ −h�T�n mi½�x�e�p�Q©A
lŸ ¬k�e Li½�zŸp§aE Lí �p̈aE Æ o�z�g dŸ½t ´L§lÎi«�n cŸrμ hFÀlÎl�` mi¹�W	p`«�d
Ep�g½ 
p` mí�z�g�W�nÎi«¦M bi :mF «w�O�dÎo�n −̀¥vFd xi®¦r̈A −L§lÎx�W`
Ep¬�g§N�W�i
e d½ 	eŸd�i i´ �p§RÎz�` Æ m�z�w£r«©v d³l̈�c«	bÎi¦M d® �G�d mF −w�O�dÎz�̀
eiÀ�zŸp§a í�g�w «÷ | ei´ 	p�zgÎl�` | x´ ¥A�c�i
e hF¹l Æ̀¥v�I
e ci :D«�zg«�W§l d− 	eŸd�i
xi®¦r�dÎz�̀  d− 	eŸd�i zi¬�g�W�nÎi«¦M d½ �G�d mFẃ�O�dÎo�nÆ E §̀S EnE ³wÆ x�n Ÿ̀ÆI
e
Evi¬�`	I
e d½¨l¨r x�g´�X�d Æ Fn§kE eh :ei« 	p�zg i¬ �pi¥r§A w−�g©v�n¦k i¬�d�i
e

Æ LiÆ�zŸp§a i³�Y�WÎz�̀ �e ¹L�Y�W�̀ Îz�«` gÆ�wÁ mEw xŸ ®n`¥l hFĺ§A mi−¦k�`§l�O�d
EwiÆ �fg«
I
e | DÃ�n�d�n�z�I
«e fh :xi«¦r�d oŸ¬e£r«©A d−¤t�Q�YÎo¤R zŸ½`¨v�n�P�d
d− 	eŸd�i z¬ ©l�n�g§A ei½�zŸp§a í�Y�W Æ c
i§aE F ÀY�W�̀ Îc
i§aE Fć	i§A mi�ŒW	p «̀�d
m¹�zŸ̀  mÆ�̀ i¦vF «d§k Á i�d�i
e fi :xi«¦r̈l uE ¬g�n Ed−�g�P
I
e Ed¬�̀ ¦vŸ«I
e ei®l̈¨r
Îl�«`�e Li½�xg«�` hi´¦A�YÎl�` L½�W§t
pÎl©r h´ ¥l�O�d Æ x�n`ŸÆ I
e d̈vEÀg�d
hF −l x�n Ÿ̀¬I
e gi :d«¤t�Q�YÎo¤R h−¥l�O�d d�x¬ �d�d x®M̈¦M�dÎl̈k§A cŸ −n£r«�Y
ĺ�C�b�Y
e ¼ Li¼�pi¥r§A » o�g ´L�C§a©r Æ̀¨v�n 	̀pÂ Îd�P�d hi :i«	pŸc` −̀ 	pÎl�` m® �d¥l̀

Æ l©kE` ` ³÷ iÀ¦kŸp«�̀ �e i®�W§t
pÎz�̀  zF−ig«�d§l i½�c�O¦r Æ �ziÆŸ�ÿr x³�W` ÀL�C�q�g
xiÆ¦r�d 	̀pÂ Îd�P�d k :i�Y«�n	e d−r̈�x«�d i�p ¬�ẅA�c�YÎo¤R d�x½�d�d h´ ¥l�O�d§l
` ¬÷d d�OÀ�W `¹	P dÆ�h§l«�O�` x®r̈§v�n `é�d�e d�O− �W qE¬p¨l d²äŸx�w z`ŸḠ�d

Ehi�WF`�e i :`�W�C x©A�z�n§l Eai�x�wE `�cg©l
oFd�z
e§l hFl z
i Eli¦r�̀ �e oFdi�c�i z
i 	̀I�x§aEb
i�c 	̀I�x§aEB z
i�e `i :Ec�g` �̀W�C z
i�e �̀zi¥a§l
c©r�e �̀xi¥r�G�n 	̀I�xi�x§a�W§A Fg�n �̀zi¥A r�x�z¦a
Ex�n`
e ai :`¨r�x�z `�g¨M�W�`§l EI�`§lE `¨a�q
Ki	p§aE 	̀p�z�g `̈k�d K̈l o �̀n cFr hFl§l 	̀I�x§aEb
: �̀x�z�̀  o�n wi¥R�̀  �̀Y�x�w§A K̈l i�C l̈k�e Ki�z	p§aE
i�x` oi�c�d �̀x�z�̀  z
i 	̀p�g
p` oi¦l§A�g�n i�x` bi 

	i�i `	p�g§N�W�e 	i�i m�c�w oFd�Y§l¥a�w z�`i�B�q
i�dFp�z�g m¦r li�N�nE hFl w©t�pE ci :D�zEl�A�g§l
oi�c�d �̀x�z�̀  o�n EwER EnEw x�n 
̀e Di�z	p§a i¥a�q	p
i�pi¥r§A K�i�g�n¦M d	ed
e �̀Y�x�w z
i 	i�i l¥A�g�n i�x`
Ewi�g�cE d	ed `�x§t©v w�Q�n§kE eh :i�dFp�z�g
K�z�Y�̀  z
i x©a�C mEw x�ni�n§l hFl§A 	̀I©k�̀ §l�n
K�O¦r o	p�ni�d�n o�g�k§Y�W�̀ �C K�z	p§A oi�Y�x�Y z
i�e
a¨M©r�z�`�e fh :`�Y�x�w i¥aFg§A i�w§l�z `�n§li�C
Di�z�Y�`�c `�ci¦aE Di�ci¦A `	I�x§aEb Eti�w�z�`�e
i�dFl£r 	i�i q�g�c¦A Di�z	p§A oi�Y�x�z�C `�ci¦aE
c©M d	ed
e fi : �̀Y�x�w§l �̀ẍA�n i�dEx�W�̀ �e i�dEẅR�̀ �e
`̈l K�W§t
p l©r qEg x�n 
̀e �̀ẍa§l oFd�z
i Ewi�R�̀

�̀x�Wi�n l̈k§A mEw�z `̈l�e K�xFg ©̀l i�k�Y�q�z
hFl x�n 
̀e gi :i�w§l�z �̀n§l�C a�fi�Y�W�̀  �̀xEh§l
K�C§a©r g©M�W�` o©r§k `�d hi :	i�i o©r§k Er̈a§A oFd§l
i�O¦r �̀Y�c©a£r i�C K̈aEh �̀zi�B�q�̀ �e K�n�c�w oi�ng�x
li¦k	i `	p` zi¥l `	p`
e i�W§t
p z
i `�n	I�w§l
`�Y�Wi¦a i�p	p¦r�x©r�z `�n§l�c �̀xEh§l `¨a	f�Y�W�`§l
`¨ai�x�w `�c�d `�Y�x�w o©r§k `�d k :zEn�`�e
o�O�z§l o©r§M a�f�Y�W�̀  �̀xi¥r�f `i�d�e o�O�z§l wFx£r�n§l

tnru' vtjs ct kdur/ tso bfrh hjhsh t,v chbhbu act, kdur' uhapuy

apuy' ubgah, nufhj tu,bu: vsk,/sk, vxucc, kbguk ukp,uj:

)ht(p,j/vut vjkk acu bfbxhi uhumthi: cxburho/nf, gurui: neyi
ugs dsuk/veybho v,jhku cgchrv ,jkv' abtnr nbgr ugs zei' kphfl

v,jhkv vpurgbu, nvo
1

: )hc( gus nh kl pv/pauyu ak nert' nh kl

gus cghr vzt,' ju. nta,l ucbu,hl acch,: j,i ucbhl ucb,hl/to ha

kl j,i tu cbho ucbu,' vumt ni vneuo: ucbhl/cbh cbu,hl vbautu,/

unsra tdsv' gus' ntjr aguahi bckv fzt,' nh kl p,jui pv kkns

xbhdurht gkhvo' afk vkhkv vhv nkh. gkhvo yucu,/ erh chv nh kl pv:

)hs( j,bhu/a,h cbu, bautu, vhu ku cghr: kejh cbu,hu/atu,i acch,

truxu, kvo: )yu( uhthmu/f,rdunu usjheu' nvruvu: vbnmtu,/

vnzunbu, kl cch, kvmhko/ unsra tdsv ha' uzv haucu ak nert: ,xpv/
,vhv fkv' gs ,uo fk vsur' n,urdo' gs sx; fk srt: )yz( uh,nvnv/
fsh kvmhk t, nnubu: uhjzheu/tjs nvo vhv akhj kvmhku' ujchru kvpul

t, xsuo' kfl btnr uhtnr vnky' ukt btnr uhtnru
2

: )hz( vnky gk
bpal/shhl kvmhk bpau, tk ,jux gk vnnui: tk ,chy tjrhl/t,v

vrag, gnvo' uczfu, tcrvo t,v bhmuk' thbl fsth krtu, cpurgbu,o

ut,v bhmuk: cfk vffr/ffr vhrsi: vvrv vnky/tmk tcrvo crj'

avut huac cvr' abtnr uhg,e nao vvrv' ut; gfahu vhv huac ao'

abtnr tk vneuo tar vhv ao tvku c,jkv' ut; gk ph af,uc uhtvk

tcro uduw' tvkho vrcv vhu ku' ubnafu gs jcrui/ vnky kaui vanyv' ufi

fk tnkyv acnert' tanumh"r ckg"z' ufi uvnkhyv zfr
3

' abany vgucr

hWar

1 cwwr b' j    2 ao b' ht    3 haghw xu' z    4 ,vkho efs' z    5 haghw nu' c    6 acugu, kv:    7 nkfho_t hz' hj    8 ac, h:
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(from foreign parts) to live here, and now (you are) rebuking us! Now, we’ll treat you worse than them!”

They pushed hard on the man, on Lot, and they came forward to break the door. 
10 The (angels) stretched their hands out, brought Lot to them in the house, and they shut the door.

11 They struck the men who were at the entrance of the house with (a plague of) blindness—young and

old alike—who toiled in vain to find the entrance. 
12 The (angels) said to Lot, “Who else do you have here? A son-in-law? Your own sons? Your

daughters? Get anyone you have in the city out of the area! 13 For we are going to destroy this place,

since the (people’s) outcry is great before God. God has sent us to destroy it.” 
14 So Lot went and spoke to his (two) sons-in-law (and) the fiancés of his daughters. He said, “Get

moving and get out of here! God is destroying the city!”—but he seemed like a comedian in the eyes of

his sons-in-law. 

[ LL OOTT IISS SS AA VV EE DD ——SS OO DD OO MM &&  AA MM OO RR AA HH AA RR EE DD EE SS TT RR OO YY EE DD [

A s the dawn was breaking, the angels hurried Lot, saying, “Get up and take your wife, and your

two daughters who (are willing to come), so that you won’t be wiped out because of the city’s

sins!” 
16 (In trying to save his money) he was delayed. Out of God’s pity for him, (the angels) took hold of

his hand, his wife’s hand, and the hands of his two daughters, and they took him out, placing him outside

the city. 
17 Then, when they took them outside, (one of the angels) said, “(Don’t worry about your money,)

flee for your life! Don’t look behind you (as you don’t deserve to see their punishment)! Don’t stand in

the entire plain (of Jordan). Flee to (Avraham, who is in) the mountain, so that you won’t be wiped out.” 
18 Lot said to them, “Please, My God, don’t (tell me to flee to the mountain)! 19 Right now, Your servant

has found favor in Your eyes, and Your kindness that You did in saving my life was great. But I cannot

flee to the mountain, in case (I will be considered) evil (in comparison to Avraham) and I will die. 20 Now

here, there is a city which I can flee to which (is recently inhabited) and (its sins are) small. Please let me

flee there and live! (After all), doesn’t it have (only a) few (sins)?” 

19:15

ni vrjo/ fmpur bnkyv
4

' ukt hfku nky nat
5

' kvanhy nat vrgh

acbechvo: )hj( tk bt tsbh/rcu,hbu tnru
6

ao zv esa' abtnr cu

kvjhu, t, bpah' nh aha chsu kvnh, ukvjhu,' u,rdunu ccgu fgi vw: tk
bt/tk bt ,tnr tkh kvnky vvrv: bt/kaui ceav: )hy( pi ,scebh
vrgv/favhh,h tmk tbah xsuo' vhv vec"v rutv ngah ungah cbh

vghr' uvhh,h brtv mshe ufsth kvbmk' ufatct tmk mshe' tbh frag' ufi

tnrv vmrph, ktkhvu fh ct, tkh kvzfhr t, gubh
7

' gs akt ct, tmkh'

vhv vec"v rutv ngah ungah gnh utbh mse, chbhvo' unact, tmkh' kph

ngahl tbh ragv: )f( vghr vzt, erucv/erucv hahc,v
8

' b,hhacv

neruc' kphfl kt b,nktv xt,v gshhi' unv vht erhc,v' nsur vpkdv

ab,pkdu vtbaho uv,jhku kv,hhac tha tha cneunu' uvht vh,v cab,

nu, pkd' unao gs fti b"c abv' apkd n, cab, n"j ktcrvo' fhms pkd

jh tjrh vukhsu t, rgu r"y abv' mt nvo k"c fabuks arud unarud gs

abuks bjur kw' vrh x"c' unbjur gs abuks ,rj f"y' vrh m"t' unao gs

hWar

Now, a logical plan for the angels would have been to seek out the king

of a city, since if they had been able to influence the king with a warning

of potential destruction, then he in turn could have had a major impact

on the people.  Therefore, the angels headed for Sodom, since it was the

only one of the five cities that had a king.

This however begs the question: why does the Torah not relate that they

went to visit the king? The answer to this question becomes obvious when

reading Rashi’s comment to verse 4. The Torah states, “The people of

Sodom surrounded the house, both young and old, the entire population

from every end,” on which Rashi comments that they came, “from one

end of the city to the other, for not one of them protested, because there

was not even one righteous man among them.” On witnessing this, the

angels would have been convinced that there was no point in visiting the

king at all, as there was no chance of saving this nation.

(Based on Sichas Shabbos Parshas Vayeira & Chayei Sarah 5743)

T O R A S  M E N A C H E M
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�� Why were only Sodom and Amorah punished with fiery

sulfur and not the other cities too? (v. 24-25)

TZAFNAS PANE’ACH: The Jerusalem Talmud (Sanhedrin 10:8) states that

Sodom and Amorah had the status of an Ir Hanidachas (a city

containing a majority of idol worshippers) which, in Jewish Law,

must be burned. Therefore, God destroyed these cities with fire.

However, there is a law that three or more cities in close proximity

cannot all be declared an Ir Hanidachas (Mishnah, Sanhedrin 1:5).  This

explains why Sodom and Amorah alone were destroyed with fire.

TZROR HAMOR: Since the residents of Sodom were extremely

arrogant, “lifting themselves up” in their own estimation, they were

destroyed by fire which ascends upwards.

MINCHA BELULAH: Since the land of Israel is holy, the abominations

of Sodom had to be obliterated completely, with fire.

Li½ �p¨t i�z`́Ÿ �y	pÆ d�P�d ei½l̈�̀  x�n Ÿ̀Í
e `k [iriax] :i«�W§t
p i¬�g�zE `e−�d x² r̈§v�n
Æ x�d�n ak :�Y�x«©A�C x¬ �W` xi−¦r�dÎz�̀  i¬¦M§t�d i² �Y§l¦a§l d® �G�d x´ä�C©l m− 
B
o² ¥MÎl©r d�O® �W −L`Ÿ «AÎc©r x½ä�C zFÚ£r«©lÆ l©kE` ` ³÷ i´¦M d�O½�W h´ ¥l�O�d
`¬Ä hF −l�e u�x® �`�dÎl©r `́v̈	i W�n−�X�d bk :x©rF «v xi−¦r�dÎm«�W `¬�x�w
W®�̀ 	e zí�x§t	B d−�xŸn£rÎl©r�e mŸ ²c�qÎl©r xi ¯�h�n�d dÀ 	eŸdi«
e ck :d�x£rŸ «v
z−� �̀e l½� �̀d mi´�ẍr«�dÎz�` Æ KŸtd«
I«
e dk :m�i«�n�X�dÎo�n d− 	eŸd�i z¬� �̀n
h¬ ¥A�Y
e ek :d«�n�c «̀�d g�n− ¤v�e mi½�ẍr«�d i´ ¥a�WŸ «iÎl¨M Æ z�̀ �e x®M̈¦M�dÎl̈M
x�wŸ ®A©A m−�d�x§a�` m¬ ¥M�W
I
e fk :g©l«�n ai¬¦v�p i−�d�Y
e ei®�xg«�̀ �n F −Y�W�`

x�ǹ 
e `k :i�W§t
p m
I�w�z�z�e `i�d �̀xi¥r�f `̈ld 
oi�c�d �̀n	B�z¦t§l s�̀  K̈R�̀  zi�ai¥q�p �̀d Di¥l 
:D̈l£r �̀zi¦r§a�C �̀Y�x�w z
i K©R�d�n§l `̈l�C li�c§A
lEM¦` `¨l i�x` o�O�z§l a�f�Y�W�` i�gF` ak

�̀x�w o¥M l©r o�O�z§l K�zi�n c©r �̀n	B�z¦R c©a¡r�n§l
l©r w©t�p `�W�n�W bk :x©rFv `�Y�x�w�c `�n�W
l©r x�h�n�` 	ii
e ck :x©rFv§l l©r hFl�e `¨r�x�`
m�c�w o�n �̀z�W�̀ �e �̀zi�x§t	B d�xFn£r l©r�e mFc�q
z
i�e oi¥N�̀ �d 	̀I
e�x�w z
i K©td
e dk : 	̀I�n�W o�n 	i�i
`�g�n¦v�e `	i
e�x�w i¥a�z¨i l¨M z
i�e `�x�Wi�n l¨M
i�dFx�z©A�n Di�z�Y�` z�`i¦k�Y�q�`�e ek :`¨r�x�`�c
m�d�x§a�` mi�C�w�`�e fk :`�g§l�n�c `�n�w z
ed
e

C L A S S I C  Q U E S T I O N S

FIERY SULFUR (V. 24)

Tzafnas Pane’ach questions why only Sodom and Amorah received

the punishment of fiery sulfur, whereas the other two cities were merely

“turned over” (v. 24-25). Basing his answer on the Jerusalem Talmud, he

states that the cities had a status of an Ir haNidachas (a city containing a

majority of idol worshippers) which, in Jewish Law, must be burned.  But

since three or more cities in close proximity cannot all be declared an Ir

haNidachas, only Sodom and Amorah were destroyed with fire.

At the literal level of Torah interpretation, this solution is difficult to

accept since: a.) The primary sin of Sodom and Amorah for which they

were destroyed was not idol worship, but the violent opposition towards

charitable behavior (see above, “The Last Word,” to 18:20).

b.) The law of Ir haNidachas was only introduced after the giving of the

Torah and is not applicable to non-Jews.

We are thus left with the question why the punishment of Sodom and

Amorah differed from that of the cities of Admah and Tzevoiyim?

At first glance, one might argue simply that the corruption of Sodom

and Amorah vastly exceeded that of the other two cities, meriting a more

severe punishment where the inhabitants were burned alive.

However, this solution is untenable, since we find that Lot begged God

for the city of Tzo’ar to be saved, on the basis that “its sins are few, and

therefore, You should leave it alone” (Rashi to v. 20).  From this we can infer

that the other four cities were all very corrupt.  

Why then did they suffer different punishments?

�
T O R A S  M E N A C H E M

abuks tcrvo gw' vrh ex"t' ,i kvo n"j' vrh r"y' utu,v abv vh,v

ab, vpkdv' ufabjrcv xsuo vhv tcrvo ci m"y abv' vrh nsur vpkdv

gs fti b"c abv' umugr thjrv hahc,v tjrh hahc, xsuo ujcru,hv abv

tj,' vut abtnr tnkyv bt' bt cdhnyrht b"t: vkt nmgr vht/uvkt

gubu,hv nugyhi uhfuk t,v kvbhjv: u,jh bpah/cv' zv nsrau/ upauyu

ak nert' vkt ghr eybv vht utbaho cv ngy' thi kl kvephs to

,bhjbv' u,jh bpah cv: )ft( do kscr vzv/kt shhl at,v bhmuk' tkt

t; fk vghr tmhk cdkkl: vpfh/vupl tbh' fnu gs cuth' tjrh ruth' nsh

scrh cu
1

: )fc( fh kt tufk kgau,/zv gubai ak nktfho' gk atnru fh

najh,ho tbjbu' u,ku vscr cgmni' kphfl kt zzu nao gs avuzeeu kunr

athi vscr crau,i: fh kt tufk/kaui hjhs' nfti t,v kns avtjs vupl

uvtjs nmhk' athi abh nktfho bakjho kscr tjs: gk fi ertao vghr
mugr/gk ao uvht nmgr: )fs( uvw vnyhr/fk neuo abtnr uvw' vut

uch, shbu: vnyhr gk xsuo/cgku, vajr fnu abtnr ufnu vajr gkv'

agv avkcbv guns, crehg go vjnv' kph avhu nvo gucshi kjnv unvo

kkcbv' tnr vec"v to tprg nvo chuo' hvhu gucsh kcbv tunrho' thku

vhv ckhkv favkcbv nuak,' kt vhhbu jrchi' uto tprg nvo ckhkv' hvhu

gucsh vjnv tunrho thku vhv chuo favjnv nuak,' kt vhhbu jrcho'

kfl f,hc ufnu vajr gkv' ubprg nvo cagv avjnv uvkcbv nuakho:

vnyhr uduw dprh,uta/c,jkv nyr' ubgav dprh, uta
2

: nt, vw/srl

vnertu, kscr fi' fnu bah knl' ukt tnr bahh/ ufi tnr sus eju gnfo

t, gcsh tsubhfo
3

' ukt tnr ngcsh/ ufi tjaurua cao vnkl' ukt tnr

canh/ t; fti tnr nt, vw' ukt tnr nt,u: ni vanho/uvut atnr

vf,uc fh co hshi gnho uduw
4

' fact khxr vcrhu,' ncht gkhvo ta ni

vanho' fnu agav kxsuo' ufact kvurhs vni' ni vanho' vbbh nnyhr

kfo kjo ni vanho
5

: )fv( uhvpl t, vgrho uduw/trcg,i huacu, cxkg

tjs' uvpfi nkngkv knyv' abtnr cjknha akj hsu uduw
6

: )fu( u,cy
ta,u ntjrhu/ntjrhu ak kuy: u,vh bmhc nkj/cnkj jytv ucnkj

hWar

1 hrnhw kt' hy    2 nfhk,t cakj ahrv pwwv    3 nkfho_t t' kd    4 thuc ku' kt    5 anu, yz' s    6 thuc fj' y 
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21 (One of the angels) said to him (on God’s behalf), “Look! I am giving you a special dispensation

that (not only will you be saved) but I will not overturn the city that you have mentioned. 22 Hurry and

flee there, for I will not be able to do anything until you arrive there.” 

The city was therefore named Tz’oar (meaning, “small”).
23 As the sun rose over the earth, Lot came to Tz’oar. 
24 God (and His court) caused it to rain down upon Sodom and Amorah (first rain and then fiery)

sulfur. It came from God, from the sky. 25 (God) turned over (the bedrock on which) these (four) cities

(were situated) and the entire plain, with all the inhabitants of the cities, and the earth’s vegetation.
26 (Lot’s) wife looked (backwards) from behind where (Lot stood), and she became a pillar of salt (as

a punishment for withholding salt from guests). 

THE EXPLANATION

At the end of Parshas Noach, Rashi writes:

“Which sins were worse, those of the generation of the Flood or those

of the Generation of the Dispersion (from the Tower of Bavel)? The

former did not antagonize God intentionally, whereas the latter did

antagonize God intentionally, waging war against Him. Nevertheless, the

former were drowned, while the latter did not perish from the world!

“This is because the generation of the Flood were robbers and there was

strife between them, and therefore they were destroyed. But the

(Generation of the Dispersion) behaved with love and friendship among

themselves...” 

“From this you can learn that discord is hateful, and that peace is great.”

From these words of Rashi we can gain a general insight into the

reasoning behind God’s punishments.  Clearly, discord between man and

his fellow merits a more severe punishment than rebellion against God.

Presumably, this is because it opposes the very notion of society, which is

man’s mission on earth.  Thus, when man turns against his fellow, the

very earth—which was created to support civilization—becomes corrupt.

Consequently, God’s punishment is required, not only to destroy man,

but to cleanse the earth which he has corrupted.

In our case therefore, we can presume that Sodom and Amorah were

destroyed (burned) down to the very earth, since their sins were

predominantly humanitarian crimes.  Seeing that the other two cities

suffered a lesser punishment, it follows—based on the above Rashi—that

their sins did not corrupt the earth itself, but rather, they were between

man and God.

“CORRUPTION AT THE TOP”

Support for the above explanation can be found in an earlier comment

of Rashi, in Parshas Lech Lecha:

When the Torah lists the five kings who ruled over the five cities

mentioned here in our Parsha (the four that were destroyed, and Tzo’ar),

Rashi informs us of the significance of each of the kings’ names:

�� Bera (g©r�C), the king of Sodom, had a twofold evil (g©r wc), evil  to

Heaven and evil to people.

�� Birsha (g©J§r�C) the king of Amorah, was elevated [twofold] in

wickedness (g©J¤r wc).

�� Shinav (c¨t±b¦J) the king of Admah, hated (t¯bIG) his Father (c�t) in

Heaven.

�� Shemaiver (r�c¥t§n¤J) the king of Tzevoiyim, made (o�G) wings (r�c�t) to

fly and rebel against God.

We see here explicitly in Rashi’s words that the kings of Sodom and

Amorah were not only sinful directly to God, but they were also corrupt

in their dealings with their fellow man—a conduct which we can presume

spread from the monarchy downwards to the people (continuing even

after the kings were executed).  Therefore, these cities were destroyed

right down to the earth, with fiery sulfur.

The kings of Admah and Tzevoiyim, on the other hand, sinned

primarily to God, and not to man. Thus these cities were not destroyed

by fiery sulfur, since the harmony among the inhabitants of the city

ensured them a milder punishment.

(Based on Likutei Sichos vol. 35, p. 70ff.)

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The Midrash states, “‘I have found David, my servant (i.e.

Mashiach)’ (Psalms 89:21). Where did I find him? In Sodom.”

Similarly, the prophet Ezekiel writes that, in the Messianic Era the

city of Sodom will be reinhabited, “When I shall bring back their

exiles, the exiles of Sodom and her daughters...” (16:53). In fact,

Shaloh writes that Avraham made such a tremendous effort to

save the city of Sodom because he was aware of its future

significance (Shaloh 289a).

What is the connection between Sodom and Mashiach?

Before the world was created, God created another spiritual

world, a world that collapsed. It collapsed because the

components of that spiritual world—the world of Tohu—were

highly charged free-radicals that would not interact.

In principle, that intensity was good, for it was a powerhouse of

spirituality. In practice however, it failed.

Nevertheless, in the future redemption, the intensity of Tohu

will once again be revealed, and this time, it will not collapse.

This is because man’s good deeds throughout history will act as

receptacles to “bind” with the intense free-radicals of Tohu.

Sodom was a physical manifestation of the failed world of Tohu.

The city was destroyed because its citizens were free-radicals who

refused to pay attention to anybody else but themselves.

Therefore, in the Messianic era, Sodom will be inhabited once

again, for then the world will be a stable environment for the

highly charged free-radicals of Tohu.   

(Based on Likutei Sichos vol. 35, p. 74)

FOURTH

READING
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i³ �p§RÎl©r sÀ�w�W
I
e gk :d« 	eŸd�i i¬ �p§RÎz�` m−�W c�n¬r̈Îx�W` mF½w�O�dÎlÆ�`
xŸh́i�w Æ d¨l¨r d³ �P�d�e `�xÀ 
I
e x®M̈¦M�d u�x́�` i− �p§RÎl¨M l¬ ©r�e d½�xŸn£r« 
e Æ mŸc�q
x½M̈¦M�d í�ẍrÎz�̀ Æ mi�d÷�` z³�g�W§A iÀ�d�i
e hk :o«�W§a¦M�d xŸ −hi�w§M u�x½�̀ �d
d½k̈¥td�d KFÝ�n Æ hFlÎz�̀  g³©N�W�i
e m®�d�x§a�̀ Îz�̀  mi−�d÷�` xŸ ¬M�f�I
e
x©rF¹S�n hFÆlÁ l©rÁ
I
e l :hF «l o−�d̈A a¬�W	iÎx�W` mi½�ẍŕ�dÎz�̀ Æ KŸtd«©A
Æ a�WÆ �I
e x©rF ®v§A z¤á�Ẅl −̀�x	i i¬¦M F½O¦r Æ ei�zŸp§a i³�Y�WE xÀ�d̈A a�Ẃ �I
e
d−�xi¦r§S�dÎl�` d² �xi¦k§A�d x�n`ŸȲ
e `l :ei«�zŸp§a i¬�Y�WE `E −d d½�ẍr�O©A
:u�x«�`�dÎl̈M K�x−�c§M Epi½¥l¨r `Fá¨l Æ u�xÆ�̀ Ä oi³�̀  WiÆ�̀ �e o ®�w	f Epí¦a�̀
:r�x« 	f Epi−¦a�̀ «�n d¬ �I�g�pE F ®O¦r d̈́a§M�W�p�e o�i− 
i Epi² ¦a�`Îz�` d ¯�w�W
p dÆ¨k§l al

á©M�W�Y
eÆ d�xi¦k§A�d Ÿ̀ ³a�Y
e `E ®d d̈l�i´ ©N©A o�i− 
i o² �di¦a`Îz�̀  	 oi ¯�w��W�Y
e bl

z½�x�g«�O«�n Æ i�d�i« 
e cl :D«�n ŸEw§aE* D−¨a§k�W§A r¬�c	iÎ` «÷�e �di½¦a�`Îz�`
i®¦a�`Îz�` W�n−�` i�Y§a¬ ©k�WÎo�«d d½�xi¦r§S�dÎl�̀ Æ d�xi¦k§A�d x�n Ÿ̀ ³Y
e
:r�x« 	f Epi−¦a�̀ «�n d¬ �I�g�pE F½O¦r í¦a§k�W Æ i�̀ ŸÆaE d̈l�iÀ©N�dÎm
B o�i¹
i EPÆ�w�W
p
Æ d�xi¦r§S�d m�w³�Y
e o�i® 	i o−�di¦a`Îz�̀  `E ²d�d d̈l�i ¯©N©A m´ 
B 	 oi¹�w�W�Y
e dl

i¬�Y�W 	 oi² �xd«�Y«
e el :D«�n�w§aE D−¨a§k�W§A r¬�c	iÎ` «÷�e F½O¦r á©M�W�Y
e
a®�`Fn F −n�W ¬̀�x�w�Y
e o½¥A Æ d�xi¦k§A�d c¤l³�Y
e fl :o«�di¦a «̀�n hF −lÎzF «p§a
o½¥A d�c§l´ 	i Æ `e�dÎm
b d³�xi¦r§S�d�e gl :mF«I�dÎc©r a−�̀ FnÎi«¦a` `E ¬d
q :mF «I�dÎc©r oF −O©rÎi« �p§a i¬¦a` `E ²d i®�O©rÎo¤A F −n�W `¬�x�w�Y
e

:	i�i m�c�w Fl§v¦A o�O�Y W�O�W�C �̀x�z�̀ §l �̀x§t©v§A
l̈M l©r�e d�xFn£r
e mFc�q i¥R�̀  l©r i�k�Y�q�̀ �e gk

	̀p	p�Y wi¦l�q �̀d�e 	̀fg
e �̀x�Wi�n r�x` i¥R�̀
	i�i zEl	A�g�A d	ed
e hk :`	pEY�`�c `	p	p�z¦M `¨r�x�`�c
g©N�W�e m�d�x§a�̀  z
i 	i�i xi¦k�cE �̀x�Wi�n i�e�x�w z
i
i�c 	̀I
e�x�w z
i K©td c©M �̀Y§k�td FB�n hFl z
i
x©rFS�n hFl wi¥l�qE l :hFl o�d§A ai�z	i d	ed
li�g§C i�x` Di�O¦r Di�z	p§A oi�Y�x�z�e �̀xEh§A ai�zi�e
oi�Y�x�z�e `Ed �̀Y�x©r�n¦A ai�zi�e x©rFv§A a�Y�n§l

	̀pEa�̀  �̀Y�x¥r�f¦l �̀z§A�x z�x�n 
̀e `l :Di�z	p§A
g�xF §̀M 	̀p̈l£r l©ri�n§l `̈r�x� §̀A zi¥l x©a�bE ai�q

�̀x�n�g 	̀pEa` z
i i�w�W
p �̀zi�̀  al :`¨r�x�` l¨M
:oi�p§A `	pEa`�n m�I�w�pE Di�O¦r aEM�W�p�e
`Ed 	̀i§li¥l§A �̀x�n�g o�dEa` z
i d�̀ i�w�W�̀ �e bl 

r�c�i `̈l�e �̀dEa` m¦r z©ai¦k�WE �̀z§A�x z©l£r
e
`�nFi§A d	ed
e cl :D�ni�w�n¦aE D¨a�M�W�n§A
`�d `�Y�x¥r�f¦l `�z§A�x z�x�n`
e i�dFx�z©a�c
s�` `�x�n�g Di�pi�w�W
p `¨A�` m¦r `�W�n�x zi¦ai�k�W

	̀pEa �̀n m�I�w�pE Di�O¦r i¦aEk�W i¦lEr�e 	̀i§li¥l§A
z
i `Ed�d 	̀i§li¥l§A s�̀  d�̀ i�w�W�̀ �e dl :oi�p§A
Di�O¦r z©ai¦k�WE �̀Y�x¥r�f z�n�w�e �̀x�n�g o�dEa`
E`i�C©r�e el :D�ni�w�n¦aE D¨a�M�W�n§A r�c�i `¨l�e

�̀z§A�x z�ci�li�e fl :o�dEa �̀n hFl z
p§A oi�Y�x�Y
i�̀ ä`Fn�C oFdEa` `Ed a�̀ Fn Di�n�W z�x�wE x©A
x©A z�ci�l�i `i�d s�̀  �̀Y�x¥r�fE gl :oi�c �̀nFi c©r
oFO©r i�p§a�C oFdEa` `Ed i�O©r x©A Di�n�W z�x�wE

ke,v' tnr kv ,bh ngy nkj kturjho vkku' tnrv ku t; vnbvd vrg vzv

t,v ct kvbvhd cneuo vzv
1

: )fj( ehyur/ ,hnur ak gai' aur"t ckg"z:

fcai/jphrv aaurphi cv t, vtcbho kxhs' ufi fk fcai ac,urv:

)fy(uhzfur tkvho t, tcrvo/nvu zfhr,u ak tcrvo gk kuy' bzfr

avhv kuy husg aarv ta,u ak tcrvo' uang atnr tcrvo cnmrho gk

arv tju,h vht' ukt dkv vscr' avhv jx gkhu' kphfl jx vec"v gkhu
2

:

)k( fh hrt kac, cmugr/kph avh,v erucv kxsuo: )kt( tchbu zei/
uto kt gfahu thn,h' ant hnu, tu hpxue nkvukhs: utha thi ctr./
xcuru, vhu afk vguko bjrc' fnu csur vncuk

3
: )kd( u,aehi uduw/hhi

bzsni kvo cngrv' kvumht nvi abh tunu,: u,afc t, tchv/ucmghrv

f,hc u,afc gnu' mghrv kph akt p,jv czbu,' tkt tju,v kns,v' jhxl

gkhv vf,uc ukt phra dbu,v/ tck cfhrv ap,jv czbu,' prxnv vf,uc

cnpura/ uceunv ak cfhrv beus kunr' aceunv hsg' ut; gk ph fi kt

banr khk abh nka,u,/ )t"r kuh fk nh avut kvuy tjr cuknux ak grhu,'

kxu; ntfhkho tu,u ncaru(: )ku( u,vrhi uduw/t; gk ph athi vtav

n,gcr, nchtv rtaubv' tku akyu cgmni uvumhtu gru,i )x"t gsu,i(

kju.' ub,gcru nchtv rtaubv: )kz( nutc/zu akt vh,v mbugv phrxnv

antchv vut' tck mghrv ert,u ckaui behv' ueckv afr chnh nav'

hWar

*beus gk uw c,rt

�� Why is there a dot on the word v�nUe�cU ? (v. 33)

RASHI: The word v�nUe�cU “her getting up,” mentioned in conjunction

with the older sister, is dotted over the [second] letter “vav.” This

denotes that, really, when she got up he was aware of the fact, but

nevertheless, it did not deter him from drinking on the second night. 

TALMUD: The dot teaches that he was aware of her getting up,  but

how does that help? Surely, it was already too late? However, the

following night Lot should have learned his lesson and not have

drunk wine again (Nazir 23a).

BE’ER MAYIM CHAIM: If a person is writing a document and he is

thinking of erasing a word but he is not yet quite sure, he may place

a small mark next to it in order to remind himself that the word is

questionable.  So too, when a dot appears in the Torah it indicates

that the word is only partially there, not in full force (18:9).

DIVREI DAVID: The dot signifies that the word should be uprooted

completely, as if it were not written at all.  Thus, even though the

verse states that Lot did not know about his daughters’ getting up, the

dot indicates the very opposite, that he did know (18:9).

C L A S S I C  Q U E S T I O N S

1 cwwr b' s    2 ao bt' u    3 ao j    
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27 Avraham got up early in the morning (and returned) to the place where he had stood before God

(in prayer). 28 He gazed at the site of Sodom and Amorah, and over the entire area of the plain, and he

saw that—look!—(a pillar of) smoke from the earth had risen like the smoke from a lime-kiln. 
29 When God had destroyed the cities of the plain, God had remembered (how Lot kept secret that

Sarah was not) Avraham(’s sister). Thus, when He overturned the cities in which Lot had lived, He sent

Lot from the midst of the destruction.

[ LL OOTT HH AA SS CC HH II LL DD RR EE NN FF RR OO MM HH II SS DD AA UU GG HH TT EE RR SS [

Lot left Tz’oar, and he settled in the mountain with his two daughters, since he was afraid to live

in Tz’oar (as it was so close to Sodom). He lived in a cave, (just) he and his two daughters.
31 (The daughters thought that the whole world had been obliterated, like it had been with the

flood, so) the older one said to the younger one, “Our father is old (and who knows how much longer

he will be able to father children? There is no man on earth to marry us in the usual fashion. 32 Come,

let’s give our father wine to drink, and let’s lie with him. We’ll produce offspring through our father.” 
33 They gave their father wine to drink on that night, and the older one came and lay with her father,

and he wasn’t aware of her lying down or of her getting up. 
34 Then, on the next day, the older one said to the younger one, “Look! Last night I lay with my father.

Let’s give him wine to drink tonight too, and you’ll come and lie with him, and we’ll produce offspring

through our father.” 
35 So they gave their father to drink on that night also, and the younger one got up and lay with him,

and he wasn’t aware of her lying down or of her getting up. 
36 Lot’s two daughters conceived from their father. 37 The older one bore a son, and she named him

Mo’av (lit. “from the father”). He is the father of (the people of) Mo’av (which continues) to this day.
38 The younger one also bore a son, and she named him Ben-ami (lit. “son of my people”). He is the

father of the people of Amon (which continues) to this day. 

THE MEANING OF A DOT (V. 33)

A dot on top of a word in the Torah could have one of two meanings:

a.) That the meaning of the word is weakened [c.f. Be’er Mayim Chaim].

b.) That the word should be totally uprooted [c.f. Divrei David].

At the literal level of Torah interpretation, the latter explanation—that

the word is uprooted—is unacceptable.  For then, one would have the

simple, logical question: Why was the word written in the first place?

Therefore, at the literal level, a dot comes to weaken the implication of a

word.

This poses a problem in our case. Rashi writes, “When she got up he

was aware of the fact,” despite the fact that the Torah states explicitly that

“he wasn’t aware of her lying down or of her getting up” (v. 33). Surely this

means that the dot is uprooting the simple meaning, and not just

weakening the word?

To answer this problem, let us first ask another question.  If, as Rashi

writes, Lot did discover that his oldest daughter had lain with him, then

surely the younger daughter would have been afraid to play the same

trick of plying him with wine the following evening, as Lot would surely

see through her ploy? Clearly, the daughters were not aware that Lot had

discovered what had happened, which is why the younger daughter tried

again the following night.

�

19:30

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

A ccording to the Zohar, the dot on the word v�nUe�cU (v. 33),

alludes to the fact that God was secretly assisting this

event, because Mashiach was to materialize from it (since Rus,

King David’s great-grandmother, was a convert from the

Moabites). The latter event, between Lot and his younger

daughter (v. 35), is written without the letter vav, to indicate that

the union did not produce such great offspring.  Rabbi Shimon

said, “When the verse states that Lot, ‘wasn’t aware,’ it means he

wasn’t aware that Mashiach was destined to come from this

union” (Zohar I 110b).

Why should the beginnings of Mashiach occur in such an

undignified manner? Ramak explains that when a very lofty soul

is about to descend into the world, the forces of kelipah (evil)

oppose the soul’s descent vehemently. Sometimes however,

kelipah will consent to the soul’s descent if it occurs amid a

particularly sinful act. Thus we find that from this undesirable act

the ancestor of Mashiach was born.
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xE ®W oi´ ¥aE W−�c�wÎoi«¥A a�W¬ �I
e a�b½ �P�d d̈v�x́�̀ Æ m�d�x§a�` m³�X�n rÆ�Q�I
e ` k
`e®�d i�zŸǵ̀  F −Y�W�` d¬�xŸ�yÎl�` m² �d�x§a�` x�n`ŸĪ
e a :x«�x�b¦A x	b− 	I
e
mi²�d÷�` `Ÿā	I
e b :d«�xŸ�yÎz�` g −�T�I
e x½�x�B K¤ĺ�n Æ K¤lÆ�ni¦a` gÀ©l�W�I
e
d́�X�`«�dÎl©r Æ z�n ¬L�P�d FÀl x�n Ÿ̀Í
e d̈l�i®N̈�d mFĺg«©A K¤l−�ni¦a`Îl�̀
�di® ¤l�` a−�x�w ` ¬÷ K¤l¾�ni¦a`« 
e c :l©r«Ä z©l¬ªr§A `e−�d�e �Y�g½�ẅlÎx�W`
i�zŸǵ̀ Æ i¦lÎx�n«�` `E ³d Æ̀÷d d :bŸ «xd«�Y wi−�C©vÎm
B iF¬bd i¾ 	pŸc` x¾�n Ÿ̀I
e
i−©R©M oŸ¬i�w�p§aE i² ¦a¨a§lÎm�z§A `E ®d í�g�̀  d−�x�n«�̀  `e¬�dÎm
bÎ`i«�d�e `e½�d
i³¦MÆ i�Y§rÆ�c	i i³¦kŸp«�̀  ḿ 
B mÀ÷g«©A mi¹�d÷� «̀�d eiÆl̈�̀ Á x�n Ÿ̀ÁI
e e :z`Ÿ «f i�zi¬Ÿ�ÿr
i®¦lÎ*Fhg«�n −L�zF «̀  i² ¦kŸp«�`Îm
B K ¯Ÿy�g� «̀	e z`Ÿ½ G �zíŸ�ÿr Æ L§a«¨a§lÎm�z§a
Æ Wi�`�dÎz�W«�` a³�W�d dÀ�Y©r�e f :�di«¤l�` ©rŸ¬B�p¦l Li−�Y�z�pÎ` «÷ o¬ ¥MÎl©r
r�Cμ ai½�W�n ´L�pi«�`Îm�`�e d® �i�g« �e −L�c©r«©A l¬ ¥N©R�z�i�e `E½d `í¦a	pÎi«¦M
x�wŸÀA©A K¤l¹�ni¦a` mÆ¥M�W
I
e g :K«l̈Îx�W`Îl̈k�e d−�Y�̀  zE½n�Y zFńÎi¦M
m® �di�p�f�̀ §A d¤N−�̀ �d mi¬�ẍa�C�dÎl̈MÎz�̀  x² ¥A�c�i
e ei½�c̈a£rÎl̈k§l Æ �̀x�w�I
e
F¹l x�n`ŸÆ I
e mÀ�d�x§a�̀ §l K¤l¹�ni¦a` Æ̀�x�w�I
e h :cŸ «̀ �n mi−�W	p «̀�d E ¬̀ �xi«�I
e
i−�Y§k©l�n�nÎl©r�e i² ©l̈r �z`̄¥a�dÎi«¦M K½l̈ i�z`́�h�gÎd«�nE Æ EpÆ¨N �zi³Ÿ�y¨rÎd«�n
x�n Ÿ̀¬I
e i :i«�c�O¦r �zi−Ÿ�ÿr E½Ür« �iÎ`÷ x́ �Ẁ Æ miŸ�y£r«�n d®l̈Ÿc�b d́�̀ �hg
:d« �G�d x¬ä�C�dÎz�̀  �zi−Ÿ�ÿr i¬¦M �zi½�̀ �x d́�n m® �d�x§a�`Îl�` K¤l−�ni¦a`
mF −w�O©A mi½�d÷�` ź�̀ �x�iÎoi�«` w�xμ i�Y�xÀ�n�` i´¦M m½�d�x§a�` Æ x�n`ŸÆ I
e `i

Æ i¦a�̀ Îz©a i³�zŸg` dÀ	p�n�̀ Îm
b�e ai :i«�Y�W�̀  x¬ ©a�CÎl©r i�pE −b�xd« 
e d® �G�d
Ér�z�d x̄�W «̀©M iº�d�i
e bi :d«�X�̀ §l i−¦lÎi�d�Y
e i®�O�̀ Îz©a `÷́ K−�` `e½�d

r�x`©l m�d�x§a�` o�O�Y�n l�h�pE ` :oi�c �̀nFi c©r
a�zFY�̀ �e �̀x�b�g oi¥aE m�w�x oi¥A ai�zi�e �̀nFx�C
Di�z�Y�̀  d�xŸ�y l©r m�d�x§a�̀  x�n 
̀e a :x�x�b¦A
x©a�cE x�x�b�c `̈M§l�n K¤l�ni¦a` g©l�WE `i�d i�z�g`
z
e§l 	i�i m�c�w o�n x�ni�n �̀z 
̀e b :d�xŸ�y z
i
�Y�̀  �̀d Di¥l x�n 
̀e 	̀i§li¥l�c �̀n§l�g§A K¤l�ni¦a`
`i�d�e �̀Y�x©a�c i�c �̀z�Y�̀  w�qi¥r l©r zi�̀ �n
x�n 
̀e D�z	e§l ai�x�w `̈l K¤l�ni¦a 
̀e c :x©a�B z�Y�̀
i¦l x�n` `Ed `̈ld d :lFh�w�Y i ©̀M
f s�̀  m̈r
d 	i�i
`Ed i�g�̀  z�x�n` `i�d s�̀  `i�d�e `i�d i�z�g`
:`�c zi�c¨ar i�c�i zE`¨M
f§aE i¦A¦l zEhi�W�w§A
i�x` i¥l�b i�n�c�w s�̀  �̀n§l�g§A 	i�i Di¥l x�n 
̀e e 

	̀p` s�̀  zi¦r	p�nE �̀C �Y�c©a£r K̈A¦l zEhi�W�w§A
Ki�Y�w©a�W `¨l o¥M l©r i�n�c�w i�h�g�n§N�n K�z	i
i�x` �̀x§a
B z�Y�̀  a�z` o©r§kE f :D�z	e§l a�x�w�n§l
ai�z�n K�zi¥l m�̀ �e i�gi�z�e K̈l£r i¥N©vi�e `Ed 	̀I¦a�p
:K¨l i�C l¨k�e �Y�` zEn�Y z�n�n i�x` r�C
i�dFc§a©r l̈k§l �̀x�wE �̀x§t©v§A K¤l�ni¦a` m�C�w�̀ �e g 

Eli�g�cE oFdi�n�c�w oi¥N�̀ �d 	̀I�n	B�z¦R l̈M z
i li¥N�nE
m�d�x§a�̀ §l K¤l�ni¦a` �̀x�wE h : �̀cg©l 	̀I�x§aEb
i�x` K̈l zi¦a�g d�nE 	̀p̈l �Y�c©a£r d�n Di¥l x�n 
̀e
`�z§A�x `¨aFg i�zEk§l�n l©r�e i©l¨r `�z�z�i�`
:i�O¦r �Y�c©a£r �̀c̈a£r�z�̀ §l oi�x�Ẅk `̈l�C oi�c̈aFr
i�x` �̀zi�fg d�n m�d�x§a�̀ §l K¤l�ni¦a` x�n 
̀e i 

m�d�x§a�̀  x�n 
̀e `i :oi�c�d �̀n	B�z¦R z
i �Y�c©ar
�̀x�z�̀ §A 	ii�c �̀Y§l�g�C zi¥l cFg§l zi�x�n` i�x`

m�x§aE ai :i�z�Y�̀  w�qi¥r l©r i�p
pEl�h�w�i�e oi�c�d
z©a `̈l m�x§A `i�d `̈A�̀  z©a i�z�g` �̀h�WEw§A

	̀I�n�n©r Er�h c©M d	ed
e bi :EY�p�̀ §l i¦l z
ed
e i�O�̀

abtnr ccbh gnui tk ,,dr co
1

' fkk' ucnutc kt vzvhr tkt akt hkjo

co' tck kmgri v,hr ku: )t( uhxg nao tcrvo/fartv ajrcu vfrfho'

upxeu vgucrho uvacho' bxg ku nao/ scr tjr kv,rje nkuy' ahmt gkhu

ao rg act gk cbu,hu
2

: )c( uhtnr tcrvo/fti kt byk rau,' tkt gk

frjv akt cyuc,v' kph afcr kuejv kch, prgv gk hsh fi: tk arv
ta,u/gk arv ta,u' ufhumt cu tk vkej trui uduw

3
' utk nu, jnhv'

abhvo ckaui gk: )s( kt erctkhv/vnktl nbgu' fnu abtnr kt b,,hl

kbdug tkhv: vduh do mshe ,vrud/t; to vut mshe ,vrdbu' ant fl

srfl ktcs vtunu, jbo' fl gah, ksur vncuk uksur vpkdv' t; tbh tunr

avrd,o gk kt scr' fnu at,v tunr kvrdbh: )v( do vht/krcu, gcsho

udnkho ujnrho akv t, fuko atk,h utnru kh tjhv vut: c,o kcch/
akt snh,h kjyut: ucbehui fph/beh tbh ni vjyt' akt bdg,h cv:

)u(hsg,h fh c,o kccl uduw/tn, akt snh, n,jkv kjyut' tck behui

fpho thi fti/ )vst tnrv nanua hsho ha fti(:kt b,,hl/kt nnl

vhv akt bdg, cv' tkt jaf,h tbh tu,l njyut' akt b,,h kl fj' ufi

ukt b,bu tkvho
4

' ufi ukt b,bu tchv kcut
5

: )z( vacta, vtha/ utk

,vt xcur ant ,,dbv cghbhu ukt heckbv' tu habtl' ukt h,pkk gkhl/

)tnr ku tchnkl unh nprxnu akt bdg,h cv' tnr ku(: fh bchtvut/
uhusg akt bdg, cv' kphfl uh,pkk cgsl

6
: )y( ngahotar kt hgau/

nfv tar kt vurdkv kct gk crhv ctv kbu gk hsl' gmhr, fk becho ak

zrg' uak eybho' urgh' utzbho ujuyo: )ht( re thi hrt, tkvho/tfxbth

act kghr' gk gxeh tfhkv ua,hv autkhi tu,u' tu gk gxeh ta,u autkhi

tu,u' ta,l vht tu tju,l vht: )hc( tju,h c, tchvht/uc, tc

nu,r, kci bj' athi tcu, kgucsh gcus, tkhkho' ufsh ktn, scrhu vahcu

fi/ uto ,tnr uvkt c, tjhu vh,v' cbh cbho vrh vi fcbho' uvrh vht c,u

ak ,rj' ufi vut tunr kkuy' fh tbaho tjho tbjbu: tl kt c, tnh/vri

nto tjr, vhv: )hd( uhvh ftar v,gu tu,h uduw/tubekux ,rdo nv

a,rdo/ uha khac gus scr scur gk tupbhu' favumhtbh vec"v nch, tch

kvhu, nauyy ubs nneuo kneuo' uhsg,h atgcur cneuo ragho' utunr kv

zv jxsl uduw: ftar v,gu/kaui rcho' utk ,,nv' fh cvrcv neunu,

hWar
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Avraham traveled away from the area (since he was unable to find guests after the destruction of

Sodom) to the land of the Negev, and he settled between Kadeish and Shur, living in Gerar.     
2 (Without her consent) Avraham said about his wife Sarah that “She is my sister.” 

Avimelech the king of Gerar sent for and took Sarah. 
3 God came to Avimelech in a dream at night. He said to him, “Look! You are going to die because

of the woman whom you have taken, for she is a married woman!” 
4 Avimelech had not come near to her, so he said, “God! Would you kill even a righteous nation?

5 Didn’t he say to me, ‘She is my sister’? And she also said, ‘He is my brother,’ (and so did her staff) too.

I have done this with the innocence of my heart and with the purity of my hands (for I haven’t

touched her)!” 
6 God said to him in the dream, “I know that you did this with the innocence of your heart, (but you

do not have “pure hands.”) I have prevented you from sinning against Me, and that is why I did not give

you (the strength) to touch her.  7 Now, return the man’s wife (and do not worry that he will hate you),

because he is a prophet (and he will know you did not touch her). He will pray for you and you will live.

But if you do not return (her), know that you will surely die, both you and all that is yours.” 
8 Avimelech got up early in the morning, and he summoned all his servants, and he spoke about all

these occurrences into their ears. The men were very frightened. 
9 Avimelech summoned Avraham and said to him, “What have you done to us? What have I sinned

against you, that you have brought upon me and upon my kingdom a great sin? You have caused me

(to get a disease) which never happens (where every bodily orifice becomes blocked)!”
10 “What led you to do this thing?” Avimelech said to Avraham. 
11 Avraham said, “(It was) because I said, ‘Surely, there is no fear of God in this place, and they will

kill me because of my wife. 12 Besides, she really is my sister—my father’s (grand)daughter (which is like

a daughter), but not my mother’s daughter—and she became my wife. 13 Then, when God caused me

�� What does it mean that Avimelech related his dream

“into the ears” of his servants? (v. 8)

ONKELOS: It means that he related the dream in front of them, not

literally “into their ears.”

�� Why did his servants become “very frightened”? (v. 8)

MIDRASH: They knew that Sodom had been completely obliterated,

so they feared that the angels which had destroyed Sodom were now

coming to wreak destruction upon them (Bereishis Rabah ch. 52).

So when the Torah states, “he wasn’t aware of her lying down or of her

getting up,” the statement is partially true, since the daughters thought,

“He wasn’t aware of her lying down or of her getting up.”  The dot,

however, informs us that Lot was aware, but it did not deter him from

drinking on the second night.

Thus, in the final analysis, we see that the dot does not uproot the word,

but limits its implication.

(Based on Likutei Sichos vol. 15, p. 113)

THE FRIGHTENING NEWS OF AVIMELECH’S DREAM (V. 8)

When the Torah states that Avimelech related his dream “into the ears”

of his servants, it does not mean that he literally spoke into their ears, but

rather, that he spoke in front of them [as Onkelos writes].  The point

which the Torah wishes to stress here is that Avimelech himself related the

news of his dream, which was an extremely unusual occurrence, since he

would usually communicate with his servants via messengers.  Thus,

the fact that the King himself “summoned all his servants, and he

spoke about all these occurrences into their ears,” caused them to become

“very frightened” (v. 8).

(Based on Likutei Sichos vol. 20, p. 214)
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i−Ÿ�y£r«�Y x¬ �W` K½�C�q�g d́ �f D½l̈ x́�nŸ «̀ 	e ¼ i¦a�̀  zí ¥A�n » mi�d÷�` iÀ�zŸ̀
:`E «d i¬�g�` i−¦lÎi�x�n�` d�O½�W `F´a	p x́�Ẁ Æ mFw�O�dÎl¨M l³�` i®�c�O¦r
m® �d�x§a�̀ §l o−�Y�I
e zŸ½g̈t�WE Æ mi�c̈a£r«
e xÀ�ẅaE o Ÿ̀v́ K¤l¹�ni¦a` gÆ�T�I
e ci

i−¦v�x�̀  d¬ �P�d K¤l½�ni¦a` x�n Ÿ̀Í
e eh :F «Y�W�` d¬�xŸ�y z−�` F½l a�W´ 	I
e
Æ s�qÆ¤M s¤l³�̀  i�Y¹�z	p dÆ�P�d xÀ�n�̀  d́�xŸ�y§lE fh :a«�W Li− �pi¥r§A aF ¬H©A Li® �p¨t§l
lŸ −M z �¬̀ �e K® �Y�̀  x́�W` lŸ −k§l m�i½ 
pi¥r zEq́§M Æ K̈lÎ`Ed d³ �P�d Ki½�g�`§l
mi¹�d÷�` `Æ¨R�x�I
e mi®�d÷�`«�dÎl�` m−�d�x§a�` l¬¥N©R�z�I
e fi :z�g«¨kŸp�e
Æ x©v̈r xŸ ³v̈rÎi«¦M gi :Ec«¥l�I
e ei−�zŸd�n�̀ �e F ²Y�W�̀ Îz�̀ �e K¤l̄�ni¦a`Îz�̀
z�W¬�` d−�xŸ�y x¬ ©a�CÎl©r K¤l® �ni¦à  zi´ ¥a§l m�g−�xÎl¨M c¬ ©r§A d½ 	eŸd�i
U©r̄
I
e x® �n�` x́�W «̀©M d−�xŸ�yÎz�̀  c ¬�ẅR d² 	eŸdi«
e ` `k q :m«�d�x§a�̀
o−¥A m² �d�x§a�̀ §l d̄�xŸ�y c¤lÆ�Y
e Á x�dÁ�Y
e a :x«¥A�C x¬ �W «̀©M d−�xŸ�y§l d² 	eŸd�i
m¹�d�x§a�̀  Æ̀�x�w�I
e b :mi«�d÷�` F −zŸ̀  x¬ ¤A�CÎx�W` c¾¥rFO©l ei® 	p�w�f¦l
l�n³ 	I
e c :w«�g§v�i d− �xŸ�y F ¬NÎd�c§l«	iÎx�W` F²lÎc©lF «P�d Fp̄§AÎm�WÎz�`
F −zŸ` d¬ 	E¦v x² �W «̀©M mi®�n	i z− 
pŸn�WÎo¤A F½ p§A ẃ�g§v�iÎz�̀ Æ m�d�x§a�«`

Di�Y§l�g�c§l 	i�i ai�x�w i�z	i oFdi�c�i i�c̈aFr x�z̈A
i�C Ki�zEai�h oi�C D̈l zi�x�n 
̀e `̈A�̀  zi¥A�n
i�x�n�̀  o�O�z§l K�d�p i�C �̀x�z�̀  l̈k§l i�O¦r i�c§A§r�z
oi�xFz�e o`̈r K¤l�ni¦a` x©a�cE ci :`Ed i�g�̀  i©lr
z
i Di¥l ai�z 
̀e m�d�x§a�̀ §l a�di�e o�d�n�̀ �e oi�c§a©r�e
i¦r�x�̀  �̀d K¤l�ni¦a` x�n 
̀e eh :Di�z�Y�̀  d�xŸ�y
x�n` d�xŸ�y§lE fh :ai�Y K	pi¥r§A oi�T�z�c¦A K�n�c�w
`Ed �̀d KEg ©̀l s�q§k�C oi¦r§l¦q s©l` zi¦a�d�i �̀d
zi�g¨l�W�C s©lg oi�p�i©r x�wi�C zEq§M Ki¦l
l̈M l©r�e K�O¦r�C l̈M z
i�e Ki�z	i zi�fg
e Ki�Y�x©a�C
m�c�w m�d�x§a�̀  i¦N©v�e fi :z�g̈kFY�̀  z�x�n �̀C d�n
Di�z�d�n�̀ �e Di�z�Y�̀  z
i�e K¤l�ni¦a` z
i 	i�i i¦Q�̀ �e 	i�i
l̈k i¥R�̀ §A 	i�i c�g` c�gi�n i�x` gi :Eg	e�x�z�̀ �e
d�xŸ�y w�qi¥r l©r K¤l�ni¦a` zi¥a§l �̀C§l
e g�z�R
i¦c �̀n§M d�xŸ�y z
i xi¦k�C 	ii
e ` :m�d�x§a�̀  z�Y�̀
z�̀ i�C©r�e a :li¦N�n i¦c �̀n§M d�xŸ�y§l 	i�i c©a£r
e x�n` 
i�dFz§ai�q§l x©A m�d�x§a�`§l d�xŸ�y z�ci¥li�e 
z
i m�d�x§a�̀  �̀x�wE b :	i�i Di�z	i li�N�n i¦C 	̀p�n�f§l
d�xŸ�y Di¥l z�ci¥li�C Di¥l ci¦l�i�z�̀ �C Di�x§A mEW
x©A Di�x§A w�g§v�i z
i m�d�x§a�̀  x
f�bE c :w�g§v�i

kaui tkvu, ukaui nru, eruh kaui rcho/ tar vkfu tkvho/ tkvho jhho/

tkvho esuaho/ ufk kaui tkvho kaui rcho/ ufi uhej tsubh hux;/ tsubh

vtsubho/ tsubh vtr./ ufi cgkhu hun,/ uvugs ccgkhu/ uto ,tnr nvu kaui

v,gu' fk vdukv nneunu uthbu nhuac eruh ,ugv' fnu u,kl u,,g
1

/ ,gh,h

fav tucs
2

' h,gu kckh tufk
3

' hmtu uh,gu kcea tfko: tnrh kh/gkh' ufi

uhatku tbah vneuo kta,u
4
' gk ta,u/ ufi utnr prgv kcbh hartk

5
' fnu gk

cbh hartk/ pi htnru kh tav vrd,vu
6

: )hs( uh,i ktcrvo/fsh ah,phhx

uh,pkk gkhu: )yu( vbv trmh kpbhl/tck prgv tnr ku vbv ta,l ej

ukl' kph ab,hrt' avnmrho ayuph znv: )yz( ukarv tnr/tchnkl

kfcusv' fsh kphhxv' vbv gah,h kl fcus zv' b,,h nnui ktjhl' atnr,

gkhu tjh vut' vbv vnnui uvfcus vzv kl fxu, ghbho: kfk tar t,l/
hfxu ghbhvo akt hehkul' athku vahcu,hl rhebh,' ha kvo kunr' ktjr

ab,gkk cv vjzhrv' gfahu avumrf,h kczcz nnui ukphhxl' husgho hvhu

agk frjh vahcu,hl' ugk hsh bx: ut, fk/ugo fk cth vguko: ubfj,/
hvt kl p,jui pv kv,ufj' ukvrtu, scrho bfrho vkku' ukaui ,ufj, cfk

neuo' crur scrho' uckgz tapurphr' utubekux ,rdo cpbho tjrho' ukaui

vnert fl vut bupk gk v,rduo' vbv vut kl fxu, ak fcus gk vghbho

akh aakyu cl' ucfk tar t,l' ugk fi ,rdunu ujzh, h,hl uh, fk sgnl/ uha

nsra tdsv' tck hauc kaui vnert phra,h: )hz( uhksu/f,rdunu ut,ruju/

bp,ju bechvo uvumhtu' uvht khsv akvo: )hj( cgs fk rjo/fbds fk

p,j: gk scr arv/gk ph scurv ak arv: )t( uvw pes t, arv uduw/
xnl prav zu' kknsl afk vncea rjnho gk jchru uvut mrhl ktu,u scr'

vut bgbv ,jkv' abtnr uh,pkk uduw uxnhl khv uvw pes t, arv' apesv

fcr euso arhpt t, tchnkl
7

: pes t, arv ftar tnr/cvrhui:

ftar scr/ckhsv' uvhfi vht tnhrv uvhfi vut scur/ tnhrv' uhtnr

tkvho tck arv ta,l uduw/ scur' vhv scr vw tk tcro' ccrh, chi vc,rho'

uao btnr kt hhral zv uduw/ uvcht vhura narv: uhga vw karv ftar
scr/ktcrvo: )c( )knugs tar scr t,u/rw husi urch jnt' rch husi

tunr nkns abuks kyw jsaho' akt htnru nch,u ak tchnkl vut' urw jnt

tunr kacgv jsaho(: knugs tar scr t,u/snkhk h,hv' t, vnugstar

hWar

�� Why does the story of Yitzchak’s birth follow the

incident with Avimelech? (v. 1)

RASHI: This section was placed immediately following the

preceding section to teach you that if a person prays for his friend,

when he himself needs that very thing he is praying for, he is

answered first.  Thus, “Avraham prayed (for Avimelech) etc.” (v. 17),

and in the next section, “God remembered Sarah” (21:1), indicating

that she became pregnant before Avimelech was healed.

EITZ YOSEF: When a person prays for another and sweetens a Divine

Judgment, the flow of blessing descends downwards into the soul of

the one who prayed, and from there the blessing spreads to other

souls.  Therefore if the person who prayed is in need of the very same

blessing as the one he is praying for, he will inevitably receive the

blessing first, as his soul is the channel through which the blessing

enters the world (comment to Bava Kama 92a).

C L A S S I C  Q U E S T I O N S
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to wander from my father’s house (among wicked people), I said to her, ‘Do me a favor! Whatever place

we come to, say about me, ‘He is my brother.’” 
14 Avimelech took flocks, cattle, servants and maids, and he gave (them) to Avraham (to appease him

that he should pray for him), and he restored his wife Sarah to him. 
15 Avimelech said, “Here is my land before you! You may settle wherever you like.” 
16 To Sarah he said, “Look! I have given a thousand pieces of silver to (Avraham, who you said was)

your brother. (If anyone suspects you of being abused by me and then discarded, the money) will be a

veil (to divert the suspicion from) you and all those who are with you. You can prove (your innocence)

to everybody.” 
17 Avraham prayed to God. God healed Avimelech, his wife and his handmaids, and they were

relieved. 18 For God had shut every (orifice) of Avimelech’s household, because of Sarah, Avraham’s wife. 

[ TT HHEE BB II RR TT HH OOFF YY II TT ZZ CC HH AA KK [

God remembered (His promise of pregnancy) to Sarah as He had said (when the angels visited

Avraham). God made Sarah (pregnant) as He had told (Avraham, at the covenant of the parts).
2 Sarah conceived and bore a son to Avraham in his old age, at the time of which God had told

him (through the angels). 3 Avraham named his son who had been born to him—whom Sarah had borne

to him—Yitzchak. 4 Avraham circumcised his son Yitzchak when he was eight days old, as God had

AVRAHAM’S PRAYER (20:17, 21:1)

Rashi’s comment to verse 1 leaves us with two, very pertinent questions:

a.) Rashi questions why “this section was placed immediately following

the preceding section.” But surely this is not an issue at all, since the entire

Parsha up to this point has followed chronological order.  Why shouldn’t

this section follow, since that is how it actually occurred?

b.) God has already promised Avraham that he would have a child (at

the “Covenant of the Parts”).  So how can Rashi suggest that Sarah only

became pregnant in the merit of Avraham’s prayer for Avimelech, if they

had been promised a child in any case?

The explanation: a.) The Torah was not written in chronological order.

Rashi was troubled as to why the account of Yitzchak’s birth was written

here, rather than immediately after God promises Avraham and Sarah a

child at the beginning of the Parsha. Surely, it would have been more

appropriate to record all the related details together?  This question led

Rashi to understand that the position of the account of Yitzchak’s birth

here must be to teach us a lesson.

b.) God promised Avraham a child already at the “Covenant of the

Parts,” an event which preceded Yitzchak’s birth by thirty years (Rashi to Bo

12:40). Nevertheless, when Avraham prayed for Avimelech, Sarah became

pregnant immediately.  From this we see the power of praying for another,

which was able to bring to fruition a promise which had been lying

dormant for almost thirty years!

(Based on Sichas Shabbos Parshas Vayeira 5743)

�

2211

[ The Last Word [

Aperson might pray for his friend before praying for himself for

one of two reasons:

a.) Because his friend’s problem genuinely bothers him more

than his own problems. Or, b.) Because he wants the reward of

being answered first (see Rashi to v. 1).

Generally, with acts of kindness, the result for the recipient is

more important than the donor’s motive.  So even if a person

prays for another because he wants the reward (of being answered

first) he will still be rewarded, for after all he performed an act of

kindness in praying for another. 

Nevertheless, it goes without saying that the first approach

above—the person with pure motives—is vastly superior.

(Based on Sichas Shabbos Parshas Vayeira 5743)

[ Sparks of Chasidus [

“AVRAHAM CIRCUMCISED HIS SON...” (V. 4)

Circumcision enters a person into a covenant with God, a feat

which can only be initiated by God, not by man.  Therefore,

Yitzchak’s circumcision, which occurred eight days after his birth

(v. 4), was superior to that of Yishma’el’s (at 13 years) or even

Avraham’s (at 99 years). For in the latter cases it could appear that

circumcision was a just reward for the years of Divine service

which preceded the . circumcision

In truth, however, circumcision is a Divine gift that a person

could never justly “earn.” This fact is stressed most by Yitzchak’s

circumcision at eight days, which was clearly not “earned” at all

by his prior good deeds.

(Based on Likutei Sichos vol. 25, p. 86ff.)

T O R A S  M E N A C H E M
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d® �xŸ�y mi−�p̈a d�wi¬ �pi�d m½�d�x§a�`§l Æ l¥N�n i³�n x�n Ÿ̀ÀY
e f :i«¦lÎw�g£v«�i
Æ m�d�x§a�` U©r³ 
I
e l® �n	B�I
e c¤l− �I�d l¬�C�b�I
e g :ei« 	p�w�f¦l o−¥a i�Y�c¬ ©l	iÎi«¦M

m�d�x§a�̀ �e d :	i�i Di�z	i ci�T©t i¦c �̀n§M oi�nFi 	̀i�p�n�Y
w�g§v�i z
i Di¥l ci¦l�i�z�̀  c©M oi�p�W d�̀ �n x©A
l̈M 	i�i i¦l c©a£r 	̀e�c�g d�xŸ�y z�x�n 
̀e e :Di�x§A
x�n �̀C o�ni�d�n o�n z�x�n 
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c©a£r
e li�qg�z�̀ �e 	̀i§a�x `̈a�xE g :i�dFz§ai�q§l x©A

scr uecg fatnr ku knugs tauc tkhl' ary ku arhyv cfu,k' utnr ku'

fa,dhg jnv karhyv zu cabv vtjr, ,ks: )kzebhu/avhv zhu theubhi aku

sunv ku
1

(: )u( hmje kh/hanj gkh/ unsra tdsv
2

' vrcv geru, bpesu

gnv' vrcv jukho b,rptu cu chuo' vrcv ,pku, bgbu gnv' urc ajue

vhv cguko: )z( nh nkk ktcrvo/kaui acj ujahcu,' fnu nh pgk

ugav
3

' nh crt tkv
4

' rtu nv vut' unh vut )ufnv vut dsuk( aunr

vcyj,u' vec"v ncyhj uguav: nkk/ahbv vf,uc ukt tnr scr'

dhnyrht aku ew' fkunr kxu; ntv ktcrvo: vhbhev cbho arv/unvu

hWar

�� Why were people happy about Sarah giving birth? (v. 6)

RASHI: The Midrash says that many barren women were

remembered with her; many sick people were healed on that very

day; many prayers were answered with hers, and there was much joy

in the world.

DIVREI DAVID: When people heard of the great miracle that had

occurred to Sarah, their bitachon (trust in God) became

strengthened, and in that merit they became healed.

�� Why did Sarah nurse “children” in the plural? (v. 7) 

RASHI: On the day of the feast (see v. 8), the princesses brought their

children with them, and she nursed them, for they were saying,

“Sarah did not give birth! She brought an abandoned child from the

market!”

TALMUD: The nations were being cynical, saying, “All that

happened is that an elderly couple brought an abandoned child from

the market, saying it is their son!” 

What did Avraham do?  He went and invited all the great people

of the generation, and Sarah invited their wives.  Each couple

brought a baby, but without a nurse. A miracle occurred to Sarah and

she produced milk endlessly, like a fountain, nursing all the babies.  

But they were still cynical, saying, “Even if Sarah at 90 could give

birth, could Avraham father a child at 100?” 

Immediately, the facial features of Yitzchak began to resemble

Avraham’s. On seeing this, everybody declared in unison, “It is

Avraham who fathered Yitzchak!” (Bava Metzia 87a).

TORAH TEMIMAH: Why did Sarah have to nurse the babies of all the

guests? If she just nursed Yitzchak, wouldn’t that have been sufficient

proof that she had given birth?

However, the Torah states that Avraham only made the feast after

Yitzchak had been weaned (v. 8), at which point he refused to take

Sarah’s milk.  Thus, the only possible proof for the guests that Sarah

had indeed given birth was for her to nurse their babies.

SARAH’S MIRACLE (V. 6-7)

Rashi describes how Sarah miraculously nursed the babies of numerous

princesses, to prove that she had not, “brought an abandoned child from

the market.”  This, however, poses a number of problems:

1.) Surely, if Sarah had only nursed Yitzchak it would have been

sufficient proof to the assembled crowd that she had indeed given birth

[as Torah Temimah asks]? Since God does not perform a miracle in

vain, what was the point of making Sarah able to nurse numerous non-

Jewish babies? 

2.) Why did many barren women become pregnant, and the sick

healed?

3.) Even after she nursed an astonishing number of babies, that was still

only proof that Sarah was capable of giving birth at an advanced age.

Where was the proof that Avraham had fathered Yitzchak?

The Talmud solves this problem with the miraculous account of how

Yitzchak’s features changed to resemble Avraham.  However, Rashi does

not cite this solution here, presumably because he holds that the matter is

self-understood already.

(Later in Parshas Toldos, Rashi does mention this miracle, but since it is

not cited here, we can presume that this miracle is not required to answer

the above question, because Rashi’s commentary was intended to be read

in order).

MIRACLES AS A PROOF OF SARAH’S PIETY

If Sarah had nursed Yitzchak alone, it would have been apparent that

she was capable of having children, but there would be no proof that

Avraham was the father.  

However, when she merited a stunning open miracle from God, nursing

countless babies before everybody’s eyes, people would have realized

that Sarah was an extremely pious woman who would only have

conceived a child from her husband. Similarly, the healing of the sick that

accompanied Yitzchak’s birth would have proved Sarah’s piety to the

majority of those present. Thus the further proof of Yitzchak’s features

changing was, generally speaking, not required.

(Nevertheless, the “cynics” of the generation were still not satisfied with

this logical proof, for the nature of a cynic is to deny and ridicule even the

most sound of arguments.  Therefore, God performed for them a visible

proof, transforming the features of Yitzchak—as the Talmud states, and

Rashi cites in Parshas Toldos).

HOW MANY MIRACLES?

One could argue that Rashi and the Talmud differed over the question

of how many miracles occurred here:

From a straightforward reading of the Talmud, it appears that two

miracles occurred here: 1.) Sarah gave birth at an advanced age.  2.) She

produced an enormous volume of milk.  The Talmud stresses that this

�
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commanded him. 5 Avraham was a hundred years old, when his son Yitzchak was born to him. 
6 Sarah said, “God has made me happy! Whoever hears (about this) will be happy for me.” 
7 She said, “How (awesome is God) who said to Avraham that Sarah would nurse children, for I have

borne a son in his old age!” 
8 The child grew and was weaned (at twenty-four months). On the day that Yitzchak was weaned,

Avraham made a feast (inviting all the) great (people of the generation). 

second point was an additional miracle, “A miracle occurred to Sarah and

she produced milk endlessly.”

Rashi however makes no mention that Sarah’s large quantity of milk

was an additional miracle. Thus, Rashi’s view is that we are speaking here

of one general miracle. I.e. the birth of Yitzchak, Sarah’s exceptional

quantity of milk and the healing of the sick were all one miraculous

occurrence, with one single purpose.

Rashi does not have to inform us what the purpose of this miracle was,

as it is self-evident from some of his earlier comments:

In Parshas Lech Lecha, we learned how God told Avraham that Sarah’s

name would change before she would give birth: “Sarai will not give

birth, but Sarah will give birth. I will give you another name, and your

destiny will change” (Rashi to 15:5). Later, when God actually changed her

name, Rashi explains: “Sarai means ‘my princess,’ suggesting that she is

for Me, but not for others. Sarah, (“princess”) shall be her name, suggest-

ing that she will be a princess over all (nations)” (Rashi to 17:15). From this

we see that Yitzchak’s birth was accompanied by Sarah’s appointment as

“princess over all nations,” i.e. a leader over gentile nations.

Therefore, the general miracle of Yitzchak’s birth was associated with

miraculous occurrences for non-Jews: “Many barren women were

remembered with her, many sick people were healed etc.,” and, “The

princesses brought their children with them, and she nursed them.”

AVRAHAM’S MIRACLES

This however begs the question: Avraham’s name was also changed

before Yitzchak’s birth to indicate that he was to be a person who

influences non-Jews: “Your name shall no longer be called Avram, but

your name shall be Avraham, for I have made you the father of a

multitude of nations” (17:5).  If so, why do we not find that Avraham

merited miracles in connection with Yitzchak’s birth, to indicate his role as

a person who influences non-Jews?

However, it could be argued that Avraham did indeed merit such

miracles. In Parshas Chayei Sarah, the Torah relates, “Avraham took

another wife, whose name was Keturah.” As a result of this union

Avraham had six more sons, who went on to father various non-Jewish

nations. At this time Avraham was already 140 years old, so the event was

clearly miraculous.

It could be argued that this event was a delayed miracle which occurred

as a result of Yitzchak’s birth, as it caused Avraham to be “the father of a

multitude of nations,” literally.

The obvious problem with this solution is it seems rather farfetched to

suggest that Avraham’s miracle should have been delayed for forty years.  

However, the reason for this is actually quite straightforward:

Avraham could not have had these children through Sarah, since the

point here was that he should father non-Jewish nations. Also, it would

certainly have disturbed Sarah greatly if she had had more children, only

to find that they abandoned the path of Judaism.  God spared her this

pain, and allowed Avraham to father these children from another woman.  

Furthermore, according to Rashi (25:1) the mother of these children,

Keturah, was actually Hagar, whom Sarah suffered from intensely and

had expelled from Avraham’s house (above v. 10). To spare Sarah the

distress of seeing Avraham reunite with Hagar and have children, God

delayed Avraham’s miracle until after Sarah had passed away, forty

years later.

Nevertheless, since Avraham’s six additional sons were, in fact, part of

the general miraculous occurrence of Yitzchak’s birth, the Torah does not

stress that an additional miracle occurred to Avraham (enabling him to

have children at the age of 140). For, the miracle was already specified

explicitly in the Torah, in connection with Yitzchak’s birth.

(Based on Sichos of Shabbos Parshas Chayei Sarah & Toldos 5745)

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

YITZCHAK’S BIRTH: A PROTOTYPE OF JEWISH INFLUENCE ON THE NATIONS

Influencing the nations of the world to serve the One God is a

fundamental aspect of Judaism. Both the active and passive effects

of Jewish influence are evident at every stage:

a.) Yitzchak was the first person to be born a Jew, so his birth was

associated with a positive influence on non-Jews.  Sarah had a passive

effect—miracles simply surrounded her.  Avraham took a more active

role, by fathering non-Jewish nations.

b.) Rambam writes that even in our times it is incumbent on all

Jewish people to coerce non-Jews to observe the seven Noachide

laws (Rambam, Hilchos Melachim 8:10).  Obviously, this requires an active

effort to educate the nations, highlighting the importance of their

mitzvos.  However, it can be proven from the words of Rambam that

this is followed by a second, passive phase, where non-Jews come to

a heightened perception of the Noachide code themselves, without

direct input from the Jewish people.

c.) The Messianic era begins with Mashiach’s active efforts to

perfect the world, including his work with non-Jews, “He will fix the

entire world” (ibid. 11:4).  However, at some point this will catalyze

into the heightened redemption, where non-Jews will study God’s

wisdom of their own accord, without the direct input of Mashiach—

as Rambam states, “The entire world will only be busy with knowing

God” (ibid. 12:5) without the need for Mashiach’s direct intervention.

(Based on Likutei Sichos vol. 35, p. 96ff.)

FIFTH

READING
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�� What was Yishma’el’s bad behavior? (v. 9-10) 

RASHI: The word e�j�m�n (lit. “having fun”) is an expression of

idolatry, as the verse states [in reference to the Golden Calf] “they

became depraved” (Shemos 32:6). Alternatively, it is an expression of

adultery, as the verse states [in connection with Potifar’s wife], “to

deprave me” (below 39:17). Alternatively, it is an expression of murder,

as the verse states, “Let the boys get up now and kill (Ue£j©G°h§u) before

us, etc.” (Sam. II  2: 14).

From Sarah’s response, “The son of this handmaid (is not worthy)

to share an inheritance with (anyone who is) my son” (v. 10), we see

that [Yishma’el] used to argue with Yitzchak about their inheritance.

He would say, ”I am the firstborn, so I should take a double portion!”

They would go out to the field, and Yishma'el would take his bow

and shoot arrows at Yitzchak, “like one who wearies himself

shooting firebrands, etc. and says: I’m only joking!” (Prov. 26:18f.).
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| ḿ�d�x§a�` m´ ¥M�W
I
e ci :`E «d −L£r�x
f i¬¦M EP® �niŸ�y` iF́b§l d−�n�̀ «�dÎo¤A
D² �n§k�WÎl©r m¯Ÿ�y xÂ	b�dÂ Îl�̀  ó�Y�I
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C L A S S I C  Q U E S T I O N S

cbho kaui rcho' chuo vna,v vchtu varu, t, cbhvi gnvi' uvhbhev tu,o'

avhu tunru, kt hksv arv' tkt txuph vchtv ni vaue: )j( uhdnk/kxu;

f"s jsa
1: na,vdsuk/avhu ao dsukh vsur

2
' ao ugcr utchnkl:

)y(nmje/kaui gcus, tkhkho' fnu abtnr uheunu kmje
3

/ scr tjr kaui

dhkuh grhu,' fnv s,hnt kmje ch/ scr tjr kaui rmhjv' fnv s,hnt heunu

bt vbgrho uhajeu kpbhbu uduw
4

: )h( go cbh uduw/n,auc, arv fh kt hhra ci

vtnv vzt, go cbh' t,v kns avhv nrhc go hmje gk vhruav' utunr' tbh

cfur ubuyk ph abho' uhumtho casv ubuyk ea,u uhurv cu jmho' fnv st, tnr

fn,kvkv vhurv zeho uduw' utnr vkt naje tbh
5

: go cbh gohmje/nfhui

avut cbh' tphku to thbu vdui fhmje' tu vdui fhmje' tphku to thbu cbh' thi

zv fsth khra gnu' ek ujunr go cbh go hmje aa,hvi cu
6

: )ht( gk tusu,
cbu/gk aang ahmt k,rcu, rgv/ upauyu' gk atunr, ku kakju

7
: )hc( ang

cekv/ )ceuk ruv�e acv( knsbu avhv tcrvo ypk karv cbchtu,:

)hs(kjo ujn, nho/ukt fx; uzvc' kph avhv aubtu gk ahmt k,rcu, rgv:

ut, vhks/t; vhks ao gk afnv' avfbhxv cu arv ghi rgv' utjz,u jnv
8
'

ukt hfuk khkl crdkhu: u,kl u,,g/jzrv kdkukh ch, tchv: )yu( uhfku vnho/
kph asrl jukho ka,u, vrcv

9
: )yz( nbds/nrjue: fnyjuh ea,/fa,h

yhju,
01

' uvut kaui hrhh, j.' ckaui nabv avyhj cta,u' gk ao avzrg hurv

fj./ uto ,tnr vhv ku kf,uc fnyjh ea,' napy vuh"u khfbx kfti' fnu cjduh

vxkg
11

' ndzr, uvh,v tsn, hvusv knmrhokjdt
21

' undzr, hjudu uhbugu

fafur
31

' ufi emuh tr.
41

' ndzr, emv: u,ac nbds/fhui aerc knu,' vuxhpv

kv,rje: )hz( t, euk vbgr/nfti ahpv ,pk, vjukv n,pk, tjrho gkhu'

uvht eusn, kv,eck
51

: ctar vut ao/kph ngaho avut guav gfahu vut

bsui' ukt kph nv avut g,hs kgau,' kph avhu nktfh var, neyrdho

hWar

1 dhyhi gv:    2 cwwr bd' h    3 anu, kc' u    4 anutk_c c' hd    5 nakh fu' hj_hy    6 cwwr bd' ht    7 scrho rcv s' v    8 cwwr bd' hd    9 ao    01 ao    11 avwwa c' hs    21 haghw hy' hz

31 ,vkho ez' fz    41 ao xv' u    51 cwwr bd' hs
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S arah saw the son of Hagar the Egyptian—whom she had borne to Avraham—become depraved

(worshipping idols). 10 Sarah said to Avraham, “Get rid of this handmaid and her son! The son of

this handmaid (is not worthy) to share an inheritance with (anyone who is) my son, (or) with

(anyone as righteous as) Yitzchak.” 
11 His son’s (idol worship) disturbed Avraham greatly. 12 God said to Avraham, “Don’t be disturbed

about the boy and about your handmaid. Whatever Sarah tells you, listen to her (prophetic) voice,

because your (true) descendants will be through Yitzchak. 13 I will also make the son of the handmaid

into a nation, because he is your (physical) descendant.” 
14 Avraham got up early in the morning, and he took bread and a leather pouch of water, and he gave

them to Hagar. He placed them on her shoulder with the boy, and he sent her away. 

She went (back to idolatry) and wandered in the desert of Be’er Sheva. 
15 (Yishma’el became ill and drank a lot of water.) When the water was depleted from the leather

pouch, she cast the child under one of the bushes. 16 She went and sat down some distance away—

approximately two bow-shots—as she said, “I don’t want to see the boy die.” She sat from afar, and she

cried loudly and wept. 
17 God heard the boy’s cry. An angel of God called to Hagar from heaven, and said to her, “What’s

the matter, Hagar? Don’t be afraid, because God has heard the boy’s cry (and judged him) according to

his current circumstances (and not according to what he is destined to do). 18 Get up and pick up the boy

�� What “disturbed Avraham greatly”? (v. 11) 

RASHI: The fact that Yishma’el had begun wicked ways. 

The simple meaning however, is that Avraham was disturbed by

Sarah’s request (in v. 10) to send Yishma’el away.

BE’ER BASADEH: Sarah perceived through Divine inspiration that

Yishma’el was evil.  Avraham, however, loved Yishma’el his son,

and being weaker in prophecy than Sarah (Rashi to v. 12), he was not

able to perceive Yishma’el’s future. Thus Avraham became very

surprised and disturbed when he discovered that Yishma’el had

begun to follow evil ways, since he was unaware of Yishma’el’s

destiny.  Sarah, however, perceived Yishma’el future regression, and

told Avraham to expel him, along with his mother.

�� Why did God tell Avraham to listen to Sarah? (v. 12) 

RASHI: Because Avraham was inferior to Sarah in prophecy.

YISHMA’EL’S EXPULSION (V. 9-13)

Rashi cites three opinions regarding Yishma’el’s wicked behavior: that

he was idolatrous, adulterous and murderous (v. 9-10).  On seeing this

depravity, Sarah implored Avraham, “Get rid of this handmaid and her

son! The son of this handmaid (is not worthy) to share an inheritance with

(anyone who is) my son” (v. 10).

Perhaps it could be argued that Yishma’el’s primary sin was his claim to

the inheritance, i.e. his failure to recognize his proper place as the mere

“son of this handmaid.” After harboring this resentment for a period of

time, it gave rise to the rebellious behavior of murder etc.

In other words, even though Yishma’el’s depraved behavior seems, at

first glance, much more serious than his claim to inheritance, the former

is in fact the result of the latter. Yishma’el’s identity crisis actually caused

him to degenerate into evil ways.

Thus, Rashi writes, “He would say, ‘I am the firstborn, so I should take

a double portion!’” and, as a direct result, “they would go out to the field,

and Yishma’el would take his bow and shoot arrows at Yitzchak.”

Based on the above we can understand the difference between Sarah’s

reaction to Yishma’el’s behavior and Avraham’s. Yishma’el was

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

21:9

[ Sparks of Chasidus [

Sarah’s soul was rooted in a higher source than Avraham’s (see

Rashi to v. 12). Thus, she was aware of the necessity to expel

Hagar and Yishma’el, whereas Avraham was not.

Sarah’s superiority is alluded to in the Talmudic account of

how Rabbi Bana’ah visited the Cave of Machpeilah, and saw that

“Avraham was lying down in Sarah’s arms, and she was looking

at his head” (Bava Basra 58a).  This alludes to Sarah’s superiority,

since his head was only at the level of her arms.

She was looking at his head to remove lice from his hair.  These

lice allude to the wicked nations who are parasites to Avraham,

the father of all nations.  Sarah’s removal of the lice is analogous

to her dismissal of Hagar and Yishma’el, whom she perceived to

be spiritual parasites of Avraham, though he was unaware of

the fact.
(Based on Ohr Hatorah, Bereishis 442b ff.)
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Æ L�O¦r i�zi³Ÿ�ÿrÎx�W` c�q¹�g©M i®�C§k�p§lE i−�pi�p§lE i½¦l xŸẃ�W�YÎm�` d	P½�d
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e ck :D«Ä d�Y�x¬ 
¬ 
BÎx�W` u�x−�̀ �dÎm¦r�e i½�c�O¦r d́Ÿ�y£r«�Y
x´�`§AÆ zFcŸ`Îl©r K¤l® �ni¦a`Îz�̀  m−�d�x§a�̀  �g¬¦kFd�e dk :©r«¥a�X�` i−¦kŸp«�`
i�Y§r½�c	i `÷́ K¤l½�ni¦a` x�n Ÿ̀Í
e ek :K¤l«�ni¦a` i¬�c§a©r E−l�f«	B x¬�W` m�i½�O�d
i² ¦kŸp«�̀  m̄
b�e iÀ¦N �Y�c´ 
B�dÎ` «÷ dº�Y�̀ Îm
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e x½�ẅaE o Ÿ̀v́ Æ m�d�x§a�` g ³�T�I
e fk :mF «I�d i¬�Y§l¦A i�Y§r−�n�W ` ¬÷
r©a² �WÎz�` mÀ�d�x§a�` a´ ¥´ ¥S
I
e gk :zi«�x§A m− �di�p�W E ¬z�x§k�I
e K¤l® �ni¦a «̀©l
d́�n m® �d�x§a�̀ Îl�̀  K¤l−�ni¦a` x�n Ÿ̀¬I
e hk :o«�d�C©a§l o`Ÿ −S�d zŸ ¬U§a¦M
i¦Mμ x�n Ÿ̀¾I
e l :d	p«�C©a§l �Y§a−©S�d x¬�W` d¤N½�̀ �d Æ zŸU¨a§M r©a³�W d	PÀ�d
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utunrho' rcubu ak guko' nh ag,hs zrgu kvnh, cbhl cmnt t,v ngkv ku

ctr' uvut nahco' gfahu nv vut' mshe tu rag' tnru ku mshe/ tnr kvo'

kph ngahu ak gfahu tbh sbu' uzv ctar vut ao' uvhfi vnh, t, hartk

cmnt' favdko bcufsbmr' abtnr nat cgrc uduw kert, mnt v,hu nho uduw
1

'

favhu nukhfhi tu,o tmk grchho' vhu hartk tunrho kactho' cceav nfo'

vukhfubu tmk cbh susbu hangtk uhrjnu gkhbu' abtnr turju, susbho
2

' tk

,erh susbho' tkt susho' utku humtho kert,o unchthi kvo car usd nkuj'

ubusu, bpujho' fxcurho hartk anktho nho' ufanfbhxu k,ul phu upu,ju'

vruj bfbx cdupu un,: )f(rucv ea,/hurv jmho cea,: ea,/gk ao

vtunbu,' fnu jnr' dnk' mhhs' kphfl vah"i nusda,/ vhv huac cnscr

unkxyo t, vgucrho' vut abtnr hsu cfk uduw: )ft( ntr. nmrho/
nneuo dsukhv' abtnr ukv apjv nmrh, uduw' vhhbu stnrh thbah' zrue

juyrt ktuhrt tgherhv eth: )fc( tkvho gnl/kph artu ahmt nafub,

xsuo kakuo' ugo vnkfho bkjo ubpku chsu' ubpesv ta,u kzeubhu:

)fd(ukbhbh ukbfsh/gs fti rjnh vtc gk vci: fjxs tar gah,h gnl
,gav gnsh/atnr,h kl vbv trmh kpbhl

3
: )fv( uvufj/b,ufj gnu gk fl:

)k(cgcur ,vhvkh/zt,: kgsv/kaui gsu, ak becv' fnu ugsv vnmcv:

fh jpr,h t, vctr/nrhcho vhu gkhv rugh tchnkl' utunrho tbjbu

hWar

Avraham’s own son, so it was more difficult for him to perceive how

Yitzchak alone was his true heir.  In fact, before Yitzchak was born,

Avraham had made it clear to God that he would be happy for Yishma’el

to be his sole heir, saying, “If only Yishma’el will live (in fear of) You, (that

would be sufficient)!” (17:18). Consequently, the thought of expelling

Yishma’el “disturbed Avraham greatly” (v. 11).  Sarah, on the other hand,

was not the mother of Yishma’el, so it was easier for her to perceive his

true status as an outsider who was unfit to inherit Avraham.

T O R A S  M E N A C H E M
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and grasp hold of him, because I will make him into a great nation.” 
19 God opened her eyes, and she saw a well of water. She went and filled the pouch with water and

gave the boy to drink. 
20 God was with the boy. He grew up and he lived in the desert, and he became an archer. 21 He settled

in the desert of Paran, and his mother found him a wife from the land of Egypt (where she came from

originally). 

[ AA VV II MM EE LL EE CC HH MM AA KK EE SS AA  CC OO VV EE NN AA NN TT WW II TT HH AA VV RR AA HH AA MM [

A round that time, Avimelech—and Pichol, his army general—said to Avraham, “(Judging by

your miraculous salvation from Sodom, victory in war and fatherhood at old age,) God is with

you in all that you do. 23 Now, swear to me here by God, that you will not deceive me, or my

son, or my grandson. In the same way I have been kind to you (offering you the pick of my whole land),

do the same to me, and to the land where you have lived.” 
24 Avraham said, “I will swear.” 
25 Avraham argued with Avimelech about the well of water that the servants of Avimelech had seized.

26 Avimelech said, “I don’t know who did this thing. You never told me about it, and I never heard about

it until today.” 
27 Avraham took flocks and cattle, and gave them to Avimelech, and they both formed a covenant.
28 Avraham placed seven female lambs by themselves. 29 Avimelech said to Avraham, “What are these

seven female lambs, which you have placed by themselves?” 
30 He said, “You are going to take these seven female lambs from my hand, as a proof that I dug this

well.” 
31 The place was therefore named Be’er Sheva (“well of the oath”), because the two of them took an

oath. 32 They formed a covenant in Be’er Sheva. 

Avimelech and Pichol, his army general, got up and they returned to the land of the Philistines. 

YISHMA’EL’S TESHUVAH

Based on the above, we can resolve a problem relating to Yishma’el’s

teshuvah (repentance):

When Avraham passed away, the Torah relates, “Yitzchak and

Yishma’el buried him” (25:9). Rashi notes that Yitzchak’s name precedes

that of Yishma’el, and comments, “From here we learn that Yishma’el did

teshuvah and allowed Yitzchak to go before him.”

The Talmud (Bava Basra 16b) and Midrash (Bereishis Rabah 59:7) however,

both state explicitly that Yishma’el did teshuvah during Avraham’s

lifetime. This begs the question: why does the Torah inform us of

Yishma’el’s teshuvah only after Avraham already passed away?

Based on our earlier explanation, the answer to this question becomes

clear. Since Yishma’el’s primary sin (which caused all of his later wicked

behavior) was the failure to recognize that he was not Avraham’s true heir,

it follows that his teshuvah only became apparent when the prospect of

inheritance became a reality, after Avraham passed away.  

When Yishma’el allowed Yitzchak to go before him, he indicated his

concession to the fact that it was Yitzchak who was the true heir, obligated

in the burial of his father, and that he, Yishma’el, was a mere hand-

maid’s son.

(Based on Likutei Sichos vol. 15, p. 147ff.)

T O R A S  M E N A C H E M
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[ The Last Word [

Quoting the verse, “as a proof that I dug this well” (v. 30), the

Zohar (III 284b) refers, rather strangely, to “Yitzchak’s well.”

Why is the well dug by Avraham accredited to Yitzchak?

Avraham embodied the attribute of love of God, whereas

Yitzchak represented the fear of God.  In general, a Jew should

endeavor to be in Avraham’s positive mode of loving God,

continuing always in joyful Divine worship.  However, if a Jew

possesses only love of God, and no fear, then his Divine service

will not prevail, for inevitably his love of God will degenerate into

a love for other things... Fear of God is required to preserve a

person’s love of God.

The well which Avraham dug did not prevail. It was filled in by

the Philistines, until Yitzchak redug it.  So, the Zohar refers to

them both as Yitzchak’s well, since it was Yitzchak’s fear that

perpetuated Avraham’s love.

(Based on Likutei Sichos, vol. 15, p. 118ff.)

SIXTH

READING
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�� What was the k�J�t which Avraham planted? (v. 33) 

RASHI: This was disputed between Rav and Shmuel. One said that

it was an orchard from which fruits were brought for guests during

their meal.  The other said that it was an inn for lodging, in which

there were all sorts of fruits. [The reason why the verse states that he

“planted” an inn, is like] we find the expression of “planting” used in

conjunction with the construction of tents, as the verse states, “And

he will plant (g�y�h�u) his palatial tents” (Dan. 11:45).

RADAK: The Aishel was a type of tree. According to the Midrash,

Ya’akov took this tree to Egypt with him, and it was later used to

make the central supporting bar of the Tabernacle.

BACHAYE: Since he had a well, Avraham wanted to plant an orchard

which could be nurtured from the well-water. Avraham’s main

intention was to benefit guests with the fruit, as the verse continues,

“He (encouraged all guests) there to proclaim the Name of God, the

God of the world.”

THE AISHEL (V.33)

The literal translation of the word Aishel is “tree” [c.f. Radak], as we see

from the following verses:

“Sha’ul sat in Giveah under the tree (k �J �t¨v) in Ramah” (Sam. I 22:6).

“They buried them under the tree (k �J �t¨v)” (end of Sam I).

In both of these verses it would be impossible to render either of Rashi’s

translations of “orchard” or “inn,” since one cannot sit under an orchard,

and certainly not under an inn! Neither is burial likely under an orchard

or an inn.

So, why did Rashi reject the simple meaning of Aishel here, and suggest

two non-literal translations?

THE EXPLANATION

Rashi was troubled by the following question:

Avraham’s home, Be’er Sheva, was not a barren desert but a normal,

inhabited area.  If so, why are we told, “He planted a tree”? Surely this is

quite an unremarkable event which does not merit inclusion in the Torah?

Furthermore, the very same verse continues, that he caused people “to

proclaim the Name of God, the God of the world.” This begs the question:

what is the connection between planting a tree and causing people to

proclaim the Name of God which caused these two events to be included

in the same verse?

Due to these problems, Rashi wrote that we are speaking here of an

orchard, which explains: a.) Why the event was significant enough to be

recorded in the Torah, and, b.) Its connection with Avraham’s work of

welcoming guests and encouraging them to believe in God—namely,

serving them food.

One problem with this explanation is that the connection between the

beginning and end of the verse is weak.  An orchard would have been a

relatively minor enhancement to Avraham’s work of welcoming, feeding

and accommodating guests. It would merely have provided some fruit for

their dessert. 

Therefore, Rashi offered the second interpretation (of Shmuel) which

explains the verse as a whole more satisfactorily.  If we understand Aishel

to mean an “inn,” it makes more sense why the Torah continues to tell us

immediately that, as a direct result of the Aishel, people came to believe

in God. For the full service of accommodation offered by an inn would

have certainly left a greater impact on the visitors.

However, a problem with this latter interpretation is that it deviates more

from the literal translation of the word Aishel which literally means “tree,”

so Rashi recorded it last.

And since each interpretation is slightly problematic, Rashi chose to cite

both Rav’s more scripturally precise solution, as well as Shmuel’s more

contextually appropriate answer.

(Based on Sichas Shabbos Parshas Vayeira 5747)
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jprbuv' tnru chbhvo' fk nh ah,rtv gk vctr uhgku vnho kert,u' aku

vut' ugku kert, tcrvo: )kd( tak/rc uanutk' js tnr prsx kvcht

nnbu phru, kturjho cxgusv/ ujs tnr pubse ktfxbht ucu fk nhbh

phru,/ unmhbu kaui byhgv ctvkho' abtnr uhyg tvkh tpsbu
1

: uhert ao
uduw/gk hsh tu,u tak' bert anu ak vec"v tkuv kfk vguko' ktjr

atufkho uau,ho' tnr kvo crfu knh atfk,o naku' xcurho t,o anakh

tfk,o' nak nh atnr uvhv vguko tfk,o
2

: )ks( hnho rcho/nrucho gk

ak jcrui' cjcrui gav f"v abv' ufti f"u
3

' avrh ci g"v abv vhv cmt,u

njri' tu,v abv uhct uhac ctkubh nnrt' akt nmhbu euso kfi ab,hhac

tkt ao' acfk neunu,hu vhv fturj' jubv ubuxg uvukl' abtnr uhgcur

tcro/ uhg,e nao/ uhvh rgc uhrs tcro nmrhnv/ ucnmrho kt gav tkt

akav jsaho' avrh akju prgv nhs uhkl knxghu gs uhct uhac ctkubh

nnrt tar cjcrui' ao hac gs abvpfv xsuo' nhs uhxg nao tcrvo

npbh cuav ak kuy' uct ktr. pka,ho' uci m"y abv vhv' avrh cakhah

knhk,u ctu tmku vnktfho' vrh f"v abv' ufti f,hc hnho rcho' nrucho

gk vrtaubho' ukt ct vf,uc kx,uo tkt kpra' uto vhu nrucho gkhvo

a,h abho tu hu,r vhv nprao' ugk frjl thbo h,hrho hu,r nabv' vrh

f"u abv' nhs hmt nao ujzr kjcrui' utu,v abv esnv kpbh gehs,u ak

hmje h"c abho/ fl abuhv cxsr guko
4

: )t( tjr vscrho vtkv/ha

nrcu,hbu tunrho
5

tjr scrhu ak ayi' avhv neyrd utunr' nfk xgusv

agav tcrvo kt verhc kpbhl pr tjs tu thk tjs' tnr ku' fkuo gav

tkt cachk cbu' thku vhh,h tunr ku zcj tu,u kpbh' kt vhv ngfc/ uha

tunrho tjr scrhu ak hangtk' avhv n,ptr gk hmje ank ci h"d abv

ukt nhjv' tnr ku hmje ctcr tjs t,v nhrtbh' thku tnr kh vec"v zcj

hWar

1 sbhtk ht' nv    2 xuyv h/    3 cwwr bs' u    4 pwwt    5 xbvsrhi py:

C L A S S I C  Q U E S T I O N S



129 / BEREISHIS - GENESIS - PARSHAS VAYEIRA 21:33 - 22:1

33 (Avraham) planted an orchard (alternatively: established an inn) in Be’er Sheva, and he

(encouraged all guests) there to proclaim the Name of God, the God of the world, (after they finished

eating). 
34 Avraham dwelt in the land of the Philistines for (twenty-six years) several days (more than the

twenty-five years he lived in Chevron). 

[ AA VV RR AA HH AA MM ’’ SS TT EE NN TT HH TT EE SS TT ::     TT HHEE AA KK EE II DD AA [

What happened was, after the words (of the Satan, who accused Avraham of not offering a

sacrifice to God at his celebratory feast), God tested Avraham.

He said to him, “Avraham!” 

�� How did Avraham “proclaim the Name of God”? (v. 33) 

RASHI: By means of that Aishel, God was called “God of the whole

world.” After the guests would eat and drink, [Avraham] would say

to them, “Bless the One of Whose food you have eaten! Do you think

that you’ve eaten my food? It belongs to the One Who spoke and the

world came into being!”

MIDRASH: If the people refused to thank God for the meal, then

Avraham asked them for a large sum of money.  Thus, rather than pay

the exorbitant price, the guests would agree to thank God (49:4).

YEFAY TO’AR: Even though the guests may have thanked God

insincerely since they were pressured to do so, nevertheless Avraham

fulfilled his duty to make others aware of God.  If the guests were

insincere, it was their sin and not Avraham’s.

AVRAHAM’S COERCION (V.33)

The explanation of Yefay To’ar is difficult to accept since:

a.) If the guests were not sincere when they thanked God, what was

gained?

b.) It is unlikely that Avraham welcomed guests and encouraged them

to recognize God merely to fulfill his duty, not caring whether the guests

were genuinely affected or not.

c.) The Midrash states elsewhere, that Avraham’s work led God to say,

“I consider him to be a partner with Me in creation... since he made My

creations recognize Me” (Bereishis Rabah 43:7). From this we see clearly that

Avraham did succeed in making his guests come to a true recognition

of God.

But how could it be said that they recognized God if they merely paid

lip service to avoid paying a hefty fee?

The explanation can be found in the following incident from the

Talmud:

Once Rabbi Elazar ben Rabbi Shimon was riding...and he met a very

ugly man.  The man said to him, “Greetings Rabbi!”

Rabbi Elazar did not return the greeting. Instead, he said to him, “Empty

one, you are truly ugly! Are all your fellow citizens as ugly as you are?”

The man replied, “I don’t know. Go and tell the Craftsman Who made

me: ‘How ugly is the vessel which You have made!’” 

When Rabbi Elazar realized that he had done wrong, he dismounted the

donkey, prostrated himself before the man, and said to him, “I submit

myself to you, forgive me!”

The man replied, “I will not forgive you until you go to the Craftsman

Who made me and say to Him: ‘How ugly is the vessel You have made!’”

Rabbi Elazar walked behind the man until he reached his native city. His

fellow citizens came out to meet R’ Elazar greeting him with the words,

“Greetings to our teacher and mentor!” 

The man asked them, “Whom are you addressing?”

They replied, “The man who is walking behind you.”

He said to them, “If this is a teacher, may there not be anymore like him

in Israel.”

“Why?” the people asked him.  When he told them what happened to

him, they said, “Nevertheless, forgive him, for he is a man who is

extremely learned in Torah.”

The man replied, “For your sake, I forgive him, but only on condition

that he doesn’t do this again too often” (Ta’anis 20a ff.).

Two points are extremely perplexing about this story:

1.) Why was Rabbi Elazar, the great Talmudic sage, so rude to an

innocent man who greeted him politely in the street?

2.) At the end of the story, why did the man say, “I forgive him, but only

on condition that he doesn’t do this again too often”? Surely, such a

disgraceful act should never be repeated at all?

THE EXPLANATION

Rabbi Elazar saw that the man was not merely ugly in the physical sense

but, most importantly, his physical ugliness was a reflection of a spiritual

repugnance, i.e. the man was an atheist. 

Some atheists are easier to bring to a recognition of God than others.

This man was an “exceptionally ugly” one, an extremely egotistical and

haughty person.

Rabbi Elazar understood that the only hope for this man was to be rude

to him.  Perhaps by being extremely offensive—telling the man to his face

that he was physically repulsive—it might break down his rough exterior

and bring out the potential which the man had to believe in God.

Rabbi Elazar’s plan worked. The man responded, “Go and tell the

Craftsman Who made me: ‘How ugly is the vessel which You have

made!’” Rabbi Elazar’s sharp words had wounded the man’s pride,

making him realize that there was something higher than himself.

The only problem was, Rabbi Elazar’s plan worked too quickly, which

indicated that he had overestimated the man’s resistance to belief in God,

and had thus been unnecessarily harsh with his words.  Therefore, he

begged for forgiveness.  

�
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iÀ�Wi¦l�X�d mF́I©A c :mi«�d÷� «̀�d F ¬lÎx�n«�`Îx�W` mF −w�O�dÎl�` K¤l½ �I
e
x�n Ÿ̀Æ I
e d :wŸ «g�x«�n mF −w�O�dÎz�` `�x¬ 
I
e ei² 	pi¥rÎz�` m¯�d�x§a�` `Æ�V�I
e
x©r½ 
P�d�e í �p «̀
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gmnl kpbh' kt vhh,h ngfc: vbbh/fl vht gbhh,o ak jxhsho' kaui gbuv

vut' ukaui zhnui: )c( ej bt/thi bt tkt kaui ceav' tnr ku cceav nnl

gnus kh czv vbxhui' akt htnru vrtaubu, kt vhv cvi nna
1

: t, cbl/
tnr ku abh cbho ha kh' tnr ku t, hjhsl' tnr ku zv hjhs ktnu uzv hjhs

ktnu' tnr ku tar tvc,' tnr ku abhvo tbh tuvc' tnr ku t, hmje/ uknv

kt dhkv ku n,jkv' akt kgrccu p,tuo' u,zuj sg,u gkhu u,yr;' ufsh kjcc

gkhu t, vnmuv' ukh,i ku afr gk fk scur uscur: tr. vnurhv/hruakho'

ufi cscrh vhnho
2

kcbu, t, ch, vw chruakho cvr vnurhv/ urcu,hbu phrau'

gk ao anao vurtv humtv khartk/ utubekux ,rdunu gk ao gcus,

veyr,' aha cu nur brs uatr canho: uvgkvu/kt tnr ku ajyvu' kph akt

vhv jp. vesua c"v kajyu' tkt kvgkvu kvr kgau,u gukv' unavgkvu'

tnr ku vurhsvu: tjs vvrho/vec"v n,vt vmsheho )x"t navt

kmsheho( utjr fl ndkv kvo' ufk zv fsh kvrcu, afri' ufi vtr. tar

trtl
3

' ufi chubv uert gkhv t, verhtv
4

: )d( uhafo/bzsrz knmuv
5

:

uhjca/vut cgmnu' ukt muv ktjs ngcshu' avtvcv nekek, vaurv
6

: t,
abh bgrhu/hangtk utkhgzr' athi tso jauc rath kmt, ksrl ckt cw

tbaho
7

' ato hmyrl vtjs kbechu uh,rje' hvhv vabh gnu: uhceg/,rdunu

umkj' fnu umkju vhrsi
8

' kaui cheug xhbsr"t ckg"z: )s(chuo vakhah/
knv thjr nkvrtu,u nhs' fsh akt htnru vnnu ugrccu p,tuo uyrs sg,u'

uthku vhv ku avu, kvnkl tk kcu' kt vhv guav: uhrt t, vneuo/rtv

hWar

�� What was the uniqueness of Avraham’s tenth test? (v. 2)

RASHI: “Please take” (t²b j©e) is a request. God said to him, “I beg

of you! Pass this test for Me, so that people will not say that the first

[nine] tests were totally insignificant.”

RAN: God only requested that Avraham offer up his son; He did

not command him to do so. Therefore, if Avraham would have

ignored God, he would not have been punished at all. This makes

the test of the Akeida unique (Drashos HaRan ch. 6).

IKARIM: In future generations, all those that gave up their lives to

sanctify God’s Name were obligated to do so by the force of Jewish

Law. Avraham, however, had no halachic obligation to sacrifice

Yitzchak, since the event occurred before the giving of the Torah at

Sinai (3:36).

RADAK: What was the point of God’s testing of Avraham, if God

already knew that Avraham would pass the test?  

It was certainly not a demonstration of Avraham’s faith to others,

since not even the two lads who accompanied Avraham were

present at the time.  

Rather, the purpose of the test was to inspire the later generations

of Jewish people who would follow in Avraham’s footsteps.

Finally, the man forgave him, on the condition that he would not do the

same again “too often.”  I.e. After disavowing his atheism and becoming

a believer, the man appreciated that sometimes it is necessary to speak

harshly to an atheist, to wound his pride. But one must be extremely

careful not to use this painful approach unless it is absolutely necessary,

i.e. one should not do it “too often.”

In the final analysis we see that, with those who are particularly resistant

to recognizing God, a little pressure can break down their resistance.  This

explains why Avraham would challenge and threaten those particularly

“ugly” people who, after benefiting from Avraham’s warm hospitality and

lavish food, refused to praise God.  In this way Avraham revealed the

potential within even the most atheistic guests to believe in God, to the

extent that he became “a partner with Me in creation... since he made My

creations recognize Me”

(Based on Likutei Sichos vol. 15, p. 122ff.)

THE TENTH TEST (V.2)

Ran and Ikarim write that the Akeida, Avraham’s tenth test, was

unique because God presented the challenge to Avraham, not as an

obligation, but as an option.

However, this is difficult to accept, because:

a.) If God visits a person personally, and asks him to do something, it

could hardly be considered as optional (!)  If the Creator of the universe

says, “Please” do something, it clearly has to be done.

�
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(Avraham) said, “I’m here (for You)!” 
2 He said, “Please take your son, your only one, whom you love, Yitzchak, and go away to the land

of Moriah (Jerusalem) and bring him up there for a burnt offering on one of the mountains, where I will

tell you.” 
3 Avraham got up early in the morning (to perform God’s command), and he saddled his donkey

(personally). He took his two young men (Yishma’el and Eliezer) with him (so at least one of them would

be with him all the time) and Yitzchak his son. He cut wood for a burnt offering, departed, and went to

the place of which God had told him. 
4 On the third day, Avraham looked around and he saw from afar (one particular mountain with a

cloud on it). 
5 Avraham said to his young men, “Stay here with the donkey, while I and the boy will go (a little)

b.) Even if one would accept that Avraham was not actually obligated

to sacrifice his son, it would still not render the test of the Akeida unique,

since there were many Jewish people in history who sacrificed their lives

for Judaism even though they were not obligated to do so.  In Jewish law,

a person is only required to sacrifice his life if he is being coerced to a.)

murder, b.) worship idols, c.) commit an act of forbidden relations (See

Rambam, Hilchos Yesodei Hatorah, ch. 5).  Nevertheless, we find that many Jews

gave up their lives rather than transgress commandments other than

these, an act of self-sacrifice which goes beyond the requirements of

Jewish Law.  So, even if Avraham was not obligated to sacrifice his son,

this would not render the Akeida unique.

A further problem concerns Rashi’s statement that Avraham was given

this final test, “so that people will not say that the first [nine] tests were

totally insignificant”:

Consider that, prior to this date, Avraham had passed a series of

extremely challenging tests, including an act of remarkable self-sacrifice

where he allowed himself to be thrown into a fiery furnace, rather than

bow down once in idol worship (Pirkei d’Rabbi Eliezer ch. 26). So, even if

Avraham were not given the test of the Akeida, how could it possibly

be said, “The first [nine] tests were totally insignificant”?  Surely such acts

of outstanding courage and trust in God are eternally valid in their own

right?

THE EXPLANATION

When a person observes a mitzvah, there is always the possibility that

he is partly (or wholly) guilty of having an ulterior motive.  Perhaps

he wishes to appear pious and righteous; or maybe he is motivated by

the prospect of earning a reward rather than the desire to carry out

God’s Will.

Even if a person has a totally pure motive—that he wishes to sanctify

the world through the observance of a mitzvah—though noble, it is still a

motive.  Not that this is a problem per se, but there is always the

possibility that this “holy motive” veils a kernel of insubordination which

the person is harboring, wittingly or unwittingly.  Perhaps, subconsciously,

that person’s true agenda is not Divine service at all, to perform mitzvos

for God, but it is simply that the idea of making the world holy is pleasing

to him.

The only way of proving that such a person is observing God’s Will

out of pure and unquestioning submission to a higher authority, is if he

were asked to perform an act which would compromise his “career” of

charity and sanctity.  Only then would it become apparent whether the

person’s observance of God’s commands had been calculated in terms of

personal gain.

Thus, the Akeida was the ultimate test, since Avraham, who had

devoted his life to promote awareness of the One God in the world, was

asked to execute the only person who could continue this cause after him.

This test would prove whether Avraham had promoted the awareness of

God in the world for God’s sake, or for his own.

Avraham’s earlier tests did not fully clarify this point, since it could be

argued that even allowing himself to be burned in the fiery furnace at Ur

Kasdim was ultimately an act which would have furthered his life’s

mission. Avraham knew that giving up his life in public would have made

a tremendous impression on all those present, and would possibly be

recorded as an act of true martyrdom for all time.  While it appeared to

be an act of total self-sacrifice, one could not rule out the possibility that

Avraham desired to be a martyr, and he entered the furnace because it

suited him to do so, at least partially.

Only at the Akeida where Avraham was asked to perform an act which

was a.) contrary to everything that he desired, and b.) in total privacy,

could it be proven without doubt that all Avraham’s earlier trials were

done out of an unquestioning submission to God’s Will.

(Based on Likutei Sichos vol. 20, p. 73ff.)

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

Our Sages taught, “All beginnings are difficult” (Mechilta to

Shemos 19:5). Chasidic thought explains that for a person to

perform a new type of act which he has never done before, a

“channel” needs to be opened, allowing the reserves of spiritual

potential in his soul to spread through his body.

In a more general sense this applies on a global scale.  A person

who commits a spiritually unprecedented act in the world

becomes a pioneer, who actually makes it possible for others to

follow in his footsteps.  He opens a new “channel,”  breaking

down barriers not only for himself, but for his descendants

and followers.

Thus, the Akeida was not merely an inspiring historical event

from which we can learn.  It actually made an indelible mark on

the Jewish personality, enabling Avraham’s outstanding

subordination to God to be duplicated by any Jewish person who

avails himself, or herself, of the challenge.

(Based on Likutei Sichos vol. 20, p. 74ff.)
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�� Why did the angel tell Avraham not to do “the slightest

thing” to the boy? (v. 12) 

RASHI: When the angel told Avraham not to slaughter Yitzchak,

Avraham replied, “If so, I have come here in vain. I will inflict a

wound on him and extract a little blood.” 

Therefore, the angel said to him, ”Don’t do the slightest thing to

him,” i.e. do not make the slightest blemish. 

�� Why was the ram offered “instead of his son” ? (v. 13)

RASHI: After the verse already stated, “he offered it up as a burnt

offering,” no information is lacking. Why does the verse then say,

“instead of his son”?  For over every sacrificial act that [Avraham]

performed with the ram, he prayed, “May it be God’s will that this

should be deemed as if it were being done to my son... as if my son

were slaughtered... as if his blood were sprinkled... as if my son were

skinned... as if he were burnt and reduced to ashes.”

m¹�d�x§a�̀  gÆ�T�I
e e :m«¤ki¥l` d̈aE ¬W	p�e d− �eg«�Y�W«�p�e dŸ ®MÎc©r d− ¨k§l« �p
W−�̀ �dÎz�̀  F½c	i§A g ´�T�I
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gbi eaur gk vvr: )v( gs fv/fkunr srl nugy kneuo tar kpbhbu/ unsra

tdsv' trtv vhfi vut nv atnr kh vneuo fv hvhv zrgl: ubaucv/
b,bct ahaucu abhvo: )u( vntfk,/xfhi' gk ao atufk, t, vcar' fnv

s,hnt ujrch ,tfk car
1

' uanfar, car ktfhkv/ scr tjr' zt, bert,

ntfk,' gk ao ahartk tufkho n,i afrv: uhkfu abhvo hjsu/tcrvo

avhv husg avukl kajuy t, cbu vhv vukl crmui uanjv fhmje akt vhv

nrdha cscr: )j( hrtv ku vav/fkunr hrtv uhcjr ku vav' uto thi av'

kgukv cbh' ut; gk ph avchi hmje avut vukl khajy' uhkfu abhvo hjsu ckc

auv: )y(uhges/hshu urdkhu ntjurhu' vhsho uvrdkho chjs vht gehsv
2

'

uvut kauigeusho' avhu erxukhvo kcbho' neuo agueshi tu,i cu vhv

bhfr: )ht(tcrvo tcrvo/kaui jcv vut' afupk t, anu: )hc( tk
,akj/kajuy/ tnr ku to fi kjbo ct,h kfti' tgav cu jckv utumht

nnbu ngy so' tnr ku tk ,ga ku ntunv' tk ,ga cu nuo: fh g,v
hsg,h/tnr rch tct' tnr ku tcrvo' tpra kpbhl t, ahj,h' t,nuk

tnr, kh fh chmje hert kl zrg' ujzr, utnr, ej bt t, cbl' gfahu t,v

tunr kh tk ,akj hsl tk vbgr' tnr ku vec"v' kt tjkk crh,h unumt ap,h

kt tabv' fatnr,h kl ej numt ap,h kt tabv' kt tnr,h kl ajyvu tkt

vgkvu' txe,hv tj,hv: fh g,v hsg,h/ ng,v ha kh nv kvahc kayi

uktunu, v,nvho nv vht jc,h tmkl' ha kh p,jui pv' gfahu' arutho fh hrt

tkvho t,v: )hd( uvbv thk/nufi vhv kfl naa, hnh crtah,: tjr/tjrh

atnr ku vnktl tk ,akj hsl' rtvu favut btjz' uvut an,rdnhbi uze;

tcrvo ghbuvh c,r tkhi/ )x"t ukph vtdsv tjr fk scrh vnktl uvafhbv

utjr ygbu,hu ak tcrvo(: cxcl/thki: cerbhu/avhv r. tmk tcrvo'

uvayi xucfu ungrccu cthkbu,: ,j, cbu/ntjr af,uc uhgkvu kgukv kt

hWar
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further (to our destination). We will prostrate ourselves and return to you.” 
6 Avraham took the wood for the burnt offering, and he placed it upon his son Yitzchak. He took into

his hand the fire and the knife, and they both went together. 
7 Yitzchak spoke to Avraham his father, saying, “My father!” 

He said, “I’m here (for you), my son.” 

(Yitzchak) said, “Here is the fire and the wood, but where is the lamb for the burnt offering?” 
8 Avraham said, “God will provide for Himself the lamb for the burnt offering, my son,” and they both

went together. 
9 They came to the place which God had told him about. Avraham built the altar there and arranged

the wood, and he tied (the hands and feet of) Yitzchak his son (behind him) and placed him on the altar

upon the wood. 
10 Avraham stretched out his hand and took the knife, to slaughter his son. 
11 An angel of God called to him from heaven and said, “Avraham! Avraham!” 

He said, “I’m here!” 
12 (The angel) said, “Do not stretch out your hand to (slaughter) the boy, or do the slightest thing to

him, for now I know (some evidence to answer the Satan) that you are a God-fearing man and that you

did not withhold your son, your only one, from Me.” 
13 Avraham looked around to see and—look!—there was a ram. (Avraham saw it) after (the angel

spoke to him, noticing that) it was caught in a tree by its horns. Avraham went and took the ram and

offered it up as a burnt offering instead of his son. 

SFORNO: Avraham had resolved in his heart that he was going to

slaughter his son. Since a righteous man “speaks the truth in his

heart” (Psalms 15:2), Avraham thought it was necessary to offer a

substitute sacrifice, to fulfill in some way the resolution of his heart.

ABARBANEL: Avraham did not want his trip to be pointless, so he

searched for an animal to sacrifice.  Since he had resolved to sacrifice

his son, he offered the ram as a replacement instead of his son, in

order to discharge his obligation.

RASHBAM: When Avraham saw a ram “caught in a tree by its

horns,” he was certain that this was an act of Divine Providence,

that the ram had been sent to him by God to be sacrificed instead of

his son.

AVRAHAM’S “ALTERNATIVE” SACRIFICE (V.13)

At first glance, Avraham offered a ram instead of Yitzchak as a substitute

(see Sforno and Abarbanel). However, it is extremely unlikely that Rashi

would have accepted this explanation, in light of his comment to v. 12:

“Avraham said to God, ‘I will explain my complaint before You: Before-

hand, You said to me, “Your (true) descendants will be through Yitzchak”

(above 21:12), and then You retracted and said: “Please take your son.. [and

bring him up there for a burnt offering]” (above verse 2). Now, You are say-

ing to me, “Do not stretch out your hand to (slaughter) the boy!”’” (v. 12)

“God said to him, ‘“I shall not profane My covenant, nor shall I alter the

utterance of My lips” (Psalms 89:35). From when I said to you, ‘[Please] take

[your son...],’ I did not alter the utterance of My lips! I never said to you,

‘Slaughter him,’ but rather [I said], ‘Bring him up.’ You have brought him

up. Now, take him down.’”

From Rashi’s words here, we see clearly that God did not “change His

mind” at the last moment, and spare Yitzchak’s life.  Rather, He never

intended that Yitzchak be slaughtered in the first place. Therefore, it was

totally unnecessary to look for a replacement sacrifice for Yitzchak, as the

entire premise that God had required a sacrifice at all was mistaken.

We are thus left with the question: Why did Avraham offer a sacrifice,

“instead of his son” (v. 13)?  And why did he pray, “May it be God’s will

that this should be deemed as if it were being done to my son,” over every

single act?

One might argue that his “chance” sighting of a trapped ram suggested

to Avraham that the animal had been prepared by God for a sacrifice—

as Rashbam writes. However:

a.) This only explains why Avraham sacrificed the ram at all.  It does not

answer why the Torah states that the ram was offered instead of Yitzchak,

if there was no obligation to slaughter him in the first place.

b.) The Torah states, “Avraham looked around to see—and look!—

there was a ram” (t§r³h³u uh²bh�g ,¤t o¨v¨r�c©t t¨G°H³u),  i.e. that he actively

looked for an animal to sacrifice.  So, it was not the “chance encounter”

of finding the trapped ram that inspired Avraham to sacrifice on the spur

of the moment. Rather, he decided on his own to do so.

The question thus remains: Why was the ram a substitute for Yitzchak,

if Yitzchak was never intended to be sacrificed in the first place?

THE ANGEL OF GOD’S SECOND CALLING

In order to answer this problem, let us pose a further question which

Rashi surprisingly appears to neglect. After Avraham offered the ram, the

Torah relates, “An angel of God called to Avraham a second time from

heaven. He said, “‘I Myself have sworn,’ says God, ‘that because you

�
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fÎz«�`
a�w¾¥r u�x® �`�d í �iFB lŸ −M ½L£r�x
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K	pi¦k�ẍa` `̈k�x�A i�x` fi :K�ci�g�i z
i K�x§A z
i
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jxrvnert fkuo' nvu ,j, cbu' gk fk gcusv agav nnbu' vhv n,pkk

utunr' hvh rmui a,vt zu ftku vht gauhv ccbh' ftku cbh ajuy' ftku snu

zrue' ftku cbh nupay' ftku vut beyr ubgav sai: )hs( vw hrtv/pauyu

f,rdunu' vw hcjr uhrtv ku t, vneuo vzv' kvaru, cu afhb,u ukverhc

fti ercbu,: tar htnr vhuo/ahtnru khnh vsuru, gkhu cvr vw zv

hrtv vec"v kgnu: vhuo/vhnho vg,hshi' fnu gs vhuo vzv acfk

vnert' afk vsuru, vctho veurtho t, vnert vzv tunrho gs vhuo

vzv' gk vhuo agunsho cu/ unsra tdsv' vw hrtv gehsv zu kxkuj khartk

cfk abv ukvmhko ni vpurgbu,' fsh ahtnr vhuo vzv cfk suru, vctho'

cvr vw hrtv tpru ak hmje mcur uguns kfprv: )hz( crl tcrfl/tj,

ktc utj, kci: uvrcvtrcv/tj, ktc utj, kci: )hy( uhac tcrvo
cctr acg/kt hahcv nna avrh cjcrui vhv huac' h"c abho kpbh

hWar

�� What did the angel of God add when he called to

Avraham the second time? (v. 15-18) 

TZROR HAMOR: Avraham was convinced that he had made a

mistake.  He was sure that the angel who said, “Do not stretch out

your hand to (slaughter) the boy” (v. 12), had come to trick him, and

that God really did want him to slaughter Yitzchak. Therefore, it was

necessary for God to call out to Avraham a second time to confirm

that he had acted correctly.

RAMBAN: In this second calling, God promised that He would,

“multiply your descendants (and your son’s) like the stars of the

heavens and like the sand that is on the seashore, and your

descendants will inherit the cities of their enemies” (v. 17).  But surely

He had already promised this to Avraham before (above 15:5)?

In fact however, God had merely promised that He would multiply

Avraham’s descendants, but the promise could have been retracted

if Avraham’s descendants would have sinned.  Here however, God

swore (v. 15), that he would keep his promise, regardless of whether

the Jewish people sinned or not.  

This constitutes the Divine assurance of the redemption which is

destined to come in the future.

KLI YAKAR:  In the second calling to Avraham, God added an

additional, double blessing in reward for two acts carried out by

Avraham after God’s first calling: 

a.) “Because you have done this thing”—this refers to the sacrifice

of the ram (v. 13).  b.) God then added, “and you did not withhold

your son, your only one.” This refers to the “virtual” sacrificing of

Yitzchak which occurred when offering the ram—as Rashi writes (v.

13), that, “over every sacrificial act that he performed, he prayed,

“May it be God’s Will that this should be deemed as if it were being

done to my son.”

have done this thing and you did not withhold your son, your only one, I

will bless you (and your son), and I will multiply your descendants (and

your son’s) like the stars of the heavens...” (v. 15-17).

While various commentators (see Tzror Hamor, Ramban and Kli

Yakar) ask the question why the angel of God called to Avraham a

second time, Rashi strangely appears to neglect this point

It could be argued however that Rashi held in accordance with the view

of Ramban, that the angel’s second calling was to cement God’s earlier

blessing with the commitment of an oath.  Thus, the reason why Rashi did

not write any comment here, is because –

a.) The Torah states explicitly, “I Myself have sworn,’ says God,”

indicating that an oath is being sworn, so no further comment is required.

b.) Rashi did not need to explain why God’s oath was stated only after

Avraham’s sacrifice of the ram, because he presumed that the reader will

remember the Torah’s earlier account of a Divine oath in Parshas Noach:

“Noach built an altar to God.  He took from all the pure animals and

from all the pure birds and brought up burnt offerings on the altar. God

smelled the pleasant aroma, and God said to Himself, ‘I will no longer

curse the earth because of man... I will never again kill all living things as

I have done” (8:20-21). 

Rashi comments, “He repeated the words to denote an oath.”

This implies that a Divine oath occurs as a direct result of man offering

a sacrifice, since God swore the oath only when He “smelled the pleasant

aroma.”

T O R A S  M E N A C H E M
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14 Avraham named that place ‘Adonoy Yireh’ (“God will select”). To this day it is the mountain

(associated with) God’s revelation. 
15 An angel of God called to Avraham a second time from heaven. 16 He said, “‘I Myself have sworn,’

says God, ‘that because you have done this thing and you did not withhold your son, your only one,
17 I will bless you (and your son), and I will multiply your descendants (and your son’s) like the stars of

the heavens and like the sand that is on the seashore, and your descendants will inherit the cities of their

enemies. 18 All the nations of the world will be blessed through your children, because you listened to

My voice.’” 
19 Avraham returned to his young men, and they got up and went together to Be’er Sheva.  Avraham

stayed in Be’er Sheva (for a while before returning to Chevron, where he had already lived for twelve

years after leaving Be’er Sheva). 

Thus, in our case, Rashi presumed that the reader would understand

that God’s oath to Avraham came as a direct result of his sacrifice.  It was

therefore unnecessary for Rashi to explain why God’s oath came in a

second statement, after Avraham’ sacrifice, and not before.

THE ROLE OF YITZCHAK

Based on the above, we can also answer our earlier question why

Avraham offered the ram “instead” of Yitzchak, praying, “This should be

deemed as if it were being done to my son,” at every single stage of the

sacrificial procedure:

Noach’s sacrifices to God after the flood were directly connected to the

Flood in two respects:

a.) They were carried out immediately after he left the ark—“Noach

went out...Noach built an altar to God” (v. 18, 20).

b.) He took animals which had been taken into the ark specifically

for this purpose, so that he could sacrifice them when he left (see Rashi to

7:2, 8:20).

Thus, in order for Avraham to succeed in bringing about an oath from

God (as Noach had done), it was insufficient for him merely to offer a

general sacrifice which had no particular connection to the Akeida.

Rather, Avraham needed to forge a direct connection between the Akeida

and his offering of a ram that followed.

To achieve this goal, Avraham decided to offer the ram, imagining

throughout the entire process that he was actually sacrificing Yitzchak.

Therefore, Rashi explained, “Over every sacrificial act that he performed,

he prayed, ‘May it be God’s will that this be deemed as if it were being

done to my son....’”

In other words, when the Torah states that Avraham offered the ram,

“instead of his son,” it does not mean that he removed the obligation

resting on his son and used a ram instead (for, as explained above, there

was no obligation to offer a sacrifice here).  Rather, despite the fact that

there was no obligation to slaughter his son, Avraham nevertheless made

an offering (like Noach) in order that God “smell the pleasant aroma” of

his sacrifice and swear an eternal oath.  For this purpose, an ordinary

sacrifice would not suffice, since it would have no direct connection with

the Akeida.  So, instead of sacrificing his son, Avraham did the second

best, and imagined that the ram was actually Yitzchak.  

In order to impress upon the reader how Yitzchak was really the

intended subject of Avraham’s sacrifice, Rashi describes Avraham’s

prayers at length: “May it be God’s will that this should be deemed as if it

were being done to my son...as if my son were slaughtered...as if his blood

were sprinkled...as if my son were skinned...as if he were burnt and

reduced to ashes” (c.f. Kli Yakar).

WHAT WAS THE NEED FOR A SACRIFICE?

One point however still requires clarification:

Surely the Akeida—an historic act of courage and unprecedented

devotion—was a sufficiently impressive act to inspire God to swear an

oath to Avraham? Why was an additional sacrifice required?  Are we to

understand that the sacrifice of a mere ram was superior to the Akeida

itself?

This problem can be solved by examining an earlier comment of Rashi:

When God told Avraham not to slaughter Yitzchak, Rashi writes,

Avraham wished to “inflict a wound on him and extract a little blood”

(Rashi to v. 12).  Avraham’s suggestion was rejected by the angel, who said

“Don’t do the slightest thing to him” (v. 12).

What was the reason for this peculiar desire of Avraham? If he was not

obligated to slaughter Yitzchak, then why cause him any pain at all?

The reason is that Avraham appreciated the superiority of actual self-

sacrifice over potential self-sacrifice. A person who gives up his life for

God in actuality, commits a far greater sanctification of God’s Name than

a person who was prepared to give up his life for God, but was saved at

the last minute.  For, at the actual moment when the person loses his life,

he dedicates himself to God in the strongest way possible.

Thus, while Avraham would certainly have been delighted that

Yitzchak’s life had been spared, he was nevertheless disappointed that he

did not have the opportunity to dedicate himself to God with the absolute

commitment which would have occurred at the moment of slaughter.

So, he sought for some compensatory act that would simulate the actual

slaughter of Yitzchak, at which moment Avraham would arouse—to the

best of his ability—the feeling of slaughtering his son in actuality.

In other words, since Yitzchak’s life was saved, it turned out that

Avraham only performed an act of potential self-sacrifice.  Nevertheless,

since there are different levels of potential self-sacrifice, Avraham wished

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

It is only in this final exile—a doubled and redoubled spiritual

darkness—that we have been given the ability not to be

perturbed by trials and to overcome them. This ability has only

been given to us in the period immediately preceding the Final

Redemption (Ikvesa deMeshicha).   

(Sefer Hama’amorim 5711-3, p. 82ff.)
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fEÁÎz� �̀e F −xŸk§A uE¬rÎz�` `k :Li«�g�̀  xF ¬g	p§l mi−�p¨A `e²�dÎm
b d¬ ¨M§l�n
F½ fgÎz�`�e c Ÿ�y´ ¤MÎz�`�e ak :m«�x` i¬¦a` l−�`En�wÎz�`�e ei®�g�`
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T O R A S  M E N A C H E M

to achieve the highest degree possible by imagining that he was

slaughtering Yitzchak in actuality, while inflicting a tiny wound.

When this idea was rejected by the angel, Avraham opted for “plan ‘B’”

and slaughtered a ram instead, imagining to the best of his ability that it

was actually his own son.

Thus, in the final analysis, Avraham’s slaughter of the ram aroused in

him a greater feeling of self-sacrifice than the Akeida itself.

(Based on Likutei Sichos vol. 30, p. 76ff.)
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Then, after the words (of Avraham, who expressed his view that Yitzchak should marry and have

children,) Avraham was told (by God about the birth of Rivkah): “Milkah, has given birth to sons

from Nachor your brother and she too (has eight boys in the family, like Ya’akov will have from

his main wives:) 21 Uz the first born,  Buz his brother, Kemu’el the father of Aram, 22 Kesed, Chazo,

Pildash, Yidlaf, and Besu’el. 23 Besu’el fathered Rivkah.” Milkah bore these eight to Nachor, Avraham’s

brother. 
24 His concubine, whose name was Re’umah, had also given birth to (four boys, just as Ya’akov had

from his concubines): Tevach, Gacham, Tachash and Ma’achah. 

THE HAFTARAH FOR VAYEIRA IS ON PAGE 375.

22:20

[ Sparks of Chasidus [

THE END OF PARSHAS VAYEIRA

The general theme of Parshas Vayeira is revelation of Godliness in

the world.  The Parsha begins with God appearing to Avraham,

and climaxes with the Akeida where Avraham demonstrated the ut-

most commitment to God that is possible here in the physical world.  

This theme is also alluded to at the end of the Parsha, which

finishes with the word “Ma’acha” (v�f�g©n). In Hebrew this is an

acronym for Melech al kol Ha’aretz (King of the whole world),

indicating that the ultimate purpose of Divine revelation and self-

sacrifice is to reveal how every detail in this world is one with God.

This also explains a peculiar detail, that on the second day of Rosh

Hashanah, when the Akeida is read from the Torah, we also read the

section concerning Rivka’s birth, which seems at first glance to have

no connection with Rosh Hashanah.

However, since the theme of Rosh Hashanah is to “coronate” God

as “king of the world”—as we mention many times in the prayers of

that day—it was deemed appropriate to conclude with the word

“Ma’acha,” alluding to that very same theme: Melech al kol Ha’aretz.

(Based on Sefer Hasichos 5749, p. 53)

MAFTIR

T O R A S  M E N A C H E M
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Chayei Sarah means “the life of Sarah”—an

inappropriate name, it would appear, for a Parsha

which chronicles events following the passing of Sarah.

How does this name reflect the theme of the Parsha?

Our Sages teach that Sarah passed away when she

heard that her son had almost been slaughtered at the

Akeida (see Rashi to 23:2). Why is it that Sarah could not

withstand the notion of the Akeida, whereas Avraham

was able to cope with it?

This point reflects the difference in disposition between

Avraham and Sarah.  Avraham was willing to slaughter his

son, and he carried out the process with joy, since he

knew that he was following God’s Will. He was content

with a spirituality which requires a person to negate the

world, and escape from normal existence. 

Sarah, on the other hand, could not cope with this idea,

since her focus was to serve God within the world.  As

far as Sarah was concerned, Yitzchak’s soul needed to

stay in his body so that he could make the world a better,

holier place.

Thus, Sarah’s purpose in life was most aptly expressed

by the events in this Parsha, when two fundamental

elements of the Jewish nation became established in the

world for the first time: 

a.) The Jewish People. Yitzchak—the first person born a

Jew—marries Rivkah, who matches his ethical and

spiritual caliber; a woman who is an appropriate

replacement for Sarah as a mother in Israel.

b.) The Jewish Land. In our Parsha we read how

Avraham purchases the first plot in the Land of Israel

which was now openly and indisputably under Jewish

ownership.  This was the first expression in the world of

the Jewish right to the Land of Israel.

So, even though our Parsha describes events after

Sarah’s passing, it is nevertheless called “the life of

Sarah,” for in it we read how Sarah’s true purpose in life

begins to be fulfilled: the beginnings of the Jewish nation

and their Land, here in the physical world.

(Based on Sichas Shabbos Parshas Chayei Sarah 5748)

[ The Name of the Parsha [
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�� Why is the word “years” repeated three times? (v. 1)

RASHI: The reason that the word “years” is written after every

number [“one hundred years, twenty years and seven years”]is to

inform you that every number has its own message:  

When [Sarah] was one hundred years old, she was like a twenty-

year-old regarding sin: Just as a person of twenty has not sinned—for

one is not liable for punishment [by the Heavenly court below the

age of twenty]—likewise, when she was one hundred years old, she

was without sin. 

And when she was twenty, she was like a seven-year-old with

regard to beauty.

MIDRASH: The verse states, “God knows the days of the perfect

ones, and their inheritance shall be forever” (Psalms 37:18)—just as their

days are perfect, their years are perfect too.  At twenty, she (Sarah)

was as beautiful as at seven. At one hundred, she was as free from

sin as at twenty. An alternative explanation: “God knows the days of

the perfect ones”—this refers to Sarah who was perfect in her actions.

Rabbi Yochanan said, “like a perfect calf.”

SARAH’S PERFECTION (V. 1)

Why did the Midrash bring two interpretations of Sarah’s perfection?

What, exactly, is the distinction between them? And why did Rashi favor

the first interpretation?

The perfection of Sarah’s entire lifetime could be understood in two

different ways:

a.) Perfection in every detail, i.e. each day of her life was perfect.

b.) Her life as a whole was perfect, i.e. an overall perfection.

A practical difference between these two approaches is illustrated by

the case of a ba’al teshuvah (a person who becomes observant after a

period of non-observance). Clearly, the ba’al teshuvah does not

possess the perfection of type “a” above, where every detail in his life is

perfect, for there was a period when he was not observant.  But he could

claim to have perfection of type “b” (overall perfection) since his teshuvah

atones for the past, and we look at his former life in the context of his

present teshuvah.

Thus, perfection of type “a” is greater than type ‘b,’ since a person

possessing perfection of type “a” has perfect days literally. Type “b”

perfection—the ba’al teshuvah—takes a more holistic approach, which

perceives retrospectively the positive quality even within imperfect days.

THE ADVANTAGE OF APPROACH “B”

Nevertheless, it could be argued that approach “b” has a distinct

advantage of its own, even for a tzadik (totally pious individual):

A true tzadik is not a stagnant character, whose piety and knowledge

remains stable throughout his entire life.  Rather, the tzadik is constantly

growing so that at the end of his life he has vastly superseded the

achievements of his youth.  In fact, a truly perfect tzadik grows exponen-

tially on a daily basis.

For such a tzadik, the perfection of type “b” above (overall perfection)

is superior, for by taking a holistic approach we perceive his entire life’s

work in the light of the higher spiritual standing that he achieved in his last

days. We thus look at the tzadik's first achievements and realize how they

were merely stepping-stones to the climax of perfection reached at the

end of his life.

In other words, just like we re-evaluate the earlier life of a ba’al teshuvah

in light of his latter days, similarly a tzadik’s latter years of spiritual

perfection actually elevate his earlier years of lesser spiritual standing.

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

The Zohar teaches that Sarah represents the body, whereas

Avraham represents the soul (Zohar I 122b).  Even after death,

the soul still remains related to the body, thus: “Avraham—the

soul—came to eulogize Sarah—the body—and to weep for her” (v. 2).

Chasidic teachings emphasize the importance of the body as a

tool in the service of God.  Since the ultimate purpose of creation

is to sanctify the physical world, the body has a distinct advantage

over the soul, in that it is the means by which God’s Will is

enacted. Therefore, God told Avraham (the soul), “Whatever

Sarah—the body—tells you, listen to her voice” (21:12), indicating

that there is an inherent superiority to the body over the soul.

Although the soul is incomparably more refined than the body,

nevertheless, in the times of Mashiach we are promised that the

superiority of the body will be revealed such that “the soul will be

animated by the body.”

(Based on Likutei Sichos vol. 1, p. 31ff.)

1 cwwr bj' s    2 ghhi cahj, numth aWp jhh arv ,akWy' xfWj
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S arah’s lifetime was (a total of) one hundred years, twenty years and seven years. The years of

Sarah’s life (were all equally good). 
2 Sarah died in Kiryas-Arba, which is Chevron, in the land of Cana’an. Avraham came (from Be’er

Sheva, immediately after the Akeida, the shock of which had caused her death) to eulogize Sarah and

to weep over her. 

�� What caused Sarah’s death? (v. 2)

RASHI: The account of Sarah's passing was recorded after the

binding of Yitzchak, because through hearing the news of the

Akeida, that her son was prepared for slaughter and was almost

slaughtered, her soul flew out of her, and she died.

BIURAY MAHARAY: A person reported to Sarah that her son had been

prepared for slaughter, and planned on telling her straight-away that

he was saved at the last minute.  However, before he had the chance

to tell her the good news, “her soul flew away.”

NACHALAS YA’AKOV: Why does Rashi tell us here, in verse 2, that

“the account of Sarah’s passing was recorded after the binding of

Yitzchak”?  Surely, this matter should have been explained at the

beginning of “the account of Sarah’s passing,” and not in the second

verse?

However, Rashi was troubled why the verse states, “Avraham

came to eulogize Sarah and to weep over her.”  Why did the Torah

state that Avraham had to “come” from somewhere? Rashi

concluded that scripture was hinting to the Midrashic teaching that

Avraham was coming from the Akeida, which caused Sarah’s passing.

OHR HACHAYIM: It is not clear whether Sarah died before her time.

Sarah’s unusual death—on hearing the news of the Akeida—may

have occurred after her allotted years in the world.  

Alternatively, one could understand that this shocking occurrence

caused her to pass away before her time.

�� Surely, weeping comes before a eulogy? Why does the

verse record them the other way around? (v. 2)

RIVA: When Avraham arrived, the household had already wept for

Sarah and were already eulogizing her. Therefore, Avraham joined in

the eulogy first, and then wept for her later.

KLI YAKAR: The feeling of loss, which normally weakens with time,

actually grew stronger after Sarah’s passing.  Thus, the weeping

continued long after the eulogies.

�� Why is the word V¨,«F�c�k±u (“to weep over her”) written

with a small letter kaf? (v. 2)

BA’AL HATURIM: This indicates that Avraham did not weep a lot,

since Sarah was already old when she died.

Obviously, the tzadik did not sin like the ba’al teshuvah, but the principle

of re-adjusting our view of his comparatively inferior past in light of later

progress remains the same.

Since both types of perfection have a distinct advantage over each

other, even for a tzadik, the Midrash deemed it appropriate to attribute

both to Sarah. First we read that, “just as their days are perfect, so are

their years perfect.  At twenty, she (Sarah) was as beautiful as at seven

etc,” i.e. the perfection of each individual day and year in its own right

(type “a”). Then, the Midrash describes type “b”: “‘God knows the days

of the perfect ones’—this refers to Sarah, who was perfect in her actions.

Rabbi Yochanan said, ‘like a perfect calf.’” i.e. her actions as a whole were

perfect.

DID SARAH DIE BEFORE HER TIME? (V. 2)

A further distinction between the two interpretations of the Midrash

concerns the question whether Sarah passed away prematurely, before

her allotted time in this world (see Ohr haChayim):

According to the first interpretation of the Midrash, that every day of

Sarah’s life was perfect, it follows that she might have passed away before

her time.  For, the fact that each day was perfect does not necessarily

mean that she lived out her total number of allotted days in the world.  All

we know is that the days which she did merit to live were indeed perfect.

According to the second interpretation of the Midrash, that Sarah’s life

as a whole was perfect, we are forced to conclude that she did live out her

allotted number of days in full.  For, if she passed away before her time

she would surely not have had the opportunity to carry out her mission

in this world to perfection.

Since Rashi cites only the first interpretation of the Midrash, we can

presume that, at the literal level of Torah study to which Rashi limits

himself, Sarah did indeed pass away before her time.

WEEPING FOR SARAH (V. 2)

A further problem with verse 2 is why Avraham came “to eulogize

Sarah and to weep over her.” The Talmud states, “weeping is carried out

for three days and eulogies for seven days” (Mo’ed Katan 27b), so why does

the Torah mention eulogy before weeping? [see Riva & Kli Yakar]

If Sarah passed away after her fully allotted time in this world, then

there would have been even less weeping (compared to the scenario of a

premature passing).  This would explain why the Torah mentions the

eulogy first, for the long and impressive eulogy which Sarah deserved

would have vastly overshadowed the weeping which, in this case, was

relatively minimal.  Thus the Torah mentions weeping as a secondary

detail (and the word V¨,«F�c�k±u “to weep over her” was written with a small

letter kaf to indicate that only a small amount of weeping took place [see

Ba’al Haturim]).

However, according to the view that Sarah passed away before her

allotted time, we can presume that there would have been a great deal of

weeping before the eulogy.  If so, why is the weeping mentioned last?

And, since Rashi adopts this latter view, that Sarah passed away before

her time (as explained above), where is Rashi’s solution to this problem?

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S
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p§AÎl�` x¬ ¥A�c�i�e F ®z	n í 
p§R l−©r	n
:i« �p¨t§N�n i−�z	n d¬�x§A�w�`�e m½¤k�O¦r Æ x¤aÆ�wÎz�G�g` i³¦l EÆ p�Y m® ¤k�O¦r
`iÆŸ�y�p iÀ �pŸc` | Ep´ ¥r�n�W e :F «l xŸ ¬n`¥l m− �d�x§a�̀ Îz�̀  z² 	gÎi
p§a Ep̄£r« �I�e d

Wí�̀  L® �z	nÎz�` xŸ −a�w Epi½	ẍa�w x́�g§a�n§A Ep½¥kFz§A Æ d�Y�̀  mi³�d÷�`
m² �d�x§a�̀  m�w̄�I�e f :L«�z	n xŸ ¬a�T�n −L�O�n d¬ ¤l§k�iÎ` «÷ F ²x§a�wÎz�` EP½�O�n
Ẃ 
iÎm�` xŸ ®n`¥l m−�Y�` x¬ ¥A�c�i�e g :z«	gÎi
p§a¦l u�x− �̀ �dÎm©r§l Eg¬�Y�W�I�e

i¦l Ea�d oFk�O¦r �̀p` a�zFz�e x�I�C c :x�ni	n§l
:i�n�c�w o�n i�zi�n x©A�w�̀ �e oFk�O¦r �̀xEa�w z�p�qg�̀
:Di¥l x�ni	n§l m�d�x§a�̀  z�i d�̀ �Y�g i
p§a Eai�z£ �̀e d
`�p�pi¥A �Y�` �i�i m�c�w a�x `�p�pFA�x `�p�P�n l¥A�w e

z�i �̀p�P�n W�p�` K�zi�n z�i x©a�w �̀p�x§a�w x©t�W¦A
m�w�e f :K�zi�n x©A�w�n§N�n K�P�n i¥l§k�i `̈l Di	x§a�w
:d�`�Y�g i
p§a¦l `̈r�x�`�c �̀O©r§l ci�b�qE m�d�x§a�`
oFk�W§t�p§a �̀e£r�x zi�` m�` x�ni	n§l oFd�O¦r li¦N�nE g 

kajhyv ufngy akt bajy' prjv ban,v nnbv un,v: )s( dr u,uac tbfh
gnfo/dr ntr. tjr,' ub,hac,h gnfo/ unsra tdsv' to ,rmu vrhbh dr'

uto ktu tvhv ,uac utykbv ni vshi' atnr kh vec"v kzrgl t,i t, vtr.

vzt,: tjuz, ecr/tjuz, ereg kch, vecru,: )u( kt hfkv/kt hnbg'

hWar

�� Why did Avraham describe himself as an “immigrant and

a resident among you”? (v. 4)

RASHI: He was saying, “I am an immigrant from another land, and

I have settled among you.” 

According to the Midrash, he was saying, “If you wish [to sell me

a burial site] then I am [like] an immigrant [and will purchase it from

you for a good price]. But, if not, I will be a resident and will take it

by rights, since God said to me, ‘I will give this land to your

descendants’ (above 12:7). 

BARTENURA: If God said, “I will give this land to your descendants,”

how was this a proof that it belonged to Avraham himself?

Presumably, we are to conclude that Avraham was actually given the

land by God and that his descendants inherited it.

NACHALAS YA’AKOV: In fact, God had given the land not only to

Avraham’s descendants but to Avraham himself, with the words, “I

will give all the land that you see to you” (13:15).

PIRKEI D’RABBI ELIEZER: The people of Cheis said to Avraham, “We

know that in the future God is going to give all these lands to you

and your descendants. Strike a covenant with us that the Jewish

people will only inherit the city of the Jebusites with the consent of

the Jebusite people” [who were descendants of Cheis]. Avraham

struck the covenant with them and purchased the Cave of Machpeilah.

THE EXPLANATION

In verse 2, Rashi writes, “The account of Sarah's passing was recorded

after the binding of Yitzchak because through hearing the news of the

Akeida, that her son was prepared for slaughter and was almost

slaughtered, her soul flew out of her, and she died.” [Nachalas Ya’akov

to v. 2] asks: why did Rashi write, “The account of Sarah’s passing was

recorded after the binding of Yitzchak,” here in verse 2?  Surely this matter

should have been dealt with at the beginning of the Parsha?

However, Rashi was not attempting to explain the order in which the

Torah recorded the events. The events are recorded in the same order in

which they occurred, so their sequence did not trouble Rashi at all.

What did trouble Rashi was our earlier question: Why Sarah’s eulogy is

mentioned in the verse before weeping (“to eulogize Sarah and to weep

over her”). Rashi answers this question by explaining that Sarah’s passing

reflected a subtle weakness on her part, which caused the mourning to be

toned down.  When she heard that her son was prepared for slaughter

and then saved at the last minute, she would have rejoiced in utter

delight.  Unfortunately, she was not capable of containing this joy, and

“her soul flew out of her, and she died.”  True service of God, however,

requires a person to channel moments of joy into further activity, and not

to allow oneself to be carried away by them.

So, since Sarah’s passing reflected a weakness on her part, it would

have caused the weeping to be reduced, allowing the eulogy to take

priority.  Therefore, the sequence in the verse reflects this priority, stating

that Avraham came “to eulogize Sarah and to weep over her.”

(Based on Sichas Shabbos Parshas Chayei Sarah 5726)

”IMMIGRANT” OR “RESIDENT” (V. 4)

Rashi’s comment here to verse 4 presents us with a number of

problems:

a.) If Avraham could have demanded the cave of Machpeilah “by

rights,” then why did he go to such great lengths to purchase it?

b.) The people of Cheis referred to Avraham as a “prince of God” (v. 6),

due to his reputation for kindness and righteousness.  If he had demanded

the cave by force, he would have lost this reputation and made a chilul

Hashem (desecration of God’s name).  Why did Avraham consider this a

worthwhile option?

c.) Why did Avraham prove his rights to the land from the verse, “I will

give this land to your descendants”?  Surely, a better proof would have

been from the verse, “I will give all the land that you see to you” (13:15).

[See Bartenura and Nachalas Ya’akov].

d.) We explained above, in Parshas Lech Lecha (Toras Menachem to 15:18),

that according to Rashi, Avraham did not make any legal acquisition of

the Land of Israel at all, and it was merely promised by God to his

descendants. If so, on what basis would Avraham take the cave of

Machpeilah “by rights”?

Besides these difficulties with Rashi’s words, the incident related in

Pirkei d’Rabbi Eliezer (that Avraham entered into an agreement over

the land of the Jebusites) is extremely difficult to understand:

If God had already promised Avraham, “I will give this land to your

descendants,” how could Avraham make a covenant promising part of

the land to the Jebusites in total defiance of God’s promise?

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S



143 / BEREISHIS - GENESIS - PARSHAS CHAYEI SARAH 23:3-8

[ AA VV RR AA HH AA MM PP UU RR CC HH AA SS EE SS TT HH EE CC AA VV EE OOFF MM AA CC HH PP EE II LL AA HH [

A vraham got up from in front of his deceased (wife). 

He spoke to the people of Cheis, saying, 4 “I am an immigrant and a resident among you. Let

me have some land for a burial ground with you, so that I may bury my dead from in front of me.” 
5 The people of Cheis answered Avraham, saying to him, 6 “Listen to us, sir! You are a prince of God

in our midst. You may bury your dead in the choicest of our burial places. Not one of us will hold back

his burial place from you to bury your dead.” 
7 Avraham got up and prostrated himself to the people of the land, the people of Cheis. 
8 He said to them, “If you wish me to bury my dead from in front of me, listen to me and ask Efron

THE EXPLANATION

Ownership of land can occur on two different levels.

a.) National ownership, where a sovereign or government possesses the

rights to an entire country or empire.

b.) Private ownership, where an individual possesses land for himself.

Obviously, these two types of ownership can coexist. An individual may

own a piece of land privately, but at the same time, its general right of

ownership belongs to the government, which may imposes taxes on the

owner.  Ultimately, the government possesses the right to evict the owner

from his land if certain circumstances prevail (Bava Kama 100b).

Despite this overlap between these two forms of ownership, they are

otherwise independent. The national ownership of a land by one group

of people, or one family, does not preclude the possibility of other people

owning property within it, so long as they pay the appropriate taxes and

observe the laws of the land.  

Likewise, if a group loses national ownership of a land, this does not

preclude the possibility that they may continue to own some of the land

privately (under another regime).

In history, this is precisely what occurred to the Jewish ownership of the

Land of Israel.  At times, we have enjoyed the national ownership of the

land; but even when the national ownership was lost, some parts of the

land often remained under private Jewish ownership (see Jer. 32, 44; Bava

Basra 28b).

Based on the above, we can now understand the distinction between

the two statements said by God to Avraham, “I will give this land to your

descendants”(12:7, and similarly 15:18), and “I will give all the land that you

see to you” (13:15):

When God promised the Land of Israel to Avraham’s descendants, He

was promising the entire land (“this land”), i.e. national ownership.

However, what God promised to Avraham (“to you”) was sufficient

land to accommodate his descendants, who would be as numerous as

“the soil of the earth” (ibid. 16). I.e. the promise here is on a personal level,

that each one of Avraham’s descendants would privately possess a piece

of the land. 

With the above in mind, we can now explain Avraham’s argument to

the people of Cheis, as articulated by Rashi:

Avraham presumed, quite rightly, that the time had not yet come for the

national ownership of the Land of Israel by the Jewish people, which had

only been promised to “his descendants.” Obviously, this did not preclude

his private acquisition of a part of the land, so he endeavored to purchase

the cave and field of Machpeilah from its current owners at the time, the

people of Cheis.  Therefore, he said, “If you wish (to sell me a burial site)

then I am an immigrant (and will purchase it from you).”

Avraham was also prepared for the possibility that the people of Cheis

would refuse to sell him the land. But Avraham deemed it an

unacceptable alternative to bury Sarah anywhere else but the Cave of

Machpeilah, since he knew that Adam and Chavah were buried there,

and that Sarah, the mother of the Jewish people, belonged next to Adam

and Chavah who were formed by God’s hand.

Therefore, if the people of Cheis refused to sell the cave, it would be

sufficient proof to Avraham that the time had now come for national

acquisition of the Land of Israel against the will of its inhabitants.  Thus,

Avraham quoted to the people of Cheis God’s promise of the Land of

Israel as a whole to the Jewish people, “If not, I will be a resident and will

take it by rights, since God said to me, ‘I will give this land to your

descendants.’”

According to the above explanation, we can now understand why

Avraham was willing to make a covenant with the people of Cheis, “that

the Jewish people will only inherit the city of the Jebusites with the

consent of the Jebusite people.” Avraham was only offering the Jebusites

private ownership of some land within the Land of Israel, which would

still belong to the Jewish people on a national level.  Thus, if the Jebusites

refused to comply with “the law of the land” they could be evicted. 

And, in fact, this is what actually happened.  When the Jebusites

obstructed the construction of the Temple, King David evicted them by

force (Sam. II 5:6-10).  For, at that point, the private ownership of land by

the Jebusites became incompatible with the national ownership of the

Land of Israel by the Jewish people, and such a concession was never

made by Avraham to the people of Cheis.

(Based on Likutei Sichos vol. 30, p. 82ff.)

T O R A S  M E N A C H E M

23:3

[ Sparks of Chasidus [

While Adam and Chavah were the parents of all mankind,

they later became connected specifically with the Jewish

people.  Therefore, they were buried together with the Patriarchs

and Matriarchs of the Jewish people.

This association occurred in the merit of Sarah: Sarah was

capable of discerning the uniqueness of the Jewish people more

than Avraham, for it was she who taught Avraham about

Yitzchak’s superiority over Yishma’el.  Therefore, it was through

Sarah’s burial that Adam and Chavah were “discerned” to be

ancestors of the Jewish people in particular.

(Based on Likutei Sichos vol. 15, pp. 147-148)
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�� What does Machpeilah mean? (v. 9)

RASHI: A house with an upper story over it. 

Another interpretation: it was doubled for couples (Rashi to v. 9).

Four couples were buried there, man and wife: Adam and Chavah,

Avraham and Sarah, Yitzchak and Rivkah, Ya’akov and Leah (Rashi to

v. 2, above).

RAMBAN: Verse 17 below states, “The field of Efron which was in

Machpeilah,” suggesting that it was the area and not the cave which

was called Machpeilah. Rashi is incorrect in attempting to explain

why the cave was called Machpeilah. 

The Midrash states that the cave was called Machpeilah (lit.

“double”) because God doubled the height of Adam and buried him

there. For this reason the area had become known as Machpeilah,

but the local people did not know this. Efron sold the place at

normal market value, as he was not aware that Adam was buried

there.

�� What does it mean that “Efron sat”? (v. 10)

RASHI: On that very day they had appointed him as an officer over

them. Because someone of Avraham's stature needed him, he rose to

an exalted position.

�� How was the field “established”? (v. 17)

RASHI: In Hebrew, o �e�h�u literally means “it arose.” It experienced an

elevation, for it left the possession of a common person and entered

into the possession of a king. The literal meaning of the verse is: the

field and the cave which was within it, and all the trees...were

established as Avraham’s possession.

PANEACH RAZA: Avraham bought a cubit of land for each of the

600,000 Jews who left Egypt.

i−¦lÎEr�b¦tE i�pE¾r�n�W i½ �p¨t§N�n Æ i�z	nÎz�` xŸ ³A�w¦l mÀ¤k�W§t�pÎz«�`
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m−¤k§kF «z§A i²¦N d�P¬ �p�Y�i `¹¥l�n s�qÆ¤k§A Ed®	cŸ�y d´ ¥v�w¦A x−�W`
i³�Y�g«�d oFÆx§t¤rÁ o©rÁ�I�e z®	gÎi
p§A KFź§A a−	WŸi oF ¬x§t¤r�e i :x¤a «�wÎz�G�g «̀©l
:xŸ «n`¥l F −xi¦rÎx©r«�W i¬	`¨A lŸ ²k§l z½	gÎi
p§a í 
p�f�`§A Æ m�d�x§a�`Îz�`
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Æ EgÆ�Y�W�I�e ai :L«�z	n xŸ ¬a�w K−N̈ �di¬�Y�z�p i²�O©rÎi«
p§a ī
pi¥r§l �di®�Y�z�p
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p�f�`§A oF¹x§t¤rÎl�` xÆ¥A�c�i�e bi :u�x«�`�dÎm©r i− 
p§t¦l m½�d�x§a�`
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i¦l Fr§aE i�P�n Eli¦A�w i�n�c�w o�n i�zi�n z�i x©A�w�n§l
z�ẍr�n z�i i¦l o�Y�i�e h :x�gFv x©A oFx§t¤r o�n
`̈R�q©k§A Di¥l�w�g x�h�q¦A i�C Di¥l i�c �̀Y§l¤ẗM
: �̀xEa�w z�p�qg�̀ §l oFki
pi¥A i¦l D�p�p�Y�i mi¦l�W
oFx§t¤r ai	z �̀e d�̀ �Y�g i
p§A Fb§A ai	z�i oFx§t¤r�e i 

l̈k§l d�̀ �Y�g i
p§A m�c�w m�d�x§a�̀  z�i d�̀ �Y�g
l¥A�w i�pFA�x `¨l `i :x�ni	n§l Di	Y�x�w r�x�Y i¥l`̈r
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i�P�n l¥A�w Eai�h i¦l ci¦a¨r �Y�` m�` m�x§A x�ni	n§l
z�i x©A�w�̀ �e i�P�n a�q `̈l�w�g i	n�c `̈R�q©M o	Y�̀
m�d�x§a�` z�i oFx§t¤r ai	z`�e ci :o�O�Y i�zi�n
`�i�e�W `¨r�x�` i�P�n l¥A�w i�pFA�x eh :Di¥l x�ni	n§l
`i�d d�n K�pi¥aE �̀pi¥A s�q§k�C oi¦r§l¦q d�̀ �n r©A�x�̀
oFx§t¤r o�n m�d�x§a�̀  li¥A�w�e fh :x©a�w K�zi�n z�i�e
li�N�n i�C `̈R�q©M z�i oFx§t¤r§l m�d�x§a�̀  l�w�zE
s�q§k�C oi¦r§l�q d�̀ �n r©A�x�̀  d�̀ �Y�g i
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fnu kt ,fkt rjnhl
1

' ufnu uhfkt vdao
2

: )j( bpafo/rmubfo: updgu kh/
kaui ceav' fnu tk ,pdgh ch

3
: )y( vnfpkv/ch, ugkhv gk dchu/ scr

tjr' afpukv czudu,
4

: cfx; nkt/tako fk auuhv' ufi sus tnr ktrubv

cfx; nkt
5

: )h( ugprui hac/f,hc jxr' tu,u vhuo nbuvu auyr gkhvo'

npbh jahcu,u ak tcrvo avhv mrhl ku' gkv kdsukv: kfk cth agr
ghru/ afuki cyku nnktf,i' uctu kdnuk jxs karv: )ht( kt tsbh/kt

,ebv tu,v csnho: b,,h kl/vrh vut fnu ab,,hv kl: )hd( tl to
t,v kuangbh/t,v tunr kh kanug kl ukhej cjbo' tbh th tpah cfl'

tl to t,v ku angbh' vkuth u,angbh: b,,h/subh"a ckg"z' nufi vut

tmkh' uvkuth b,,h kl fcr: )yu( chbh uchbl/chi abh tuvcho fnubu' nv

vht jaucv kfkuo' tkt vbj t, vnfr' ut, n,l ecur: )yz( uhaek
tcrvo kgpri/jxr uh"u' kph atnr vrcv utphku ngy kt gav' abyk

nnbu aekho dsukho avi ebyrhi abtnr gucr kxujr' an,eckho caek cfk

neuo' uha neuo aaekhvi dsukho avi ebyrhi
6

' mbyhtr"a ckg"z: )hz(uheo
asv gprui/,eunv vh,v kv' ahmtv nhs vshuy khs nkl/ upauyu ak

nert' uheo vasv uvngrv tar cu ufk vg. ktcrvo knebv uduw:

hWar
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the son of Tzochar 9 to give me his Cave of Machpeilah, which is at the end of his field. Let him give it

to me for its full price as land for a burial plot in your midst.” 
10 (Due to Avraham’s importance) Efron sat (in a high position) among the people of Cheis. 

Efron the Chitite responded to Avraham in (front of) an audience of the people of Cheis—who had

all (stopped work and) come to the gate of the city (in honor of Sarah)—saying, 11 “No, sir, (I will not

accept your money).  Listen to me!  I have given you the field, and I have given you the cave which is

in it. I have given it to you, in the presence of my people, to bury your dead.”
12 Avraham threw himself to the ground in front of the local people. 13 He spoke to Efron, in (front of)

the (gathered) audience of local people, saying, “But if only you would listen to me! I have the money

(ready) for the field. Take it from me, and I will bury my dead there.” 
14 Efron replied to Avraham, saying to him, 15 “Sir, listen to me! What is a (piece of) land worth four

hundred shekels of silver between (friends like) me and you? (Forget about the money) and bury your

dead!” 
16 Avraham listened to Efron. Avraham weighed to Efron the (amount of) silver that he had mentioned

in the presence of the people of Cheis: four hundred shekels of silver in standard currency (and he

accepted it).
17 The field of Efron which was in Machpeilah, facing Mamre, was established (as Avraham’s

possession. This included) the field and the cave which was in it, all the trees that were in the field, which

THE CAVE OF MACHPEILAH (V. 9)

It is not disputed among the commentators that the word Machpeilah

means “double,” but we do see a difference of opinion about what the

“double” refers to. Rashi’s comment presents us with the following

problems:

a.) Why does Rashi use the word “house” when surely he means that it

was a double cave?

b.) How could we defend Rashi from the attack of Ramban?

c.) Why did Rashi bring two interpretations and not suffice with one?

d.) From the low price that Avraham paid, we can presume that Efron

did not know that Adam and Chavah were buried in the cave (as Ramban

writes). Why then (according to Rashi’s second interpretation) did

Avraham refer to it as a cave “doubled with couples”?

THE EXPLANATION

In the current story, the term Machpeilah is mentioned three times, each

with a different connotation:

1.) “His Cave of Machpeilah, which is at the end of his field” (v. 9). This

suggests that the cave was called Machpeilah.

2.) “The field of Efron which was in Machpeilah” (v. 17).  This suggests

that the area was called Machpeilah.

3.) “The cave in the field of Machpeilah” (v. 19). This suggests that some

other quality in the field besides the cave gave it the name Machpeilah.

The latter two verses strongly suggest that it was not the cave which was

called Machpeilah, but some other local feature. Therefore Rashi ex-

plained, that there was “a house with an upper story over it.”  I.e. Rashi

is not suggesting, as one might presume, that the cave consisted of an

upper and lower chamber, for then it would turn out that the field was

named after the cave, and this notion is refuted by verse 19.  Rather, to

resolve the contradiction between the three verses above, Rashi writes

that there was an additional feature in the field which gave it its name.

Namely, a two-storey house, which presumably was quite a remarkable

feature at the time, sufficient to give the area its name.  This explains why

the Torah uses the expression “the cave in the field of Machpeilah,” since

the field acquired its name due to the two-storey house (“the field of

Machpeilah”) and not due to the cave itself.

RASHI’S SECOND INTERPRETATION

Rashi, however, perceived a problem with this interpretation: Surely, the

term “cave of Machpeilah” was sufficient information to identify the cave?

Why did Avraham need to add, “Ask Efron the son of Tzochar to give me

his Cave of Machpeilah, which is at the end of his field”? (v. 9)

Due to this problem, Rashi deemed it necessary to bring an alternative

explanation, “It was doubled for couples,” i.e. the cave had sufficient

space to bury couples together.  According to this interpretation, the

“Cave of Machpeilah” was not a location, but rather, a description

indicating the capacity of the cave.  Therefore, Avraham had to add the

location too, asking for the “Cave of Machpeilah, which is at the end of

his field.”

Nevertheless, this second interpretation is also problematic, since it

renders Avraham’s words somewhat inconsistent:  First of all, Avraham

requested only “to bury my dead,” in the singular; and then he asked for

a cave big enough for eight people.

Since Rashi deemed this problem more serious than the difficulty with

his first interpretation, he cited this solution last.

(Based on Likutei Sichos vol. 5, p. 105ff.)

”ESTABLISHING” THE FIELD (V. 17)

Rashi’s comment to verse 17 presents us with two problems:

a.) How can Rashi write that Efron was a “common person,” when just

a few verses earlier he states that Efron was “an officer over them”? (v. 10) 

Wouldn’t a more appropriate comparison be that the field “left the

possession of a wicked man and entered into the possession of a righte-

ous man”?
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b.) First Rashi writes that o �e�h�u means “it was elevated,” and then in a

second interpretation, he explains that the “literal meaning” of the word

is “it was established.” Surely Rashi should have taught us the literal

translation first, before the more allegorical interpretation about the

field’s “elevation”?

THE EXPLANATION

Normally, when Mr. X buys a piece of land from Mr. Y one might say

that, “Mr. X now owns Mr. Y’s field.” I.e. even though Mr. X now has full

ownership of the field, it is still somewhat associated, at least historically

speaking, with Mr. Y, who owned it in the past.

On the other hand, if the king acquires Mr. Y’s field, one would not refer

to it as “his Royal Highness’s land, which used to belong to Mr. Y.”

Clearly, when a king acquires something from a commoner, it becomes

completely stripped of its former ‘common’ association, and acquires a

new, exalted identity.

Avraham’s intention in purchasing Efron’s field for its “full price,” rather

than accepting it as a gift (see v. 9-16) was in order to disassociate the plot

with its former owner as much as possible.  Therefore, Rashi stressed that,

at the literal level, Avraham’s primary intention was to “elevate” the field

to complete Jewish ownership.
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`̈a�z �̀d �̀c�d `̈r�x�̀ §l i�x�z©A i	zi	n§l �̀z�Y�̀
:o�O�Y�n �̀Y�w©t�p i�c `̈r�x�̀ §l K�x§A z�i ai	z�̀
ai	z�z �̀n§l�C K̈l x�O�Y�q�̀  m�d�x§a�̀  Di¥l x�n �̀e e 
i�p�x§A�c i�C �̀I�n�W�c �̀d̈l�` �i�i f :o�O�z§l i�x§A z�i

�� Why does the Torah repeat that “Avraham was old,” (v. 1) when this was already written in Parshas Vayeira (18:11)? 

MIDRASH: The statement in Parshas Vayeira refers to old age with vigor.  Our Parsha speaks of old age lacking vigor (48:19).

RAMBAN: The Torah wishes to explain why Avraham asked Eliezer to find a son for Yitzchak—it was because Avraham was getting old.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

)hj(cfk cth agr ghru/cerc fuko ucngns fuko vebvu ku: )t(crl
t, tcrvo cfk/cfk gukv cdhnyrht ci' untjr avhv ku ci' vhv mrhl

kvahtu tav: )c( zei ch,u/kph avut scue beus zei: ,j, hrfh/kph

avbacg mrhl ahyuk chsu jp. ak nmuv' fdui xpr ,urv' tu ,phkhi
1

'

uvnhkv vh,v nmuv rtaubv ku' uctv ku gk hsh mgr' uvh,v jchcv gkhu'

ubykv: )z(vw tkvh vanho tar kejbh nch, tch/ukt tnr utkvh

vtr.' ukngkv tnr utachgl uduw/ tnr ku gfahu vut tkvh vanho utkvh

vtr.' avrdk,hu cph vcrhu,' tck fakejbh nch, tch' vhv tkvh vanho

hWar

1 acugu, kj:

[ Sparks of Chasidus [

Based on the comment of Paneach Raza (Classic Questions, v. 17),

that Avraham bought a cubit of land for every Jew, it follows

that the purchase of the field of Machpeilah was the first step

towards the final redemption.

(Based on Likutei Sichos vol. 1, p. 44)
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were within its entire border around. 18 (It became) Avraham’s as a possession in the presence of the

people of Cheis, who had come to the gate of his city. 
19 Afterwards, Avraham buried Sarah his wife in the cave in the field of Machpeilah, facing Mamre,

which is Chevron, in the land of Cana’an. 20 The field and the cave within it were established as

Avraham’s burial plot, (purchased) from the people of Cheis. 

[ AA VV RR AA HH AA MM SS EE NN DD SS EE LL II EE ZZ EE RR TTOO FF II NN DD AA WW II FF EE FF OO RR YY II TT ZZ CC HH AA KK [

A vraham was old, (but still) immersed into daily life. God had blessed Avraham with everything

(including a son). 2 Avraham said to his servant, the senior member of his house, who was in

charge of everything he had, “Please place your hand under my thigh (to swear an oath). 3 I will

make you swear by God, the God of the heavens and the God of the earth, that you will not take a wife

for my son from the daughters of the Cana’anites, amongst whom I live. 4 Rather, you should go to my

Land, to my birthplace, and you will take a wife for my son, for Yitzchak.” 
5 The servant said to him, “What if the woman will not want to follow me to this land? Shall I take

your son back to the land from where you came?” 
6 Avraham said to him, “Be insistent not to take my son back there. 7 God, the God of the heavens—

In fact, since this was the first piece of the Land of Israel which was

acquired by the Jewish people, it was of the utmost importance to possess

the land totally, stripping it of any non-Jewish connection.

(Based on Likutei Sichos, vol. 35, p. 82ff.)

”AVRAHAM WAS OLD” (V. 1)

It was explained above (Toras Menachem to 18:11), that the term

oh¦n²H�C oh¦t�C means “immersed into daily life.”  For as one becomes older

there is a tendency to become apathetic and detached from everyday

events. Therefore the Torah informs us that even when Avraham and

Sarah grew old they were still immersed in daily life.

With this we can explain why the Torah repeats here the fact that

“Avraham was old, (but still) immersed in daily life,” because Avraham

was now around forty years older than his “advanced age” mentioned  in

Parshas Vayeira (since Yitzchak was married at forty years [Toldos 25:20],

and Avraham’s old age was mentioned in Parshas Vayeira before

Yitzchak’s birth). Therefore, a person might think that by this time

Avraham had become apathetic and detached.  Consequently the Torah

teaches us that “Avraham was old (but still) immersed in daily life,” even

some forty years later.

(Based on Likutei Sichos vol. 35, p. 89ff.)

AVRAHAM’S REQUEST (V. 6-7)

[Minchah Belulah writes] that Avraham did not want Yitzchak to leave

the Land of Israel because he had the status of a “perfect burnt offering.”

However, this explanation does not appear to be consistent with Rashi’s

explanation later, in Parshas Toldos:

On the verse, “God appeared to him and said, ‘Do not go down to

Egypt! ... Settle in this land...’” (26:1-3), Rashi comments, “[Yitzchak] had

in mind to go down to Egypt as his father had gone down in the days of

the famine. God said to him, “Do not go down to Egypt! You are a perfect

burnt offering, and being outside the Land [of Israel] is not fitting for you!”

[Yitzchak was consecrated to God as a burnt offering on the Altar

(during the incident of the Akeida—see above 22:2ff.), he was not permitted

to leave the Land of Israel, just as a burnt offering may not be taken out

of the Temple Courtyard—(Mizrachi)]

This begs the question: Yitzchak clearly knew that he had been placed

onto the Altar as a burnt offering at the Akeida, so how could he have

ignored the prohibition of leaving the Land?

It seems therefore that until God told Yitzchak, “Do not go down to

Egypt!” it was not yet prohibited for him to leave the Land of Israel. And

that is why Yitzchak innocently planned on leaving the Land, until he was

told otherwise by God.

�

�
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�� Why was Yitzchak not allowed to leave Cana’an? (v. 6)

MINCHAH BELULAH: Yitzchak had the status of a ‘perfect burnt-

offering’ and was not permitted to leave the Land of Israel.

KLI YAKAR: Avraham did not want Yitzchak to marry a girl from

Cana’an (v. 3), for the local people had a genetic disposition to self-

indulgent desires.  The family of Lavan and Besu’el did not possess

this genetic predisposition but, on the other hand, they were idol-

worshippers. 

A tendency to idol worship, however, is not a genetically inherited

quality, but rather, a cultural phenomenon. Therefore, Avraham

requested that: a.) Yitzchak’s wife should not be from Cana’an but

from “my birthplace,” so that she should be of good genetic

disposition. b.) He insisted “not to take my son back there.” i.e. the

girl must be removed from the idol worshipping culture and brought

to Yitzchak, and not the other way round.

�� Why did Avraham say “God of the heavens”? (v. 7)

RASHI: He did not say, “And the God of the earth,” as he had said

above, “I will make you swear [by God, the God of the heavens and

the God of the earth]” (v. 3). Avraham said to him, “Now He is the

God of the heavens and the God of the earth, because I have made

it habitual for creatures to mention Him. But when He took me from

my father’s house, He was the God of the heavens but not the God

of the earth, because mankind did not acknowledge Him, and His

Name was not commonplace on the earth.” 

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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x³�W «̀�e i¹¦lÎx¤A�C xÆ�W «̀�e ¼ i�Y�c©lF «n u�x´ �̀ 	nE » i¦a�̀  zí ¥A�n i�p¹�g�w§l
g³©l�W�i `EÀd z Ÿ̀®G�d u�x́�̀ �dÎz�̀  o−	Y�̀  ½L£r�xÆ �f§l xŸ½n`¥l Æ i¦lÎr«©A�W«�p
d³ ¤a`Ÿz `Æ÷Îm�`�e g :m«�X�n i−�p§a¦l d² �X�` ¬�Y�g�w«¨l�e Li½�p̈t§l Æ Fk�`§l�n
` ¬÷ i½�p§AÎz�̀  ẃ�x z Ÿ̀®f i−�z̈r«ªa�X�n �zi¾�T�p�e Li½�xg«�̀  z¤k´ ¤l¨l Æ d�X�̀ «�d
ei® �pŸc` m−�d�x§a�̀  K�x¬ �i z�g² �Y F½c�iÎz�̀ Æ c¤aÆ¤r�d mŸ�y³ �I�e h :d�O«�W a−	W�z
mi¹¦N�n�b dÆ�xŸ�y£r c¤aÂ¤r Â�d g ´�T�I�e i [iyily] :d« �G�d x− ¨a�C�dÎl©r F½l r«©á�X�I�e
m¬�x`Îl�` K¤l² 
I�e m�wÀ �I�e F ®c�i§A ei− �pŸc` aE ¬hÎl̈k�e K¤l½ 
I�e Æ ei�pŸc` i³¥N�n�B�n

i�c�e i¦l li¦N�n i�c�e i�zEc̈N�i r�x 	̀nE `̈A�̀  zi¥A�n
�̀c�d `̈r�x�̀  z�i o	Y�̀  Ki�x§a¦l x�ni	n§l i¦l m
I�w

`�z�Y�` a�Q�z�e K�n�c�w Di¥k`§l�n g©l�W�i `Ed
i	zi	n§l �̀z�Y�̀  i¥ai	z `̈l m�̀ �e g :o�O�Y�n i�x§a¦l
i�x§A z�i cFg§l �̀c i�z�nFO�n d�̀ M̈�f i	d�zE K�x�z©a
Di	c�i z�i `�C§a�r i�E�W�e h :o�O�z§l ai	z�z `¨l
l©r Di¥l m
I�w�e Di
pFA�x m�d�x§a�̀ �c `̈k�x�i zFg�Y
oi¦l�n�b �̀xŸ�y©r �̀C§a©r x©a�cE i :oi	c�d �̀n�B�z¦R
Di
pFA�x x©t�W l¨k�e l�f`�e Di
pFA�x�c i¥N�n�B�n

�̀Y�x�w§l z�x§R l©r i�C m�x ©̀l l�f �̀e m�w�e Di	ci¦A

ukt tkvh vtr.' akt vhu cth guko nfhrho cu' uanu kt vhv rdhk ctr.:

nch,tch/njri: untr. nuks,h/ntur fasho: utar scr kh/
kmrfh' fnu tar scr gkh/ ufi fk kh uku ukvo vxnufho tmk scur'

npuraho ckaui gk/ u,rduo akvo gkh' gkuvh' gkhvui' athi bupk tmk

shcur kaui kh' uku' ukvo' tkt tkh' tkhu' tkhvo/ u,rduo akvo gnh'

gnhv' gnvui' tck tmk tnhrv bupk kaui kh' uku' ukvo: utar bacg
kh/chi vc,rho: )j(ubeh, nacug,h uduw/uej ku tav ncbu, gbr

tafuk unnrt: re t, cbh uduw/re nhguy vut' cbh thbu juzr' tck

hgec ci cbh xupu kjzur: )h( ndnkh tsubhu/bfrhi vhu natr dnkho'

avhu humthi znunhi
1

' npbh vdzk' akt hrgu casu, tjrho: ufk yuc

hWar

�� Why did Eliezer place his hand ”under the thigh” of Avraham to swear the oath? (v. 9)

RASHI: Avraham told him to grasp his circumcised organ, because a person who swears an oath must take an object used to perform a

mitzvah in his hand such as a Torah scroll or tefilin. Since circumcision was his first mitzvah, and he had fulfilled it with pain, it was dear

to him, so he took it  (v. 2).

C L A S S I C  Q U E S T I O N S

Thus, in our Parsha when Avraham told Eliezer, “Be insistent not to take

my son back there” (v. 6), he could not have possibly meant that Yitzchak

should not leave the Land of Israel because he is a “perfect burnt-

offering” [as Minchah Belulah writes], since Yitzchak had not yet been

prohibited by God from leaving the land.

This, however leaves us with the question: Why did Avraham not allow

Yitzchak to leave the land of Cana’an? And, if the land of Cana’an was so

special, why was he not allowed to marry a girl from there? (c.f. Kli Yakar)

RASHI’S SOLUTION

Rashi appears to remain silent on this issue. However, since it is a

question which needs to be explained at the literal level, Rashi must

explain the matter somewhere, in keeping with his goal to clarify every

issue that is not self-understood at the literal level.

It could be argued however that Rashi clarified this matter in his

comment to verse 7: “Avraham said to him, ‘Now He is the God of the

heaven and the God of the earth, because I have made it habitual for

creatures to mention Him, etc.”

At first glance, Rashi’s comment is somewhat perplexing. What forced

Rashi to conclude that Avraham told Eliezer (“Avraham said to him”) this

lengthy explanation about publicizing God’s Name? How is this

connected with  Eliezer’s mission to find a wife for Yitzchak?

However, Rashi’s comment here was prompted by our previous

T O R A S  M E N A C H E M

[ The Last Word [

Avraham, our father—the first of the Patriarchs, the first Jew—

demonstrated the goal of a Jew: that wherever he may find

himself, and in whatever company he may be, the focus of every-

day life is to spread awareness of God, such that all those around

him see that God is “God of the heavens and God of the Earth.”

(Based on Likutei Sichos vol. 20, p. 565)

[ Sparks of Chasidus [

“THE SERVANT PLACED HIS HAND...” (V. 9)

Even though Avraham observed the entire Torah before it was

given, his observance of the mitzvos did not impart sanctity

into the objects with which they were performed.  This is because

Avraham had not been commanded to observe the mitzvos, an

event which only occurred later at Sinai.

The only exception to this rule was the mitzvah of circumcision,

which Avraham had received from God.  Therefore, Avraham

asked Eliezer to hold his circumcised organ when making the

oath—despite the fact that it was the very opposite of the modest

behavior by which Avraham was known (see Rashi to Lech Lecha

12:11)—since this was the only mitzvah object that existed at the

time.

(Based on Sefer Hasichos 5751, vol. 2, p. 587)

1 cwwr by' h
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who took me from my father’s house (in Charan) and from the land (of Ur Kasdim) where I was born;

who spoke to me (about my needs), and swore to me (at the Covenant of the Parts), saying, ‘I will give

this land to your descendants’—He will send His angel ahead of you, and you will take a wife for my

son from there. 8 If the woman doesn’t want to follow you, then you will be absolved of this oath of mine.

But don’t take my son back there!” 
9 The servant placed his hand under the thigh of Avraham, his master, and made him this oath. 

[ EE LL II EE ZZ EE RR ’’ SS SS UU CC CC EE SS SS FF UU LL TT RR II PP [

T he servant took ten camels from his master’s (stock of muzzled) camels, and he left.  In his hand

was all his master’s belongings. 

He set out, and went to Aram-Naharayim, Nachor’s city. 

question: Why did Avraham demand that Eliezer bring a wife from his

birthplace back to Cana’an?  Since this point is crucial to our understand-

ing of the story, Rashi concluded that Avraham must have said some sort

of explanation to Eliezer.

In order to clarify exactly what Avraham’s explanation was, let us

examine Rashi’s precise choice of words:

“Now... I have made it habitual (uh¦T�k³D§r¦v¤a) for creatures to mention

Him.” The use of the word “habitual” suggests that Avraham merely

brought the people of Cana’an to a superficial awareness of God.  They

merely “mentioned Him,” habitually.

This explains why Avraham said not to “take a wife for my son from the

daughters of the Cana’anites, amongst whom I live” (v. 3), since their

recognition of God—despite Avraham’s efforts—was only superficial

and habitual. Avraham thus preferred to take a wife from his own family,

who were naturally better and more refined people, closer to the qualities

of Avraham.

Nevertheless, Avraham did not want Yitzchak to leave Cana’an and

return to Charan, because, “when He took me from my father’s house He

was the God of the heavens but not the God of the earth, because

mankind did not acknowledge Him, and His Name was not commonplace

on the earth.” I.e. in Charan, Avraham had not succeeded in making

God’s Name known (even habitually or superficially).  Therefore, it was

preferable for Yitzchak to stay in Cana’an, where at least it was “habitual

for creatures to mention Him.”

(Based on Likutei Sichos vol. 15, p. 155ff.)

AVRAHAM’S GIFT TO YITZCHAK (V. 10)

Rashi’s comment to verse 10 raises the following questions:

a.) What is the proof, at the literal level, that Avraham gave all his

possessions to Yitzchak, and not to Eliezer? Eliezer was “the senior mem-

ber of his house, who was in charge of everything he had” (above, v. 2), so

surely he could be entrusted with all of Avraham’s property?

b.) Why did Rashi reject the view of Pirkei d’Rabbi Eliezer, that

“Avraham gave Eliezer a will stating that he had bequeathed everything

to Yitzchak”?

c.) What led Rashi to conclude that Avraham gave all his possessions to

Yitzchak?  Surely his most valuable belongings would have been enough?

d.) If Avraham had given away all his possessions how did he support

himself financially?

THE EXPLANATION

a.) Rashi was troubled by an implicit contradiction in verse 10: “In his

hand was all his master’s belongings.” Surely, the very definition of a

“master” is a person who is rich in belongings?  If Avraham had indeed

given all his belongings away to Eliezer, then in what respect was he still

a “master” over Eliezer? It appears that, to the contrary, Eliezer is now the

master! Nevertheless, Eliezer states below that “I am Avraham’s servant”

(v. 34). So Rashi wondered: how could Eliezer be a servant if he now

owned all his master’s property?  

To solve the problem, Rashi answered that Avraham gave his

�
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[ The Last Word [

Some parents think that when a child reaches the age of 20, the

obligations of parenthood end.  The son or daughter is now a

mature adult who can, and must, learn to fend for his or herself.

However, we can learn from the conduct of Avraham that

education never ceases. At this point, Yitzchak was 37 years old,

and Avraham could have quite reasonably taken a “back seat,”

allowing Yitzchak to make his own choices about where to live

and whom to marry.

If fact, Avraham did precisely the opposite. Instead of relaxing

and enjoying his own life, he relinquished his life’s savings and

all his possessions, giving them to Yitzchak in an attempt to help

him find an appropriate wife (Rashi to v.10).

From this we can learn that parenthood never ends.  Even when

our children become mature adults, we should be willing to

sacrifice everything that we have for their benefit. 

(Based on Sichas Shabbos Parshas Chayei Sarah 5730)

�� How did Eliezer carry “all his master’s belongings”? (v. 10)

RASHI: Avraham wrote a deed stating that he had given everything

he owned to Yitzchak as a gift, so that they would jump at the chance

to send him their daughter.

BE’ER MAYIM CHAYIM: Rashi explains how we can take the verse

literally, that “In his hand was all his master’s belongings.”

PIRKEI D’RABBI ELIEZER: Avraham gave Eliezer a will stating that he

had bequeathed everything to Yitzchak.
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x´	`§AÎl�` xi−¦r¨l uE ¬g�n mi² ¦N�n�B�d K ¯	x§a�I�e `i :xF «g�p xi¬¦rÎl�` m�i−�xd«�p
Æ i	d÷�̀  dÀ �eŸd�i | xÃ�n Ÿ̀I�e ai :zŸ «à Ÿ «X�d z ¬̀ ¥v z−¥r§l a�x½¤r z´ ¥r§l m�i®�O�d
i¬ �pŸc` m−¦r c�q¾�gÎdŸ	y£r«�e mF®I�d i− �p¨t§l ¬̀ �pÎd	x�w�d m½�d�x§a�̀  í �pŸc̀
xi½¦r�d í	W�p�` Æ zFp§aE m�i® �O�d oí ¥rÎl©r a− ¨S�p i¬¦kŸp«�` d² 
P�d bi :m«�d�x§a�`
`³ �pÎi�H�d Æ �diÆ¤l	̀  x³�nŸ̀  xÆ�W` À�x£r« �P«�d* d́ �i�d�e ci :m�i«�n aŸ ¬̀ �W¦l zŸ −̀ §vŸ «i
Æ �Y�gÆ©kŸd D³�zŸ̀  d ® �w�W�` Li− ¤N�n�BÎm�b�e d½	z�W d́�x�n«�̀ �e d½�Y�W�̀ �e Æ K	C©k
:i«�pŸc`Îm¦r c�q− �g �zi¬Ÿ �y¨rÎi«¦M r½�c	` D́¨aE w½�g§v�i§l ´L�C§a©r§l
Æ d�c§N�i x³�W` z À̀¥vŸi d ´�w§a�x d̄
P�d�e ¼ x¥A�c§l d̈́N¦M » m�x»�h `EÀdÎi�d�i«�e eh

D−�C©k�e m®�d�x§a�` i´�g` xF −g�p z�W¬	` d½¨M§l�nÎo¤A l´	`Ez§a¦l
`÷́ Wi−�̀ �e d¾l̈Ez§A cŸ½̀ �n Æ d�̀ �x�n z³©aŸh À�x£r«�P«�d�e* fh :D«�n§k�WÎl©r
c¤a−¤r�d u�x¬ �I�e fi :l©r«�Y�e D−�C©k ¬̀ ¥N�n�Y�e d�p�i½©r�d c�x´	Y�e D®r̈�c�i
x�n Ÿ̀ −Y�e gi :K«	C©M�n m�i−�nÎh©r�n ²̀ �p i�pi¬�̀ i�n�b�d x�n Ÿ̀¾I�e D® �z �̀x�w¦l
l−©k�Y�e hi :Ed «	w�W�Y�e D−�c�iÎl©r D² �C©M c�xŸȲ�e xÀ	d�n�Y�e i® �pŸc` d́	z�W
:zŸ «Y�W¦l E −N¦MÎm�` c¬ ©r a½�`�W�` Æ LiÆ¤N�n�b¦l m³ �B x�n Ÿ̀ÀY�e F ®zŸw�W�d§l
x−	`§A�dÎl�«` cF²r u�x¬ �Y�e z�wŸ½X�dÎl�` Æ D�C©M x³©r�Y�e xÀ	d�n�Y�e k

Wi¾�xg«�n D®l̈ d−	̀ �Y�W�n Wi¬�̀ �d�e `k :ei«N̈�n�BÎl̈k§l a−�̀ �W�Y�e aŸ ®̀ �W¦l

m¦r �̀Y�x�w§l �̀x¨A�n `�I©l�n�b i	x�W�`�e `i :xFg�p�c
o�W§t�p�C o�C¦r§l `�W�n�x o�C¦r§l `�I�n�c `�xi¥A
m�d�x§a�̀  i�pFA�x�C D	d̈l�` �i�i x�n �̀e ai : �̀z�i§l�n
i�pFA�x m¦r Eai�h c©ar�e oi	c �̀nFi i�n�c�w o©r§M oi�O�f
`�I�n�c `�pi¥r l©r mi	`�w `�p` `�d bi :m�d�x§a�`
i	d�zE ci : �̀I�n i¥l�n�n§l o�w§t�p �̀Y�x�w i	W�p�` z�p§aE
Ki�z§lEw o©r§k i�pi¦k�x�̀  D̈l x�n` i�c �̀Y�n¤lEr
D�z�i i	w�W�̀  Kïl�n�B s�̀ �e �Y�W	̀  x�ni	z�e i	Y�W¤̀ �e
�Y�c©a£r i	x` r�C�̀  D̈aE w�g§v�i§l K�C§a©r§l �̀Y�p�O�f
i¥vi	W `̈l c©r `Ed d�ed�e eh :i�pFA�x m¦r Eai�h
z�ci¦l�i�z�` i�C z�w¨t�p d�w§a�x `�d�e `¨l¨N�n§l
i�dEg` xFg�p z�Y�` d¨M§l�n x©A l	`Ez§a¦l

�̀Y�n¤lEr�e fh :D̈R�z©M l©r D�z§lEw�e m�d�x§a�̀ �c
D�r�c�i `̈l x©a�bE �̀Y§lEz§A �̀cg©l Ef	g z�xi¦R�W
h�d�xE fi :z�wi	l�qE D�z§lEw z©l�nE �̀pi¥r§l z�z�g�pE
xi¥r�f o©r§k i�p�n¥r�h�̀  x�n �̀e D�zEn�C©w§l �̀C§a©r
i�pFA�x �Y�W	` z�x�n`�e gi :Ki�z§lET�n `�I�n
D�c�i l©r D�z§lEw z�zi	g`�e z�`i�gF`�e
z�x�n �̀e Di	zEi�w�W�̀ §l z�̀ i¦vi	W�e hi :Di	zi�w�W�̀ �e
:i	Y�W�n§l oEw§R�q i�C c©r i¥l�n�̀  Kïl�n�b§l s�̀
z�h�d�xE �̀i�w�W zi¥a§l D�z§lEw z©v̈t�pE z�̀ i�gF �̀e k 

:i�dFl�n�B l¨k§l z©l�nE i¥l�n�n§l `�xi¥a§l cFr
r�C�n§l wi�z�W l¥M�Y�q�n D̈a i	d�W �̀x§a�b�e `k 
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vvmkhj vw srfu' uthi k,rdo a,h' avrh thbu kaui a,hv' athi tk"; bupk,

hWar

possessions, not to Eliezer, but to Yitzchak, in order that the marriage

proposal was accepted.

b.) Rashi rejected the view of Pirkei d’Rabbi Eliezer that Avraham gave

a will to Eliezer, since this would not have made an immediate impression

on Lavan and Besu’el, since it was likely that many years would pass

before Yitzchak would inherit the money.  In those days, life expectancy

was very long, as we see that Avraham actually lived another fifty years

after this episode.  Seeing a will would not have made anybody, “jump at

the chance to send him their daughter.”

c.) Similarly, Avraham gave Eliezer “all his possessions” in order to

guarantee as speedy a response as possible from Lavan’s family.

d.) As for Avraham’s own financial situation, we could presume that

either: a.) Yitzchak supported him, thus fulfilling the mitzvah of honoring

one’s parents. Or, b.) He sought means of making money.

(Based on Sichas Shabbos Parshas Chayei Sarah 5730; Sefer Hasichos 5752, p. 103)
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11 He made the camels lie down outside the city, beside the well of water, towards the evening time

when the girls go out to draw water. 
12 He said, “O God! The God of my master Avraham, please let something happen to me today and

do kindness to my master, Avraham. 13 Look, I am standing by the water well. The daughters of this city’s

residents are coming out to draw water. 14 If I say to a girl, ‘Please tilt down your pitcher and let me drink,’

and she says, ‘Drink, and I will also give your camels to drink,’ (she will be fit to) be chosen by You for

Your servant, for Yitzchak (since she performs acts of kindness.  If she is from the right family and shows

kindness) I will know that through her You have acted kindly with my master.” 
15 He had not yet finished speaking, and—look!—Rivkah, the daughter of Besu’el, the son of Milkah,

who was the wife of Avraham’s brother Nachor, came out, and her pitcher was on her shoulder.
16 The girl was very pretty, a virgin, and no man had known her.

She went down to the spring, filled her pitcher and came back up. 
17 (When he saw that the water rose from the well towards her) the servant ran toward her, and said,

“Please let me sip a little water from your pitcher.” 
18 She said, “Drink, sir.” She quickly took down her pitcher (from her shoulder) into her hand, and

gave him a drink. 19 When she finished giving him a drink, she said, “I will also draw (water) for your

camels, until they have finished drinking (as much as they want).” 
20 She quickly emptied her pitcher into the trough, and ran to the well again to draw water. She drew

�� What was unique about Eliezer’s prayer? (v. 15)

MIDRASH: Rabbi Shimon Bar Yochai said: Three people were

answered while their words were still upon their tongues: Avraham’s

servant Eliezer, Moshe and Shlomo. Regarding Eliezer, the verse

states, “He had not yet finished speaking, and—look!—

Rivkah...came out” (v. 15).  Regarding Moshe, the verse states [that

after his authority had been challenged by Korach], “When he

finished speaking all these words, the ground split open” (Bamidbar

16:31).  Regarding Shlomo, the verse states [that at the inauguration of

the Holy Temple], “When Shlomo finished speaking to God, the fire

descended from heaven” (Chron. II 7:1).

In fact, it appears that Eliezer’s prayer was even greater than that of

Moshe or Shlomo, since they were only answered after finishing

speaking, whereas Eliezer “had not yet finished speaking,” when

Rivkah came out with a pitcher on her shoulder (Bereishis Rabah 60:4;

Midrash Seichel Tov)

ELIEZER’S PRAYER (V. 15)

The Midrash cites Eliezer’s prayer as one of the greatest in history,

since he was answered immediately.  In fact his prayer appears to be even

greater than that of Moshe and Shlomo, since Eliezer was answered even

before he had finished his prayer.

However, at the literal level of Torah interpretation, it would be difficult

to accept that Rivkah’s sudden appearance was actually a result of

Eliezer’s prayer, since she must clearly have departed from her home

before Eliezer started praying. Thus, her arrival was not caused by

Eliezer’s prayer at all. What then was the significance of Rivkah’s arrival

during Eliezer’s prayer?

THE EXPLANATION

When Avraham sent Eliezer on the mission to find a wife for Yitzchak,

he said, “God, the God of the heavens... will send His angel ahead of you,

and you will take a wife for my son from there” (above, v. 7). Note that

Avraham did not say, “God will send his angel with you,” which would

suggest a mere “helping hand” of Divine assistance on occasion.  Rather,

he said, “God... will send his angel ahead of you,” indicating that Divine

intervention would preempt Eliezer’s efforts, ensuring his success.

This preemptive help from above became evident during Eliezer’s

prayer.  The fact that he was answered before he had finished praying

indicated that God had orchestrated the events in Eliezer’s favor, even

before he had begun to pray.  This gave Eliezer much encouragement, as

he witnessed Avraham’s promise of an angel going “ahead” actually

unfold.  The Divine providence in Rivkah’s appearance, before Eliezer

concluded his prayer, was a first indication to him that this girl was none

other than Yitzchak’s future wife.

ELIEZER’S CONTINUED SUCCESS

On reading the entire account of Eliezer’s mission, we see that he

consistently relied on Avraham’s promise of preemptive Divine

providence and that various supernatural events occurred which

precluded problems arising later:

a.) Rashi writes that Eliezer miraculously completed his journey to

Aram-Naharayim in only one day (Rashi to v. 42 & v. 66 ).  This caused the

timing to be such that Rivkah appeared in the middle of Eliezer’s prayer.

b.) Eliezer gave Rivkah the golden nose-ring and bracelets before he

even asked who she was (v. 22-23).  This appears to be irrational—surely

he should have verified who she was before giving her the presents (see

Rashi ibid.)?  Here we see that Eliezer trusted in Avraham’s promise of

preemptive Divine assistance: The fact that Rivkah had appeared in the

middle of Eliezer’s prayers was sufficient proof to him that this was the

correct girl.

�
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c.) When Besu’el heard of the supernatural assistance that Eliezer had

enjoyed, he exclaimed, “This thing has come from God!” (v. 50).

d.) Rashi writes that Besu’el was planning to oppose Rivkah’s marriage

to Yitzchak and therefore, “An angel came and put him to death” (Rashi to

v. 55, below).  Here again, we see that God’s angel eliminated potential

problems for Eliezer before they arose.

e.) When Rivkah’s brother and mother suggested, “Let the girl stay with

us a year or ten (months). Afterwards, she will go” (v. 55), Eliezer asked

that she leave with him immediately, and Rivkah was called in to decide

for herself (v. 55-7). Now, at that time, Rivkah was totally unaware of the

reason for Eliezer’s visit.  When he gave Rivkah the gold nose-ring and

bracelet, the Torah makes no mention that he suggested a marriage

partner to her, and when Eliezer discussed the matter later with her

brother Lavan and her mother, Rivkah was not present.  Thus, when she

was called into the room for consent, Rivkah was being asked for the first

time to agree to a marriage, without any prior thought.  Nevertheless, she

replied immediately, saying, “I will go (whether you like it or not)!” (v. 58).

Here we see further the Divine assistance which Eliezer enjoyed, for he

was not required to make any efforts to secure Rivkah’s approval.

ELIEZER’S “ADJUSTED” REPORT

According to the above explanation—that Eliezer was assisted by an

angel going ahead of him—we can explain an interesting point that arises

when reading Eliezer’s report to Besu'el.  Instead of repeating Avraham’s

words, “God...will send His angel ahead of you,” Eliezer told Besu'el that

Avraham had said, “God...will send His angel with you and lead your way

to success.” 

E ³N¦M xÆ�W «̀©M iÀ�d�i�e ak :` «÷Îm�` F −M�x�C d² �eŸd�i �gī¦l§v�d«�d z©rÀ�c̈l
i³ 
p�WE F ®l�w�W�n r�w− ¤A a½�d�f m�f´ �p Æ Wi�̀ �d g ³�T�I�e zF½Y�W¦l Æ mi¦N�n�B�d
�Y½�̀  í�nÎz©A Æ x�n`ŸÆ I�e bk :m«l̈�w�W�n a−�d�f d¬�xŸ�y£r �di½�c�iÎl©r Æ mi�ci�n§v
ei½¨l	` x�n Ÿ̀Ý�e ck :oi«¦l̈l Ep− ¨l mF ¬w�n Ki² ¦a�̀ Îzi«¥A W̄
id i®¦l −̀ �p i�ci¬ �B�d
x�n Ÿ̀Ý�e dk :xF «g�p§l d−�c§l«�i x¬ �W` d¾M̈§l�nÎo¤A i¦kŸ®p�̀  l−	̀ Ez§AÎz©A
cŸT́�I�e ek :oE «l¨l mF −w�nÎm�B Ep® �O¦r a´�x `F −R�q�nÎm�B o¤a¬ �YÎm�B ei½l̈	̀
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c¬	nŸr d² 
P�d�e Wi½�`�dÎl�` Æ Ÿ̀a�I�e Wi®�̀ �d i−©l	̀  x¬ ¤A�cÎdŸ «M xŸ½n`¥l

Æ cŸn£r«�z d�O³l̈ d® �eŸd�i KEx́§A `F −A x�n Ÿ̀¾I�e `l :o�i«¨r�dÎl©r mi−¦N�n�B�dÎl©r
Æ Wi�`�d Ÿ̀ ³a�I�e al :mi«¦N�n�B©l mF −w�nE z�i½©A�d i�zi´ �P¦R Æ i¦kŸp«�̀ �e uE½g©A
Æ m�iÆ�nE mi½¦N�n�B©l Æ `FR�q�nE o¤a³�Y oÆ	Y�I�e mi®¦N�n�B�d g−�Y©t�i�e d�z�i½©A�d

c©M d�ed�e ak :`¨l m�` Di	g�x¨` �i�i g©l§v�`�d
�̀W�c�w �̀x§a�B ai	q�pE i	Y�W�n§l �̀I©l�n�b Ewi¦R�q

l©r oi�xi	W oi	x�zE Di¥l�w�z�n `¨l�w�Y `¨ad�c�c
:oFd§l�w�z�n `̈ad�c�C oi¦r§l�q xŸ�y£r l�w�z�n �̀d�c�i
zi¥A zi�̀ �d i¦l o©r§k i�E�g �Y�̀  o�n z©A x�n �̀e bk

Di¥l z�x�n �̀e ck :z̈a�n¦l �̀p̈l x�ẄM x�z` KEa`
:xFg�p§l z�ci¥li�C `̈M§l�n x©A �̀p` l	̀ Ez§A z©A
i�B�q �̀z�Q¦M s�̀  �̀p§a�Y s�̀  Di¥l z�x�n �̀e dk

�̀x§a�B r�x§kE ek :z¨a�n¦l x�W¨M x�z�` s�` `�p�O¦r
i�pFA�x�C �̀d̈l�` �i�i Ki�x§A x�n �̀e fk :�i�i m�c�w ci�b�qE
o�n Di	h�WEw�e Di	zEai�h r�p�n `̈l i�C m�d�x§a�̀
i�dFg̀ zi¥A �i�i i�p�x§A�C �̀p�T�Y g�xF §̀A �̀p` i�pFA�x
zi¥a§l z�̀ i�E�g�e �̀z�n¤lEr z�h�d�xE gk :i�pFA�x�c
`�g�` d�w§a�x§lE hk :oi¥N�`�d `�I�n�B�z¦t§M D�O�`
z�e§l �̀ẍa§l �̀x§a�B z�e§l öäl h�d�xE öäl Di	n�WE

�̀I�xi	W z�i�e �̀W�c�w z�i �̀fg c©M d�ed�e l :`�pi¥r
d�w§a�x i	n�B�z¦R z�i r�n�W c©k�e Di	z�g` i	c�i l©r

�̀z �̀e �̀x§a�B i�O¦r li¦N�n oi	c§M x�ni	n§l Di	z�g`
: �̀pi¥r l©r �̀I©l�n�b i
e�l¦r mi�`�w `�d�e `�x§a�B z�e§l
mi	̀ �w �Y�̀  �̀n§l �ii�c `̈ki�x§A lEr x�n �̀e `l

:`�I©l�n�b§l x�ẄM x�z̀ �e �̀zi¥a i�zi
P©R �̀p �̀e �̀ẍa§A
a�di�e �̀I©l�n�B �̀x�WE �̀zi¥a§l �̀x§a�B l ©̀r�e al

T O R A S  M E N A C H E M

ckaui a,hv: na,tv kv/na,uno gkhv' fnu tnrh kh tjh vut
1

' ufnu

uhatku tbah vneuo kta,u
2

: )fc( ceg/rnz kaekh hartk' ceg kdkdk,:

uabh mnhsho/rnz kabh kuju, nmunsu,: garvzvc naeko/rnz

kgar, vscru, acvi: )fd( uhtnr c, nh t,/ktjr ab,i kv atkv'

kph avhv cyuj czfu,u ak tcrvo avmkhj vec"v srfu: kkhi/khbv

tj,' khi ao scr' uvht tnrv kkui fnv khbu,: )fs( c, c,utk/
vahc,u gk rtaui rtaui ugk tjrui tjrui: )fv( nxput/fk ntfk

vdnkho eruh nxput' fdui ,ci uagurho: )fz( csrl/srl vnzuni' srl

vhar' ctu,u srl avhh,h mrhl/ ufi fk ch", ukn"s uv"t vnanaho

crta v,hcv ubeusho cp,"j' nscrho cscr vpauy abzfr fcr cneuo

tjr' tu avut ncurr ubhfr cthzu vut nscr: )fj( kch, tnv/srl

vbaho vh,v' kvhu, kvi ch, khac cu knktf,i' uthi vc, nds, tkt

ktnv: )fy( uhr./knv r. ugk nv r.' uhvh frtu, t, vbzo' tnr' gahr

vut zv' ub,i ghbhu cnnui: )k( gk vdnkho/kanri' fnu uvut guns

gkhvo
3

/ kanao: )kt( pbh,h vch,/ngcus, tkhkho: )kc( uhp,j/
v,hr zno akvo

4
' avhv xu,o t, phvo akt hrgu csrl casu, tjrho:

hWar

1 crtah, f' hd    2 ao fu' z    3 ao hj' j    4 cwwr x' j

* vbgrv erh
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(water) for all his camels. 21 The man was amazed by her. He (observed her) silently to know whether

God had led his way to success or not. 
22 Then, when the camels had finished drinking, the man took a golden nose ring, weighing a beka,

and two bracelets, weighing ten gold (shekels), for her hands. 23 (After giving her the presents) he said,

“Whose daughter are you? Please tell me if there is place for us to stay in your father’s house?” 
24 She said to him, “I am the daughter of Besu’el, the son born to Milcah and Nachor.” 25 (In response

to the second question,) she said to him, “We have plenty of straw and fodder and also a place to stay.” 
26 The man knelt and prostrated himself to God. 
27 He said, “Blessed is God, the God of my master, Avraham, Who has not withheld His lovingkind-

ness and His truth from my master. God has led me on the path to the house of my master’s brothers!” 

[ EE LL II EE ZZ EE RR RR EE CC OO UU NN TT SS TT HH EE SS TT OO RR YY [

T he girl ran, and she told her mother, (who was sitting in her work)-house, what had happened.
29 Rivkah had a brother whose name was Lavan. Lavan ran to the man outside by the fountain

(because) 30 he saw the nose ring and the bracelets on his sister’s hands, and he heard his sister

Rivkah say, “This is what the man spoke to me...” (so he set his eyes on the money). 

So, he came to the man, and—look!—he was standing over the camels at the well. 31 He said, “Come,

you who are blessed by God! Why should you stand outside, when I have cleared the house (of idols),

and made a place for the camels?” 
32 So the man came to the house and unmuzzled the camels. (Lavan) gave straw and fodder to the

camels and water (to Eliezer) to wash his feet, and the feet of the men who accompanied him. 33 Food

was placed before him, but he said, “I will not eat until I have spoken my words.” 

“Speak,” said (the host).

Why did Eliezer find it necessary to alter Avraham’s words? According

to the above explanation, we can understand that Eliezer could not

possibly have repeated to Besu’el Avraham’s exact words.  Saying that,

“God...will send His angel ahead of you,” was tantamount to declaring

that, “I have already been granted success by God.”  This would have led

Besu’el to respond, “If you’ve already been guaranteed success, then why

are you bothering to speak to me?” Therefore, Eliezer was forced to adjust

Avraham’s words, reporting that the angel had merely accompanied him,

providing Divine assistance, rather than telling the truth, that the angel

had gone ahead to ensure a Divine guarantee of success.

This however begs the question: How could Eliezer accredit Avraham

with a statement which he did not say? 

In fact though, Eliezer did tell the truth, but not the whole truth.  Eliezer

had received Divine assistance, so he told Besu’el that God’s angel had

helped him (the angel was “with him”).  What he did not reveal to Besu’el

was the additional fact that God’s assistance had been granted to him to

the extent that his success was totally disproportionate to his efforts, and

had been guaranteed in advance.

(Based on Likutei Sichos vol. 25, p. 99ff.)

T O R A S  M E N A C H E M

24:28

[ Sparks of Chasidus [

Shortly before his marriage, Yitzchak had reached a remarkable

degree of spiritual perfection. Right at the beginning of his life he

was the first Jew to be circumcised at eight days. He was then

educated by Avraham our father and later showed an eagerness to

sacrifice his life to God, at the Akeida, from which point on he

attained the sanctity of a burnt offering (an olah temimah).

Rivkah, on the other hand was “a rose among the thorns,” born into

a wicked, idol-worshipping family.

The union of Yitzchak and Rivkah was thus a meeting of extremes.

And, for this very reason it is recorded in the Torah, since Torah

itself is a guide to uniting extremes. For when any mitzvah is

observed, a mundane physical object becomes infused with

Godliness and holiness.

Thus, the marriage of Yitzchak and Rivkah represents the marriage

of the spiritual and the physical. And, this explains why our Parsha

spends so much time discussing their story, since it was the basis of

everything that was to follow.

(Based on Likutei Sichos vol. 20, pp. 95-96)

FOURTH

READING
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Æ ei�p¨t§l [m³Ÿ�yEI�e ‡w] myiie bl :F «Y�` x¬ �W` mi−�W�p «̀�d i¬ ¥l�b�x�e ei½l̈�b�x uŸǵ�x¦l
:x«¥A�C x�n Ÿ̀−I�e i®�ẍa�C i�Y�x−©A�CÎm�̀  c¬ ©r l½©kŸ` `÷́ Æ x�n`ŸÆ I�e lŸ½k� «̀¤l
cŸ −̀ �n i² �pŸc`Îz�̀  K ¯�x¥A dº �eŸdi« �e dl :i¦kŸ «p�` m−�d�x§a�` c¤a¬ ¤r x®�n Ÿ̀I�e cl

mi−¦N�n�bE zŸ½g̈t�WE Æ m�c̈a£r«�e a½�d�f�e s�q´ ¤k�e Æ x�ẅaE o`Ÿ ³v FºlÎo�Y �I�e l®�C�b�I�e
D® �z�p�w�f i−	xg«�̀  i½ �pŸc`«©l Æ o¥a i¬ �pŸc` z�WÆ	̀ Á d�xŸ�y c¤l¿	Y�e el :mi«�xŸng«�e
g ³�T�zÎ` «÷ xŸ ®n ¥̀l i−�pŸc` i�p¬ ¥r¦A�W�I�e fl :F «lÎx�W`Îl¨MÎz�` F −lÎo�Y�I�e
`÷̄Îm�` gl :F «v�x�`§A a¬	WŸi i−¦kŸp«�̀  x¬�W` i½�p£r« �p§M«�dÆ zFp§A�n i½�p§a¦lÆ d�X�`
:i«�p§a¦l d−�X�` ¬ �Y�g�w«¨l�e i® �Y�g©R�W�nÎl�`�e K−¥l	Y i²¦a�`Îzi¥AÎl�`
i®l̈	` x�n`Ÿ−I�e n :i«�xg«�̀  d−�X�̀ «�d K¬¥l	zÎ` «÷ i² ©l�` i® �pŸc`Îl�` x−�nŸ`«�e hl

�gí¦l§v�d�e Æ K�Y�̀  F ³k�`§l�n gÆ©l�W�i eiÀ�p¨t§l i�Y§ḱ©N�d�z�dÎx�W` dº �eŸd�i
Æ d�w�P�Y f³�̀  `n :i«¦a�̀  zi¬ ¥A�nE i−�Y�g©R�W�O�n i½ �p§a¦lÆ d�X�̀  ³�Y�g�w«l̈�e L½¤M�x�C
i −�w�p �zi¬ �i�d�e K½l̈ Æ Ep�Y�i ` ³÷Îm�`�e i®�Y�g©R�W�nÎl�` `F −a�z i¬¦M i½�z̈ĺ�̀ 	n
í �pŸc̀ Æ i	d÷�̀ Æ d�eŸd�i xÀ�nŸ̀ «�e o�i®r̈�dÎl�` mF−I�d `Ÿ ¬a� «̀�e an :i«�z̈l«�̀ 	n
:�di«¤l̈r K¬¥lŸd i−¦kŸp«�̀  x¬�W` i½¦M�x�C �gí¦l§v�n Æ `�PÎL�W�iÎm�` m½�d�x§a�`
aŸ½`�W¦l z`́¥vŸI�d Æ d�n§l©r«�d d³ �i�d�e m�i® �O�d oi´ ¥rÎl©r a− ¨S�p i¬¦kŸp«�` d² 
P�d bn

Æ i©l	` d³�x�n«� �̀e cn :K«	C©M�n m�i−�nÎh©r�n ¬̀ �pÎi�pi «�w�W�d �di½¤l	̀  í�Y�x�n«�̀ �e
�gi¬¦kŸdÎx�W` d½�X�̀ «�d `é�d a® �`�W�` Li− ¤N�n�b¦l m¬ �b�e d½	z�W d́�Y�̀ Îm�B
dÆ 
P�d�e iÀ¦A¦lÎl�` x´ ¥A�c§l d¹¤N©k` m�xÆ�h Á i�p` dn :i«�pŸc`Îo¤a§l d− �eŸd�i

d�`�g�q�`§l `�I�nE `�I©l�n�b§l `�z�Q¦k�e `�p§a�Y
E`i�E�W�e bl :Di	O¦r i�c �̀I�x§aEb i¥l�b�x�e i�dFl�b�x
i�C c©r lEki	` `¨l x�n`�e l©ki	n§l i�dFn�c�w

�̀C§a©r x�n �̀e cl :li¥N�n x�n �̀e i�n�B�z¦R li¥N�n`
�̀cg©l i�pFA�x z�i Ki�x�A �ii�e dl : �̀p` m�d�x§a� �̀c

a�d�cE s�q§kE oi�xFz�e o`¨r Di¥l a�di�e `¨a�xE
z�ci	li�e el :oi�x¨n£g�e oi¦l�n�b�e o�d�n�`�e oi�C§a©r�e
z©ai	q�C x�z̈A i�pFA�x§l x©A i�pFA�x z�Y�̀  d�xŸ�y
i�pFA�x i©l̈r m
I�w�e fl :Di¥l i�C l̈M z�i Di¥l a�di�e
d�`�p£r�p§M z�p§A�n i�x§a¦l `�z�Y�` a�Q�z `̈l x�ni	n§l
`̈A�̀  zi¥a§l oi	d̈l�` gl :Di¥r�x�̀ §A ai	z�i �̀p` i�c
:i�x§a¦l `�z�Y�` a�Q�z�e i�zi¦r�x�f§lE li�fi	Y

�̀z�Y�̀  i	zi	z `̈l mi�̀ �n i�pFA�x§l zi�x�n �̀e hl 

g©l�W�i i�dFn�c�w zi�g̈l§t i�C �i�i i¦l x�n �̀e n :i�x�z©A
�̀z�Y�̀  a�Q�z�e K�g�x�̀  g©l§v�i�e K�O¦r Di¥k §̀l�n
	̀d�Y o¥k§A `n :`̈A�̀  zi¥A�nE i�zi¦r�x�G�n i�x§a¦l

`̈l m�̀ �e i�zi¦r�x�f§l K�d�z i	x` i�z�nFO�n i �̀M�f
i�zi	z̀ �e an :i�z�nFO�n i �̀M�f i	d�zE K̈l oEp�Y�i
i�pFA�x�C D	d̈l�` �i�i zi�x�n �̀e �̀pi¥r§l oi	c �̀nFi

�̀g̈l§v�̀ §l K�n�c�w �̀e£r�x o©r§M zi�̀  m�̀  m�d�x§a�̀
m	`�w `�p` `�d bn :D̈l£r li
f�̀  �̀p` i�c i�g�x�̀
i¥l�n�n§l wFR�z�c �̀Y�n¤lEr i	d�zE �̀I�n�c �̀pi¥r l©r
:Ki�z§lET�n �̀I�n xi¥r�f o©r§k i�pi�w�W�̀  D̈l x�ni	̀ �e
i¥l�n�̀  Kïl�n�b§l s�̀ �e �Y�W	̀  �Y�̀  s�̀  i¦l x�ni	z�e cn

c©r `�p` dn :i�pFA�x x©a§l �i�i oi�O�f�C �̀z�Y�̀  `i�d

)kd(gs to scr,h/vrh to nana ckaui tar uckaui fh' fnu gs fh hct

ahkv
1

' zvu atnru jz"k fh nana csw kaubu,' uvtjs th' uvut to: )ku(uh,i
ku t, fk tar ku/ayr n,bv vrtv kvo: )kz( kt ,ejtav kcbh
ncbu, vfbgbh/to kt ,kl ,jkv tk ch, tch ukt ,tcv kkf, tjrhl:

)ky( tkh kt ,kl vtav/tkh f,hc' c, vh,v ku ktkhgzr' uvhv njzr

knmut ghkv ahtnr ku tcrvo kpbu, tkhu kvahtu c,u' tnr ku tcrvo'

cbh crul ut,v trur' uthi trur nsce ccrul: )nc( utct vhuo/vhuo

hmt,h uvhuo ct,h' nfti aepmv ku vtr./ tnr rch tjt' hpv ahj,i ak

gcsh tcu, kpbh vneuo n,ur,i ak cbho' avrh prav ak tkhgzr fpukv

c,urv' uvrcv duph ,urv kt b,bu tkt crnhzv: )ns( do t,v/do krcu,

tbaho agnu: vufhj/chrr uvushg' ufi fk vufjv acnert' crur scr:

)nv( yro tfkv/yro atbh nfkv' ufi fk kaui vuuv' pgnho avut nscr

hWar

�� Why did Eliezer say, “I came today”? (v. 42)

RASHI: He was saying, “Today I left, and today I arrived.” From here

we learn that his journey was miraculously shortened. 

Rabbi Acha said: “The ordinary conversation of the Patriarchs’

servants is even more cherished by God than the Torah of their

children. For, the section dealing with Eliezer is repeated in the

Torah, whereas many fundamentals of the Torah were given only

through allusions.

MIZRACHI: Rashi was troubled by the seemingly unnecessary word

“today.”

CHIZKUNI: Rashi cites a Midrashic teaching here. However, at the

literal level, Eliezer’s account is repeated here in the Torah for

without it, the reader would wonder why Rivkah’s family consented

to her marriage so quickly.

TORAH TEMIMAH: Why was it necessary for Eliezer to inform Besu’el

that his journey had been miraculously shortened?

Before Eliezer’s departure, Avraham gave him a deed stating that

he had given everything he owned to Yitzchak as a gift, in order that

they would jump at the chance to send him their daughter (Rashi to

v. 10, above).  Consequently, if Eliezer had not revealed the nature of

his miraculous journey, the deed would appear to have been post-

dated. Besuel would thus have doubted the validity of the deed,

since it is unlikely that Avraham would have made a post-dated

document, an act which is discouraged by the Torah.

C L A S S I C  Q U E S T I O N S

1 crtah, ny' h
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34 He said, “I am Avraham’s servant. 35 God blessed my master tremendously, and he became great.

(God) gave him sheep, cattle, silver, gold, manservants, maidservants, camels and donkeys. 36 After she

had become old, Sarah, my master’s wife, gave birth to a son for my master. (My master) has given him

all that he possesses.”
37 “My master made me swear, saying, ‘Do not take a wife for my son from the daughters of the

Cana’anites, in whose land I dwell. 38 Instead, you must go to my father’s house, to my family, and take

a wife for my son.’ 
39 “I said to my master, ‘What if the woman will not want to follow me?’” 
40 “He replied, ‘God, before Whom I walked, will send His angel with you and lead your way to

success. You should take a wife for my son from my family, from my father’s house. 41 You will then be

absolved from my oath. When you come to my family, if they do not give her to you, you will be

absolved from my oath.’”
42 “So, I came today to the well, and I said, ‘God, God of my master Avraham, please lead my way

to success! 43 Look, I am standing by the well. When a girl comes out to draw (water), I will say to her,

‘Please, give me a little water to drink from your pitcher.’ 44 If she says to me, ‘You (and your men) too

can drink, and I will also draw water for your camels,’ she is the woman whom God has designated for

my master’s son.’”
45 “I had not yet finished speaking to myself, and Rivkah suddenly came out with her pitcher on her

THE HALACHIC IMPLICATIONS OF ELIEZER’S MIRACLE (V. 42)

Rashi stated above that when Eliezer departed, Avraham gave him,

“a deed stating that he had given everything he owned to Yitzchak as a

gift, so that they would jump at the chance to send him their daughter.”

This action presented Avraham with a halachic dilemma:

The Mishnah discourages a person from giving away all his possessions

to another (Arachin 8:4). Obviously, in this case, there was a good reason

for Avraham’s gift, but he would still have wanted to give away his

property at the last possible moment, so as to observe the Mishnah’s

directive as much as possible.  Therefore, it would have been preferable

to post-date the deed by 17 days, the period required for Eliezer’s journey.

However, since post-dating a deed is halachically undesirable, as Torah

Temimah writes (see Shulchan Aruch, Choshen Mishpat 43:13), Avraham chose

not to do so.

Nevertheless, to assist Avraham in observing the Mishnah’s words to

the greatest extent possible, God made a miracle, allowing Eliezer to

arrive on the same day he departed.

(Based on Likutei Sichos vol. 1, pp. 34-35)

THE REPETITION OF ELIEZER’S STORY (V. 42)

In his comment to verse 42, Rashi explains why the Torah repeated

Eliezer’s lengthy account to Besu’el of his remarkable encounter with

Rivkah, since “the ordinary conversation of the Patriarchs’ servants is

even more cherished by God than the Torah of their children.”

This however begs the question: Why did Rashi wait until verse 42

before providing us with this information?  Surely we should have been

told this detail at the beginning of Eliezer’s account, not here in the

middle?

Furthermore, on examining the source of Rashi’s comment (in the Talmud,

Sanhedrin 95a) one sees that Rabbi Acha’s teaching is indeed associated

with the beginning of Eliezer’s account (verse 32 above).  Why did Rashi

move this teaching from a place which appears to be logically correct?

Another further problem is why Rashi incorporated two seemingly

diverse interpretations in the same comment.  First, he writes that Eliezer’s

journey was miraculously shortened, and then he adds the teaching of

Rabbi Acha, about the precious quality of “the ordinary conversation of

the Patriarchs’ servants.” Surely, these are two totally distinct concepts?

Why does Rashi combine them together?

THE EXPLANATION

At the literal level of Torah interpretation, the repetition of Eliezer’s story

is not problematic at all. The story is not inappropriate since it explains

why Rivkah’s family consented so quickly to her marriage (as Chizkuni

writes), and lengthiness alone does not pose a problem at the literal level.

Therefore, at the outset of Eliezer’s story, Rashi found no need to

comment at all.

On reading verse 42, Rashi was troubled why Eliezer stated that he had

arrived “today.” Surely, this is an unnecessary detail which is redundant

at the literal level?  Rashi concluded that this must be hinting to the

Talmudic teaching that Eliezer enjoyed a miraculously shortened journey,

allowing him to arrive on the same day he departed (as Mizrachi writes).

(Presumably, the miracle was stressed here, and not earlier when we

read of Eliezer’s journey to Aram-Naharayim (v. 10), because at this point

��

T O R A S  M E N A C H E M

[ The Last Word [

Avraham sent Eliezer to fetch Rivkah at the earliest

opportunity, as soon as she had reached marriageable age.

Eliezer’s miracle—where his journey was miraculously shortened,

allowing him to complete a seventeen day journey in one day—

thus spared Rivkah from spending an additional seventeen days in

an atmosphere of idol worship.

From this we can be assured of the speed with which God will

send Mashiach, saving the Jewish people from even an additional

moment in exile.

(Based on Likutei Sichos vol. 1, ibid.).
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x¬�nŸ «̀�e a® �̀ �W�Y�e d�p�i−©r�d c�x¬	Y�e D½�n§k�WÎl©r D́�C©k�e Æ z ¥̀vŸi d ³�w§a�x
x�n Ÿ̀Ý�e �di½¤l̈r«	n Æ D�C©M c�xF ³Y�e xÀ	d�n�Y�e en : «̀ �p i�pi ¬�w�W�d �di− ¤l	`
:d�z «�w�W�d mi−¦N�n�B�d m¬ �b�e �Y�W¾	`�e d ® �w�W�` Li− ¤N�n�BÎm�b�e d½	z�W
Æ l	̀ Ez§AÎz©A x�n Ÿ̀ÀY�e ¼ �Y�` í�nÎz©A » x�nŸ «̀�e DÀ�zŸ` l´�`�W�`«�e fn

D½¨R�`Îl©r Æ m�fÆ �P�d m³Ÿ �y�`«�e d®M̈§l�n F −NÎd�c§l«�i x¬�W` xF½g�pÎo¤A
KÀ	x¨a`«�e d® �eŸdi«©l d− �eg«�Y�W�`«�e cŸ ¬T�`«�e gn :�di«�c�iÎl©r mi−�ci�n§S�d�e
z�g ² �ẅl z½�n�` K�x́�c§AÆ i�pÆ�g�p�d x³�W` m½�d�x§a�̀  i´ �pŸc̀ Æ i	d÷�̀ Æ d�eŸd�iÎz�`
c�q̄�g mi¹Ÿ�yŸr mÆ¤k�W�iÎm�` dÂ�Y©rÂ�e hn :F «p§a¦l i−�pŸc` i¬�g`Îz©AÎz�̀
oi−�n�iÎl©r d¬ �p§t�̀ �e i½¦l Ecí �B�d ¾̀÷Îm�̀ �e i®¦l Eci´ �B�d i−�pŸc`Îz�̀  z² �n�̀ « �e
x®ä�C�d `́v̈�i d− �eŸd�i«	n E½x�n Ÿ̀Í�eÆ l	̀ Ez§aE o³ ¨äl o©rÆ �I�e p :l Ÿ̀ «nŸ�yÎl©r F ¬̀
g ´�w Li− �p¨t§l d ¬�w§a�xÎd« 
P�d `p :aF «hÎF` r¬�x Li− ¤l	` x¬¥A�C l² ©kEp ` ¬÷
x¬�W «̀©M i¾�d�i�e ap :d« �eŸd�i x¬ ¤A�C x−�W «̀©M Li½ �pŸc`Îo¤a§lÆ d�X�̀  i³�d�zE K® ¥l�e
[iying] :d«�eŸdi«©l d̈v�x−�̀  Eg¬�Y�W�I�e m® �di	x§a�CÎz�̀  m−�d�x§a�̀  c¤a¬ ¤r r² �n�W
d ® �w§a�x§l o−	Y�I�e mi½�c�b§aE Æ a�d�f i³¥l§kE s�qÆ¤kÎi¥l§M c¤a¹¤r�d Æ̀¥vFI�e bp

mi¬�W�p «̀�d�e `E ²d EÀY�W�I�e Eĺ§k`Ÿ «I�e cp :D«�O�̀ §lE �di−�g�̀ §l o¬�z�p zŸ½ p�C�bÆ�nE
x�n Ÿ̀³I�e dp :i«�pŸc «̀©l i�p¬�g§N�W x�n`Ÿ−I�e x�wŸ½A©a EnEẃ�I�e Epi®¦l�I�e F −O¦rÎx�W`
:K«¥l	Y x−�g�̀  xF ®Ür F ´̀  mi−�n�i Ep² �Y�̀  ¬�x£r«�P�d* aÆ	W	Y D½�O�̀ �e Æ �diÆ�g�̀
i�pE¾g§N�W i® ¦M�x�C �gí¦l§v�d d− �e Ÿdi«�e i½�zŸ̀  Ex́g«�̀ �YÎl�̀ Æ m�d¥l` x�n Ÿ̀³I�e ep

d�w§a�x `�d�e i¦A¦l m¦r `¨l¨N�n§l i�zi¥vi	W `¨l
`�pi¥r§l z�z�g�pE D¨R�z©M l©r D�z§lEw�e z�w¨t�p
z�̀ i�gF �̀e en :o©r§k i�pi�w�W�̀  D̈l zi�x�n �̀e z©l�nE
s�`�e �Y�W	` z�x�n`�e D�P�n D�z§lEw z�z�g`�e
:z�̀ i�w�W�̀  �̀I©l�n�B s�̀ �e i�zi	z�WE i	w�W�̀  Kïl�n�B
z�x�n �̀e �Y�̀  o�n z©A zi�x�n �̀e D�z�i zi¦l	̀ �WE fn

d̈M§l�n Di¥l z�ci¥li�C xFg�p x©A l	̀ Ez§A z©A
: �̀d�c�i l©r �̀I�xi	W�e D̈R�̀  l©r �̀W�c�w i�zi�E�W�e
�i�i z�i zi¦ki	ẍaE �i�i m�c�w zi�c�b�qE zi¦r�x§kE gn

g�xF`§A i�p�x§A�c i�C m�d�x§a�` i�pFA�x�C D	d¨l�`
:Di	x§a¦l i�pFA�x�c i�dEg` z©A z�i a�Q�n§l hFW�w
m¦r hFW�wE Eai�h oi�c§är oFki	zi�̀  m�̀  o©r§kE hn

l©r i
p§R�z¤̀ �e i¦l FE©g `̈l m�̀ �e i¦l FE©g i�pFA�x
l	̀ Ez§aE öäl ai	z ©̀e p :`¨l`�nŸ�y l©r F` `�pi�O©i

�̀p�g�p` zi¥l �̀n�b�z¦R w©t�p �i�i m�c�w o�n Ex�n �̀e
d�w§a�x �̀d `p :a�h F` Wi¦A K�O¦r `¨l¨N�n§l oi¦l§k�i
K�pFA�x x©a§l �̀z�Y�̀  	̀d�zE li
fi�̀ �e x©a�C K�n�c�w

�̀C§a©r r�n�W c©M d�ed�e ap :�i�i li�N�n i�c �̀n§M
m�c�w `̈r�x�̀  l©r ci�b�qE oFdi	n�B�z¦R z�i m�d�x§a�̀ �c
a�d�c�C oi�p�nE s�q§k�C oi�p�n �̀C§a©r wi¥R�̀ �e bp :�i�i

�̀dEg ©̀l a�d�i oi�p�C�b�nE d�w§a�x§l a�di�e oi�WEa§lE
i�c �̀I�x§aEb�e `Ed E`i�z�WE El̈k �̀e cp :D�O� §̀lE
z�e§l i�pEg§N�W x�n �̀e �̀x§t©v§a En�w�e Ezi¦aE Di	O¦r
a	zi	Y D�O�`�e `�dEg` x�n`�e dp :i�pFA�x
oi�g�x�i �̀xŸ�y©r F` o�C¦r§A o�C¦r �̀p�O¦r �̀Y�n¤lEr
i�z�i oExg�̀ �z `̈l oFd§l x�n �̀e ep :li�fi	Y o¥M x�z̈A

ckaui gcr' fnu yro fkh,h' upgnho anscr ckaui g,hs' fnu fh tnr

thuc' vrh kaui gcr' ffv hgav thuc
1

vrh kaui g,hs' uphrua abhvo kaui

vuuv' fh tunr vhv thuc tukh jytu cbh uduw uvhv guav fl:

)nz(utatk utaho/abv vxsr' avrh vut ,jkv b,i utjr fl atk'

tkt akt h,pauvu cscrhu uhtnru' vhtl b,, kv ugshhi thbl husg nh vht:

)ny(gk hnhi/ncbu, hangtk: gk antk/ncbu, kuy' avhv huac

kantku ak tcrvo
2

: )b( uhgi kci uc,utk/rag vhv' uep. kvahc kpbh

tchu: ktbufk scr tkhl/knti cscr vzv' kt gk hsh ,auc, scr rg

ukt gk hsh ,auc, scr vdui' kph abhfr anvw hmt vscr kph scrhl

azhnbv kl: )bc(uha,jutrmv/nfti anusho gk caurv yucv
3

:

)bd(undsbu,/kaui ndsho' avcht gnu nhbh phru, ak tr. hartk:

)bs(uhkhbu/fk khbv acnert khb, khkv tjs: )bv( uhtnr tjhv utnv/
uc,utk vhfi vhv' vut vhv rumv kgfc uct nktl uvnh,u: hnho/abv

4

fnu hnho ,vhv dtuk,u
5

afl bu,bhi kc,ukv zni h"c jsa' kprbx t,

gmnv c,fahyho: tu gaur/hw jsaho/ uto ,tnr hnho nna' thi srl

vnceaho kcea scr nugy' uto kt ,rmv' ,i kbu nrucv nzv:
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the miracle assisted Eliezer in convincing Besu’el, whereas earlier it was

not of any direct relevance.)

However, while the immediate problem—of the verse’s inclusion of the

word “today”—has now been solved, Rashi’s explanation has actually

generated a new, more serious difficulty:

At the outset, we presumed that the Torah’s repetition of Eliezer’s

account was not problematic at the literal level.  We had a rational

explanation why each detail was mentioned twice, because the two

accounts were each said in a different context—once to inform the reader

as to what had occurred, and once again to impress Besu’el.

However, this explanation is only viable if every detail is repeated twice.

As soon as we find that a particular detail is only mentioned once, we will

immediately be struck with the question: If this detail could be mentioned

only once then why could not all the details be mentioned only once?

Therefore, after Rashi explained that Eliezer’s miraculous journey was

only hinted at once, in the repetition of his story, Rashi had to explain why

the story was repeated at all.

Consequently, he continues (in the same comment), “Rabbi Acha said:

“The ordinary conversation of the Patriarchs’ servants is even more

cherished by God than the Torah of their children....” I.e. the Torah

T O R A S  M E N A C H E M
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shoulder, went down to the well and drew water. I said to her, ‘Please give me a drink.’ 46 She quickly

lowered her pitcher from her (shoulder), and said, ‘Drink, and I will give your camels to drink too!’ I

drank, and she gave the camels to drink.”
47 “I questioned her and said, ‘Whose daughter are you?’”

“She replied, ‘The daughter of Besu’el, the son born to Milcah and Nachor.’ I then placed the ring on

her nose and the bracelets on her hands.”
48 “I knelt and prostrated myself to God, and I blessed God, the God of my master Avraham, Who led

me on the true path, to take the daughter of my master’s brother for his son.” 
49 “Now, if you want to be kind and truthful to my master, tell me. If not, say so, and I will turn to the

right (and find a girl from the daughters of Yishma’el) or to the left (and find a girl from the daughters of

Lot).” 

[ TT HHEE CC OO NN SS EE NN TT [

L avan and Besu’el replied, saying, “This thing has come from God! We cannot refuse you (for any

reason) either bad or good. 51 Rivkah is now yours. Take her and leave, and let her be a wife for

your master’s son, as God has spoken.” 
52 When Avraham’s servant heard their words, he prostrated himself on the ground to God. 
53 (Later, when he saw Rivkah), the servant took out silver and gold items and pieces of clothing, and

he gave them to Rivkah.  He gave delicious (fruits from the land of Israel) to her brother and her mother.
54 Both (Eliezer) and the men who accompanied him ate and drank, and they stayed overnight. 

When they got up in the morning, (Eliezer) said, “Send me away to my master.” 
55 (Rivkah’s) brother and mother said, “Let the girl stay with us a year or ten (months). Afterwards,

she will go.” 
56 He said to them, “Do not delay me now that God has made my trip successful. Send me away, and

I will go to my master.” 

�� Why are only Rivkah’s “brother and mother” mentioned

in verse 55, and not her father Besu’el?

RASHI: Where was Besu’el? He wanted to stop Rivkah’s marriage,

so an angel came and killed him.

IBN EZRA: Since Lavan surpassed his father in wisdom and stature,

he answered on behalf of his father.  Similarly, we find in verse 50

that Lavan answered before his father Besu’el.

TUR HA’ARUCH: Besu’el consented immediately to the marriage,

saying, “Rivkah is now yours.  Take her and leave” (v. 51).  In v. 55,

Rivkah’s brother (Lavan) and mother spoke up, requesting that she

stay home a while longer.  Besu’el is not mentioned in v. 55 as he

was willing to let Rivkah leave immediately.

�� Why did they request that Rivkah stay home for another

year or ten months? (v. 55)

RASHI: Because a girl is given twelve months before marriage to

acquire adornments for herself.

repeats Eliezer’s account because the subject matter is extremely

cherished by God.

This establishes for us a new principle of Torah interpretation at the

literal level, that passages are sometimes repeated in the Torah merely

because of their special content (c.f. Toras Menachem to Shemos 36:8ff).

(Based on Likutei Sichos vol. 30, p. 90ff.)

BESU’EL’S UNTIMELY DEMISE (V. 55)

Rashi writes that the omission of Besu’el’s name in verse 55 indicates

that he suffered an unnatural death, because he was planning to oppose

the marriage of Yitzchak and Rivkah.  This, however, appears to be a non-

literal, Midrashic interpretation.  Why did Rashi reject the more straight-

forward and logical explanations of Ibn Ezra and Tur Ha’aruch?

We can answer this problem by first addressing another question. Verse

53 states that Eliezer “gave delicious (fruits from the land of Israel) to her

brother and her mother,” omitting any mention of Besu’el. Why did Rashi

wait until verse 55 to ask the question “where was Besu’el” when

Besu’el’s name was already omitted from verse 53?

Presumably, Rashi reasoned that one cannot prove Besu’el’s absence

conclusively from the fact that he did not receive any presents.  In fact, to

give a gift of mere fruit to Besu’el, the owner of the house, might be

insulting, whereas to Rivkah’s mother and brother it was a more

�
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:�di«¦RÎz�̀  d−l̈ �̀W�p�e ® �x£r« �P«©l* `́�x�w�p E −x�n Ÿ̀«I�e fp :i«�pŸc`«©l d− ¨k§l«	 �̀e
d® �G�d Wí�̀ �dÎm¦r i−¦k§l«	zd �di½¤l	̀  Ex́�n Ÿ̀«I�e Æ d�w§a�x§l E ³̀ �x�w�I�e gp

D® �Y�w�p«	nÎz� �̀e m− �zŸg̀  d ¬�w§a�xÎz�` E ²g§N�W�i«�e hp :K«¥l	` x�n`Ÿ −Y�e
Ex�n Ÿ̀Í�e Æ d�w§a�xÎz�̀  E ³k§x«ä�i�e q :ei«�W�p`Îz�̀ �e m−�d�x§a�̀  c¤a¬ ¤rÎz�`�e
x©r¬�W z−	̀  K½¥r�x�f Ẃ�xi�i�e d®ä̈a�x i´ ¥t§l�̀ §l i−�id �Y¬�̀  Ep¾	zŸg` D½l̈
mi½¦N�n�B�dÎl©r Æ d�p§aÆ©M�x�Y�e �diÀ�zŸx£r«�p�e d¹�w§a�x m�wÆ�Y�e `q :ei«�`�pŸ «U
Æ w�g§v�i�e aq :K«©l
I�e d −�w§a�xÎz�̀  c¤a² ¤r�d g ¬�T�I�e Wi®�̀ �d í	xg«�̀  d�p§k−©l	Y�e

¬̀ ¥v
I�e bq :a�b« �P�d u�x¬�`§A a−	WFi `E ¬d�e i®�̀ Ÿx i−�g©l x¬	̀ §A `F½A�n `́Ä
mi−¦N�n�b d¬ 
P�d�e `�x½ �I�eÆ ei�pi¥r ³̀�V�I�e a�x®r̈ zFṕ§t¦l d−�c�V©A �gE ¬U¨l w² �g§v�i
lŸ −R�Y�e w® �g§v�iÎz�̀  �̀x−	Y�e �di½ �pi¥rÎz�` Æ d�w§a�x ³̀�V�Y�e cq :mi«�`̈A

:i�pFA�x z�e§l K�di	̀ �e i�pEg§N�W i�g�x�̀  g©l§v�̀  �ii�e
`i�d�C d�n r�n�W�p�e �̀Y�n¤lEr§l i	x�w�p Ex�n �̀e fp 

i¦l�fi	zd D̈l Ex�n �̀e d�w§a�x§l Fx�wE gp :d�x�n�`
z�i Eg§N�W�e hp :li�fi	̀  z�x�n �̀e oi	c�d �̀x§a�B m¦r
`�C§a©r z�i�e D�Y�w�p	n z�i�e oFd�z�g` d�w§a�x
d�w§a�x z�i Eki�x�aE q :i�dFx§a�B z�i�e m�d�x§a�̀ �c
öe§a¦x§lE oi¦t§l�̀ §l i
ed �Y�̀  �̀p�z�g` D̈l Ex�n �̀e
z�n�w�e `q :oFdi	̀ �p�q i
e�x�w z�i i¦k�i�p§A oEz�x
i�e
El�f �̀e �̀I©l�n�B l©r `̈ai¦k�xE �̀d�Y�n¤lEr�e d�w§a�x
:l�f �̀e d�w§a�x z�i �̀C§a©r x©a�cE �̀x§a�B x�z̈A
K�̀ §l�n�c �̀xi¥A�n i�dFzi	n§A ( �̀z�̀ ) l©r w�g§v�i�e aq 

: �̀nFx�C r�x£ �̀A ai	z�i `Ed�e D̈l£r i�fg�z�̀  �̀n�I�w
`�W�n�x i
p§t�n§l `¨l�w�g§A d�`¨N©v§l w�g§v�i w©t�pE bq 

z©t�w�fE cq :o�z�̀  �̀I©l�n�b �̀d�e �̀fg�e i�dFpi¥r s�w�fE
z�pi¦k�x�z�̀ �e w�g§v�i z�i z�fg�e �̀d�pi¥r z�i d�w§a�x

)bz(ubatkv t, phv/nfti athi nahthi t, vtav tkt nsg,v
1

:

)bj( u,tnr tkl/ngmnh ut; to thbfo rumho: )x( t, vhh ktkph
rccv/t, uzrgl ,ecku tu,v crfv abtnr ktcrvo cvr vnurhv'

vrcv trcv t, zrgl uduw' hvh rmui ahvt tu,u vzrg nnl ukt ntav

tjr,: )xc( ncut ctr kjh rth/avkl kvcht vdr ktcrvo tchu

ahatbv
2

: huac ctr. vbdc/eruc ktu,u ctr' abtnr uhxg nao

tcrvo trmv vbdc uhac chi esa uchi aur' uao vhv vctr' abtnr vbv

chi esa uchi crs: )xd( kauj/kaui ,pkv
3

' fnu hapl ahju
4

:

)xs(u,rt t, hmje/rt,v tu,u vsur u,uvt )x"t u,nvv( npbhu
5

:

u,pk/vanhyv gmnv ktr.' f,rdunu ut,rfhb,' vy,v gmnv ktr. ukt

vdhgv gs vereg' fnu vyh bt fsl' trfhbh/ uhy anho
6

' utrfhi' kaui

nuyv ktr.' usunv ku fh hpuk kt huyk
7

' fkunr to hyv ktr. kt hdhg gs
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�� Why did they call Rivkah and ask her? (v. 57)

RASHI: From here we learn that one may not marry off a woman

without her consent.

SIFSEI CHACHAMIM: Rashi was troubled as to why they asked for

Rivkah’s consent, when they had already said earlier, “This thing has

come from God! We cannot refuse you etc.,” without asking for her

consent. Rashi thus explains that, even though her parents had

consented earlier, they still required Rivkah’s personal consent.

RASHBAM: They asked Rivkah if she wanted to go now, or to stay for

a while and go later.

�� What was Rivkah’s response? (v. 58)

RASHI: She said, “I will go of my own accord, even if you do not

desire it.”

appropriate present. Thus, there is no proof in verse 53 that Besu’el was

no longer alive.  

However, since it says in verse 55 that, “(Rivkah’s) brother and mother

said, “Let the girl stay with us a year or ten (months),” it would be

unreasonable to presume (at the literal level) that Besu’el would have

remained quiet over this issue (as Ibn Ezra argues). Therefore, Rashi

concluded that the Midrashic tradition that Besu’el had died was

acceptable at the literal level, since it is indicated by scripture in verse 55.

(We thus see retroactively that, in verse 53, Besu’el was not given

presents by Eliezer because he had in fact died).

Tur Ha’aruch’s solution—that Besu’el did not speak up here because he

had already expressed his opinion earlier in verses 50-51—was also

unacceptable to Rashi, since Lavan also expressed his opinion above in

verses 50-51, and yet he spoke up here too. So why did Besu’el not do

the same?

Rather, the most straightforward explanation is, as Rashi writes, that

Besu’el was not present since he had died for opposing Rivkah’s marriage.

(Based on Likutei Sichos vol. 10, p. 65-66; vol 25, p. 101)

RIVKAH’S CONSENT (V. 57-58)

As soon as Eliezer finished his story, “Lavan and Besu’el replied, saying,

‘This thing has come from God! We cannot refuse you (for any reason)

either bad or good. Rivkah is now yours. Take her and leave’” (v. 50-51).

The next day, Rivkah’s family requested that she should stay for ten

months or a year, which was the normal period of preparation for

marriage (v. 55 and Rashi ibid.), but Eliezer insisted that she come with him

immediately.  To this they replied, “let us call the girl and ask her” (v. 57).

Now, presumably, they were not asking Rivkah to consent to the actual

marriage itself, since Lavan and Besu’el had already agreed to the

marriage with Eliezer the previous day (v. 50-51).  Rather, it appears that

they merely wanted to ask her whether she would like to go with Eliezer

now, or wait a year like her family suggested (as Rashbam writes).

Rashi however understood that they were asking her to consent to the

actual marriage itself. This is perplexing since, if “one may not marry off

a woman without her consent,” as Rashi writes, then how could Lavan

and Besu’el have told Eliezer to “take her and leave” (in verses 50-51)

without Rivkah’s prior consent?
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57 They said, “Let us call the girl and ask her.” 
58 They called Rivkah, and said to her, “Will you go with this man?” 

She said, “I will go (whether you like it or not)!” 
59 So they sent away their sister Rivkah, with her nurse, Avraham’s servant and his men. 60 They

blessed Rivkah saying to her, “Our sister! May you come to be thousands of myriads, and may your

descendants inherit the cities of their enemies (like God blessed Avraham).” 
61 Rivkah and her maidens set off, riding on camels, following the man. The servant took Rivkah and

left. 

[ TT HHEE MM AA RR RR II AA GG EE OOFF YY II TT ZZ CC HH AA KK AA NN DD RR II VV KK AA HH [

Y itzchak had returned (from escorting Hagar) from Be’er Lachai Ro’i (to Avraham, so that he

could marry her), he was living in the southern part of the land. 63 Yitzchak went out to pray in

the field towards evening.  He looked up and saw—look!—camels were approaching. 
64 Rivkah looked up and saw Yitzchak (and she was stunned by his appearance). She lowered herself

PROBLEMS WITH SIFSEI CHACHAMIM & RASHBAM

Sifsei Chachamim answers that Rivkah’s consent in verse 57-58 is a

continuation of Besu’el’s promise in verses 50-51.  I.e. Even after Besu’el

promised his daughter in marriage, Rivkah’s consent was still required. 

However, this is difficult to accept, because:

a.) The expression, “take her and leave,” appears to be an immediate

and emphatic directive and not a tentative decision that was dependent

on further consent.

b.) If Rivkah’s consent was required, why was she not asked

immediately? Why did they wait until the next day?

c.) Rivkah’s response was, “I will go (whether you like it or not)!” (v. 58

and Rashi ibid.). This suggests that when Rivkah was asked about the

marriage, her family was opposed to the idea, and had not consented at

all!

Despite the simplicity of Rashbam’s logic (that Rivkah was asked only

about the time of departure) Rashi rejected it, since it is incompatible with

verse 58.  The Torah does not state that she was asked, “will you go now

with this man,” but rather, “will you go with this man,” i.e. will you go

with him at all?

We can only conclude that something must have happened soon after

Lavan and Besu’el’s consent that caused Rivkah’s family to have second

thoughts.

THE EXPLANATION

Let us review the precise sequence of events in detail, according to

Rashi:

The first reaction of Rivkah’s family was, “This thing has come from

God! We cannot refuse you (for any reason) either bad or good” (v. 50).

I.e. they were shocked at the amazing Divine providence within Eliezer’s

story, causing them to consent to the marriage on the spot. They thought,

“Even if she will refuse, it will happen anyway!” Of course, this was an

extremely unusual occurrence, for in the vast majority of cases a girl is

consulted about her marriage partner before a final decision is made.

However, in this case, the miracles and Divine providence of Eliezer’s

story overwhelmed Lavan and Besu’el into an immediate decision.

In those days it was customary for a girl to be given, “12 months before

marriage to acquire adornments for herself” (Rashi to v. 55). So, when

Eliezer declared the next day to, “send me away to my master,” straight

away, along with Rivkah (v. 54), his request must have aroused some

suspicion.  They would have wondered, “Why does he want to take her

already? Surely every girl is given 12 months to prepare?” So they

complained, “Let the girl stay with us a year or ten (months). Afterwards,

she will go” (v. 55). But Eliezer persisted, saying, “Do not delay me now

that God has made my trip successful. Send me away, and I will go to my

master” (v. 56). 

Eliezer appeared to be making an unreasonable demand.  Why should

Rivkah not be allowed 12 months to prepare for the wedding, like any

other girl? Eliezer’s miracles had indicated that the match was Divinely

ordained, but this did not prove in any way that the 12 month period

should be waived.

Within a short period of time, this would have led them to re-evaluate

Eliezer’s credibility.  His seemingly excessive demands would have made

them wonder: Is this man really genuine? And perhaps his deed—stating

that Avraham had left everything to Yitzchak—is a fake? (see Rashi to v. 10)

Unconvinced either way, Rivkah’s family concluded, “since we are no

longer ‘swept away’ by Eliezer’s miracles, we can make a decision about

this marriage in the usual fashion, by asking Rivkah herself.” So they

called her in to see if she would consent to the marriage.

ELIEZER’S ARGUMENT

This however leaves us with the question: Why did Eliezer make an

unreasonable demand which led them to doubt his veracity? Surely he

must have had some basis for leaving immediately, which he presumed

they would accept?

The solution to this problem can be found in Rashi’s words that, “a girl

is given 12 months before marriage to acquire adornments for herself” (v.

55). Eliezer showed Rivkah’s family the deed which indicated that all

Avraham’s possessions, including Sarah’s adornments, had been given to

Yitzchak.  Thus, in contrast to the usual custom, there was no need to

spend a year acquiring adornments before the wedding, as Rivkah would

receive all the adornments that she required through marrying Yitzchak.

(Based on Likutei Sichos vol. 10. p. 65ff.)
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K³¥lŸd«�d Æ d�f¨N�d Wi³�`�dÎi«�n c¤aÀ¤r�dÎl�` x�n Ÿ̀Ý�e dq :l«�n�B�d l¬ ©r	n
si−¦r̈S�d g ¬�T�Y�e i® �pŸc` `Ed́ c¤a− ¤r�d x�n Ÿ̀¬I�e Ep½	z �̀x�w¦l Æ d�c�V©A
:d«Ÿ�y¨r x¬ �W` mi−�ẍa�C�dÎl̈M z¬ 	` w® �g§v�i§l c¤a− ¤r�d x¬ ¥R�q�i�e eq :q«M̈�z�Y�e
F ¬lÎi�d�Y�e d ² �w§a�xÎz�` g ¯�T�I�e F½O�̀  d́�xŸ�y Æ d̈l�dŸÆ̀ �d wÀ�g§v�i �d́�̀ ¦a�i�e fq

s�qŸĪ�e ` dk [iyy] t :F «O�̀  i¬	xg«�̀  w−�g§v�i m¬	g�P�I�e �d® ¤a�d�̀ « �I�e d−�X�̀ §l
Æ o�x�n�fÎz�̀  FÀl c¤ĺ	Y�e a :d«�xEh�w D¬�n�WE d−�X�̀  g ¬�T�I�e m² �d�x§a�̀
:�gE «WÎz�`�e w−¨A�W�iÎz�`�e o® �i�c�nÎz�`�e o−�c�nÎz�`�e o½�W�w�iÎz�`�e
m¬�xEX�̀  E²i�d oÀ�c�c i´ 
p§aE o® �c�CÎz� �̀e −̀ ¨a�WÎz�` c½©l�i o´�W�w�i�e b

�̀x§a�B o �̀n �̀C§a©r§l z�x�n �̀e dq :`¨l�n�B l©r¥n
�̀C§a©r x�n �̀e �̀p�zEn�C�w§l `̈l�w�g§A K¥N�d�n�C i¦ki	c

:z�`i�Q©M�z�`�e `¨ti¥r z©ai	q�pE i�pFA�x `Ed
i�c �̀I�n�B�z¦R l̈M z�i w�g§v�i§l �̀C§a©r i¥r�Y�W�̀ �e eq 

�̀d�e �̀fg�e �̀p§M�W�n§l w�g§v�i D̈l£r�̀ �e fq :c©ar
z�i ai	q�pE Di	O�̀  d�xŸ�y i	c�aFr§M �̀d�c�aFr oi�p�T�z
m�g�p�z�̀ �e D�ni�g�xE EY�p�̀ §l Di¥l z�ed�e d�w§a�x
m�d�x§a�̀  si�qF �̀e ` :Di	O�̀  z�zi�n�C x�z̈A w�g§v�i
Di¥l z�ci¥li�e a :d�xEh�w D�n�WE �̀z�Y�̀  ai	q�pE
z�i�e o�i�c�n z�i�e o�c�n z�i�e o�W�w�i z�i�e o�x�n�f z�i
z�i�e `̈a�W z�i ci¦lF` o�W�w�i�e b :�gEW z�i�e ẅA�W�i

vereg: )xv( u,,fx/kaui u,,pgk' fnu u,ecr' u,acr: )xu( uhxpr
vgcs/dkv ku bxho abgau ku' aepmv ku vtr.

1
' uabzsnbv ku rcev

c,pk,u: )xz( vtvkv arv tnu/uhchtv vtvkv' uvrh vht arv tnu'

fkunr ubgah, sudn, arv tnu' afk zni aarv ehhn,' vhv br skue ngrc

ac, kgrc ac,' ucrfv nmuhv cghxv' ugbi eaur gk vtvk' unan,v

pxeu' ufact, rcev jzru' c"r
2

: tjrh tnu/srl tr.' fk zni atnu ak

tso ehhn, frul vut tmkv' unan,v' vut n,bjo cta,u: )t( eyurv/
zu vdr' ubert, eyurv gk ao abtho ngahv feyr,' uaearv p,jv' akt

bzsuudv ktso nhuo aprav ntcrvo
3

: )d( tauro ukyuao/ao rtah

tunu,
4

/ u,rduo ak tubekux thi kh khacu gk kaui vnert/ aphra knahrhi'

hWar

�� What did Eliezer tell Yitzchak? (v. 66)

RASHI: Eliezer revealed to him the miracles which had occurred:

that his journey had been shortened, and that Rivkah had appeared

during his prayer.

�� How was Yitzchak comforted? (v. 67)

RASHI: The verse states that, “he brought her to the tent of Sarah his

mother,” suggesting that, “he brought her to the tent, and look!—it

was Sarah his mother,” i.e. she became the likeness of Sarah his

mother. For, as long as Sarah was alive, a candle burned from one

Shabbos eve to the next, the dough would be blessed, and a cloud

was attached to the tent. When she died these things ceased, but

when Rivkah arrived, they resumed. From Bereishis Rabah.

MIDRASH: Four practices resumed when Rivkah came into Sarah’s

tent: a.) A cloud was joined to the entrance. b.) The doors were

always open wide to welcome the poor. c.) The candles burned from

one Shabbos eve to the next. d.) She prepared her dough in a state

of purity. (60:16).

GUR ARYEH: Why did Rashi omit the fourth practice mentioned in

the Midrash, that Sarah’s doors were always open wide for the poor? 

The three miracles that Rashi cites correspond to the three mitzvos

for which women take the primary responsibility: separating of

Chalah from dough, lighting Shabbos candles and Family Purity

(symbolized by the cloud fixed to the tent). Since the fourth practice

mentioned in the Midrash had no special significance, therefore

Rashi omitted it.

LEVUSH HA’OHRAH: Rivkah could not perform the mitzvah of

providing for the poor until she was married, since she did not yet

have the financial means with which to do so.

TZEIDAH LADERECH: Unlike the three practices which Rashi cites, the

mitzvah of helping the poor is not specifically associated with

women. Therefore, Rashi omitted it.

RIVKAH’S THREE MIRACLES (V. 67)

Rashi’s comment to verse 67 presents us with the following difficulties:

a.) What forced Rashi to conclude that Rivkah’s worthiness as a wife

was proven to him through miracles, and not through her good deeds?

b.) At the literal level, if miraculous proof was indeed required, what led

Rashi to believe that there were no less than three miracles?

c.) On the other hand, Rashi did not mention the fourth practice

mentioned in the Midrash (welcoming the poor). Why? (See Gur

Aryeh)

d.) Rashi does not usually cite any sources.  Why does he mention here

that the source is “Bereishis Rabah.”

e.) Why does Rashi cite the three miracles in a different order than that

which they are recorded in the Midrash?

THE EXPLANATION

a.) The verse states, “Yitzchak brought her to the tent of his mother

Sarah. He took Rivkah, she became his wife, and he loved her.” Rashi was

troubled that the three words IN¦t v¨r «¨a v�k¡v«t¨v (“the tent of Sarah his

mother”) are totally superfluous. The verse could simply have stated,

“Yitzchak brought her to himself and took Rivkah, she became his wife

and he loved her.” Why do we need to be informed where he brought

her?

Rashi came to the conclusion that even after Eliezer told Yitzchak about

the miraculous manner in which he had found Rivkah (v. 66 and Rashi ibid.),
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from the camel, 65 and said to the servant, “Who is that man walking in the field towards us?” 

The servant said, “He is my master.” She took the veil and covered herself. 
66 The servant told Yitzchak about all the (miraculous) things that had been done (for him). 
67 Yitzchak brought her to the tent of his mother Sarah. He took Rivkah, she became his wife, and he

loved her. Yitzchak was comforted for (the loss of) his mother. 

[ AA VV RR AA HH AA MM RR EE MM AA RR RR II EE SS [

A vraham took another wife and her name was Keturah, (also known as Hagar). 2 She bore him

Zimran, Yakshan, Medan, Midyan, Yishbak and Shu’ach. 
3 Yakshan fathered Sheva and Dedan.

�� Who was Keturah? (v. 1)

RASHI: Hagar. She was called Keturah because her deeds were as

pleasant as incense (,¤rIy§e). 

CHIZKUNI: How could Hagar be described as a person whose

“deeds were as pleasant as incense” when, after Avraham sent her

away, she returned to idol worship (Rashi to 21:14, above)? Clearly, she

must have done teshuvah before Avraham took her for the second

time, and the Torah calls her Keturah due to the sweet “aroma” of her

teshuvah.

KLI YAKAR: Avraham actually named her Keturah to make it known

that she had done teshuvah.

RASHBAM: At the literal level Keturah was not Hagar.

Yitzchak was still not entirely convinced that she was fit to marry into the

family, and whether she was of a similar caliber to Sarah, his mother.

Therefore, when he took her into “the tent of Sarah his mother,” Yitzchak

must have witnessed even greater miracles which convinced him that

Rivkah was definitely fit to be his wife. And only then, “he took Rivkah,

she became his wife, and he loved her,”

b.) What, exactly, was the nature of these miracles? Rashi concluded

that the Torah hinted to them in the three extra words IN¦t v¨r«¨a v�k¡v«t¨v
(and thus there were three miracles in all):

v�k¡v«t¨v (“the tent”) refers to a cloud joined to the tent.

v¨r«¨a (“of Sarah”) refers to something unique to Sarah, namely the

dough which we find that Sarah alone prepared (and when she was unable to

do so, no bread at all was served—Rashi to 18:8)

IN¦t (“his mother”) refers to the mitzvah given to Jewish women in

general, especially the Jewish mother, the lighting of Shabbos candles.

c.) The fourth practice mentioned by the Midrash was thus omitted by

Rashi as it is not alluded to by the verse.

d.) However, in the final analysis the miracle of Shabbos candles

burning for an entire week is difficult to accept at the literal level.

Therefore, Rashi cited the source of this comment—“Bereishis Rabah”—

to indicate that while this miracle is indicated by the verse, it is somewhat

beyond a literal interpretation.

e.) Rashi listed the miracles neither in the order they are mentioned in

the verse, nor the order cited by the Midrash, but rather, in order of their

impressiveness to Yitzchak as righteous acts: First, a miracle connected

with a mitzvah, the lighting of Shabbos candles, which indicated her piety

in the observance of mitzvos. Second, a miracle connected with her

activities, making dough. And, third, a miracle which was not directly

connected with her activities: the cloud by her tent.

(Based on Likutei Sichos vol. 15, pp. 163ff.)

HAGAR’S TESHUVAH (V. 1)

What is Rashi’s proof that, at the literal level, Keturah was Hagar? (see

Rashbam)

Rashi was troubled by a general question regarding the story of

Avraham and Hagar.  In Parshas Lech Lecha (12:5), Rashi wrote that,

“Avraham would convert the men, and Sarah would convert the women.”

From this it follows that Hagar lived in a household where a primary focus

was weaning people off idol worship and bringing them to a knowledge

of the One God.  

This begs the question: after living so many years in such an

environment, how is it possible that Hagar, “reverted to the idols of her

father's house” (Rashi to 21:14) after leaving Avraham’s home? Even

Yishma’el, who initially deviated from Avraham’s path, eventually did

teshuvah (Rashi to v. 7, below). Surely then, Hagar too must have done

teshuvah? But where is this fact hinted at in the Torah?

Rashi concluded that this problem can be solved at the literal level, by

presuming that Keturah was Hagar, a new name which she acquired

indicating that she did indeed do teshuvah (see Chizkuni & Kli Yakar).

(Based on Likutei Sichos vol. 15, pp. 174ff.)
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In recent years the custom for girls to light Shabbos candles

before their marriage has re-emerged. This is actually an ancient

practice which is indicated by Rashi’s comment to verse 67. Here

we see that Rivkah lit candles before she was married, for only

after Yitzchak had taken her into “the tent of Sarah his mother”

and witnessed her Shabbos candles burning for the entire week,

did he take her to be his wife. If fact, it was primarily the

observance of this mitzvah that proved to Yitzchak the suitability

of Rivkah as a spouse, and a mother in Israel.

(Based on Likutei Sichos vol. 15, pp. 168ff).

SIXTH

READING
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r−�ci¦a «̀�e KŸ½pg«�e Æ x¤tÆ¥r�e d³ẗi¥r oÀ �i�c�n í 
p§aE c :mi«�O�̀ §lE m−�WEh§lE
Îx�W`Îl¨MÎz�` m² �d�x§a�` o ¯	Y�I�e d :d«�xEh�w i¬ 
p§A d¤N−	`Îl¨M d®r̈�C§l�`�e
m−�d�x§a�` o¬�z�p m½�d�x§a�`§l x́�Ẁ Æ mi�W�b©li«¦R�d i³ 
p§a¦l�e e :w«�g§v�i§l F −l
u�x¬ �`Îl�` d�n�c −	w i½�g EṔ�cFr§A Æ Fp§A w³�g§v�i lÆ©r	n mº	g§N�W�i«�e zŸ®p�Y�n
d² �p�W z¬�`�n i® �gÎx�W` m−�d�x§a�` i¬ 
I�gÎi« 
p�W i² 	n�i d¤NÀ	̀ �e f :m�c «�w
d¬äiŸ	y§A m² �d�x§a�̀  z�n̄�I�e rÆ �e�b�I�e g :mi«�p�W W¬	n�g�e d− �p�W mi¬¦r§a�W�e
w³�g§v�i F¹zŸ̀  EÆx§A�w�I�e h :ei«�O©rÎl�` s�q−�`
I�e ©r® ¥aŸ�y�e o ´	w�f d−äFh
Æ x�gŸÆvÎo¤A oŸ ³x§t¤r dº	cŸ�yÎl�` d®l̈¥R§k�O�d z−�x¨r�nÎl�` ei½ �p¨A Æ l`¥r�n�W�i�e
z´	`	n m−�d�x§a�` d¬ �p�wÎx�W` d² �c�V�d i :`«	x�n�n i¬ 
p§RÎl©r x−�W` i½�Y�g«�d
zFń Æ i	xg«�̀  iÀ�d�i�e `i :F «Y�W�` d¬ �xŸ�y�e m−�d�x§a�̀  x¬ ©A�w d�O² �W z® 	gÎi
p§A
x¬	`§AÎm¦r w½�g§v�i a�W´ 
I�e F®p§A ẃ�g§v�iÎz�̀  mi−�d÷�` K�x¬ä�i�e m½�d�x§a�̀
xÆ�W` m® �d�x§a�`Îo¤A l`−¥r�n�W�i zŸ ¬c§lŸ «Y d¤N² 	̀ �e ai [iriay] t :i«� Ÿ̀x i−�g©l
Æ zFn�W d¤NÀ	̀ �e bi :m«�d�x§a�̀ §l d−�xŸ�y z¬�g§t�W zi²�x§v�O�d x̄�b�d d¹�c§l«�i
x¬�c	w�e zŸ½ ïa�pÆ l`¥r�n�W�i xŸ ³k§A m®�zŸc§lF «z§l m−�zŸn�W¦A l`½¥r�n�W�i í 
p§A

½̀�ni	z�e ć�cg eh : «̀�V�nE d−�nEc�e r¬�n�W�nE ci :m« Ÿ�y§a�nE l−	`§A�c�`�e
d¤Ń	̀ �e Æ l`¥r�n�W�i i³ 
p§A mº	d d¤N´	` fh [xihtn] :d�n�c «	w�e Wi−¦t�p xE ¬h�i
:m«�zŸO�`§l m−�`iŸ�y�p x¬Ÿ �y¨rÎmi« 
p�W m® �zŸxi«�h§aE m−�di	x§v�g§A m½�zŸn�W
r©a´�W�e d− �p�W mi¬�W÷�WE d² �p�W z¬�`�n l`½¥r�n�W�i í 
I�g Æ i
p�W d¤NÀ	`�e fi

xEÀWÎc©r d¹l̈i�eg«	n EÆ p§M�W�I�e gi :ei«�O©rÎl�̀  s�q−�̀ 
I�e z�n½ �I�e r´ �e�b�I�e mi® �p�W
:l«¨t�p ei−�g�`Îl¨k i¬ 
p§RÎl©r d�xE ®X�` d−k̈̀ Ÿ «A m�i½�x§v�n i´ 
p§RÎl©r Æ x�Ẁ

t t t

:o�e�b�p§lE oi�pEk�W¦l�e o�i�x�X�n§l Fed o�c�c i
p§aE o�c�C
d̈r�C§l�̀ �e r�ci¦à �e KFpg�e x¤t¥r�e d̈ti¥r o�i�c�n i
p§aE c 

l̈M z�i m�d�x§a�̀  a�di�e d :d�xEh�w i
p§A oi¥N�̀  l̈M
m�d�x§a�`§l i�c `�z�pi	g§l i
p§a¦l�e e :w�g§v�i§l Di¥l i�C
Di	x§A w�g§v�i l©r	n oEpi�g§N�W�e o�p�Y�n m�d�x§a�̀  a�d�i
oi¥N�̀ �e f : �̀g�pi�C�n r�x �̀l �̀nEC�w m�I�w `Ed�C c©r
oi¦r§a�W�e d�̀ �n �̀ig�C m�d�x§a�̀  i
I�g i
p�W i	nFi
Eai
q§A m�d�x§a�̀  zi�nE ci�b�p�z�̀ �e g :oi�p�W W	ng�e
:Di	O©r§l Wi
p§M�z�`�e oi�nFi r©aŸ�yE ai�q `¨a�h
z�ẍr�n¦A i�dFp§A l ¥̀r�n�W�i�e w�g§v�i Di	z�i Eẍa�wE h 

l©r i�C d�̀ �Y�g x�gFv x©A oFx§t¤r l�wg©A �̀Y§l¤t�M
i
p§A o�n m�d�x§a�̀  o©a�f i�C `̈l�w�g i :`	x�n�n i¥R�`
:Di	z�Y�̀  d�xŸ�y�e m�d�x§a�̀  x©a�w�z�̀  o�O�Y d�̀ �Y�g
z�i �i�i Ki	ẍaE m�d�x§a�̀  zi�n�C x�z̈A d�ed�e `i

K�̀ §l�n�c �̀xi¥A m¦r w�g§v�i ai	zi�e Di	x§A w�g§v�i
z�c§lEY oi¥N�`�e ai :D¨l£r i�fg�z�` `�n�I�w

�̀zi	x§v�n x�b�d z�ci	l�i i�C m�d�x§a�̀  x©A l ¥̀r�n�W�i
i
p§A z�d�n�W oi¥N�̀ �e bi :m�d�x§a�`§l d�xŸ�y�c `�z�n�`
`�x§kEA oFd�z�c§lEz§l oFd�z�d�n�W¦A l`¥r�n�W�i
:mŸ�y§a�nE l	`§A�c�`�e x�c	w�e zFi¨a�p l`¥r�n�W�i�c
xEh�i �̀ni	z�e c�cg eh : Ÿ̀�û�nE d�nEc�e r�n�W�nE ci 

l`¥r�n�W�i i
p§A oEP�` oi¥N�` fh :d�n�c	w�e Wi¦t�p
i	x�Y oFdi¥M�x§k¦aE oFdi	g§v©t§A oFd�z�d�n�W oi¥N�̀ �e
i
I�g i
p�W oi¥N�̀ �e fi :oFdi	OE §̀l oi¦a�x§a�x xŸ�y£r
ci�b�p�z�̀ �e oi�p�W r©a�WE oi�z̈l�zE d�̀ �n l ¥̀r�n�W�i
c©r d̈li�eg	n Fx�WE gi :Di	O©r§l Wi¥p§M�z�̀ �e zi�nE
i¥R�` l©r xEY©`§l i	h�n m�i�x§v�n i¥R�` l©r i�C �̀x�b�g

t t t : �̀x�W i�dFg` l̈k

/inhx gWshuvh 'oheuxp vWe

kaui njbv' uto ,tnr athbu fi npbh vtk"; athbv hxush,' vrh kbu

,hcu, athi crtao tk";' ub,uxpv tk"; crtao' fnu jun, tbl' avut

ni bfv rdkho' ufnu txul ani' avut ni urjm, uxf,: ukyuao/vo cgkh

tvkho' vn,pzrho tbv utbv' ubuxgho tha ctvkh tpsbu' ufi vut tunr

uvbv byuaho gk pbh fk vtr.
1

' afi kn"s ubu"i n,jkpu, zu czu: )v( uh,i
tcrvo uduw/tnr rw bjnhv' crf, shh,heh b,i ku' atnr ku vec"v

ktcrvo uvhv crfv' vcrfu, nxuru, chsl kcrl t, nh a,rmv' utcrvo

nxro khmje: )u( vphkdaho/jxr f,hc' akt vh,v tkt pkda tj,
2

' vht

vdr' vht eyurv/ baho cf,ucv/ pkdaho ckt f,ucv' fstnrhbi

cxbvsrhi
3 

cbaho upkdaho ssus: b,i tcrvo n,bu,/phrau rcu,hbu
4

'

ao yuntv nxr kvo/ scr tjr' nv abh,i ku gk tusu, arv' uatr n,bu,

ab,bu ku' vfk b,i kvo' akt rmv khvbu, nvo: )z( nt, abv uacgho
abv ujna abho/ci ew fci gw' uci gw fci vw ckt jyt: )y( hmje
uhangtk/nfti agav hangtk ,aucv' uvukhl t, hmje kpbhu' uvht

ahcv yucv abtnr ctcrvo
5

: )ht( uhvh tjrhnu, tcrvo uhcrl uduw/
bjnu ,bjunh tckho

6
/ scr tjr' t; gk ph anxr vesua crul vut t,

vcrfu, ktcrvo' b,hhrt kcrl t, hmje' npbh ampv t, gau humt nnbu'

tnr' hct cgk vcrfu, uhcrl t, tar hhyc cghbhu' uct vec"v ucrfu:

)hd( canu,o k,uksu,o/xsr khs,i zv tjr zv: )yz( cjmrhvo/
frfho athi kvo junv/ u,rdunu cpmjhvui' avo npumjho' kaui p,hjv'

hWar

1 anutk k' yz    2 cwwr xt' s    3 s; ft/    4 ao mt/    5 cwwr kj' hc    6 xuyv hs/
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The sons of Dedan were Ashurim, Letushim, and Le’umim. 
4 The sons of Midyan were Aifah, Aifer, Chanoch, Avida and Elda’ah.  

All these were Keturah’s descendants. 
5 Avraham gave all (the power of blessing) that he possessed to Yitzchak. 6 To the sons of Avraham’s

concubine (Hagar, also know as Keturah), Avraham gave gifts.  He sent them away eastward from his

son Yitzchak while he (Avraham) was still alive, to the land of the East. 

[ AA VV RR AA HH AA MM PP AA SS SS EE SS AA WW AA YY [

T his is the total of the years of Avraham’s life that he lived: one hundred years, seventy years and

five years. 
8 Avraham breathed his last and died at a good age, old and satisfied, and his (soul) was

gathered to (be with the souls of) his people. 9 His sons Yitzchak and Yishma’el buried him in the Cave

of Machpeilah in the field of Efron—the  son of Tzochar the Chittite—which faces Mamre, 10 the field that

Avraham had bought from the sons of Cheis. Avraham and his wife Sarah were buried there. 
11 After Avraham died, God blessed Yitzchak his son. Yitzchak lived near Be’er Lachai Ro’i. 

[ YY II SS HH MM AA ’’ EELL ’’ SS DD EE SS CC EE NN DD AA NN TT SS [

T he following are the descendants of Yishma’el the son of Avraham, whom Hagar the Egyptian—

Sarah’s maid—bore to Avraham:
13 These are the names of the sons of Yishma’el listed according to (the order of) their births: the

firstborn of Yishma’el was Nevayos, then Kaidar, Adbe’ail, Mivsam, 14 Mishma, Dumah, Masa, 15 Chadad,

Teiyma, Yetur, Nafish, and Kaidmah. 16 These were Yishma’el’s sons and this is how they were called in

their towns and their walled cities.  There were twelve princes for their nations. 
17 These were the years of Yishma’el’s life: (a total of) one hundred years, thirty years and seven years.

He breathed his last and died, and he was gathered to his people. 
18 (His descendants) lived between Chavilah and Shur, which is near Egypt, towards Ashur. They

dwelt (near) all their brethren.

THE HAFTARAH FOR CHAYEI SARAH IS ON PAGE 378.

�� Why is Yitzchak mentioned before Yishma’el? (v. 9)

RASHI: From here we learn that Yishma’el did teshuvah and allowed Yitzchak to go before him [See Toras Menachem to 21:9-13 above].

25:7

25:12
SEVENTH

READING

MAFTIR

fnu pmju urbbu
7

: )hz( utkv abh jhh hangtk uduw/tnr rch jhht cr

tct' knv bnbu abu,hu ak hangtk' fsh khhjx cvo abu,hu ak hgec'

nabu,hu ak hangtk knsbu' aana hgec cch, gcr h"s abv faphra

ntchu' euso act tmk kci' avrh faphra hgec ntchu n, hangtk'

abtnr uhkl gau tk hangtk uduw' fnu anpura cxu; ndhkv bert,
8

:

uhdug/kt btnrv duhgv tkt cmsheho: )hj(bpk/afi' fnu nshi ugnke

ufk cbh eso bupkho cgne
9

/ fti vut tunr kaui bphkv' ukvki vut tunr

gk pbh fk tjhu hafui
01

' gs akt n,  tcrvo hafui' nan, tcrvo bpk: 

jxk, pra, jhh arv

hWar

7 ,vkho mj' s    8 ndhkv hz/    9 aupyho z' hc    01 crtah, yz' hc

C L A S S I C  Q U E S T I O N S
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On the words, “These are the descendants (Toldos) of

Yitzchak,” Rashi comments, “These are Ya’akov and

Eisav mentioned in the Parsha.”

According to Chasidic teachings, Ya’akov represents

the soul, and Eisav, the body. The Parsha is thus

named after both Ya’akov and Eisav, because the soul and

the body each have their own exclusive qualities.

The soul is described as a “child” of God, because the

love shared between the soul and God is a natural type of

love, resembling the parent-child relationship.

The body, on the other hand, has no inherent love for

God — on the contrary, it conceals God’s presence.  But,

ironically, when God “chose” the Jewish people, He

chose primarily our bodies. For, it would not have been

an act of true self-expression to choose the Jewish soul,

since anybody would choose a superior product over an

inferior one.  Rather, it is the Jewish body, which appears

to be quite similar to that of the non-Jew, that was

selected by God (See Tanya ch. 49).

Of course, this does not mean to say that the soul was

not chosen by God at all.  It is only that the body has no

redeeming feature of its own other than the fact that it was

chosen by God—so its chosenness “stands out” more than

in the case of the soul.

When soul and body are together, each begins to learn

from the other’s unique quality: Through observing Torah

and mitzvos, the soul teaches the body how to love God;

the body, in turn, teaches the soul how to reveal its

chosenness.

And that is why Ya’akov, the soul, and Eisav, the body,

are both “mentioned in the Parsha.”

(Based on Sichas Shabbos Parshas Toldos 5752)

[ The Name of the Parsha [
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:w«�g§v�iÎz�̀  ci¬¦lFd m−�d�x§a�̀  m®�d�x§a�̀ Îo¤A w−�g§v�i zŸ ¬c§lF «Y d¤N² �̀ �e hi

Æ l�̀ Ez§AÎz©A dÀ�w§a�xÎz�̀  FÝ	g�w§A d½
p�W mi´¦r̈A	x�`Îo¤AÆ w�g§v�i i³�d�i�e k
xÆ�Y§r�I�e `k :d«�X�`§l F ¬l i−�O�x «̀�d o¬ä̈l zF²g` m® �x` o−�C©R�n i½�O�x «̀�d
d½ 
eŸd�i Æ Fl x�z³r̈�I�e `e®�d d−�x�w£r i¬¦M F½Y	W�̀  g©kŸṕ§l Æ d
eŸdi«©l w³�g§v�i
x�n Ÿ̀Ý�e D½Ä	x�w§A Æ mi�p¨A�d E ³v£vŸ «x	z�I�e ak :F «Y	W�` d ¬�w§a�x x�d−�Y�e
d¹ 
eŸd�i x�n Ÿ̀Æ I�e bk :d« 
eŸd�iÎz�` W ¬Ÿx	c¦l K¤l−�Y�e i¦kŸ®p�̀  d− �G d�O¬ ¨l o½¥MÎm�`

m�d�x§a�̀  m�d�x§a�̀  x©A w�g§v�i z�c§lEY oi¥N�̀ �e hi

oi¦r§A	x�̀  x©A w�g§v�i d
ed�e k :w�g§v�i z�i ci¦lF`
d�̀ �O©x` l�̀ Ez§A z©A d�w§a�x z�i ai�q�p c©M oi�p	W
Di¥l d�`�O©x` o¨a¨l	C Di�z�g` m�x` o�C©R�n
Di�z	Y�̀  l¥a�w�l 
i�i m�c�w w�g§v�i i¦N©v�e `k :EY�p�`§l
z�̀ i�C©r�e 
i�i Di�zFl§v l¥A�w�e `i�d d�x�w£r i�x`
`�d¨r	n¦A `
I�p§A oi�wg�c�e ak :Di�z	Y�` d�w§a�x
r©A	z�n§l z©l
f �̀e 
̀p` o�p	c �̀n§l o¥M m�̀  z�x�n �̀e
oi�x	Y D¨l 
i�i x�n`�e bk :
i�i m�c�w o�n o©t§lE`

)hy( utkv ,uksu, hmje/hgec ugau vtnurho cprav: tcrvo vukhs
t,hmje/)ktjr aert vec"v anu tcrvo tjr fl vukhs t, hmje/ scr

tjr(' gk hsh af,c vf,uc hmje ci tcrvo' vuzee kunr tcrvo vukhs t,

hmje' kph avhu khmbh vsur tunrho ntchnkl b,gcrv arv' avrh fnv abho

av,v go tcrvo ukt b,gcrv vhnbu' nv gav vec"v' mr ekx,r pbhu ak

hmje sunv ktcrvo' uvghsu vfk tcrvo vukhs t, hmje' uzvu af,c fti

hmje ci tcrvo )vhv(' avrh gsu, ha atcrvo vukhs t, hmje: )f( ci
trcgho abv/avrh fact tcrvo nvr vnurhv b,car abuksv rcev'

uhmje vhv ci k"z abv' avrh cu cpre n,v arv' unabuks hmje gs vgehsv

an,v arv k"z abv' sc, mw vh,v fabuks hmje' uc, ef"z fan,v' abtnr

uhvhu jhh arv uduw' vrh khmje k"z abho' ucu cpre buksv rcev' vn,hi kv

gs a,vt rtuhv kchtv dw abho' ubatv: c,c,utk npsi tro tju,
kci/ufh gshhi kt bf,c avht c, c,utk utju, kci unpsi tro' tkt kvdhs

acjv' avh,v c, rag utju, rag uneunv tbah rag' ukt knsv nngahvo:

npsi tro/gk ao aabh tro vhu' tro bvrho utro mucv' eurt tu,u psi'

kaui mns cer' ,rduo' psi ,urhi' uha pu,rhi psi tro fnu asv tro' ackaui

hangtk eurhi kasv psi: )ft( uhg,r/vrcv uvpmhr c,pkv: uhg,r ku/
b,pmr ub,phhx ub,p,v ku/ utunr tbh' fk kaui g,r' kaui vpmrv urcuh vut'

ufi ug,r gbi veyur,
1

' nrch, gkhh, vgai/ ufi vg,r,o gkh scrhfo
2

' ufi

ubg,ru, baheu, aubt
3

' sunu, knrucu, uvbo knat' tberhar"t ckg"z:

kbfj ta,u/zv guns czuh, zu un,pkk' uzu guns, czuh, zu un,pkk,: uhg,r
ku/ku ukt kv' athi sunv ,pk, mshe ci mshe k,pk, mshe ci rag

4
' kphfl ku

ukt kv: )fc( uh,rummu/gk frjl vnert vzv tunr surabh' ax,o nv vht

rmhmv zu' uf,c to fi knv zv tbfh/ rcu,hbu srauvu kaui rhmv' favh,v

gucr, gk p,jh ,urv ak ao ugcr' hgec r. unprfx kmt,' gucr, gk p,jh

g"t' gau nprfx kmt,/ scr tjr' n,rummho zv go zv' unrhcho cbjk, abh

guknu,: u,tnr to fi/dsuk mgr vgcur: knv zv tbfh/n,tuv un,pkk,

gk vrhui: u,kl ksrua/kch, nsrau ak ao: ksrua t, vw/ahdhskv nv

hWar

�� Why does the Torah repeat, “Avraham fathered

Yitzchak”? (end of v. 19)

RASHI: After the verse stated, “Yitzchak, the son of Avraham,” it was

then found necessary to stress, “Avraham fathered Yitzchak,”

because the cynics of the generation were saying that Sarah had

conceived from Avimelech, since she had lived with Avraham for

many years and had not conceived from him. What did God do?

He fashioned the features of Yitzchak’s face to resemble Avraham’s,

and everyone witnessed that Avraham had indeed given birth to

Yitzchak. Thus the verse stresses here, “Yitzchak [is certainly] the

son of Avraham,” because there is evidence that “Avraham

fathered Yitzchak."

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

According to Chasidic teachings, Avraham primarily served God

with love, and Yitzchak with fear. In fact, their faces bore very

little resemblance to one another, as an indication of their contrasting

spiritual qualities.  Thus, it took a miracle to make Yitzchak’s facial

features resemble those of Avraham (see Rashi to v. 19).

With the above in mind however, Yitzchak’s name appears to be

somewhat out of character with his nature. “Yitzchak” means

“laughter,” which is associated with happiness and rejoicing—a

rather inappropriate name, it would seem, for a person whose life

was dedicated to the fear of God.

God chooses to be close to those who are humble, as the verse

states, “I dwell on high in holiness, and with the crushed and

humble in spirit” (Isaiah 57:15).  Thus, ultimately, it is fear of God that

brings a person closer to his Creator more than love, because fear

makes a person feel low and humble. Ironically, by feeling low a

person actually makes himself great, because his humility acts as an

empty vessel in which God can “dwell.”  

Therefore Yitzchak, who excelled in fear of God was named

“laughter,” because his humility propelled him to a more intimate

and joyful unity with the Almighty than love alone can achieve.

(Based on Likutei Sichos 30, p. 103ff; vol. 20, p. 116ff)

1 hjzetk j' ht    2 ao kv' hd    3 nakh fz' u    4 hcnu, xs/
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[ TT HHEE BB II RR TT HH OOFF YY AA ’’ AA KK OO VV &&  EE II SS AA VV [

nd these are the descendants of Yitzchak, the son of Avraham:

(The Torah now digresses, before continuing with Yitzchak’s descendants in verses 25-26)

(After God gave Avram the name) Avraham, (he) fathered Yitzchak. 20 Yitzchak was forty years

old when he took Rivkah for himself as a wife. (Even though she was) the daughter of Besu’el the

Aramean of Padan Aram, sister of Lavan the Aramean (she did not learn from their wicked ways).
21 Yitzchak prayed (repeatedly) to God (in one corner of the room) opposite his wife, because she was

barren. God accepted his prayer, and his wife Rivkah conceived. 
22 The children struggled inside her. She said, “If (the pain of pregnancy is) so (much) why did I (want

to be like) this?” She went (to the Yeshivah of Sheim) to ask God (what was going to happen to her). 

�� Was Yitzchak unable to have children too, or just

Rivkah? (v. 21)

MIDRASH HAGADOL: In fact, Yitzchak was also unable to have

children. This is hinted at by verse 21, where the word “she” is not

spelled in the Torah in the usual manner (th¦v), but rather tu¦v, which

can also be read as tUv, also could not have children.

�� Why did the children “struggle inside her”? (v. 22)

RASHI: When she passed by the entrances of the Yeshivos of Sheim

and Aiver, Ya’akov would run and struggle to come out. When she

passed the entrance of a temple of idolatry, Eisav would run and

struggle to come out. (See The Last Word)

�� How did Rivkah “ask God” about her pregnancy? (v. 22)

RASHI: She went to the Yeshivah of Sheim. Sheim revealed to her

what would happen through Divine inspiration (Rashi to v. 22-23).

TUR HA’ARUCH: Why did Rivkah ask Sheim and not Avraham?

Perhaps she did not wish to distress Avraham with the bad news that

she was having a difficult pregnancy.

YITZCHAK’S CERTAINTY (V. 21)

The Torah states, “Yitzchak prayed (repeatedly) to God (in one corner

of the room) opposite his wife, because she was barren” (v. 21). This begs

the question: How did Yitzchak know that “she was barren”? Perhaps their

inability to have children was his problem and not hers?*

At first glance, one might argue that Yitzchak was sure of his own ability

to have children because Avraham had already been promised by God

that “your (true) descendants will be through Yitzchak” (above 21:12).  

However, this solution is problematic, because we find that Ya’akov also

received a promise from God that he would have children (below 32:13),

and he still prayed to God that this promise be fulfilled in the fear that he

had forfeited God’s promises to him through inadvertent sin (see Rashi ibid.

v. 11). Surely then, Yitzchak would also have feared that perhaps he had

stumbled in sin, thus forfeiting God’s promise to him?

THE EXPLANATION

In fact however, Yitzchak was certain that God’s promise to him would

be fulfilled, and he was sure that he had not stumbled in sin at all.  Rashi

writes (v. 26): “Since she did not conceive, he knew that she was barren,

and he prayed for her, but he did not wish to take a maid [as Avraham

had done] because he had been hallowed on Mount Moriah to be an olah

temimah (perfect burnt offering).” I.e. since Yitzchak knew he was an olah

temimah, a perfectly holy being (which God told him explicitly—see Rashi

to 26:2 below) he knew that he had not stumbled in sin.  Therefore, he could

be certain that the failure to have children, which he had been promised

by God, was because of her inability to have children, not his.

(Based on Sichas Shabbos Parshas Toldos 5748)

WHY DID RIVKAH SEEK SHEIM’S ADVICE (V. 22)

Rashi writes that Rivkah went to the Yeshivah of Sheim to find an

explanation as to why her pregnancy was so difficult.  However, this begs

the following questions:

a.) Why did she not ask her husband, Yitzchak, or her father-in-law

Avraham? Surely, they both could have helped her equally as well as

��

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

25:19 A

[ The Last Word [

How could Yitzchak, our righteous Patriarch, have a son

whose very nature even in the womb was inclined towards

idol worship? (see Rashi to v.22)

God can either make a person’s disposition naturally good or

naturally bad.  However, even if a person has a natural inclination

to evil, that does not mean that he is evil per se, for he is given

free choice. Rather, the reason why he was given such an

inclination was to rise to the challenge and overcome it. Thus

Eisav was given a natural tendency to evil so that he could excel

in the Divine service of “quashing” the evil inclination.  

Even though he failed in his task, we can nevertheless learn

from Eisav that if a person has strong desires to do something bad,

it means that he has been given the special Divine mission of

overcoming his inclinations.
(Based on Likutei Sichos vol. 20, p. 108ff.)

* [Presumably the explanation of Midrash Hagadol, that they were both unable to have children, would have been unacceptable to Rashi since, at the literal level, we generally

interpret a word as it is read, and not according to how it is written (c.f. Likutei Sichos vol. 5, p. 114, note 18)—Ed.]
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Æ mŸ̀ §lE Ec® �x¨R�i K�i−©r�O�n mi½�O�`§l í �p	WE K½ �p	h¦a§A [Æ m�iFb ‡w] miib i³ �p	W DÀ¨l
d¬ �P�d�e z�c® ¤l̈l �di−�n
i E ¬̀ §l	n�I�e ck :xi«¦r̈v cŸ ¬a£r«�i a−�x�e u½�n�`« �i mŸ ´̀ §l�n
x®r̈Ÿ�y z�x́�C� §̀M F −NªM i½ �pFn	c�` Æ oFW �̀x«�d ³̀¥v�I�e dk :D« 
p	h¦a§A m−�nFz
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,vt cxupv: )fd( uhtnr vw kv/gk hsh akhj' kao btnr cruj vesa' uvut

tnr kv: abh duho ccybl/dhho f,hc fnu )vnu( dtho' tku tbyubhbux urch'

akt pxeu ngk aukjbo kt mbui ukt jzr,' kt chnu, vjnv ukt chnu,

vdanho: uabh ktnho/thi ktuo tkt nkfu,: nnghl hprsu/ni vngho vo

bprsho' zv kragu uzv k,unu: nkto htn./kt hauu cdsukv' fazv eo zv

bupk' ufi vut tunr tnktv vjrcv
1

' kt b,nktv mur tkt njrcbv ak

hruakho: )fs( uhnktu hnhv/tck c,nr f,hc uhvh cg, ks,v/ akt nktu

hnhv' fh kzw jsaho hks,o: uvbv ,uno/jxr/ uc,nr ,tunho nkt' kph

aabhvo msheho' tck fti tjs mshe utjs rag: )fv(tsnubh/xhni vut

ahvt aupl snho
2

: fku ftsr, agr/nkt agr fykh, ak mnr vnktv

agr' pkuehr"t ckg"z: uhertu anu gau/vfk ertu ku fi' kph avhv bgav

ubdnr cagru fci abho vrcv: )fu( utjrh fi hmttjhu uduw/ang,h nsra

tdsv vsurau kph pauyu' cshi vhv tujz cu kgfcu' hgec bumr nyhpv rtaubv

ugau ni vabhhv' mt ukns napupr, aphv emrv' ,i cv a,h tcbho zu ,j,

zu' vbfbx, rtaubv ,mt tjrubv' uvbfbx, tjrubv ,mt rtaubv' bnmt gau

vbumr ctjrubv hmt rtaui' uhgec abumr rtaubv hmt tjrui' uhgec ct kgfcu

ahvt rtaui kkhsv frtaui khmhrv' uhpyur t, rjnv' uhyuk t, vcfurv ni

vshi: cgec gau/xhni athi zv nxphe kdnur nkfu,u gs azv guns ubuykv

vhnbu: uhert anu hgec/vec"v' )tnr' t,o erh,ui kcfurfo ao' t; tbh

tert kcbh cfurh ao' vst vut sf,hc uhert anu hgec(/ scr tjr tchu ert

ku hgec gk ao tjhz, vgec: ci aaho abv/hw abho nabatv gs abgah,

c, h"d abv urtuhv kvrhui' uhw abho vkku' mpv uvn,hi kv' fnu agav tchu

karv' fhui akt b,gcrv' hsg avht gerv uv,pkk gkhv' uapjv kt rmv

khat' kph ab,esa cvr vnurhv kvhu, gukv ,nhnv: )fz( uhdsku vbgrho
uhvh gau/fk zni avhu eybho kt vhu bfrho cngahvo' uthi tso nsese

cvo nv yhco' fhui abgau cbh h"d abv' zv phra kc,h nsrau, uzv phra

kgcus, tkhkho
3

: husg mhs/kmus ukrnu, t, tchu cphu' uautku' tct vhtl

ngarhi t, vnkj ut, v,ci' fxcur tchu avut nsese cnmu,: thaasv/
fnangu' tso cyk' umusv cea,u jhu, ugupu,: ,o/thbu ceh cfk tkv' tkt

fkcu fi phu/ nh athbu jrh; krnu, eruh ,o: hac tvkho/tvku ak ao utvku

hWar

Sheim, and she would thereby avoid the undesirable journey, on her

own, to the Yeshivah of Sheim?

b.) In many places, this Yeshivah is referred to as, “the Yeshivah of

Sheim and Aiver.” Why did Rashi describe it here only as the “Yeshivah

of Sheim”?

THE EXPLANATION

Verse 22 states, “She went to ask God.” This suggests that she made

some sort of journey.  Obviously, this means that she did not ask Yitzchak,

who was with her at home, or Avraham, who lived locally.

What led Rashi to conclude that she went to Sheim?

The Torah states earlier, “Malkitzedek King of Shaleim brought out

bread and wine. He was a priest to the supreme God” (14:18). Rashi

explains that Malkitzedek was none other than Sheim.

Since the Torah describes Sheim as “a priest to the supreme God,” we

could presume that Rivkah would have sought his advice when “she went

to ask God.” I.e she was not seeking to study Torah in the Yeshivah of

Sheim and Aiver, but rather, to “ask God.” Therefore, she sought the

advice of Sheim in particular (and not Aiver) since he was “a priest to the

supreme God.”

Why did Rivkah prefer to speak to Sheim than to Yitzchak or

Avraham?

Presumably, this was because either:

a.) She asked their advice first, but they failed to provide her with an

explanation.  Therefore she sought the advice of Sheim. Nevertheless,

Rashi does not mention this point, as it is not hinted to at all in the Torah.

Or: b.) Perhaps she did not want to mention the matter to Yitzchak or

Avraham, so as not to distress them.  For, after so many years of waiting

for Rivkah to become pregnant, Yitzchak (and Avraham) would surely

have become pained to hear that “the children struggled inside her,”

causing her such distress that she regretted wanting to have children (v. 22). 

In fact, for Yitzchak and Avraham, this state of affairs would have been

particularly distressing, because it would have been reminiscent of the

Akeida (binding of Yitzchak) where, after finally being given a son,

Avraham was asked to slaughter him. So too here, after many years of

praying for Rivkah to become pregnant, Yitzchak and Avraham would

surely be devastated to hear that Rivkah was suffering from an extremely

difficult pregnancy.  So, in order to save Yitzchak and Avraham from a

challenge of faith resembling the Akeida, Rivkah sought the advice of

Sheim instead.

(Based on Sichas Shabbos Parshas Toldos 5748)

T O R A S  M E N A C H E M
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23 (Through Sheim’s Divine inspiration) God said to her, “(The ancestors of) two esteemed individuals

are in your womb. (Furthermore,) two kingdoms will separate from your innards (one to wickedness, one

to innocence)  One kingdom will (always) become mightier than the other kingdom (for when one rises

the other will fall). The elder (son) will serve the younger (son).”
24 The term of her pregnancy was complete, and—look!—there were twins in her womb.
25 The first one came out reddish and completely (covered in hair), like a fur coat of hair. They named

him Eisav. 26 Afterwards, his brother emerged, and his hand was grasping Eisav’s heel. (God) named him

Ya’akov. 

Yitzchak was sixty years old when she gave birth to them. 

[ YY AA ’’ AA KK OO VV BB UU YY SS TT HH EE BB II RR TT HH RR II GG HH TT FF RR OO MM EE II SS AA VV [

T he boys grew up (and their differences became recognizable). Eisav was a man who knew how

to trap (people with his mouth), a man of the field (who enjoyed hunting). Ya’akov was an

honest person, dwelling in tents (the Yeshivah of Sheim and Aiver). 
28 Yitzchak loved Eisav because (he provided) his mouth with game; but Rivkah loved Ya’akov. 

�� How did Eisav trap? (v. 27)

RASHI: He knew how to trap and deceive his father with his mouth,

asking him, “Father, how do we separate ma’aser (tithes) from salt

and straw?” This made his father think that he was precise in the

observance of mitzvos.

MIZRACHI: Why did Rashi not interpret the term “trap” literally, to

mean trapping animals?  Rashi was troubled by the repetition of the

verse, “Eisav was a man who knew how to trap, a man of the field.”

Surely, these two expressions both mean the same thing, so why did

the Torah make an unnecessary repetition? Rashi understood that

“knew how to trap” must be referring to something else besides

hunting, i.e. his ability to trap others with his mouth.

Eisav’s question, “How do we separate ma’aser (tithes) from salt

and straw?” was deceptive because there is in fact no obligation in

Jewish Law to separate ma’aser from salt or straw (ma’aser is only

separated from agricultural produce).  This would have led Yitzchak

to think that Eisav was extremely particular in mitzvos, going beyond

the letter of the law to separate ma’aser even in a case where there

is no obligation to do so.

MASKIL LEDAVID: Surely, by asking, “How do we separate ma’aser

(tithes) from salt and straw?” Eisav would have appeared to be an

ignoramus, who did not know the basic law that ma’aser is only

taken from agricultural produce?  We must presume that Eisav was

actually asking, “Since I am separating this as an additional

stringency, not as a legal requirement, perhaps I should make some

indication of this fact by altering some of the procedures?”

BARTENURA: Eisav was not asking how to take ma’aser, since the

answer to this is obvious: one simply separates a tenth of the produce.

RASHI’S PROBLEM (V. 27)

In addition to the answers of the commentators, the following could be

argued: Rashi was troubled why the verse states, “Eisav was a man who

knew how to trap, a man of the field.” Surely, the appropriate sequence

should be “a man of the field who knew how to trap,” for one only starts

trapping after going out into the field. Due to this problem, Rashi

concluded that the “trapping” must have occurred at home, before Eisav

went out “to the field.” 

What “trapping” could be done in the house? Answers Rashi: “He knew

how to trap and deceive his father with his mouth.”

EISAV’S DECEPTIVE QUESTION

Rashi’s comment, that Eisav asked his father, “How do we separate

ma’aser (tithes) from salt and straw?” is somewhat perplexing.  Since salt

and straw are in fact exempt from ma’aser, Eisav’s question would seem

to display ignorance rather than precision, “in the observance of the

mitzvos” (as Maskil leDavid writes).

Maskil leDavid [and Mizrachi] answer that Eisav indicated to his father

that he wished to separate ma’aser beyond the letter of the law, even from

his possessions that were exempt from ma’aser. 

However, from Rashi’s choice of words this does not appear to be the

case. Eisav said, “How do we separate ma’aser from salt and straw?”

Taking this statement at face value, it appears that Eisav did think that salt

and straw were obligated in ma’aser. So what, then, was Eisav’s trap?

THE EXPLANATION

Earlier, in Parshas Lech Lecha, we read, “(Avram) gave him a tenth

(“ma’aser”) from everything” (14:20). Rashi writes, “Avram gave him

ma’aser from all his possessions, because Malkitzedek was a priest.”

Here we see that, at the literal level of Torah interpretation, Avraham

did indeed give ma’aser from all his possessions (“everything”), and not

only from agricultural produce.  Presumably, the clause that ma’aser is

only separated from agricultural produce must have been added later,

with the giving of the Torah (see Toras Menachem to Lech Lecha ibid.).

T O R A S  M E N A C H E M
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Since Avraham commanded “his household after him to keep the way

of God, doing charity and justice” (ibid 18:19), we can presume that

Yitzchak too was educated to separate ma’aser from all of his possessions

(in addition to the Torah’s explicit statement that he separated ma’aser

from agricultural produce—26:12, and Rashi ibid.).  Likewise, Yitzchak would

have taught Ya’akov and Eisav to give ma’aser from all their personal

belongings too.

In this light, Eisav’s question, “How does one take ma’aser from salt

and straw?” was quite appropriate, as in their household it was customary

to take ma’aser from all possessions, even salt and straw.

We are now only left with one question: What, exactly was Eisav asking

with his inquiry, “How does one separate ma’aser from salt and straw?”

Surely, one simply takes off a tenth (as Bartenura asks)?

However, there is a complication with salt and straw, as they are both

substances of very little value, but when they are mixed with other things

they can prove extremely important. E.g. salt is not merely a seasoning for

food, but it brings out the flavor of the entire dish, without which it is

tasteless. Similarly, straw as it stands alone is mere animal fodder, but

mixed with other components it can make bricks (see Shemos 5:7).

Hence, in an attempt to appear pious in his father’s eyes, Eisav devised

an ingenious question: Do we simply take a tenth of the salt or straw as it

is worth now, or do we take into consideration their increase in value

when used in a final product, since that is when their genuine use

becomes apparent? This would make a practical difference when the

ma’aser was separated, because Avraham’s custom (which he passed on

to his children) was not to separate ma’aser from each type of produce

individually, but rather, to take a tenth of the value of “all his possessions”

collectively.  Thus there would be a difference in the total amount of

ma’aser, depending on whether the salt and straw were evaluated as raw

materials or not.

“This made his father think that he was precise in the observance of

mitzvos,” as Eisav appeared to be paying attention to such subtle details

within the obligations incumbent upon him.

(Based on Likutei Sichos vol. 25, p. 116ff)

Îo�n e² Ÿ�y¥r `Ÿ ¬a
I�e ci® �f
p aŸ −w£r«�i c�f¬ 
I�e hk :a Ÿ «w£r«�iÎz�«` z¤a¬ �dŸ` d −�w§a�x�e
Îo�n Æ 
̀p i�p³�hi¦r§l�d aŸÀw£r« �iÎl«�` e¹Ÿ�y¥r x�n Ÿ̀Æ I�e l :s« �i¨r `E ¬d�e d−�c�V�d
:mF «c�̀  F −n	WÎ`�«x�w o¬ ¥MÎl©r i¦kŸ®p�` s− �ïr i¬¦M d½ �G�d Æ mŸc�`«�d mŸ ³c�̀ «�d
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p aŸºw£r« �i�e cl

Æ c©a§N�n u�x½�`¨A Æ är�x i³�d�i�e ` ek t :d«�xŸk§A�dÎz�̀  e−Ÿ�y¥r f¤a¬ �I�e K® ©l�I�e
w² �g§v�i K¤l̄ �I�e m® �d�x§a�` i´�ni¦A d− 
i�d x¬�W` oF½W`�x«�d á¨r�x«�d
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eŸd�i Æ eïl�̀  ³̀�x�I�e a :d�x«�x�B mi−�Y	W¦l§RÎK¤l«�n K¤l¬ �ni¦a`Îl�`
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ak gcr: )fj( cphu/f,rdunu cphu ak hmje/ unsrau' cphu ak gau' avhv

ms tu,u unrnvu cscrhu: )fy( uhzs/kaui chauk f,rdunu: uvut gh;/
crmhjv

1
' fnv s,hnt fh ghpv bpah kvurdho

2
: )k( vkghybh/tp,j ph

uapul vrcv k,ufv' fnu aabhbu' thi tucxhi t, vdnk tck nkghyhi tu,u:

ni vtsuo vtsuo/gsaho tsunu,' utu,u vhuo n, tcrvo' akt hrtv

t, gau ci cbu humt k,rcu, rgv' uthi zu ahcv yucv avcyhju vec"v'

kphfl emr vec"v vw abho nabu,hu' ahmje jh e"p abv' uzv eg"v abv'

uchak hgec gsaho kvcru, t, vtck' uknv gsaho asunu, kdkdk'

avtcku, dkdk vjuzr cguko/ )ugus nv gsaho thi kvo pv' fl vtck thi

ku pv' atxur kscr' ukphfl vnbvd kvcru, t, vtck c,jk, ntfku

chmho' avo gdukho uthi kvo pv' fl tck thi ku pv' fstnrhbi cnugs

eyi
3/tck' fk akav hnho vrtaubho thbu nahc akuo kfk tso' ufk afi

athbu autk c,jkv' ndw ugs zw nahc uthbu autk ufuw' cra"h hai(:

)kt(nfrv fhuo/f,rdunu fhuo shkvi' fhuo avut crur' fl nfur kh nfhrv

crurv: cfr,l/kph avgcusv ccfuru,' tnr hgec thi rag zv fsth

aherhc kvec"v: )kc( vbv tbfh vukl knu,/)n,buss, uvukf, vht

vcfurv' akt ,vt fk g, vgcusv ccfuru,' fh acy kuh hyuk tu,v/ ugus(

tnr gau nv yhcv ak gcusv zu' tnr ku fnv tzvru, ugubahi unh,u,

,kuhi cv' ftu,v aabhbu
4

' tku vi acnh,v' a,uhh hhi uprugh rta' tnr' tbh

vukl knu, gk hsv' to fi nv jp. kh cv: )ks( uhcz gau/vghs vf,uc gk

ragu achzv gcus,u ak neuo: )c( tk ,rs nmrhnv/avhv sg,u krs,

knmrho fnu ahrs tchu chnh vrgc' tnr ku tk ,rs nmrhnv' at,v gukv
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29 (On the day Avraham died), Ya’akov was cooking a (lentil) stew (to feed his father), when Eisav

came (home) from the field, exhausted (from his murderous activities). 
30 Eisav said to Ya’akov, “Pour some of this red stuff (down my throat) because I’m exhausted!”—He

was therefore given the name Edom (meaning “red”). 
31 Ya’akov (thought that Eisav was not fit to perform the sacrificial services carried out by the firstborn,

so he) said, “Sell me your birthright (so that I own it indisputably) like day(light).” 
32 Eisav replied, “Look, (with my lifestyle) I am going to (be punishable by) death (if I retain the right

to sacrificial services) so why do I need this birthright?” 
33 Ya’akov said, “Swear to me (so that I own it indisputably) like day(light).” So he swore to him, and

sold his birthright to Ya’akov. 
34 Ya’akov gave bread and lentil stew to Eisav, who ate and drank. Then he got up and left.

Eisav despised (the whole idea of serving God which came with) the birthright.  

[ YY II TT ZZ CC HH AA KK MM OO VV EE SS TTOO GG EE RR AA RR BB EE CC AA UU SS EE OOFF FF AA MM II NN EE [

T here was a famine in the land, besides the first famine that had been in the days of Avraham.

Yitzchak went to Avimelech, King of the Philistines, in Gerar. 
2 God appeared to him, and said, “Do not go down to Egypt! Inhabit the land which I will tell

you (about). 3 Settle in this land, and I will be with you and I will bless you. For I will give all these lands

�� Why did God tell Yitzchak not to go to Egypt? (v.2)

RASHI: He had in mind to go down to Egypt, as his father had gone

down in the days of the famine. God said to him, “Do not go down

to Egypt! You are a perfect burnt offering, and being outside the Land

[of Israel] is not fitting for you. 

MIDRASH: The verse states, “Settle in this land” (v. 3).  Rabbi

Hoshiyah said, “[Yitzchak had the sanctity of] a perfect burnt

offering.  Just like a burnt offering is invalidated if it is taken outside

its prescribed area, likewise, if you go outside the Land [of Israel] you

will be invalidated (Bereishis Rabah 64:3).

”A PERFECT BURNT OFFERING” (V. 2-3)

While, Rashi and the Midrash seem to be making similar points, there

are nevertheless two important differences between them: a.) The

Midrash bases itself on verse 3, “Settle in this Land,” a positive statement,

whereas Rashi’s comment is based on the negative verse 2, “Do not go

down to Egypt” b.) The Midrash stresses that leaving the Land of Israel

would render Yitzchak “invalidated.” Rashi merely writes, “Being outside

the Land [of Israel] is not fitting for you.”

These two points are connected:  The Midrash sees the Land of Israel

as being the appropriate place for a “perfect burnt offering,” therefore it

cites the positive verse, “Settle in the Land.” Rashi, however, stresses the

negative qualities of the Diaspora (“being outside the Land is not fitting

for you”) so he quotes the negative verse, “Do not go down to Egypt.”

What is the underlying difference between Rashi and the Midrash?

THE EXPLANATION

At first glance, one might presume that, according to the Midrash,

Yitzchak was prohibited by God from leaving the Land of Israel because

of its holiness, i.e. a positive quality.  Rashi on the other hand was of the

opinion that the land did not possess any holiness during the time of the

Patriarchs, so he merely stressed the negative qualities of the Diaspora.

However, it was explained above (Toras Menachem to Lech Lecha 15:18) that

according to all opinions, the Land of Israel did not possess holiness at

that time. Therefore Rashi and the Midrash would not be arguing about

this point. Rather, the following distinction could be argued.

a.) Opinion of the Midrash.

The Midrash states, “Just as a burnt offering is invalidated if it is taken

outside its prescribed area, likewise, etc,.” This is based on the principle

that every sacrifice has its prescribed area. Some sacrifices may not be

�
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“EISAV DESPISED THE BIRTHRIGHT...” (V. 34)

Even though Eisav’s moral and spiritual standing was extremely

low, to the extent that he “despised (the whole idea of serving

God which came with) the birthright,” and his very disposition

indicated that he was a murderous person (Rashi to 25:25);

nevertheless, we still find later on that Ya’akov sent messengers

(“angels”) to inform Eisav that he was at peace with him, and

sought his affection (see Vayishlach 32:4; Rashi to v. 6 ibid.).

From this we can learn a powerful lesson: We should “reach

out” and “send messengers” even to those Jews who appear to be

on the level of Eisav. Even such a Jew is your “brother,” who

needs to be treated in a pleasant and peace-loving manner, with

love and affection.  He needs to be drawn closer to the Torah with

“ropes of love” (Tanya ch. 32).

(Based on Hisvaduyos 5746, vol. 1, p. 693)
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m¬ �d�x§a� §̀l i�Y§r−©A	W�p x¬�W` d½¨rªa	X�dÎz�` Æ i�zŸn «�wd«�e l½�̀ �d zŸv́�x̀ «�d
½L£r	x�f§l í�Y�z
p�e m�i½�n�X�d i´ ¥a§kF «k§M Æ L£r	x�fÎz�«` i³�zi¥A	x�d�e c :Li«¦a�̀
:u�x«�`�d i¬ �iFB lŸ −M ½L£r	x«�f§a Eḱx«Ä	z�d�e l® �̀ �d zŸ −v�x «̀�dÎlM̈ z¬�̀
i−�zŸe§v�n i½�Y	x�n	W�n Æ xŸn	W�I�e i®¦lŸw§A m−�d�x§a�̀  r¬�n�WÎx�W` a�w¾¥r d

i³�W�p�̀  Eºl 	̀W�I«�e f :x«�x�b¦A w−�g§v�i a�W¬ �I�e e [ipy] :i«�zŸxF «z�e i¬�zFT�g
i½�Y	W�̀  xŸń`¥l Æ �̀x
i i³¦M `e®�d i�zŸǵ` x�n Ÿ̀−I�e F½Y	W�̀ §l Æ mFw�O�d
:`e«�d d− �`	x�n z¬ ©aFhÎi«¦M d½�w§a�xÎl©r Æ mFw�O�d i³�W�p�̀  i�p¹�b	x�d«�iÎo¤R
mi½�Y	W¦l§R K¤ĺ�nÆ K¤lÆ�ni¦a` sÀ�w	W�I�e mi½�n
I�dÆ m�W F ¬lÎEk	x«�` i ¦Ḿ iÀ�d�i�e g

:F «Y	W�` d ¬�w§a�x z−�̀  w½�g©v	n Æ w�g§v�i d³ �P�d�e `	xÀ �I�e oF ®N�g«�d c−©r§A
Ki¬�̀ �e `e½�d Æ L	Y	W�̀  d³ �P�d K´�` Æ x�n`ŸÆ I�e wÀ�g§v�i§l K¤l¹�ni¦a` Æ̀�x	w�I�e h

zE −n�̀ Îo¤R i�Y	x½�n�̀  í¦M w½�g§v�i Æ eïl�̀  x�n Ÿ̀³I�e `e®�d i�zŸǵ` �Y	x−�n�̀
c³�g�` aº©k�W hÂ©r	n Â¦M Ep®N̈ �zi´Ÿ�ÿr z`Ÿ −GÎd�n K¤l½�ni¦a` x�n Ÿ̀Í�e i :�di«¤l̈r
K¤l½�ni¦a` é©v�i�e `i :m«�W�` Epi−¥l¨r ¬�z`¥a«�d�e L½�Y	W�`Îz�` Æ m¨r�d
:z«�nEi zF ¬n F −Y	W�̀ §aE d² �G�d Wi¬�̀ Ä ©r¹�bŸP�d xŸ ®n`¥l m−r̈�dÎl¨MÎz�`
mi®�x¨r	W d́� �̀n `e−�d�d d¬ 
p�X©A ²̀ v̈	n�I�e `e½�d�d u�x́�`¨AÆ w�g§v�i r³�x�f�I�e ai

�̀n
i	w z�i mi�w �̀e oi¥N�̀ �d �̀z�r	x�̀  l̈M z�i o�Y�̀
Ki
p§A z�i i�B	q�̀ �e c :KEa` m�d�x§a�̀ §l zi�n�I�w i�C

�̀z̈r	x�̀  l̈M z�i Ki
p§a¦l o�Y�̀ �e 
̀I�n	W i¥a§aFk§M
:`̈r	x�̀  i�n	n©r l̈M Ki
p§A li�c§A oEk	ẍA	z�i�e oi¥N�̀ �d
z�x	H�n x�h�pE i�x	ni�n§l m�d�x§a�̀  l¥A�w i�C s©lg d

w�g§v�i ai�zi�e e :i�z̈ïxF �̀e i�n
i	w i�cFT¦R i�x	ni�n
w�qi¥r l©r `�x	z�` i�W
p�` Eli�`	WE f :x�x�b¦A
x�ni�n§l li�g§c i�x` `i�d i�z�g` x�n �̀e Di�z	Y�̀
d�w§a�x l©r �̀x	z�̀  i�W
p�` i�p�pEl	h	w�i �̀n§l�C i�z	Y�̀
Di¥l E`i�b	q c©M d
ed�e g :`i�d Efi�g z�xi¦R�W i�x`
`¨M§l�n K¤l�ni¦a` i�k	Y	q�`�e `
I�nFi o�O�z
Ki�i�g	n w�g§v�i �̀d�e 
̀fg�e `̈M�xg o�n i�̀ �Y	W¦l§t�c
w�g§v�i§l K¤l�ni¦a` �̀x	wE h :Di�z	Y�̀  d�w§a�x m¦r
	Y	x�n` oi�c§ki�̀ �e `i�d K�z	Y�̀  �̀d m�x§A x�n �̀e
zi�x�n` i�x` w�g§v�i Di¥l x�n �̀e `i�d i�z�g`

�̀n K¤l�ni¦a` x�n �̀e i :D̈l£r zEni�̀  �̀n§li�C
c�g�i	n�C ai�k	W oFR xi¥r�f¦M `
p¨l 	Y	c©ar `�c
:`¨aFg `
p¨l£r `�zi�z�i�`�e K�z	Y�` m¦r `�O©r§A
wi�f�p�i	C x�ni�n§l �̀O©r l̈M z�i K¤l�ni¦a` ci�T©tE `i 

:l�h	w	z�i `¨l�h	w	z�` Di�z	Y�`§lE oi�c�d `�x§a�b§l
�̀Y�W§A g©M	W�̀ �e `i�d�d `̈r	x�̀ §A w�g§v�i r�x�fE ai 

,nhnv' uthi jumv ktr. fsth kl: )d( vtk/fnu vtkv: )s( uv,crfu
czrgl/tso tunr kcbu hvt zrgl fzrgu ak hmje' ufi cfk vnert' uzv

tc kfuki' cl hcrl hartk ktnr hahnl uduw' ut; kgbhi vekkv nmhbu fi'

uvh,v vtav ktkv' avnekk aubtu tunr ,vt fpkubh,' ufi uvbj,o

anfo kacugv kcjhrh
1

' avbacg tunr' tvt fpkubh to gah,h fl ufl:

)v(ang tcrvo ceukh/fabxh,h tu,u: uhanur nanr,h/dzru,

kvrjev gk tzvru, ac,urv' fdui abhu, kgrhu,
2

' uacu, kac,: nmu,h/
scrho athku kt bf,cu rtuhi vi kvmyuu,' fdui dzk uaphfu, snho: jeu,h/
scrho ahmr vrg utunu, vguko nahchi gkhvo' fdui tfhk, jzhr ukcha,

agybz' athi ygo cscr tkt dzhr, vnkl ujeu,hu gk gcshu: u,ur,h/
kvcht ,urv acgk pv' vkfv knav nxhbh: )z( kta,u/gk ta,u' fnu

tnrh kh tjh vut
3

: )j( fh trfu/tnr' ng,v thi kh kstud' ntjr akt

tbxuv gs gfahu' ukt bzvr kvhu, banr: uhae; tchnkluduw/artuvu

nana ny,u: )h( tjs vgo/ vnhujs cgo' zv vnkl: uvct,gkhbu
tao/to afc' fcr vct, tao gkhbu: )hc( ctr. vvut/t; gk ph

athbv jaucv ftr. hartk gmnv' ftr. acg, vduho
4

: cabvvvut/t;

gk ph athbv f,ebv' avh,v ab, rgcui
5

: ctr. vvut cabvvvut/
abhvo knv' kunr avtr. eav uvabv eav: ntv agrho/atnsuv fnv

hWar

taken out of the Temple courtyard; others, of a lesser degree of holiness,

may not be taken outside Jerusalem; the Pesach Sacrifice may not be

taken outside the group of people who are assigned to eat it, and so on.

This principle has nothing to do with holiness of the land, but rather, it is

a general law that every sacrifice has its own prescribed area outside of

which the meat may not be taken (see Tosfos to Makos 18a).

Thus, we can presume that since Yitzchak was considered to be a “burnt

offering” from when he was offered up on the Altar by the Akeida, there

was a specific prescribed area within which he must not leave.

What were the boundaries of this area?

It was explained above (ibid.) that, according to the Midrash in Parshas

Lech Lecha, Avraham and his family actually were granted ownership of

the Land of Israel at the Covenant of the Parts.  If we presume that the

Midrash in Parshas Lech Lecha is consistent with the Midrash here, then

it follows that the prohibition against Yitzchak leaving the Land of Israel is

connected with Avraham’s ownership of the land. 

Therefore, when Avraham offered up Yitzchak on the Altar as a burnt

offering, the entire Land of Israel became the prescribed area of the

“sacrifice,” since this was a natural boundary, based on the fact that

Avraham owned the entire land.  Consequently the Diaspora became a

prohibited area for Yitzchak.

b.) Opinion of Rashi

Rashi, however, rejected the notion that the Land of Israel was given to

Avraham at the Covenant of the Parts. Therefore, he was forced to adopt

a different approach from the Midrash.

Rashi explained earlier, in Parshas Chayei Sarah, that when Avraham

sent his servant Eliezer to find a wife for Yitzchak, he said, “Now He is the

God of the heaven and the God of the earth, because I have made it

T O R A S  M E N A C H E M
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to you and to your descendants, and I will uphold the oath that I swore to Avraham, your father. 4 I will

multiply your descendants like the stars of the heavens, and I will give your descendants all these lands.

All the nations of the Earth will give blessings to each other by (comparing themselves to) your

descendants. 5 (All this is) because Avraham listened to My voice (when I tested him); he guarded My

(secondary prohibitions that) protect (a person from transgressing Biblical prohibitions), My rational

commands, My supra-rational commands, and My instructions (in the Oral Law).” 
6 So, Yitzchak settled in Gerar. 7 When the local men asked about his wife, he said, “She is my sister,”

because he was afraid to say, “(She is) my wife,” (because he said to himself,) “perhaps the local men

will kill me because of Rivkah, for she is pleasant looking.” 
8 Then, when he had been there for many days (he felt it was safe to stop pretending as if Rivkah was

his sister). Avimelech, king of the Philistines, looked through the window, and he saw—look!—Yitzchak

was courting Rivkah, his wife. 
9 Avimelech summoned Yitzchak, and he said, “She really is your wife! How could you have said,

‘She is my sister’?” 

Yitzchak said to him, “Because I said (to myself), ‘perhaps I’ll die because of her.’” 
10 “What have you done to us?” said Avimelech. “(I the king,) the highest of the people, might easily

have lain with your wife, and (if I had done so) you would have brought guilt upon us.” 
11 Avimelech instructed all the people, saying, “Whoever touches this man or his wife will be put to

death.” 

[ YY II TT ZZ CC HH AA KK PP RR OO SS PP EE RR SS [

Y itzchak sowed (crops) in that land (which was not as fertile as the main part of the Land of

Israel), and he found (even) in that year (which was a bad one for crops, that the land yielded)

a hundred times (more than average)—and God blessed him. 

�� How did they know that the land yielded a hundred times more than average? (v. 12)

RASHI: They had estimated how much the land was fit to produce, and it produced one hundred measures for each measure that they had

estimated. Our Rabbis said that the purpose of this estimate was for separating ma’aser (tithes).

MIDRASH: There is a principle that God’s blessing does not rest on something which is weighed, measured or counted.  However, in the

case of measuring for a mitzvah, this principle does not apply.  Therefore, Yitzchak measured the field for the purposes of tithing.

GUR ARYEH: We see from the Midrash that Rashi’s two comments are one single explanation: Yitzchak measured the field specifically for

a mitzvah, and therefore he received God’s blessings.

habitual for creatures to mention Him. But, when He took me from my

father’s house, He was the God of the heavens but not the God of the

earth, because mankind did not acknowledge Him, and His Name was

not commonplace on the earth” (Rashi to 24:7).

From this we see that, according to Rashi, the Land of Israel (where

Avraham lived) had become a place where it was “habitual” for people to

mention God, in contrast to the Diaspora where “mankind did not

acknowledge Him.” 

On this basis, Rashi concluded that God told Yitzchak not to leave the

Land of Israel because, being a holy entity (a perfect burnt offering), it

was not appropriate for him to reside in a place where “mankind did not

acknowledge” the Almighty.

Nevertheless, Rashi’s choice of the phrase, “I have made it habitual for

creatures to mention Him,” suggests that the local Cana’anite residents

had not come to a genuine recognition of God.  Rather, they had merely

been trained to mention God’s Name, and even that was only done

habitually.  Consequently, Rashi could not stress that Yitzchak needed to

stay in the Land of Israel for a positive reason, since the habitual, insincere

“mention” of God’s name by Cana’anite “creatures” was not a quality

worth staying for.  Therefore, Rashi stressed the negative features of the

Diaspora, which was something inappropriate for Yitzchak, who was “a

perfect burnt offering.”

(Based on Likutei Sichos vol. 15, p. 200ff.)

YITZCHAK’S HUNDRED-FOLD BLESSING (V. 12)

After explaining that Yitzchak compared the yield of his land with that

year’s expected yield, Rashi continues with the explanation of “our

Rabbis” that, “the purpose of this estimate was for separating ma’aser.”

�
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c¬ ©r l½�c
b�e Æ KFl�d K¤l³ �I�e Wi®�̀ �d l−�C�b�I�e bi [iyily] :d« 
eŸd�i Ed−¥kx«ä�i« �e
d®Ä�x d−�Cªa£r« �e x½�ẅa d́ �p	w�nE Æ o`ŸvÎd�p	w�n F ³lÎi�d�i«�e ci :cŸ «̀ 	n l−�c
bÎi«¦M
ei½¦a�̀  í�c§a©rÆ Ex§t«�g x³�W` zŸÀx�̀ §A�dÎl̈k�e eh :mi«�Y	W¦l§R F −zŸ` E ¬̀ �p�w�i�e
x�n Ÿ̀¬I�e fh :x«¨t¨r mE −̀ §l�n�i�e mi½�Y	W¦l§R mEń	Y�q ei®¦a�̀  ḿ�d�x§a�̀  i−�ni¦A
K¤l¬ �I�e fi :cŸ «̀ 	n EP−�O�n �Y	n¬ ©v̈rÎi«¦M Ep½�O¦r«�n K¥lμ w®�g§v�iÎl�` K¤l−�ni¦a`
| xŸŔ	g�I�e w¹�g§v�i a�WÆ 
I�e gi :m«�W a�W¬ �I�e x−�x�BÎl�g« �p§A o�g¬ �I�e w® �g§v�i m−�X�n
mEń	Y�q�i�e ei½¦a�̀  ḿ�d�x§a�̀ Æ i�ni¦A Æ Ex§t«�g x³�W` m�iÀ�O�d zŸx́�`§AÎz�`
zŸ¾n�X©M zF½n�W Æ o�d̈l ³̀�x	w�I�e m® �d�x§a�̀  zFń i−�xg«�̀  mi½�Y	W¦l§R
l�g® 
P©A w−�g§v�iÎi«�c§a©r E ¬x§R	g�I�e hi :ei«¦a�` o−�d¨l `¬�x�wÎx�W`
w² �g§v�i i¬¥rŸxÎm¦r xÀ�x�b i´ ¥rŸx Eai¹�x
I�e k :mi«�I�g m�i¬�n x−� §̀A m½�WÎE`§v	nÆ �I�e
:F «O¦r E −w	V©r	z«�d i¬¦M wŸ�y½¥r Æ x�`§A�dÎm «�W ³̀�x	w�I�e m�i® �O�d Eṕ¨l xŸ −n`¥l
:d« 
p	hŸ�y D−�n	W ¬̀�x	w�I�e �di® ¤l̈rÎm�B Eai−�x
I�e z�x½�g�̀  x́�̀ §A Æ Ex§R	g�I«�e `k

³̀�x	w�I�e �di® ¤l¨r E −a�x `¬÷�e z�x½�g�` x´�`§A Æ xŸR	g�I�e mÀ�X�n ẃ�Y§r�I�e ak

:u�x«�̀ ä Epi¬�ẍtE Ep− ¨l d² 
eŸd�i aī�g	x�d dº�Y©rÎi«¦M x�n Ÿ̀ÀI�e zF½aŸg	xÆ D�n	W

:
i�i Di¥k	ẍaE i�dFx£r�W	c¦a d�̀ 	n c�g l©r `i�d�d
`̈a	x i�C c©r i¥A�x�e li�f�̀  l�f �̀e �̀x§a�b `̈a	xE bi

i�xFz i�zi�b�e 
̀p̈r i�zi�B Di¥l Fed�e ci : �̀cg©l
l̈k�e eh :i�̀ �Y	W¦l§R Di¥a E`i�P�w�e �̀i§b�q 
̀p�g§lEtE
m�d�x§a�̀  i�nFi§A i�dEa` i�c§a©r Eẍtg i�C oi�xi¥A
:`�x§t©r oEpFl	nE i�`�Y	W¦l§R oEpFO©h i�dEa`
i�x` 
̀p�O¦r�n li�f�̀  w�g§v�i§l K¤l�ni¦a` x�n �̀e fh 

w�g§v�i o�O�Y�n l�f �̀e fi :`�cg©l `
p
P�n `�Y§t�w§z
w�g§v�i a�z�e gi :o�O�Y ai�zi�e x�x�b�c `̈lg�p§a �̀x	WE
m�d�x§a�̀  i�nFi§A Eẍtg i�c 
̀I�n	c i�xi¥A z�i x©tg�e
m�d�x§a�̀  zi�n	C x�z̈A i�̀ �Y	W¦l§R oEpFO©h§e i�dEa`
o�d§l i�x�w d
ed i�C o�d�n	W¦M o�d�n	W o�d§l �̀x	wE
Eg̈M	W�̀ �e `̈lg�p§A w�g§v�i i�c§a©r Eẍtg�e hi :i�dEà
x�x�b¦c �̀z
e£r�x Fv�pE k :oi¦r§a
p oi�I�n	C �̀xi¥A o�O�z

�̀x	wE 
̀I�n 
̀p̈l i�C x�ni�n§l w�g§v�i	c �̀z
e£r�x m¦r
:Di�O¦r Ewi�Q©r	z�̀  i�x` `w	q¦r �̀xi¥a	c �̀n	W

�̀x	wE D̈l£r s�̀  Fv�pE i�x�g̈` �̀xi¥A Eẍtg�e `k

�̀xi¥A x©tg�e o�O�Y�n w�N�Y	q�̀ �e ak :D
p	hŸ�y D�n	W
x�n �̀e zFaFg	x D�n	W �̀x	wE D̈l£r Fv�p `̈l�e i�x�g̈`
( 
̀p
p�W§R�i�e) WER�p�e 
̀p̈l 
i�i i�Y§t�̀  o©r§k i�x`

rtuhv kgau,' uga,v gk tj, atnsuv' ntv/ urcu,hbu tnru' tuns zv

kngaru, vhv: )hd( fh dsk nts/ avhu tunrho zck prsu,hu ak hmje' ukt

fxpu uzvcu ak tchnkl
1

: )hs( ugcsv rcv/pgukv rcv' ckaui kg"z

tucruhb"t' g£cIsv̈ nang gcusv tj,/ g£cªSv̈ nang pgukv rcv:

)yu(x,nuopka,ho/npbh atnru ,ekv vo kbu npbh vdhhxu, vctu,

gkhbu/ ynubhi pka,th' kaui x,hnv' uckaui v,knus nynyo t, vkc:

)hz(cbjk drr/rjue ni vghr: )hj( uhac uhjpr/t, ctru, tar jpru

chnh tcrvo tchu' upka,ho x,nuo' ueuso abxg hmje ndrr' jzr ujpri:

)f( gae/grgur: fh v,gaeugnu/b,gaeu gnu gkhv cnrhcv ugrgur:

)ft(aybv/buanb"y: )fc( uprhbuctr./,rdunu ubhpua ctrgt:

hWar

This begs the question: What is lacking with Rashi’s first explanation,

that led him to bring the interpretation of the Rabbis?

Gur Aryeh, following the Midrash, explains that Rashi was troubled

as to why Yitzchak would measure his field, knowing that “God’s blessing

does not rest on something which is weighed, measured or counted.”

However, at the literal level of Torah interpretation, there is no

indication that this was Yitzchak’s concern. Therefore, it is difficult to

accept that this was Rashi’s problem.

So what forced Rashi to conclude that Yitzchak measured the field for

the purposes of separating ma’aser, and not simply because he had

wanted to estimate its approximate yield at the time of purchase, to see if

he was being charged the correct price?

THE EXPLANATION

A key distinction between Rashi’s two explanations, concerns the time

at which the estimate was made.  According to Rashi’s first

interpretation—that Yitzchak measured the field to estimate how much it

would yield—he obviously measured it before the crops had grown,

presumably when purchasing the field, to assess its value.  However,

according to Rashi’s second interpretation (from “our Rabbis”) that he

measured it for the purposes of separating ma’aser, it turns out that

Yitzchak would have measured the crops after they had fully grown, since

ma’aser is one tenth of the actual yield. 

Obviously (according to both interpretations) the blessing of finding one

hundred-fold must have occurred after Yitzchak had made his calcul-

ations, otherwise he would have no way of knowing that the magnitude

of the increase was one hundredfold.  

Thus, according to Rashi’s second interpretation (that he measured for

the purposes of separating ma’aser), the one-hundredfold increase would

have occurred after Yitzchak measured them.  Thus, a great miracle must

have occurred, that the crops increased onehundred fold, after they had

fully grown!

According to the first interpretation, however, that Yitzchak estimated

how much the field would produce in advance, the one-hundredfold

increase could have occurred more naturally, throughout the entire period

of the crops’ growth. Thus, Rashi placed this interpretation first, as it is

more acceptable at the literal level.

Nevertheless, there is a problem with the first interpretation which led

Rashi to add the explanation of the Rabbis:

According to Rashi, the land where Yitzchak was situated was infertile,

and that year was a famine (Rashi to beginning of  v. 12). Though it would

T O R A S  M E N A C H E M
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13 The man (Yitzchak) became prosperous, and he grew constantly greater until he had grown very

great (even in comparison to Avimelech). 14 He had flocks of sheep and cattle and many enterprises, and

the Philistines envied him. 15 The Philistines stopped up all the wells that his father’s servants had dug in

the days of Avraham, his father, and they filled them with earth. 
16 Avimelech said to Yitzchak, “Go away from us, for you have become much stronger than us.” 
17 Yitzchak went away from there, set up camp in the Gerar valley, and settled there. 
18 (However, before he left Gerar) Yitzchak re-dug the water wells which had been dug in the days of

his father, Avraham, and were stopped up by the Philistines after Avraham’s death. He gave them names;

the same names that his father had given them. 
19 (After settling) in the valley, Yitzchak’s servants dug, and they found there a well of living waters.

20 The shepherds of Gerar argued with Yitzchak’s shepherds, saying, “The water is ours,” so he named

the well “Aisek” (“argument”), because they had argued with him. 
21 They dug another well, and the (shepherds) quarreled about it also, so he named it Sitnah

(“harassment”). 
22 He moved away from there and dug another well. They did not quarrel over it, so he named it

Rechovos. He said, “For now God has made space (“hirchiv”) for us, and we will be fruitful in the land.” 

�� Why does the Torah inform us that Yitzchak dug three wells? (v. 19-22)

RAMBAN: This account does not appear to have much significance at the literal level.  However, there is a hidden meaning here, that the

three wells hint to the three Holy Temples. The first well, named Aisek (“argument”), alludes to the First Temple,  which was contested by

the nations, who oppressed the Jewish people with wars, until they destroyed it.  The second well, Sitnah (“harassment”), is a name actually

used by scripture to refer to the Second Temple (see Ezra 4:6).  The third well was called Rechovos (“spacious”), alluding to the future Third

Temple which will be built without quarrel or feud, when God will expand our borders, speedily, in our days.

have been quite surprising for Yitzchak to find one hundred times more

than the average yield for that year, nevertheless, even that would not

have made him prosperous, since the average for that year was so pitiful.

The Torah, however, appears to indicate that Yitzchak did become

wealthy from the harvest, as the next verse continues, “The man

(Yitzchak) became prosperous.” 

Therefore, in order to explain why he became prosperous, Rashi

brought the second explanation “of the Rabbis,” that Yitzchak’s yield

multiplied miraculously one hundred times after it had already grown.

This yield would have been much greater, since we are speaking here of

100 times Yitzchak’s real yield, rather than 100 times the estimated

average local yield. And surely, Yitzchak—being a tzadik—would have

been blessed by God to reap well above the average yield for that year. 

(Based on Likutei Sichos vol. 5, p. 121ff; Sichas Shabbos Parshas Toldos 5727)

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

According to Ramban, the three wells dug by Yitzchak allude to

the three Holy Temples. The analogy of digging a well precisely

describes the process of building the Temple: First there is a phase of

intense physical effort to dig the well, followed by the actual filling of

the well with water which does not require any direct effort, it simply

floods in.  Similarly, the building of the Temple requires tremendous

human effort, but the indwelling of the Shechinah (Divine

Presence)—which is the very purpose of building the Temple—is an

effortless consequence of the Temple’s construction

This analogy appears to break down, however, in the case of the

Third Temple which, according to the Zohar (III 221a), will be built by

God, and not by man.  It seems at first glance that Ramban’s analogy

for the Third temple of digging a well is inappropriate.

However, even according to the Zohar, the Third Temple is built

through human effort too. Not through the physical effort of

working with stones and mortar, but rather, by the dedicated acts of

supra-rational mitzvah observance by Jewish people, in defiance of

the challenges of exile.  The cumulative effects of these acts are thus

described by the Zohar as a “building made by God,” though in fact,

it is a building made by human mitzvah acts that are totally dedicated

to God.

Thus, the building process of the Third Temple consists of mitzvos

performed out of simple obedience to God. Therefore, they are

eternal.    

(Based on Likutei Sichos vol. 30, p.116ff.)

THIRD

READING
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d̈l�í©N©A Æ d
eŸd�i ei³ ¨l�` `Æ�x�I�e ck :r©a«�W x¬�`§A m−�X�n l©r¬ �I�e bk [iriax]

Ĺ	Y�̀ Îi«¦M Æ `�xi�YÎl�` Li®¦a�` ḿ�d�x§a�̀  i−�d÷�` i¾¦kŸp«�̀  x�n Ÿ̀¾I�e `E½d�d
:i«�C§a©r m¬ �d�x§a�̀  xE −a£r«©A ½L£r	x�fÎz�«` í�zi¥A	x�d�e Æ LiÆ�Y§k�x«¥aE i¦kŸ½p�̀
m¬�WÎEx§k�I�e F ®l�d«�̀  m−�WÎh�I�e d½ 
eŸd�i ḿ�W§AÆ �̀x	w�I�e �gÀ¥A�f�n ḿ�W o¤ā�I�e dk

Æ z�G�g «̀�e x® �x�B�n ei− ¨l�` K¬ ©l�d K¤l¾�ni¦a`«�e ek :x«�`§A w−�g§v�iÎi«�c§a©r
m´ �z`¨A ©rE −C�n w½�g§v�i Æ m�d¥l` x�n Ÿ̀³I�e fk :F «̀ ¨a§vÎxŸ�y lŸ −ki¦tE Ed½¥r�x«�n
F ´̀ �x EÀx	n Ÿ̀ «I�e gk :m«¤k	Y�`«�n i�pE −g§N�W	Y�e i½�zŸ` ḿ�z �̀pŸ	y Æ m�Y�̀ �e i®l̈�`
Epi−�zFpi«¥A d²l̈�` ¬̀ 
p iÆ�d	Y x�n Ÿ̀ÀP�e ¼ K�O¦r | d´ 
eŸd�i d́ 
i�dÎi«¦M » Epi»�̀ �x
dÀ¨r�x Ep¹�O¦r dÆŸ�y£r«�YÎm�` hk :K«�O¦r zi−�x§a d¬ �z	x§k�p�e L® �pi¥aE Epí �pi¥A
−Lg«¥N�W�P�e aF½hÎw�x Æ L	O¦r Epi³Ÿ�ÿr xÆ�W «̀©k�e LE½ p£r«�b�p `÷́ Æ x�W «̀©M
d½�Y	W�n Æ m�d¨l U©r³ �I�e l [iying] :d« 
eŸd�i KE ¬x§A d−�Y©r d¬�Y�̀  mF ®l�W§A
ḿ�g§N�W�i�e ei®�g�̀ §l Wí�̀  E −r§a«�X�I�e x�wŸ½A©a Ení¦M	W�I�e `l :E «Y	W�I�e E −l§k`Ÿ «I�e
í�c§a©r Æ E Ÿ̀Æa
I�e `EÀd�d mF́I©A | í�d�i�e al :mF «l�W§A F −Y�`«�n E ¬k§l« �I�e w½�g§v�i
Ep ¬̀ ¨v�n F −l Ex	n Ÿ̀¬I�e Ex® ¨®ẗ�g x́�W` x−�̀ §A�d zF ¬cŸ`Îl©r F½l Eć �B�I�e w½�g§v�i
c−©r r©a½�W x´�`§A Æ xi¦r�dÎm� «W o³¥MÎl©r d®r̈§a�W D−�zŸ̀  ¬̀�x	w�I�e bl :m�i«�n
Æ d�X�` g ³�T�I�e d½
p�W mí¦r̈A	x�̀ Îo¤A Æ eŸ�y¥r i³�d�i�e cl q :d« �G�d mF¬I�d
:i«�Y�g«�d o −÷i�`Îz©A z½�nŸ	ýÄÎz�̀ �e i®�Y�g«�d i−�x�̀ §AÎz©A zi½�cEd�iÎz�̀
o ´�w
fÎi«¦M Æ i�d�i«�e ` fk q :d «�w§a�x§lE w−�g§v�i§l �gE ®x z�xŸń 
 oi− �i	d«�Y�e dl

:r©a�W x�`§a¦l o�O�Y�n w¥l	qE bk :`¨r	x�`§A

̀p` x�n �̀e `Ed�d 
̀i§li¥l§A 
i�i Di¥l i�l�B	z�̀ �e ck

K�c£r�q§A i�x` l�g	c�z `̈l KEa£` m�d�x§a�̀ 	C D�d̈l�`
li�c§A Ki
p§A z�i i�B	q�`�e K
p¦k	x¨a`�e i�x	ni�n
i¦N©v�e �̀g§A	c�n o�O�z 
̀p§aE dk :i�Ca©r m�d�x§a�̀
o�O�z Fx§kE Di�p§M	W�n§l o�O�Y Di�q	x©tE 
ii�c �̀n	W¦A
Di�z
e§l l�f` K¤l�ni¦a �̀e ek : �̀xi¥A w�g§v�i i�c§a©r
:Di¥li�g a�x lFki¦tE i�dFng�x�n z©ri�q�e x�x�B�n
i�z
e§l oEzi�z` oi�c 
̀n w�g§v�i oFd§l x�n �̀e fk

:oFk	z�e§N�n i�pEY	g©N�W�e i�z
i oEzi�p	q oEY�`�e

ii�c �̀x	ni�n d
ed i�x` 
̀pi�fg 
̀f�g�n Ex�n �̀e gk

d
ed�C �̀z�nFn o©r§M m�I�w	z�Y 
̀p	x�n �̀e K�c£r�q§A
:K�O¦r m�i	w x�f�b�p�e K
pi¥aE 
̀p
pi¥A 
̀p�z�d�a` oi¥A
`¨l i�c `�n§M `�Wi¦A `
p�O¦r c¥A�r�Y m�` hk

a�h cFg§l K�O¦r 
̀p	c©ar i�c �̀n§kE K
p�wi�f�p�̀
c©a£r�e l :
ii�c `̈ki�x§A o©r§M	 Y�̀  m̈l	W¦A K
p�g§N�W�e
Eni�C	w�̀ �e `l :E`i�z	WE El̈k �̀e 
̀i	Y	W�n oFd§l
w�g§v�i oEpi�g§N�W�e i�dEg ©̀l x©a�B Eni�I�w�e �̀x§t©v§a
`Ed�d �̀nFi§A d
ed�e al :m̈l	W¦A Di�z
e§N�n El
f �̀e

�̀xi¥A w�qi¥r l©r Di¥l E`i�E�g§e w�g§v�i i�c§a©r Fz �̀e
�̀x	wE bl : 
̀I�n 
̀p	g©M	W�̀  Di¥l Ex�n �̀e Eẍtg i�C

r©a�W x�`§A �̀Y	x�w	c �̀n	W o¥M l©r d̈r§a�W D�z
i
oi�p	W oi¦r§A	x�̀  x©A eŸ�y¥r d
ed�e cl :oi�c�d �̀nFi c©r
z�i�e d�̀ �Y�g i�x�̀ §A z©A zi�cEd�i z�i �̀z	Y�̀  ai�q�pE
öa	ẍq	n d�̀ 
ed�e dl :d�̀ �Y�g oFli�̀  z©A z�nŸ	ÿA
c©M d
ed�e ` :d�w§a�x�e w�g§v�i x�ni�n l©r o
f�B	x�nE

A L I A S ( P A R S H A S  T O L D O S ) R E A L  N A M E  ( P A R S H A S  V A Y I S H L A C H )

YEHUDIS, DAUGHTER OF BE’AIRIY THE CHITITE (26:34) AHALIVAMAH, DAUGHTER OF TZIVON THE CHITITE (36:2)

BASMAS, DAUGHTER OF AILON THE CHITITE  (26:34) ADAH, DAUGHTER OF AILON THE CHITITE (36:2)

MACHALAS, DAUGHTER OF YISHMA’EL (28:9) BASMAS, DAUGHTER OF YISHMA’EL (36:3)
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)fu(utjz, nrgvu/f,rdunu uxhg, nrjnuvh xhg, ntuvchu/ uha

pu,rhi nrgvu nw nhxus v,hcv
1

' fnu akaho nrgho
2

sanaui' fsh

a,vhv ,hc, utjuz, scuev' tck thi srl tr. kscr gk vnkfu, fi' xhg,

tuvchu' ato fi fk xhg, tuvchu vukhl gnu' ukt vhv ku tkt xhgv tj,

ak tuvcho' kfi ha kpu,ru fkaui vrtaui/ utk ,,nv gk ,h"u ak tjz,'

ut; gk ph athbv ,hcv xnufv' ha sudn,v cnert gzr, nmr
3

' uafur,

ukt nhhi
4

: tjz,/kaui ecumv utdusv' abtjzhi hjs: )fj( rtu rthbu/rtu

ctchl rthbu cl: ,vh bt tkv chbu,hbuuduw/vtkv tar chbu,hbu nhnh

tchl' ,vh do g,v chbhbu uchbl: )fy( ktbdgbul/fatnrbu kl kl

ngnbu: t,v/do t,v )x"t g,v( gav kbu fnu fi: )kd( acgv/gk ao

vcrh,: )ks( ci trcgho abv/gau vhv bnak kjzhr' abtnr hfrxnbv

jzhr nhgr
5

' vjzhr vzv' favut aufc puay ykphu kunr rtu atbh yvur'

fl tku duzkho ujunxho' unrtho gmno farho/ fk nw abv vhv gau ms

baho n,j, hs cgkhvi' ungbv tu,o' favhv ci nw' tnr' tct ci nw abv

bat tav' t; tbh fi: )kv( nur, ruj/kaui vnrt, ruj' fnu nnrho

vhh,o
6

' fk ngahvi vhu kvfghx ukgmcui: khmje ukrcev/avhu gucsu,

hWar
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23 He went up from there to Be’er-Sheva. 24 That night, God appeared to him and said, “I am the God

of Avraham, your father. Do not be afraid, because I am with you. I will bless you and multiply your

descendants for the sake of Avraham, My servant.” 
25 He built an altar there, and he (prayed) in the Name of God. He pitched his tent there, and

Yitzchak’s servants dug a well there. 

[ AA VV II MM EE LL EE CC HH SS WW EE AA RR SS AANN OO AA TT HH WW II TT HH YY II TT ZZ CC HH AA KK [

A vimelech went to him from Gerar with a group of his companions and Pichol, his army-general.
27 Yitzchak said to them, “Why have you come to me, if you hate me, and you sent me away

from you?”
28 They said, “We see that God was with you (and) we saw (that God was with your father), so we

said: Let the oath that was between us (from the days of your father) be between ourselves and you.

Let us form a covenant with you, 29 that you do no harm to us, just like as have not touched you.

And, just as we only treated you well and we sent you away in peace, you too—blessed one of God—

now (do the same).” 
30 (Yitzchak) made a feast for them, and they ate and drank. 31 They got up early in the morning and

swore an oath with each other. Yitzchak sent them off, and they went away from him in peace. 
32 Then, on that same day, Yitzchak’s servants came and told him about the well that they had dug.

They said to him, “We have found water.”  33 He named it Shivah (“oath”).  The city is therefore called

Be’er-sheva to this very day. 

[ EE II SS AA VV MM AA RR RR II EE SS [

34 When Eisav was forty years old he married Yehudis, the daughter of Be’airiy the Chitite, and

Basmas, the daughter of Ailon the Chitite. 35 (Their idol-worship) tormented Yitzchak and Rivkah. 

�� Why did Eisav marry when he was forty years old? (v. 34)

RASHI: Eisav has been compared to a pig, as the verse states, “The pig from the forest gnaws at it” (Ps. 80:14). This pig, when it lies down,

stretches out its hooves, as if to say, “See, I am a clean (kosher) animal.” So do these [descendants of Eisav] rob and plunder and then pretend

to be honorable. For forty years, Eisav kidnapped wives from their husbands and violated them. When he was forty years old, he said, “My

father married at forty. I too will do the same.”

EISAV’S WIVES (V. 34)

In Parshas Vayishlach, when Eisav’s descendants are listed, the Torah

reveals the true names of Eisav’s wives (36:2-3).  Rashi (ibid.) explains the

significance of each of the pseudonyms that are used here in Parshas

Toldos. However, one detail Rashi does not explain is why the name of

Yehudis’s father is changed here from Tzivon the Chitite to Be’airiy

the Chitite.

There is another, more general question: What is the connection

between Eisav’s marriage and the preceding passage, about Yitzchak’s

digging of wells and the oath with Avimelech?

THE EXPLANATION

According to Rashi, Eisav married at the age of forty to fool people into

thinking that he was a loyal son who followed in his father’s footsteps, to

the extent that he even married at the same age.  In this vein, Rashi

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

26:26

[ Sparks of Chasidus [

The Talmud states that in the future redemption we will say to

Yitzchak, “You are our father,” more so than to the other

Patriarchs (Shabbos 89b). This messianic quality of Yitzchak is

evident here in the account of how Avimelech came of his own

volition to make peace with Yitzchak (v. 26ff.), an act which is

reminiscent of the time when, “in the End of Days, the mountain

of God’s house will be established on the top of the mountains...

all nations will flood to it...and many people will go and say,

‘Come, and let us go up to the mountain of God.’”(Isaiah 2:2-3).

(Based on Likutei Sichos vol. 25, pp. 127-8)

FOURTH
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READING
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lŸÀc
B�d F́p§A | éŸ �y¥rÎz�̀  º̀�x	w�I�e zŸ ®̀ 	x«�n ei− 
pi¥r 
 oi¬�d§k�Y�e w½�g§v�i
` ¬÷ i�Y�p ® �w
f −̀ 
pÎd�P�d x�n`Ÿ¾I�e a :i�p« �P�d ei− ¨l�` x�n`Ÿ¬I�e i½�p§AÆ eïl�̀  x�n Ÿ̀³I�e
Æ ¥̀v�e L® �Y	W�w�e −L�i§l�Y Li½¤l¥k `́ 
pÎ`Ÿ�y Æ d�Y©r�e b :i«�zFn mF¬i i�Y§r−�c
i
x¬�W «̀©M mi¹�O©r	h�n iÆ¦lÎdŸ�y£r«�e c :[c�i«v̈ 'w] dciv i−¦N d�cE ¬v�e d½�c�V�d
m�x¬�h§A i−�W§t�p ¬L§k�x«ä	Y xE ²a£r«©A d̈l® ¥kŸ̀ �e i−¦N d�̀ i¬¦a�d�e i�Y§a² �d�`
Æ eŸ�y¥r K¤l³ �I�e F®p§A e−Ÿ�y¥rÎl�̀  w½�g§v�i x´ ¥A�c§A z©r½�nŸW d ´�w§a�x�e d :zE «n�`
D− 
p§A aŸ ¬w£r«�iÎl�̀  d½�x	n«�̀ Æ d�w§a�x�e e :`i«¦a�d§l c�i−©v cE ¬v̈l d½�c�V�d
:xŸ «n`¥l Li−�g�` e¬Ÿ�y¥rÎl�` x² ¥A�c	n Li½¦a�̀ Îz�̀ Æ i�Y§rÆ�n�W d³ �P�d xŸ ®n`¥l
i¬ �p§t¦l d² k̈§k�x«ä «̀�e d̈l® ¥kŸ̀ �e mi−�O©r	h�n i¬¦lÎdŸ�y£r«�e c�i² ©v i¬¦N d�̀ iÆ¦a�d f

d¬ 
E©v	n i−�p` x¬ �W`«©l i®¦lŸw§A r´�n	W i−�p§a d¬ �Y©r�e g :i«�zFn i¬ �p§t¦l d− 
eŸd�i
mi®¦aŸh mi−�G¦r i¬ �i�c�B i² �p	W mÀ�X�n i´¦lÎg «�w�e o Ÿ̀½S�dÎl�̀ Æ `
pÎK¤l h :K«�zŸ̀
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gcus, tkhkho
1

: )t( u,fvhi/cgabi ak tku' )avhu ngabu, uneyhru,

kgcus, tkhkho(/ scr tjr' fabges gk dch vnzcj' uvhv tchu rumv kajyu'

ctu,v agv bp,ju vanho' urtu nktfh var, uvhu cufho' uhrsu sngu,hvo

ubpku gk ghbhu' kphfl fvu ghbhu/ scr tjr' fsh ahyuk hgec t, vcrfu,:

)c(kt hsg,h huo nu,h/tnr rch hvuag ci erjv' to ndhg tso kpre

tcu,hu' hstd jna abho kpbhvo' ujna ktjr fi' uhmje vhv ci ef"d' tnr'

ant kpre tnh tbh ndhg' uvht c, ef"z n,v' uvrhbh ci vw abho xnul

kprev' kphfl kt hsg,h huo nu,h' ant kpre tnh ant kpre tct:

)d(,khl/jrcl' asrl k,ku,v: at bt/kaui vajzv' ftu,v aabhbu
2

' thi

najhzhi t, vxfhi tck nahtv gk dch jcr,v' jss xfhbl uajuy hpv akt

,tfhkbh bckv
3

:umusv kh/ni vvper' ukt ni vdzk: )v( kmus mhs kvcht/
nvu kvcht' to kt hnmt mhs' hcht ni vdzk: )z( kpbh vw/crau,u' ahxfho

gk hsh: )y( uej kh/nakh vo uthbo dzk' afl f,c kv hmje cf,uc,v khyuk

abh dshh gzho cfk huo
4

: abh dshh gzho/ufh abh dshh gzho vhv ntfku ak

hmje' tkt pxj vhv' vtjs verhc kpxju' uvtjs gav nygnho/ cpreh

srch tkhgzr: ftar tvc/fh ygo vdsh fygo vmch: )ht( tha agr/cgk
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explains in Parshas Vayishlach that he gave his wife (who was really called

Ahalivamah) the name Yehudis, a name whose meaning suggests that she

had abandoned idol worship (Rashi 36:2). 

And since Ahalivamah was born from a wicked family, as Rashi

explains, Eisav was forced to change her father’s name too, in order to

maintain the image that he had married a righteous person. So he called

her Yehudis, daughter of Be’airiy the Chitite.

At the literal level, there is no need to explain the significance of every

name. (Only those names which pose some sort of question or

contradiction are explained by Rashi).  Therefore, Rashi was not required

to explain why Eisav chose the name Be’airiy in particular, since it is

already self-evident from Rashi’s commentary why Eisav was forced to

change this name.

Perhaps it could be argued that Eisav chose the name Be’airiy in order

to further promote his deception.  We read in the previous section that

after Yitzchak dug a series of wells which were contested by Philistines, his

third well was left in peace, and Yitzchak then swore an oath of peace with

Avimelech, king of the Philistines.  Therefore, after marrying at forty years

to mimic his father, Eisav continued his ploy of paternal imitation by

acquiring his own well—not in the literal sense, but rather, by acquiring a

father-in-law whose name was Be’airiy, literally: “my well.”  Thus he was

intimating, “just like my father has his own well, I have my own too.”

(Based on Likutei Sichos vol. 5, p. 163ff.)

RASHI’S THREE INTERPRETATIONS (V. 1)

Rashi offers three explanations as to why Yitzchak’s sight became weak.

However, Rashi’s comment is perplexing because:

a.) The Torah itself appears to explain why Yitzchak’s vision became

impaired, because he was old: “Yitzchak had grown old. The vision of his

eyes had dimmed” (See Rashbam). Why did Rashi need to offer any

explanation at all?

b.) Why did Rashi find it necessary to bring three interpretations?

�
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Y itzchak had grown old (and he wanted to bless Eisav*). 

The vision of his eyes had dimmed. He summoned Eisav, his older son, and he said to him,

“My son.” 

“I’m here,” he replied.
2 “Look, now I have grown old. I don’t know when I will die. 3 So now, sharpen your tools, (take) your

sword and your bow, and go out to the field to hunt game for me. 4 Make for me the tasty foods that I

love, and bring them to me to eat. For (doing this) my soul will bless you before I die.” 
5 Rivkah was listening when Yitzchak spoke to Eisav, his son.

Eisav went to the field to hunt game. (He intended) to bring (meat from stolen animals if he was

unable to trap his own). 
6 Rivkah said to her son Ya’akov, “Look, I heard your father speaking to Eisav your brother, saying,

7 ‘Bring me game and make me tasty foods to eat, and I will bless you before my death, before God.’
8 Now, my son, listen to my voice, to what I am commanding you: 9 Go now to the flock, and take two

of my choice kids from there, and I will make (one of) them into tasty foods for your father, (the types)

that he loves (since a goat tastes like game). 10 You will bring (them) to your father to eat. For (doing this)

he will bless you before he dies.” 
11 Ya’akov said to Rivkah his mother, “But my brother Eisav is a hairy person, and I am a smooth

�� Why was Yitzchak’s vision weak? (v. 1)

RASHI: Because of the smoke of the above-mentioned [wives of

Eisav] who would burn incense in idol worship. 

Another explanation: When Yitzchak was bound on the altar and

his father was about to slaughter him, the heavens opened and the

ministering angels looked on and wept. Their tears fell upon

Yitzchak’s eyes and as a result, his eyes became dim.

Another explanation: To enable Ya’akov to take the blessings. 

RASHBAM: Yitzchak’s eyes dimmed from old age.

SIFSEI CHACHAMIM: First Rashi offers an explanation which is based

on the juxtaposition of verses (since the previous verse alludes to the

idol worship of Eisav’s wives).  However, this leaves the reader with

the question: How could God cause this to happen to Yitzchak?

Therefore Rashi brings the latter reason, that Yitzchak’s blindness

was to enable Ya’akov to take the blessings.  However, we are still

left with the question: Why did Rivkah not become blind too from

the smoke?  Therefore, Rashi brings the additional explanation that

Yitzchak’s eyes had already been weakened at the Akeida, therefore

his eyes were more severely affected by the smoke.

THE EXPLANATION

Towards the end of Parshas Chayei Sarah, the Torah states, “After

Avraham died, God blessed Yitzchak his son” (25:11). Rashi explains why

it was God, and not Avraham, who blessed Yitzchak: “Even though God

gave over the blessings to Avraham, he was afraid to bless Yitzchak, since

he foresaw Eisav coming forth from him. He said, ‘Let the Master of

blessings come and bless whomever He pleases!’ So, God came and

blessed him.”

Thus, on reaching our verse, “The vision of his (Yitzchak’s) eyes was

dimmed,” Rashi was troubled by an obvious question: If God personally

blessed Yitzchak, then how is it possible that he should lose his sight?

Surely God’s blessing should have spared him from this aggravation?

Thus, Rashi searched for an explanation why Yitzchak’s loss of vision

was not due to his old age, but rather, due to some external factor.   In the

final analysis, Rashi found it necessary to bring three interpretations, since

each of them have their own respective advantages and disadvantages:

a.) Rashi’s first explanation: smoke damage

This explanation is preferable, as it is indicated by the Torah itself.  In

the previous verse, we read that Eisav and his wives, “tormented Yitzchak

and Rivkah” (26:35), and Rashi writes that this was due to their idol

worship. In the following verse we read, “Yitzchak had grown old.

The vision of his eyes had dimmed” (27:1), so it follows that Yitzchak’s

visual impediment here in 27:1 was caused by the idol worship

mentioned in 26:35 (see Sifsei Chachamim). Since this is the most

contextually preferable solution, Rashi cited it as his first and primary

interpretation.

However, this explanation alone is insufficient, as we are left with two

questions: Presumably, Eisav and his family would not have burned

incense to idols in Yitzchak's presence—they probably lived in a separate

residence in any case—so why should Yitzchak have been affected by the

smoke? And, if Yitzchak was affected, why was Rivkah not harmed too?

Therefore, Rashi looked for another interpretation.

T O R A S  M E N A C H E M
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i�P¬ ©kx«ä	Y xE −a£r«©A i½�ci¥S�n Æ d̈l§k�̀ �e dÀä	W `́ 
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sfhh,t/ scr tjr ajns tu,i ni bnrus: tar t,v cch,/uvkt fnv
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)ft( dav bt utnal/tnr hmje ckcu' thi srl gau kvhu, ao anho
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(As for Eisav’s wives, we can presume that either they indeed lost their

sight, or they knew how to avoid the ill effects of the smoke.  Eisav himself

was “a man of the field” (25:27), who spent little time at home, so

presumably he was unaffected).

b.) Rashi’s second interpretation: damage by angels’ tears at the Akeida

This interpretation—that Yitzchak’s eyes were damaged by tears of the

angels at the Akeida—is preferable to the other two explanations which

Rashi brings, for two reasons.  Firstly, it explains how Ya’akov received the

blessing from Yitzchak due to a positive reason (Yitzchak’s courage at the

Akeida) rather than the negative reasons of the other two interpretations.

Secondly, this interpretation explains more satisfactorily why Yitzchak

never noticed that Eisav worshipped idols, since he lost his sight at the

Akeida, before Eisav was born.  According to the other interpretations

however, it is somewhat difficult to imagine how Eisav’s unholy activities

would have remained totally undiscovered by Yitzchak for so many years.

However, this interpretation alone is unsatisfactory, since it is a non-

literal, Midrashic teaching which is not indicated at all by scripture.

Therefore, Rashi sought for a third solution.

c.) Rashi’s third interpretation: God took away Yitzchak’s sight

Rashi’s third interpretation—that God took away Yitzchak’s sight in

order for Ya’akov to receive the blessings—is superior to the other

interpretations, since it explains how Yitzchak lost his sight only at the end

of his life, a fact stated explicitly by scripture (“Yitzchak had grown old.

The vision of his eyes had dimmed”). According to the second

interpretation, Yitzchak lost his sight at the Akeida, at the age of 37, well

before old age; and according to the first interpretation, he lost his sight

from the age of 100 when Eisav married, 80 years before his passing.

The verse should thus have stated, “The vision of his eyes had

T O R A S  M E N A C H E M

[ The Last Word [

Rather than take away Yitzchak’s sight, God could have made

Yitzchak give the blessing willingly to Ya’akov in a very

simple manner: he could have revealed to Yitzchak that Eisav was

in fact a wicked person.

From this we can learn to what extremes a person should go to

avoid speaking negatively about another Jew. For God was

willing to allow Yitzchak to lose his sight rather than to speak

badly about Eisav.   
(Based on Likutei Sichos vol. 15,  pp. 215-6)

1 scrho fj' fy



181 / BEREISHIS - GENESIS - PARSHAS TOLDOS 27:11-21

(skinned) person. 12 Maybe my father will feel me, and see that I am an imposter—I will bring upon

myself a curse and not a blessing.” 
13 But his mother said to him, “Let your curse be on me, my son. Listen to my voice: go and get (the

goats) for me.” 
14 So he went, and took (the goats), and he brought (them) to his mother. His mother made tasty

foods, that his father loved. 15 Rivkah took her older son Eisav’s clean clothing which she had in the

house, and she dressed Ya’akov, her younger son. 16 She put the goats’ skins on his hands and on the

smooth part of his neck. 17 She gave the tasty foods and the bread which she had made, into the hand

of Ya’akov, her son. 
18 He came to his father and said, “My father!” 

(Yitzchak) said, “I’m here. Who are you, my son?” 
19 Ya’akov said to his father, “I am...Eisav your firstborn. I did what you told me. Please come and sit

(at the table) and eat some of my game, in order that your soul will bless me.” 
20 Yitzchak said to his son, “How did you find it so quickly, my son?” 

He said, “Because God, your God, brought it to me.” 
21 (When Ya’akov mentioned God, Yitzchak became suspicious, so) Yitzchak said to Ya’akov, “Please

come closer, so that I may feel you, my son, to see if you are my son Eisav, or not.” 

�� Why did Yitzchak tell Ya’akov to come closer? (v. 21)

RASHI: Yitzchak said to himself, “Eisav doesn’t usually mention God’s name, but this man said: ‘Because God, your God, brought it.’”

MIDRASH: Yitzchak said, “I know that Eisav doesn’t mention God’s name, and this man did mention it. He must be Ya’akov and not Eisav.”

C L A S S I C  Q U E S T I O N S

dimmed,” before, “Yitzchak had grown old,” and not the other way

around.

However, this interpretation too is flawed, since we are left with the

question: Why did God make Yitzchak suffer in order for Ya’akov to

receive the blessing? Surely, God has many possible ways at His disposal

of achieving any given result, so why did He not find a less harmful

method for Ya’akov to receive the blessing, than causing Yitzchak to lose

his vision?

In fact, Rashi deemed the force of this question to be so strong, he

recorded this interpretation last, indicating that it is the least preferable of

the three.

(Based on Likutei Sichos vol. 15, p. 211ff.)

YITZCHAK’S SUSPICION (V. 21)

At first glance, Rashi appears to differ in opinion from the Midrash:

Rashi writes, “Eisav doesn’t usually mention God’s Name,” whereas the

Midrash stresses, “Eisav doesn’t mention God’s Name,” suggesting that

he never mentioned it.

However, at the literal level we can only conclude that Eisav never

mentioned God’s Name, otherwise the casual reference to God in verse

20 would not have aroused Yitzchak’s suspicion.  Rashi’s intention here

must be that Eisav never mentioned God’s Name, and he does not differ

with the Midrash. Their slightly different phraseology is thus

inconsequential in this instance (see Sparks of Chasidus). 

(Based on Sefer Hama’amarim Melukat, vol. 4, p. 64, note 14)

�
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[ Sparks of Chasidus [

YITZCHAK’S BLESSING

I f Yitzchak knew that “Eisav doesn’t mention God’s Name” (see

Classic Questions & Toras Menachem to v. 21), then why did he want

to bless Eisav, and not Ya’akov?

Yitzchak perceived that within Eisav were holy sparks of an

extremely lofty spiritual source, more so than in Ya’akov’s case.

Therefore, he chose to bless Eisav, because Yitzchak understood

that his blessing had the spiritual power to elevate the sparks

which were trapped within Eisav’s unholy existence, allowing

them to return back to their source.

In a sense, Yitzchak was indeed correct—his blessings did have

the power to rescue the sparks trapped within Eisav. But the

blessing needed to pass first via Ya’akov, because Eisav was not

sufficiently prepared to utilize Yitzchak’s blessing properly. 

So, God arranged matters such that Ya’akov would first receive

the blessing , and then, Ya’akov in turn would utilize the blessing

to elevate the sparks trapped in Eisav.

(Based on Sefer Hama’amorim Melukat, vol. 4, p. 64, note 14)
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PÎd�W�B ei®¦a�` ẃ�g§v�i ei− ¨l�` x�n`Ÿ¬I�e ek :	Y	W« �I�e o �i− �i F …l ¥̀ā
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̀I�ci�e aŸw£r�i	C Di¥l�w `̈l�w x�n �̀e D�i	W�nE i�dEa`

Fed i�x` Di¥r	cFn	Y	W�̀  `̈l�e bk :eŸ�y¥r	c i�dFc�i

:Di¥k	x¨aE o¨xi¦rŸ	y i�dEg` eŸ�y¥r i�ci¦M i�dFc�i

x�ǹ �e dk : 
̀p` x�n �̀e eŸ�y¥r i�x§A oi�C 	Y�̀  x�n �̀e ck 

li�c§A i�x§a�c `�ci¥S�n lFki�`�e i�n�c�w ai�x	w

Di¥l i�z�i�̀ �e l̈k �̀e Di¥l ai�x�w�e i�W§t�p K
pi¦k	ẍa	z�C

ai�x	w i�dEa` w�g§v�i Di¥l x�n �̀e ek :i�z	WE �̀x	n�g

g�x �̀e Di¥l wi�W�pE ai�x	wE fk :i�x§A i¦l w�W�pE o©r§M

�̀gi�x i�fg x�n �̀e Di¥k	ẍaE i�dFWEa§l�c �̀gi�x z�i

K̈l o�Y�i�e gk :
i�i Di¥k	ẍa i�c `̈l	w�g �gi�x§M i�x§a�c

zE`i�b	qE `̈r	x�̀ 	c `̈aEH�nE 
̀I�n	W�c `̈N�H�n 
i�i

oEc§A§r�Y	W�i�e oi�n	n©r K
pEg§l§t�i hk :x�ng�e xEA¦r

adur cphu' uzv tnr fh verv vw tkvhl: )fc( euk hgec/anscr ckaui

,jbubho' euo bt' tck gau ckaui ebyurht scr' heuo tch: )fs(uhtnr
tbh/kt tnr tbh gau' tkt tbh: )fz( uhrj uduw/uvkt thi rhj rg hu,r

nay; vgzho' tkt nkns abfbxv gnu rhj di gsi: frhjasv tar
crfu vw/ab,i cu rhj yuc' uzv asv ,pujho' fi srau rz"k: )fj(uh,i
kl/h,i uhjzur uh,i

1
/ ukph pauyu nuxc kgbhi vrtaui' rtv rhj cbh ab,i

ku vec"v' frhj asv uduw' ugus h,i kl nyk vanho uduw: nykvanho/

fnangu' unsra tdsv ha kvrcv pbho/ )scr tjr' nvu vtkvho' cshi' to

rtuh kl' h,i kl' uto ktu kt h,i kl' tck kgau tnr' nanbh vtr. hvhv

nuacl' chi mshe chi rag h,i kl/ unnbu kns aknv' fagav vch, xhsr

,pk,u' hartk avut cgk tnubv unmshe gkhu vshi' kt hert gkhl ,dr'

kphfl ub,, ktha fsrfhu tar ,sg t, kccu
2

' tck bfrh njuxr tnbv'

kphfl tnr ut,v ,ang vanho uduw ugah, ffk tar hert tkhl vbfrh'

chi rtuh chi athbu rtuh ,i ku' fsh akt hert gkhl ,dr/ cra"h hai nsuhe(:
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�� What “fragrance” did Yitzchak smell? (v. 27)

RASHI: Surely there is no odor more offensive than that of goat’s

hair? [which Ya’akov was wearing—see v. 16]. This teaches us that

the fragrance of the Garden of Eden entered with him [and it was this

fragrance that is referred to in v. 27]. “The fragrance of a field, which

God has blessed,” indicates it had a pleasant fragrance, that of a field

of apples. This is how our Sages explain it..

SIFSEI CHACHAMIM: Eisav’s garments, which Ya’akov was wearing,

originally belonged to Nimrod, and they were coveted [and stolen

from him] by Eisav. Nimrod obtained them from Adam, who wore

them in the Garden of Eden.

NACHALAS YA’AKOV: Rashi cited the teaching of our Sages, that

Yitzchak smelled a field of apples since it explains why the verse uses

the term “field” in the singular. However, at the literal level, we can

presume that the verse refers to fields in general. Thus Yitzchak

smelled the fragrance of grasses and flowers.

C L A S S I C  Q U E S T I O N S

YA’AKOV’S PLEASANT AROMA (V. 27)

What forced Rashi to conclude, at the literal level of Torah

interpretation, that the fragrance of the Garden of Eden entered with

Ya’akov? [Sifsei Chachamim suggests] that the aroma came from

Eisav’s garments, which were originally owned by Adam in the Garden of

Eden.  

This argument is based on an earlier comment of Rashi to v. 15.

The Torah describes Eisav’s garments as ,IsUn©j, and Rashi offers two

interpretations: “,IsUn©j©v means “the clean ones,” as Onkelos renders,

t¨,²h�f©S (clean ones). Another explanation: the garments that he had

coveted (s�n�j�J) from Nimrod.”

However, even though Rashi does mention that Eisav acquired his

garments from Nimrod, he makes no indication at all that they had a

specific smell.  Therefore, at the literal level, we can conclude that they

had no particular smell.  And, obviously, according to Rashi’s first

interpretation that they were “clean garments,” they would have been

odorless. So, why did Rashi conclude that he had the aroma of the

Garden of Eden?

Similarly, we need to explain why, at the literal level, Yitzchak exclaimed

that Ya’akov had the aroma of an apple field, in particular. What would

be wrong with presuming that we are speaking here of an ordinary field,

of grasses and flowers?  [see Nachalas Ya’akov]

THE EXPLANATION

In order to answer the above questions, we need to first address an

obvious problem with Rashi’s comment here:

Presumably, Rivkah did not foresee that the aroma of the Garden of

Eden would enter with Ya’akov into Yitzchak’s chamber.  So, if “there is

no odor more offensive than that of goats’ hair,” why did Rivkah not take

�
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22 Ya’akov drew near to Yitzchak his father, and he felt him. (Yitzchak) said, “The voice is (polite like)

the voice of Ya’akov, but the hands are the hands of Eisav!” 23 He did not recognize him because his

hands were hairy like his brother Eisav’s hands, and he blessed him. 
24 He said, “Are you my son Eisav?” 

“I am,” he said.
25 He said, “Serve me, so that I can eat my son’s game. For (doing this) my soul will bless you.” 

(Ya’akov) served him, and he ate. He brought him wine, and he drank. 
26 His father Yitzchak said to him, “Please come closer and kiss me, my son.” 
27 (Ya’akov) came closer, and he kissed him. (Yitzchak) smelled the fragrance of (what he thought was)

his garments, and he blessed him. He said, “Look, the fragrance of my son is like the fragrance of a field

(of apples), which God has blessed!”
28 “And may the Almighty give you (repeatedly) from the dew of the skies and from the fatness of the

earth, an abundance of grain and wine. 29 Nations will serve you; kingdoms will bow down to you.

�� What did Yitzchak begin his blessing with the word,

“And...” (v. 28)

RASHI: [He was saying:] “May He give, and give again.” 

According to its literal meaning, the verse is a continuation of the

previous topic: “Look, the fragrance of my son,” which God has

given him, “is like the fragrance of a field....” (v. 27), and furthermore,

“May He give you from the dew of the skies....” (v. 28).

SIFSEI CHACHAMIM: According to Rashi’s first interpretation,

Yitzchak said, “May He give” blessings initially, and even if you will

sin, He will “give again.”

C L A S S I C  Q U E S T I O N S

any precaution to stop Yitzchak from smelling the goats’ hair?  Surely such

a foul odor would have been an obvious giveaway?

The solution to this problem, however, lies in Yitzchak’s instructions to

Eisav: “Go out to the field to hunt game for me. Make for me the tasty

foods that I love, and bring them to me to eat” (v. 3-4). Clearly this involved

hunting an animal, slaughtering it, skinning and gutting it and then

preparing it to eat. All these jobs would have rendered Eisav quite

odorous indeed, so we can presume that Yitzchak was expecting Eisav to

have a bad smell.

Therefore, when the Torah relates in verse 27 that Ya’akov actually had

a pleasant fragrance, Rashi immediately asks: “Surely there is no odor

more offensive than that of goats’ hair?” What happened to the foul smell

of goats’ hair that Ya’akov was wearing, which served to imitate the bad

aroma which Yitzchak was expecting?

Due to this question, Rashi understood that the Torah is hinting here, at

the literal level, to the Midrashic teaching that the aroma of the Garden of

Eden entered with Ya’akov.

Since Yitzchak was not aware that the aroma of the Garden had entered

the room, he presumed that Ya’akov must have picked up the pleasant

smell while he was cooking the “tasty foods,” which obviously involved

the use of spices and sweet-smelling ingredients.  Thus, Rashi rejected the

notion that Yitzchak thought he was smelling a field of grasses and

flowers, since these items are not used in cooking.  Rather, Rashi accepted

the Midrashic account that he smelled like a field of apples, since apples

could be used when cooking “tasty foods.”

(Based on Sichas Shabbos Parshas Toldos 5741)

THE BEGINNING OF YITZCHAK’S BLESSING (V. 28)

Rashi was troubled as to why Yitzchak would have begun his blessing

with the word “and.” He therefore explained that Yitzchak was alluding to

a twofold blessing, “May He give and give again.” 

However, this interpretation is difficult to accept, since it begs the

question: Since God’s blessing is unlimited and devoid of any

imperfection, why would He need to give it twice?

Therefore, Rashi brought a second interpretation, that verse 28 begins

with the word “and” because it is a continuation of verse 27.  

Nevertheless, this interpretation is problematic, as there appears to

be no connection between the subject of verses 27 and 28. So, Rashi

cited both interpretations: The first, because it explains better the context

of the verse, and the second, because it explains the use of the word

“and,” in particular.

WHY IS GOD’S BLESSING REPEATED?

According to Sifsei Chachamim, Yitzchak gave a twofold blessing

(“May He give, and give again”), to indicate that God’s blessings would

be “given again,” even if Ya’akov and his descendants sinned.

However, this interpretation appears to contradict verse 40 below,

where Yitzchak tells Eisav, “You shall serve your brother. But, when you

grieve (about the blessings he took, because the Jewish people have

transgressed the Torah,) then you will break his yoke off your neck.”

Here we see that if the Jewish people would sin, Yitzchak’s blessing,

“You will be a master over your brothers, and your mother’s sons will bow

down to you” (v. 29), would indeed be revoked, and that instead,

“You (Eisav) will break his yoke off your neck.”

Rather, it would seem that the implication of Yitzchak’s twofold blessing

is that the recipient would: a.) first receive the actual blessing itself;  b.) He

is then given the ability to utilize the blessing to its full extent. I.e. since

God’s blessing is unlimited, there is reason to fear that the person will not

use it to his full potential, so the person actually requires a further blessing,

to enable him to use the initial blessing properly. 

Thus, God gives the blessing, and then, He “gives again” the ability to

utilize and internalize the blessing properly.

(Based on Likutei Sichos vol. 10, p. 80ff.; Sichas Shabbos Parshas Toldos 5724)
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i�p§A K̈l oEc�B	q�i�e Ki�g�̀ §l a�x i�e�d o
e§M§l�n K̈l
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`�d Di¥l x�n`�e i�dEa` w�g§v�i ai�z`�e hl

)fy( cbh tnl/uhgec tnr khvusv cbh tchl' kph avhu ku cbho nfnv

tnvu,' ufti akt bat tkt tav tj,' tnr cbh tnl
1

: trrhl trur
uncrfhl crul/ucckgo vut tunr ncrfhl crul utrrhl trur' vmsheho

,jk,o hxurho uxupi akuv' uturrhvo unmgrhvo eusnho kncrfhvo' kphfl

hmje vesho ekk, turrho kcrf, ncrfho' uvragho ,jk,i akuv uxupi

hxurhi' kphfl ckgo vesho crfv kekkv: )k( hmthmt/zv humt uzv ct:

)kd(uhjrs/f,rdunu u,uv' kaui ,nhv/ unsrau' rtv dhvbo p,ujv n,j,hu:

nh tput/kaui kgmnu' nana go fnv scrho/ scr tjr thput' thv pv' nh

vut uthput vut vms mhs: utfk nfk/nfk ygnho acea,h kyguo ygn,h cu
2

:

do crul hvhv/akt ,tnr' thkukh arhnv hgec ktchu kt byk t, vcrfu,'

kfl vxfho ucrfu nsg,u
3

: )kv( cnrnv/cjfnv: )ku( vfh ert anu/kaui

,hnv vut' fnu vfh tjh t,v
4

' ant kfl bert anu hgec' gk ao xupu avut

g,hs kgecbh/ ,bjunt
5

' knv jrs hmje' tnr' ant gui ha ch acrf,h eyi kpbh

dsuk' uabh,h xsr vhjx' v,jhk gau nmge uhgecbh zv pgnho' tnr ku tchu

nv gav kl' tnr ku t, cfur,h kej' tnr' cfl vhh,h nmr ujrs' ant gcr,h

gk aur, vshi' gfahu kcfur crf,h' do crul hvhv: uhgecbh/f,rdunu ufnbh'

trcbh/ utrc' ufni/ uha n,rdnhi ujfnbh' b,jfo kh: tmk,/kaui vprav'

fnu uhtmk )x"t uhmk(: )kz( vi dchr/ crfv zu achgh, vht' uvut guav tu,v

rtaubv' tkt tnr ku' nv ,ugk, kl ccrfv' to ,ebv bfxho aku vo' avrh

dchr an,hu kl' unv aebv gcs ebv rcu: ukfv tput nv tgav/thv

thpt tcea nv kgau, kl: )kj( vcrfv tj,/v"t zu nana, kaui ,nhv'

fnu vcnjbho
6

' vanbv vht
7

' vfnu, bck
8

: )ky( nanbh vtr.uduw/zu

hWar

�� Why did Yitzchak become “extremely bewildered”? (v. 33)

RASHI: The Midrash Tanchumah states: Why did Yitzchak become

bewildered? He said, “Perhaps I am guilty of a sin, for I have blessed

the younger son before the older one, and thus altered the order of

the relationship.” 

Then, Eisav bgean to weep, “He has already deceived me twice!” 

His father said to him, “What did he do to you?” 

He replied, “He took my birthright.” 

[Yitzchak] said, “That is why I was troubled and bewildered, for I

was afraid that perhaps I had transgressed the line of the law.

But now I know that I actually blessed the firstborn, let him be

blessed too” (see v. 33). (Rashi to v. 36)

C L A S S I C  Q U E S T I O N S
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You will be a master over your brothers, and your mother’s sons will bow down to you. Those who curse

you will be cursed, and those who bless you will be blessed.” 

[ EE II SS AA VV DD II SS CC OO VV EE RR SS TT HH AA TT HH IISS BB LL EE SS SS II NN GG WW AASS GG II VV EE NN AA WW AA YY [

T hen, when Yitzchak had finished blessing Ya’akov—just as Ya’akov had left his father Yitzchak’s

presence—his brother Eisav came back from his hunt. 31 He had also made tasty foods, and he

brought (them) to his father. 

He said to his father, “My father should get up and eat his son’s game, so that your soul will bless me.” 
32 His father, Yitzchak, said to him, “Who are you?” 

He said, “I am your son, your firstborn, Eisav.” 
33 Yitzchak was extremely bewildered. He said, “Who then is the one who hunted game and brought

it to me, then I ate it all before you came, and I blessed him? Let him be blessed too (in any case).” 
34 When Eisav heard his father’s words, he cried extremely loudly and bitterly. He said to his father,

“Bless me too, my father!” 
35 (Yitzchak) said, “Your brother came ingeniously and took your blessing.” 
36 (Eisav) said, “Is that why he was called Ya’AKoV, (because he was destined to deceive me

[le’AKVeini])? He has deceived me twice! He took my birthright, and look, now he has taken my

blessing!” 

(Eisav) said (to Yitzchak), “Haven’t you saved a blessing for me?” 
37 Yitzchak answered, saying to Eisav, “(Whatever blessing I give you will be of no use, because) I have

already made him a master over you, given him all his brothers as servants, and I have sustained him

with grain and wine. So, for you then, what shall I do, my son (if I bless you he will acquire your

possessions in any case, since he is your master)?” 
38 Eisav said to his father, “Haven’t you got just one blessing, my father? Bless me too, my father.”

Eisav raised his voice and wept. 
39 His father Yitzchak answered saying, “Look, your dwelling place shall be from the fat places of the

YITZCHAK’S BEWILDERMENT (V. 33)

Why was Yitzchak “extremely bewildered” by the thought that he had

blessed the wrong son? Surely this was an over-reaction?

However, Yitzchak’s primary concern was not that he had blessed the

wrong person, but rather, that he had lost the status of “a perfect burnt

offering,” a Divine assurance of purity and perfection (See Rashi to 26:2).

It now appeared that he had not been given special protection from above

to prevent him from giving the blessing to the wrong son (see Rashi’s citation

of Tanchuma in Classic Questions).

Thus, when he discovered that Eisav had in fact sold the birthright to

Ya’akov, Yitzchak was relieved that he had, after all, been protected from

above against blessing the wrong son, and his that apparent “mistake”

was actually Divinely inspired.

One might ask: surely the fact that Yitzchak wanted to bless Eisav was

a mistake in itself? Why did Yitzchak not lose his status of “a perfect burnt

offering” for this misjudgment alone?

However, earlier we witnessed that a misplaced intention is not

sufficient to revoke the status of “a perfect burnt offering.” For Yitzchak

actually planned to go down to Egypt when God told him, “Do not go

down to Egypt! You are a perfect burnt offering, and being outside the

land [of Israel] is not fitting for you” (Rashi 26:2).  From this we see that the

intention to leave the Land of Israel did not invalidate Yitzchak as a

“perfect burnt offering.” Likewise in our case, the intention to bless Eisav

did not tarnish Yitzchak’s perfect holy status, and he was still protected

from above to bless Ya’akov, his true firstborn son.

(Based on Sichas Shabbos Parshas Toldos 5748)

�
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27:30

[ Sparks of Chasidus [

“YOUR BROTHER CAME INGENIOUSLY...” (V. 35)

A ccording to Kabalistic teachings, Ya’akov corrected the

spiritual damage caused by Adam’s sin. 

Therefore, just like Adam had been misled by the ingenious plot

of the serpent, the correction of Adam’s sin had to come through

ingenious trickery—“Your brother came ingeniously and took

your blessing” (v. 35).

(Based on Likutei Sichos vol. 1, p. 56)
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i½ �I�g§a i�Y§v *´�w w½�g§v�iÎl�` Æ d�w§a�x x�n Ÿ̀ ³Y�e en :c«�g�̀  mF¬i m− ¤ki�p	WÎm�B
Æ d¤NÆ�̀ M̈ z³�gÎzF «p§A�n dÆ�X�̀  aŸÂw£rÂ«�i �g ´�w÷Îm�` z® �g zF́p§A i− �p§R�n
aŸ −w£r«�iÎl«�̀  w² �g§v�i ¬̀�x	w�I�e ` gk :mi«�I�g i−¦N d�O¬ ¨l u�x½� �̀d zF´p§A�n
:o©r« 
p§M zF¬p§A�n d−�X�` g ¬�T�zÎ` «÷ F½l x�n Ÿ̀Í�e Æ EdÆ �E©v�i�e F ®zŸ̀  K�x´ä�i�e

Æ m�X�n ³L§lÎg�w�e L® �O�̀  í¦a` l−�̀ Ez§a d�zi¬ ¥A m½�x` d« 
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i�i a�d�i i�C K�zEa�zFY r�x` z�i K�z	xi�n§l K�O¦r

thykht"v ak hui
1

: )n( ugk jrcl/fnu cjrcl' ha gk avut cneuo tu,

cw' fnu gns,o gk jrcfo
2

' cjrcfo/ gk mct,o
3

cmct,o: uvhv ftar
,rhs/kaui mgr' fnu trhs cahjh

4
' fkunr fahgcru hartk gk v,urv'

uhvhv kl p,jui pv kvmygr gk vcrfu, abyk' upre, gku uduw: )nt(hercu
hnh tck tch/fnangu' akt tmgr t, tct/ unsra tdsv kfnv pbho ha:

)nc( uhds krcev/cruj veusa vuds kv nv agau nvrvr ckcu: n,bjo
kl/bjo gk vtjuv' kjauc njacv tjr, kv,bfr kl ukvrdl/ unsra tdsv'

fcr t,v n, cghbhu' ua,v gkhl fux ak ,bjunho/ ukph pauyu' kaui

,bjunho' n,bjo vut gk vcrfu, cvrhd,l: )ns( tjsho/nugyho:

)nv(knv tafk/ tvhv afukv nabhfo/ )kns gk( veucr t, cbhu eruh

afuk/ ufi chgec tnr ftar afk,h afk,h: do abhfo/ to heuo gkhl ut,v

,vrdbu' hgnsu cbhu uhvrdul' uruj vesa bzrev cv' ub,bctv achuo tjs

hnu,u' fnu anpura cpre vnebt kta,u
5

: )nu( em,hcjhh/ntx,h cjhh:

)c( psbv/fnu kpsi: ch,v c,utk/kch, c,utk' fk ,hcv amrhfv kn"s

c,jk,v vyhk kv v"t cxupv
6

: )d( utk ash/nh ash ccrfu,hu kn,crfhi

nphu' hcrl tu,l: )s( t, crf, tcrvo/atnr ku utgal kduh dsuk/

hWar

*ew zghrt     **cjuna ,uW, nxuni fti W,rh ygnhW' uhWt afti ahhl nWa vnbj, ah )cnscr hz' fd( aerht, vnkv thbv nkghk dnur ukt nkrg dnur tkt cvgnsv nugy, cabh vygnho/

�� Why did Rivkah suggest that Ya’akov get married at this

point? (v. 46)

BIURAY MAHARAY: Rivkah did not want to tell Yitzchak that Eisav

wanted to kill Ya’akov. She feared that Yitzchak might withhold

some blessing from Ya’akov, so as not to further anger Eisav.  She

therefore claimed that she had sent Ya’akov away, because “I am sick

of my life, etc.”

�� What is the “blessing of Avraham”? (v. 4)

RASHI: [God] said to [Avraham], “I will make you into a great

nation’ (above 12:2), “[All the nations of the world] will be blessed

through your children” (22:18). May those blessings be for you. May

that nation and those blessed children come out from you.”

MIZRACHI: Why did Rashi not learn, more simply, that the “blessing

of Avraham,” which Yitzchak gave to Ya’akov, is precisely that which

C L A S S I C  Q U E S T I O N S
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land, and from the dew of the skies from above. 40 You will live by your sword, and you shall serve your

brother. But, when you grieve (about the blessings he took, because the Jewish people have transgressed

the Torah) then you will break his yoke off your neck.” 

[ EE II SS AA VV PP LL AA NN SS TTOO KK II LL LL YY AA ’’ AA KK OO VV //  RR II VV KK AA HH TT EE LL LL SS HH IIMM TTOO FF LL EE EE [

E isav hated Ya’akov because of the blessing which his father had given him. Eisav said to himself,

“The days of mourning for my father will soon come, and then I will kill my brother Ya’akov.” 
42 Rivkah was told (by Divine inspiration) the words of Eisav, her older son. She sent (a message)

and summoned Ya’akov, her younger son. She said to him, “Beware, your brother Eisav regrets (his

relationship) to you (and wishes) to kill you. 43 Now, my son, listen to my voice! Go and run away to my

brother Lavan, in Charan. 44 You can live with him for a few days until your brother’s anger has calmed

down, 45 until your brother’s anger against you has calmed down, and he forgets what you did to him.

Then I will send (for you) and bring you from there. Why should I be bereaved from both of you on one

day (for if you kill him, his sons will kill you)?” 

[ YY II TT ZZ CC HH AA KK II NN SS TT RR UU CC TT SS YY AA ’’ AA KK OO VV TTOO MM AA RR RR YY [

Rivkah said to Yitzchak, “I am sick of my life because of the Chitite girls. If Ya’akov takes a wife

from a Chitite girl like one of these, from the daughters of this Land, what use is life to me?”
1 Yitzchak called Ya’akov and blessed him. He instructed him, saying to him, “You should not take

a wife from the Cana’anite girls. 2 Go and travel to Padan-Aram, to the house of Besu’el, your mother’s

father, and take yourself a wife from there, from the daughters of Lavan, your mother’s brother.
3 May God Almighty bless you, make you fruitful and multiply, and you will become an assembly of

nations. 4 May He give you the blessing of Avraham to you, and to your seed with you, that you will

inherit the land in which you (only) wandered (in up until now), which God gave to Avraham.” 

is mentioned in verse 4 itself, “that you will inherit the land in which

you wandered, which God gave to Avraham”?

However, this could not be Yitzchak’s blessing, as the Land of

Israel was given to Avraham as a gift, and not as a blessing.

”THE BLESSING OF AVRAHAM” (V. 4)

Mizrachi questions why Rashi needed to explain the meaning of “the

blessing of Avraham” at all, since the verse itself seems to state precisely

what the blessing was: “May He give you the blessing of Avraham to you,

and to your seed with you, that you will inherit the land in which you

wandered, which God gave to Avraham.”

Mizrachi explains that the inheritance of the Land of Israel could not

possibly have been “the blessing of Avraham,” since the Land was

already given to Avraham as a gift, and not as a blessing for the future.

However, it was explained above that a precise reading of Rashi

indicates conclusively that, at the literal level of Torah interpretation, God

only promised to give the land in the future, He did not actually give it,

so the blessing was not yet fulfilled (See Toras Menachem to 15:18, sec. “d”).

Why then does Rashi refuse to take the verse at face value, that Yitzchak

was now blessing Ya’akov that the “blessing of Avraham” should be

fulfilled in him? 

THE EXPLANATION

Normally, when the Torah relates how a certain individual received a

particular blessing, we are informed why the blessing was given.  For

example, in the preceding section we read how Yitzchak wanted to bless

Eisav because he was getting old. Similarly, we read earlier that God gave

a series of blessings to Yitzchak to prosper in the Land of Israel, to counter

his intention to leave the Land (above 26:1-4). Avraham likewise received

God’s blessing for a specific reason, “All the nations of the world will be

blessed through your children, because you listened to My voice.”(22:18).

In the current passage, we read how Yitzchak blessed Ya’akov before his

departure to Padan-Aram to find a wife.  The blessing in verse 3, to be

“fruitful and multiply, and you will become an assembly of nations,” thus

makes sense, as this was connected to Ya’akov’s marriage.

However, when reading verse 4, Rashi was troubled by the question:

How is the blessing of Avraham and the inheritance of the Land of Israel

connected with Ya’akov’s journey to find a wife? This blessing seems

rather out of place.

Therefore, Rashi searched for an explanation as to why the “blessing of

Avraham” could be connected with Ya’akov’s marriage preparation.

Rashi came to the conclusion that Yitzchak’s blessing here must have been

the words that God said to Avraham in connection with having children:

“I will make you into a great nation” (12:2), and, “[All the nations of the

world] will be blessed through your children” (22:18).

�
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In fact, the former blessing is particularly appropriate in this case as it

was given to Avraham before embarking on a journey, which is precisely

what Ya’akov was about to do here.  Rashi comments there that God gave

Avraham this blessing because, “traveling diminishes... fertility,” so “the

blessing of Avraham,” was especially apt for Ya’akov at this time, when

he was embarking on the task of building a family.

One serious problem here however is that God’s blessing to Avraham

to have many children was not, in fact, fulfilled.  For during his travels,

Avraham only merited one son who proved to be a true heir.

In response to this problem, Rashi continued, “May those blessings be

for you.” I.e. that God’s words for Avraham were actually intended for

Ya’akov. (And we see that they were indeed fulfilled, for despite all his

travels Ya’akov established twelve tribes who were all true heirs.)

WHY DID YITZCHAK SEND YA’AKOV AWAY?

Based on the above explanation, we can solve a problem with the

Torah’s narrative here:

In Parshas Chayei Sarah we read that when Avraham was seeking a

marriage partner for Yitzchak, he did not send his son away, but that
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uv,crfu czrgl/ hvhu tu,i crfu, vtnuru, cachkl' nnl hmt tu,u vduh

utu,u vzrg vncurl: )v( to hgec ugau/ thbh husg nv nknsbu:

)z(uhang hgec/njucr kgbhi ak ngkv' uhrt gau fh crl hmje uduw ufh

akj tu,u psbv tro' ufh ang hgec tk tchu uvkl psbv tro' ufh rgu,

cbu, fbgi' uvkl do vut tk hangtk: )y( tju, bchu,/ nnang abtnr

c, hangtk thbh husg avht tju, bchu,' tkt knsbu an, hangtk

nahgsv kgau euso bauthv' uvahtv bchu, tjhv' uknsbu avhv hgec

ctu,u vpre ci x"d abho' avrh hangtk ci g"s abho vhv fabuks hgec'

ah"s abv vhv dsuk hangtk nhmje' uhmje ci xw abv cks, tu,o' vrh

g"s' uabu,hu vhu ek"z' abtnr utkv abh jhh hangtk uduw' bnmt hgec

fan, hangtk ci x"d abho vhv' uknsbu nfti abyni cch, gcr h"s abv'

utjr fl vkl kjri' avrh kt avv cch, kci kpbh khs,u ak hux; tkt h"s

abv' abtnr gcs,hl h"s abv ca,h cbu,hl uaa abho cmtbl' uafr vmti

nabuks hux; vhv' abtnr uhvh ftar hksv rjk t, hux; uduw' uhux; ci kw

abv vhv fankl' unao gs ahrs hgec knmrho yw abho' zw ak aucg ucw

ak rgc' uhgec tnr kprgv hnh abh ndurh akaho unt, abv' mt ujauc

h"s abv akpbh khs, hux;' uakaho ak hux;' u,ag nankl gs act hgec'

vrh b"d' ufaphra ntchu vhv ci x"d' vrh eh"u' uvut tunr akaho unt,

abv' vrh jxrho h"s abho' vt kns,' atjr aeck vcrfu, byni cch,

gcr h"s abho/ )tck kt bgba gkhvo czfu, v,urv' avrh kt phra hux;

ntchu tkt f"c abv' svhhbu nh"z gs k"y' fbds f"c aphra hgec ntchu

ukt fcsu' uvo fw abho cch, kci' ua,h abho aavv csrl' fsf,hc uhci ku

ch, uknebvu gav xfu,' uphrau rz"k nzv vpxue aavv h"j jsaho

csrl' sch, vuv chnu, vdanho uxfu, vuv chnu, vjnv' ukjacui

vpxueho ajacbu kghk' naphra ntchu gs ahrs knmrho avhv ci e"k

abho' ao tbu numtho gus h"s abho' tkt usth byni cch, gcr cvkhf,u

kch, kci kknus ,urv nnbu' ucachk zfu, v,urv kt bgba gkhvo' ukt

phra hux; nnbu tkt f"c abv' nsv fbds nsv' gs fti nmt,h cra"h

hai(: gk bahu/vuxh; ragv gk rag,u
1 

akt dra t, vrtaubu,: jxk, 
pra, ,uksu,

hWar
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5 Yitzchak sent Ya’akov off, and he went to Padan-aram, to Lavan the son of Besu’el the Aramean,

the brother of Rivkah, Ya’akov and Eisav’s mother. 
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E isav saw that Yitzchak had blessed Ya’akov and sent him away to Padan-aram, to take himself a

wife from there, and that when he blessed him, he instructed him, saying, “You shall not take a

wife from the daughters of Cana’an”;  7 (and he saw that) Ya’akov listened to his father and his

mother, and went to Padan-Aram. 8 (So, since) Eisav saw that the daughters of Cana’an were displeasing

to his father Yitzchak, 9 Eisav went to Yishma’el, and took for a wife Machalas, the daughter of Avraham’s

son Yishma’el, a sister of Nevayos—in addition to his other wives. 

THE HAFTARAH FOR TOLDOS IS ON PAGE 380.  THE HAFTARAH FOR EREV ROSH CHODESH IS ON PAGE 394.

rather, he sent his servant Eliezer to find a wife, and bring her back home

to Yitzchak.  So why did Yitzchak not do the same for his son?

At first glance it seems that Yitzchak sent Ya’akov away to save him from

being murdered by Eisav.  

However, at the literal level, we can presume that Rivkah did not tell

Yitzchak about Eisav’s plot, for fear that Yitzchak might refuse to bless

Ya’akov further (as Biuray Maharay explains).

One might suggest that Avraham did not want Yitzchak to leave the

Land of Israel, because he had the status of a “perfect burnt offering” that

must remain within the Land (See Rashi to 26:2, above).

However, Yitzchak was only informed that he was a “perfect burnt

offering” that must stay in the Land of Israel after his marriage. So, this

could not have been the reason why Avraham insisted that he not leave

home to find a wife (see above, Toras Menachem to 24:6-7).

Rather, the reason why Yitzchak instructed Ya’akov to travel away from

home to find a wife is because: a.) Avraham’s blessing for having many

children had not yet been fulfilled, so Yitzchak was certain that it would

be fulfilled through Ya’akov; and, b.) Avraham’s blessing was to have

children while he was traveling away from home. Therefore, Yitzchak

instructed Ya’akov to leave.

INHERITANCE OF THE LAND

After giving Ya’akov the “blessing of Avraham,” only one fear might

have remained in Ya’akov’s mind: Since Eisav was remaining in the Land

of Israel and Ya’akov was leaving, perhaps Eisav would seize the land for

himself?

To relieve Ya’akov from this worry, Yitzchak added “that you will inherit

the land in which you (only) wandered (in up until now), which God gave

to Avraham.”

(Based on Likutei Sichos vol. 20, p. 116ff.)

T O R A S  M E N A C H E M

28:6

SEVENTH

READING

MAFTIR

[ The Last Word [

EISAV’S MARRIAGE TO MACHALAS

In Parshas Toldos we read about Eisav’s deceptive acts towards

his father, climaxing here at the end of the Parsha, where he

marries one of Yishma’el’s daughters in order to appear righteous

in Yitzchak’s eyes. Rashi, however, comments that, in fact, “He

added wickedness upon his wickedness, in that he did not

divorce the first ones” (v. 9). I.e. just like he had married his first

wives in an attempt to appear righteous (see 26:34 above), so too

here “he added wickedness upon wickedness,” marrying once

again, this time to a member of Avraham’s family in order to

maintain his deceptive veil of righteousness.

In the following Parsha, Vayeitzei, we read of another trickster,

Lavan, who acted deceptively towards Ya’akov.  However, it

could be argued that Eisav’s deception towards his father

represented a greater degree of moral corruption than the acts of

Lavan, because Eisav actively promoted himself as a righteous

person. Lavan, on the other hand, may have acted deceptively,

but he did not scheme to find ways of proving his righteousness

to others. He merely concealed his selfish and corrupt motives so

that Ya’akov would not come to uncover his plans.

So, the Torah’s description of Eisav here, at the end of Parshas

Toldos, comes to warn us of the moral corruption which was

exemplified by Eisav.  Here we are warned to steer clear of this

lowly activity: promoting oneself as righteous while the truth is

something very different indeed.

(Based on Likutei Sichos vol. 35, p. 116ff)
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Vayeitzei connotes having “departed.”At the beginning

of our Parsha, Ya’akov leaves his home in the Land of

Israel, and at the end he returns, having become

“exceedingly wealthy.” While he was away from home,

Ya’akov established most of his family—eleven of his

twelve sons—all of whom remained loyal to the path of

their father.

And yet ironically, Avraham and Yitzchak who spent all

their days in the Land of Israel, both suffered from

rebellious children.  Why was it that Ya’akov achieved a

“perfect complement“ of children outside the Land?

While Ya’akov was a tzadik (a naturally righteous

person), being the founder of the Jewish people, he

also possessed the spiritual advantage of the beinoni and

the ba’al teshuvah—those who struggle with evil and

overcome it.  

This element of his personality began to express itself

when Ya’akov departed from the spiritually conducive

atmosphere of the Land of Israel, and joined Lavan in

Charan.  Here Ya’akov was forced to immerse himself in

a corrupt world, and yet at the same time build a family

and conduct his business dealings honestly.  This brought

to the surface Ya’akov’s innate abilities as a spiritual fighter.

The other Patriarchs, by contrast, expelled the negative

traces within them rather than fight with them. Thus,

Yishma’el became totally disassociated from Avraham as

an heir, and likewise Eisav from Yitzchak.  

Ya’akov however had the ability to fight evil. His period

in Charan, where he fought the external evil of his

surroundings, was also a time where he learned how to

eliminate any potential evil within his family.  

And thus, it was precisely in an unholy environment

that he built a perfect complement of loyal sons, because

fighting the evil around him taught him how to conquer—

and not expel—the potential evil within.

(Based on Sichas Shabbos Parshas Vayeitzei 5750)

[ The Name of the Parsha [
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d í �p§a
`«�n Æ g
T�I�e W�n½�X
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)h( uhmt hgec/gk hsh acachk argu, cbu, fbgi cghbh hmje tchu vkl gau

tk hangtk' vpxhe vgbhi cpra,u ak hgec' uf,hc uhrt gau fh crl uduw'

unadnr' jzr kgbhi vrtaui: uhmt/kt vhv mrhl kf,uc tkt uhkl hgec jrbv'

uknv vzfhr hmht,u' tkt ndhs ahmht, mshe ni vneuo guav ruao' aczni

avmshe cghr' vut vusv' vut zhuv' vut vsrv' hmt nao' pbv vusv' pbv

zhuv' pbv vsrv/ ufi u,mt ni vneuo
1

' vtnur cbgnh uru,: uhkl jrbv/
hmt kkf, kjri: )ht( uhpdg cneuo/kt vzfhr vf,uc cthzv neuo' tkt

cneuo vbzfr cneuo tjr' vut vr vnurhv' abtnr cu uhrt t, vneuo

nrjue: uhpdg/fnu updg chrhju
2

' updg csca,/ urcu,hbu phrau
3

kaui

,pkv' fnu utk ,pdg ch
4

' uknsbu a,ei ,pk, grch,' uabv vf,uc ukt f,c

uh,pkk' kknsl aepmv ku vtr.' fnu anpura cpre dhs vbav
5

: fh ct
vana/vhv ku kf,uc uhct vana uhki ao' fh ct vana nang' aaegv ku

jnv p,tuo akt cgub,v fsh ahkhi ao: uhao nrtau,hu/gati fnhi nrzc

xchc krtau' ahrt npbh jhu, rgu,' v,jhku nrhcu, zu t, zu' zt, tunr,

gkh hbhj mshe t, rtau' uzt, tunr, gkh hbhj' nhs gati vec"v tci tj,'

uzvu abtnr uhej t, vtci tar ao nrtau,hu: uhafc cneuo vvut/kaui

nhguy' ctu,u neuo afc' tck h"s abho aana cch, gcr' kt afc ckhkv'

avhv guxe c,urv: )hc( gukho uhursho/gukho ,jkv utjr fl hursho/

hWar

�� Why did the Torah mention Ya’akov’s departure? (v. 10)

RASHI: Scripture only needed to write: “Ya’akov went to Charan.”

Why did it mention his departure? 

This teaches us that the departure of a righteous man (tzadik) from

a place makes an impression. For while the righteous man is in the

city, he is its [awesome] aura, he is its [guiding] light, and he is its

honor. When he departs from there, its [awesome] aura has departed,

its [guiding] light has departed, its honor has departed. 

Similarly, “She left the place” (Rus 1:7), is stated in reference to

Naomi and Rus.

MIDRASH: This explanation is satisfactory in the latter case [of

Naomi,] since she was the only righteous woman in the city at the

time. But surely, in the former case [of Ya’akov’s departure], Yitzchak

and Rivkah remained?

Rabbi Azaryah said in the name of Rabbi Simon, “The merit of

one righteous person is incomparable to the merit of two righteous

people.”

YA’AKOV’S DEPARTURE (V.10)

The Midrash asks why Ya’akov’s departure caused the light and honor

of Be’er Sheva to leave, when Yitzchak and Rivkah still remained.

The Midrash answers that the departure of even one righteous person is

noticeable.

This question seems to be an issue that needs to be addressed at the

literal level of Torah interpretation.  Why did Rashi fail to clarify this point?

THE EXPLANATION

Rashi and the Midrash differed in their understanding of how a tzadik

influences the town in which he lives.  The Midrash stressed, that “You

cannot compare the merit of one righteous person to the merit of two

righteous people.”  I.e., according to the Midrash, the tzadik does not

influence his neighbors directly by his actions, but rather, his mere

presence is a “merit” for the town, which helps protects it.

Rashi, however, rejected this interpretation since, at the literal level, this

concept has already been taught earlier in the Torah:

In the account of the destruction of Sodom, in Parshas Vayeira, we read

how Avraham pleaded with God to save the city if he could find a handful

of righteous people there (above 18:26ff). Though he ultimately failed to do

so, we nevertheless learned from the story that the presence of righteous

people in a town is a merit which help protects it. Therefore, Rashi

concluded that here—in the account of Ya’akov’s departure from

Be’er Sheva—it is unlikely that the Torah would be teaching the same

concept again.

Rashi reasoned that the Torah must be speaking here of a different way

that a tzadik affects his locality, not by the spiritual effects of his presence,

but rather, through his direct, physical influence on his neighbors.

Thus, Rashi describes the tzadik’s actions as having three effects: 

“Honor” (r©s©v)—The visible presence of the tzadik makes the local

inhabitants proud that their town is the place where a great person resides.

“[Guiding] light” (u°z)—A “ziv” is a ray of light which is emitted from a

light source.  This depicts how the tzadik “emits” inspiration for others to

perform more good deeds.

“[Awesome] aura”(sIv)—“Hod” indicates a stronger beam of light, as

in the expression v¤Jn k¤J IsIv h¯b§r ©e (“Moshe’s beams of splendor”—

Rashi to Shemos 34:30).  Thus, at the literal level of Torah interpretation, the

“beam” (or “aura”) of a tzadik refers to his intimidating effect on others,

promoting fear of God in his vicinity—as in the verse, “the skin of his face

had become radiant, and they were afraid to come near him” (ibid.).

Obviously, in order to affect other people in these ways, the tzadik must

be seen visibly by others and interact with them.  Thus, when Ya’akov left

Be’er Sheva, the, “honor,” “[guiding] light” and “[awesome] aura”

actually departed from the town, since Yitzchak was homebound due to

his blindness (see Rashi to 28:13, below), and thus he was not seen by any of

�
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Y a’akov left Be’er Sheva, and went (towards) Charan. 
11 He came across the place (i.e. Mount Moriah) and spent the night there because the sun had

set (suddenly). He took some of the stones of the place and placed (them) around his head (for

protection from wild animals), and he lay down (to sleep) in that place. 
12 He dreamt, and—look!—a ladder was wedged in the ground and its top reached to heaven, and—

look!—angels of God were going up and down on it. 

�� Why does the Torah stress that he departed from Be’er

Sheva? (v. 10)

MIDRASH: Be’er Sheva means “the well of the oath.” [Ya’akov]  said,

“I do not want Avimelech to approach me and demand, ‘Swear to

me, like your grandfather swore to me,” and then I would cause the

rejoicing of my descendants to be delayed by seven generations,”

because Avraham’s oath with Avimelech delayed the entry of the

Jewish people into the Land of Israel by seven generations (Bereishis

Rabah 68:7; 54:4).

MATNOS KEHUNAH: Since Yitzchak also made an oath with

Avimelech, we find that the full conquest of the Land of Israel,

including the lands of Sichon and Og, was delayed until seven

generations after Yitzchak (see “Sparks of Chasidus”).

�� Why were the angels “going up and down” (v. 12)

RASHI: [Note that] they went up before they went down. The angels

that escorted him in the Land [of Israel were those that] do not go

outside the Land, so they ascended to heaven. Then, the angels

assigned to the outside of the Land descended to escort him.

the local inhabitants. Presumably, Rivkah spent all of her time attending

to Yitzchak, so she was not seen either (in addition to her general

modesty).

Therefore, Rashi was not troubled by the Midrash’s question—how

could the honor etc. of the town have departed when Yitzchak and

Rivkah remained—since Rashi understood that we are speaking here of

the personal influence of the tzadik on others, which was out of the

question at that time for Yitzchak and Rivkah.

The Midrash, on the other hand, understood that we are speaking here

of the merit of the tzadik (as explained above), and that merit remains

regardless of whether the tzadik is publicly active or not.  

So the Midrash was troubled: Why did the town’s merit leave with

Ya’akov when Yitzchak and Rivkah remained?  The Midrash answers that

each tzadik makes his own unique contribution to the town’s merit, and,

“The merit of one righteous person is incomparable to the merit of two

righteous people.”

(Based on Likutei Sichos vol. 35, p. 119ff.)

THE ANGELS IN YA’AKOV’S DREAM (V.12)

Rashi writes that the angels which escorted Ya’akov in the Land of Israel

were not permitted to leave the Land, so they ascended to heaven, and

that the angels of the Diaspora descended from heaven to escort him

further.

�
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28:10

[ Sparks of Chasidus [

According to the Midrash (and Matnos Kehunah), Ya’akov did

not want to make an oath with Avimelech, as his father and

grandfather did, for this would delay the Jewish people’s entry

into the Land of Israel by seven generations (see “Classic Questions”).

This, however, begs the question: Why did Avraham and

Yitzchak make such an oath?

Avraham and Yitzchak both promoted the awareness of God,

but their effect was more superficial. They did not win over the

forces of evil; they merely appeased them. Therefore, both

Avraham and Yitzchak were forced to make peace treaties with

their enemies. 

Ya’akov, on the other hand, succeeded in bringing people to a

deeper recognition of God. Therefore, it would have been

inappropriate for him to make peace with his enemy, as he had

the ability to transform the forces of evil to become good.  

And that is why all of his children were righteous, because he

transformed any negative traits into positive ones.

(Based on Likutei Sichos vol. 10, p. 88ff)

[ The Last Word [

Ya’akov’s descent to Charan alludes to the descent of the

Jewish people into exile (see Bereishis Rabah 68:13).

Besides the negative reason for Ya’akov’s journey—to flee from

Eisav—there was also a positive intent, that Ya’akov set off to build

a family, thereby establishing the Jewish people. (In fact, Yitzchak

was totally unaware of the negative reason for Ya’akov’s depar-

ture, and he knew only the positive intention—see 27:46).

From this we can learn that the current exile too is not merely a

negative phenomenon, but rather, “God only exiled the Jewish

people in order to add converts to them” (Pesachim 87b). I.e. to

convert the spiritual vacuum of exile so that it becomes an

environment which is conducive to holiness—as the Tzemach

Tzedek told a person who wanted to leave the Diaspora, “Make

this place the Land of Israel.”

(Based on Likutei Sichos vol. 25, p. 154)
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�� What happened to the place where Ya’akov slept? (v. 13)

RASHI: God folded the entire Land of Israel under him, hinting to

him that it would be easily conquered by his children.

CHIZKUNI: Rashi does not mean that the entire Land of Israel was

folded under Ya’akov literally. Rather, this was part of Ya’akov’s dream.

MASKIL LEDAVID: Rashi was troubled by the fact that the verse states,

“I will give to you and to your descendants the land on which you

are lying,” suggesting that God was only promising him the four

cubits on which he was lying!  Therefore, Rashi explained that, in

this instance, the entire Land of Israel had been miraculously folded

under Ya’akov.

But how was such an astonishing miracle possible? And what was

the point of it? Where did all its inhabitants go? 

It seems to me, that the whole of the Land of Israel was not folded

under Ya’akov in the literal sense.  Rather, God uprooted Mount

Moriah, on which the “foundation stone” of the world is located, and

placed it under Ya’akov (see Rashi to v. 11).  Since that stone was the

foundation of the entire Land of Israel, the result is that when Ya’akov

was lying there, it was as if the whole Land was underneath him.

It was explained at length above that the Land of Israel was not yet holy

in the time of the Patriarchs, which is why we find that they left the Land

on a number of occasions (see Toras Menachem to 15:8; see also ibid. 26:2-3). 

This begs the question: If the Land was not yet holy, why were the

angels forbidden to leave?

THE EXPLANATION

When we say that the Land of Israel was not holy in the times of the

Patriarchs, it means that the physical Land itself had not become holy.  In

heaven, however, the Land has always been desired by God.  

Therefore, the Patriarchs who lived down here on earth were permitted

to leave the Land, since the physical Land had not yet become holy. But

the angels, who dwelled in heaven, were not permitted to leave, because

in heaven the Land of Israel has always been associated with holiness.

(Based on Likutei Sichos vol. 25, p. 152ff.)

DID THE LAND OF ISRAEL FOLD LITERALLY? (V.13)

Rashi writes that when Ya’akov was sleeping, the entire Land of Israel

was folded by God miraculously underneath him, as a sign that the Land

would be easy to conquer by his children.

Chizkuni and Maskil leDavid write that this miracle could not have

happened literally, for it appears to be an unnecessarily extreme violation

of nature, and they offer alternative explanations for Rashi’s words.

Rashi however gives no indication whatsoever that the miracle did not

occur in the literal sense, and bearing in mind that Rashi wrote his

commentary for a child who is learning the Torah for the first time, we can

presume that Rashi expected the reader to take his words at face value.

This however leaves us with the question: Why did God make such a

grandiose miracle, compacting hundreds of miles into the space of a few

feet, merely as a “hint” to Ya’akov that the land would be easy to conquer

in the future?

Rashi’s comment is even more alarming when one compares his words

with the source of this teaching in the Talmud (Chullin 91b):

The Talmud states that, “God folded the entire Land of Israel under

Ya’akov our father, so that its conquest by his children would be easy.” I.e.

according to the Talmud, this miracle somehow helped Ya’akov’s children

conquer the land.

Rashi, however, adapted the Talmud’s words to read, “God folded the

entire Land of Israel under him, hinting to him that it would be as easily

conquered by his children.” I.e. the miracle was of no practical help. It

merely hinted to Ya’akov about the future conquest of the Land.

Hence with Rashi’s turn of phrase, he actually reduced the impact of the

miracle, from miraculous assistance, to a mere “hint.” This magnifies our

earlier question: Why did God perform such an earth-shattering miracle

merely to provide Ya’akov with a hint?
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d̈Ab® �p�e d�pŸẗ́ve d�n�c −�w�e d�O¬ �i ² �Y§v
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T O R A S  M E N A C H E M

nktfho akhuuvu ctr. thi humtho jumv ktr. ugku krehg' uhrsu nktfh

jumv ktr. kku,u: )hd( bmc gkhu/kanru: utkvh hmje/t; gk ph akt

nmhbu cnert ahhjs vec"v anu gk vmsheho cjhhvo kf,uc tkvh pkubh'

nauo abtnr vi cesuahu kt htnhi' fti hhjs anu gk hmje' kph afvu

ghbhu' ufkut cch,' uvrh vut fn,' uhmr vrg pxe nnbu
1

: afc gkhv/

ehpk vec"v fk tr. hartk ,j,hu' rnz ku a,vt bujv khfca kcbhu
2

)fsw

tnu,' azv neunu ak tso(
3

: )hs( uprm,/ujze,' fnu ufi hpru.
4

:

)yu(tbfh gnl/kph avhv hrt ngau unkci: gs tar to gah,h/to

nana ckaui fh: scr,h kl/kmrfl ugkhl' nv avcyj,hu ktcrvo gk

zrgu' kl vcyj,hu ukt kgau' akt tnr,h ku fh hmje hert kl zrg' tkt fh
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13 Suddenly, God was standing over him, and He said, “I am God, the God of Avraham your father,

and the God of Yitzchak. I will give to you and to your descendants the land on which you are lying.
14 Your descendants will be as (widespread as) the dust of the earth, and you will be strong to the west,

to the east, to the north and to the south. All the families of the earth will be blessed through you and

your descendants.” 
15 “Look, I am with you, and I will guard you wherever you go (from Eisav and Lavan). I will bring

you back to this land, for I will not abandon you until I have carried out what I have spoken (to Avraham,

a promise that was intended) for you (and not Eisav).” 

WHAT WAS TROUBLING RASHI?

In order to solve this problem, we first need to clarify why our verse

troubled Rashi, prompting him to offer an explanation.

At first glance, Rashi appears to have explained this matter in his

commentary to the Talmud (ibid). There he writes that the reader will be

troubled as to why the verse states, “I will give to you and to your

descendants the land on which you are lying,” which seems to suggest

that God was only promising Ya’akov the four cubits on which he was

lying. (The Talmud thus answers that God compacted the Land of Israel

into four cubits underneath him to make the whole Land as easy to

conquer as if it were merely four cubits).

However, it appears unlikely that this was Rashi’s problem here in his

commentary to the Torah, for the following reasons:

a.) Rashi’s commentary to the Talmud was written for a more advanced

student than his commentary to the Torah, since “a five year-old begins

scripture and...a fifteen year old begins Talmud” (Avos 5:22). Therefore, it

would be unacceptable to presume that a detail which required

clarification in the Talmud to the fifteen-year old was obvious to the

student of scripture at the age of five. Rashi does not indicate here in his

commentary to the Torah that he was troubled by the above question

(why God was only giving four cubits of land to Ya’akov), and he would

not have expected the five-year-old to work it out by himself, if even the

fifteen-year-old student of Talmud needed prompting on this matter.

b.) Earlier, in Parshas Lech Lecha, God told Avraham, “Please raise

your eyes and, from the place where you are positioned, look northward,

southward, eastward and westward.  Because, I will give all the land that

you see to you and to your descendants for eternity” (13:14-15).

Now, even if Avraham was on a high mountain, he would not have

been able to see the entire Land of Israel.  Nevertheless, it is obvious to

the reader that when God said, “I will give all the land that you see to you

etc.,” He was not limiting the promise to the area which Avraham was

able to see physically at that moment in time.  Rather, it is self-evident that

God promised him the entire Land, and that Avraham was looking at a

portion of it. This point is so obvious that Rashi deemed it unnecessary to

make any comment.

The same applies in our Parsha, when God promised Ya’akov, “I will

give to you... the Land on which you are lying”: It is self-evident, at the

literal level, that God intended to give Ya’akov the entire Land, and that

Ya’akov was sleeping on part of it. God was merely giving an indication

to which land He was referring.

Rather, Rashi was troubled by a much simpler question: Why did God

need to mention at all that Ya’akov was sleeping on the land?  He could

have simply said, “I will give this Land to you and your descendants.”

What was the significance of Ya’akov sleeping on it?

Due to this problem, Rashi came to the conclusion that with the words,

“the Land on which you are lying,” God was not indicating to Ya’akov the

geographic location of the land. Rather, He was hinting to Ya’akov’s

ownership of it.

In other words, just like in the above case of Avraham, God told him to

carry out a physical act which reinforced his future ownership of the land

(“Get up and walk through the land, across its length and its breadth, for

I am going to give it to you”—13:17); so too here in the case of Ya’akov,

God miraculously compacted the entire land physically underneath where

Ya’akov was sleeping, to underscore the future ownership of the land by

his descendants.

There is however one significant difference between Avraham and

Ya’akov’s acts: Avraham actually performed a positive act, whereas

Ya’akov merely slept, while God compacted the land underneath him.

So, what did Ya’akov accomplish?

To clarify, Rashi continues that this event served the purpose of “hinting

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The highest aspect of the Jewish soul—the yechidah—is so

sublime that it cannot be contained within the body, and it

spreads to a distance of four cubits (approx. 6 ft) around a person.

The yechidah is also a level of the soul which can never become

tarnished, because it is not susceptible to any negative influences.

Thus, when God placed the entire Land of Israel within four

cubits of Ya’akov to stress his future ownership of it (see Toras Mena-

chem), the Land became connected with Ya’akov’s yechidah, and

so too, with the yechidah of every single one of his descendants.

And that is the reason why “it would be as easily conquered by

his children,” because the land was associated with a level of the

soul which is impervious to any opposition.

(Based on Likutei Sichos vol. 20, p. 134ff.)

[ The Last Word [

“UFARATZTA” (V. 14)

U faratzta—spreading forth without limits—means the breaking

down of barriers, even when those barriers represent good

and valid limitations. For example: extending beyond one’s fixed

times for Torah study; or giving more charity than Jewish law

requires; or meditating on the greatness of God for extended

periods before, during and even after prayer. 

This ability to break beyond all constraints is the inheritance of

Ya’akov, our father.

(Based on Likutei Sichos, vol. 1, p. 168-70)



�� Why did Ya’akov make his promises (v. 22) conditional

on the clauses specified in v. 20-21?

PANE’ACH RAZA: Ya’akov did not intend to fulfill his promise only if

God would abide by the specified clauses, since a person should

serve God regardless of the reward. Rather, he was saying to God,

“Just as I am fulfilling my promise, I hope You will fulfill Yours.” 

MASKIL LEDAVID: A person is only obligated to separate a tenth of his

produce for ma’aser (tithe) but Ya’akov promised to separate a fifth,

on the condition that God fulfill His promises. This was not

inappropriate since Ya’akov made his additional gift to God

conditional, but not his basic obligation.

�� What did Ya’akov mean with the phrase, “God will be

my God”? (v. 21)

RASHI: That His Name will rest on me from beginning to end so that

no disqualification should be found among my descendants.

RAMBAN: Rashi is incorrect in his assertion that the words “God will

be my God” was the last of Ya’akov’s clauses.  In fact, it was the first

of his promises.  Ya’akov was saying, “If I return to my father’s house

then I will worship God as He is known by His true Name, in the

Chosen Land, at the location of this stone which will be for me a

house of God, and there I will separate ma’aser.”
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chmje' ukt fk hmje' ufi fk kh' ukl' uku' ukvo' vxnufho tmk scur'

nanaho kaui gk' uzv hufhj' avrh go hgec kt scr euso kfi: )yz( utbfh
kt hsg,h/ato hsg,h' kt hab,h cneuo esua fzv: )hz( fhto ch,
tkvho/tnr rch tkgzr cao rch huxh ci znrt' vxuko vzv guns cctr

acg' utnmg ahpugu ndhg fbds ch, vnesa' actr acg guns csrunv ak

hvusv' uhruakho cmpubv' cdcuk achi hvusv ucbhnhi' uch, tk vhv cmpui

ak bjk, cbhnhi' cdcuk achi cbhnhi uchi cbh hux;' bnmt xuko ardkhu cctr

acg urtau cch, tk' ndhg tnmg ahpugu bds hruakho' ufkph atnru

rcu,hbu' atnr vec"v' mshe zv ct kch, nkubh uhpyr ckt khbv/ ugus

tnru' hgec ertu khruakho ch, tk' uzu kuz vht ukt hruakho' unvhfi knsu

kunr fi' tunr tbh abger vr vnurhv uct kfti' uzu vht ephm, vtr.

vtnurv cajhy, jukhi
1

act ch, vnesa kert,u gs ch, tk' uzvu uhpdg

cneuo/uto ,tnr ufagcr hgec gk ch, vnesa nsug kt gfcu ao' thvu

kt hvhc kchv kv,pkk cneuo av,pkku tcu,hu' uni vanho hgfcuvu' thvu

gs jri tzk' fstnrhbi cpre dhs vbav
2

uert nufhj uhkl jrbv' fh nyt kjri

tnr' tpar agcr,h gk neuo av,pkku tcu,h ukt v,pkk,h cu/ hvc

sg,hv knvsr' ujzr gs ch, tk' uepmv ku vtr./ )ch, tk kt zv vut

vxnul kgh tkt khruakho' ugk ao avh,v ghr vtkvho ertv ch, tk'

uvut vr vnurhv av,pkk cu tcrvo' uvut vasv av,pkk cu hmje' ufi

tnru cxuyv kfu ubgkv uduw kt ftcrvo aertu vr' ukt fhmje aertu

asv' tkt fhgec aertu ch, tk/ g"f npra"h nsuhhe(: nvburt/ ,rduo

nv sjhku t,rt vshi/ sjhku ao scr vut' fnu xufk,bu' ufxu knkca: uzv
agr vanho/neuo ,pkv' kgku, ,pk,o vanhnv/ unsrau ach, vnesa

ak ngkv nfuui fbds ch, vnesa ak nyv: )f( to hvhv tkvho gnsh/
to hanur kh vcyju, vkku' avcyhjbh kvhu, gnsh' fnu atnr kh uvbv

tbfh gnl: uanrbh/fnu atnr kh uanr,hl cfk tar ,kl: ub,i kh kjo
ktfuk/fnu atnr fh kt tgzcl' uvncea kjo vut eruh bgzc' abtnr ukt

rth,h mshe bgzc uzrgu ncea kjo
3

: )ft( uac,h/fnu atnr kh uvahcu,hl

tk vtsnv: cakuo/akuo ni vjyt' akt tkns nsrfh kci: uvhv vw kh
ktkvho/ahjuk anu gkh n,jkv ugs xu;' akt hnmt pxuk czrgh' fnu

atnr tar scr,h kl' uvcyjv zu vcyhj ktcrvo' abtnr kvhu, kl ktkvho

ukzrgl tjrhl
4

/ )zrgl nhujx akt hnmt cu auo pxuk(: )fc( uvtci
vzt,/fl npura uh"u zu ak uvtci' to ,gav kh t, tkv ut; tbh tgav

zt, uvtci vzt, tar an,h nmcv uduw/f,rdunu tvh pkj gkv eso vw'

hWar
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16 Ya’akov woke up from his sleep, and he said, “God is truly in this place, and I didn’t realize

(otherwise I wouldn’t have slept here)!” 
17 He felt frightened. He said, “How awesome this place is! This is none other than the house of God.

This is the gate of heaven (through which all prayers ascend).” 
18 Ya’akov arose early in the morning. He took the stone that he had placed at his head, set it up as

a monument, and poured oil on top of it. 19 He named the place Beis-Ail, but Luz was originally the name

of the city. 
20 Ya’akov made a vow, saying, “If God will be with me (keeping His promises), and He will guard me

on this route in which I am going (like He said He would), and He will give me bread to eat (as He

promised not to abandon me) and garments to wear, 21 and if I return in peace to my father’s house (as

He promised I would), and God will be my God (to prevent any of my children from going off the path—
22 then I will do the following for You:) This stone, which I have placed as a monument, will (eventually

be built to) be a house of God, and I will definitely separate tithes for You from everything that You

give me.”

to him that it would be easily conquered by his children.” I.e. unlike

Avraham’s symbol of future ownership—which had entailed a significant

effort on his part, walking from one end of the land to the other—

Ya’akov’s act had been effortless. This hinted to him that the future

conquest of the Land of Israel by his descendants would likewise be

devoid of any effort at all.

Thus, in the final analysis, it turns out that at the literal level of Torah

interpretation God gave Ya’akov an even greater promise than that which

the Talmud conveys.  For, according to the Talmud, God was making the

Land of Israel as easy to conquer for Ya’akov as if it were only four cubits,

but nevertheless, those four cubits still needed conquering.  According to

Rashi’s commentary on the Torah however, God was promising that the

conquest would be totally effortless, just like sleeping on the ground.

(Based on Likutei Sichos vol. 20, p. 129ff.)

YA’AKOV’S PROMISE (V.20-22)

Pane’ach Raza and Maskil leDavid question why Ya’akov made a

conditional promise to God, when a Jew is supposed to serve God

without contemplating the benefits that might result from his observance.  

Maskil leDavid answers that Ya’akov was not expecting God to

reward him for his observance of mitzvos, but for his additional promises

that extended beyond the basic obligations of Jewish law.  Therefore,

Ya’akov attached conditions only to his additional promises to God,

which he expected to yield fruit.

However, such an act appears to be out of character with the moral

caliber of the Patriarchs. Our Sages taught that the Patriarchs were so

devoted to God, at the expense of any personal agenda, that they are

compared to a “chariot” which follows the direction in which it is led

without deviating to either side (see Bereishis Rabah 47:6). Thus, it is

somewhat unsatisfying to conclude that Ya’akov would have made any

conditions in his Divine service, even in matters in which he was not

strictly obligated.

Rather, it would appear that Ya’akov was not demanding rewards from

God; he was merely requesting the necessary working conditions to fulfill

his promise. I.e. in order to build a “house of God” and perform the

mitzvos (tithes) properly, Ya’akov would need God’s protection, provision

of food and clothing, assistance to return back to the Land of Israel,

assistance to build a family.  Thus Ya’akov was merely requesting from

God the necessary means to be able to serve Him.

(Based on Likutei Sichos vol. 15. p. 243)

�

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

A ccording to Chasidic teachings, Ya’akov’s promise could be

understood as follows (translation follows Ramban):

If God will be with me—to help me serve Him.

And He will guard me on this route in which I am going—He

guards me from transgressing the prohibitions of the Torah.

And He will give me bread to eat—i.e. he will help me to study

Torah which is described as “bread” (spiritual sustenance).

And garments to wear—this refers to mitzvos, which are described

as “garments” for the soul.

And if I return in peace to my father’s house—this refers to utilizing

non-holy objects for the sake of heaven, causing the sparks of

holiness within them to “return” to their source.

Then God will be my God—Then I will reap personal, spiritual

gain, because the soul which descended into my body will enjoy

an “ascent,” having completed its mission successfully.

And this stone, which I have placed as a monument, will be a

house of God—But, more importantly, the physical world itself

(“this stone”) will become a home for God below (a “house of

God”) through my Divine service.

(Based on Likutei Sichos vol. 15, pp. 249-250)



tmhu ,arp - ,hatrc rpx // 198sh-t:yf

:m�c «�wÎi�p§a d¨v�x¬
` K¤l− �I�e ei®l̈b
x aŸ −w£r«�i `¬�V�I�e ` hk [ipy]

Æ o`ŸvÎi�x�c¤r d³�WŸl�W mº�WÎd�P�de dÀ�c�V©A x´�`§a d¯�P�de `�xº �I�e a

d−l̈ŸcB o¤a¬ �̀ �de mi®�x�c£r«�d E −w�W�i `e½�d
d x́�̀ §A
dÎo�n i¦Mμ �di½¤l̈r mí¦v§aŸ «x
Æ o¤aÆ� �̀dÎz�` E ³l£l«�be miÀ�x�c£r«�dÎl̈k d�Ó�WÎEt�q�`« �pe b :x«�`§A
d i¬¦RÎl©r
i¬¦RÎl©r o¤a² �̀ �dÎz�̀  Eaī�W�de o Ÿ̀ ®S
dÎz�̀  E −w�W�de x½�̀ §A
d í¦R Æ l©r�n
E½x�n Ÿ̀Í�e m® �Y
̀  o�í
̀ �n i−
g
̀  aŸ½w£r« �i Æ m�d̈l x�n Ÿ̀³I�e c :D«�nŸw�n¦l x−� §̀A
d
xF ®g�pÎo¤A ö́a¨lÎz�` m−�Y§r
ci
d m½�d¨l x�n`Ÿ´I�e d :Ep�g« �p	` o−�x�g«�n
Æ d�P�de mF½l�W Ex́�n Ÿ̀«I�e F ®l mFĺ�W	d m−�d̈l x�n Ÿ̀¬I�e e :Ep§r«�c�i E −x�n Ÿ̀ «I�e
lF½c�B mF´I
d Æ cFr o¬�d x�n`ŸÀI�e f :o`Ÿ «S
dÎm¦r d−�`¨A F½Y¦A l´�g�x
`÷́ » Ex�n Ÿ̀«I�e g :E «r�x E ¬k§lE o`Ÿ −S
d E ¬w�W
d d® �p�w�O
d s´�q�`«�d z−¥rÎ`÷
i´¦R l−©r�n o¤a½�`�dÎz�` Æ El£l«�be mi½�x�c£ŕ�dÎl¨M Æ Et�q«�̀ �i x³�W	` ć©r ¼l©kEp
d�`À¨A | l´�g�xe m® �O¦r x´ ¥A
c�n EP−�cFr h :o`Ÿ «S
d Epi −�w�W�de x® � §̀A
d
dÆ�̀ �x Á x�W	 «̀©M i¿�di�e i :`e«�d d−r̈Ÿx i¬¦M �di½¦a�̀ §l x́�W	` Æ o`ŸS
dÎm¦r
F ®O�̀  í�g	` o− ¨a¨l o`Ÿ ¬vÎz�̀ e F½O�̀  í�g	` Æ öälÎz©A lÀ�g�xÎz�̀  aŸ¹w£r«�i
o− ¨a¨l o Ÿ̀ ¬vÎz�̀  �w�W¾�I�e x½�̀ §A
d í¦RÆ l©r�nÆ o¤aÆ�̀ �dÎz�̀  l�b³ �I�e aŸÀw£r«�i W´ �B�I�e
cÆ �B�I�e ai :J§a« �I�e F −lŸwÎz�` ¬̀ �V�I�e l® �g�x§l aŸ −w£r«�i w¬
X�I�e `i :F «O�̀  i¬�g	`
u�x−�Y�e `E ®d d −�w§a�xÎo¤a i¬¦ke `E½d Æ �diÆ¦a�̀  i³�g	` í¦M lÀ�g�x§l aŸ¹w£r«�i
FÀzŸg	`Îo¤A aŸẃ£r«�i | r
n´�WÎz�` o¹¨a¨l ©rŸÆn�W¦kÁ i�di�e bi :�di«¦a� §̀l c¬ �B
Y�e
x́ ¥R
qi�e F ®zi¥AÎl�̀  Ed−�̀ i¦ai�e F½lÎw�X�pi�e Æ FlÎw¤A
gi�e Æ Fz �̀x�w¦l u�x³ �I�e
i¬�n§v©r K² 
` o½¨a¨l Æ Fl x�n Ÿ̀³I�e ci :d¤N«� �̀d mi−�ẍa�C
dÎl̈M z¬�` o½¨äl§l

l�f	 �̀e i�dFlb
x aŸw£r�i l
hpE ` :K�n�c�w Di�pi�W�x§t
̀
`�xi¥a `�de `�f	g�e a :`�gpi�C
n i�p§A r
x	`
l
oi¦ri¦a�x o`̈r�C oi�x�c¤r �̀z̈l�Y o�O
z �̀de `̈l�w
g§a
`�I
x�c	r o�w�W
n `i�d
d `�xi¥A o�n i�x	` D¨l£r
oi�WP©M�z�nE b :`�xi¥a�c `�nER l©r `�z§A
x `�p§a
`e
l©r�n �̀p§a
̀  z�i oi�x�Cp�b�nE �̀I
x�c	r l̈M o�O
z�l
z�i oi¦ai�z�nE �̀p̈r z�i oi�w�W
nE �̀xi¥a�c �̀nER
x
n	̀ �e c :D�x�z
`§l `�xi¥a�c `�nER l©r `�p§a
`
o�x�g�n Ex�n	`�e oEY
` o�p�n i
g	` aŸw£r�i oFd§l
x©A öäl z�i oEY§r
ci
d oFd§l x
n	 �̀e d :`�p�g�p	`
oFd§l x
n	`�e e :o�p�r�c�i Ex�n	`�e xFg�p
Di�Y
x§A l�g�x �̀de m̈l�W Ex�n	 �̀e Di¥l m̈l�W�d
i�B
q �̀nFi cFr �̀d x
n	 �̀e f :`�p¨r m¦r `�i�z�`
Eli�f�`�e `�p¨r Ew�W
` xi¦r§A W�p§k�n§l o
C¦r `¨l
l̈M oEWP©M�z�i i�C c©r lEM�p `̈l Ex�n	 �̀e g :Er�x

�̀xi¥a�c �̀nER l©r�n �̀p§a
̀  z�i oEx�Cp�bi�e �̀I
x�c	r
l�g�xe oFd�O¦r l¥N
n�n `Ed�C c©r h :`�p¨r i�w�W�pe
:`i�d �̀zi¦r�x i�x	` �̀dEa	 ©̀l i�C �̀p̈r m¦r z
z�̀

�̀dEg	` öäl z©A l�g�x z�i aŸw£r�i �̀f	g c©M d�e	d�e i
ai�x�wE Di�O�̀ �c �̀dEg	` öäl�c �̀p̈r z�ie Di�O�̀ �c

�̀xi¥a�c �̀nER l©r�n �̀p§a
̀  z�i x
Cp�be aŸw£r�i
:Di�O�`�c `�dEg	` o¨a¨l�c `�p¨r z�i i�w�W
`e
:`̈k§aE Di¥l�w z�i mi�x	 �̀e l�g�x§l aŸw£r�i w
WpE `i

`Ed �̀dEa	` z
g	` x©A i�x	` l�g�x§l aŸw£r�i i�E
ge ai

: �̀dEa	 ©̀l z
̀ i�E
ge z
h�d�xE `Ed d�w§a�x x©a i�x	 �̀e
x©A aŸw£r�i r
n�W z�i öäl r
n�W c©M d�e	d�e bi

wi�X�pe Di¥l si¥R�be Di�zEn�C
w§l h
d�xE Di�z�g	`
l̈M z�i öäl§l i�r�Y�W�̀ e Di�zi¥a§l Di¥l£r
̀ e Di¥l
m
x§A o¨a¨l Di¥l x
n	`�e ci :oi¥N�`�d `�I
n�B�z¦R

ufi gav caucu npsi tro' fatnr ku euo gkv ch, tk
1

nv btnr ao' uhmc

hgec nmcv uduw uhxl gkhv bxl
2

: )t( uhat hgec rdkhu/nab,car caurv

yucv' avucyj canhrv' bat kcu t, rdkhu ubgav ek kkf,/ fl npura

ccrtah, rcv
3

: )c( haeuvgsrho/naeho vrugho t, vgsrho' uvnert

scr ckaui emrv: )d( ubtxpu/rdhkho vhu kvtx;' kph avh,v vtci

dsukv: udkku/udukkhi u,rdunu undbsrhi/ fk kaui vuuv' na,bv kscr ckaui

g,hs uckaui gcr' kph afk scr vvuv ,nhs' fcr vhv ug,hs kvhu,:

uvahcu/,rdunu un,hchi: )u( ctv go vmti/vygo ctk";' u,rdunu

t,ht/ urjk ctv/ vygo kngkv cch",' u,rdunu t,,' vrtaui kaui guav

uvabh kaui ga,v: )z( vi gus vhuo dsuk/kph artv tu,o rucmho' fxcur

arumho ktxu; vnebv vch,v ukt hrgu gus' tnr kvo' vi gus vhuo dsuk'

fkunr to afhrh huo t,o' kt akn,o pguk, vhuo' uto vcvnu, akfo'

t; gk ph fi kt g, vtx; vnebv uduw
4

: )j( kt bufk/kvaeu, kph avtci

dsukv: udkku/zv n,urdo uhdbsrui' kph avut kaui g,hs: )h( uhda hgec

uhdk/fnh angchr t, vpee ngk ph mkujh,' kvushgl afju dsuk
5

:

)ht(uhcl/kph ampv cruj veusa athbv bfbx, gnu kecurv/ scr tjr'

kph act chsho rhebhu,' tnr' tkhgzr gcs tch tct' vhu chshu bznho

umnhsho undsbu,' utbh thi chsh fkuo/ kph ars; tkhpz ci gau cnmu, tchu

tjrhu kvurdu' uvahdu' ukph adsk tkhpz cjheu ak hmje' nal hsu' tnr ku

nv tgav kmhuuh ak tct' tnr ku hgec yuk nv achsh' uvgbh jauc fn,:

)hc( fh tjh tchv vut/eruc ktchv' fnu tbaho tjho tbjbu
6

/ unsrau'

to krntu, vut ct' do tbh tjhu crntu,' uto tso far vut' do tbh ci

rcev tju,u vfarv: u,dsktchv/kph atnv n,v' kt vhv kv kvdhs

tkt ku
7

: )hd( uhr.kert,u/fxcur nnui vut ygui' avrh gcs vch, ct

kfti cgarv dnkho ygubho
8

: uhjce/fakt rtv gnu fkuo' tnr' ant

zvucho vcht uvbo cjheu
9

: uhbae ku/tnr' ant nrdkhu, vcht uvo

cphu
01

: uhxpr kkci/akt ct tkt n,ul tubx tjhu' uabyku nnubu nnbu:

)hs( tl gmnhucarh/ng,v thi kh ktxpl vch,v' vuthk uthi chsl

hWar

1 crtah, kv' t    2 ao hs    3 g' j    4 cwwr g' ht    5 ao hc    6 crtah, hd' j    7 cwwr g' hd    8 ao    9 ao    01ao 
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[ YY AA ’’ AA KK OO VV MM EE EE TT SS RR OO CC HH EE LL BBYY TT HH EE WW EE LL LL [

Y a’akov (found it easy to) lift his feet (after hearing the good news), and went off towards the land

of the people of the East. 
2 He glanced, and—look!—a well was in the field; and—look!—three flocks of sheep were lying

beside it, because they would give water to the flocks from that well. 

There was a huge rock on the mouth of the well. 3 (When) the flocks would gather there, they would

roll the rock off the mouth of the well and give water to the sheep, and (then) they would return the rock

onto the mouth of the well, to its place. 
4 Ya’akov said to them, “Where are you from, my brothers?” 

They said, “We’re from Charan.” 
5 He said to them, “Do you know Lavan, the (grand)son of Nachor?” 

They said, “We know (him).” 
6 He said to them, “Is he well?” 

They said, “He’s fine. Here is his daughter Rochel, coming with the sheep.” 
7 (Ya’akov saw that the flocks were lying down before the day’s work had ended, so) he said, “It’s still

the middle of the day. It’s not yet the time to take in the flocks. (Why don’t you) water the sheep and then

go and pasture.” 
8 They said, “We can’t, until all the flocks are gathered together and they’ll roll the rock off the mouth

of the well. Then we’ll give water to the sheep.” 
9 While he was still talking with them, Rochel came with her father’s sheep, for she was a shepherdess.

10 Then, when Ya’akov saw Lavan’s daughter Rochel, his mother’s brother, and the sheep of Lavan, his

mother’s brother, Ya’akov stepped forward and rolled the rock off the mouth of the well (effortlessly,

showing his great strength), and he watered the sheep of Lavan, his mother’s brother. 
11 Ya’akov kissed Rochel. (He perceived prophetically that she would not be buried with him so) he

wept loudly. 
12 Ya’akov told Rochel that he was her father’s relative and that he was Rivkah’s son. She ran and told

her father (since her mother was no longer alive).

[ YY AA ’’ AA KK OO VV WW OO RR KK SS SS EE VV EE NN YY EE AA RR SS FF OORR RR OO CC HH EE LL [

Then, when Lavan heard the news about Ya’akov, his sister’s son, he ran towards him (thinking

that he would be laden with money, like Eliezer. When he saw no money) he embraced him (to

feel what was in his pockets), and he kissed him (to see if pearls were hidden in his mouth). 

(Lavan) brought him into his house. He told Lavan what had happened (with Eisav, how he had run

for his life without any money). 14 Lavan said to him, “(Since you have no money I should really turn

T O R A S  M E N A C H E M

2299

[ Sparks of Chasidus [

The word “well” is mentioned seven times in our Parsha.

This alludes to the seven wells which were dug by Avraham and

Yitzchak (who dug three and four wells respectively).  

Thus, Ya’akov merited that the well that he saw had the spiritual

greatness of all the other seven wells put together.  

(Toras Levi Yitzchak p. 174)

29:13

SECOND

READING
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aŸ½w£r«�i§l Æ öäl x�n Ÿ̀³I�e eh :mi«�n�i W�cŸ ¬g F −O¦r a�W¬ �I�e d�Y® �̀  i−�xŸ�y§aE
:L«�Y�xªMŸ�y
OÎd
n i−¦N d�ci¬ �B
d m® �P�g i�p−
Y�c©a£r«�e d�Y½
` i´�g�`Îi«¦k	d
:l«�g�x d− �P
h�T
d m¬�We d½�`¥l Æ d̈lŸcB
d m³�W zF®p̈a í�Y�W o− ¨a¨l§lE fh

[iyily] :d«�`�x
n z¬ ©ti�e x
̀ Ÿ −YÎz©ti d½�zi«�dÆ l�g�xe zF ®M
x d−�`¥l i¬ �pi¥re fi

l¬�g�x§A mi½ �p�W r©á�W Æ L�c̈a¡r«�̀  x�n Ÿ̀ÀI�e l® �g�xÎz�` aŸ −w£r«�i a¬
d�̀ « �I�e gi

D−�zŸ̀  i¬�Y�Y�n K½l̈ D́�zŸ̀  í�Y�Y aFhμ oÀä̈l x�n Ÿ̀Í�e hi :d« �P
h�T
d −L�Y¦A
mi® �p�W r©á�W l−�g�x§A aŸ ²w£r«�i cŸā£r«�I�e k :i«�c�O¦r d− ¨a�W x® �g
` Wi´�`§l
aŸ ³w£r«�i x�n`ŸÆ I�e `k :D«�zŸ̀  F −z̈a	d«
̀ §A mi½�c�g	` mí�n�i§M Æ ei�pi¥r§a E³i�d«�I�e
:�di«¤l�` d�`F −a�`e i® �n�i E −̀ §l«�n i¬¦M i½�Y�W�`Îz�` d́¨a�d Æ o¨a¨lÎl�`
í�di�e bk :d«�Y�W�n U©r¬ �I�e mF −w�O
d i¬�Wp
`Îl¨MÎz�` o² ä¨l sŸ ¬q�̀ « �I�e ak

:�di«¤l�` `Ÿ −a�I�e ei®l̈�` D−�zŸ` ¬̀¥a�I�e F½Y¦a d́� ¥̀lÎz�` Æ g
T�I�e a�x½ ¤r¨a
í�di�e dk :d«�g§t�W F −Y¦a d¬ �`¥l§l F ®z�g§t�W d− ¨R§l�fÎz�` D½¨lÆ öäl o³�Y�I�e ck

:oi�nFi g
xi Di�O¦r ai�zi�e �Y�̀  i�x�q¦aE i¦ai�x�w
i�p�p�g§l§t�ze �Y
̀  i�g�̀ �C�n	d aŸw£r�i§l öäl x
n	 �̀e eh

mEW o�p§A oi�Y�x
Y öäl§lE fh :K�xb
̀  d�n i¦l i�E
g o�B
n
d�`¥l i�pi¥re fi :l�g�x �̀Y�x�rf mEWe d�̀ ¥l �̀z§A
x
: �̀ef�g§a �̀i	 �̀ie �̀ei�x§a �̀xi¦R
W z�e	d l�g�xe o�i	 �̀i
r©a�W K�pi�g§l§t�̀  x
n	 �̀e l�g�x z�i aŸw£r�i mi�g�xE gi

a
h öäl x
n	 �̀e hi : �̀Y�x�rf K�Y
x§A l�g�x§A oi�p�W
ai�Y o�x�g�̀  x©ab¦l D�z�i o�Y�̀ �C�n K̈l D�z�i o�Y�̀ �C
Fe	d�e oi�p�W r©a�W l�g�x§A aŸw£r�i g©l§tE k :i�O¦r
:D�z�i mi¥gx c©M oi�xi¦rf oi�nFi§M i�dFpi¥r§a
Eni¦l�W i�x	` i�z�Y�̀  z�i a
d öäl§l aŸw£r�i x
n	 �̀e `k

z�i öäl W�p§kE ak :D�z�e§l lFri�̀ e i�p�g§lEt i�nFi
d�e	d�e bk :`�i�Y�W�n c©a£r�e `�x�z
` i�W�p�` l¨M
D�z�i li¥r�̀ e Di�Y
x§a d�̀ ¥l z�i x©a�cE �̀W�n
x§a
z�i D¨l o¨a¨l a
di�e ck :D�z�e§l l
re Di�z�e§l
d�e	d�e dk :Ed�n
̀ §l D�Y
x§a d�̀ ¥l§l Di�z�n
̀  d̈R§l�f

�̀c �̀n öäl§l x
n	 �̀e d� ¥̀l `i�d �̀de �̀x§t©v§a

fkuo' tkt npbh eurcv typk cl jsa hnho' ufi gav' ut; zu kt kjbo'

avhv rugv mtbu: )yu( vfh tjht,v/kaui ,hnv' ufh cachk atjh t,v

,gcsbh jbo: ugcs,bh/fnu u,gcsbh' ufi fk ,hcv avut kaui gcr' vuxh;

uh"u crtav' vht vupf, v,hcv kvct: )hz( rfu,/avh,v xcurv kgku,

cdurku ak gau ucf,v' avhu vfk tunrho' abh cbho krcev ua,h cbu,

kkci' vdsukv kdsuk uveybv keyi
1

: ,tr/vut mur, vprmu;' kaui h,trvu

cars
2

' eubpt"x ckg"z : nrtv/vut zhu ekx,r: )hj( tgcsl acg

abho/vo hnho tjsho atnrv ku tnu uhac, gnu hnho tjsho
3

' u,sg

afi vut' avrh f,hc uhvhu cghbhu fhnho tjsho: crjk c,l veybv/fk

vxhnbho vkku knv' kph avhv husg cu avut rnth' tnr ku tgcsl crjk'

uant ,tnr rjk tjr, ni vaue' ,knus kunr c,l' uant ,tnr tjkh;

kktv anv utert anv rjk' ,knus kunr veybv' ut; gk ph fi kt vughk'

avrh rnvu: )ft( nktu hnh/atnrv kh tnh/ ugus nktu hnh' avrh tbh ci

p"s abv' uthn,h tgnhs h"c acyho' uzvu abtnr utcutv tkhv' uvkt ek

hWar

�� Why were Leah’s eyes tender (v. 17)?

RASHI: She expected to fall into Eisav's lot [and become his wife],

so she wept. For everyone was saying, “Rivkah has two sons, and

Lavan has two daughters: the older daughter is for the older son, and

the younger daughter for the younger son.” (see “Sparks of Chasidus”)

�� If the Patriarchs kept the entire Torah before it was

given, how could Ya’akov marry two sisters (v. 18-30)?

CHIZKUNI: Our Sages said that a person who converts to Judaism is

like a newborn baby. [Thus, since Ya’akov converted Rochel and

Leah before marrying them, they were “newly born” and thus no

longer considered to be sisters in Jewish Law.] (v. 28)

RAMBAN: The Patriarchs only kept the entire Torah while they were

in the Land of Israel. Ya’akov, at this point, was outside the Land, so

he was able to marry two sisters (26:5).

PARASHAS DERACHIM: Ya’akov was told by God to marry both Leah

and Rochel. This was in order that he would be able to establish

twelve tribes (vph aWrvn oac 'iuatr aurs).

C L A S S I C  Q U E S T I O N S

HOW COULD YA’AKOV MARRY TWO SISTERS? (V. 18-30)

Rashi does not offer any explanation as to why Ya’akov married two

sisters, which seems to defy the principle that the Patriarchs kept the entire

Torah before it was given (Rashi to 26:5).  Rashi clearly rejected the assertion

of Ramban that this rule only applied in the Land of Israel, since he writes

that Ya’akov said, “I lived with the wicked Lavan, but I guarded the 613

commandments, and I did not learn from his evil deeds” (Rashi to 32:5).

Clearly, according to Rashi, Ya’akov did keep the entire Torah even

outside the Land of Israel.

The solution [of Chizkuni,] that Rochel and Leah ceased to be sisters

after their “conversion,” is difficult to accept because:

a.) At the literal level of Torah interpretation, there is no evidence that

Avraham or his descendants were obligated to observe the mitzvos of the

Torah. The Patriarchs who kept the mitzvos did so as a personal

stringency, not because they were obligated to do so (with obvious

exceptions, such as circumcision, etc.).  Consequently, the concept of

“conversion” did not exist in the literal, halachic sense. 

b.) Rashi does not mention anywhere in his commentary that “a person

�
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you away) but, you are my bone and my flesh (so you can stay).” (Ya’akov) stayed with him a month

(and pastured Lavan’s sheep). 
15 Lavan said to Ya’akov, “Should you work for me for free just because you are my relative? Tell me

what your wages should be!”
16 Lavan had two daughters, the older one was called Leah, and the younger one was called Rochel.

17 Leah’s eyes were tender, and Rochel had beautiful (facial) features and a beautiful complexion. 
18 Ya’akov loved Rochel, so he said, “I will work for you seven years for Rochel, your younger

daughter.” 
19 Lavan said, “It’s better for me to give her to you than for me to give her to another man. Stay with

me.” 20 So Ya’akov worked for Rochel seven years, but to him it felt like a few days because of his

love for her. 

[ LL AA VV AA NN DD EE CC EE PP TT II VV EE LL YY GG II VV EE SS LL EE AA HH TTOO YY AA ’’ AA KK OO VV IINN MM AA RR RR II AA GG EE [

Ya’akov said to Lavan, “Give me my wife, for my time is up, and let me come to her (and establish

the future generations).” 
22 Lavan gathered all the local people, and he made a feast. 23 Then, in the evening (when it was

dark), Lavan took his daughter Leah, and brought her to (Ya’akov. She told Ya’akov the secret code

which Rochel had divulged) and he came to her. 24 Lavan gave Zilpah his maid to his daughter Leah as

a maid. 

29:21

who converts to Judaism is like a newborn baby.”  So, it would be

unreasonable to presume that Rashi expected his readership—which

includes the child studying Chumash for the first time—to be familiar with

this concept (especially when one considers this concept appears to fly in

the face of reality).

The solution cited by Parashas Derachim is also difficult to accept at

the literal level since there is no indication in scripture itself that God told

Ya’akov to marry two sisters.

THE EXPLANATION

Rashi did not explain why Ya’akov married two sisters, as he felt the

explanation was obvious from scripture itself:

After being fooled into marrying Leah, Ya’akov challenged Lavan,

“Why have you deceived me?”(v. 25). I.e. Ya’akov accused Lavan of

fraud. From this we see (at the literal level) that Noachide Law prevented

one person from deceiving another, otherwise Ya’akov’s words would

have had no basis.  

Consequently, Lavan could not merely shrug off Ya’akov’s remark—for

then he would be admitting liability for fraudulent behavior.  Rather, he

was forced to give a legal defense: “In our land, we don’t do such a thing,

to give the younger one before the firstborn” (v. 26). I.e. his behavior was

not fraudulent because Ya’akov’s request to marry Rochel was a breach

of local practice.*

However, since Ya’akov had promised to marry Rochel, and she had

been waiting to get married for seven years, Ya’akov was unable to

renege on his promise. Otherwise, he too would be guilty of deception,

which we see from scripture was prohibited at that time.

Thus, Ya’akov was forced to overlook his personal stringency of keeping

the entire Torah, which does not allow a person to marry two sisters, so

as not to be guilty of deception towards Rochel, which was prohibited.

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

LEAH & ROCHEL (V. 17 & RASHI)

Rochel represents the approach of tzadikim (righteous

individuals) whose lives are totally holy; and Leah, the

approach of ba’alei teshuvah (penitents) who elevate the secular

world to holiness.

Thus, Rochel was naturally attractive—“Rochel had beautiful

(facial) features and a beautiful complexion” (v. 17)—like the

tzadik whose character is flawless; whereas Leah cried profusely

(see Rashi), alluding to the process of teshuvah.  She was also

naturally outgoing (see below 30:16; Rashi to 34:1), a talent which

helps a person to bring the outside world to the realm of holiness.

“Ya’akov was an honest person, dwelling in tents” (Toldos 25:27),

i.e. he busied himself only with matters of holiness—the approach

of tzadikim. Therefore, people said that Ya’akov was destined for

Rochel, since their characters matched. Eisav, on the other hand,

was an outgoing “man of the field.”  Therefore people said that he

would be a good match for Leah, for only the talented, outgoing

Leah would have the ability to make Eisav do teshuvah.

(Based on Likutei Sichos vol. 35, pp. 152-3)

* Of course, this begs the question why Ya’akov attempted to marry Rochel first, in breach of local practice? Rashi, however, explains this matter with his comment to v. 17: Since

“everybody was saying that Ya’akov was a perfect match for Rochel, and that Leah was destined for Eisav, he presumed that it was already accepted locally that he could marry

Rochel. Lavan however argued that, notwithstanding the above, the local policy of marrying the older daughter first cannot be waived—Sichas Shabbos Parshas Vayeitzei 5732.

THIRD

READING
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(Divorcing Leah was not an option since: a.) In any case the Torah

prohibits marrying the sister of one’s ex-wife in the latter’s lifetime (see

Vayikra 18:18). b.) This would have caused unnecessary distress to Leah.) 

Nevertheless, Ya’akov was still able to declare confidently, “I lived with

the wicked Lavan, but I guarded the 613 commandments”—even though

he did not refrain from marrying two sisters—since he did not say that he

observed the 613 commandments,  but rather he “guarded” them.  I.e.

he avoided transgressing them whenever it was possible to do so.

One further detail requires explanation: While scripture indicates that it

was forbidden to deceive or defraud another, this prohibition is not men-

tioned explicitly in the Noachide code.  On what basis was it prohibited?

Presumably, in addition to the Noachide code of seven basic mitzvos,

the non-Jewish nations had added further prohibitions which were

universally accepted, and thus had the force of law.

In fact, this idea is supported by various statements of Rashi:

“The nations had restricted themselves from illicit relationships because

of the Flood” (Rashi to 34:7, below), i.e. they restricted themselves from

further illicit relationships, more than was already prohibited by Noachide

law.

Similarly, we find, “Scripture related Terach’s death before Avram’s

departure, so that the matter should not be publicized to everybody and

they would say, ‘Avram did not honor his father, for he left him in his old

age and went away’” (Rashi to 11:32, above).  Here we see that, even though

honoring one’s parents is not part of the Noachide code, it was

nevertheless universally accepted by non-Jews as a necessity.

So too in our case, we can presume that the principle of not deceiving

or defrauding another had been accepted universally by the nations, and

Ya’akov was thus bound by it.

AN ALTERNATIVE EXPLANATION

In the final analysis however, there remains the possibility that, at the

literal level, the nations would also have instituted a prohibition against

marrying two sisters, since it is an act of cruelty which breeds enmity

between sisters.

Nevertheless, it could be argued that in Ya’akov’s case the prohibition

would not apply:

The Torah states, “You should not take a woman in addition to her

sister, to make them rivals” (Vayikra 18:18).  In our case though, there was

[ The Last Word [

Ya’akov was willing to forego his own personal stringency—of

keeping the Torah before it was given—to avoid hurting the

feelings of Rochel, who had waited seven years to marry him.  

From this we can learn that a person should be willing to

overlook his own spiritual luxury to help another person acquire

a spiritual necessity. 

(Based on Likutei Sichos vol. 5, p. 148)

acekho thbu tunr fi' tkt kvukhs ,uksu, tnr fl: )fv( uhvh ccer uvbv
vut ktv/tck ckhkv kt vh,v ktv' kph anxr hgec xhnbho krjk'

ufart,v rjk anfbhxhi ku ktv' tnrv' gfahu ,fko tju,h' gnsv unxrv

kv tu,i xhnbho
1

: )fz( nkt acg zt,/scue vut' avrh beus cjy;'

acug ak zt,' uvi zw hnh vna,v' cdnw hruaknh, cnugs eyi/ ut"t kunr

acug nna' ato fi vhv mrhl khbes vah"i cp,�j' ugus aacug kaui zfr'

fsf,hc acgv acugu, ,xpr kl' kphfl thi nang acug tkt acgv'

ayhhb"t ckg"z: ub,bv kl/kaui rcho' fnu brsv ubckv' ubarpv' t; zv

kaui rcho ub,i ub,bv uduw: do t, zt,/nhs ktjr acg, hnh vna,v

u,gcus ktjr bauthv: )k( gus acg abho tjru,/tjru, vehai

krtaubu,' nv rtaubu, ctnubv
2

t; vtjrubu, ctnubv' ut; gk ph

acrntu, ct gkhu: )kc( u,ert anu rtuci/rcu,hbu phrau
3

' tnrv'rtu

hWar
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25 Then, in the morning, (Ya’akov saw that)—look—it was Leah!  He said to Lavan, “What’s this that

you’ve done to me? Didn’t I work with you for Rochel? Why have you deceived me?” 
26 Lavan said, “In our neighborhood, we don’t do such a thing, to give the younger one before the

firstborn. 27 Finish the week (of feasting for) this (newlywed), and we’ll give you (her sister) too (for a wife

straightaway—in return) for the work that you will do for me for another seven years (after the second

wedding).” 
28 Ya’akov did just that. He completed the week (of feasting for) this (newlywed), and (Lavan) gave

his daughter Rochel to him as a wife. 29 Lavan gave his maid Bilhah to his daughter Rochel as a maid.
30 (Ya’akov) came to Rochel too. He also loved Rochel, rather than Leah.*

He worked with (Lavan) for another seven years. 

[ YY AA ’’ AA KK OO VV BB UU II LL DD SS HH IISS FF AA MM II LL YY [

God saw that Leah was hated, so He opened her womb. Rochel was barren.
32 Leah became pregnant and gave birth to a son. She named him Re’uvain, because she said,

“For God has seen (Ra’ah) my affliction (Be’aNyiy), since now my husband will love me.”

�� Why was Re’uvain given this name (v. 32)?

RASHI: Our Sages explained: [Leah] said, “See (RE’U) what is the

difference between my son (BeNiy) and my father-in-law’s son

[Eisav], who sold the birthright to Ya’akov. But this [son of mine] did

not sell [his birthright] to Yosef. He did not protest [against Yosef

when the birthright was taken from him]. To the contrary, he

attempted to take him out of the pit.” 

MASKIL LEDAVID: Why did Rashi need to offer any explanation at all

here, when the verse itself explains why Re’uvain received his name?

Rashi was troubled why, in this verse, the name is given before the

reason, because with the other sons the Torah states the reason

before the name (i.e. cause before effect).  Rashi concluded that, in

our case, the Torah states the name before the reason to indicate that

the reason offered by the verse is not the full explanation.  Therefore,

he cited the teaching of our Sages.

C L A S S I C  Q U E S T I O N S

29:31

no such fear because Rochel had actually helped Leah marry Ya’akov,

transmitting to her the secret signs which Ya’akov had given her (see Rashi

to v. 25).  Therefore, in our case, the prohibition of marrying two sisters was

waived, since it had already been proven that the marriage did not make

them rivals.

(Based on Likutei Sichos vol. 5, p. 141ff; Sichas Shabbos Parshas Mikeitz 5728)

RE’UVAIN’S NAME (V. 32)

Maskil leDavid’s solution is difficult to accept, because:

a.) At this point, the reader will not be troubled why Re’uvain’s name

occurs before its explanation in the verse, in contrast to the other sons,

since we have not yet read about the naming of the other sons.

Why would Rashi address a problem here which only arises later?

b.) The fact that this verse adopts a different sequence is not a sufficient

basis, at the literal level, for Rashi to offer an explanation of Re'uvain’s

name which is completely different than the explanation given by the

verse itself.

We are thus left with Maskil leDavid’s question: Why did Rashi make

any comment at all?

Two further points require an explanation here:

a.) Why did Rashi cite an explanation which involves a prophecy well

into the future?

b.) According to Rashi, Re’uvain received his name in connection with

the fact that his birthright was taken away and given to Yosef, which

occurred due to sinful behavior on Re’uvain’s part (“since he defiled his

father's bed, his birthright was given to the sons of Yosef,” Chron. I 5:1).

But why should Re’uvain receive his name in commemoration of some-

thing negative?

THE EXPLANATION

After Re’uvain was born, Leah exclaimed, “Now my husband will love

me.” In any normal case, this would make sense, since when a woman

gives birth to a child it endears her more to her husband.

However, in this case, we read in the previous verse that, “Leah was

hated.”  It thus seems unlikely that the birth of a son would have been

sufficient to transform Ya’akov’s hatred into love. At that time, Ya’akov

was expecting to have children from Rochel—since it is unlikely that he

had realized that she was barren—so why would the fact that Leah

happened to give birth first radically affect his feelings towards her? 

A further problem here concerns Ya’akov’s family history in general.

The firstborn sons of both Avraham and Yitzchak deviated from the paths

exemplified by their respective fathers.  This was likely to have placed a

doubt in Ya’akov’s mind about the future of his own firstborn son.

So, Rashi was troubled by the question: Why was Leah sure that

Re’uvain’s birth would bring a radical change in Ya’akov’s feelings for

her—“now my husband will love me”?

To solve this problem, Rashi cited a teaching of our Sages which

explains why Re’uvain’s birth would have been a sufficiently powerful

event to transform Ya’akov’s hatred into love, because:

�
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nv chi cbh kci jnh' anfr vcfurv khgec' uzv kt nfrv khux;' ukt grgr

gkhu' ukt gus akt grgr gkhu' tkt acea kvumhtu ni vcur: )ks(vpgo
hkuv thah/kph avtnvu, bchtu, vhu uhusgu, ah"c acyho humtho

nhgec' usw baho hat' tnrv' ng,v thi ku p,jui pv gkh' avrh byk,h fk

jkeh ccbho: gk fi/fk nh abtnr cu gk fi' nrucv ctufkuxhi' ju. nkuh'

avtrui vhv nfkv cvo
1

: ert anu kuh/cfuko f,hc u,ert' )avht

ertv(' uzv f,c cu ert' uha nsra tdsv ctkv vscrho rcv' aakj

vec"v dcrhtk uvchtu kpbhu' uert ku ao zv' ub,i ku f"s n,bu, fvubv'

ugk ao akuvu cn,bu, ertu kuh: )kv( vpgo tusv/abyk,h hu,r njkeh'

ng,v ha kh kvusu,: )t( u,ebt rjk ctj,v/ebtv cngahv vyucho'

tnrv' tkukh amsev nnbh kt zf,v kcbho
2

: vcvkh/ufh fl gav tchl

ktnl' uvkt v,pkk gkhv: n,v tbfh/nfti knh athi ku cbho ajauc

fn,
3

: )c( v,j,/ufh cneunu tbh: tar nbg nnl/t, tunr, atgav

ftct' tbh thbh ftct' tct kt vhu ku cbho' tbh ha kh cbho' nnl nbg ukt

nnbh: )d( gk crfh/f,rdunu utbt trch: utcbv do tbfh/nvu do'

tnrv ku' zebl tcrvo vhu ku cbho nvdr' ujdr n,bhu fbds arv/ tnr kv'

zeb,h vfbhxv mr,v kch,v' tnrv ku to vscr vzv ngfc' vbv tn,h:

utcbv dotbfh nnbv/farv: )u( sbbh tkvho/sbbh ujhhcbh uzfbh
4

:

hWar

�� Why did Leah think that, “my husband will be attached

to me” after Levi’s birth (v. 34)?

RASHI: Since the Matriarchs were prophetesses, they knew that

twelve tribes would come from Ya’akov, and that he would marry

four wives. She said, “From now on, he has no cause for complaint

against me, for I have contributed my [quarter] share of sons.”

CHIZKUNI: Leah thought, “Up until now I had two sons, whom I

looked after with my two hands.  Now, with the third son, I will need

my husband’s help.”

SFORNO: When something occurs three times, it constitutes a

chazakah (legal precedent). Levi’s birth thus appeared to be evidence

that Leah would have many more children.

a.) It stresses that Leah had given birth to a person who cherished his

position as Ya’akov’s firstborn.

b.) Despite the fact that Re’uvain valued the birthright, and did not sell

it (like Eisav), he showed further good character by not protesting when

the birthright was taken away and given to Yosef.

c.) Not only did Re’uvain not harbor any ill feelings, he did not even

show resentment against Yosef. To the contrary, he wanted to save Yosef

from the pit, demonstrating utter selflessness.

Thus, when Ya’akov would see that such a special son had been born,

quite distinct from the firstborn sons of Avraham and Yitzchak, Leah was

convinced that, “now my husband will love me.”

(Based on Likutei Sichos vol. 10, p. 92ff.)

LE’AH’S PROPHECY (V. 34)

Rashi’s comment provokes a number of questions: a.) What evidence is

there, at the literal level, that “the Matriarchs were prophetesses”?

�
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33 She became pregnant again and gave birth to a son. She said, “Since God has heard (SHaMah)

that I am hated, He gave me this one too,” and she named him Shimon. 
34 She became pregnant again and gave birth to a son. She said, “Now this time my husband will be

attached (yiLaVeh) to me, for I have borne him three sons (one quarter of the twelve tribes).” Therefore,

(God) named him Levi. 
35 She became pregnant again and gave birth to a son. She said, “This time, I will thank (oDeH) God

(because I have had more than my quarter-share of the twelve tribes).” Therefore, she named him

Yehudah.

Then, she stopped having children. 

1 Rochel saw that she had not borne Ya’akov children. Rochel was jealous of her sister(’s good deeds,

due to which she had merited children). She said to Ya’akov, “Give me children (through your prayers),

Otherwise, I am (as good as) dead.” 
2 Ya’akov became angry with Rochel. He said, “Am I in place of God, who has withheld the fruit of

the womb from you?” 
3 She said, “Here is my maid Bilhah—come to her. She will bear children whom I will raise, so that I

too will be built up from her.” 
4 So she gave him Bilhah, her maid, for a wife, and Ya’akov came to her. 
5 Bilhah became pregnant, and she gave birth to a son for Ya’akov. 6 Rochel said, “God has judged

�� Who gave Levi his name (v. 34)?

RASHI: In all the other cases, the Torah states, “and she named,”

whereas in this instance, the Torah states, “and he named.” There is

a Midrash in Devarim Rabah, that God sent [the angel] Gavriel who

brought [the baby] before Him. He gave [Levi] this name, and gave

him the twenty-four priestly gifts. Because he was accompanied (Uv��U�k)
with gifts, He named him Levi.

RASHBAM: Ya’akov gave Levi his name.

C L A S S I C  Q U E S T I O N S

b.) Since Leah was a prophetess, surely she knew that she was to bear

six children for Ya’akov?

c.) Why does Rashi change the positive expression of the verse for a

negative one: The verse states, “Now this time my husband will be

attached to me for I have borne him three sons,” but Rashi rewords Leah’s

statement to read, “From now on, he has no cause for complaint against

me for I have contributed my [quarter] share of sons.”

THE EXPLANATION

a.) When Sarah told Avraham to expel Hagar, God told Avraham,

“Whatever Sarah tells you, listen to her voice” (above 21:12). Rashi

comments, “We learn from here that Avraham was inferior to Sarah in

prophecy.”

Similarly, in the case of Rivkah, the Torah states that, “Rivkah was told

the words of Eisav, her older son” (27:42), and Rashi comments, “She was

told by Divine Inspiration what Eisav was thinking in his heart.”

Since Sarah and Rivkah were both prophetesses, it follows that this was

a quality of the Matriarchs in general. So Rashi writes, “Since the

Matriarchs were prophetesses...,” without the need for any clarification.

b.) Being a prophetess, Leah would have indeed been aware that she

was destined to bear another three sons.  Nevertheless, she declared,

“Now this time my husband will be attached to me, for I have borne him

three sons,” since at this point she had actually borne one quarter of

Ya’akov’s twelve sons.

c.) Since “Avraham was inferior to Sarah in prophecy,” it was quite

possible that Ya’akov too was inferior to Leah, and that he had not

prophesied his children’s births (at least, not as clearly as Leah).

Therefore, at the literal level, Leah could not be certain that Ya’akov of

his own accord would “be attached” to her, since he may not have known

that Leah had given birth to a quarter of his sons.  So, Rashi could not

write that Leah was totally confident that “my husband will be attached

to me.”

Nevertheless, Leah could be sure that if for whatever reason Ya’akov

would have complaints against her, she was armed with a defense which

proved her legitimacy as his wife, for she could reveal her prophecy to

Ya’akov.  Therefore, Rashi adapted Leah’s reaction to read, “From now

on, he has no cause for complaint against me, for I have contributed my

[quarter] share of sons.”

(Based of Sichas Shabbos Parshas Vayeitzei 5729)

WHO NAMED LEVI? (V. 34)

Why did Rashi reject the simple explanation of Rashbam that the Torah

states, “And he named him Levi,” in the masculine, because Ya’akov

named him, and not Leah?

However, it was explained above (previous section) that, at the literal level,

Ya’akov did not know of Leah’s statement, “Now this time my husband

will be attached to me etc.”  Therefore, he could not have given Levi

his name.
(ibid.)

�
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| mī�d÷�` iÆ¥lEY§t�p lÀ�g�x x�n`ŸÝ�e g :aŸ «w£r«�i§l i−�p�W o¬ ¥A l® �g�x ź
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c̈af dÀ�̀ ¥l x�n`ŸÝ�e k :aŸ «w£r« �i§l i−�X�WÎo¥«A
`¬�x�w�Y�e mi® �p¨a d´�X�W F −l i�Y�c¬ ©l�iÎi«¦M i½�Wi�` i�p´ ¥l§Af�i Æ m©rÆ©R
d
:d« �pi�C D−�n�WÎz�̀  ¬̀�x�w�Y�e z® ©A d�c§ĺ �i x−
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)j(bp,ukh tkvho/nbjo ci xrue phrau cnjcr, mnhs p,hk' jcurho

nt, vneuo' b,jcr,h go tju,h kzfu, kcbho/ utbh nprau kaui gea

up,k,uk' b,gea,h uvpmr,h pmhru, ubp,ukho vrcv kneuo' kvhu, auv

ktju,h: dohfk,h/ vxfho gk hsh/ utubekux ,rdo kaui ,pkv/ bp,ukh

tkvho bp,k,h' fnv ceau, vjchcu, kpbhu b,eck,h ub,g,r,h ftju,h:

bp,k,h/b,eckv ,pk,h/ unsrah tdsv ha rcho ckaui buyrheui:

)h(u,ks zkpv/cfuki btnr vrhui' ju. nzkpv' kph avh,v cjurv nfuki

u,hbue, cabho' uthi vrhui bhfr cv' ufsh krnu, khgec b,bv kci kktv'

akt hchi anfbhxhi ku t, ktv' afl nbvdi' kh,i apjv vdsukv kdsukv

uveybv keybv: )ht( ct ds/ct nzk yuc' fnu ds dsh uxbue kt
1

' usunv

ku vgurfho kds akji
2

/ unsra tdsv' abuks nvuk fnu dsu thkbt
3

' ukt

hsg,h gk nv bf,c ,hcv tj,/ scr tjr knv bert, ,hcv tj, cds' fnu

cds, ch fact, tk apj,h' ftha acds cta, bgurho: )hs( chnh emhr

jyho/kvdhs acji ak acyho' ag, vemhr vhv' ukt pay hsu cdzk kvcht

jyho uagurho' tkt scr vvper athi tso nephs cu: sustho/ahdkh gac

vut' uckaui hangtk hxnh"i
4

: )yu( ukej, do t, susth cbh/c,nhv'

ukgau, gus zt,' khej do t, susth cbh' u,rdunu uknhxc: kfi hafc
gnl vkhkv/akh vh,v afhc, khkv zu' utbh bu,bv kl ,j, susth cbl/ ukph

azkzkv cnafc vmshe' kt zf,v kvecr gnu
5

: )yz( afr afr,hl/b,,h

krjk afrv: ckhkv vut/ vec"v xhhg' ahmt nao haafr
6

: )hz( uhang
tkvho tk ktv/avh,v n,tuv unjzr, kvrcu, acyho: )f( zcs yuc/
f,rdunu: hzckbh/kaui ch, zcuk' vucrhh"t ckg"z' ch, nsur' ng,v kt

,vt gher shr,u tkt gnh' aha kh cbho fbds fk bahu: )ft( shbv/phrau

rcu,hbu
7

' asbv ktv shi cgmnv' to zv zfr' kt ,vt rjk tju,h ftj,

vapju,' uv,pkkv gkhu ubvpl kbecv: )fc( uhzfur tkvho t, rjk/zfr

kv anxrv xhnbhv ktju,v
8

' uavh,v nmhrv akt ,gkv cdurku ak gau'

hWar
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me (DANani, and acquitted me). He has also listened to my voice and given me a son.” Therefore she

named him Dan. 
7 Rochel’s maid Bilhah became pregnant again and gave birth to a second son for Ya’akov. 8 Rochel

said, “I have stubbornly offered my tortuous prayers (NAFTuLaiy) to God, and my prayers were

accepted, as with my sister. I too have been successful,” and she named him Naftali. 
9 When Leah saw that she had stopped having children, she took her maid Zilpah and gave her to

Ya’akov for a wife. 10 Leah’s maid Zilpah gave birth to a son for Ya’akov. 
11 Leah said, “Good fortune (GAD) has come,” and she named him Gad. 
12 Leah’s maid Zilpah gave birth to a second son for Ya’akov 13 Leah said, “I am praised (ASHRiy),

because women (now) praise me,” so she named him Asher. 
14 In the days of the wheat harvest, Re’uvain went and found jasmine plants in the field, and he

brought them to Leah, his mother. Rochel said to Leah, “Please give me some of your son’s

jasmine plants.” 
15 “Isn't it enough that you’ve taken away my husband?” she said to her. “(Now you want) to take my

son’s jasmine plants too!” 

Rochel said, “In that case, Ya’akov can sleep with you tonight (instead of me) as payment for your

son’s jasmine plants.” 
16 When Ya’akov came from the field in the evening, Leah came out towards him. She said, “You can

come to me (tonight), because I have paid a fee for you (to Rochel) with my son’s jasmine plants.” And

he slept with her on that night. 
17 God listened to Leah(’s prayers to have more tribes born through her). She became pregnant and

gave birth to a fifth son for Ya’akov. 18 Leah said, “God has given (me) my reward (SeCHARiy) because

I have given my maid to my husband,” and she named him Yissachar. 
19 Leah became pregnant again, and she gave birth to a sixth son for Ya’akov. 20 Leah said, “God has

given me a good portion (ZeVed). This time, my husband will live with me (more than with his other

wives), for I have borne him six sons (as many as all the other wives put together will produce),” and

she named him Zevulun. 
21 Afterwards, she gave birth to a daughter, and she named her Dinah.
22 God remembered (that) Rochel (had divulged Ya’akov’s code to Leah to save her from Eisav. She

feared Ya’akov would divorce her for being childless, and Eisav had already set his eyes on her). So, God

listened to her, and opened her womb. 

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

THE NAMING OF THE TWELVE TRIBES

Our Sages taught, “Only three may be called Patriarchs” (Brachos

16b)—Avraham, Yitzchak and Ya’akov—because the spiritual

qualities of these three are to be found within every Jewish person.  

The twelve tribes, on the other hand, each had their own distinct

qualities, but these qualities are not found universally amongst all

Jews. Thus, the Patriarchs represent the general source of Jewish

spirituality, whereas the tribes highlight more specific features. 

As we pass from the general to the specific, emphasis on detail

becomes more important. Therefore the name of each tribe is

explained in the Torah—in contrast to the Patriarchs, whose names

are not formally explained—since the more detailed spiritual motif of

each tribe requires a more specific emphasis.

And this too sheds light on the fact that it was the matriarchs, and

not Ya’akov, who named each tribe. For just like it is the mother who

nurtures the specific features of the child in her womb, so too the

more detailed spiritual features of the Jewish nation were defined by

our matriarchs.

(Based on Likutei Sichos vol. 10, p. 96ff)

FOURTH

READING
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̀  ei½¨l�` x�n`Ÿ´I�e hk :d�p«�Y�̀ e i−©l̈r
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x§l −L�zŸ «̀  d² �eŸdi K�x¯äi�e aŸ½ẍl uŸx́§t�I�e

Æ aŸw£r«�i x�n`Ÿ³I�e K® l̈Îo�Y�` d́�n x�n`Ÿ−I�e `l :i«�zi¥a§l i−¦kŸp«�`Îm�b
d¨aE²W�` d½ �G
d x´ä�C
d Æ i¦NÎdŸ�y£r«
YÎm�` d�nE½`�n i´¦lÎo�Y�zÎ` «÷
m¹�X�n xÆ�q�d mFÀ I
d ¹Lp`Ÿ «vÎl̈k§A xŸÆa¡r«�` al :xŸ «n�W�` −Lp Ÿ̀ «v d¬ ¤r�x�`
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`F ¬a�zÎi«¦M x½�g�n mF́i§A Æ i�z�w�c¦v i³¦AÎd�zp«r̈e bl :i«�ẍkŸ�y d− �i�de mi® �G¦r«Ä
Æ mEge miÀ�G¦r«Ä `E¹l�he cŸÆw�p Á EPÁ�pi�`Îx�W	` lŸḾ Li® �p¨t§l i−�x¨kŸ�yÎl©r
:L«�ẍa�c¦k i¬�di E −l o® �d o− ¨äl x�n Ÿ̀¬I�e cl :i«�Y�̀  `E −d aE¬p�B mi½¦aŸ�y§M©A
z³�̀ e miÀ�̀ ªl�H
de mí�C�w£r«�d mi¹�W�i�Y
dÎz�̀  `EÆd
d Á mFI©A x
q́ �I�e dl

mE −gÎl¨ke F½A Æ o¨a¨lÎx�W	` lŸ ³M zŸ½`ªl�H
de zFĆ�wP
d Æ mi�G¦r«�dÎl¨M

:iEC¦r D̈l a
di�e �ii D�zFl§v l¥A
we �ii m�c�w l�g�x�c
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x�n	 �̀e ẍA z
ci¥li�e z
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n	 �̀e fk :K̈Y�g̈l§t
:K¨li�c§A �ii i�p©k�x¨aE i�zi�Q�p Ki�pi¥r§A oi�n	g
x
Di¥l x
n	 �̀e hk :o�Y�̀ e i©l	r K�xb
̀  Wi�ẍR x
n	 �̀e gk 

K�xi¦r§A d�e	d i�C z�ie K̈Y�g̈l§t i�C z�i �Y§r
c�i �Y
̀
si�w�zE i
n�c�w K̈l d�e	d i�C xi¥rf i�x	̀  l :i�O¦r
c¥A§r
̀  i
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̀
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`�I
x�O�`§A mEg�W x
O�` l̈ke ©rFw�xE xFnp x
O�`
i¦A c�d�q
ze bl :i�xb
̀  i�di�e �̀I�G¦r§A xFnpE ©rFw�xE
i�xb
` l©r lEri�z i�x	` x�g�n�C mFi§A i�zEk�f
`�I�G¦r§A ©rFw�xE xFnp i�dFzi¥l i�C lŸM K�n�c�w
x
n	̀ �e cl :i�O¦r `Ed `äEpB �̀I
x�O�̀ §A mEg�WE

�̀nFi§a i�C§r
̀ e dl :K�n�B�z¦t§k i�di i�e§l m̈x§A öäl
l̈M z�ie �̀I©rFw�xE �̀I©lFb�x �̀I
W�i�Y z�i `Ed
d
l̈ke Di¥A ẍE�g i�C l̈M �̀z̈rFw�xE �̀z�xFnp �̀I�G¦r

ant hdrabv hgec kph athi kv cbho' ut; gau vrag fl gkv ckcu faang

athi kv cbho/ vut ahhxs vphhy' vtsnui fcy akt jkv mcv kej,v ku

ub,cvkv: )fd( tx;/vfbhxv cneuo akt ,rtv' ufi tx; jrp,bu
1

' ukt

htx; vch,v
2

' txpu bdvo
3

' uhrjl kt htx;
4

' kt hyni: jrp,h/avhh,h

kjrpv atbh gerv' uvhu tunrho gkh atgkv kjkeu ak gau vrag/ utdsv'

fk zni athi ktav ci' thi kv cnh k,ku, xrjubv' naha kv ci ,ukv cu' nh

acr fkh zv' cbl' nh tfk ,tbho tku' cbl: )fs( hx; vw kh ci tjr/husg,

vh,v cbcutv' athi hgec g,hs kvgnhs tkt abho gar acyho' tnrv' hvh

rmui atu,u avut g,hs kvgnhs' hvt nnbh' kfl kt v,pkkv tkt gk ci tjr:

)fv( ftar hksv rjk t, hux;/nabuks aybu ak gau' abtnr uvhv ch,

hgec ta uch, hux; kvcv uch, gau kea
5

' ta ckt kvcv thbu auky knrjue'

nabuks hux;' cyj hgec cvec"v urmv kauc: )fu( ,bv t, bahuduw/thbh

rumv kmt, fh to crau,: )fz( bja,h/nbja vhh,h' bxh,h cbjua akh agk

hsl ctv kh crfv/ fact, kfti kt vhw kh cbho' abtnr uvbv rjk c,u ctv

go vmti' tpar ha ku cbho uvut aukj c,u tmk vrugho' ugfahu vhv ku cbho'

abtnr uhang t, scrh cbh kci: )fj( becv afrl/ f,rdunu prha tdrl:

)fy( ut, tar vhv nebl t,h/t, jacui nhguy nebl act khsh n,jkv

fnv vhu: )k( krdkh/ go rdkh' cachk cht, rdkh ct, tmkl vcrfv
6

' fnu

vgo tar crdkhl
7

/ kgo tar crdkh
8

/ vctho gnh: do tbfh kch,h/kmurl

ch,h' gfahu thi guahi kmrfh tkt cbh' umrhl )tbh( kvhu, guav do tbh gnvo

kxnfi' uzvu do: )kc( bes/nbunr cjcrcuru, seu, fnu beusu,' pubyr"t

ckg"z: ykut/kaui yktho' jcrcuru, rjcu,: juo/ajuo sunv ktsuo rua"u

ckg"z' kaui nabv' ajn,h, ubnmt, kcbv' kgbhi v,cutv: uvhv afrh/tu,i

ahuksu nfti ukvct beusho uykutho cgzho uajunho cfacho hvhu akh' utu,i

ahabi gfahu' vpra nvo uvpehso chs cbhl' akt ,tnr kh gk vbuksho

ng,v' tku vhu ao n,jkv' ugus' akt ,tnr kh' gk hsh vzfrho avi beusho

uykutho' ,ksbv vbecu, sudn,i nfti uthkl: )kd(ugb,v ch uduw/to

,jasbh atbh buyk nakl fkuo' ,gbv ch mse,h' fh ,cut mse,h u,ghs gk

afrh kpbhl' akt ,nmt cgsrh fh to beusho uykutho' ufk a,nmt cvi athbu

beus tu ykut tu juo' chsug adbc,hu kl' ucdbhcv vut aruh tmkh: )ks( vi/
kaui eck, scrho: kuhvh fscrl/vkuth a,jpu. cfl: )kv( uhxr/kci chuo

vvut uduw: v,haho/gzho zfrho: fk tar kci cu/fk tar vh,v cu

hWar

1 haghw s' t     2 anu, y' hy     3 hutk s' yu     4 haghw x' f     5 gucshw t' hj     6 cwwr gd' j     7 anu, ht' j     8 aupyho j' v
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23 She became pregnant and gave birth to a son. She said, “God has concealed (aSaF) my disgrace.”
24 She named him Yosef, saying, “May God add (YOSEF) another son for me!” 

[ YY AA ’’ AA KK OO VV CC OO NN TT II NN UU EE SS TTOO WW OO RR KK FF OO RR LL AA VV AA NN AA NN DD HHEE PP RR OO SS PP EE RR SS [

T hen, when Rochel had given birth to Yosef (who was destined to destroy Eisav, Ya’akov felt safe

to return). Ya’akov said to Lavan, “Send me away! I will go to my place and to my land. 26 Let

me have my wives and my children, for whom I served you, and I will go—for you are aware

of my services, which I have carried out for you.” 
27 Lavan said to him, “If I have found favor in your eyes, please (stay)! I have found out by divining,

that God has blessed me because of you.” 28 He said, “Specify (what is to be) your wage from me, and

I will give (it).” 
29 (Ya’akov) said to him, “You know how I have worked for you, and how (few) your flocks were

(when they first came to be) with me. 30 For the few that you had before I (came) have increased

extensively, and God blessed you (because of) my arrival. But now, when will I also do something for

my own household?” 
31 (Lavan) said, “What can I give you?” 

Ya’akov said, “Don’t give me anything. If you’ll do the following for me, I will come back, pasture your

flocks (and) guard (them): 32 Let me pass throughout all your flocks today, and remove from there every

spotted and patched lamb and every brown lamb, from among the sheep; and every patched and spotted

one from among the goats (for your sons to guard separately, so you will not claim that I am breeding

these types). My wages shall be (any spotted or patched goats, or brown sheep that are born from the

remaining sheep that I guard). 33 Thus, at a future time (when I leave), my financial integrity will be self-

evident before you, (because) any non-spotted or non-patched goats or non-brown sheep in my

(personal) possession will (obviously be) stolen (from you).” 
34 “Agreed!” said Lavan. “(I) only (hope) it will be as you say (and you won’t change your mind)!” 
35 On that day (Lavan) removed the ringed and patched male goats and all the spotted and patched

female goats, whichever had white (patches) on them, and all the brown ones (from) among the sheep,

�� How much did Lavan prosper due to Ya’akov? (v. 27, 30)

ZOHAR: “I have found out by divining, that God has blessed me

because of you” (v. 27). Lavan used magic and sorcery and tested his

mazal to see if [he was blessed] because of Ya'akov. He found that

due to Ya’akov he received an additional hundred sheep, a hundred

lambs, and a hundred male goats to his flocks every month.

R’ Abba said: Ya’akov used to bring an additional thousand cattle,

a thousand lambs, and a thousand male goats every month, as the

verse states, “For the few that you had before I (came) have increased

extensively, and God blessed you (because of) my arrival” (v. 30).

Blessing from above does not dwell on less than a thousand of each

kind. So there were a thousand sheep, a thousand lambs, and a

thousand male goats (Zohar I 161a).

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

30:25

LAVAN’S BLESSING (V. 27, 30)

Did Lavan receive the blessing which God had reserved for him?

Or, did he merit to share in a portion of Ya’akov’s personal blessing?

This point was disputed by the two opinions of the Zohar:

The first opinion understood that Lavan was receiving his own blessing.

Therefore, he received a smaller amount (100 per month), and the Zohar

quotes Lavan’s own words (v. 27) as proof.

R’ Abba understood that Lavan actually merited to receive part of

Ya’akov’s blessing.  Thus, the blessing was greater (1000 per month) and,

to stress this point, R’ Abba quoted a proof from Ya’akov’s words (v. 30).

(Based on Likutei Sichos vol. 20, p. 136ff.)

�

[ Sparks of Chasidus [

The first opinion of the Zohar perceived the non-Jew to be

secondary to the Jew. Therefore, Lavan received an inferior

blessing to Ya’akov.

R’ Abba on the other hand took a deeper approach, seeing the

non-Jew not merely as an assistant but as a real partner in a Jew’s

observance of Torah and mitzvos. Therefore, Lavan was able to

share a part of Ya’akov’s personal blessing (ibid.).

FIFTH

READING
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di�e aŸw£r�i Wi�x§t
̀
oi�x�c¤r Di¥l i�E
We o¨a¨l�c `�p¨r�A mEg�W�C
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jcrcuru, kcbu,: uh,i/kci chs cbhu: )ku( vbu,ru,/vrgugu, acvi'

vjuku, uvgeru, athbi tkt ahrho' tu,i nxr ku: )kz( nek kcbv/g. vut'

uanu kcbv' fnt s,hnt' ,j, tkui ukcbv
1

' utunr tbh vut aeurhi yrhnc"k

avut kci: kj/favut ryuc: ukuz/ugus kej nek kuz' g. adskhi cu tduzho

seho' euksr"h ckg"z: ugrnui/eaybhh"r ckg"z: pmku,/ehkupho ehkupho'

avhv guavu nbunr: nja; vkci/dkuh kuci ak nek/ favhv eukpu' vhv

brtv ubdkv kuci aku cneuo vehku;: )kj( uhmd/,rdunu usgh.' kaui ,jhcv

ubghmv vut ckaui trnh,' uvrcv ha cdnw smv uakpv' s. chv nhsh/ smv

fnu sgmv' tkt anemr t, kaubu: crvyho/cnrumu, vnho ccrhfu,

vgauhu, ctr. kvaeu, ao vmti: tar ,cti uduw/crvyho tar ,cti

vmti ka,u,' ao vmhd vneku, kbfj vmti: uhjnbv uduw/vcvnv rutv t,

vneku, uvht br,g, ktjurhv' uvzfr rucgv' uhuks, fhumt cu
2

/ rch vuaght

tunr' vnho bgahi zrg cnghvi ukt vhu mrhfu, kzfr' uzvu uhjnbv uduw:

)ky(tk vneku,/tk nrtu, vneku,: geusho/naubho cneuo gehs,i'

vo erxukh hshvi urdkhvi: )n( uvfacho vprhs hgec/vbuksho geusho

beusho' vcshk uvprhs kgmni' ugav tu,i gsr gsr kcsu' uvukhl tu,u vgsr

vgeus kpbh vmti' upbh vmti vvukfu, tjrhvo mupu, tkhvo' uzvu abtnr

uh,i pbh vmti tk geus' avhu pbh vmti tk vgeusho' utk fk juo anmt cmti

kci: uha, ku gsrho/ fnu aphra,h: )nt( vnearu,/f,rdunu vcfhru,'

uthi ku gs cnert/ unbjo jcru go tjh,upk ceuarho
3

/ uhvh vear tnh.

tu,i vn,earu, hjs knvr gcuri: )nc( ucvgyh;/kaui thjur' f,rdunu

uckeau,/ unbjo jcru go vnjkmu, uvngypu,
4

' kaui gyhp, fxu,' fkunr

n,gypu, cguri umnri' uthbi n,tuu, kv,hjo gk hsh vzfrho: )nd( mti
rcu,/pru, urcu, hu,r natr mti

5
: uapju, ugcsho/nufr mtbu csnho

hWar

YA’AKOV’S WEALTH (V. 43)

There are two problems here:

a.) Verse 43 states that Ya’akov accumulated great wealth and, as Rashi

explains, he sold off some of his flocks to buy, “maids, servants, camels

and donkeys.” Later, when the Torah describes Ya’akov’s departure from

Charan, the matter resurfaces.  The verse states, “He led off all his

livestock and all his possessions that he had acquired in Padan-Aram—

purchased from what he owned” (31:18). On the words, “purchased from

�

�� Where did Ya’akov obtain servants and maids? (v. 43)

RASHI: He would sell his flocks at a high price and purchase all

these things.

BE’ER YITZCHAK: The Torah only mentions that Ya’akov possessed

flocks, so Rashi was troubled why our verse states that he had

“manservants, maids, camels and donkeys.” Rashi concluded that he

must have acquired these possessions through the sale of his flocks.

Rashi’s statement that he sold the animals at a “high price” was his

own conclusion based on logic.  For, since Ya’akov’s flocks were

“extremely fertile,” it follows that he would have fetched a high price

for them.

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

1 vuag s' hd    2 cwwr gd' h    3 anutk_c yu' kt    4 haghw d' fc    5 tumWk: natr mti uapju,)ahj, huWs fxku ,aWn(/

*ha durxho ;w rc,h
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and he gave (them) into the hands of his sons. 36 He set three days’ journey between himself and Ya’akov,

and Ya’akov tended (the dregs of) Lavan’s remaining flocks. 
37 Ya’akov took himself fresh sticks of poplar, hazel and chestnut (wood), and he peeled white streaks

on them by uncovering the white that was (inside) the sticks. 38 He inserted the sticks that he had peeled,

into the (ground, by the) pools (into which) the watering troughs (would fill) where the flocks would come

to drink, so that they faced the animals. (This caused them) to become stimulated (and mate) when they

came to drink. 39 The flocks became stimulated (and mated on seeing) the rods, and the flocks bore

ringed, patched, and striped (young). 
40 Ya’akov segregated the (newborn) sheep: He made the (other) animals in Lavan’s flocks (in a

group behind, so that) they faced the ringed ones and all the brown ones. (Ya’akov) separated the flocks

(in the above manner) for his own (benefit). He did not place them with Lavan’s animals. 
41 What happened was, that whenever the early-bearing flocks would become stimulated (ready to

mate), Ya’akov would place the sticks in the troughs, before the eyes of the animals, (in order) to

stimulate them (into mating) by (means of) the rods. 42 But when the flocks were late in bearing, he would

not place (the sticks). Thus, the ones that were born late went to Lavan, and the ones that were born

early to Ya’akov. 
43 The man (Ya’akov) became exceedingly wealthy. He had extremely fertile flocks and maids,

servants, camels and donkeys. 

what he owned,” Rashi comments, “The servants, maids, camels, and

donkeys which he had purchased from [the sale of] his flocks.”  This is

clearly a reference to our verse here (v. 43).

One detail however requires clarification: Why did Rashi alter the

sequence of Ya’akov’s possessions as described by the Torah?  In our

verse we read that he had, “maids, servants, camels and donkeys,”

whereas below (31:18), Rashi switches the first two items, stating that he

had, “servants, maids, camels, and donkeys”?

b.) A further problem arises in Parshas Vayishlach, when we read that

Ya’akov told Eisav, “I have acquired oxen, donkeys, flocks, servants, and

maids” (32:6).  Again, there appears to be an inconsistency:  In our verse,

here in Parshas Vayeitzei, we are not informed at all that Ya’akov acquired

oxen, and yet this was the first thing that Ya’akov told Eisav in Parshas

Vayishlach. Furthermore, Ya’akov omitted to tell Eisav that he had

acquired camels.  What is the reason for all these changes?

THE EXPLANATION

a.) After God blessed Ya’akov with “extremely fertile flocks,” Ya’akov

would soon have been unable to tend to them singlehandedly.  Thus, the

first purchase that Ya’akov made with the money raised from the sale of

his flocks would have been servants, to help him attend the flocks.

Therefore, when Rashi lists Ya’akov’s acquisitions (below 31:18) he places

servants first, as this would surely have been Ya’akov’s first purchase.

But this begs the question: If Ya’akov purchased servants first then why

does our verse (v. 43) mention maids before servants?

Presumably, just as God blessed Ya’akov’s flocks to be “extremely

fertile,” He would also have blessed Ya’akov’s maids to bear many

children.  To stress this point, the Torah juxtaposed “flocks” to maids: “He

had extremely fertile flocks, maids, servants, camels and donkeys.” In this

way, the term “extremely fertile” actually refers both to the flocks and

the maids.

In other words, since we are coming to stress here how Ya’akov

“became exceedingly wealthy,” the Torah slightly altered the actual

sequence in which Ya’akov acquired his possessions, to stress how he

became so wealthy—because he had “extremely fertile flocks and maids.”

However, when Rashi listed Ya’akov’s possessions, below in 31:18,

there was no need to cite the list out of order. So Rashi wrote servants first,

as this would have been Ya’akov’s first acquisition.

b.) In order to explain why no mention is made in our verse of Ya’akov’s

oxen, let us first pose another question:

Before Ya’akov came to Lavan’s house, he asked that God give him

“bread to eat and garments to wear” (28:20). Why do we not find any

mention in the Torah that this request was fulfilled? Presumably this is

T O R A S  M E N A C H E M

[ The Last Word [

The Midrash describes the Jewish people as God’s “sheep” (Shir

Hashirim Rabah 2:16), as an expression of their total dedication to

God, like sheep that follow their shepherd unquestioningly.

Ya’akov exemplified this level of dedication while he worked

for Lavan, remaining loyal to God’s commands despite the

spiritually alien environment. Thus, to hint to Ya’akov’s

dedication, God rewarded him with wealth that came about

through amassing sheep.

However, when Ya’akov returned to confront Eisav, he did not

stress sheep as his most important acquisition, but rather, oxen

(32:6).  Ya’akov was hinting, “Because I am dedicated to God like

a quiet sheep, therefore I have God’s might behind me, so I will

be as strong as an ox against you!”

This teaches us that, in our observance of mitzvos we should be

utterly humble towards God like a sheep; but when fighting the

forces that oppose Judaism in the outside world, we cannot stand

by sheepishly and watch Jews be drawn away from their heritage.

Rather, we must fight for Jewish values with the strength of an ox.

(Based on Likutei Sichos vol. 15, p. 252ff.)
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because when we read that “the man became exceedingly wealthy” it is

obvious that he had the basic necessities of food and clothing.

Thus, it turns out that when our verse states that Ya’akov had,

“extremely fertile flocks, maids, servants, camels and donkeys,” we are

not reading an exhaustive list of all of Ya’akov’s possessions.  Rather, the

items that are mentioned here are those which Ya’akov possessed in

extreme abundance.

Consequently, it goes without saying that Ya’akov would have

possessed some oxen, for he would have needed to carry out some

agricultural work to provide his family with food—and for this, oxen are

a necessity.  But since his primary work was with sheep and goats, which

are highly mobile, he would have had to keep his agricultural interests to

a minimum, since he would not have been able to stay in one place with

his flocks for a prolonged period. Therefore he would not have purchased

too many oxen, so the Torah omits any mention of them here as they

were not an expression of Ya’akov’s exceptional wealth.

Eisav, on the other hand, lived predominantly in one place: Mount Se’ir

(Vayishlach 32:4, 33:16, 36:8). So his main interest would have been in oxen,

and not flocks.  Similarly, he would have had little interest in camels,

which are used primarily for travel.

Therefore, when Ya’akov wanted to impress Eisav with his wealth, he

said, “I have acquired oxen, donkeys, flocks, servants, and maids,”

stressing oxen—Eisav’s primary interest—and omitting any mention of

camels, which he would not be interested in at all.

(Based on Sichas Yud Kislev and Shabbos Parshas Vayeitzei 5740)

T O R A S  M E N A C H E M
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Then, he heard the words of Lavan’s sons, saying, “Ya’akov has taken everything that belonged

to our father, and he has amassed this entire fortune from what belonged to our father.” 2 Ya’akov

saw Lavan’s face, and—look!—it was not (friendly) towards him like yesterday and the day before. 
3 God said to Ya’akov, “Return to the Land of your forefathers, to your birthplace, and I will be with you.” 
4 So Ya’akov sent (a message) and called Rochel and Leah to the field, to his flocks. 5 He said to them,

“I see that your father’s face is not (friendly) toward me like yesterday and the day before, but (my riches

came because) the God of my father was with me. 6 You know that I served your father with all my

might.7 Your father mocked me and changed my wages a hundred times, but God did not permit him to

harm me. 8 If he would say, ‘Spotted ones shall be your wages,’ then all the animals would give birth to

spotted ones. If he would say, ‘Ringed ones shall be your wages,’ then all the animals would give birth

to ringed ones. 9 God took away your father’s livestock and gave it to me. 10 Then, at the time when

animals became stimulated, I lifted my eyes and saw in a dream, that—look!—(angels were bringing)

ringed, spotted, and striped he-goats (from the flocks of Lavan’s sons) to mate with the (female) animals.” 
11 “In the dream, an angel of God said to me, ‘Ya’akov!’”

“I said, ‘Here I am.’”
12 “He said, ‘Now lift your eyes and see (that) all the he-goats mounting the animals are ringed,

spotted, and striped, for I have seen all that Lavan is doing to you. 13 I am the God of Beis-Ail, where

�� What did Ya’akov dream? (v. 10)

RASHI: Although Lavan had set aside all [the goats], so that the

animals would not conceive in their likeness, the angels were bring-

ing them from the flock that had been transferred into the hands of

Lavan’s sons to the flock that was in Ya’akov’s hands (see above v. 32ff).

�� Were the animals born naturally or miraculously (v. 10)?

RALBAG: Ya’akov’s technique of rods (above 30:37ff.) was a natural

method of causing animals to mate, though it was of course by

Divine Providence.

OHR HACHAYIM: It was a phenomenal miracle, a reversal of nature.

RAMBAN: In the dream, God’s angel told Ya’akov that he no longer

needed to use the mating method of the sticks, for from now on the

sheep would be born with the correct patterns miraculously.

�� What kind of animals were oh¦Sªr�C? (v. 10)

RASHI: Onkelos renders: ih�jh�m�pU (“open”), faissier in Old French

(“striped”). A white strip [made of many spots] encircles his body all

around. The spots [of the strip] are disconnected [but give the

impression of being] continuous from end to end, but I have no

evidence from Scripture.

IBN EZRA: They were patched (the same as oh¦t�k§y).

YA’AKOV’S DREAM (V. 10)

In Ya’akov’s dream we read for the first time about a type of animal

called oh¦Sªr�C, which was not mentioned in the previous accounts of

Ya’akov’s flocks. Ibn Ezra understood that this is a type of patched

animal, similar to the patched oh¦t�k§y variety mentioned above (v. 32ff.).

Rashi however rejected this interpretation and learned instead that

oh¦Sªr�C is a totally new type of animal, which has not been mentioned

before. Why did Rashi reject the interpretation of Ibn Ezra and come to

the conclusion that Ya’akov saw a new type of goat in his dream?

THE EXPLANATION

To clarify this matter, let us turn to the discussion of the commentaries

concerning Ya’akov’s method of promoting mating, using sticks (described

above 30:37ff.). Ralbag argues that this was a totally natural process; Ohr

haChayim suggests that it was totally miraculous; and Ramban offers a

third opinion, that up to the dream Ya’akov promoted mating naturally

with the sticks, and that afterwards the process was supernatural.

Now, according to the first two approaches (totally natural or totally

miraculous), Ya’akov would have continued to use the sticks after the

dream in exactly the same way as before—either naturally or

supernaturally. Thus, the same types of animals would have been

produced both before and after the dream.

However, according to the third approach (Ramban), the dream

witnessed a shift from a natural mating process to a supernatural mating

process. Consequently, it is feasible that animals with a different mating

pattern (oh¦Sªr�C) would have resulted from the mating process. 

According to Rashi, Ya’akov saw in the dream, “Angels were bringing

them... to the flock that was in Ya’akov's hands,” i.e. a new, supernatural

method of breeding flocks, similar to the third opinion above (of

Ramban). Therefore Rashi sympathized with the view that oh¦Sªr�C was a

new type of animal, heralding the new era of supernatural success

for Ya’akov.

(Based on Likutei Sichos vol. 35, p. 131ff.)
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x	` öäl o�n aŸw£r�i
m�we Di¥l i�C l̈ke `Ed l�f	 �̀e `k :`Ed li�f�̀
:c̈r§l�b�c �̀xEh§l i�dFR
̀  z�i i�E
We z�x§R z�i x©a£r�e
l�f	` i�x	` d�̀ �zi¦l�z �̀nFi§A öäl§l �̀E
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vv"t h,hrv' usrl vnertu, kscr fi' fnu fh t,o ctho tk vtr. fbgi
1

:

naj, ao/ kaui rcuh udsukv fabnaj knkfu,' fl uhme ani gk rtav

kvhu, naujv knzcj: tar bsr, kh/umrhl t,v kaknu' atnr, hvhv

ch, tkvho' a,erhc ao ercbu,: )hs( vgus kbu/knv bgfc gk hsl

nkauc' fkuo tbu nhjku, khra nbfxh tchbu fkuo chi vzfrho: )yu( vkt
bfrhu, bjacbu ku/tphku cagv asrl cbh tso k,, bsubht kcbu,hu

cag, bauthi' bvd gnbu fbfrhu, fh nfrbu kl )agcs, tu,u cbu h"s abv

ukt b,bbu kl tkt( cafr vpgukv: t, fxpbu/agfc snh afr pguk,l:

)yz( fh fkvgar/fh zv nana ckaui tkt/ fkunr nak tchbu thi kbu

fkuo' tkt nv avmhk vec"v ntchbu' akbu vut: vmhk/kaui vprha' ufi

fk kaui vmkv acnert kaui vprav' anprhau ni vrgv uni vtuhc:

)hz(t, cbhu ut, bahu/vesho zfrho kbecu,' ugau vesho becu,

kzfrho' abtnr uhej gau t, bahu ut, cbhu uduw
2

: )hj( nebv ebhbu/nv

aebv nmtbu' gcsho uapju, udnkho ujnurho: )hy( kdzuz t, mtbu/ab,i

chs cbhu srl aka, hnho chbu uchi hgec: u,dbc rjk t, v,rpho/
kvprha t, tchv ngcus, tkhkho b,fuubv

3
: )fc( chuo vakhah/avrh

srl aka, hnho vhv chbhvo: )fd( t,tjhu/eruchu: srl acg, hnho/
fk tu,i dw hnho avkl vndhs kvdhs kkci vkl hgec ksrfu' bnmt hgec

hWar

�� What can be learned from the way Ya’akov loaded the

camels? (v. 17)

RASHI: He put the males before the females, but Eisav put the

females before the males, as the verse states, “Eisav took his wives

and his sons, etc.” (below, 36:6).

GUR ARYEH: Eisav was more interested in his wives, whom he

married to satisfy his desires, than his children.  Ya’akov however,

only married in order to raise twelve tribes. Therefore, he placed his

sons before his wives, for they were the reason for his marriage.

A problem with this explanation is that Moshe mounted his wives

before his children (Shemos 4:20), and we even find later that Ya’akov

too mounted his wives before his children (below 32:23).  

However, Moshe mounted his children first because they were

small at the time and needed to be placed into the care of their

mother on the donkey. Below, Ya’akov mounted his wives first,

since he transported them across a stream of water, and it is normal

for a person who transports things across water to move the easiest

things first.

Thus, the only instance where it is of significance that Ya’akov

placed his children first is here, in our verse.  For here, Ya’akov was

embarking on a journey to the Land where they planned to settle

permanently.  Therefore, in this case, Ya’akov felt it necessary to

stress that his sons would form his main “settlement.”

C L A S S I C  Q U E S T I O N S

1 cnscr ks' c    2 crtah, ku' u    3 cwwr gs' v
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you anointed a monument and where you made a vow to Me.  Now, get moving, leave this land, and

return to the Land of your birth.’” 
14 Rochel and Leah replied, saying to him, “(It’s not as if) we still have a share or an inheritance in our

father’s house (for that will go to our brothers) 15 Aren’t we considered strangers to him, for he sold us

(to you in marriage without a dowry) and (when you worked for him to marry us) he totally consumed

our money! 16 Rather, all the wealth that God separated from our father belongs to us and our children.

So now, do everything that God said to you.” 
17 Ya’akov got moving. He lifted up his sons and his wives onto the camels, 18 and he led off all his

livestock and all his possessions that he had acquired in Padan-Aram—purchased (through the sale of

the livestock) that he owned—to come to Yitzchak, his father, in the land of Cana’an.
19 Lavan had gone to shear his sheep (which were with his sons, three days’ journey away), so Rochel

stole her father’s idols (attempting to wean him off idol worship). 
20 Ya’akov duped Lavan the Aramean by not telling him that he was running away. 21 He fled, with all

his belongings. He got moving, crossed the river, and headed towards Mount Gilad. 

[ LL AA VV AA NN CC HH AA SS EE SS AA FF TT EE RR YY AA ’’ AA KK OO VV AA NN DD CC OO NN FF RR OO NN TT SS HH IIMM [

O n the third day, Lavan was informed that Ya’akov had fled. 23 He took his relatives with him and

pursued him. (He covered) seven days journey (in one day), and he reached (Ya’akov) at

Mount Gilad. 
24 God came to Lavan the Aramean in a nighttime dream. He said to him, “Beware not to speak with

YA’AKOV’S DEPARTURE (V. 17)

Rashi’s comment to verse 17 presents us with a number of questions:

a.) Rashi expected the reader to follow the Chumash in order.  At this

point the reader will not yet be troubled by the contradiction in the way

Ya’akov and Eisav mounted their families, since we do not read about

Eisav’s mounting until later, in Parshas Vayishlach. So, why does Rashi

address the matter here?

b.) What exactly is Rashi’s point? He merely notes a difference between

the conduct of Ya’akov and Eisav (which is self-evident from the verses

themselves) without adding any commentary.

c.) What happened to Dinah, Ya’akov’s daughter?  There is no doubt

that Ya’akov must have taken her with him when the family fled from

Lavan, and yet the verse only mentions that Ya’akov “lifted up his sons

and his wives onto the camels,” without mentioning his daughter.  Why

does Rashi not address this basic point?

d.) The question of Gur Aryeh: Below, in Parshas Vayishlach, the Torah

states that Ya’akov mounted his wives before his children (32:23).  We also

find that Moshe did likewise (Shemos 4:20). This appears to contradict

Rashi’s statement here that placing the females before the males was an

act which only Eisav would do!

THE EXPLANATION

The fact that both Ya’akov and Moshe mounted their wives before their

children on other occasions does not present us with a problem at the

literal level of Torah interpretation, for it is only respectful for a child to

wait while his mother mounts a camel. To the contrary, for a child to

mount the camel while his mother is standing below would be the very

opposite of honoring one’s parents!  Therefore both Ya’akov and Moshe

mounted their wives before their children.

When reading our verse however, the reader will be troubled why

Ya’akov indeed mounted his sons before his wives, an act which

appeared disrespectful to his wives.

Rashi answers, “He put the males before the females.” This case was an

historic moment, where Ya’akov set off with his family to make a

permanent settlement in the Land of Israel, to build twelve tribes which

would form the Jewish people as a whole.  Therefore, on this occasion,

Ya’akov decided that it was appropriate—as an exception, and not the

rule—to mount “the males before the females,” i.e. to stress the

importance of his sons as the founders of the Jewish nation.

Thus Rashi informs us that even though the verse uses the words “sons

and wives,” the significance here is that he placed “males before females.”

(Thus, Dinah was not mentioned explicitly as she was included in the term

“wives” which means “females” in general).

However, even after this explanation Rashi was still troubled: Why did

the Torah go out of its way to stress the above point which seems, at first

glance, to be relatively unremarkable?

Therefore, in order to bring to light how Ya’akov’s actions were indeed

impressive, Rashi cited the contrasting case of Eisav:  

At first glance, when Eisav mounted his wives before his children, one

might think that he was acting respectably, teaching his children the

importance of honoring parents.  Therefore, Rashi reveals to us that, in

truth he “put the females before the males.”  I.e. the parent / child

relationship was irrelevant to Eisav here.  He placed his wives first, merely

for one reason: because they were females, who gave him pleasure.  

This contrast stresses even further the greatness of Ya’akov our father

who “put the males before the females.”

(Based on Likutei Sichos vol. 30, pp. 141ff.; Sichas Shabbos Parshas Vayeitzei 5742)

�
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31:22

SIXTH

READING



tmhu ,arp - ,hatrc rpx // 216yk-sf:tk
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n iÀ©l¥MÎl¨MÎz�`
K½�O¦r Æ i¦kŸp«�` d³ �p�W miÆ�xŸ�y¤r Á d�f gl :Epi« �p�W oi¬ ¥A Egi−¦kFie Li® �g
̀ e
Æ d̈t�x�h hl :i�Y§l«k̈�̀  ` ¬÷ −Lp`Ÿ «v i¬ ¥li�̀ e El® ¥M�W `´÷ Li− �G¦re Li¬ ¤l�g�x

q
x§R aŸw£r�ie aŸw£r�i z�i öäl wi¥A�c
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ragho rgv vht tmk vmsheho
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: )fu( fachu, jrc/fk jhk vct knkjnv
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2

'

kngav hshl ,fxu;
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: )kt( fh hrt,h uduw/vahcu gk rtaui rtaui' atnr
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nanabh,: )ks( cfrvdnk/kaui frho ufx,u,' f,rdunu cgchyt sdnkt'

uvht nrsg, vgauhv fnhi fr' ucghruchi
5
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dnkho' cxy"u ckg"z: )ku( ske,/rsp,' fnu gk vvrho skeubu
6

' ufnu

nskue tjrh pka,ho
7

: )kz( uhufhju/uhcrru go nh vshi' tpruch"r ckg"z:

)kj( kt afku/kt vphku ghcuro' fnu rjo nafhk
8

' ,pky pr,u ukt

,afk
9

: uthkh mtbl/nfti tnru' thk ci hunu eruh thk'  ato kt fi nv

acju' thkho kt tfk tck fcaho tfk' to fi dzki vut: )ky( yrpv/gk
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Ya’akov either good or bad (for even your ‘good’ is bad).” 
25 When Lavan caught up Ya’akov, Ya’akov had pitched his tent on the mountain, and Lavan pitched

(his tent) with his relatives on Mount Gilad. 
26 Lavan said to to Ya’akov, “What have you done? You duped me, and led away my daughters like

prisoners of war! 27 Why did you flee secretly and deceive me? Why didn’t you tell me? I would have sent

you off with rejoicing, songs, drum and harp! 28 You didn’t allow me to kiss my sons and daughters. You

have now acted foolishly.” 
29 “I am sufficiently strong to harm you, but the God of your father spoke to me last night, saying,

‘Beware not to speak with Ya’akov either good or bad.’ 
30 “Now, you have repeatedly (wanted) to go away, because you longed again and again for your

father’s house (but we worked things out sensibly and you stayed!*) And why have you stolen my gods?” 
31 Ya’akov replied (to the questions in order). He said to Lavan, “(I ran off without telling you) because

I was afraid, since I said (to myself), ‘perhaps you will kidnap your daughters from me.’” 
32 “(In answer to your second question:) Whoever you find has your idols shall not live. In front of our

relatives, identify for yourself which (of your possessions) is with me, and take (it) for yourself”—but

Ya’akov did not know that Rochel had stolen them.
33 Lavan entered Ya’akov’s (and Rochel’s) tent, then Leah’s tent and the tent of the two handmaids,

but he did not find (them). When he came out of Leah’s tent he (re-)entered Rochel’s tent (since he was

suspicious of her). 
34 Rochel had taken the idols and placed them into the camel saddle, sitting on them. Lavan

rummaged the entire tent, but he did not find (them). 
35 She said to her father, “I hope my master will not be annoyed that I can’t get up before you, because

the way of women is upon me.”  (Lavan) searched, but did not find the idols. 
36 Ya’akov became angry and argued with Lavan. He said to Lavan, “What is my crime? What is my

sin, that you have pursued me? 37 You have rummaged about all my things. Whatever you have found

from among any of the utensils of your house, place it here, in front of my relatives and your relatives,

and let them decide between the two of us (who is right).” 
38 “It’s already twenty years that I’ve been with you, and your ewes and she-goats have not miscarried.

I have not eaten the (newborn) rams of your flocks. 39 I have not brought home to you an animal torn

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

LAVAN’S CHASE

The Maggid of Mezritch taught: “Ya’akov had left behind letters

from the Torah which he had not yet extracted from Lavan. This

is why Lavan pursued him—to give him the letters which remained

with him. An entire chapter was added to the Torah by these letters.” 

(Ohr Hame’ir, beg. Parshas Vayeitzei; see Ohr Hatorah vol. 5, p. 869a)

The “letters of the Torah” which Ya’akov left behind were “sparks”

of holiness.  In fact, Ya’akov had spent twenty years in Lavan’s house

extracting whatever sparks of holiness he could find there, and when

the process was complete, he left. At least he thought it was

complete....

In truth however, Ya’akov had left some sparks behind, so Lavan

chased after Ya’akov to give them to him.

Why did Ya’akov leave sparks behind?

Chasidic teachings explain that while most of a person’s

achievements in life come through his own conscious efforts, there

are some “super-conscious” achievements that are so lofty they

cannot occur intentionally. So, while we are usually the ones that

choose our own paths in life—to find the sparks which we are

destined to elevate—sometimes our “sparks” pursue us, because they

are too sublime to be “extracted” solely by our own endeavors. 

(Based on Likutei Sichos vol. 15, p. 260ff.)

*rtv ahj, aWp uhmt ,anWu' xkWv uthkl/
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̀  iÆ�d÷� Á̀ i¦a�̀  í�d÷�` i¿¥lEl an :mi«�pŸn z�x¬ Ÿ�y£r i−�Y�xªMŸ�y
nÎz�̀
iº�ip¨rÎz�` i�p® �Y�g©N�W m ´ �wi�x d−�Y©r i¬¦M i½¦l d�i´�d Æ w�g§v�i c
g³©tE
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(by a lion or a wolf. In such a case) I would suffer its loss (because) you would demand (payment) from

my hand. (I also paid for) that which was stolen by day and that which was stolen at night.” 
40 “(Where) I was by day, the heat consumed me. At night there was frost, and my eyes were deprived

of sleep.” 
41 “It’s twenty years that I’ve spent in your house. I served you fourteen years for your two daughters

and six years for your animals, and you changed my wages a hundred times. 42 If it wasn’t for the God

of my father, the God of Avraham and the (One who) Yitzchak feared that was with me, you would now

have sent me away empty-handed. God has seen my affliction and the toil of my hands, and He

reprimanded (you) last night.”

[ LL AA VV AA NN MM AA KK EE SS AA PP AA CC TT WW II TT HH YY AA ’’ AA KK OO VV [

Lavan answered Ya’akov and said , “The daughters are my daughters! The sons are my sons! The

flocks are my flocks! All that you see is mine! As for my daughters...what (harm) would I (dream

of) doing to them today? Or to the children that they have borne?” 
44 “Now come! Let’s make a pact—you and I. And may (God) be a witness between me and you.” 
45 Ya’akov took a stone and set it up as a monument. 
46 Ya’akov said to his (sons), “Gather stones!” 

They took stones and made a pile, and they ate there by the pile. 47 Lavan called it Yegar-Sahadusa

(“the pile is a witness,” in Aramaic). Ya’akov called it Gal-Aid (the same in its Hebrew translation). 
48 Lavan said, “This pile is a witness between me and you today”—it was therefore named Gal-Aid.

49 (It is also known as) Mitzpah (“watch”), because he said, “May God watch me and you when we are

hidden from each other. 50 If you neglect my daughters, or if you take wives in addition to my daughters

when no one is with us—look!—God is a witness between me and you.” 
51 Lavan said to Ya’akov, “Here is the pile and here is the monument which I have set up between me

and you. 52 This pile is a witness, and this monument is a witness, that I am not to pass this pile (to go)

to you, and nor are you to pass this pile and this monument to (come to) me to (do) harm. 53 May the

God of Avraham, the god of Nachor and the god of their father judge between us.” 

�� When could the “pile” be passed? (v. 52)

RASHI: [Lavan said:] “You may not pass to do harm, but you may pass to do business” (see Sparks of Chasidus).

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

31:43

[ Sparks of Chasidus [

THE “PILE”

The “pile of stones” represents the boundary between the Jew

(Ya’akov) and his non-Jewish surroundings (Lavan). This boundary

is not a total barrier, whereby the Jew totally isolates himself from the

world and wants nothing to do with his non-Jewish neighbors—or, for

that matter, anything mundane.

Rather, as Rashi describes (ibid.), it is a “semi-permeable” interface:

“You may not pass to do harm, but you may pass to do business.”
I.e. a Jew should indeed interact with his surroundings, but not in a

manner that causes him spiritual “harm.” Rather, he should “profit”

spiritually from his interaction with the world, by training his eye to

perceive how its physical existence is being constantly renewed at

every moment by God.  

Consequently, the person elevates himself and realizes that he is

not dealing with mundane matters at all, but with physical objects

that are a manifestation of God.  In this way he will come to fulfill the

dictum (Proverbs 3:6), “In all your ways know Him,” i.e. in one’s own

mundane affairs, one comes to a heightened awareness of God.

(Based on Sefer Hasichos 5748, vol. 2, p. 437-8)

SEVENTH

READING
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�� Why did angels of God encounter Ya’akov? (v. 2)

RASHI: Angels from the Land of Israel came to greet him, to escort

him to the Land.

The place was thus called “Double-Camp”—the camp of angels

from the Diaspora who came with him up to this point, and those of

the Land of Israel who came to greet him.

RAMBAN: Why would the angels of the Land of Israel have come to

greet Ya’akov, as Rashi writes, since Ya’akov was still a long way

from the Land?  Rather, Ya’akov had a vision of angels here that came

to inform him, “We are more with you than with your enemies,”

since he was entering enemy territory

GUR ARYEH: In my opinion, Ramban’s question is not valid at all.

Since Ya’akov was on his way to the Land of Israel, it was appropriate

that the angels of the Land should come and protect him, even

though he was still some distance away, for it was for the benefit of

the Land [that Ya’akov should arrive safely]. The other angels from

the Diaspora protected him from other potential hazards.

BECHOR SHOR: The angels came to escort Ya’akov out of respect, not

to guard him.
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/inhx oWhbjn /hWekj 'oheuxp jWne

ANGELS FROM THE LAND OF ISRAEL (V. 2)

According to Gur Aryeh, angels came from the Land of Israel to

protect Ya’akov on his journey to the Land, in addition to the angels from

the Diaspora, who were already accompanying him.

However, this argument is somewhat difficult to accept, for why would

Ya’akov need two sets of angels to protect him?

�

T O R A S  M E N A C H E M

tcrvo/esa: utkvh bjur/juk: tkvh tchvo/juk: )bs( uhzcj hgec
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Ya’akov swore by the (One whom) his father Yitzchak feared. 
54 Ya’akov slaughtered animals (for a feast) on the mountain. He invited his friends (who were with

Lavan) to eat a meal. They ate a meal and slept over on the mountain. 
1 Lavan got up early in the morning. He kissed his sons and daughters and blessed them, and then

Lavan went off and returned to his home. 

[ AA NN GG EE LL SS FF RR OO MM TT HH EE LL AA NN DD OOFF II SS RR AA EE LL GG RR EE EE TT YY AA ’’ AA KK OO VV [

Ya’akov went on his way, and angels of God (from the Land of Israel) encountered him (to escort

him to the land). 3 When he saw them, Ya’akov said, “This is a camp of God,” and he named

the place Machanayim (“Double-Camp”—due to the two sets of angels that had escorted him

from the Diaspora, and that had escorted him to the Land of Israel).

THE HAFTARAH FOR VAYEITZEI IS ON PAGE 382.

3322

32:2

Rather, it seems more logical to say that angels from the Diaspora were

already protecting him, while additional angels came from the Land of

Israel purely to show respect for Ya’akov—as Rashi appears to stress, that

they came “to escort him.” [See Bechor Shor]

This however leaves us with another problem: Rashi writes near the

beginning of our Parsha that the angels of the Land of Israel were not

permitted to leave the Land (28:12; see Toras Menachem ibid.).  Why then,

were they allowed in this instance to come outside the Land to escort

Ya’akov?

(According to Gur Aryeh the angels had a special sanction to leave the

Land, because they came to protect Ya’akov, whose safe arrival in the

Land of Israel was in the Land’s own best interest.  Therefore, it could be

argued that the angels were allowed to leave because their mission was

a.) crucial, and b.) for the sake of the Land itself.

But, according to our above conclusion—that the angels only came to

escort Ya’akov out of honor—we are left with the question: why would the

angels be allowed to leave the land, merely to provide an escort?)

THE EXPLANATION

Rambam writes, “It is forbidden to leave the Land of Israel for the

Diaspora in any circumstances, other than to study Torah, get married or

to save oneself from gentiles, and afterwards one must return” (Hilchos

Melachim 5:9).

Me’iri adds a further detail, based on the Talmud (Kidushin 31b), that “it

is permissible to leave the Land of Israel to greet one’s father or mother,

or for any other matter of offering respect.”

At first glance, it appears that Rambam did not consent to the ruling of

Me’iri, since he omitted this case from his codification of the law.

However, there is a principle in Talmudic study that one always seeks to

minimize disputes, and thus it would be preferable to argue here that

Rambam did indeed consent to the ruling of Me'iri, but he did not include

it in his codification for the following reason:

Rambam was listing the cases where there is a special sanction to leave

the Land of Israel despite the person’s obligation to remain there.  Me’iri,

on the other hand, cited a case where a person leaves the Land of Israel

for the sake of the Land itself, i.e. to greet a person who has decided to

come and live in the Land.  Therefore, Rambam did not list this specific

case, as it is not an exception to the requirement to stay in the land, but

an extension of it.

In our case, it follows therefore that the angels were permitted to leave

the Land of Israel in order to escort Ya’akov to the Land, since this was

the very purpose of the angels: to promote matters pertaining to the Land

of Israel.

(Based on Likutei Sichos vol. 25, p. 150ff.)

T O R A S  M E N A C H E M
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Vayishlach means, “he sent,” which refers to the

concept of shlichus, sending an emissary or represen-

tative.

In the broader sense, we are all shluchim (emissaries) of

the Almighty.  He placed our souls into our bodies in

order for us to carry out a mission here on earth: to

perform the mitzvos of the Torah, and to influence our

surroundings positively so that the physical world

becomes a “home” for God.

More specifically, this shlichus to affect the outside

world can be divided into two phases:

a.) When he is away from the synagogue and study-hall,

the Jew spreads the light of Judaism to his surroundings.

b.) He is not satisfied with the shlichus which he alone

is carrying out, and he endeavors to make more

shluchim—others who will also be charged with the

enthusiasm to spread Torah and Judaism.

These two phases are alluded to in the two Parshiyos

Vayeitzei and Vayishlach:

a.) Vayeitzei means “he departed.” Ya’akov left his

homeland on a shlichus to influence an environment

which was alien to Judaism.

b.) Vayishlach means “he sent,” alluding to the second

phase of shlichus, where a shliach is not satisfied with his

own ongoing achievements, and he inspires others to be

shluchim.

Subsequently, we proceed to Vayeishev, which means

“he settled,” (“Ya’akov wished to settle in peace”—Rashi),

alluding to the peaceful harmony of the true and

complete redemption.

(Based on Sichas Shabbos Parshas Vayishlach 5748)

[ The Name of the Parsha [
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2
:
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:
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�� What kind of messengers (oh�f¨t�k©n) did Ya’akov send? (v. 4)

RASHI: He sent actual angels.

MIDRASH: He sent human messengers.  The Rabbis said: actual

angels.

MIZRACHI: Since the end of the previous Parsha spoke about

Ya’akov’s encounter with angels, Rashi favored the opinion of the

Rabbis that Ya’akov sent actual angels, achieving a consistency

between the end of the previous Parsha and the beginning of our

Parsha—both are speaking of angels.

LEVUSH HA’OHRAH: Ya’akov sent Eisav actual angels to intimidate

him.  Eisav would wonder, “Is my brother so powerful that he has a

host of angels under his control? Surely, I will not be able to

overcome him.”

WHY DID YA’AKOV SEND ACTUAL ANGELS? (V. 4)

The Midrash cites two opinions, that Ya’akov either sent human

messengers to inform Eisav of his arrival, or he sent actual angels. Rashi

came to the conclusion that, at the literal level of Torah interpretation,

Ya’akov sent actual angels.

Mizrachi explains that Rashi deduced this fact from the connection

between the beginning of our Parsha and the end of the previous Parsha,

Vayeitzei: Since the end of Parshas Vayeitzei speaks about actual

angels—“Ya’akov went on his way, and angels of God (from the Land of

Israel) encountered him” (32:2)—it follows that in our Parsha too the word

oh�f¨t�k©n is to be translated “angels” and not as human “messengers.”

Mizrachi’s solution, however, seems to have two problems:

a.) In the previous Parsha the Torah refers to oh ¦eO¡t h�f £t�k©n (“angels

of God”), in contrast to our verse where they are plain oh�f¨t�k©n (“angels”).

This would suggest that we are speaking of two different entities.

b.) The Torah itself makes no indication whatsoever that the end of the

previous Parsha and the beginning of our Parsha are linked.  If there were

a connection between them, then surely our verse should have stated,

“Ya’akov sent some of the angels ahead of him”?

Levush Ha’ohrah argues that Ya’akov sent angels to Eisav to

intimidate him, since Eisav would be deeply impressed that Ya’akov had

angels under his control.

However, this appears to be inconsistent with a comment of Rashi

below. On Ya’akov’s remark to Eisav, “I have seen your face, which is like

seeing the face of God” (33:10), Rashi comments, “‘It is worthy and proper

for you to accept my gift, because I have seen your face, and to me this is

tantamount to seeing the face of the angel, for I saw your guardian

angel...’ Why did [Ya’akov] mention that he saw the angel? In order that

[Eisav] should fear him and say, ‘He saw angels and was saved. From now

on, I will not be able to prevail over him.’”

Now, if Ya’akov had already sent angels to Eisav, at the very outset, in

order to intimidate him—as Levush Ha’ohrah suggests—then what would

be added by Ya’akov’s remark later on that he had seen an angel? Surely,

Eisav was already aware that Ya’akov dealt with angels from the very

outset, when Ya’akov’s gift arrived, accompanied by angels.

It therefore seems that according to Rashi, the original gift-bearing

angels must have appeared to Eisav as if they were human beings,

otherwise Ya’akov’s ploy later on of hinting that he had an encounter with

an angel would not have been necessary.
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i½ 
 pŸc`«©l cí 
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Y a’akov sent angels ahead of him to his brother Eisav, to the Land of Se’ir, to the fields of Edom.
5 He instructed them, saying, “Say the following to my master, to Eisav: ‘This is what your

servant Ya’akov said, “I have been living with Lavan (like a stranger, so there’s no need to be

jealous of me), and I have been delayed until now. 6 I possess oxen, donkeys, flocks, servants and maids

(but Father’s blessing for ‘dew of the heavens and fatness of the earth’ has not been fulfilled). I have sent

(this message) to tell this to my master (to let you know that I am coming), to find favor in your eyes

(since I seek peace with you).’” 
7 The angels returned to Ya’akov, saying, “We came to your brother (but he is still behaving like the

wicked) Eisav. He is also heading toward you, and four hundred men are with him!” 
8 Ya’akov was very worried (that he might be killed) and pained (that he may kill other people too),

so he divided the people who were with him, the flocks, the cattle and the camels into two camps.

We are thus left with the question: what led Rashi to conclude that

Ya’akov sent actual angels to Eisav, especially when one considers that

they looked like human beings?

THE EXPLANATION

Rashi writes earlier that when “Eisav came (home) from the field,

exhausted” (25:29), he was exhausted “from committing murder.”

Similarly, after Eisav discovered that Ya’akov had taken the blessing

intended for him, “Eisav said to himself, ‘The days of mourning for my

father will soon come, and then I will kill my brother Ya’akov’” (27:41).

Since Eisav was a murderous person and there was a considerable

possibility that he still harbored resentment twenty years later, Rashi was

troubled by the question: How could Ya’akov send messengers to Eisav

when it is likely that they would be killed on the spot?  And while Ya’akov

had received a message that it was an appropriate time to return home

[see 31:3 above], nevertheless, in a case where there is a threat to life every

precaution must be taken.

Of course, Ya’akov could have sent spies, and not messengers, which

would not have put them in any direct danger.  Nevertheless, the Torah

states explicitly that Ya’akov sent malachim, which means “messengers”

and not “spies.” 

Therefore, Rashi concluded that Ya’akov had sent “actual angels,” who

of course could not possibly have been harmed by Eisav.

(Based on Likutei Sichos vol. 5, p. 389ff.)

T O R A S  M E N A C H E M

32:4

[ Sparks of Chasidus [

Between the giving of the Torah and the final redemption two

types of “spiritual elevation” need to be carried out:

a.) The “spiritual elevation” of the objects found in this physical

world, by using them for holy purposes. This is achieved by the

observance of the mitzvos, and also by dedicating non-religious

acts “for the sake of heaven” etc.

b.) The “spiritual elevation” of the non-Jewish nations leading to

the point where “I will convert the peoples to a pure language

that all of them call in the Name of God, to worship Him of one

accord” (Zeph. 3:9).

These two phases were also implicit in the life of Ya’akov:

While in the house of Lavan, Ya’akov observed the 613 mitzvos

(see Rashi to v. 5), corresponding to “a” above.

Then, Ya’akov attempted to “spiritually elevate” Eisav, who

represents the non-Jewish nations, by sending him angels, gifts

and words of appeasement—corresponding to “b” above.

Only then was Ya’akov’s spiritual mission complete, enabling

him to return back to “his father’s house” in the Land of Israel—

corresponding to the true and complete redemption.

(Based on Sichas Shabbos Parshas Vayishlach 5751, Vayeitzei 5752)

[ The Last Word [

R ashi writes that Ya’akov sent Eisav actual angels (malachim

mamash). The Maggid of Mezritch taught that Ya’akov sent

the “mamash” of the angels, their angelic “bodies,” to Eisav but

that their souls remained with him.

Obviously, this does not mean to say that Ya’akov split the

angels apart, dividing their “bodies” and souls. Rather, the

Maggid’s intent was that even after the angels were sent off on

their mission, they remained totally loyal to Ya’akov—their

“souls” were with him.

This teaches us that when a Jew becomes involved with the

physical world, he too must send out metaphorical “angels” or

“messengers,” i.e. he must use his “sixth sense” to determine

whether his physical endeavors could prove to be detrimental to

his spiritual “health,” asking himself: Is this a physical pursuit that

can easily be dedicated or “steered” to a higher purpose, or not?

And, even then, the person should not put the “soul” of his

senses and faculties into physical matters.  Rather, while he may

use the “mamash” (body) of his senses for his physical pursuits, a

Jew’s genuine enthusiasm—the “soul” of his senses—should be

reserved only for spiritual matters.

(Based on Likutei Sichos vol. 5, p. 392ff.; vol. 10, p. 101)
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' kaui zfr/ ufi ha atrscrho
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hmje' uao tnr, khuanr,hl cfk tar ,kl/ ucch, kci tnr, kh auc tk

tr. tcu,hl uknuks,l utvhvgnl' uao bdkh, tkh cao vnhujs kcsu'

abtnr uhtnr vw tk hgec auc tk tr.tcu,hl uduw' ca,h vcyju, vtku

tbh ct kpbhl: )ht(eyb,h nfk vjxsho/b,ngyu zfhu,h gk hsh vjxsho

uvtn, agah, gnh' kfl tbh hrt antnavcyj,bh b,kfkf,h cjyt'

uhdruo kh kvnxr chs gau
11

: unfkvtn,/tn,, scrhl' aanr, kh fk

vvcyju, avcyj,bh: fh cnekh/kt vhv gnh kt fx; ukt zvc ukt nebv'
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iÎ` «÷ x¬ �W` m½ �I�d lFǵ§M Æ L£r�x	fÎz�«̀  i³�Y�nŸ�y�e K® �O¦r ai−�hi�`
d−�g�p�n F ²c�i§a `̈̄A�dÎo�n gº�T
I	e `E ®d�d d̈l�i´ ©N©A m−�W o¤l¬ �I	e ci [ipy] :aŸ «x�n

:`̈a�fi�W§l x�̀ �Y�W�z�c �̀zi�x�W�n i�d�zE D�pi�g�n
i�e
D�d̈l �̀e m�d�x§a�̀  `̈A�̀ �C D�d̈l�` aŸw£r	i x�n 	̀e i

K̈r�x�̀ §l aEY i¦l x�n` i�C �i�i w�g§v
i `̈A�̀ �C
l̈M�n i�z�e§k�f o�xi¥r�f `i :K�O¦r ai¥hF �̀e K�zEc�N	i§lE
i�x` K�C§a©r m¦r �Y�c©a£r i�C o�e§a�h l̈M�nE oi�C�q�g
i�zi�ed o©r§kE oi�c�d �̀p�C�x	i z	i zi�ẍa£r i�ci�g�i
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�� Was Ya’akov certain that the “remaining camp” would

survive? (v. 9)

RASHI: [Ya’akov said]: “The remaining camp will survive against

[Eisav’s] will, for I will wage war with him.” 

[Ya’akov] adjusted himself for three things: for giving a gift, for war,

and for prayer. For giving a gift: “So the gift passed on ahead of him”

(v. 22). For prayer: “O God of my father Avraham” (v. 10). For war: “the

remaining camp will survive” (v. 9).

IBN EZRA: Ya’akov was not certain that the second camp would

survive.  He was merely expressing a hope that perhaps the second

camp would flee while the first was being attacked, or that Eisav’s

anger might become subdued after attacking one camp.

RAMBAN: Ya’akov knew that, with God’s help, Eisav would not

obliterate his family entirely.  Therefore, he knew that at least one

camp would be saved, containing part of his family.

�� Why did Ya’akov refer to the “God of Yitzchak”? (v. 10)

RASHI: But above, the verse states: “the (One whom) Yitzchak

feared” (31:42). And why did he repeat the Tetragrammaton? The

verse should have stated: “[God of my father Yitzchak] Who said to

me, “Return to your land, etc.’” [omitting the extra word “God”].

Rather, this is what Ya’akov said to God: “You gave me two

promises. Firstly, when I left my father’s house in Be’er-Sheva, when

You said to me: “I am God, the God of Avraham your father, and the

God of Yitzchak” (28:13), and there You said to me, “I will guard you

wherever you go” (ibid. v. 15). 

[Secondly,] in Lavan’s house You said to me, “Return to the land of

your forefathers, to your birthplace, and I will be with you” (31:3).

There You revealed Yourself to me with the Tetragrammaton alone,

as the verse states: “God (v-u-v-h) said to Ya’akov, ‘Return to the land

of your forefathers, etc.’” [Thus, the extra Tetragrammaton in our

verse hints to this second promise].

“With these two promises I am coming before You,” [Ya’akov said].

�� Why did Ya’akov say that he was “small”? (v. 11)

RASHI: [He said]: “My merits have diminished because of the

kindnesses and the truth that You have rendered me. Therefore, I fear

that perhaps, since You made those promises to me, I have became

soiled by sin and it will cause me to be delivered into Eisav’s hand.

1 ,vkho fz' d    2 crtah, kd' j    3 ao hy' fd    4 ,vkho hy' z    5 nkfho_c d' fc    6 thuc t' hy    7 ao    8 nkfho_t hy' ht    9 cnscr yz' kv    01 ,vkho es' s    11 ac, kc/   
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9 He said, “If Eisav comes to one camp and strikes it down, (then I will fight with him), so the remaining

camp will survive.” 
10 Ya’akov said, “O God of my father Avraham and God of my father Yitzchak! God, Who said to me,

‘Return to the land of your forefathers, to your birthplace, and I will be with you,’ 11 (My merits) have

become small due to all the acts of kindness and the true (fulfillment of all Your promises) that You have

done for Your servant, (so I fear that I’ve lost the merit to be saved from Eisav)—for (when) I crossed

this (river) Jordan, I (only) had my stick, and now I have amassed two camps. 12 Please save me from

the hand of my (so-called) brother, from the hand of Eisav, for I am afraid of him. He might come and

strike me, (and even) a mother with (her) children. 13 You said, ‘I will do good to you (in your merit and)

I will do good (in the merit of your forefathers), and I will make your descendants (as widespread) as the

sand of the sea, which cannot be counted because of their great number.’” 
14 He slept there that night. 

(As a further preparation) he took a gift from his possessions for his brother Eisav: 15 200 female goats,

YA’AKOV’S CERTAINTY (V. 9)

According to Rashi, Ya’akov was certain that at least one of his two

camps would be saved: “The remaining camp will survive against

[Eisav’s] will, for I will wage war with him.” 

This begs the question: On what basis did Rashi conclude that Ya’akov

was certain of at least a partial victory? Surely, it would be more logical to

accept the interpretation of Ibn Ezra that Ya’akov was hopeful that by

dividing into two camps, one camp might be saved?

Ramban suggests that Ya’akov’s certainty was based on the fact that he

knew from God’s promise that his children would not be completely

obliterated by Eisav.  Therefore, by splitting his family into two camps, at

least one must be saved.  

However, it appears unlikely that this was Rashi’s logic, since Rashi

gives no indication that this was Ya’akov’s reasoning.  The only guarantee

of Ya’akov’s victory according to Rashi was that “I will wage war with

him.” So, we are left with the question: What was the basis of Ya’akov’s

certainty?

In addition, Rashi’s further comments also require explanation: What is

the purpose of Rashi’s statement that “[Ya’akov] adjusted himself for three

things: for giving a gift, for war, and for prayer”? These details are explicit

in the Torah itself—so what is Rashi adding?

THE EXPLANATION

Rashi was troubled by the following problem:  When a Jew is faced with

an approaching enemy, his first reaction is to pray to God and to

strengthen his trust that God will save him.  But since the person does not

know whether God will save him a.) miraculously or, b.) if he will be

assisted from Above to fight within the laws of nature, he must also

prepare for the latter possibility by making tactical plans.  

Nevertheless, by praying to God and strengthening his faith before

resorting to tactics, the Jew makes clear that he believes salvation will not

come through his own might, but rather, through the help of God.

With this in mind, Ya’akov’s conduct here appears at first glance to be

inappropriate. Instead of praying to God first and then making

preparations for the encounter with Eisav, we find that Ya’akov

immediately made the tactical maneuver of splitting into two camps (v. 8-

9), and only then did he begin to pray to God (v. 10-13).

So, Rashi was troubled: How could Ya’akov have carried out his own

war tactics before turning to God, an act which suggests that in Ya’akov’s

eyes his own plans were more important than God’s assistance?

Clearly, such a notion is unacceptable. Therefore, Rashi was forced to

conclude that Ya’akov’s maneuver in verses 8-9, of splitting into two

camps, was not meant as an immediate tactical preparation, but rather, it

was part of his appeal to the Almighty in prayer.

To understand why this is the case, we first need to examine the content

of Ya’akov’s prayer.  Rashi writes, “This is what Ya’akov said to God: ‘You

gave me two promises. Firstly...“I will guard you wherever you go.”

[Secondly]...“Return to the land of your forefathers, to your birthplace,

and I will be with you”...With these two promises I am coming before

You’” (v. 10).

Now, while God had promised Ya’akov protection wherever he would

go, and He promised that Ya’akov could return safely home with his

�
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[ Sparks of Chasidus [

“(MY MERITS) HAVE BECOME SMALL...” (V. 11)

When God shows His kindness to a person, it brings that per-

son closer to God, causing his feeling of self-importance to

diminish, since “everything is like nothing before God.”

Therefore, it was precisely due to the fact that God had been so

kind to Ya’akov, that he became small in his own eyes—for the

kindness brought him closer to God, and so he felt that he was not

worthy of God’s promise to be saved.

(Based on Tanya, Igeres Hakodesh ch. 2)

How could Ya’akov the patriarch fear that “perhaps...I have

became soiled by sin” (Rashi, v. 11), when surely he was

aware that he had not sinned?

A tzadik (perfectly pious individual) is not static—he constantly

grows spiritually from one level to the next. After reaching a

higher level, his previous actions are spiritually deficient

compared to his current standing. They are thus considered as

“sins,” metaphorically speaking. (The Hebrew word t§y¥j can also

mean “deficiency”—see Kings I 1:21). Thus, Ya’akov was worried

that perhaps due to such “sins,” he was not worthy to be saved.

(Based on Likutei Sichos vol. 5, p. 396ff.)

SECOND

READING
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vct chsu' ni vjukhi' abykngar' fnv st, tnr gar tgarbu kl' uvsr

kej nbjv: )yu(gzho nt,hou,haho garho/nt,ho gzho mrhfu,

garho ,haho' ufi fuko' vzfrho fshmurl vbecu,/ uccrtah, rcv
1

sura

nfti kgubv vtnurv c,urv'vyhhkho cfk huo' vpugkho a,ho cac,'

vjnrho tj, cac,' vdnkho tj,kakaho huo' vxpbho tj, kaav jsaho'

uthbh husg kfuhi vnsra vzv cfuui/ tlbrtv cghbh aknsbu nfti' athi

vgubv auv cfk tso' tkt kph yurj vnuyk gkhu'anmhbu fti anxr kfk ,ha

gar gzho' ufi kfk thk' kph avo pbuho nnktfv'srfi kvrcu, ,anha kgcr

gar becu,' ucvnv nab,gcrv thbv neck, zfr'uprho aguxehi cnktfv'

kt nxr kzfr tkt trcg becu,' ukjnur avukl csrlrjuev' a,h becu,

kzfr/ ukdnkho avukfho srl hu,r rjuev' becv tj, kzfr:)yz( dnkho
nhbheu, ucbhvo akaho/ucbhvo gnvo/ unsra tdsv

2
ucbhvo' cbthvo'

zfr fbds becv' ukph ambug c,anha' kt prxnu vf,uc: ughrho/jnurho

zfrho: )hz(gsr gsr kcsu/fk nhi unhi kgmnu: gcru kpbh/srl huo tu

pju,' utbh tcut tjrhfo: uruj ,ahnu/gsr kpbh jcru nkt ghi' fsh

kvachg ghbu ak tu,u rag' uk,uuvu gk rcuh vsurui: )hj( knh t,v/ak nh

t,v' nh aukjl' u,rdunu snti t,: uknh tkv kpbhl/utkv akpbhl ak nh

vo' knh vnbjv vzt, akujv kn"s nana, crta v,hcv cneuo ak' fnu

ufk tar t,v rutv kh vut
3

' akh vut' kvw vtr. unkutv
4

' ak vw:

)hy(utnr, kgcslkhgec/gk rtaui rtaui ugk tjrui tjrui'aatk, knh

t,v' kgcsl khgec tbh' u,rdunu sgcsl shgec' uaatk, uknh tkvkpbhl'

nbjv vht akujv uduw: uvbvdo vut/hgec: )ft( tfprv pbhu/tcyk

rudzu' ufi ufupr crh,fo t, nu,
5

' kt ,ufku fprv
6

/ubrtv cghbh' afk fprv

atmk gui ujyt utmk pbho' fuki kaui ebuj uvgcrv vi'ukaui trnh vut'

uvrcv cdnrt ufpr hshv' cgh kfpurh hshv cvvut dcrt' udockaui vnert

bertho vnzreho ak esa fpurh zvc' gk ao avfvi nebj hshucvi cap,

vnzre: )fc( gk pbhu/fnu kpbhu' ufi jnx uaus hang cv gk pbh,nhs
7

' ufi

vnfghxho tu,h gk pbh
8

' unsra tdsv gkpbhu' t; vut aruh cfgx avhv

mrhl kfk zv
9

: )fd(ut, tjs garhkshu/ushbv vhfi vh,v' b,bv c,hcv

ubgk cpbhv' akt h,i cv gau ghbhu' ukflbgba hgec anbgv ntjhu' ant

,jzhrbu knuyc' ubpkv chs afo
01

:hce/ao vbvr: )fs(t, tar ku/
vcvnv uvnykykho' gav gmnu fdar' buyknfti unbhj fti: )fv( uhu,r
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family, God had not promised that Ya’akov would retain his immense

personal wealth of flocks and servants. 

Therefore, before turning to God and pleading with Him to keep his

earlier promises, Ya’akov decided that it was only logical to divide his

camp into two groups: those which God had promised to save—his family

and their personal needs—into one camp, and the remaining possessions

which God had not promised to save, into another. (As we see from the

Torah’s narrative below, that all of Ya’akov’s family was in one single
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20 male goats, 200 ewes and 20 rams, 16 30 nursing camels with their young, 40 cows, 10 bulls, 20

female donkeys and 10 male donkeys. 17 He gave each (species in its own) herd separately into the hands

of his servants. 

He said to his servants, “Pass on ahead of me (about one day’s distance) and make a space (no more

than the eye can see) between one herd and another herd (so that Eisav appreciates the size of the gift).” 
18 He instructed the first (group), saying, “When my brother Eisav encounters you and questions you,

saying, ‘Whose property are you? Where are you going? Whose property are these (animals) in front of

you?’ 19 You should say, ‘(We belong) to your servant Ya’akov. This is a gift sent to my master, to Eisav,

and—look!—(Ya’akov) himself is (coming right) behind us.’” 
20 He also instructed the second (group), the third (group), and all those who followed the herds,

saying, “This is how you should speak to Eisav when you meet him. 21 You should also say, ‘Look, your

servant Ya’akov is behind us.’” For (Ya’akov) said (to himself), “I’ll appease his anger with the gift that is

going ahead of me, and afterwards I’ll see him face(-to-face). Perhaps he’ll accept me.” 
22 So the gift passed on ahead of him, and he slept that night in the camp. 
23 (During) that night he got up, and he took his two wives, his two maids and his eleven children

(together with Dinah, who was hidden in a chest), and crossed the shallow part of (the river) Yabok.
24 He took them and brought them across the stream. He (went backwards and forwards and) took across

everything he had. 

camp—see 33:1-5). Thus, it turns out that Ya’akov’s division into two camps

was not a direct act of preparation for war.  Rather, since he was about to

turn to God in prayer, pleading with Him to keep His earlier promises,

Ya’akov found it necessary to delineate whom exactly he was praying for.  

Then, armed with God’s protection, Ya’akov was confident that even if

war would occur and “Eisav comes to one camp,” containing his flocks

and servants “and strikes it down,” then “the remaining camp,” in which

Ya’akov’s family are found, “will survive against [Eisav’s] will, for I will

wage war with him,” with the complete confidence that God’s earlier

promises to save Ya’akov’s family would be fulfilled.

RASHI’S FURTHER PROOF

In order to prove further that Ya’akov was certain he would be saved by

God, Rashi continues, “[Ya’akov] adjusted himself for three things: for

giving a gift, for war, and for prayer.”

Rashi stresses here that Ya’akov did not merely prepare (ih�f¥v) for the

encounter with Eisav by adding in activities and in mental focus, but

rather, he adjusted (ih ¦e§,¦v) and positively revamped himself internally,

totally transforming his prior emotional disposition. I.e. despite Ya’akov’s

natural reaction of fear when hearing of Eisav’s approach with “four

hundred men” (v. 7), Ya’akov nevertheless “adjusted” his emotions based

on his faith in God’s promises, and he was certain that “the remaining

camp would survive.”  

Similarly, even though Ya’akov was “in an angry mood” that he was

required to send Eisav a gift (Rashi to v. 22 below), he nevertheless “adjusted

himself” to have faith that this was a possible method by which God

would send salvation. 

And furthermore, even though Ya’akov naturally feared that “perhaps I

have became soiled with sin since You made those promises to me, and it

will cause me to be delivered into Eisav's hand” (Rashi to v. 11), nevertheless

he “adjusted himself” emotionally to rely on God’s promise of salvation

which was given in the merit of “God of my father Avraham...”

“THAT NIGHT”

The above explanation, however, leaves us with a problem: Ya’akov’s

three-fold “adjustment” was surely an act of emotional turmoil.  At the

same time that Ya’akov was adjusting his emotions to greet Eisav with

good will and to appease him with love and kindness, he was also

adjusting himself to fight in battle, and at the same time Ya’akov was

pleading to God for mercy.  Could a single human being be capable of

harboring all these diametrically opposed emotions at once?

At first glance, it would appear that Ya’akov dealt with these three

matters sequentially and he did not feel all three emotions at the same

time.

However, at the literal level, the Torah seems to indicate that Ya’akov

did manage to feel all these sentiments at once:

On three occasions in the current section, the Torah adds the seemingly

superfluous statement that the events occurred “on that night.” a.) After

Ya’akov’s prayer, the Torah concludes, “He slept there that night” (v. 14).

b.) After sending the gift to Eisav, “He slept that night in the camp” (v. 22).

c.) Before Ya’akov attempts to save his family and possessions by

transporting them across the Yabok river, the Torah states “that night he

got up.”

Here we see that the Torah is coming to emphasize that all these three

emotions— adjustment to a) prayer, b) appeasement and c) war tactics—

all occurred “on that night,” i.e. at the same time. Even though they

appear to be contradictory, Ya’akov immersed himself in all three

activities simultaneously.

Ya’akov achieved this feat since he was not expressing his own personal

emotions. Rather, he “adjusted himself” to follow God’s directive, that a

Jew should always plan for salvation that may come either through war

or peace, naturally or supernaturally.

(Based on Likutei Sichos vol. 15, p. 265ff; Sichas Shabbos Parshas Vayishlach 5745)
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hgec/afj pfho eybho ujzr gkhvo
1

:uhtce tha/nbjo phra uh,gpr

tha' nkaui tce' avhu ngkho gpr crdkhvogk hsh bgbugo/ ukh brtv avut

kaui uh,ear' ukaui trnh vut' c,r stcheu chv'utce khv nhce kaui

gbhcv' afi srl abho an,gmnho kvphk tha t, rgvu'ajuceu utuceu

czrugu,hu' uphrau rz"k avut aru ak gau
2

: )fu( uhdgcf; hrhfu/eukh,

vhrl v,eug cekcux, eruh f;' gk ao avcar agkhv fnhif; ak eshrv:

u,eg/b,egeg nneuo jcr,v' usunv ku pi ,eg bpah nnl
3

' kaui vxrv'

ucnabv kegeg chm,i' kara arahvi: )fz( fhgkvvajr/umrhl tbh kunr

ahrv chuo
4

:crf,bh/vusv khgk vcrfu, acrfbh tch' agau ngrgr

gkhvo: )fy( kt hgec/kt htnr gusavcrfu, ctu kl cgecv urnhv' fh

to carrv udkuh pbho' uxupl avec"v bdkvgkhl cch, tk unjkh; anl'

uao vut ncrfl' utbh ao tvhv utusv kl gkhvi'uzvu af,uc uhar tk

nktl uhufk cfv uh,jbi ku
5

' cfv vnktluh,jbi ku' unv b,jbi ku' ch, tk

hnmtbu uao hscr gnbu' vn,i kh gs ahscr gnbuao' ukt rmv hgec' ugk

frju vusv ku gkhvi' uzvu uhcrl tu,u ao' avhv n,jbikvn,hi ku ukt

rmv: ugotbaho/gau ukci: u,ufk/kvo: )k( knv zv ,atk/thi kbu

ao ecug' na,bhi anu,hbu
6

' )vfk( kph nmu, gcus,vakhju, atbu

na,kjho: )kc( uhzrj kuvana/kaui cbh tso vut' favdgbukneuo

pkubh vthr kbu vajr' zvu pauyu/ unsra tdsv uhzrj ku' kmrfu' krptu,

t, mkg,u' fnv s,hnt ana msev unrpt cfbphv
7

' utu,i agu,anhvrv

kaeug cachku fahmt nctr acg' nhvrv kzruj cachku: uvut mukg/vhv

mukg fazrjv vana: )kd( dhs vbav/uknv bert anu dhs vbav' kph

abavnneunu ugkv' uvut kaui ephmv' ufi ba,v dcur,o
8

' ufi fh babh

tkvho t, fk gnkh
9

: )gk f; vhrl/pukp"t ckg"z fk cardcuv ujkuk

jkahu ,arp - ,hatrc rpx // 230dk-vf:ck

�� What is the significance of Ya’akov’s fight with the angel? 

RAMBAN: Our Sages said in the Midrash: “[The angel] touched all

the righteous people who were destined to come from Ya’akov. This

refers to the generation of religious persecution.” (Bereishis Rabah 87:3). 

This entire event constitutes a hint to his descendants, indicating

that there will be a generation from the seed of Ya’akov against

whom Eisav will prevail, to the extent of almost uprooting them.  This

occurred in one generation during the period of the Sages of the

Mishnah, which was the generation of Rabbi Yehudah ben Baba and

his colleagues [117-138 c.e.].

There are other generations in which they have done to us such

things as these, and even worse, but we have endured and it has

passed over us. This is hinted to by the verse: “Ya’akov came to the

city of Shechem—which is in the land of Cana’an—perfect (in health,

wealth and Torah knowledge)” (below 33:18).

�� Why is the place named “Peniy’ail” in verse 31 then

called “Penu’ail” in verse 32? 

OHR HACHAYIM: Only Ya’akov himself called the place Peniy’ail.

Thus when the Torah mentions the place in verse 32 it changes the

name to Penu’ail.

BACHAYE: Of the different levels of angels [see Rambam, Yesodei Hatorah

2:7], the tenth level is called an ish (lit. “man”). This is the term with

which the Torah refers to the angel that fought with Ya’akov (v. 25).

The difference between k¥th°b�P and k¥tUb�P is that the yud is swapped

for a vav. When Ya’akov was fighting the angel, and his mind was

fixed in the spiritual realms, he called the place Peniy’ail with a yud,

hinting to his involvement with the angel of the tenth level (yud=10).

However, later when he came back “down to earth” he changed the

yud for a vav (=6) representing the physical world which consists of

the six directions: north, south, west, east, up and down.

` ³÷ i´¦M `�xÀ 	I	e ek :x�g«�X�d zF ¬l£r c−©r F½O¦r Æ Wi�` w¬ ¥a�`« �I	e F ®C©a§l aŸ −w£r«	i
:F «O¦r F −w§a«�̀ �d§A aŸ½w£r«	i K�x́ �iÎs©M Æ r�wÆ�Y	e F ®k�x�iÎs©k§A r− 	B
I	e F½l Æ lŸk�i
i−¦M ½Lg«¥N«�W` `÷́ Æ x�n`ŸÆ I	e x�g® �X�d d−¨l̈r i¬¦M i
p½�g§N�W x�n`Ÿ´I	e fk

x�n Ÿ̀ÀI	e hk :aŸ «w£r«	i x�n Ÿ̀−I	e L® �n�XÎd�n ei− ¨l�` x�n`Ÿ¬I	e gk :i
p«�Y§k�x«¥AÎm�`
�zi¯�x Ÿ�yÎi«¦M l® �`�xŸ�y
iÎm�` i−¦M ½L�n�W Æ cFr x¬�n� «̀ �i Æ aŸw£r« 	i ` ³÷
Æ x�n`ŸÆ I	e aŸÀw£r«	i l´�`�W
I	e l :l«¨kEY	e mi−�W�p`Îm¦r�e mi²�d÷�`Îm¦r
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W�n½�X�d FĺÎg�«x�f«
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p¨R Æ mi�d÷�̀
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BÎz�` l¹�`�xŸ�y
iÎi« �p§a EÆl§k`Ÿ «iÎ`÷
:d«�W�P�d ci−
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ai�x�w i�x̀ oi�c�d �̀nFi c©r `̈M�x	i i�z§R l©r i�C 

C L A S S I C  Q U E S T I O N S

hWar

1 jukhi mt/    2 cwwr gz' d    3 hrnhw u' j    4 cwwr gj' t/  jukhi mt:    5 vuag hc' v    6 cwwr gj' v    7 nktfh d' f    8 hrnhw bt' k    9 crtah, nt' bt



231 / BEREISHIS - GENESIS - PARSHAS VAYISHLACH 32:25-33

[ YY AA ’’ AA KK OO VV FF II GG HH TT SS WW II TT HH EE II SS AA VV ’’ SS GG UU AA RR DD II AA NN AA NN GG EE LL [

Y a’akov (forgot some small jars, and went back for them. He) was left alone....

(Eisav’s guardian angel, appearing as) a man, wrestled with him until the break of dawn. 26 When

he saw that he could not prevail against (Ya’akov), he touched the joint of his hip.  As he wrestled

with him, the socket of Ya’akov’s hip became dislocated.
27 (The angel) said, “Let me go, for the morning has arrived (and I must recite songs of praise).” 

(Ya’akov) said, “I will not let you go unless you (consent to the) blessing (which Eisav is grieved that

my father gave) me.” 
28 (The angel) said to him, “What is your name?” 

“Ya’akov,” he said.
29 “(Please be patient!)” he said, “(God will reveal Himself to you in Beis-Ail, and then) your name

will no longer be called Ya’akov (which denotes trickery [aKaVah] and deceit), but rather, Yisra’el

(suggesting that the blessings were authorized [beSeRarah]), because you have fought with (an angel of)

God and with (Lavan and Eisav), and you have overcome (them. I will be there too, and I will consent

to your blessing then.)” 
30 Ya’akov questioned him and said, “Tell me your name.” 

He said, “Why is it that you ask for my name? (We angels simply don’t have a fixed name).” 

(Ya’akov persisted that the angel consent to his blessings. Eventually the angel conceded) and he

blessed him there. 
31 Ya’akov named the place Peniy’ail (“God’s face”), “because I saw God face to face, and my soul

was saved.” 
32 When he passed Penu’ail, the sun rose for him, and he was limping on his thigh. 

�
33 Consequently, to this day, the children of Israel may not eat the sciatic nerve (of an animal)

which (arises) by the hip joint, because (the angel) touched the joint of Ya’akov’s hip at the

sciatic nerve. 

PENIY’AIL / PENU’AIL (V. 31-32)

At the literal level of Torah interpretation, not every name needs to be

explained.  However, when the Torah itself explains the reason for a

particular name, that reason needs to make sense at the literal level.

In our case, when the verse states, “Ya’akov named the place Peniy’ail:

‘because I saw God face to face, etc.,’” clearly we are to understand that

the word is a compound of the two words k¥t h¯b�P (“God’s face”).  When

reading the following verse the reader will therefore question why the

name, and presumably the meaning, has changed.  Why does Rashi, who

addresses every difficulty at the literal level, fail to comment on this point?

THE EXPLANATION

Rashi felt it unnecessary to offer any explanation as the matter is self-

understood from the verse itself.  Ya’akov said, “I saw God face to face,’

indicating that we are speaking of two faces here: God’s face and

Ya’akov’s face.  Thus, while Ya’akov was in the actual place where he saw

the angel, he called it “God’s face.” After he left, he called it k¥tUb�P after

his own face: [=k¥t (k¤t) uh²b�P] “His (Ya’akov’s) face (has seen) God.”

(Based on Likutei Sichos vol. 35, p. 137ff.)

�

T O R A S  M E N A C H E M

32:25

[ The Last Word [

According to Ramban, Ya’akov’s fight with the guardian angel

of Eisav alludes to the suffering of the Jewish people during

the times of Exile.

The fact that Ya’akov was later healed completely (see below

33:18 and Rashi ibid.) indicates that when the exile finally ends there

will be no remnant whatsoever of Jewish suffering. In other

words, the key emphasis here in Ya’akov’s battle with the angel is

not the injury that Ya’akov suffered, but rather, the fact that it was

only a temporary injury.

Thus, when we observe the prohibition against eating the sciatic

nerve (gid hanashe), our emphasis too should be a positive one.

Namely, that rather than focusing on Ya’akov’s injury to the

sciatic nerve, we should stress the fact that later he was totally

healed, representing the ability of the Jew to withstand all the

tribulations of exile and emerge unblemished.

(Based on Likutei Sichos vol. 25, p. 174; Sefer Hasichos 5751, p. 263)

THIRD

READING



ugduk eruh f;' fnu gs a,,nrl vf;' cxhnbh cdru,(: )c(ut,ktv
uhkshvtjrubho/tjrui tjrui jchc: )d( gcr kpbhvo/tnr' to hct

tu,u rag kvkjo' hkjo ch ,jkv: )s( uhjcevu/b,dkdku rjnhu fartvu

na,juv fk va,juutu, vkku: uhaevu/beus gkhu' uha jukehi cscr vzv

ccrhh,t sxprh
1

' ha asrau beusv zu' kunr akt baeu cfkkcu
2

/ tnr rch

angui ci hujth' vkfv vht' chsug agau aubt khgec'tkt abfnru rjnhu

ctu,v agv' ubaeu cfk kcu
3

: )v(nh tkv kl/nhtkv kvhu, akl:

)z(bda hux; urjk/cfki vtnvu, bdau, kpbh vcbho' tckcrjk' hux;

bda kpbhv' tnr' tnh hp, ,utr' ant h,kv cv ghbhu tu,u rag'tgnus

fbdsv utgfcbu nkvx,fk cv' nfti zfv hux; kcrf, gkh ghi: )j( nh kl

fk vnjbv/nh fk vnjbv tar pda,h avut akl' fkunr knv vut kl/

upauyuak nert gk nukhfh vnbjv/ unsrau' f,u, ak nktfho pdg' avhu

sujphi tu,uut, tbahu' utunrho kvo' ak nh t,o' uvo tunrho kvo ak

gau' uvi tunrhovfu vfu' utku tunrho vbhju' cbu ak hmje vut' ukt vhu

nadhjho gkhu/ ci cbu aktcrvo vut' ukt vhu nadhjho gkhu/ tjhu ak

hgec vut' tunrho kvo to finakbu t,o: )y(hvh kl tar kl/fti

vusv ku gk vcrfu,
4

:)h( tk bt/tk bt ,tnr kh fi: to bt nmt,h ji
cghbhl ukej,nbj,hnhsh fh gk fi rth,h pbhl uduw/fh fsth uvdui

kl a,eck nbj,h' gk tarrth,h pbhl' uvi jauchi kh frthh, pbh vnktl'

arth,h ar akl' ugus gk ab,rmh,knjuk kh gk xurjbh/ uknv vzfhr ku

jkahu ,arp - ,hatrc rpx // 232h-t:dk

�� Why did Eisav embrace Ya’akov?  (v. 4)

RASHI: [Eisav’s] compassion was aroused when he saw [Ya’akov]

prostrate himself all those times (see v. 3).

�� Was Eisav’s kiss sincere?  (v. 4)

RASHI: There are dots over the word Uv ¥e¨J°h³u (“and he kissed him”)

and there is a difference of opinion about this matter found in a

braisa [teaching] of the Sifri. Some interpret the dots to mean that he

did not kiss him wholeheartedly. Rabbi Shimon bar Yochai said: The

fact that Eisav hates Ya’akov is obvious and [incontrovertible, like] a

ruling in Jewish Law.  However, at that moment Eisav’s compassion

was warmed, and he kissed him wholeheartedly.

SEFER HAZIKARON: Dots on a word indicate that the word has a

weaker meaning than one would have otherwise presumed.

According to Rashi’s first interpretation (“he did not kiss him

wholeheartedly”) this is understood—even though the verse states

that “he kissed him,” this was a “weak,” insincere kiss.

However, Rabbi Shimon was troubled by this interpretation, since

even without the dots we would have realized that Eisav did not kiss

Ya’akov wholeheartedly, for “the fact that Eisav hates Ya’akov is

obvious and [incontrovertible, like] a ruling in Jewish Law.”

Therefore, according to Rabbi Shimon, in this case the dots teach

us that the kiss was not insincere, as one would presume, but to the

contrary, “Eisav kissed him wholeheartedly.”

�� Why did Eisav weep?  (v. 4)

IBN EZRA: At the literal level it appears that Eisav did not intend to

harm his brother Ya’akov.  The proof of this is that he wept, just as

Yosef wept when he confessed to his brothers (below 45:15).

zF −̀ �n r¬ ©A�x�` F¾O¦r�e `½¨A éŸ�y¥r d́ �P�d�e Æ �̀x	I	e eiÀ �pi¥r aŸ¹w£r«	i Æ̀�V
I	e ` bl
i¬�Y�W l−©r�e l½�g�xÎl©r�e Æ d�`¥lÎl©r miÀ�c¨l�i�dÎz�` u�g´ 	I	e Wi®�`
d® �pŸW`«�x o−�di�c§l	iÎz�`�e zF ²g¨t�X�dÎz�` mŸ�y¯�I	e a :zF «g¨t�X�d
:mi«
pŸxg«�̀  s−�qFiÎz�̀ �e l¬�g�xÎz�̀ �e mi½ 
pŸxg«�̀ Æ �diÆ�c̈li«
e d³�̀ ¥lÎz�̀ �e
F −Y�W
BÎc©r mi½�n¨r§R r©á�W Æ d̈v�xÆ�̀  Eg³�Y�W
I	e m® �di�p§t¦l x́©a¨r `E −d�e b

*e−�x`�E©vÎl©r lŸ ¬R
I	e Ed½�w§A�g�i«	e Æ Fz �̀x�w¦l e³Ÿ�y¥r u�xÆ �I	e c :ei«�g�̀ Îc©r
Æ mi�W�P�dÎz�` `�x³ 	I	e eiÀ�pi¥rÎz�` `´�V
I	e d :E «M§a
I	e ŸE Ÿd ®� Ÿw� ŸX Ÿ
I	 Ÿe**

o¬ 	p�gÎx�W` mi¾�c̈l�i�d x¾�n Ÿ̀I	e K®N̈ d¤Ń�̀ Îi�n x�n Ÿ̀−I	e mi½�c̈l�i�dÎz�̀ �e
o−�di�c§l	i�e d�P¬�d zF ²g̈t�X�d � o�W̄	B�Y	e e [iriax] :L«�C§a©rÎz�̀  mi−�d÷�`
W¬ 	B
p xÀ�g�̀ �e E®eg«�Y�W«
I	e �di− �c̈li«
e d² �̀ ¥lÎm	B W̄	B�Y	e f :� oi« �eg«�Y�W«�Y	e
x́�W` d− �G�d d¬ �pg«�O�dÎl̈M ²L§l i¬�n x�n Ÿ̀¾I	e g :E «eg«�Y�W«
I	e l−�g�x�e s² �qFi
a® �x í¦lÎW�i e−Ÿ�y¥r x�n Ÿ̀¬I	e h :i«
pŸc` i¬ �pi¥r§A o−�gÎ Ÿ̀v�n¦l x�n Ÿ̀¾I	e i�Y�W® �b̈R
i�z ³̀ ¨v�n Æ̀ �pÎm�` Æ `�pÎl�` aŸÀw£r« 	i x�n Ÿ̀Í	e i :K«l̈Îx�W` −L§l i¬�d�i i¾�g�̀

s�w�fE ` : �̀i�W	p�C �̀ci
b§A aŸw£r	i�c `̈M�x	i i�z§t¦A
Di�O¦r�e i�z�` eŸ�y¥r `�d�e `�fg	e i�dFpi¥r aŸw£r	i
d�`¥l l©r `�I	p§A z	i bi¥N©tE `�x§a	B d�`�n r©A�x�`
z	i i
E�W�e a : �̀z�pi�g§l oi�Y�x�Y l©r�e l�g�x l©r�e

�̀d�p§aE d�̀ ¥l z�i�e oi�̀ �n�c�w o�di�p§A z	i�e �̀z�pi�g§l
`Ed�e b :oi�̀ �x�z©A s�qFi z	i�e l�g�x z	i�e oi�̀ �x�z©A
oi
p�n
f r©a�W `̈r�x�̀  l©r ci
b�qE oFdi�n�c�w x©a£r
eŸ�y¥r h�d�xE c :i�dEg` (z	e§l) c©r Di¥a�x�w�n c©r
Di�w�X	p�e Di�x�e©v l©r l©t�pE Di¥t§R	b�e Di�zEn�C©w�l
z	i�e �̀I�W�p z	i �̀fg	e i�dFpi¥r z	i s�w�fE d :Fk§aE
q�g i�C �̀I	p§A x�n 	̀e K̈l oi¥N�̀  o �̀n x�n 	̀e �̀I	p§A
o�di�p§aE oi�P�̀  �̀z�pi�g§l `̈ai�x�wE e :K�C§a©r z	i �i�i
Eci
b�qE �̀d�p§aE d�̀ ¥l s�̀  z©ai�x�wE f :`̈ci
b�qE
x�ǹ 	e g :Eci
b�qE l�g�x�e s�qFi ai�x�w o¥M x�z̈aE
x�n 	̀e zi¦r�xr i�c �̀c�d �̀zi�x�W�n l̈M K̈l o �̀n
eŸ�y¥r x�n 	̀e h :i
pFA�x i�pi¥r§A oi�ng�x �̀g̈M�W�̀ §l
aŸw£r	i x�ǹ 	e i :K̈li�c§A g©l§v�̀  i�g�̀  i
B�q i¦l zi�̀
Ki�pi¥r§A oi�ng�x zi�g¨M�W�` o©r§M m�` Er¨a§A
oEpi�zi�fg o¥M l©r i�x̀  i�c�i o�n i�Y§aEx�w�Y li¥A�w�zE

C L A S S I C  Q U E S T I O N S

hWar

*mutrhu erh **beus gk uhaevu

1 xprh cvgku,l xy    2 cwwr gj' y    3 ao    4 cwwr gj' ht



233 / BEREISHIS - GENESIS - PARSHAS VAYISHLACH 33:1-10

[ YY AA ’’ AA KK OO VV CC OO NN FF RR OO NN TT SS EE II SS AA VV [

Y a’akov looked around to see, and—look!—Eisav was coming, and four hundred men were with

him! So (Ya’akov) divided the children among Leah, Rochel and the two maids. 2 He placed the

maids and their children first, Leah and her children behind (because they were more

cherished), and Rochel with Yosef last (because they were most cherished). 
3 He went ahead of them (to protect them) and prostrated himself (progressively) on the ground seven

times, until he approached his brother. 4 (This aroused Eisav’s compassion, so) Eisav ran toward him and

embraced him. He fell on (Ya’akov’s) neck and kissed him, and they wept. 
5 (Eisav) looked around and saw the women and the children. He said, “How are these (people

related) to you?” 

(Ya’akov) said, “(They are) the children whom God has graciously given your servant.” 
6 The maids approached (Eisav, both) they and their children, and they prostrated themselves. 7 Leah

and her children approached and prostrated themselves, and afterwards, Yosef and Rochel approached

and prostrated themselves. 
8 (Eisav) said, “What was your (idea of) this whole entourage that I met?” 

“To find favor in my master’s eyes,” said Ya’akov.
9 Eisav said, “I have plenty (more than I need). My brother, you can keep what is yours.” 
10 Ya’akov said, “Please don’t (say that). If indeed I have now found favor in your eyes, then take my

gift from my hand.” 

WAS EISAV SINCERE? (V. 4)

Rashi’s comments to verse 4 prompt a number of questions:

a.) Why was Rashi certain that Eisav’s embrace was sincere, whereas

regarding his kiss Rashi cites a difference of opinion?

b.) When dots are found on a word, they indicate that the word’s

meaning is weakened. Thus, Rashi’s first cited opinion appears to be

acceptable, since the dots indicate a weakening—even though Eisav

kissed Ya’akov, “he did not kiss him wholeheartedly.”

However, according to Rashi’s second cited opinion (of Rabbi Shimon),

that Eisav did kiss Ya’akov sincerely, it turns out that the word Uv ¥e¨J°h³u
(“and he kissed him”) is not weakened at all by the dots. Thus, the dots

appear to be redundant. 

How is this acceptable, at the literal level?

(Sefer Hazikaron explains that in this instance the dots do not come

to weaken the word, but that they have a different meaning.  However, at

the literal level, dots always weaken the meaning of a word, so it is difficult

to accept that this case is an unprecedented exception)

THE EXPLANATION

Rashi was troubled by an obvious question in the current narrative:

How was Eisav—who vied to kill Ya’akov (above 27:41), still hated him

passionately (Rashi to 32:7), and was now approaching with 400 men—

suddenly transformed from one emotional extreme to the other, to the

extent that he embraced Ya’akov and kissed him?

To explain Eisav’s embrace, Rashi writes, “[Eisav’s] compassion was

aroused when he saw [Ya’akov] prostrate himself all those times.” I.e. the

exceptional honor which Ya’akov showed Eisav in bowing to him

progressively seven times (v. 3), caused a sudden emotional change on

Eisav’s part, and he hugged his brother.

In the case of Eisav’s kiss, however, this is not a satisfactory explanation,

since a kiss is a far deeper and more sincere expression of emotion than

a mere hug.  So Rashi was troubled: Ya’akov’s prostrating on the ground

may have been enough to elicit an embrace from Eisav, but surely not a

hearty, brotherly kiss?

Rashi answers: “There are dots over the word Uv¥e¨J°h³u (‘and he kissed

him.’)” I.e. the dots weaken the word, indicating that Eisav’s kiss was

deficient in some respect.

One possible explanation why Eisav’s kiss was deficient, is that it was

insincere—“he did not kiss him wholeheartedly.” Nevertheless, Rashi

could not suffice with this interpretation alone, since it appears to be out

of character with the rest of Eisav’s behavior here.  Not only do we read

that Eisav cried, which must have been sincere (see Ibn Ezra) but he also

declined to accept Ya’akov’s gift, saying, “My brother, you can keep what

is yours” (v. 9). And, finally, Eisav offers to, “Please let me station with you

some of the men that are with me” (v. 15).  There does not appear to be

any indication that Eisav was insincere with these actions, which begs the

question: Why would his kiss have been insincere? And if it was sincere,

then why are there dots above the word, indicating a weakness?

Because of this problem, Rashi found it necessary to bring a second

interpretation: “Rabbi Shimon bar Yochai said: The fact that Eisav hates

Ya’akov is obvious and [incontrovertible, like] a ruling in Jewish Law.

However, at that moment Eisav’s compassion was warmed, and he kissed

him wholeheartedly.”

Here we see that the dots indicate a different kind of weakness in Eisav’s

kiss.  Rabbi Shimon explained that Eisav’s kiss was indeed sincere, but

only at that moment of his encounter with Ya’akov. This sincerity was

temporary and totally uncharacteristic of Eisav, since, “the fact that Eisav

hates Ya’akov is obvious and [incontrovertible, like] a ruling in

Jewish Law.”
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rthh, vnktl' fsh ah,hhrt vhnbu' uhtnr'rtv nktfho ubhmuk' thbh hfuk

ku ng,v: u,rmbh/b,phhx, kh/ ufi fk rmui acnert kaui phux'

tphmunb"y ckg"z' fh kt krmui hvhv kfo
1

'vercbu, ctu, kphhx ukrmui'

ufi ap,h mshe hsgui rmui
2

' husghokphhx ukrmu,: )ht( crf,h/nbj,h'

nbjv zu vctv gk rthh, pbho' ukprehothbv ctv tkt kathk, akuo' ufk

crfv avht krthh, pbho' fdui uhcrl hgec t,prgv' gau t,h crfv
3

'

sxbjrhc/ ufi katuk ku kakuo ukcrfu
4

' s,ugh nkl jn,' fuko kaui crf,

akuo vi' aeurhi ckg"zakust"r' t; zu crf,h' nu"i aku"s: tar
vuct, kl/kt yrj, cv' utbh hdg,h kvdhgv gs actv khsl

5
: jbbh/bu"i

rtaubvnusda,' kph avht nana, cneuo a,h bubh"i' avhv ku kunr

jbbbh' athi jbickt a,h bubh"i' uvakhah, kahnua' fnu gabh' zcsbh: ha
kh fk/fk xpueh' ugauscr ckaui dtuv' ha kh rc' hu,r uhu,r nfsh mrfh:

)hc( bxgv/fnu angv'xkjv' avut fnu ang' xkj' t; fti bxgv fnu

bxg' uvbu"i hxus c,hcv'u,rduo ak tubekux yuk ubvl' gau tnr khgec

bxg nfti ubkl:utkfv kbdsl/cauv kl' yucv zu tgav kl' attrhl hnh

nvkf,h kkf, ktyftar t,v mrhl' uzvu kbdsl' cauv kl: )hd(gku,
gkh/vmti uvcer avi gku,'nuyku, gkh kbvki kty/ gku,/ndsku,

gukkhvi' kaui gukk uhube
6

' gukhnho
7

' a,h pru, gku,
8

' ckg"z tbphyh"a:

uspeuohuo tjs/)uto hspeuo huo tjs( khdgo csrl cnrumv'un,u fk

vmti: uspeuo/fnu euk sush supe
9

' buea csk,:)hs( hgcr bt tsbh/tk

,trhl hnh vkhf,l' gcur fph srfl' ut; to ,,rje:t,bvkv/t,bvk'

v"t h,hrv' fnu trsv' tangv: ktyh/kty akh' kaui bj,vvukfho

kty
01

' kty kh kbgr
11

/ ktyh' vkn"s nivhxus uthbv nana,' t,bvk bj,

akh: krdk vnktfv/kph murl vkhf, rdkhvnktfv vnuyk, gkh kvukhl:

ukrdk vhksho/kph rdkhvo avo hfukho khkl: gstar tct tk tsbh
aghrv/vrjhc ku vsrl' akt vhv sg,u kkf, tkt gsxufu,' tnr' to

sg,u kgau, kh rgv'hn,hi gs cuth tmku' uvut kt vkl' uthn,h hkl' chnh

vnahj
21

' abtnr ugku nuahgho cvr mhui kapuy t, vr gau
31

/ unsrah

tdsvha kprav zu rcho: )yu( uhtnr knv zv/,gav kh yucv zu athbh

mrhl kv:tnmt ji cghbhtsbh/ukt ,ako kh g,v auo dnuk:
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Therefore, the Torah placed dots on the word to indicate that Eisav’s

kiss was deficient in that it represented only a temporary sincerity.  And

this explanation fits well with the following narrative, how Eisav acted

generously towards Ya’akov.

Nevertheless, this interpretation too is somewhat problematic, since it

exacerbates further Eisav’s sudden change from hatred to love, which is

difficult to understand. Therefore, Rashi also cited the first interpretation—

that Eisav’s kiss was insincere—which fits better with his prior status of

anger against his brother.

RABBI SHIMON BAR YOCHAI

In the final analysis however, the more astute reader may persist and

argue that Rashi’s second interpretation appears to be a contradiction in

terms.  The same opinion which stresses that “The fact that Eisav hates

Ya’akov is obvious and [incontrovertible, like] a ruling in Jewish Law,”

also stressed the opposite, that “Eisav... kissed him wholeheartedly”(!)

Rashi hinted to the solution to this problem by quoting the author of the

teaching, Rabbi Shimon bar Yochai. Rashi does not usually cite the

various authors of the Talmudic teachings that he cites, from which it

follows that when he does do so, it is with an obvious intent.  Namely, that

a subtle problem with Rashi’s explanation can be solved by bearing in

mind who its author was.

Rabbi Shimon bar Yochai was a victim of the Roman regime, which

forced him into exile in a cave for 13 years.  Nevertheless, at a later date,

when an ambassador was required to plead with the Roman government

to annul a decree which had been passed against the Jewish people,

the very same Rabbi Shimon who had fled from the Romans was

chosen to appeal against them, on the basis that he was a miracle

worker (Me’ilah 17a).

With this in mind, we can appreciate why it was Rabbi Shimon who saw

it feasible that Ya’akov who fled from Eisav was later able to appeal

successfully for mercy from his brother, since Rabbi Shimon had achieved

the same feat in his own lifetime.  

And just as Rabbi Shimon was chosen for the job because he was “a

miracle worker” (ibid.) similarly we find that Ya’akov also performed

wondrous acts, as Rashi writes, “He placed his staff into the Jordan, and

the Jordan split” (Rashi to 32:11, above).

(Based on Likutei Sichos vol. 20, p. 144ff.)
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(Ya’akov intimidated Eisav by saying, “You deserve the gift simply) because I have seen your face,

which is like seeing the face of (an angel of) God, (for I have indeed seen your guardian angel)—and

you have been appeased by me. 11 Please take my gift, which has been brought to you (through

tremendous effort), for God has favored me, and I have everything (I need).” 

(Ya’akov) urged him, and he took it. 
12 (Eisav) said, “Set off and we’ll go (together). I will go alongside you (as slowly as you want).” 
13 (Ya’akov) said to him, “My master knows that the children are tender. The flocks and the cattle,

(which) are raising their young, depend upon me. If they push them too hard one day, all the flocks will

die. 14 Let my master please go ahead (at his own pace) before his servant, and I will move at my own

slow pace—according to the pace of the (animal) workforce (that I’m responsible for), and according to

the pace of the children—until I come (and meet) my master at (our final destination of) Se’ir.” 
15 Eisav said, “Please let me station with you some of the men that are with me.”

“Why is that (necessary)?” (Ya’akov) said. “May I find favor in my master’s eyes (and don’t pay

me anything).” 

�� Why did Ya’akov tell Eisav that he would meet him in

Se’ir?  (v. 14)

RASHI: [Ya’akov] broadened the journey for him, for he only

intended to go as far as Sukos. He said to himself, “If he [Eisav]

intends to do me harm, he’ll wait until I come to him.” But [Ya’akov]

didn’t go [to Se’ir]. And when will he go? In the days of Mashiach, as

the verse states, “Deliverers will go up... etc.”

TALMUD: “If [an idolator] asks you, ‘Where you are traveling to?’

you should broaden the journey for him, just as Ya’akov our father

did to Eisav the wicked one. The verse states [that Ya'akov said, “I

will move ...] until I come (and meet) my master at Se’ir” (v. 14), but

the Torah states, “Ya’akov traveled to Sukos” (v. 17). (Avodah Zarah 25b)

MIDRASH: We have searched through all of scripture and we have

not found that Ya’akov ever went to Mt. Se’ir. Could it be that

Ya’akov, who was such a truthful person, deceived him? Actually, he

was truthful, for he will come to him in the future, as the verse states,

“Deliverers will go up on Mt. Tziyon to judge the Mt. of Eisav’”

(Ovadiah. 1:21). (Bereishis Rabah 78:14)

MAHARSHA: The Talmud and Midrash appear to be contradictory.

The Talmud suggests that Ya’akov lied to Eisav in order to protect

himself, whereas the Midrash suggests that he did not lie.  How

could Rashi’s commentary on the Chumash combine both the

interpretation of the Talmud and that of the Midrash when they are

contradictory?

However, it could be argued that Ya’akov made a statement which

he knew would deceive Eisav. Nevertheless, since Ya’akov was such

a righteous person, even his misleading statements will ultimately be

fulfilled (i.e. his promise will be fulfilled in the Messianic era).

DID YA’AKOV LIE TO EISAV? (V. 14)

Maharsha explains that Ya’akov lied to Eisav but, that being a

righteous person, even his “lie” will ultimately come true.

However, this is difficult to accept because the Talmud states explicitly,

“If he asks you, ‘Where you are traveling to?’ you should broaden the

journey for him, just as Ya’akov Avinu did to Eisav the wicked one.”

I.e. we are told to speak to the non-Jew in exactly the same manner (“just

as”) that Ya’akov did to Eisav. Therefore, if Ya’akov lied, we must also lie;

and if he told the truth we must also tell the truth. Thus, to answer that

only Ya’akov is capable of telling a “truthful lie,” and that we cannot

emulate him at all, is unacceptable.

Therefore we must find an answer that explains: a.) How Ya’akov told

the truth, and b.) How he told the truth in a way that an average person

can copy.

THE EXPLANATION

At the literal level, Eisav showed no animosity towards Ya’akov during

their encounter. Eisav hugged Ya’akov, kissed him and wept with him,

and throughout their conversation Eisav addressed Ya’akov with the

greatest respect.  Thus, there is no reason to conclude, at the literal level,

that Ya’akov would have found it necessary to lie to Eisav.

Consequently, Rashi does not write that Ya’akov “lengthened the

journey for Eisav,” suggesting that he fabricated a false destination, but

rather, that he “broadened the journey.” Increasing the “breadth” stresses

that the length of the journey was not extended at all, but rather, that the

same journey was undertaken, but it took more time, due to various

delays and other considerations.

Thus, at the literal level, Ya’akov did not lie. He merely explained to

Eisav that his journey was going to be extremely time-consuming—as the

Torah states explicitly, “My master knows that the children are tender. The

flocks and the cattle, (which) are raising their young, depend upon me.
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AJew should never feel “at home” while we are still in exile.

Rather, we must always be aware that the exile is only a

temporary state, for in truth, we are in the process of a journey

heading towards redemption— like Ya’akov whose journey will

be completed only in the Messianic Era.

(Based on Likutei Sichos vol. 20, p. 164)



)yz(uhac chuo vvutgau ksrfu/gau kcsu' usw ntu, tha avkfu

gnu banyu ntmku tjs tjs
1

' uvhfi prg kvo vec"v chnh sus' abtnr

fh to trcg ntu, tha bgrtar rfcu gk vdnkho
2

: )hz( uhciku ch,/
avv ao h"j jsa' eh.ujur; ueh.' xfu, eh.' ch, jur;' xfu, eh.:

)hj(ako/ako cdupu'ab,rpt nmkg,u/ ako cnnubu' akt jxr fkuo

nfk tu,u surui/ ako c,ur,u
3

' akt afj ,knusu cch, kci: ghr afo/
fnu kghr' ufnuvu gs cutbvch, kjo

4
: cctu npsi tro/ ftso vtunr

kjchru' hmt pkubh nchi ahbh trhu, uct ako' t; fti uhct ako npsi

tro' nkci ungau abzsuudu ku csrl: )hy( eahyv/ngv/ tnr rch

gehct' favkf,h kfrfh vho vhu eurhi kngv' eahyv/ )u,rdunu jurpi

yucho' jrhpho cfk neuo' fdui gucr kxujr(: )f( uhert ku tk tkvh
hartk/kt avnzcj eruh tkvh hartk' tkt gk ao avhv vec"v gnu

uvmhku' ert ao vnzcj gk ao vbx' kvhu, acju ak neuo bzfr cerht,

vao' fkunr' nh avut tk' vut vec"v' vut ktkvho kh' aanh hartk'

ufi nmhbu cnav' uhert anu vw bxh
5

' kt avnzcj eruh vw' tkt gk ao

vbx ert aovnzcj' kvzfhr acju ak vesua crul vut' vw vut bxh/

urcu,hbu srau
6

' avesua crul vut ertu khgec tk' uscrh ,urv fpyha

hpum. xkg' n,jkehokfnv ygnho' utbh khhac pauyu ak nert ct,h:

jkahu ,arp - ,hatrc rpx // 236f-zy:dk

�� Where did Eisav’s 400 men go?  (v. 16)

RASHI: The verse states, “Eisav returned on…his way.” Eisav was alone. The four hundred men slipped away one by one.

If they push them too hard one day, all the flocks will die. Let my master

please go ahead (at his own pace) before his servant, and I will move at

my own slow pace” (v. 13-14).

However, this begs the question why “Ya’akov traveled to Sukos,”

which suggests that Ya’akov did lie, saying that he was traveling to Se’ir,

and yet instead he went to Sukos?

To answer this problem, Rashi writes: “And when will he go? In the days

of Mashiach, as the verse states, ‘deliverers will go up...’” I.e. Ya’akov’s

journey to Sukos was not an act of deception. Rather, on his “broader”

journey to Se’ir—which is so delayed that it will only be completed in the

Messianic Era—the first port of call for Ya’akov was Sukos. 

(Based on Likutei Sichos vol. 20, p. 154ff.)

EISAV’S 400 MEN (V. 16)

What forced Rashi to conclude that, at the literal level, Eisav’s four

hundred men “slipped away”? And of what relevance is it that they

slipped away “one by one”?

Rashi was troubled how Eisav could have returned home peacefully,

without carrying out his intent to harm Ya’akov.  While we do find that

Eisav was temporarily moved by Ya’akov’s prostration on the ground,

and he even kissed him (v. 3-4), this was surely not representative of

Eisav’s true feelings for Ya’akov. (As Rashi stresses that either: a.) it was

insincere, or b.) only a temporary, uncharacteristic burst of brotherly

love).

How could it possibly be that Eisav, who vied to kill his brother and had

approached him with an army of 400 men, should return home in peace?

Surely, as soon as his emotions passed, Eisav would have resumed his

prior attack?

Rashi answers: “four hundred men slipped away.”  I.e. Eisav’s emotions

did pass very quickly, and he soon wanted to harm Ya’akov, but he was

simply unable to do so because his army deserted him.

To stress this point further, Rashi writes that they slipped away, “one by

one,” i.e. they left surreptitiously, trying to avoid Eisav noticing their

departure.  Now, if Eisav no longer wanted to harm Ya’akov, why would

his army need to sneak away? Surely, they would be discharged, being no

longer necessary?

From this we see that Eisav’s men were fully aware of their master’s

intention.  They were not fooled by Eisav’s emotional outburst, for they

knew that it would soon pass and he would decide to launch an attack on

Ya’akov. So, while Eisav was busy talking, they slipped away one by one,

to avoid having to fight a war when Eisav’s anger would resurface.

Why did the men have a change of heart, and not want to fight against

Ya’akov on Eisav’s behalf?

This can be understood from an earlier comment of Rashi. On verse 8,

above, Rashi writes: 

(Eisav) encountered groups of angels, who were shoving him and his

men and asking them, “To whom do you belong?” 

They responded, “We belong to Eisav.” 

(The angels) said, “Strike them! Strike them!” 

[Eisav’s men] said, "Leave off! [Our master] is Yitzchak’s son!" But [the

angels] paid no attention. 
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16 On that day, Eisav went back to Se'ir, his usual hang-out, (alone). 
17 Ya’akov traveled to Sukos and built himself a house. He made huts (“sukos”) for his cattle—

therefore he named the place Sukos. 
18 (After 18 months) on his way from Padan-Aram, Ya’akov came to the city of Shechem—which is in

the land of Cana’an—whole (in health, wealth and Torah knowledge), and he encamped in front of the

city. 19 He bought the part of the field where he had pitched his tent from the sons of Chamor, Shechem’s

father, for a hundred kesitas. 20 He erected an altar there, and he named it (to commemorate the miracle

of his salvation): “God (is the) God of Israel.”  

�� How was Ya’akov “whole” when he arrived?  (v. 18)

RASHI: He was physically whole, for he was cured of his limp;

financially whole, for he did not lose anything because of the entire

gift that he had given Eisav; and whole in his Torah knowledge, for

he had not forgotten his Torah knowledge in Lavan’s house.

TALMUD: Rav said, “He was physically whole, financially whole

and whole in his Torah knowledge” (Shabbos 33b).

MIDRASH: Also, his family was whole, as the verse states, “If Eisav

comes to one camp and strikes it down, the remaining camp [will

survive],” but now his family was whole.

YEFAY TO’AR: Why does the Midrash add a fourth reason which was

not cited by the Talmud, that Ya’akov was “whole in his family”?

Because the Midrash is of the opinion that Ya’akov was frightened

of an attack by Eisav even while Ya’akov was in Sukos. The Talmud,

on the other hand, understood that Eisav’s friendliness to Ya’akov’s

family indicated that he no longer intended to attack them.

“He is Avraham's grandson,” [said Eisav’s men,] but the [angels] paid

no attention. 

[Eisav's men again retorted,] “He is Ya’akov's brother.”

[The angels] then said to them, “If so, he is one of ours.”

From this we see that Eisav’s men had become intimidated by the

angels, and were scared to fight Ya’akov, which explains why they made

a quick and subtle exit.

(Based on Likutei Sichos vol. 35, p. 143ff.)

YA’AKOV ARRIVES INTACT (V. 18)

Rashi’s comment here prompts a number of questions:

a.) The most logical reason why the Torah states that Ya’akov arrived

“whole” in Shechem is to teach us that he arrived safely home from the

dangers of Lavan and Eisav. What convinced Rashi that the verse is

speaking here of physical, financial and educational welfare?

b.) The Midrash cites a fourth aspect of Ya’akov’s well-being, “his

family was whole.” Why did Rashi omit this reason?

(Yefay To’ar explains that this fourth reason is only applicable accord-

ing to the opinion that Ya’akov was still afraid of an attack while in Sukos.

Rashi however writes explicitly that only upon arriving at Shechem (in

v. 17, where he traveled after leaving Sukos) had Ya’akov, “come out from

between the teeth of lions and returned safely,” clearly indicating that

Ya’akov was still in danger while he remained in Sukos. So why did Rashi

omit the emphasis that Ya’akov arrived in Shechem, “whole in family”?)

THE EXPLANATION

When Ya’akov left his home to travel to Lavan’s house, God promised

him, “Look, I am with you, and I will guard you wherever you go (from

Eisav and Lavan)” (above 28:15 and Rashi ibid.).

Thus, on reaching our verse, which describes the final return of Ya’akov

to the Land of Israel, the reader will immediately be struck by the

question: Why does the Torah need to inform us that “Ya’akov came to

the city of Shechem... whole”? God had promised Ya’akov that he would

return safely, so why would we presume otherwise? The statement that

Ya’akov was “whole” appears to be totally redundant here.

Due to this problem, Rashi concluded that the verse must be informing

us of some new information, a wholeness greater than that which God

had promised. Rashi explains that Ya’akov’s additional wholeness

expressed itself in three ways:

a.) God had only promised Ya’akov that he would not be harmed by

other men (Eisav and Lavan). He had not promised that Ya’akov would

not be harmed by an act of God.  Thus, when Ya’akov was injured by an

angel (an agent of God) it did not contradict God’s earlier promise.

Consequently, the fact that Ya’akov arrived back in the Land of Israel,

“Physically whole, for he was cured of his limp,” represented a wholeness

greater than God had promised him, since there was no prior guarantee

from God that Ya’akov would be healed from the angel’s attack.

b.) God had not promised that Ya’akov would become, or remain

wealthy. Thus Ya’akov’s “financial wholeness” vastly exceeded God’s

promise to him.

�
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[ The Last Word [

While a Jew believes that he will ultimately emerge victorious

from this long and bitter exile, he might think that the exile

will nevertheless have taken its toll.  Even after the redemption

comes, one would presume that the Jewish people will be

permanently “scarred”—both physically and spiritually—from the

long and horrid tribulations of exile.

However, from the Torah’s account of Ya’akov’s arrival back in

the Land of Israel, we can learn that this will not be the case!

Ya’akov not only arrived safely—a point the Torah presumed too

obvious for the Torah to mention—but, “he was physically whole,

financially whole and whole in his Torah knowledge.” Likewise

the Jewish people will emerge from this final exile unscarred by

the experiences of exile, undrained of our physical resources and

devoid of any spiritual compromise. 

(Based on Likutei Sichos vol. 25, pp. 173ff.)
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c.) Similarly, God did not promise that Ya’akov would not forget his

Torah studies, which could only be expected when working day and night,

without sleep, for 20 years (see above 31:40).  Therefore, Rashi stresses that

Ya’akov arrived “whole in his Torah knowledge.”

Based on the above we can also understand why Rashi omitted the

fourth explanation of the Midrash—that Ya’akov’s family was whole—

since God’s blessing, “I will guard you wherever you go,” obviously

included protection for Ya’akov’s family. Therefore, it would be

unnecessary for Rashi to stress here that God fulfilled his explicit promise,

mentioned earlier.

(Based on Likutei Sichos vol. 25, p. 168ff.)
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D inah—Leah’s daughter, whom she had borne to Ya’akov—went out to observe the daughters

of the Land. 2 Shechem—the son of Chamor the Chivite, prince of the land—saw her. He took

her, lay with her, and violated her. 
3 His soul cleaved to Dinah, Ya’akov’s daughter. He loved the girl. He spoke to the girl’s heart (telling

her how much wealth he had, more than Ya’akov). 
4 Shechem spoke to his father, Chamor, saying, “Take this girl for me as a wife.” 
5 While his sons were with his flocks in the field, Ya’akov heard that (Shechem) had defiled his

daughter Dinah. Ya’akov kept silent (waiting) until they came (home). 
6 Chamor, Shechem’s father, went off to Ya’akov to speak with him. 
7 When they heard (the news), Ya’akov’s sons came (home) from the field. The men were distressed

and extremely angry, for (Shechem) had committed a disgraceful act in Israel, to lie with a daughter of

Ya’akov. Such (acts) were not done (even by the nations, at that time). 
8 Chamor spoke with them, saying, “My son Shechem’s soul yearns for your daughter. Please give

her to him for a wife. 9 (Your whole family can) marry with us: give your daughters to us, and take our

daughters for yourselves. 10 Live with us! The land will be (free) before you. Settle (in it), do business in

it and buy property in it.” 
11 Shechem said to (Dinah’s) father and to her brothers, “May I find favor in your eyes. Whatever you

tell me I will give! 12 Impose upon me a large dowry and gifts and I’ll give whatever you ask me. (Just)

give me the girl for a wife.” 
13 Ya’akov’s sons responded ingeniously to Shechem and his father Chamor, and they spoke (up.

Their response was not dishonest when one considers that) he had defiled their sister Dinah. 14 They said

to them, “We are unable to do this thing—to give our sister to a man who has a foreskin, as to us it’s a

(blemish of) disqualification.” 
15 “We will consent to you, however, with this (condition): if you will be like us, to have all your males

WAS DINAH AT FAULT? (V. 1)

Why did Rashi choose an interpretation which seems to speak

negatively about Dinah, rather than adopting a more positive approach

[such as that of Abarbanel]?

At first glance, one might argue that Rashi’s comment was intended to

prove Dinah’s innocence, for her outgoing nature was not her own fault,

but rather a trait that she had inherited from her mother.

However, such an argument is clearly unacceptable, for it would make

no sense to prove Dinah’s innocence at the expense of incriminating

Leah. Furthermore, Rashi stresses that Leah’s famous act of outgoing-

ness,had the purest of motives: “She desired and was seeking means to

increase the number of tribes” (Rashi to 30:17, above).

Why then did Rashi intimate that the incident with Shechem occurred

because Dinah was outgoing, just like her mother?

THE EXPLANATION

On the night before Ya’akov’s confrontation with Eisav, the Torah states

that Ya’akov woke up in the night, and “he took his two wives, his two

maids and his eleven children, and crossed the shallow part of (the river)

Yabok” (32:23, above). Rashi notes (ibid.) that the Torah’s mention of

Ya’akov’s “eleven children” does not seem to account for his daughter: 

“Where was Dinah? He put her into a chest and locked her in, so that

Eisav should not set eyes on her. Because of this, Ya’akov was punished

for withholding her from his brother—for perhaps she would have

influenced him positively—and she fell into the hands of Shechem.”

�
T O R A S  M E N A C H E M

�� Why is Dinah described as the “daughter of Leah”?  (v. 1)

RASHI: Was she not the daughter of Ya’akov? However, because she

“went out” [to observe the daughters of the land] she was called the

daughter of Leah, since she [Leah] too was outgoing, as the verse

states, “Leah came out towards him” (above 30:16). (About her, they

coined the saying: “Like mother, like daughter.”) 

ABARBANEL: The Torah does not come here to disparage Dinah, as

Rashi suggests, but rather to speak of her praise.  She merely “went

out to observe the daughters of the land,” and not to get up to any

mischief. Since she was the only daughter in Ya’akov’s home, she

wanted to see how other girls dress and adorn themselves.  And she

certainly would not have gone out alone.

C L A S S I C  Q U E S T I O N S
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At first glance, this appears to be an outrageous assertion: How could

Ya’akov possibly have been expected to put his daughter at risk, allowing

her to marry the morally debased Eisav, on the mere chance that

“perhaps she would have influenced him positively”? Could any person

be blamed, never mind punished, for wanting to withhold his daughter

from a wicked man?

Rashi’s account of Ya’akov’s punishment implies that Dinah was so

obviously talented that Ya’akov was in fact certain that she had the ability

to make Eisav into a good person, without becoming corrupted herself.

The only doubt here was that since ultimately Eisav had free choice, there

was no guarantee that even Dinah would make him repent.  Therefore,

Rashi writes that there was a possibility of failure, “perhaps she would

have influenced him positively.” Nevertheless, Ya’akov was wrong in

withholding his daughter from Eisav because she definitely had the ability

to make him a better person, and every effort should be made to help a

person do teshuvah, even if one is not guaranteed of success.  So, in the

final analysis, Ya’akov was guilty. He had nothing to lose, for he could be

certain that Dinah’s personality would be impervious even to Eisav’s

wickedness, and on the other hand, Eisav had everything to gain.

From the above discussion we see that, Dinah was certainly not a weak

person whose natural outgoingness was liable to lead her “off the track,”

as it appears at first glance. To the contrary, she was blessed with the

precious talent of returning people to the path of morality through her

wonderful, outgoing personality.

Thus, in our verse, Rashi could not possibly be coming to suggest any

bad intention on the part of Dinah in “going out to observe the girls of the

Land.”  Rather, Rashi wished to stress that just like her mother, Leah used

her outgoing personality only for the sake of heaven (“she desired and

was seeking means to increase the number of tribes”), so too, it goes

without saying that Dinah “went out” to use her God-given talent of
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circumcised. 16 Then we will give you our daughters, and we will take your daughters for ourselves. We

will live with you and become one people.” 
17 “But if you do not listen to us, to be circumcised, we will take our daughter and go.” 
18 Chamor and Shechem, Chamor’s son, were pleased with their words. 19 The young man did not

delay carrying out the matter, because he desired Ya’akov’s daughter. He was the most honored of all

his father’s household. 
20 Chamor and his son Shechem came to the gate of their city, and they spoke to the people of their

city, saying, 21 “These men are peaceful (and sincere) with us. They’re going to live in the land and do

business in it. The land is clearly spacious enough for them (so there’s nothing to lose). We’ll take their

daughters for ourselves as wives, and we’ll give them our daughters.” 
22 “But the men will only agree to live with us, to be one family, on this (condition): by all our males

being circumcised, just as they are circumcised.” 
23 “Then, won’t all their flocks, their property, and all their cattle be ours? Let’s consent to them, and

(then) they will live with us.” 
24 All the residents of his city listened to Chamor and his son Shechem, and every male that lived in

his city became circumcised. 
25 And then, on the third day when they were in pain, Ya’akov’s two sons Shimon and Levi, Dinah’s

brothers, took each man a sword. They came to the city confidently (since they knew the people were

weak), and they killed every male. 

attracting “the girls of the land” and bringing them to the ways of

righteousness.

DINAH’S WISH (PARTIALLY) GRANTED

Of course, Dinah’s plan ended in tragedy, as she was abducted by

Shechem (though this was through no fault of her own, since it was a

punishment for Ya’akov, as explained above.)

Nevertheless, it could be argued that Dinah’s desire to bring the local

people closer to Judaism was partially fulfilled as a result of the incident.

For, when Ya’akov’s family encouraged the people of Shechem to

circumcise themselves, this actually represented a process of conversion

to Judaism. And, even though only the men underwent circumcision, it

follows that the women would have converted too, as Ya’akov’s sons

stressed, “If you will be like us, to have all your males circumcised. Then

we will give you our daughters, and we will take your daughters for

ourselves” (v. 15-16).

Thus, despite the fact that the men of Shechem were ultimately liable

for the death penalty (see “Classic Questions” to v. 25), nevertheless, Dinah’s

saintly desire to bring the people closer to Judaism did reach partial

fruition, since all the people of the town ended up converting because of

her. For, even though the men were killed, the women were not—as the

verse states, “They captured and plundered all their wealth, all their

infants, their wives and everything that was in the house” (v. 29). And we

can presume that these women actually became part of Ya’akov’s

household.

Thus, in the final analysis, Dinah’s well-meaning attempt to bring the

“daughters of the Land” closer to Judaism was ultimately fulfilled, at least

in part.

(Based on Likutei Sichos vol. 35, p. 150ff; see also Sparks of Chasidus to 29:17)

T O R A S  M E N A C H E M

[ The Last Word [

From Dinah’s conduct we can learn that those Jewish women

who are blessed with a God-given ability to influence others

positively, should make sure to use their talents productively

outside the home as well. Of course, a Jewish woman must

always maintain an air of modesty, and even when she is outside

the home it should be recognizable in her actions that “the entire

glory of the king’s daughter is within” (Psalms. 45:14). Nevertheless,

while retaining the utmost guard in all matters of modesty, it is

crucial that Jewish women who are capable of bringing others

closer to Judaism spend time outside the home, utilizing their

God-given talents for the sake of Heaven.

(Based on Likutei Sichos vol. 35, pp. 154-5)

�� How were Shimon and Levi justified in killing all the men

of Shechem?  (v. 25)

RAMBAM: One of the seven Noachide Laws, binding on all non-

Jews, is to establish a justice system. Since the people of Shechem

failed to judge Shechem for his crime against Dinah, all the people

of Shechem were collectively liable for the death penalty for failing

to uphold justice (Hilchos Melachim 9:14).

RAMBAN: Establishing a justice system is a positive command, but

there is no prohibition punishable by death against failing to uphold

justice, as Rambam argues. Rather, the people of Shechem were

already liable for the death penalty, even before the incident with

Dinah, since they were idol worshippers in any case. Thus, after

Dinah’s abduction, Shimon and Levi sought revenge based on the

people of Shechem’s prior sins (comment to v.13).     [continued on p. 242]

C L A S S I C  Q U E S T I O N S
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�� Why was Ya’akov angry with Shimon and Levi?  (v. 30)

RASHI: o�T�r�f�g is an expression denoting murky water. [Thus,

Ya’akov was saying,] “Now my mind is not clear.” 

According to the Midrash [he was saying]: “The barrel was clear,

but you have made it murky.” The Cana’anites had a tradition that

they would fall into the hands of Ya’akov’s sons, but they said [that

this would not happen], “Until you have increased and can occupy

the land” (Shemos 23:30). Therefore, they have been silent [until now]. 

RADVAZ: If the people of Shechem were liable for the death penalty

in any case [see Classic Questions to v. 25, above] why did Ya’akov become

angry with Shimon and Levi?

Because, when the people of Shechem circumcised themselves,

they actually converted to Judaism, and a convert is considered to be

like a newborn baby, clean of sin.

C L A S S I C  Q U E S T I O N S
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YA’AKOV’S REBUKE (V. 30)

Both Rambam and Ramban explain that Shimon and Levi did not

spill innocent blood, God forbid, when they killed the people of Shechem.

Rather the people were in fact liable for the death penalty (see above,

“Classic Questions” to v. 25).

A further proof of this point is that Ya’akov did not criticize Shimon and

Levi for the actual killing of the people of Shechem. He appeared only to

be worried about the consequences which could arise: “You have made

(my mind) troubled, creating hostility (between) me and the inhabitants of

the land, among the Cana’anites and among the Perizites. I have only a

few (men). They can gather against me and attack me, and then I and my

household will be destroyed!” (v. 30 see Rashi ibid).

However, from a later comment of Rashi in Parshas Vayechi it appears

that Ya’akov was unhappy, not only with the potential consequences of

the episode, but also with the actions of Shimon and Levi themselves.

In his blessing to Shimon and Levi, before he passed away, Ya’akov

criticized them, “They killed (every) man (in Shechem) to vent their

anger” (49:6). Similarly he indicates his dissatisfaction that “their

(murderous use of) weapons has been stolen” (ibid. 5), on which Rashi

comments, “This craft of murder is in their hands wrongfully, [for] it is

[part] of Eisav's blessing. It is his craft, and you, Shimon and Levi, have

stolen it from him.”

From this we see clearly that Ya’akov was dissatisfied with the method

which Shimon and Levi used to eliminate the people of Shechem, and

not merely the potential dangers which could have arisen after the attack.

So we are left with the question (posed by Radvaz): If the people of

Shechem were liable for the death penalty (as Rambam and Ramban

write), why did Ya’akov disapprove of Shimon and Levi’s actions?

Two explanations could be argued:

a.) In principle, Ya’akov agreed that the people of Shechem were liable

for the death penalty.  However, it was physically impossible for Ya’akov

and his family to eliminate an entire community singlehandedly, without

resorting to actions which could be interpreted as “foul play,” i.e. to

encourage the people to circumcise themselves and then kill them when

they were weak.  Obviously, such apparently deceptive plans would bring

about a chilul Hashem (desecration of God’s Name). Therefore,

considering the circumstances, Ya’akov considered it better to do nothing

at all.

b.) Alternatively, perhaps Ya’akov argued that to the contrary, the

deception was totally unnecessary in this case.  The people of Shechem

were liable for the death penalty, so despite the fact that it appeared to be

impossible for two young men to wipe out an entire community in the

natural order of things, Shimon and Levi should nevertheless have trusted

that God would assist them in their actions.  Thus, Ya’akov felt that it was

totally unnecessary for them to resort to the ethically dubious plan of

encouraging the people to circumcise themselves under false pretenses,

for this would cause a chilul Hashem.  Shimon and Levi should simply

have trusted in God, since they were intending to carry out a Divinely

decreed punishment of death on the people of Shechem.

[In other words, while a person should always seek ways of carrying out

his affairs in the natural order, ultimately success comes not from one’s

own deeds, but from God’s assistance. It is only that God desired that a

person make a physical effort though which His intervention can be

channeled. However, if no “channel” is available which is both natural

and ethical, then the only option is to rely on God’s supernatural

assistance.]
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26 They killed Chamor and his son Shechem with a sword. They took Dinah out of Shechem’s house

and left. 
27 Ya’akov’s sons came (to strip) the corpses (of their possessions). They plundered the city that had

defiled their sister: 28 They took their flocks, their cattle, their donkeys—whatever was in the city and

whatever was in the field. 29 They captured and plundered all their wealth, all their infants, their wives

and everything that was in the house. 
30 Ya’akov said to Shimon and to Levi, “You have made (my mind) troubled, creating hostility

(between) me and the inhabitants of the land, among the Cana’anites and among the Perizites. I have

Thus, in this case, Ya’akov criticized his sons: “Since your plan was

justified on halachic (legal) grounds, you would have had God’s help.

The fact that you did not see any means of success in the natural scheme

of things should not have stopped you.  You should have relied on God

to help you, and not made a deceptive plan which has caused a chilul

Hashem.”

In fact, this explanation seems to be supported by a later statement of

Rashi. In Ya’akov’s rebuke of Shimon and Levi before his passing, he uses

the expression Jh¦t Ud§r¨v (49:6), which literally means, “They killed a man.”

Noting the obvious discrepancy, that Shimon and Levi killed many men,

Rashi writes, “All of them are considered as no more than one man.”

At first glance, this appears to be perplexing.  Why was it relevant to

Ya’akov’s rebuke that “all of them are considered as no more than

one man”? 

However, based on the above explanation, we can understand that

Ya’akov was implying: “Why did you resort to plans of deception?  You

should have trusted in God’s help and considered them all to be as no

more than one man!”

IN DEFENSE OF SHIMON AND LEVI

Why indeed did Shimon and Levi not trust in God and wage war on

the people of Shechem without deception?

Two explanations could be offered: a.) Even though they trusted in

God, in their humility they considered themselves unworthy of an open

miracle. Or, b.) Since they were angry, they made a miscalculation (cf.

Rashi to Bamidbar 31:21; Pesachim 66b).

Nevertheless, Shimon and Levi defended their actions to their father.

They responded, “Could we (allow them) to make our sister like a

harlot?” (v. 31). I.e. they were implying, “The way in which Shechem

disgraced our sister aroused in us a feeling of utter indignation.  We simply

could not tolerate what had occurred, so we had to take some action.

When one is in such a state, it is impossible to think rationally.  One simply

has to take action.”

WAS YA’AKOV SATISFIED WITH SHIMON AND LEVI’S REPLY?

We do not find that Ya’akov made any response to Shimon and Levi’s

reply, which would suggest that he accepted what they said.  Presumably,

Ya’akov understood the value of passionate zealotry in matters of

holiness—as the Torah praises Pinchas for being a zealot (Bamidbar

25:11ff)—and he understood that in such a heightened state of indignation

it is not possible to be entirely rational about one’s actions.

However, this begs the question: If Ya’akov was indeed satisfied with

Shimon and Levi’s response, as the Torah appears to indicate here, then

why did he rebuke them before his passing? (“Their (murderous use of)

weapons has been stolen,” “This craft of murder is in their hands

wrongfully... they killed (every) man (in Shechem) to vent their anger”

49:5-6 and Rashi ibid).

This problem can be explained in light of the end of the above-cited

verse: “They killed (every) man (in Shechem) to vent their anger, and they

willingly (attempted) to maim an ox.” Rashi writes, “They wanted to

eliminate Yosef, who was called an ‘ox,’ as the verse states, ‘The firstborn

of his oxen, grandeur is his’ (Devarim 33:17).”

Clearly, when the brothers harmed Yosef, it was not an act of righteous

indignation or holy zealotry. Thus, the incident with Yosef caused Ya’akov

to re-evaluate Shimon and Levi’s earlier actions with the people of

Shechem.  Now it was evident that these two brothers did have a subtle

aggressive streak. So, while their actions against Shechem were still

justified, it was nevertheless likely that their response was also a function

of their personalities rather than being totally for the sake of Heaven. So,

while Ya’akov had accepted Shimon and Levi’s argument for killing the

people of Shechem at the time, he nevertheless considered it later on to

be only partially valid.

WERE SHIMON AND LEVI DISRESPECTFUL TO THEIR FATHER?

One problem which remains is that Shimon and Levi appear to have

been disrespectful to their father in seeking retribution against Shechem

without his consent.  As Rashi writes, “They were his sons, but neverthe-

less, Shimon and Levi conducted themselves like other people, who were

not his sons, for they did not seek his advice” (v. 25).

However, it could be argued that, while Ya’akov may have initially

complained that he had not been consulted, Shimon and Levi’s response

proves that they had no requirement to consult their father first.  In order

to explain why this is the case, we first need to clarify the precise halachic

requirement of honoring parents before the giving of the Torah (and

likewise, for non-Jews after the giving of the Torah).

T O R A S  M E N A C H E M

[ The Last Word [

On the words “each man his sword” (v. 25), our Sages

comment in the Midrash: “They were thirteen years old,”

and it is on this basis that we derive that a boy becomes obligated

in mitzvos at the age of thirteen.

At first glance, this appears to be perplexing: Why should the

Torah teach us about the positive status of becoming obligated in

mitzvos with the most negative incident, where Shimon and Levi

slaughtered the people of Shechem?

However, in truth, the brothers’ act was not a negative one at

all.  They acted passionately, to defend the cause of righteousness,

putting rational considerations aside to ensure an immediate and

effective response.

This is a lesson for every Jewish boy who reaches the age of

thirteen, that the observance of mitzvos should be carried out

with every fiber of one’s being, with total self-sacrifice.

(Based on Likutei Sichos vol. 5, pp. 150, 161-2)



vh,v vjch,' ugfr,o tu,v
1

/ nxur, vh,v chs fbgbho ahpku chs cbh

hgec' tkt avhu tunrho gs tar ,prv ubjk, t, vtr.' kphfl vhu

au,ehi: n,h nxpr/tbaho nugyho: )kt( vfzubv/vper: t, tju,bu/
h, tj,bt: )t( euo gkv/kph atjr, csrl

2
' bgba, uct kl zt, nc,l:

)c( vbfr/aha chsfo nakk ak afo:uvyvru/ngcus, tkhkho: uvjkhpu
anku,hfo/ant ha chsfo fxu, ak gcus,tkhkho: )s( vtkv/nhi thki

xre: go afo/tmk afo: )v( j,,/pjs: )z( tkch, tk/vec"v cch,

tk' dhkuh afhb,u cch, tk/ ha ,hcv jxrv ch",vnana, crtav' fnu

vbv vut ch, nfhr ci gnhtk
3

' fnu cch,nfhr' ch, tchl
4

' fnu cch,

tchl: bdku tkhuvtkvho/cneunu, vrcv ha ao tkvu, utsbu, ckaui

rcho' fnu tsbh hux;' to cgkhugnu' ukt btnr cgku' ufi tkvu, avut

kaui aupy unru, bzfr ckaui rcho' tcktjs nfk atr vanu, kt ,nmt

ckaui rcho: )j( u,n, scurv/nv gbhi scurvcch, hgec' tkt kph

atnrv rcev khgec uakj,h ukej,hl nao' akjv scurvtmku kpsi tro

kmt, nao' un,v csrl' nscrh rch nav vsrai kns,hv: n,j,kch,
tk/ vghr huac, cvr' ubecrv crdkh vvr: ,j,vtkui/capukhnhart'

avhv nhaur nkngkv capug vvr' uvecurv nknyv' unhaur ak ch, tk

vhu eurhi ku tkui/ utdsv
5

' b,car ao ctck abh' avuds ku gk tnuan,v/

utkui ckaui hubh )tck( ]tjr[' ukphfl )ukph a(vgkhnu t, huonu,v' akt

hekku vcrhu, vfrx ahmt nnbu gau' t; vf,uc kt prxnv: )y( gus/

jkahu ,arp - ,hatrc rpx // 244y:vk - k:sk

Honoring parents is not one of the Seven Noachide Laws which are

binding on all mankind.  In fact, this mitzvah was given for the first time

to the Jewish people while they were encamped at Marah (see Sanhedrin

56b), which suggests that beforehand there was no obligation to honor

one’s parents. On the other hand, Rashi indicates clearly, in a number of

places, that there was a precept of honoring one’s parents even before the

giving of the Torah.  For example, we find, “Scripture related Terach’s

death before Avram's departure, so that the matter should not be

publicized to everybody and they would say, ‘Avram did not honor his

father, for he left him in his old age and went away’” (Rashi to 11:32, above).

Here we see that honoring parents was a precept accepted universally by

the nations of the world, and not a personal stringency of Avraham, for
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I	e c :i�Y§k«l̈�d
d−l̈�̀ «�d z�g¬�Y aŸ½w£r« 	i Æ m�zŸ̀  oŸ ³n�h
I	e m® �di�p�f�̀ §A x́�W` mi−�n�f�P�dÎz�̀ �e
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only a few (men). They can gather against me and attack me, and then I and my household will be

destroyed!” 
31 (Shimon and Levi) said, “Could we (allow them) to make our sister like a harlot?”

[ JJ OO UU RR NN EE YY TTOO BB EE II SS --AA IILL //   YY AA ’’ AA KK OO VV ’’ SS NN AA MM EE IISS CC HH AA NN GG EE DD [

G od said to Ya’akov, “Get going and travel up to Beis-Ail, and settle there. Make there an altar

to the God Who appeared to you when you fled from your brother Eisav.”
2 Ya’akov said to his household, and to all those who were with him, “Remove the foreign gods

which are among you (from the booty of Shechem). Purify yourselves (from idol worship) and change

your clothes (in case they were used for idol worship too). 3 We’re setting off to go up to Beis-Ail. I will

make an altar to the God Who answered me on the day of my distress, and Who was with me on the

way that I went.” 
4 They gave Ya’akov all the foreign gods that were in their possession and the earrings that were in

their ears. Ya’akov hid them under the (non fruit-bearing) tree that was near Shechem. 
5 Then they journeyed. The fear of God was upon the cities that were around them, and they did not

pursue the children of Ya’akov. 
6 Ya’akov came to Luz—which is Beis-Ail—that is in the land of Cana’an—(both) he and all the people

who were with him. 7 He built an altar there, and he called the place “God (is in) Beis-Ail,” for God was

revealed to him there when he was fleeing from his brother. 
8 Rivkah’s nurse Devorah (who had come to fetch Ya’akov from Lavan’s house) died. She was buried

beneath Beis-Ail, at the bottom of the plain (“Alon”), so he named it Alon-Bachus. 
9 God appeared again to Ya’akov (in the same location) as he was coming from Padan-Aram, and He

otherwise the Torah would not be concerned about publicizing Avraham’s

act to the nations.

If fact, we even find that Ya’akov was punished for failing to honor his

father, which proves that there was indeed an obligation to do so: “Yosef

was separated from his father only twenty-two years...corresponding to

the twenty-two years that Ya’akov was separated from his father [when]

he did not honor him...measure for measure” (Old text of Rashi, 28:9. See

also 37:34).

How are these statements to be reconciled with the fact that the mitzvah

of honoring parents was only given at Marah?

THE EXPLANATION

This matter can be explained, based on a statement of Ramban: “In my

opinion, the requirement of making ‘laws’ which is included among the

Seven Noachide commandments is not merely that they must appoint

judges in each district [as Rambam suggests], but rather, He commanded

them concerning the laws of theft, overcharge, wronging, a hired man’s

wages, the laws of guardians and property, violation of a woman,

seduction, principles of damage and wounding another, laws of creditors

and debtors, laws of buying and selling etc.” (Ramban to 34:13).

In other words, Ramban understands that the Noachide code contains

within it a requirement for all aspects of civil rights and social welfare

which are needed to uphold civilization in general. This would obviously

include a requirement to honor one’s parents, for by the very same

reasoning that a person is required to pay back a financial debt, so he

should repay his parents for caring for him when he was unable to do so

himself (see Jerusalem Talmud, Pe’ah 1:1; Sefer Hachinuch, mitzvah 33).

Nevertheless, at that time, honoring parents was not a particular

mitzvah in itself, but rather, a ramification of the general principle of

maintaining a stable society. Only later, at Marah, did honoring parents

become a specific halachic requirement in itself (for Jewish people).

A significant practical ramification which was added at Marah would

occur, for example, in a case where a person wishes to carry out an act

which is of tremendous social benefit, but which is offensive to his parents.

If honoring parents is a particular obligation in itself, then the act may

simply not be done, for a person may not commit a sin in order to enable

him to carry out a mitzvah.

But if, on the other hand, we are speaking of a single, general

requirement of upholding civilization, then each act needs to be evaluated

in terms of how it achieves this purpose as a whole.  Thus, if an act was

of particular social value but it was offensive to one’s parents, it might

nevertheless be permitted if it could be argued that there was an overall

gain to society.

So, in the case of Shimon and Levi, when they replied to their father,

“Could we (allow them) to make our sister like a harlot?” they actually

provided halachic justification for their apparent failure to consult their

father.  Namely, that since they were involved in a significant act of social

justice—to correct the appalling crime against Dinah, “a disgraceful act in

Israel” (34:7)—it was crucial for the good of society that action be taken

immediately, without delaying the matter for consultation.  Thus, in this

case, society was best served by Shimon and Levi in their not consulting

their father.

(Based on Likutei Sichos vol. 5, p. 150ff.; ibid. p. 403 ff.)
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pgo abh cneuo vzv' tjs ckf,u utjs caucu: uhcrl t,u/crf, tckho
1

:

)h( kthert anl gus hgec/kaui tso vct cntrc ugecv' tktkaui

ar ubdhs: )ht(tbh tk ash/atbh fsth kcrl' avcrfu, akh: prv urcv/
gk ao agshhi kt buks cbhnhi' ut; gk ph afcr b,gcrv nnbu: duh/cbhnhi:

duho/nbav utprho
2

' ag,hsho kmt, nhux;' uvo cnbhi vacyho:

unkfho/atuk utha ca,
3

' avhu nacy cbhnhi agshhi kt buks )upxue zv

srau tcbrfavnkhl tha cua,' ut; vacyho srauvu uercu cbhnhi' sf,hc

tha nnbu kt h,it, c,u kcbhnhi ktav
4

' ujzru utnru' tknkt vhv gukv

nivacyho' kt vhv vec"v tunr khgec unkfho njkmhl hmtu(: duh uevk
duho/)aduho( g,hsho cbhu khgau, fnbhi vduho' avo gw tunu,' ufi fk

vxbvsrhiacgho/ scr tjr' ag,hsho cbhu kverhc cag, thxur vcnu,

fduho chnh tkhvu)cra"h hai(: )hd( cneuo tar scr t,u/thbh husg'

nv nknsbu: )yz( fcr,vtr./nbjo phra kaui fchr' rcuh nvkl rc/

utdsv
5

' czni avtr.jkukv unbuec, ffcrv' avbhr nmuh' uvx,hu gcr'

uvarc gshhi kt ct/ uthi zvpauyu ak nert' avrh cbgni nmhbu' uhkl

nt,u fcr, tr.
6

' utunr tbh avut ao ns, ereg' fnu nvkl prxv tu

hu,r' fnu at,v tunr mns fro' jke, asv' fl cnvkl tso bu,i ao nsv

)ereg fnu nvkl nhk( fcr, tr.: )hz( fh do zv/bux; kl gk hux;/

urcu,hbu srau' go fk acy buksv ,tunv' ugo cbhnhi buksv ,tunv

h,hrv: )hj( ci tubh/ci mgrh: cbhnhi/brtv cghbh' kph avut kcsu buks

ctr. fbgi' avht cbdc fatso ct ntro bvrho' fnu abtnr cbdc ctr.

fbgi' vkul ubxug vbdcv: cbhnhi/ci hnhi' kaui mpui uhnhi t,v crt,o
7

'

kphfl vut nkt/ )scr tjr cbhnhi' ci hnho' abukskg, zeb,u' ubf,c cbu"i

fnu ke. vhnhi
8

(: )fc( cafi hartkctr. vvht/gs akt ct kjcrui

tmk hmje' trguvu fk tkv: uhafc/n,ulackck nafcu' ngkv gkhu vf,uc

fthku afcv/ uknv ckck ujkk hmugu' afan,vrjk' byk hgec ny,u avh,v

b,ubv ,shr ctvk rjk' ukt catr tvkho' ub,bvctvk ckvv' ct rtuci

u,cg gkcui tnu' tnr' to tju, tnh vh,v mrv ktnh'apj, tju, tnh

,vt mrv ktnh' kfl ckck
9

:uhvhu cbh hgec abhogar/n,jhk kgbhi

rtaui' nabuks cbhnhi baknv vnyv' ung,v rtuho kvnbu,'unbti/

jkahu ,arp - ,hatrc rpx // 246cf-y:vk
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z�n�w `i�d D�Y�xEa�w l©r �̀z�n�w aŸw£r	i mi�w 	̀e k 

l�h�pE `k :oi�c `�nFi c©r l�g�x�c `�Y�xEa�w
`̈l�C�b�n§l d� §̀l�d�n Di�p§M�W�n§l Di�q�x©tE l� �̀xŸ�y
i
`̈r�x�̀ §A l�̀ �xŸ�y
i �̀x�W c©M d�ed	e ak :x�c¥r�c

�̀z�pi�g§l d�d§l¦A m¦r ai¥k�WE o¥aE �̀x l	f 	̀e `i�d�d
i�x�Y aŸw£r	i i�p§a Fed	e l�̀ �xŸ�y
i r�n�WE i�dEa �̀c

hWar

*pxet ctnmg pxue

1 c"r pt' v     2 ao ps' s     3 ao     4 aupyho ft' t     5 c"r pc' z     6 nkfho-c v' hy     7 ,vkho py' hd     8 sbhtk hc' hd     9 ac, bv:



247 / BEREISHIS - GENESIS - PARSHAS VAYISHLACH 35:9 - 22

blessed him. 10 God said to him, “Your name is Ya’akov. You will no longer be named Ya’akov (which

denotes deception [aKaVah]). Rather, Yisra’el shall be your name (denoting a leader [SaR]),” and He

named him Yisra’el. 
11 God said to him, “I am the Almighty God (Who has the power to bless). Be fruitful and multiply!

A nation (through Binyamin) and a multitude of nations (through Menasheh and Efrayim) will come from

you, and kings (Sha’ul and Ish Boshes, descended from Binyamin) shall emerge from your loins.” 
12 “I will give you the Land that I gave to Avraham and to Yitzchak, and I will give the Land to your

descendants after you.” 
13 God(’s glory) ascended from him, in the place where He had spoken with him.  14 Ya’akov erected

a monument in the place where (God) had spoken with him, a stone monument. He poured a drink-

offering on it, and then he poured oil on it. 
15 Ya’akov named the place where God had spoken with him Beis-Ail. 

[ BB II NN YY AA MM II NN IISS BB OO RR NN //  RR OO CC HH EE LL PP AA SS SS EE SS AA WW AA YY [

T hey journeyed from Beis-Ail, and there was still considerable distance to come to Efras (when)

Rochel went into labor. Her labor was difficult. 
17 And then, when she was having difficulty giving birth, the midwife said to her, “Do not be

afraid, for this one, too, is a son for you.” 
18 And then, as her soul was departing, for she was dying, she named him Ben-Oni (“son of my

sorrow”)—but his father called him Binyamin (“son of the south,” i.e. the Land of Cana’an). 
19 Rochel died. She was buried on the road to Efras, which is Beis-Lechem. 20 Ya’akov erected a

monument on her grave which is the monument of Rochel’s grave until this day. 

[ RR EE ''UU VV AA II NN MM OO VV EE SS YY AA ’’ AA KK OO VV ’’ SS BB EEDD [

Y isra’el journeyed, and he pitched his tent at some distance past the Tower of Aider. 
22 And then, when Yisra’el was living in that land, Re’uvain (moved the bed of Ya’akov from

where it) lay with Bilhah, his father’s concubine (as a protest that Ya’akov had not moved his

bed to Leah’s tent after Rochel’s passing). Yisra’el heard (about it).

T O R A S  M E N A C H E M

35:16

35:21

[ Sparks of Chasidus [

“YOU WILL NO LONGER BE NAMED YA’AKOV” (V 10)

Ya’akov is a name which represents tactical wisdom (see above 32:29

and Rashi ibid). This teaches us that a Jew has the ability to tackle

the spiritual concealment of this physical world, evaluating each

move that he makes to ensure that it is spiritually productive.

The name Yisra’el was given, “because you have fought with (an

angel of) God and with (Lavan and Eisav), and you have overcome

(them)” (ibid.). This represents the ability to see through the

concealment of “angels and men” and rise above it.

Even after Ya’akov’s name was changed to Yisra’el, we still find that

the Torah refers to him with the name Ya’akov, indicating that both

names—and the approaches they represent—are eternally appropriate.

(Based on Likutei Sichos vol. 3, p. 795ff.)

“RE’UVAIN (MOVED THE BED OF YA’AKOV)” (V. 22)

The Midrash refers to Re’uvain as “the first one to repent” for his

sin (of moving his father’s bed). God said to him, “No man has

ever sinned before me and repented. You have opened the path of

teshuvah” (Bereishis Rabah 82:11, 84:19). 

Even though we find that Adam and Kayin repented before

Re’uvain, nevertheless they did so out of fear of Divine retribution.

Re’uvain however, was the first one to truly return to God, because

he realized that his sin was wrong.

For this reason, Ya’akov is said to have a “perfect complement” of

children, for not only did he have sons who were tzadikim (perfectly

righteous), he also had a son who was a genuine ba’al teshuvah.

(Based on Likutei Sichos vol. 30, p. 201;  Sefer Hasichos 5750, pp. 164-6)

SIXTH

READING



urcu,hbu srau' kknsbu ct' afuki auhi ufuki msheho' akt jyt rtuci:

)fd(cfur hgec/tphku cag, vekekv ertu cfur: cfur hgec/cfur

kbjkv'cfur kgcusv cfur knbhi' ukt b,bv cfurv khux; tkt kgbhi

vacyho' abgavkabh acyho: )fz( nnrt/ao vnhaur: erh, vtrcg/
ao vghr/ nnrt erh,vtrcg' thk nhaur ak erh, trcg/ uto ,tnr vhv

ku kf,uc nnrt verh,trcg' fi srl vnert cfk scr aanu fpuk' fdui

zv' ufdui ch, kjo tch gzr'ch, tk' to vumrl kvyhk cu v"t' bu,bv crta

v,hcv vabhv' ch, vkjnh
1

' cgpr, tch vgzrh
2

' cbv jhtk ch, vtkh
3

:

)fy(uhdug hmje/thi nueso untujr c,urv' nfhr,u akhux; esnv

knh,,u ak hmje h"c abv' avrh fabuks hgec vhv hmje ci xw abv'abtnr

uhmje ci aaho abv uduw' uhmje n, cab, e"f khgec' to ,umht aaho

ne"p abv' batru e"f' uhux; bnfr ci h"z abv' utu,v abv ab, ntv

uanubvkhgec' fhms' ci aaho uaka b,crl' utrcg garv abv byni cch,

gcr' vrhacgho uacg' utrcg garv gcs ctav' ucxu; trcg garv buks

hux;' abtnruhvh ftar hksv rjk t, hux; uduw' vrh ,agho utj,' uh"z

gs akt bnfr hux;'vrh ntv uanubv/ )gus npura ni vnert' nabnfr

hux; gs act hgec nmrhnvf"c abv' abtnr uhux; ci akaho abv uduw'

uzw abho aucg uab,ho rgc' vrhf"c' uf,hc hnh abh ndurh akaho unt,

abv' bnmt hgec cnfhr,u e"j(: )c(gsv c, thkui/vht can, c,

thkui' ubert, can, gk ao avh,v neyr,canho kgcus, tkhkho:

tvkhcnv/vht hvush,' uvut fhbv anv hvush,' kunr'avht fupr,

cgcus, tkhkho fsh kvygu, t, tchu: c, gbv c, mcgui/to c,gbv

kt c, mcgui' gbv cbu ak mcgui' abtnr utkv cbh mcgui uthv ugbv' nkns

act mcgui gk fk,u ta, gbv' uhmt, tvkhcnv nchi abhvo' uvushgl

vf,ucafuki cbh nnzru, vhu: )d( can, c, hangtk/ukvki eurt kv

njk,' nmhbuctds, nsra xpr anutk
4

' dw nujkhi kvi gubu,hvo' dr

ab,dhhr' uvgukv kdsukv' uvbuat tav' ukns vygo nfti' kfl bert,

njk,'abnjku gubu,hv: tju, bchu,/ gk ao avut vahtv ku nan,

hangtk' bert,gk anu: )v( utvkhcnv hksv uduw/erj zv nnzr vhv'

uci tkhpz vhv' act gkta, tchu tk' tvkhcnv ta, gau' avrh vut nbuh

jkahu ,arp - ,hatrc rpx // 248v:uk - df:vk

�� Did Yitzchak actually pass away at this point?  (v. 29)

RASHI: The Torah is not in chronological order. The sale of Yosef

actually preceded Yitzchak’s passing by 12 years: 

— When Ya’akov was born, Yitzchak was 60 years old (25:26). 

— Yitzchak died in Ya’akov's 120th year, [because] the verse states,

“Yitzchak was 60 years old [when she gave birth to them]” (ibid.),

and if you subtract 60 from 180 [Yitzchak's age at his death; v. 28],

you have 120 left. 

— Yosef was 17 years old when he was sold, and Ya’akov was 108

years old. How is this so? [Ya’akov] was blessed [by Yitzchak] at

the age of 63 (Rashi to 28:9). For 14 years he hid in the academy of

Aiver, until he was 77. He worked 14 years for a wife, at the end

of which time Yosef was born—as the verse states: “Then, when

Rochel had given birth to Yosef, [Ya’akov said to Lavan, “Send

me away!’]” (30:25)—totalling 91. [Add to this] the 17 [years] until

Yosef was sold, and it totals 108. 

RAMBAN: Normally, the Torah relates the chronicles of a person,

lists his children and then recounts his death before recounting the

chronicles of the children, even if the generations overlap.  Thus, in

this case, Yitzchak’s passing should really have been recorded before

the chronicles of Ya’akov’s life.  Nevertheless, the Torah delayed the

account of Yitzchak’s passing to stress how he passed away “in good

old age” after his son Ya’akov had returned to him, and how Eisav

and Ya’akov buried him together [which could obviously have only

occurred after they had made peace].
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f®ẗi¦l�`Îz�` e−Ÿ�y¥r§l d² �c̈r c¤l̄�Y	e c :zF «ïa�p zF ¬g` l −̀¥r�n�W
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[ YY AA ’’ AA KK OO VV ’’ SS DD EE SS CC EE NN DD AA NN TT SS [

Y a’akov now had twelve sons (after Binyamin’s birth):
23 Leah’s sons: Reu’vain—Ya’akov’s firstborn—Shimon, Levi, Yehudah, Yissachar, and Zevulun.
24 Rochel’s sons: Yosef and Binyamin. 

25 Rochel’s maid Bilhah’s sons: Dan and Naftali. 
26 Leah’s maid Zilpah’s sons: Gad and Asher. 

(All) these are Ya’akov’s sons who were born to him in Padan-Aram. 

[ YY II TT ZZ CC HH AA KK PP AA SS SS EE SS AA WW AA YY [

(Yitzchak's passing occurred much later, 12 years after the sale of Yosef.)

Y a’akov came to his father Yitzchak, at (the plain of) Mamre in Kiryas-Arba, which is Chevron,

where Avraham and Yitzchak lived. 
28 Yitzchak lived a total of one hundred and eighty years. 29 Yitzchak breathed his last and died,

and (his soul) was gathered to (be with the souls of) his people. (He was) old and satisfied with (lengthy)

days. His sons Eisav and Ya’akov buried him.

[ EE II SS AA VV ’’ SS DD EE SS CC EE NN DD AA NN TT SS [

T hese are the descendants of Eisav, who is (also called) Edom:
2 Eisav took his wives from the Cana’anite girls: 

Adah (also known as Basmas) daughter of Ailon the Chitite;

Ahalivamah (also known as Yehudis), daughter of Anah and daughter of Tzivon the Chivite; 
3 and Basmas (also known as Machalas), sister of Nevayos, daughter of Yishma’el, 
4 Adah gave birth to Elifaz for Eisav, and Basmas gave birth to Re’uel. 5 Ahalivamah gave birth to

Ye’ush, Yalam and Korach. (All) these are the children of Eisav who were born to him in the Land

of Cana’an. 

YITZCHAK’S PASSING (V. 29)

While “the Torah is not in chronological order,” any deviation from the

actual chronology of events still needs to be explained.  For the Torah is

generally speaking written in chronological order, but exceptions are

made on occasion to prove a certain point.

In our case, Rashi proves at some length how “the sale of Yosef actually

preceded Yitzchak’s passing,” but Rashi does not explain why the Torah

chose to record this event out of chronological sequence [c.f. Ramban].

Since Rashi’s commentary is a comprehensive analysis of the Torah at

the literal level, we can presume that when an important detail appears to

be omitted it is because: a.) The explanation was deemed by Rashi to be

self-evident, or, b.) The matter can be understood based on one of Rashi’s

prior comments.

In our case, the reason why Yitzchak’s passing is recorded here, well

before its actual occurrence, could be explained based on Rashi’s earlier

comment about Avraham’s passing:

“On that day [when Eisav sold the birthright] Avraham died, so he

should not see Eisav his grandson falling into bad ways, for that would not

be the ‘good old age’ (15:15) which God had promised him. Therefore,

God shortened his life by five years, as we see that Yitzchak lived to 180,

but he [Avraham, lived] 175 years” (Rashi to 25:30).

From this we can understand that in our case, even though Yitzchak did

live to see his grandchildren “falling into bad ways” with the sale of Yosef,

nevertheless, the Torah did not wish to publicize the fact. Therefore,

Yitzchak’s passing was recorded discreetly, out of chronological sequence,

before the sale of Yosef.

In fact, this concept has a precedent in an earlier comment of Rashi:

“Scripture related Terach’s death before Avram's departure, so that the

matter should not be publicized to everybody and they would say, ‘Avram

did not honor his father, for he left him in his old age and went away’”

(Rashi to 11:32, above).  Here we see clearly that the Torah will, on occasion,

adjust the recording of the sequence of events so as to avoid publicizing

something negative.

(Based on Sichas Shabbos Parshas Bo, 5743)

�
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go tkuph tkhpz cxu; vgbhi
1

: )u( uhkl tk tr./kdur ctar hnmt: )z( ukt
hfkv tr.ndurhvo/kvxphe nrgv kcvnu, akvo/ unsra tdsv

2
npbh

hgectjhu' npbh ayr juc ak dzhr, fh dr hvhv zrgl' vnuyk gk zrgu ak

hmje' tnr'tkl kh nfti' thi kh jke kt cn,bv ab,bv ku vtr. vzt,' ukt

cprgui vayr'unpbh vcuav anfr cfur,u: )y( utkv/v,uksu, avukhsu

cbhu gfahu navkl kaghr:)hc( u,nbg vh,v phkda/kvushg dsuk,u ak

tcrvo fnv vhu ,tcho khsceczrgu' ,nbg zu c, tkupho vh,v' abtnr

utju, kuyi ,nbg' ukuyi ntkuph huachaghr vhv' ni vjurho ahacu cv

kpbho' tnrv' thbh zufv kvbat kl' vkuthutvhv phkda/ ucscrh vhnho

nubv tu,v ccbhu ak tkhpz' nkns act gk ta,u akaghr uhmtv ,nbg

nchbhvo' ufadskv bgah, phkdau' uzvu utju, kuyi ,nbg' uktnbtv go

cbh aghr' avh,v tju,u ni vto ukt ni vtc: )yu( tkv tkuph cbhgau/

jkahu ,arp - ,hatrc rpx // 250zh-v:uk

�� Why did Ya’akov and Eisav part company?  (v. 6-7)

RASHI: The land in which they lived could not provide [sufficient]

pasture for their animals. 

The Midrash Agadah explains [that Eisav left] “due to his brother

Ya’akov” (v. 6), because of the writ of obligation which

[accompanied] the decree, “that your descendants will be strangers

[in a land that is not theirs. They will enslave them and oppress

them]” (15:13), which was put upon the descendants of Yitzchak. He

[Eisav] said, “I will go away from here. I want no part in the gift—this

land which he [Yitzchak] was given—nor in the payment of the debt.” 

Also, [he left] on account of the shame for having sold his

birthright.

RASHBAM: Ya’akov had purchased the birthright from Eisav, and

thus owned the rights to inherit the Land of Israel.  Therefore Ya’akov

remained in the Land, and Eisav was forced to leave.

ABARBANEL: Since Eisav loved Ya’akov, he left him the Land of

Cana’an, knowing that Ya’akov desired it and that his descendants

would inherit it in the future.

F −lÎEc§N�i x¬�W` e½Ÿ �y¥r i´ �p§A d¤N�`μ g�x Ÿ®wÎz�`�e m−¨l§r	iÎz�`�e
» ei�zŸp§AÎz�̀ �e eí �p̈AÎz�̀ �e eiÂ�W�pÂ Îz�` e¿Ÿ�y¥r g ´ �T
I	e e :o©r« �p§M u�x¬ �`§A
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aŸ ¬w£r«	i i− �p§R�n u�x½�`Îl�` K¤ĺ �I	e o©r® �p§M u�x´�`§A W−©k�x x¬�W` F½p�i�p�wÎl¨M
u�x³�` d¹¨l§k«�i `Æ÷�e e® �C�g	i z¤á�X�n a−�x m² �WEk�x d̄�i�dÎi«¦M f :ei«�g�̀
xi½¦rŸ�y x́�d§AÆ eŸ�y¥r a�W³ �I	e g :m«�di�p�w�n i− �p§R�n m½�zŸ` z`´Ÿ�y¨lÆ m�di�xE «b�n
:xi«¦rŸ�y x−�d§A mF ®c�` í¦a` e−Ÿ�y¥r zF ¬c§lŸ «Y d¤N² �̀ �e h :mF «c�` `E ¬d e−Ÿ�y¥r
l¾�`Er�x e½Ÿ�y¥r z�W´�` Æ d�c̈rÎo¤A fÀ©ti¦l�` e® Ÿ�y¥rÎi« �p§A zFń�W d¤N−�` i

F ¬t§v x½�nF` ó�ni�Y f®ẗi¦l�̀  i´ �p§A E −i�d«
I	e `i :e«Ÿ�y¥r z�W¬�` z−�nŸ�y«¨AÎo¤A
c¤l¬�Y	e e½Ÿ�y¥rÎo¤A Æ f©ti¦l� «̀¤l W�bÀ¤li¦t d́�z�i�«d | r´ 	p�n�z�e ai :f« 	p�wE m−�Y§r	b�e
í �p§A Æ d¤NÆ� �̀e bi :e«Ÿ�y¥r z�W¬�` d−�c¨r i¬ �p§A d¤N¾�` w® ¥l�n£rÎz�̀  f−©ti¦l� «̀¤l
z�W¬�` z−�nŸ�y¨«a i¬ �p§A E½i�d d¤Ń�` d® �G�nE d́�O�W g�x− �f�e z�g¬ 	p l½�`Er�x
z�Ẃ�̀  oF −r§a¦vÎz©A d² �p£rÎz©a d̄�n̈ai¦«l�d«�̀  iÆ �p§A EÀ i�d d¤Ń�̀ �e ci :e«Ÿ�y¥r
:g�xŸ «wÎz�̀ �e m− ¨l§r	iÎz�`�e [WE¬r�i ‡w] yiriÎz�̀  e½Ÿ�y¥r§l c¤ĺ�Y	e e® Ÿ�y¥r
Æ o�ni�Y sE ³N�` e½Ÿ�y¥r xFḱ§A Æ f©ti¦l�̀  i³ �p§A e® Ÿ�y¥rÎi« �p§a i´ ¥tEN�` d¤N−�` eh

m−�Y§r	B sE ¬N�` g�xŸ ²wÎsE «N�` fh :f« 	p�w sE ¬N�` F −t§v sE ¬N�` x½�nF` sEŃ�`
:d«�c̈r i¬ �p§A d¤N−�̀  mF½c�` u�x́�`§A Æ f©ti¦l�` i³ ¥tEN�` d¤N´�` w® ¥l�n£r sEŃ�`
d−�O�W sE ¬N�` g�x½ �f sEŃ�`Æ z�gÆ	p sE ¬N�` e½Ÿ�y¥rÎo¤AÆ l�`Er�x i³ �p§A d¤NÀ�`�e fi

z−�nŸ�y«¨a i¬ �p§A d¤N¾�̀  mF½c�` u�x́�`§AÆ l�`Er�x i³¥tEN�` d¤N´�` d® �G�n sEŃ�`

Eci¦l�i�z�̀  i�C eŸ�y¥r i�p§A oi¥N�̀  g�xŸw z	i�e m̈l§r	i
i�dFW�p z	i eŸ�y¥r x©a�cE e :o©r�p§k�c `¨r�x�`§A Di¥l
Di�zi¥A z�W§t	p l̈M z	i�e Di�z�p§A z	i�e i�dFp§A z	i�e
i�C Di�p�i�p�w l̈M z	i�e Di�xi¦r§A l̈M z	i�e i�dFzi�B z	i�e
o�n i�x�g�` `¨r�x�`§l l	f 	̀e o©r�p§k�c `¨r�x� §̀A `�p�w
i
b�q oFd�p�i�p�w d�ed i�x̀  f :i�dEg̀  aŸw£r	i m�c�w
oFd�zEa�zFY r�x` z©li¦k�i `̈l�e �̀cg©M a�Y�n§N�n
ai�zi
e g :oFdi�zi�B m�c�w o�n oFd�z	i �̀ẍaFq§l
oi¥N�̀ �e h :mFc�` `Ed eŸ�y¥r xi¦rŸ�y�c �̀xEh§A eŸ�y¥r
`�xEh§A i�`�nFc�`�C oFdEa` eŸ�y¥r z�c§lEY
x©A f©ti¦l�` eŸ�y¥r i�p§A z�d�n�W oi¥N�̀  i :xi¦rŸ�y�C
z�Y�̀  z�nŸ�ÿA x©A l�̀ Er�x eŸ�y¥r z�Y�̀  d�c̈r
Ft§v x�nF` o�ni�Y f̈ti¦l�` i�p§A Fed	e `i :eŸ�y¥r
f©ti¦l� ¤̀l �̀z§pi�g§l z	ed r	p�n�z�e ai :f	p�wE m�Y§r	b�e
i�p§A oi¥N�̀  w¥l�n£r z	i f©ti¦l� ¤̀l z�ci�li
e eŸ�y¥r x©A
z�g	p l�`Er�x i�p§A oi¥N�`�e bi :eŸ�y¥r z�Y�̀  d�c̈r
z�Y�̀  z�nŸ�ÿa i�p§A Fed oi¥N�̀  d�G�nE d�O�W g�x�f�e
d�p£r z©a d�n̈ai¦l�d�̀  i�p§A Fed oi¥N�̀ �e ci :eŸ�y¥r
WEr�i z	i eŸ�y¥r§l z�ci¥li
e eŸ�y¥r z�Y�̀  oFr§a¦v z©A
eŸ�y¥r i�p§a i¥a�x§a�x oi¥N�̀  eh :g�xŸw z	i�e m̈l§r	i z	i�e
`̈A�x o�ni�z `̈A�x eŸ�y¥r�c �̀x§kEA f©ti¦l�` i�p§A
`¨A�x g�xŸw `¨A�x fh :f	p�w `̈A�x Ft§v `̈A�x x�nF`
f©ti¦l�` i¥a�x§a�x oi¥N�` w¥l�n£r `¨A�x m�Y§r	b
i�p§A oi¥N�̀ �e fi :d�c̈r i�p§A oi¥N�̀  mFc� �̀c `̈r�x�̀ §A
`¨A�x g�x�f `¨A�x z�g	p `¨A�x eŸ�y¥r x©A l�`Er�x
`¨r�x�`§A l�`Er�x i¥a�x§a�x oi¥N�` d�G�n `¨A�x d�O�W
:eŸ�y¥r z�Y�` z�nŸ�y¨A i�p§A oi¥N�` mFc�`�c

C L A S S I C  Q U E S T I O N S
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6 Eisav took his wives, his sons, his daughters, all the people of his household, his flocks, all his

animals and all his property that he had acquired in the land of Cana’an, and he went to (find another)

land, due to his brother Ya’akov, 7 because their possessions were too numerous for them to dwell

together. The land which they inhabited could not support them because (there was not enough space)

for their flocks (to graze). 8 So Eisav settled in Mount Se’ir. Eisav is (also known as) Edom. 
9 These are the descendants of Eisav, the father of the Edom(ites), on Mount Se'ir: 
10 These are the names of Eisav’s sons: Elifaz, son of Eisav’s wife Adah, Re’uel, son of Eisav’s wife

Basmas. 11 The children of Elifaz were Taiman, Omar, Tzefo, Gatam, and Kenaz. 12 Timna was a

concubine to Elifaz, Eisav’s son, and she gave birth to Amalek for Elifaz. (All) these are the children of

Adah, the wife of Eisav. 
13 These are the children of Re’uel: Nachas, Zerach, Shamah, and Mizah. They are the children of

Basmas, the wife of Eisav. 
14 These are the children of Ahalivamah, daughter of Anah and daughter of Tzivon, Eisav’s wife: She

gave birth to Ye’ush, Yalam, and Korach for Eisav. 
15 These are the (family) heads of the children of Eisav:

(From) the children of Elifaz, Eisav’s firstborn: (the) head (of the) Taiman (family, the) head (of the)

Omar (family, the) head (of the) Tzefo (family, the) head (of the) Kenaz (family), 16 (the) head (of the)

Korach (family, the) head (of the) Gatam (family, the) head (of the) Amalek (family). They are the

(family) heads of Elifaz in the land of Edom. (All) these are the children of Adah. 

�� Eisav was already living in Se’ir earlier (32:4).  Why does the Torah state now that “Eisav settled in Mount Se’ir?  (v. 8)

CHIZKUNI: Beforehand, Eisav was living in the land of Cana’an but he used to spend a lot of time in Se’ir, since there were many fields there

(as in the verse, “the land of Se’ir, to the fields of Edom”—32:4) and Eisav was, “a man of the field” (25:27). Now, however, Eisav was forced

to settle exclusively in Se’ir. [commentary to 32:4, 36:6]

C L A S S I C  Q U E S T I O N S

EISAV’S DEPARTURE (V. 6-7)

Rashi’s comment here presents a number of problems:

a.) Why did Rashi find it necessary to bring no less than three explan-

ations?

b.) Why did Rashi reject the simple explanation, argued by Rashbam,

that Eisav was forced to leave because he had sold the birthright to

Ya’akov?

c.) Why did Rashi bring an explanation from the “Midrash Agadah,”

that Eisav left because of the “writ of obligation,” when the Torah itself

stresses a different reason altogether: “because their possessions were too

numerous for them to dwell together” (v. 7)?  How can this be reconciled

with Rashi’s statement that “I am coming only to explain the literal

meaning of scripture” (Rashi to 3:8, above)?

d.) According to the Midrash Agadah, that Eisav left to avoid the decree

of exile, why did Eisav wait until Ya’akov arrived back from Charan

before vacating the Land of Israel? Surely Eisav was aware of the “writ of

obligation” well before?

e.) There is a most strikingly obvious question: The decree of ‘exile’

which Eisav was trying to avoid, was to live in a land other than the Land

of Israel: “Your descendants will be strangers in a land that is not theirs”

(15:13), “It does not say, ‘in the land of Egypt,’ but, ‘[in a land] that is not

theirs’” (Rashi ibid.). Thus, it appears to make no sense at all, that in order

to avoid the decree of being exiled from the Land of Israel, Eisav left the

Land of Israel? Eisav seems to have imposed upon himself the very

decree that he was trying to avoid!

THE EXPLANATION

The Torah states explicitly the reason for Eisav’s departure: “Eisav took

his wives...and he went to (find another) land...because their possessions

were too numerous for them to dwell together etc.” (v. 6-7). Thus, Rashi

could not accept, at the literal level, the explanation of Rashbam—that

Eisav left because he had relinquished his rights to the land by selling the

birthright—since the Torah stresses a totally different reason: “because

their possessions were too numerous.”

(Abarbanel’s explanation, that Eisav willingly left the land to Ya’akov

is unacceptable at the literal level, since Rashi clarified earlier that Eisav

still hated Ya’akov—see Rashi to 33:4 above).

At the literal level it could be argued that Eisav left because Ya’akov was

“exceedingly wealthy. He had extremely fertile flocks, maids, servants,

camels and donkeys” (30:43), so when it became apparent that, “the land

which they inhabited could not support them because (there was not

enough space) for their flocks (to graze),” it was only fair to let Ya’akov

stay, as his need for the land was more pressing than Eisav’s.

However, Rashi found this reason alone difficult to accept.  Why should

Eisav leave the land because, “their possessions were too numerous for

them to dwell together,” when Eisav was the one who had been living

there for the past twenty years, and Ya’akov had just arrived? Surely, it

was only fair that Ya’akov should leave? And yet, we find that without any

argument about the matter, Eisav simply “took his wives, his sons, his

daughters, all the people of his household, his flocks, all his animals and

his property that he had acquired,” and left of his own accord!

�

T O R A S  M E N A C H E M



rtah napju,: )f( huach vtr./avhu huachv euso act gau kao/
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avhu cehthi chaucv ak tr.' nkt ebv zv kzh,ho' nkt

ebv zv kdpbho' avhu yugnhi uhusghi th zu byhgv rtuhv kv: )fs(uthv
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2
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3
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Clearly, this explanation alone is vastly insufficient, since it is highly

unlikely that Eisav would vacate the land, along with his family and

possessions, just because Ya’akov had arrived.  Therefore, Rashi searched

for an additional explanation which would complement the above

reasoning, making it more feasible at the literal level.

Rashi concluded that this additional explanation is hinted to by the

words “due to his brother Ya’akov,” and he cites the Midrash Agadah that

Eisav left to avoid the decree of exile.  When both these explanations are

combined together, we have a plausible scenario: Eisav had always

planned to leave the Land of Israel to avoid the decree of exile, and so

when “their possessions were too numerous for them to dwell together,”

Eisav decided that this was a prime opportunity to enact his plan to move

to Se’ir.  Thus, both explanations complement each other, and both are

indicated in the Torah itself.

Nevertheless, Rashi was not satisfied with the above, since one further

problem remains: Even if Eisav had been planning to leave the Land for

many years, the fact that he was prompted to do so by Ya’akov’s arrival

would be perceived as an act of acquiescence to Ya’akov, and

weakness on the part of Eisav. Surely, Eisav would have waited for

another opportunity? To address this problem, Rashi explained that there

was a third factor in Eisav’s decision: “Also, [he left] on account of the

shame for having sold his birthright.” I.e. that Eisav’s entire stay in the

Land of Israel was associated with embarrassment, since it constantly

reminded him of how he sold the birthright to Ya’akov, and when Ya’akov

arrived this embarrassment would have been exacerbated all the more.

Therefore, despite the fact that his departure may have been perceived

as an act of weakness, Eisav decided that it was time to leave the Land

once and for all, rather than live in a state of eternal embarrassment.

WE²r�i sE ¬N�` e½Ÿ�y¥r z�W´�` Æ d�n̈ai«¦l�d«�̀  i³ �p§A d¤NÀ�`�e gi :e«Ÿ�y¥r z�W¬�`
z�W¬�` d− �p£rÎz©A d² �n̈ai«¦l�d«�` iº¥tEN�` d¤N´�` g�xŸ ®w sEŃ�` m− ¨l§r	i sE ¬N�`
q :mF «c�` `E ¬d m−�di¥tE «N�` d¤N¬�`�e e² Ÿ �y¥rÎi«�p§a d¤N¯�` hi :e«Ÿ�y¥r
l−äFW�e o¬ �hFl u�x® �̀ �d i−¥a�W «Ÿi i½�xŸg«�d Æ xi¦rŸ�yÎi« �p§a d¤N³�` k [iriay]

i¬ �p§A i²�xŸg�«d i¯¥tEN�` d¤N´�` o® �Wi�c�e x¤v−�̀ �e oF ¬W�c�e `k :d« �p£r« 	e oF ¬r§a¦v�e
o−�hFl zF ¬g 	̀«e m®�ni�d�e í�xŸg o−�hFlÎi«�p§a E¬i�d«
I	e ak :mF «c�̀  u�x¬ �`§A xi−¦rŸ�y
:m« �pF �̀e F −t�W l®äi¥r�e z�g− 	p�nE o¬ �e§l©r l½¨aFW í �p§A Æ d¤NÆ� �̀e bk :r« �p�n�Y
Îz�` `³¨v�n xÆ�W` dÀ�p£r `Ed́ d® �p£r	e d́ �I�̀ �e oF −r§a¦vÎi« �p§a d¤N¬�`�e ck

d¤N¬�̀ �e dk :ei«¦a�̀  oF ¬r§a¦v§l mi−�xŸng«�dÎz�̀  F ¬zŸr�x¦A x½Ä�c�O©A Æ m�n�I�d
o¬�C�n�g o® �Wi�c í �p§A d¤N−�`�e ek :d« �p£rÎz©A d−�n̈ai¦«l�d�«̀ �e oŸ ®W�C d− �p£rÎi« �p§a
:o «�w£r«	e o− �e £r	«f�e o¬�d§l¦A x¤v® �`Îi�p§A d¤N−�` fk :o«�x§kE o¬�x�z
i�e o− ¨A�W� �̀e
Æ o�hFl sE ³N�̀  i®�xŸg«�d i´ ¥tEN�` d¤N−�` hk :o«�x̀ « 	e uE ¬r o−�Wi�cÎi« �p§a d¤N¬ �` gk

x¤v−�̀  sE ¬N�` oŸ ²W�C sE ¬N�` l :d« �p£r sE ¬N�` oF −r§a¦v sE ¬N�` l½¨aFW sEŃ�`
t :xi«¦rŸ�y u�x¬ �`§A m−�di¥t«ªN�`§l i²�xŸg«�d i¯¥tEN�` d¤N´�` o® �Wi�C sEŃ�`
K¤l−�nÎK¨l�n i¬ �p§t¦l mF ®c�̀  u�x́�`§A E −k§l«�n x¬�W` mi½¦k̈l�O�d Æ d¤NÆ� �̀e `l

F −xi¦r m¬�W�e xF ®r§AÎo¤A r©l− ¤A mF½c� «̀¤A K÷́�n
I	e al :l«�`�xŸ�y
i i¬ �p§a¦l

WEr�i `̈A�x eŸ�y¥r z�Y�̀  d�n̈ai¦l�d�̀  i�p§A oi¥N�̀ �e gi

d�n̈ai¦l�d�̀  i¥a�x§a�x oi¥N�̀  g�xŸw `̈A�x m̈l§r	i `̈A�x
oi¥N�̀ �e eŸ�y¥r i�p§A oi¥N�̀  hi :eŸ�y¥r z�Y�̀  d�p£r z©A
xi¦rŸ�y i�p§A oi¥N�` k :mFc�` `Ed oFdi�p̈a�x§a�x
oFr§a¦v�e l¨aFW�e o�hFl `¨r�x�` i¥a�z�i d�`�xFg
i¥a�x§a�x oi¥N�̀  o�Wi�c�e x¤v�̀ �e oFW�c�e `k :d�p£r	e
i�p§a Fed	e ak :mFc� �̀c `̈r�x�̀ §A xi¦rŸ�y i�p§A i�̀ �xFg
:r�p�n�Y o�hFl�C Di�z�g`	e m�ni�d�e i�xFg o�hFl
Ft�W l̈ai¥r�e z�g	p�nE o�e§l©r l̈aFW i�p§A oi¥N�̀ �e bk 

`Ed d�p£r	e d�I�̀ �e oFr§a¦v i�p§A oi¥N�̀ �e ck :m�pF`�e
d�ed c©M �̀x§A�c�n§A �̀I�ẍA
B z	i g©M�W�̀  i�C d�p£r
i�p§A oi¥N�̀ �e dk :i�dEa` oFr§a¦v§l �̀I�x�ng z	i i¥r�x
i�p§A oi¥N�̀ �e ek :d�p£r z©A d�n̈ai¦l�d�̀ �e oŸW�C d�p£r
i�p§A oi¥N�` fk :o�x§kE o�x�z
i�e öA�W�̀ �e o�C�n�g o�Wi�c
uEr o�Wi�c i�p§A oi¥N�̀  gk :o�w£r	e o�e£r	f�e o�d§l¦A x¤v�̀
`̈A�x o�hFl `̈A�x i�̀ �xFg i¥a�x§a�x oi¥N�̀  hk :o�x̀ 	e
oŸW�c `̈A�x l :d�p£r `̈A�x oFr§a¦v `̈A�x l̈aFW
i�̀ �xFg i¥a�x§a�x oi¥N�̀  o�Wi�c `̈A�x x¤v�̀  `̈A�x
oi¥N�`�e `l :xi¦rŸ�y�c `¨r�x�`§A oFdi�p¨a�x§a�x§l
i�C m�c�w mFc� �̀c `̈r�x�̀ §A Ek̈l�n i�C �̀I©k§l�n
mFc� ¤̀A K©l�nE al :l�`�xŸ�y
i i�p§a¦l `¨M§l�n K©l�n
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17 These are (the family heads from) the children of Re’uel, Eisav’s son: (the) head (of the) Nachas

(family, the) head (of the) Zerach (family, the) head (of the) Shamah (family), and (the) head (of the)

Mizah (family). They are the (family) heads of Re’uel in the land of Edom. (All) these are the children of

Basmas, Eisav’s wife. 
18 These are (the family heads from) the children of Ahalivamah, Eisav’s wife: (the) head (of the)

Ye’ush (family, the) head (of the) Yalam (family, the) head (of the) Korach (family). They are the (family)

heads of Ahalivamah, daughter of Anah, Eisav’s wife. 
19 These (mentioned above) are the children of Eisav. (All) these are their family chiefs. (Eisav is also

known) as Edom. 
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T hese are the children of Se’ir the Chorite, the inhabitants of the land (before Eisav arrived there):

Lotan, Shoval, Tzivon, Anah, 21 Dishon, Aitzer, and Dishan. (All) these are the (family) heads of

the Chorites, Se’ir’s children, in the land of Edom. 
22 The children of Lotan were Chori and Heimam. The sister of Lotan was Timna. 
23 These are the children of Shoval: Alvan, Manachas, Aival, Shefo and Onam. 
24 These are the children of Tzivon: Ayah and Anah. He is Anah who (crossbred) mules in the wilder-

ness when he pastured the donkeys for his father Tzivon. 
25 These are the children of Anah: Dishon and Ahalivamah, the daughter of Anah. 
26 These are the children of Dishon: Chemdan, Eshban, Yisran, and Keran. 
27 These are the children of Aitzer: Bilhan, Za’avan, and Akan. 
28 These are the children of Dishan: Utz and Aran. 
29 These are the (family) chiefs of the Chorites: (the) head (of the) Lotan (family, the) head (of the)

Shoval (family, the) head (of the) Tzivon (family, the) head (of the) Anah (family), 30 (the) head (of the)

Dishon (family, the) head (of the) Aitzer (family), and (the) head (of the) Dishan (family. All) these are

the (family) heads of the Chorites according to their families in the land of Edom. 

EISAV SETTLES IN SE’IR

The Torah continues, “Eisav settled in Mount Se’ir” (v. 8). This is difficult

to understand since the Torah indicated above that Eisav was already

living in Se’ir: “Ya’akov sent angels ahead of him to his brother Eisav, to

the land of Se'ir, to the fields of Edom” (32:4).

Why did Rashi not explain this significant point?

It could be argued that Rashi did not clarify this matter, as he

understood it to be self-evident from scripture itself.  The Torah stated

above that Se’ir was Eisav’s “usual (hang out)” (IF§r©s), and not his land

(Im§r©t). From this it is clear that Eisav had not made Se’ir his permanent

home, and he shared his time between the Land of Israel and Se’ir—

presumably because being a “man of the field” (25:27) he enjoyed “the

fields of Edom” (32:4) very much.  Thus, the Torah informs us here that,

“Eisav settled in Mount Se’ir,” i.e. he made it his permanent, exclusive

home (c.f. Chizkuni).

Based on the above we can also explain our earlier question (“e”), that

in attempting to avoid the decree of exile on Avraham’s descendants,

Eisav seems to have, in any case, imposed upon himself an exile from the

Land of Israel. The meaning of “exile” is that a person temporarily finds

himself away from his homeland; Eisav, on the other hand, “settled in

Mount Se’ir,” permanently. Thus, he was not exiled from the Land of

Israel, as he had totally disassociated himself from it.

(Based on Likutei Sichos vol. 10, pp. 109ff.)

T O R A S  M E N A C H E M

36:20

[ The Last Word [

So long as we have not reached the end of exile when the Holy

Temple will be built and we will all return to the Land of

Israel, a Jew needs to be conscious that he is, “a stranger in a land

that is not his own.” The fact that Jews inhabit any land other than

the Land of Israel is a temporary situation. It was Eisav that

“settled” in the Diaspora, but a Jew waits impatiently the time

when he will cease to be a “stranger” in a foreign land, and he will

return to his true home, the Land of Israel, in full and total

settlement.

(ibid.)

SEVENTH

READING
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:d«�x§v̈A�n g�x− �fÎo¤A a¬äFi ei½�Y�g�Y K÷́�n
I	e r©l®Ä z�n− �I	e bl :d̈a«�d�p�C
z�n− �I	e dl :i«
p�ni«�Y�d u�x¬ �`�n m− �W�g ei½�Y�g�Y K÷́�n
I	e a® äFi z�n− �I	e cl

d́�cŸ�y¦A Æ o�i�c�nÎz�̀  d³ ¤M�O�d cÀ�c§AÎo¤A ć�cd ei¹�Y�g�Y KÆ÷�n
I	e m® �W�g
d−l̈�nŸ�y ei½�Y�g�Y K÷́�n
I	e c® �cd z�n− �I	e el :zi«
e£r F −xi¦r m¬�W�e a½�̀ Fn
zF ¬aŸg�x«�n lE −̀ �W ei½�Y�g�Y K÷́�n
I	e d®l̈�nŸ�y z�n− �I	e fl :d «�w�xŸ�y�O�n
:xF «A§k©rÎo¤A o− �p�g l©r¬ ©A ei½�Y�g�Y K÷́�n
I	e lE ®̀ �W z�n− �I	e gl :x«�d�P�d
F −xi¦r m¬�W�e x½�cd Æ ei�Y�g�Y K ³÷�n
I	e ¼ xFA§k©rÎo¤A ó �p�g l©ŕ©A » z�n» �I	e hl

[xihtn] :a«�d�f i¬�n z−©A c½�x�h�nÎz©A Æ l�`§a�hi«�d�n F ³Y�W�̀  mÆ�W�e Er®R̈
m® �zŸn�W¦A m− �zŸnŸ «w�n¦l m½�zŸg§R�W�n§l Æ eŸ�y¥r i³¥tEN�` zFºn�W d¤NÂ� �̀eÂ n

sE ¬N�` d² �n̈ai«¦l�d«�̀  sEN̄�` `n :z«�z�i sE ¬N�` d− �e§l«©r sE ¬N�` r² �p�n�Y sE ¬N�`
:x«v̈§a�n sE ¬N�̀  o−�ni�Y sE ¬N�` f² 	p�w sE ¬N�` an :oŸ «pi¦R sE ¬N�` d− ¨l�`
Æ m�zŸa�WŸ «n§l mFÀc�` i´ ¥tEN�` | d¤N´�` m® �xi¦r sEŃ�` l−�`i�C�b�n sE ¬N�` bn

t t t :mF «c�` i¬¦a` e−Ÿ�y¥r `E ¬d m½�z�G�g` u�x́�̀ §A

zi�nE bl :d̈a�d�p�C Di�Y�x�w mEW�e xFr§A x©A r©l¤A
:d�x§v̈A�n g�x�f x©A äaFi i�dFzFg�Y K©l�nE r©l̈A
`̈r�x�̀ �n m�W�g i�dFzFg�Y K©l�nE äaFi zi�nE cl

c�cd i�dFzFg�Y K©l�nE m�W�g zi�nE dl : �̀nFx�c
a�̀ Fn�c `̈l�w�g§A i�̀ �p�i�c�n z	i li�h�w�C c�c§A x©A
K©l�nE c�cd zi�nE el :zi
e£r Di�Y�x�w mEW�e
d̈l�nŸ�y zi�nE fl :d�w�xŸ�y�O�n d̈l�nŸ�y i�dFzFg�Y
:z�x§R l©r�C i�aFg�x�n lE �̀W i�dFzFg�Y K©l�nE
x©A o�p�g l©r©A i�dFzFg�Y K©l�nE lE �̀W zi�nE gl

K©l�nE xFA§k©r x©A o�p�g l©r©A zi�nE hl :xFA§k©r
mEW�e Er¨R Di�Y�x�w mEW�e x�cd i�dFzFg�Y
s�x¨v�n z©A c�x�h�n z©A l�`§a�hi�d�n Di�z�Y�`
eŸ�y¥r i¥a�x§a�x z�d�n�W oi¥N�`�e n :`¨ad�C
`¨A�x oFd�z�d�n�W¦A oFdi�x�z�`§l oFd�z	i£r�x	f§l
`¨A�x `n :z�z�i `¨A�x d�e§l©r `¨A�x r�p�n�z
f	p�w `¨A�x an :oFpi¦t `̈A�x d̈l�̀  `̈A�x d�n̈ai¦l�d�̀
l�`i�C�b�n `¨A�x bn :x¨v§a�n `̈A�x o�ni�z `̈A�x
oFdi�p̈a�zFn§l mFc�` i¥a�x§a�x oi¥N�̀  m�xi¦r `̈A�x
:i�̀ �nFc� �̀C oFdEa` eŸ�y¥r `Ed oFd�Y�p�qg�̀  r�x �̀A

t t t

hWar

anbv vhu' ufbdsi vgnhs hgec'uchyk nkfu, gau chnhvo' utku vi'

atuk' utha ca,' sus uaknv' rjcgo' tchv'txt' hvuapy/ uchnh huro

cbu f,hc' chnhu pag tsuo n,j, hs hvusv uhnkhfugkhvo nkl
1

' uchnh

atuk f,hc thi nkl ctsuo bmc nkl:)kd( hucc ci zrj ncmrv/cmrv

ngrh nutc vht' abtnr ugk erhu, ugk cmrvuduw
2

/ ukph avgnhsv nkl

ktsuo g,hsv kkeu, gnvo' abtnr fhzcj kvw ccmrv
3

: )kv( vnfv t,
nshi casvnutc/act nshigk nutc knkjnv' uvkl nkl tsuo kgzur

t, nutc' unfti tbu knsho' avhu nshiunutc nrhcho zv go zv' uchnh

ckgo gau akuo kv,ear gk hartk: )ky( c, nhzvc/nvu zvc' gahr

vhv' uthi zvc jauc cghbhu kfkuo: )n(utkv anu,tkuph gau/
abertu gk ao nshbu,hvo ktjr an, vsr' upxev nvo nkfu,'

uvrtaubho vbzfrho kngkv vo anu, ,uksu,o' ufi npura cscrh

vhnho
4

uhn, vss uhvhu tkuph tsuo  tku; ,nbg uduw: )nd( ndshtk/vht 

runh:  jxk,pra, uhakj

�� Why were there Eight Edomite kings?  (v. 31)

RASHI: There were eight [Edomite kings], and Ya’akov established a

corresponding number [of eight kings] in whose days the kingdom of

Eisav [temporarily] ceased to exist. These [eight Jewish kings] were:

Sha’ul, Ish-boshes, David, Shlomo, Rachavam, Aviyah, Asa, and

Yehoshafat. But in the time of his [Yehoshafat’s] son Yoram, the

Torah states, “In his days, Edom revolted from under the power of

Yehudah, and they appointed a king over themselves” (Kings II  8:20),

whereas [from] Sha’ul's days [until the times of Yehoshafat] the Torah

states: “There was no king in Edom. A deputy was king” (Kings I 22:48).

MIZRACHI: Rashi informs us of this detail, because it is the

fulfillment of the prophecy, “One kingdom will (always) become

mightier than the other kingdom (for when one rises the other will

fall)” (25:23 and Rashi ibid). From Rashi’s comment we see that so long

as the eight Jewish kings ruled, the Edomite dynasty did not exist.

�� Why does the Torah state where each king was from?

SFORNO: Because there was no one from among the people of

Edom who was fit to rule, and so leaders had to be found from

elsewhere.

C L A S S I C  Q U E S T I O N S

THE KINGS OF EDOM (V. 31)

Since Rashi’s commentary is aimed exclusively at explaining the literal

meaning of the Torah, his discussion here of eight Jewish kings who ruled

many generations later, appears to be out of place. Why is this

information crucial for us to understand the literal meaning of the text?

Mizrachi answers that Rashi cited the account of eight Jewish kings in

order to explain how an earlier promise recorded in the Torah was

ultimately fulfilled.  When Rivkah was pregnant with Ya’akov and Eisav,

she was told, “One kingdom will (always) become mightier than the other

kingdom (for when one rises the other will fall)” (25:23 and Rashi ibid). Thus,

�

T O R A S  M E N A C H E M

/inhx vWyhke 'oheuxp sWbe

1 nkfho-c j' f     2 hrnhv nj' fs     3 haghv ks' u     4 sWv t t' bt



255 / BEREISHIS - GENESIS - PARSHAS VAYISHLACH 36:31-43

[ TT HHEE KK II NN GG SS OOFF EE DD OO MM [

T hese are the kings who reigned in the land of Edom before any king reigned over the children

of Israel: 32 Bela, son of Be’or reigned in Edom, and the name of his city was Dinhavah. 
33 Bela died, and Yovav, son of Zerach of Batzrah, reigned in his place. 

34 Yovav died, and Chusham from the land of the Temanites reigned in his place. 
35 Chusham died, and Hadad, son of Bedad—who defeated the Midian(ites) in the field of Moav—

reigned in his place. The name of his city was Avis. 
36 Hadad died, and Samlah of Masraikah reigned in his place. 
37 Samlah died, and Sha’ul of Rechovos on the River (Euphrates) reigned in his place. 
38 Sha’ul died, and Ba’al Chanan, son of Achbor, reigned in his place. 
39 Ba’al Chanan son of Achbor died, and Hadar reigned in his place. The name of his city was Pa’u.

His wife’s name was Mehaytavail, daughter of Matraid, the daughter of May Zahav. 

(After Hadar died, Eisav’s descendants lost their autonomy over their family groups. Instead the authority structure

became regional, and each place was assigned its own leader):

40 These are the names of the (regional) heads of Eisav(’s land), according to (what was previously)

their families, (but now assigned by) their places, (all of which had) their (own) names: 

(The) head (of the) Timna (area, the) head (of the) Alvah (area, the) head (of the) Yesais (area), 41 (the)

head (of the) Ahalivamah (area, the) head (of the) Ailah (area, the) head (of the) Pinon (area), 42 (the)

head (of the) Kenaz (area, the) head (of the) Taiman (area, the) head (of the) Mivtzar (area), 43 (the) head

(of the) Magdi’ail (area, which is Rome, the) head (of the) Iram (area). These are the (regional) heads of

Edom according to the inhabited areas in the land of their inheritance. 

(Edom is also known) as Eisav, father of the Edomites.

THE HAFTARAH FOR VAYISHLACH IS ON PAGE 386.

36:31

Rashi explains here that this prophecy was eventually fulfilled, for during

the entire period that the Jewish kings ruled, the Edomite kings fell.

However, Mizrachi’s solution is difficult to accept at the literal level, for

two reasons:

a.) Rashi’s commentary is aimed at explaining discrepancies that arise

when attempting to make a literal rendering of the text. Rashi did not

undertake to explain how various prophecies have materialized over the

course of history.  Thus the question when the prophecy of “one kingdom

will (always) become mightier than the other kingdom,” came true, is not

a matter which requires explanation at the literal level.

b.) Rashi himself stresses that after the rulership of the eight kings,

“Edom revolted from under the power of Yehudah, and they appointed a

king over themselves,” i.e. both the Jewish people and the Edomites had

their own monarchies side by side. Now, if Rashi’s primary intention here

was to prove that, “One kingdom will (always) become mightier than the

other kingdom (for when one rises the other will fall),” then why would he

bring a proof to the contrary, that both kingdoms existed simultaneously?

THE EXPLANATION

Rashi was troubled by the question: Why did the Torah, which is a book

of instruction to Jewish people, include a lengthy account of the kings of

Edom? Of course, one might ask the same question about the previous

account of Eisav’s descendants, which does not appear to merit inclusion

in the Torah.  However, in that case, one could argue that the Torah

included the details of Eisav’s descendants in order to stress how

Yitzchak’s blessings to Eisav actually came true (see above 27:39-40).

But in the case of the Kings of Edom, the Torah stresses that these kings

were not in fact descendants of Eisav (see Sforno), so their inclusion in

the Torah is not connected at all to Yitzchak’s blessings.  (To the contrary,

it is a disgrace to Eisav that, despite Yitchak’s blessings, his descendants

were not able to find any person fit to rule from among themselves.)

Furthermore, the account of the Edomite dynasty seems to contradict

Yitzchak’s blessing to Ya’akov, “You will be a master over your brother”

(27:29), and his promise to Eisav, “You shall serve your brother” (ibid. 40).

For the Torah stresses here, “These are the kings who reigned in the land

of Edom before any king reigned over the children of Israel,” and one

would have expected the “master” (Ya’akov) to have established a

monarchy before his “servant” (Eisav).

Therefore Rashi stresses that a.) The Edomite dynasty only lasted for a

mere eight generations. b.) The eight Edomite Kings were totally nullified

by the eight Jewish kings who later ruled over the land of Edom and its

people of Edom. 

Thus, overall, it could truly be said that Ya’akov was “a master over

his brother.”

(Based on Sichas Shabbos Parshas Vayishlach 5748)

T O R A S  M E N A C H E M

MAFTIR
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At first glance this Parsha seems to have a most

inappropriate name. Vayeishev means “settled,” and

yet in this Parsha we read of the most unsettling event in

Ya’akov’s life: the disappearance of Yosef. In fact, at the

beginning of the Parsha, Rashi writes, “When Ya’akov

sought to settle in tranquility, Yosef’s anger [against his

brothers] sprang upon him.”

So how could a Parsha which speaks of Ya’akov’s

upheaval come to be known as “Ya’akov settled”?

In truth, however, Ya’akov’s request for peace and

tranquility was eventually granted by God, as we find

that in Ya’akov’s last 17 years he lived a peaceful,

comfortable life in Egypt. It is only that when Ya’akov

sought peace, God wanted to give him a more sublime

peace and tranquility than Ya’akov was yet worthy of.

Therefore, God sent him the ordeal with Yosef, in order

to challenge Ya’akov and thereby uplift him spiritually

to the level at which he would be deserving of the

greater peace.

And that is why our entire Parsha is called Vayeishev—

“settled”—for in this Parsha we read of the ordeals

which God sent Ya’akov to elevate him spiritually to the

point where he could live a totally harmonious life in this

world, as well as in the next.

(Based on Likutei Sichos vol. 30, p. 176ff.)

[ The Name of the Parsha [



1 ps' u      

)t(uhac hgec uduw/tjr af,c kl hauch gau u,uksu,hu csrl emrv' akt

vhuxpubho ujaucho kpra vhtl b,hhacu' uxsr nkjnu,hvo thl vurhau

t, vjurh'phra kl hauch hgec u,uksu,hu csrl trufv' fk dkdukh xc,o'

kph avo jauchokpbh vneuo kvtrhl cvo' ufi t,v numt cgarv suru,

antso ugs bj' pkubhvukhs pkubh' ufact kbj vtrhl cu' ufi cgarv suru,

anbj ugs tcrvo emrcvo' unavdhg tmk tcrvo vtrhl cu/ nak knrdkh,

abpkv chi vjuk' tsonnana cjuk ufucru cfcrv gs anumt t,

vnrdkhu,' unanmtv' vut nakhl t,vmruru, nhsu ubuyk vnrdkh,/ )scr

tjr uhac hgec' vpa,bh vzv' bfbxu dnkhuygubho pa,i' vpjnh ,nv'

tbv hfbx fk vpa,i vzv' vhv phej tjs nahc ku'bhmu. tjs humt nnpuj

akl aaur; t, fuku' fl hgec' rtv fk vtkupho vf,uchokngkv' ,nv

utnr' nh hfuk kfcua t, fuki' nv f,hc knyv' tkv ,uksu, hgechux;'

uf,hc uvhv ch, hgec ta uch, hux; kvcv uch, gau kea' bhmu. humtnhux;

anfkv uaur; t, fuko/ cra"h hai(: )c( tkv ,uksu, hgec/utkv ak

,uksu, hgec' tkv hauchvo udkdukhvo' gs actu kfkk hhauc/ xcv rtaubv'

hux;ci acg garv uduw' gk hsh zv b,dkdku uhrsu knmrho/ zvu tjr hauc

pauyu aknert' kvhu, scr scur gk tupbhu/ unsra tdsv sura' ,kv

vf,uc ,uksu, hgecchux;' npbh fnv scrho' tj,' afk gmnu ak hgec

kt gcs tmk kci tkt crjk'uavhv zhu theubhi ak hux; sunv ku' ufk nv

athrg khgec thrg khux;' zv bayouzv bayo' zv tjhu ncea kvrdu uzv

tjhu nceaho kvrdu' ufi vrcv ccrtah,rcv
1

/ ugus bsra cu' uhac' chea

hgec khac cakuv' ep. gkhu rudzu ak hux;'msheho nceaho khac cakuv'

tunr vec"v' kt shhi kmsheho nv an,uei kvokguko vct' tkt

anceaho khac cakuv cguko vzv: uvut bgr/avhv guavngav bgru,'

n,ei cagru' nnana cghbhu' fsh ahvhv brtv hpv: t,cbhckvv/
fkunr' urdhk tmk cbh ckvv' kph avhu tjhu nczhi tu,i' uvut nerci: t,
sc,o rgv/fk rgv avhv rutv ctjhu cbh ktv' vhv ndhs ktchu' avhu

tufkhitcr ni vjh' unzkzkhi ccbh vapju, keru,i gcsho' ujausho gk

vgrhu,/ucaka,i kev/ gk tcr ni vjh' uhajyu aghr gzho cnfhr,u' ukt

tfkuvu jh ugkscv axpr gkhvo aeurhi ktjhvo gcsho' kgcs bnfr hux;/

ugk vgrhu, axprgkhvo' u,at ta, tsubhu uduw: sc,o/fk kaui scv

prkh". ckg"z/ fk nv avhvhfuk kscr cvo rgv' vhv nxpr: scv/kaui

cahu ,arp - ,hatrc rpx // 258d-t:zk

�� Why does the Torah stress that Ya’akov “settled”? (v. 1)

RASHI: The following was expounded by the Midrash on the word

c¤J¯H³u (“he settled”): When Ya’akov sought to settle in tranquility,

Yosef’s anger [against his brothers] sprang upon him. The righteous

seek to settle in tranquility. God said, “Isn’t it enough for the

righteous [to have] what’s prepared for them in the World-to-Come,

that they seek to settle in tranquility in this world too?” 

SIFSEI CHACHAMIM: Rashi was troubled why the Torah states that

“Ya’akov settled” and not “Ya’akov lived.”

KLI YAKAR: What is the precise meaning of the expression, “Yosef’s

anger sprang upon him”?  Yosef angered God with his evil reports

about his brothers (see v. 2).  Normally a lad of 17 years would not be

punishable, since the heavenly court only considers a person liable

at the age of 20.  Nevertheless, in this case, since “Ya’akov sought to

settle in tranquility,” God decided to punish Yosef before the age of

20, in order to disturb Ya’akov’s peace.  Therefore, it is said, “Yosef’s

anger sprang upon him,” i.e. the punishment for Yosef angering God

was brought forward, before its time.

YA’AKOV’S TRANQUILITY IS DISTURBED (V. 1)

Rashi writes that when Ya’akov sought tranquility, God denied him of it,

and sent instead the ordeal of Yosef’s sale. This statement appears to be

difficult to accept at the literal level of Torah interpretation for the

following reason:

The entire ordeal of Yosef’s disappearance lasted a total of 22 years.

(Yosef was 30 years old when he was appointed viceroy over Egypt (below

41:46), and he was reunited with his father 9 years later—after 7 years of

prosperity and 2 years of famine—making Yosef 39 years old. Since he

was sold at the age of 17, it follows that the entire incident lasted [39 - 17

=] 22 years.  c.f. Rashi to 28:9)

Now, if one considers that Ya’akov lived a total of 147 years, of which

only 22 were troublesome, we still find that many of Ya’akov’s years were

indeed spent in tranquility.  How then can Rashi suggest that Ya’akov’s

request for tranquility in this world was not granted?

Of course, one might argue that the period which Ya’akov spent in

Lavan’s house and the following period when he encountered Eisav were

not periods of tranquility.  

Nevertheless, Eisav’s hatred for Ya’akov was only aroused when

Ya’akov took the blessings that were intended for him, at which time

Ya’akov was 63 years old (Rashi to 28:9).  So, for at least 63 years Ya’akov

lived in peace. For the following 14 years he hid in the Yeshivah of Aiver

(ibid.), where it is likely that he was completely safe.  And even if he feared

that Eisav would find him in the Yeshivah, we still find that Ya’akov lived

a further 17 years in total tranquility after he came to Egypt, together with

Yosef and his grandchildren.

�

| d¤N´�` a :o©r« �p§M u�x−�̀ §A ei®¦a�̀  í�xEb�n u�x−�̀ §A aŸ½w£r« �i a�Ẃ �I�e ` fl
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ei®¦a�̀  í�W	p d− ¨R§l
f i¬ �p§AÎz�`	e d² �d§l¦a i¬ �p§AÎz�` x©rÀ �p `Ed́	e o Ÿ̀½S©A
a³�d�` lÀ� �̀x�U
i	e b :m«�di¦a�`Îl�̀  d− ¨r�x m¬ �z̈ACÎz�̀  s² �qFi ¬̀ ¥a�I�e

idEa�` zEa�zFY r�x�`�A aŸw£r�i ai�zi
e `

x©A s�qFi aŸw£r�i z�c§lEY oi¥Ǹ  a :o©r�p§kC `¨r�x�`§A
�̀p̈r§A idFg�` m¦r i¥r�x d�e�d oi
p�W i�xŸ�y©r r©a�W

i�W	p d¨R§l
f i�p§A m¦r	e d�d§l¦a i�p§A m¦r i¥A�x�n `Ed	e
:oFdEa�̀  z�e§l ̀ �Wi¦A oFd§AC z�i s�qFi iz	i�̀ 	e idEa�̀
x©a i�x�` idFp§A l̈Mn s�qFi z�i mi�g�x l�̀ �xŸ�y
i	e b
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[ YY OO SS EE FF AA NN GG EE RR SS HH IISS BB RR OO TT HH EE RR SS [

Y a’akov settled in the Land which his father inhabited, the Land of Cana’an. 
2 These are (the episodes of) Ya’akov’s descendants (until they were finally settled):

Yosef was seventeen years old. (For many years previously*) he would pasture the sheep with

his brothers. He (would) do boy(ish things, like curling his hair and touching up his eyes to look

attractive, and he spent his time) with Bilhah’s sons and Zilpah’s sons—(the sons of) his father’s wives—

(whom Leah’s sons had treated disrespectfully). Yosef (used to) bring reports to their father (of all Leah’s

sons’ behavior which he thought was) evil. 

Thus when reading Rashi’s statement that God denied Ya’akov

tranquility in this world by sending him the incident with Yosef, the reader

will immediately ask: Ya’akov spent 80, or perhaps, 94 of his 147 years in

peace and tranquility, so how are we to understand God’s statement,

“Isn’t it enough for the righteous [to have] what’s prepared for them in the

World-to-Come, that they seek to settle in tranquility in this world too”?

THE EXPLANATION

When a person is still living in his parents’ home, or when he goes away

to study in Yeshivah, he still is relatively free of responsibility and he

simply does not need to “seek tranquility” from the troubles of this world.

In Ya’akov’s case, after he was married and was rearing a family, he

willingly accepted upon himself 14 years of hard labor in Lavan’s house,

and for the following 6 years he busied himself with further work in order

to accumulate wealth.

Thus, it was only upon returning to the Land of Cana’an that Ya’akov,

for the first time in his life, sought a tranquil life, free of worries and

responsibilities that would disturb his service of God.

RASHI’S PROBLEM

In order to understand Rashi’s comment—that “Yosef’s anger [against

his brothers] sprang upon him” because Ya’akov desired tranquility—we

first need to clarify what exactly was troubling Rashi here.

Rashi wrote earlier that Ya’akov worked for Lavan 6 years after Yosef

was born, and that he then spent a further 2 years in transit on his way

back to the Land of Cana’an (Rashi to 28:9).  Thus, when “Ya’akov settled

in the land which his father inhabited, the land of Cana’an,” Yosef was 8

years old.  And yet, straightaway the Torah tells us, “Yosef was 17 years

old.” So Rashi was troubled: What happened to the 9 years in between?

Why does the Torah make such a sudden jump?

At the literal level, one could answer simply that nothing noteworthy

happened in between, so the Torah jumps straight to the incident with

Yosef when he was aged 17.  However, Rashi felt that the jump is

sufficiently bizarre for the reader to require some sort of explanation, even

if the explanation is Midrashic and not purely literal.  

Therefore, after prefacing his comment with the words, “The following

was expounded by the Midrash,” Rashi explains that the Torah recorded

Ya’akov’s “settling” in the Land of Cana’an immediately adjacent to the

incident with Yosef in order to hint that one was the cause of the other—

“When Ya’akov sought to settle in tranquility, Yosef’s anger [against his

brothers] sprang upon him.”

Rashi, however, does not appear to explain why there was a 9-year gap

between the cause and its effect.  We can presume that Ya’akov wished to

dwell in tranquility as soon as he arrived in the Land of Cana’an, so why

did it take 9 years for the effect of Ya’akov’s request to materialize?

WHEN DID YOSEF START TO BRING EVIL REPORTS?

In order to solve this problem, we need to first clarify another issue.  The

Torah states that Yosef would bring “evil reports” to his father about his

brothers’ behavior. Rashi writes that one of the reports which Yosef

brought was that, “Leah’s sons...disgraced the sons of the handmaids

[Bilhah and Zilpah] by calling them ‘slaves.’”

When did all this occur? At first glance, one would presume that Yosef’s

reports began when “Yosef was 17 years old” (v. 2), as the Torah states in

the introduction to this passage.

However, at the literal level of Torah interpretation, this is difficult to

accept.  Even a child studying the Chumash for the first time understands

that a case of sibling rivalry where one group of brothers disgraces

another would not suddenly have arisen when Yosef, the youngest

brother, was 17 years old!  Certainly, the friction between the brothers

would have been a longstanding one, and surely Yosef would not have

noticed this rivalry for the first time only upon reaching the age of 17.  He

must have been sufficiently mature at a much younger age to be aware of

the disputes between the brothers, at which time he would have looked

for a way to correct their behavior—and the natural reaction of a child

would be to tell his father.

In fact, it could be proven from an earlier statement of Rashi that Yosef

was indeed intellectually mature at a much younger age.  Before Ya’akov

confronted Eisav, the Torah states, “Leah and her children approached

and prostrated themselves, and afterwards, Yosef and Rochel approached

and prostrated themselves.” (33:7).  Rashi comments, “In all cases, the

mothers drew near before the sons, but in Rochel's case, Yosef preceded

her. He said, ‘My mother is pretty. Perhaps that scoundrel will set his eyes

on her. I will stand in front of her and prevent him from gazing upon her.’”

3377
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[ The Last Word [

Ya’akov’s request to live in tranquility was eventually fulfilled

in the last 17 years of his life, when he lived peacefully in the

Land of Egypt with his children and grandchildren.  However, this

only came about as a result of his sincere request to God.

This teaches us the importance of requesting from God that He

should bring the true and complete Redemption without delay, as

the Midrash states: “Even if the only thing the Jewish people

possess is hope, they deserve redemption in the merit of the

hope” (Yalkut Shimoni, Tehillim, remez 636).

(Based on Likutei Sichos vol. 30, p. 183)

* See Toras Menachem.



1 ahr vahrho z' h     2 ac, h:     3 ,vkho efu' u     

succ ap,h habho
1

: )d( ci zeubho/abuks ku kg, zeb,u/ utubekux ,rdo'

cr jfho vut khv' fk nv akns nao ugcrnxr ku/ scr tjr' avhv zhu

theubhi aku sunv ku: pxho/kaui fkh nk,
2

' fnufrpx u,fk,' ufnu

f,ub, vpxho s,nr utnbui/ unsra tdsv gk ao mru,hu'abnfr kpuyhpr

ukxujrho ukhangtkho uknshbho: )s( ukt hfku scru kakuo/n,ul

dbu,o knsbu acjo' akt scru tj, cpv utj, ckc: scru/kscr gnu:

)z(ntknho tkunho/f,rdunu ntxrhi txrhi' gnrhi' ufi buat

tkunu,hu
3

'ufnuvu ckaui nabv uvtkunu, buyk unfrhz: env tkun,h/
bzepv: udo bmcv/kgnus gk gnsv czehpv: )j( ugk scrhu/gk sc,o

rgv avhv ncht ktchvo:)h(uhxpr tk tchu utk tjhu/ktjr axpr

�� Why is Yosef called a oh�b �e�z i¤c? (v. 3)

RASHI: Because he was born to [Ya’akov] in his old age (I,²b§e°z ,�g�k). 

Onkelos translates: “Because he was a wise son to him.” Whatever [Ya’akov] had learned from Sheim and Aiver he passed on to him. 

Another explanation: [Yosef’s] features (ih�bIeh�t uh�z) resembled his own [Ya’akov’s].
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From here we see explicitly that Yosef was quite mature even at the time

of his father’s confrontation with Eisav, when he was only 6 years old.  So

we can be sure that he would have noticed, and attempted to correct, the

rivalry between his brothers before reaching the age of 17.

Thus, when the Torah begins the current story with the statement,

“Yosef was 17 years old,” it does not mean that Yosef’s evil reports began

only when he was 17.  Rather, before telling the story of Yosef’s dreams,

and his sale (which did occur when he was 17), the Torah first informs us

of the background behind the story, that Yosef had been telling bad

reports to his father for many years previously.

Thus, in the final analysis it turns out that there was no 9 year gap.

As soon as Ya’akov arrived in the Land of Cana’an and sought to live in

peace, “Yosef’s anger [against his brothers] sprang upon him.” I.e. Yosef

repeatedly came to him with reports about his brothers, how he was angry

with them due to what he perceived as their evil behavior. And this

certainly would have prevented Ya’akov from living in tranquility.

YA’AKOV’S EVENTUAL TRANQUILITY

While we have explained why Ya’akov had no tranquility before the

incident with Yosef, we nevertheless find that Ya’akov did enjoy 17

peaceful and happy years in Egypt, at the end of his life.  How is this to

be reconciled with Rashi’s statement that the righteous only enjoy

tranquility in the next world?

If one examines Rashi’s words closely however, he did not in fact state

that the righteous are denied tranquility in this world.  Rather, “God said,

‘Isn’t it enough for the righteous [to have] what’s prepared for them in the

World-to-Come, that they seek to settle in tranquility in this world too?’”

I.e. since tranquility in this world is trivial in comparison to the rewards of

the next world, the righteous need not concern themselves with it.  

Nevertheless, when Ya’akov sought tranquility, God Who is infinitely

kind, did not wish to deny it to Ya’akov, since God “fulfills the desire of

those that fear him” (Psalms 145:19). So God did indeed bless Ya’akov with

17 years of peace and tranquility in Egypt—the very best years of his life.

(Based on Sichas Motzoi Shabbos Parshas Vayeishev 5739)
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3 Yisra’el loved Yosef more than all his sons, because he was a son (born to him in) old age, so he

made him a robe of fine wool. 4 When his brothers saw that their father loved him more than all his

brothers, they hated him, and they couldn’t speak with him nicely. 
5 Yosef had a dream and told his brothers about it, and they hated him even more. 6 (This is what) he

said to them: “Please listen to this dream, which I have dreamed! 7 There we were, binding sheaves in

the middle of the field, when—look!—my sheaf stood upright and it kept standing too. And then—

look!—your sheaves gathered round and threw themselves down (in front of) my sheaf.” 
8 His brothers said to him, “(Does this mean that you want to) reign constantly over us, or rule us all

the time?” And they hated him even more because of his dreams, and because of his (evil) reports (to

their father). 
9 (Yosef) had yet another dream, and he told his brothers about it. He said, “Here, I have dreamed

another dream. Just look! The sun, the moon, and eleven stars threw themselves down before me!” 

WHY DID YOSEF RELATE HIS DREAMS? (V. 5-11)

When Yosef was 17 years old, we can presume that he was an

extremely wise person, as Rashi writes, “Whatever [Ya’akov] had learned

from Sheim and Aiver he gave over to him” (v. 3). So, why did he tell a

dream to his brothers that “your sheaves gathered round and threw

themselves down (in front of) my sheaf” (v. 7), when he already knew that

they hated him? 

Then, after seeing that “they hated him even more” (v. 8), Yosef persists

and relates yet another provocative dream to his brothers: “The sun, the

moon, and eleven stars threw themselves down before me” (v. 9)! 

And even then Yosef is not satisfied and he repeats the dream in the

presence of his father and his brothers.  

What could have been Yosef’s logic behind this entire exercise?

At first glance, one might argue that Yosef was unaware that his brothers

hated him.  However, Rashi dispels this notion with his comment to the

words, “They couldn’t speak with him nicely” (v. 4)—“From what is stated

to their discredit, we may learn something to their credit, that they did not

say one thing with their mouths and think differently in their hearts.” Here

we see explicitly that, according to the literal interpretation of Rashi, Yosef

was well aware of the bad feelings that his brothers harbored towards him.

Why then did he insist on relating his dreams to them?

THE EXPLANATION

When Yosef saw that his brothers were jealous of him, because Ya’akov

had made him a special robe and taught him the wisdom of Sheim and

Aiver, Yosef would have looked for a means to reduce his brother’s

jealousy.  Obviously he could not deny receiving the robe or the wisdom,

for they were indisputable facts, but he would have constantly looked for

some sort of plan which might diffuse his brothers’ anger.

When he had the first dream, it dawned on Yosef that he now had a

perfect method of calming his brothers anger, because he presumed that

his brothers would take the dream at face value.

�

�� Why did Yosef tell over his dreams to his brothers, if he

knew that they hated him? (v. 5-11)

ROSH: According to Jewish Law, a person is prohibited from

withholding a prophecy that he receives (Sanhedrin 89a). Therefore,

Yosef was obligated to relate his prophetic dream, which described

how he would rule over his brothers, despite what the consequences

might be.

ABARBANEL: He was not planning on telling them the content of the

dream right away. Often, close friends sit together and discuss their

dreams, so Yosef thought that offering to have such a discussion

would be interpreted by the brothers as a positive act of friendship.   

SFORNO: Yosef was immature, and he made an unwise move.

RADAK: He wanted to enrage the brothers further, because they had

shown hatred for him.

CHIZKUNI: Yosef was trying to show that the brothers need not be

angry at their father for showing favoritism to him, because Yosef’s

greatness was in fact Divinely decreed, as was evident from the

prophetic dream.

SHACH AL HATORAH: Unless a dream is related to others it will not

materialize (Brachos 55b).  Since Yosef wanted the dream to come true,

he related it to his brothers, but inevitably, this made them hate him

even more.

OHR HACHAYIM: Yosef wanted to indicate to his brothers that it was

unwise to hate him because one day they would need him.

T O R A S  M E N A C H E M
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[ The Last Word [

Yosef had two dreams: one about physical matters (binding

sheaves), and one about spiritual matters (the sun, moon and

stars, which are heavenly bodies). Nevertheless, both dreams

shared exactly the same message.

This teaches us that the Jew’s physical and spiritual affairs

should not be separated from each other, each having its own

separate, “message.” Rather, a person should align his physical

and spiritual affairs to complement each other. For example, one’s

physical activities, such as eating and drinking, should be done

for the sake of Heaven, in order to serve God properly.

(Based on Likutei Sichos vol. 3, p. 805ff.)
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tu,u ktjhu' jzr uxpru ktchucpbhvo: uhdgr cu/kph avhv nyhk abtv

gkhu: vcut bcut/uvkt tnl fcrn,v' uvut kt vhv husg avscrho

ndhghi kckvv' adsk,u ftnu
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/ urcu,hbu knsunfti' athi jkuo ckt scrho

cykho' uhgec b,fuui kvumht vscr nkc cbhu' akthebtuvu' kfl tnr ku

vcut bcut uduw' fao ath tpar ctnl' fl vatr vut cyk:)ht( anr t,
vscr/vhv nn,hi unmpv n,h hcut' ufi aunr tnubho

2
' ufi kt,anur

gk jyt,h
3

' kt ,n,hi: )hc( krgu,/ t, mti/beus gk t,' akt vkfu

tkt krgu, t, gmni
4

: )hd( vbbh/kaui gbuv uzrhzu,' bzsrz knmu, tchu'

ut; gk phavhv husg ctjhu aaubthi tu,u: )hs( ngne jcrui/uvkt

jcrui cvr' abtnruhgku cbdc uhct gs jcrui
5

' tkt ngmv gnuev ak

tu,u mshe vecur cjcrui'kehho nv abtnr ktcrvo chi vc,rho' fh
6

dr hvhv zrgl
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: uhct afnv/neuonufi kpurgbhu,' ao ekeku vacyho'

ao gbu t, shbv' ao bjkev nkfu, ch, sus'abtnr uhkl rjcgo afnv
8

:

)yu( uhnmtvu tha/zv dcrhtk
9

abtnr uvthadcrhtk
01

: )hz( bxgu
nzv/vxhgu gmni ni vtjuv: bkfv su,hbv/ kcea kl bfkhs,u,

ahnh,ul cvo/ ukph pauyu' ao neuo vut' uthi nert humt nhsh pauyu:
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All the dreams which have been mentioned in the Torah up to this point

came true in the literal sense. When Ya’akov dreamed of angels, angels

did indeed accompany him (28:12 and Rashi ibid.). Later, when he dreamed

that his sheep would multiply (31:12), that is precisely what happened.

Similarly, when Avraham dreamed that his descendants would go into

exile for 400 years (15:12-13), it actually happened; as Rashi writes (ibid.)

that the 400 years began immediately upon the birth of Yitzchak. From

this, the student of scripture will have understood that dreams are to be

interpreted literally.

Thus Yosef presumed that when he would tell his brothers, “Your

sheaves gathered round and threw themselves down (in front of) my

sheaf” (v. 7), they would interpret the matter literally, i.e. that his sheaves

would be stronger and more valuable than those of his brothers.  This,

thought Yosef, would diffuse the brothers’ anger for they would see that

his superiority over them was no more than a matter of being successful

in rearing better crops.

However, since hatred tends to hinder a person from being rational, the

brothers did not take the dream literally. Rather, they saw it in the light of

their own prejudice against Yosef: “(Does this mean that you want to)

reign constantly over us, or rule us all the time?” (v. 8).

When Yosef had the second dream, he thought that it would surely calm

his brothers, for it demonstrated even more clearly how they had no

reason to be jealous.  For, in this dream, it was clear that Yosef was not

destined to have any physical advantage over his brothers at all.  Rather,

it is only that “the sun, the moon, and eleven stars threw themselves down

before me” (v. 9), i.e. it was only the stars, representing the mazalos

(spiritual shadows) of the brothers (see Rashi to 15:5) that were bowing down

to Yosef, and not the brothers themselves.

Nevertheless, when this plan failed too, Yosef thought of a further

solution: He would relate the dream to his brothers in Ya’akov’s presence,

hoping that Ya’akov would explain to them the correct, literal

interpretation of the dream.  However, this too did not succeed, and

instead, Ya’akov became angry.

Thus, in the final analysis we see that Yosef did indeed follow a logical

path, because he expected that everybody would take his dreams literally,

just as he had done.  Then, his brothers would have seen that, while

Yosef had received some genuine favoritism, it was really nothing to be

jealous about.

(Based on Sichas Shabbos Parshas Vayeishev 5734)
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Î Ÿz Ÿ�`* zF²r�x¦l ei® �g�` E −k§l« �I�e ai [ipy] :x«ä�C�dÎz�̀  x¬�n�W ei−¦a�̀ 	e ei® �g�`
`F ³l�d sÀ�qFiÎl�` l ¹�`�xŸ�y
i x�n`ŸÆ I�e bi :m«¤k�W¦A m−�di¦a�` o`Ÿ ¬v
:i
p« �Pd F −l x�n Ÿ̀¬I�e m® �di¥l�` Ĺ�g«l̈�W�̀ 	e d− ¨k§l m½¤k�W¦A mi´¦rŸx Æ LiÆ�g�̀
o Ÿ̀½S�d mFĺ�WÎz�`	e Æ LiÆ�g�̀  mF ³l�WÎz�` d¹�`�x Æ̀ �pÎK¤l FÀl x�n`Ÿ´I�e ci

Ed́�̀ v̈�n
I�e eh :d�n«¤k�W `Ÿ −a�I�e oF½x§a�g w�n´ ¥r�nÆ EdÆ�g̈l�W
I�e x®ä�C i
p−¥aW�d«�e
:W «�T©a�YÎd�n xŸ −n ¥̀l Wi²̀ �d Ed¯¥l�̀ �W
I�e d® �c�V©A d− ¤rŸz d¬ �Pd	e Wi½̀
m¬ �d dŸ −ti�` i½¦l `́ �PÎd�ci«
B�d W ®�T©a�n í¦kŸp«�` i−�g�`Îz�` x�n`Ÿ¾I�e fh

d−k̈§l« �p mi½x�nŸ «̀ Æ iY§rÆ�n�W i³¦M d½ �Gn Eŕ�q«�p Æ Wì �d x�n Ÿ̀³I�e fi :mi«¦rŸx
F −zŸ` E ¬̀ �x
I�e gi :o«�zŸc§A m−�̀ v̈�n
I�e ei½�g�̀  x́�g�̀ Æ s�qFi K¤l³ �I�e d�p	i® �zŸC

d�n Di¥l x�n� �̀e idEa�` Di¥A s�f	pE idFg� �̀l	e
�̀p�` i�zi�p �̀zi�n�d �̀Y�ni¥l�g iC oi�c�d �̀n§l�g

E`i
P�w	e `i :`̈r�x�` l©r K¨l cEB�qn§l Ki�g� 	̀e K�O 	̀e
El�f�̀ �e ai : �̀n�B�z¦R z�i x�h	p idEa� �̀e idFg�` Di¥a
:m¤k�W¦A oFdEa�`�c `�p¨r z�i i¥r�xn§l idFg�`
m¤k�W¦A o�r�x Ki�g�̀  `̈l�d s�qFi§l l�̀ �xŸ�y
i x�n� �̀e bi 

: �̀p�` �̀d Di¥l x�n� �̀e oFd�z�e§l K�pig§l§W¤̀ §e �̀zì
z�i	e Ki�g©̀  m©l�W z�i i¦f�g o©r§M li�f¦̀  Di¥l x�n� �̀e ci

x�Wi�On Di�g§l�W	e �̀n�B�z¦R i¦p�ai�z� �̀e �̀p̈r m©l�W
�̀d	e �̀x§a�B Di�g§M�W�̀ 	e eh :m¤k�W¦l �̀z� �̀e oFx§a�g

�Y�̀  d�n x�ni�n§l �̀x§a�B Di¥l� �̀W	e `̈l�w�g§A i¥r�z
i¦l o©r§k i
E�g i¥r̈a �̀p�` i�g�̀  z�i x�n� �̀e fh :i¥r̈A
`̈Mn El�h	p �̀x§a�B x�n� �̀e fi :ör�x oEP̀  öki�d
s�qFi l�f� �̀e o�zFc§l li�fi�p oix�n�̀ �C zi¦r�n�W i�x�`
Di�z�i Ff�g�e gi :o�zFc§A oEpig§M�W�̀ 	e idFg�` x�z̈A
idFl£r EaiX�g�e oFd�z�e§l ai�x§w `̈l c©r	e wig�x�n
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10 He (then) told it to his father (in the presence of) his brothers. His father rebuked him (in order to

calm the brothers down). He said to (Yosef), “What is this dream that you have dreamed? How could I,

your mother, and your brothers come and throw ourselves down to you on the ground (when your

mother has already passed away)?” 11 But his brothers (still) envied him. 

His father (however believed in the dream) and kept (waiting) for the event (to occur).

[ TT HHEE SS AA LL EE OOFF YY OO SS EE FF [

H is brothers went to pasture their father’s flocks in Shechem. 13 Yisra’el said to Yosef, “Aren’t

your brothers pasturing in Shechem? Come, I’ll send you to join them.” 

“I’m ready,” (Yosef) said to him (even though he knew his brothers hated him).
14 (Yisra’el) said to him, “Go now and see how your brothers are doing and how the sheep are doing,

and bring me back news.” 

So (Yisra’el) sent him off from the Chevron valley, and he came to Shechem. 
15 (The angel Gavriel in the guise of) a man found him, and—look!—he was lost in the field. The man

questioned him, saying, “What do you want?” 
16 (Yosef) said, “I am looking for my brothers. Please tell me where they are pasturing?” 
17 The man said, “They’ve left here (they’re not acting like your brothers any more), for I heard them

saying, ‘Let’s go to Dosan (we’ll find a legal pretext to kill our brother).’” 

�� What was Ya’akov’s reaction to the dream? (v. 11)

RASHI: He waited expectantly for the dream to materialize.

�� Who was the “man” that Yosef met? (v. 15)

RASHI: It was [the angel] Gavriel.

IBN EZRA: At the literal level, it was one of the passersby.

�� What did he tell Yosef? (v. 17)

RASHI: “They’ve left here” = “They’ve parted from brotherhood.”

“Let’s go to Dosan (v²b±h,̈«S v�f�k�b)” = “They went to seek legal

pretexts (,I,¨s h¥k§f�b) to put you to death.” 

Dosan is [also] however the name of an actual place, since

scripture does not depart from its literal meaning.

RAMBAN: Rashi’s interpretations were not actually said by Gavriel to

Yosef, for Yosef would surely not have gone to his brothers if he

knew they were planning to kill him.  Rather, Rashi is explaining the

double entendre of scripture.

THE “MAN” IN THE FIELD (V. 15-17)

What led Rashi to conclude that, at the literal level, the “man” in the

field was none other than the angel Gavriel?  Why did he reject the simple

interpretation [of Ibn Ezra] that it was one of the passersby?

Rashi was troubled by the Torah’s expression, “A man found him,”

which suggests that the man was actually looking for Yosef.  This begs the

question: Why would a passerby be looking for Yosef?

Rashi thus concluded that the Torah is hinting to the Midrashic teaching

that it was in fact the angel Gavriel who had been sent by God to find

Yosef, and he appeared in the image of a “man” (Tanchumah 2).

However this leaves us with the question: Why was it necessary for God

to send Gavriel? Surely it would have been sufficient for Yosef to ask for

directions from one of the passersby?

To answer this problem, Rashi explained that the “man’s” reply actually

contained a message which only the angel Gavriel would have known:

“They have parted from brotherhood. They went to seek legal pretexts to

put you to death” (Rashi to v. 17). 

At first glance, it does not appear that Gavriel actually said this to Yosef,

but rather, it is a double entendre of scripture. For otherwise we are left

with Ramban’s question: Why would Yosef have gone to find his brothers

if he knew they were plotting to kill him?

�
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Why did Ya’akov wait expectantly for Yosef’s dream to

materalize? (Rashi to v. 11)

a.) All the other brothers chose to be shepherds, because in

order to devote themselves properly to God they needed to isolate

themselves from the distractions of everyday life.  Yosef was thus

superior in the sense that he was able to be immersed in

worldliness, and yet remain perfect in his service of God. 

Therefore, Ya’akov waited impatiently for Yosef’s dream—that

the brothers would become submissive to Yosef—to be fulfilled,

for then they would also benefit from some of Yosef’s greatness.

In fact, it is only through obtaining some of Yosef’s spiritual

greatness that the other tribes would be able to withstand the

difficulties of exile.

Or: b.) Ya’akov was waiting impatiently for Mashiach ben

Yosef, the precursor of Mashiach ben David.

(Based on Likutei Sichos vol. 35, p. 160ff.)

SECOND

READING



)hj(uh,bfku/ b,nktu bfkho ugrnunhu,: t,u/fnu t,u' gnu' fkunr

tkhu:)f(ubrtv nv hvhu jkunu,hu/tnr rch hmje nert zv tunr

srabh' ruj vesatunr, fi' vo tunrho ubvrdvu' uvf,uc nxhho ubrtv

nv hvhu jkunu,hu' brtvscr nh heuo' tu akfo tu akh/ uth tpar ahtnru

vo ubrtv nv hvhu jkunu,hu'anfhui ahvrduvu cyku jkunu,hu: )ft( kt
bfbu bpa/nf, bpa' zu vht nh,v:)fc( kngi vmhk t,u/ruj vesa

cahu ,arp - ,hatrc rpx // 264cf-jh:zk

However, if this is the case, then we are left with our original question:

If the man only said that the brothers had gone to Dosan, then why did

God have to send the angel Gavriel to carry out this mission? Surely, a

passerby could have done precisely the same task?

Therefore, Rashi’s intention here must be that Gavriel actually told

Yosef, “They have parted from brotherhood. They went to seek legal

pretexts to put you to death.”

As for Ramban’s question—why Yosef still went to his brothers, knowing

that they wanted to kill him—Rashi would answer simply that this brings

to light the greatness of Yosef. Even though he was fully aware of the

potential dangers involved, Yosef still went to seek his brothers in order to

carry out his father’s instruction:  “Go now and see how your brothers are

doing and how the sheep are doing and bring me back news”  (v. 14).

In fact, upon failing to find his brothers in Shechem, Yosef would have

had the perfect excuse to return home, since his father only told him to

go to Shechem, and not to Dosan (above v. 13).  Nevertheless, out of his

great loyalty to his father, Yosef continued on his mission, beyond the

“letter of the law” of what his father had demanded, out of his

tremendous enthusiasm in fulfilling this mitzvah.

In the final analysis, we see that God sent Gavriel—the angel of

severity—to test Yosef in order to see how far his loyalty to his father would

extend.  Yosef passed the test with distinction, demonstrating the utmost

dedication to the observance of a mitzvah, even at the risk to his own life.

THE HALACHIC BASIS OF YOSEF’S ACTIONS

The above dispute between Rashi and Ramban, whether Yosef was told

that his brothers planned to kill him or not, follows a dispute in Jewish law

about sacrificing one’s life to carry out a mitzvah.

While it is universally accepted that a person must sacrifice his life rather

than transgress the prohibitions of idol worship, forbidden relations or

murder in public (Sanhedrin 74a), there is a dispute regarding the

permissibility of sacrificing one’s life to avoid other prohibitions:

Rambam rules: “In any case where the Torah says you should transgress

rather than be killed, and the person decides to be killed rather than

transgress, he is guilty of taking his own life” (Hilchos Yesodei Hatorah 5:4).

Tosfos however dissents, ruling, “If a person allows himself to be killed

rather than transgress, he is considered to have performed an act of

righteousness” (Avodah Zorah 27b, kufh v�s).

In our case, we see that Ramban held in accordance with the opinion

of Rambam, that Yosef would not have risked his life to fulfill the mitzvah

of honoring his father.  Thus, Ramban concluded that Gavriel could not

possibly have told Yosef that his brothers were planning to kill him, for

otherwise he would not have placed himself at risk in order to join them.

Rashi, however, understood that the literal level of Torah interpretation

follows the view of Tosfos.  Therefore, it is quite plausible that Gavriel

actually told Yosef about his brothers’ plot and that he went to join them

regardless, “to perform an act of righteousness.”

WHAT DID YOSEF GAIN?

One problem with the above analysis is that Yosef’s actions seem to

have thwarted his goal.  It is all very well that he was willing to risk his life

to carry out his father’s instructions to join the brothers, but Ya’akov also

requested Yosef to, “bring me back news” (v. 14). Thus, it turns out that in

his eagerness to fulfill his father’s command of joining the brothers, he

actually failed to fulfill his father’s primary request of bringing back news.

Why then did Yosef see fit to join his brothers, thus putting his entire

mission into jeopardy?

However, Yosef’s actions can be understood in light of the ruling of

Nimukei Yosef: “A great man who is pious and God-fearing, who sees that

the generation is morally corrupt, is permitted to give up his life, even

over a small mitzvah, in order that the people should see and learn from

him” (oa n�xfc tcuv 'rrux ic p�x h�eunb).

Yosef deemed the brothers to be “morally corrupt,” since they had been

consistently disrespectful to their father: Shimon and Levi massacred the

people of Shechem against Ya’akov’s wishes (see above 34:30); Reu’vain

moved his father’s bed in an act of rebellion (35:22); and, in general, their

hatred for Yosef was an act of disrespect to Ya’akov because, after all, the

favoritism towards Yosef had come from Ya’akov himself.

Therefore, in this instance, Yosef deemed it appropriate to risk his life in

the fulfillment of the very mitzvah in which they had become corrupt—the

honoring of one’s parents.

(Based on Sichas Shabbos Parshas Vayeishev 5743; Likutei Sichos vol. 35, p. 169ff.)

E −x�n`Ÿ «I�e hi :F «zin�d«©l F −zŸ` E ¬l§M�p�z«
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So Yosef went after his brothers, and he found them in Dosan. 18 They saw him from a distance, and

before he came near them they plotted against him to put him to death. 19 They said to each other, “Look!

That dreamer is coming. 20 So now, come and we’ll kill him! Then we’ll cast him into one of the pits, and

we’ll say, ‘A wild beast devoured him.’”

(But God said,) “We are going to see what (indeed) will become of his dreams!”
21 When Re’uvain heard (their plan) he saved (Yosef) from their hands. He said, “Let’s not give him a

lethal blow.” 
22 “Don’t shed blood!” Re’uvain said to them. “Throw him into this pit that’s in the desert, but don’t

lay a hand upon him.” (He said this only) in order to save (Yosef) from their hands, (and then he planned

to rescue him and) return him to his father. 

�� Why did the brothers plot to kill Yosef? (v. 18)

SFORNO: The brothers thought that Yosef was joining them, not in an

act of friendship, but to find fault in their actions. They thought he

would then make a bad report to Ya’akov, who would curse the

brothers in anger (or that God himself would punish them), and they

would die. Yosef would then remain alone, as the blessed of the sons.  

The other brothers were complete tzadikim (pious individuals), as

we find that all their names are mentioned on the breastplate. In this

case, they followed the halachic principle that if a person comes to

kill you, you should kill him first, in self-defense (Sanhedrin 72b).

�� How did Re’uvain hope to save Yosef? (v. 21-22)

ZOHAR: If there were snakes and scorpions in the pit [see Rashi to v. 24]

why is it written of Re’uvain, “(He said this only) in order to save

(Yosef) from their hands, to return him to his father” (v. 22)? Didn’t

Re’uvain fear that the snakes and scorpions would harm Yosef? If so,

how did he plan “to return him to his father”? The verse states [that

his actions were] “in order to save him.”

Re’uvain saw that Yosef would surely come to harm in their hands,

for he knew how much they hated him and wished to kill him.

Re’uvain said, “It is better to cast him into the pit of snakes and

scorpions than to deliver him to those who hate him and who have

no compassion for him...For, in a place of snakes and scorpions if a

man is righteous God will perform a miracle for him and save him, or

sometimes he is saved by the merit of his fathers. But once delivered

into the hands of enemies, few escape...”

Come and behold the piety of Re’uvain! He knew that Shimon and

Levi were ruthless and cunning when they joined forces. When they

joined against Shechem, they killed all the males...Re’uvain said,

“If such a great city did not escape them, then if this boy falls into

their hands, not a shred of flesh will remain. Therefore, it is better to

save him from them.”

OHR HACHAYIM: Since a person has free will, he is able to kill a man

who is not actually liable for the death penalty in the Heavenly Court.

Therefore, the verse states that Re’uvain wanted to save Yosef “from

their hands,” i.e. from the hands of those that had free choice.

The brothers believed that by killing Yosef they would be able to

annul the effects of his prophetic dream.

RE’UVAIN’S ATTEMPT TO SAVE YOSEF (V. 21-22)

If Re’uvain was attempting to save Yosef, why did he suggest throwing

him into a pit which contained “snakes and scorpions” (Rashi to v. 24)?

At the literal level, one could argue that Re’uvain simply was not aware

that the pit contained any potential danger, such as snakes or scorpions,

and that he was planning to rescue Yosef later.

Nevertheless, it seems somewhat unreasonable to suggest that Re’uvain

would not have realized that a dry pit was likely to contain snakes and

scorpions.  If so, why did he suggest putting Yosef there?

[The Zohar and Ohr haChayim explain] that the pit was less of a

danger, since the brothers had free choice, whereas snakes and scorpions

do not.  Thus, while the brothers could have executed Yosef, the snakes

and scorpions would only have been able to kill him if he actually

deserved to die, according to the ruling of the Heavenly Court.  So,

Re'uvain felt that Yosef would be relatively safe in the pit.*

However, this explanation is still problematic, as to be saved from a pit

of snakes and scorpions one still requires a special merit. And, while Yosef

may have indeed been safer there than with his brothers, we are still left

with the question: How could Re’uvain consent to placing Yosef in a

situation of danger, among snakes and scorpions?

THE EXPLANATION

The brothers argued that Yosef had to be killed in an act of self-defense,

since he was effectively seeking to kill them [as Sforno writes].  Re’uvain

disagreed with their logic, but since he was in a minority of one against

nine, he had no choice other than to consent to their plan.  His only hope

to save Yosef was not to challenge the other brothers directly, but to devise

a scheme by which Yosef could be saved.

Thus we find that, as a pretense, he agreed with the brothers’ plan.

Re’uvain suggested, “Let’s not give him a lethal blow” (v. 21), including

himself with the other brothers (rather than saying “Don’t give him a lethal

blow”), so as to deceive them into thinking that he consented to the idea

�
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* At first glance, this is difficult to understand, since even a person who is endowed with free choice cannot act in defiance of the Heavenly court.  For example, if Mr. A chooses

to harm Mr. B, it must be the case that Mr. B actually deserved this harm, and God merely arranged it that Mr. A should be present to inflict the harm.  But this does not mean to

say that Mr. A is denied his free choice, for he could have chosen not to do the harm and God would have found another agent to willingly harm Mr. B instead, since “God has

many agents” (See Tanya, Igeres Hakodesh, Ch. 25). Thus, the brothers’ free choice does not appear to render them any more of a threat than the scorpions. Nevertheless, the

Talmud teaches that at a time of danger, the Heavenly Court judges a person to see if his merits are sufficient for him to be saved (Shabbos 32a). Consequently, it could be argued

a person who has free will is a greater danger than an animal, which does not, and thus a greater merit is required to be saved from it. This was the basis of Re’uvain’s logic (See

Likutei Sichos vol. 30, p. 297).



1 c"r ps' yz     2 c"r ao/     3 nkfho-c f' hd     4 s; j/

vghsv gk rtuci akt tnr zt, tkt kvmhktu,u' ahct vut uhgkbu nao'

tnr' tbh cfur udsuk acfuki' kt h,kv vxrjui tktch: )fd( t, f,b,u/
zv jkue: t, f,b, vpxho/vut avuxh; ku tchu hu,r gktjhu

1
:

)fs(uvcur re thi cu nho/nnang abtnr uvcur re' thbh husg athi

cu nho' nv ,knus kunr thi cu nho/ nho thi cu' tck bjaho ugercho ha

cu
2

:)fv( trj,/f,rdunu ahhr,' gk ao vukfh trj: udnkhvo batho
uduw/knvprxo vf,uc t, nato' kvushg n,i afri ak msheho' athi

srfi ak grchhokat, tkt bpy ugyri arhji rg' ukzv bzsnbu canho' akt

huze nrhj rg: bft,/fk fbuxh canho vrcv eruh bft,' ufi uhrto t,

fk ch, bf,v
3

' nrej, canhu/utubekux ,rdo kaui aguv: umrh/ar;

vbuy; ngmh vey; uvut by; vbnbv goxnbh veyur,: uky/kuyh,t anu

ckaui nabv' urcu,hbu phrau ara gac uanutayrukuzht"v' cnxw bsv
4

:

)fu( nv cmg/nv nnui' f,rdunu: ufxhbu t, snu/ubgkho t, nh,,u:

)fz( uhangu/uechku nbhv' ufk anhgv avht eck, scrho'fdui zv' ufdui

uhang hgec tk tchu' bgav ubang' n,urdo beck' ufk avutanhg,

vtuzi' fdui uhangu t, euk vw tkvho n,vkl cdi' urcev aung,' uhang

hartk' ang,h t, ,kubu,' fuki n,urdo uangu' uang,' uang' anhg
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ucnfhr,u kt vhv ao' avdhg hunu khkl ukana t, tchu/ scr tjr' gxue

vhvcaeu uc,gbh,u gk ackck hmugh tchu: )k( tbv tbh ct/tbvtcrj
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of killing Yosef in general. Re’uvain then suggested throwing Yosef into

the pit where there were snakes and scorpions, since this plan would

appear to the brothers not as a means of saving Yosef but rather a more

humane way of killing him.  Re’uvain’s logic however, was that Yosef’s

merit would save him from the snakes and scorpions which did not have

free choice, and then Re’uvain would come and rescue him later.

RE’UVAIN’S PIETY

Based on the above, we can explain the Zohar’s statement, “Come and

behold the piety of Re’uvain. He knew that Shimon and Levi were

ruthless and cunning when they joined forces, etc.”

At first glance the Zohar’s stress on Re’uvain’s piety appears to be

perplexing: Why is it an especially impressive act of piety that he

attempted to save Yosef from great danger, such that the Zohar declares,

“Come and behold the piety of Re’uvain”?  Surely it is a basic obligation

to save another person who is in life-threatening danger, and not an

exceptional act of piety?

However, it was explained above that in order to save Yosef, Re’uvain

was forced to act in a manner of deception, and that this was the very

opposite of his nature.  Rashi explains on the verse, “They couldn’t speak

with him nicely” (v. 4)—“From what is stated to their discredit, we may

learn something to their credit, that they did not say one thing with their

mouths and think differently in their hearts.” Certainly, this statement

included Re’uvain too, which indicated that he was an extremely honest

person. Thus, in order to save Yosef, he was forced to change his nature

and act deceptively. 

And this is the very definition of a pious person (chasid): one who goes

beyond his natural inclinations. Therefore, the Zohar declared, “Come

and behold the piety of Re’uvain.”

(Based on Sichas Shabbos Parshas Vayeishev 5736)
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p§A�f	pE Ezì  fk :Di�n�C l�r i�Q©k	pE �̀pEg�`

�̀pEg£` i�x�` Di¥a id�z `̈l �̀p�ci
e i�̀ ä̈x£r©l
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23 Then, when Yosef came to his brothers, they stripped Yosef of his tunic, and the fine woolen robe

which he had on. 24 They took him and cast him into a pit. 

The pit was empty. There was no water in it (but there were snakes and scorpions in it). 
25 They sat down to eat a meal. They glanced around and saw—look!—a caravan of Arabs was

coming from Gilad. Their camels were laden with spice mixtures, balsam, and birthwort. They were on

their way to take (them) down to Egypt. 
26 Yehudah said to his brothers, “What (profit) will we gain if we kill our brother and hide his blood(y

death)? 27 Come, let’s sell him to the Arabs, and let our own hands not (act) against him, for he is our

brother, our flesh.” His brothers listened (to him). 
28 (Meanwhile, another caravan of) Midianite men, merchants, passed by. 

(The brothers) pulled Yosef and lifted him up from the pit. They sold Yosef to the Arabs for twenty

silver (pieces, and the Arabs sold him to the Midianites). They brought Yosef to Egypt. 
29 Re’uvain (had been tending to his father.  He) returned to the pit, and —look!—Yosef wasn’t in the

pit. He tore his garments. 30 He returned to his brothers and said, “The boy’s not there! Where can I go

(to escape my father’s anguish)?” 

�� What was in the pit? (v. 24)

RASHI: Since the verse states, “The pit was empty,” don’t I already

know that “there was no water in it”? Why did the Torah need to

write, “There was no water in it”? [The Torah is hinting that] there was

no water in it, but there were snakes and scorpions in it.

�� Where did Re’uvain go? (v. 29)

RASHI: When [Yosef] was sold, [Re’uvain] was absent, because it

was his day to go and tend to his father. 

Another explanation: He was busy with his sackcloth and his fasting

for disturbing his father’s bed (see above 35:22).

SHACH AL HATORAH: Yosef had been tending to his father during the

period before he left, so now somebody else had to replace him.

Since Re’uvain was the firstborn, he went first.

SIFSEI CHACHAMIM: Rashi understood that Re’uvain would certainly

not have left for a personal matter while Yosef was in danger. He must

have left to perform a mitzvah.

Rashi was not satisfied with his first interpretation, for we are left

with the question: Why did the verse state that Re’uvain returned?

It should have written that Re’uvain went to the pit to find Yosef.  

Rashi saw this as a hint to the teaching that Re’uvain was busy with

teshuvah, or ”return”—as in the verse, “Mordechai returned to the

King’s gate” (Esther 6:12), on which Rashi comments that Mordechai

was dressed in a sackcloth and was fasting.

C L A S S I C  Q U E S T I O N S

WHERE DID RE’UVAIN GO? (V. 29)

On reading verse 29, that Reu’vain returned to the pit only to find that

Yosef had gone, the reader is immediately struck by the question: Where

did Re’uvain go?  The Torah did not mention that he had departed, and

we had presumed up until this point that he had been present all along.

Rashi offers two answers to this question.  The first answer, that he went

to help his father, is self-understood since Yosef had left Ya’akov without

assistance [see Shach al Hatorah]. But why did Rashi feel it necessary

to bring a second explanation, that Re’uvain was doing teshuvah?

Sifsei Chachamim answers that Rashi’s second explanation was

prompted by the Torah’s expression, “Re’uvain returned,” and he cites

proof from Rashi’s commentary to Megillas Esther.

However, this is difficult to accept, at the literal level, because:

a.) If Rashi’s comment here was based on an idea in Megillas Esther, he

would have indicated so explicitly, because Rashi’s commentary was

written for the first-time student of scripture, who has not yet learned

other texts.

b.) The two cases are dissimilar: In Megillas Esther, Mordechai “returns”

to his sackcloth.  Here, Re’uvain returned from his sackcloth.

c.) In numerous other places the Torah uses the concept of “return” in

the physical sense, and there is no indication that at the literal level this

�

T O R A S  M E N A C H E M

[ Sparks of Chassidus [

By selling Yosef, the brothers rendered him as their slave, not

only physically, but in a spiritual sense too. Since Yosef was

the future viceroy of Egypt, his sale into slavery by the brothers

established Egypt as “slaves” of the Jewish people. 

This proved to be of benefit to the Jewish people later on,

during the Egyptian exile. For even when the Jewish people were

enslaved physically, it was the Egyptians who were slaves

spiritually. And this deeper truth did have some physical

expression, in that it was impossible for the Egyptians to have total

control over the Jewish people, even while they were slaves. 

From this we see that, not only did the sale of Yosef have a

positive consequence later on (that Ya’akov and his family were

able to obtain food), but furthermore from a deeper perspective,

the very sale itself was a positive act, as it rendered Yosef (Egypt)

the permanent slave of the Jewish people.

(Based on Likutei Sichos vol. 20, pp. 187-188)

THIRD

READING
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refers to teshuvah; e.g. the very next verse, “he returned to his brothers”

(v. 30).  See also above, 21:32.

So, we are left with the question: What was the need for, and the basis

of, Rashi’s second comment?

THE EXPLANATION

Obviously, when a person embarks on a long journey he departs in the

morning, to leave plenty of daylight hours ahead of him.  So we can

presume that when Ya’akov sent Yosef off to Shechem, he would have left

early in the morning and arrived late in the day, at which time his brothers

threw him into the pit. 

When Yosef arrived, Re’uvain was definitely with his brothers, as he

argued that Yosef should not be slaughtered by their hands but thrown

into the pit instead (above v. 22). So Rashi was troubled: If, as we later

discover, Re’uvain left soon after this point, it is extremely unlikely that he

would have embarked on a journey home so late in the afternoon. Surely,

he would have waited until the next morning?

Therefore, Rashi brought a second, alternative explanation, that

Re’uvain was busy with his sackcloth and teshuvah. This explains why

Re’uvain would have left his brothers’ company, since they, “sat down to

eat a meal” (v. 25), and if he was obviously fasting (as evident from the

sackcloth), it would have aroused suspicion from his brothers. “Why is

Re’uvain sitting with us if he is fasting?” the brothers would have

wondered. “He must be listening to our plans in an attempt to save

Yosef!” Therefore, Re’uvain was forced to go to another location.

However, in the final analysis, this interpretation is the more difficult of

the two to accept at the literal level, since Rashi wrote earlier, “All of them

[Ya’akov’s sons] were equal, and all of them were righteous, for Re’uvain

had not sinned” (Rashi to 35:22). So, if Re’uvain had not sinned, he certainly

would not be sitting in a sackcloth and fasting all day.  Therefore, Rashi

cited this as his secondary interpretation.

(Based on Sichas Shabbos Parshas Vayeishev 5736)

THE BROTHERS’ VOW OF EXCOMMUNICATION (V. 33)

Rashi’s comment to verse 33 prompts a number of questions:

a.) What was the need to make a vow of excommunication?  Surely, the

brothers could have simply resolved among themselves not to reveal what

they had done to Ya’akov? Similarly, they could have prayed to God not

to reveal the matter to Ya’akov. Why did they “include God as a partner

with them” in the vow?

�
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�� How was the secret of Yosef’s sale withheld from

Ya’akov? (v. 33)

RASHI: Why did God not reveal to him [that Yosef was alive]? 

Because [the brothers] excommunicated and cursed anyone who

would reveal [it], and they included God as a partner with them.

Yitzchak however, knew that he was alive [but] he said, “How can I

reveal it [to Ya’akov] if God does not wish to reveal it to him?”

MIDRASH: They said, “Let us make a vow of excommunication

among us, that none of us will tell Ya’akov, our father.”

Yehudah said to them, “Re’uvain is not here, and a vow of excom-

munication is only valid in the presence of ten.”

What did they do? They included God as a partner with them in

their vow of excommunication not to tell their father...Thus even

God...did not tell [Ya’akov], because of the vow. (Tanchumah 2).

C L A S S I C  Q U E S T I O N S
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31 They took Yosef’s robe, slaughtered a young goat, and dipped the robe into the blood. 32 They sent

the fine woolen coat (with messengers who) brought it to their father. They said, “We have found this.

Please could you identify if this is your son’s coat or not.” 
33 He recognized it, and he said, “(It’s) my son’s coat! A wild beast has devoured him! Yosef has been

ripped apart again and again!” 
34 Ya’akov tore his garments, and tied sackcloth around his waist. He mourned many days for his son. 
35 All his sons and all his daughters tried to console him, but he was unable to be consoled. He said,

“I will go down to my grave while I am (still) mourning for my son (for I will never be consoled).” 

(Ya’akov’s) father (Yitzchak) wept for him. 
36 The Midianites sold (Yosef) to Egypt, to Potifar, Pharaoh’s officer, chief of the butchers. 

b.) Why did God agree to be a “partner” with them? And how did the

brothers know that God had agreed?  (The Midrash associates God’s

involvement with the required quorum of ten for the vow, but Rashi

makes no mention of this concept).

c.) God was a “partner” in the vow, so presumably He was “unable,” to

reveal to Ya’akov that Yosef was alive. Yitzchak however did not

participate in the vow, so what stopped him from revealing the matter to

Ya’akov?

THE EXPLANATION

An obvious problem concerning the entire account of Yosef’s sale and

eventual reunion with his father is how the brothers managed to keep

such a closely guarded secret for so long? Eventually, they did admit to

Yosef that they regretted selling him as a slave, but that was 22 years later.

How is it possible that in the meantime not one of the brothers had the

urge to repent for his sin, leading him to approach Ya’akov and tell him

the whole story?  

After all, even an ordinary person has thoughts of teshuvah every so

often—at least once a year.  So it seems inconceivable that not one of the

ten brothers decided to do teshuvah in the span of 22 years!

Due to this question, Rashi concluded that the brothers must have been

bound by a very powerful force, a vow of excommunication that kept

them silent. 

After the sale of Yosef, the brothers assembled and vowed that if any

one of them would decide at a later time to “come clean” and inform their

father of what had occurred, he could not do so without the full support

of the other brothers—otherwise, he would face excommunication. Thus,

during the 22 years we can be sure that there were many thoughts of

repentance among the brothers, but never among all ten brothers at the

same time.  Therefore, the vow was never annulled.

Nevertheless, the brothers were not satisfied with the strength of this

vow, since they feared that in a uplifting, spiritual moment they might

unanimously decide to reveal what they had done to Ya’akov.  Or per-

haps, some of the brothers would be particularly convincing, and sway

the others in a moment of weakness (c.f. Rashi to 38:1). So in order to be

“insured” against even this possibility, the brothers “included God as a

partner with them.” I.e. in the event that they would all decide to repent

at the same time, they vowed not to reveal the matter to Ya’akov unless

there was a clear sign from God to do so.

Thus, at the literal level, the brothers did not “bind” God with their vow,

or ask for His consent, for one cannot say that God was “forbidden” to do

something—and how would you know if He agreed? Rather, they merely

decided that even if there was a unanimous vote to “come clean” they

would wait for a sign indicating God’s consent before going further. 

However, this begs the question: Yitzchak was not bound at all by this

vow, so why did he not tell Ya’akov that Yosef was still alive?

Therefore, Rashi continued to explain that Yitzchak said, “How can I

reveal it if God does not wish to reveal it to him?” I.e. since God was not

“bound” by any vow, so to speak, not to tell Ya’akov that Yosef was alive,

Yitzchak reasoned that God had not revealed the matter simply because

He did not want to. Yitzchak thus considered it inappropriate to interfere

with God’s plan.

And, presumably, this was also the reason why Yosef did not inform his

father that he was alive for 22 years, even when he would surely have had

the opportunity to do so after leaving prison, for he adopted the same

reasoning: “How can I reveal it if God does not wish to reveal it to him?”

THE END OF THE VOW

One final question which needs to be explained is: When did the vow

end? We do not find any explicit mention of the brothers or God annulling

the vow throughout the 22 years, so how were they eventually able to

inform Ya’akov that Yosef was alive?

The answer to this problem can be found in another comment of Rashi.

On the words, “Ya’akov saw that there was grain (r �c ¤J) being sold in

Egypt” (42:1), Rashi comments, “He saw through a vision that he still had

hope (r �c ¥G) in Egypt, but it was not a substantial prophecy to inform him

explicitly that this [hope] was Yosef.”

Since the brothers knew that Yosef was in Egypt, they would have

interpreted Ya’akov’s vision as a sign from God that the time had come to

find Yosef and reveal his presence to Ya’akov.  So since the brothers,

rchhvusv tunr' tjhu, ,tunu, buksu go fk acy uacy' ubatuo/ rch

bjnhv tunr'fbgbhu, vhu' tkt nvu ufk cbu,hu' fku,hu' athi tso bnbg

nkerut kj,bu cbuukfk,u c,u: uhnti kv,bjo/thi tso neck ,bjunhi

gk vjh
4

' uxcur an,' agkvn, bdzrv dzhrv aha,fj ni vkc' ukt gk vjh:

trs tk cbh/fnu gk cbhuvrcv tk nanahi ckaui gk' tk atuk utk ch,

vsnho
5

' tk vkej trui vtkvho'utk )nu,( jnhv uthav
6

: tck atkv/
fpauyu kaui ecr vut' ctckh tecr uktt,bjo fk hnh/ unsrau' dhvbo'

xhni zv vhv nxur chsh nph vdcurv' to kthnu, tjs ncbh cjhh' nucyj

tbh athbh rutv dhvbo: uhcl t,u tchu/hmje vhvcufv npbh mr,u ak

hgec' tck kt vhv n,tck avhv husg avut jh:)ku(vycjho/aujyh

hWar
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cvnu, vnkl: )t( uhvh cg, vvut/knv bxnfv pravzu kfti uvpxhe

cpra,u ak hux;' kkns' avurhsuvu tjhu ndsuk,u fartu cmr,tchvo'

tnru' t,v tnr, knfru' tku tnr, kvahcu' vhhbu aungho kl: uhy/nt,

tjhu: gstha gsknh/ ba,,; gnu: )c( fbgbh/,drt
1

: )v( uvhv cfzhc/
ao vneuo' utunr tbh' gk ao apxev nks, bert fzhc' kaui vhu ,vhv

kh fnutfzc' tar kt hfzcu nhnhu' sto kt fi nv ct kvushgbu/ uccrtah,

rcv
2

rth,h'u,ert anu akv uduw pxe,: )z( rg cghbh vw/frg,u ak

tubi' najh, zrgu'abtnr ctubi uhn, do tu,u' fnh,,u ak gr nh,,u ak

tubi/ uknv vhv grnajh, zrgu fsh akt ,,gcr uhfjha hphv: )j( uveo

zrg/vci hert gk aovn,: )y( uaj, trmv/sa ncpbho uzurv ncju.
3

:

)ht( fh tnruduw/fkunr'sujv vhv tu,v cea' akt vhv csg,u kvahtv

ku: fh tnr pihnu,/nujze,vht zu ahnu,u tbahv
4

: )hc( uhgk gk duzzh
mtbu/uhgk ,nb,v kgnus gk duzzhmtbu: )hd( gkv ,nb,v/ucanaui vut

tunr uhrs anaui uduw ,nb,v
5

' capugvvr vh,v huac,' gukhi kv nfti

uhurshi kv nfti: )hs( u,,gk;/fx,v pbhvakt hfhr cv: u,ac cp,j
ghbho/cp,hj, ghbho' cpra, srfho agk srl,nb,v/ urcu,hbu srau'

cp,ju ak tcrvo tchbu' afk ghbho nmpu, krtu,u
6

: fhrt,v fh dsk
akvuduw/kphfl vpehrv gmnv tmk hvusv' avh,v n,tuvkvgnhs nnbu

cahu ,arp - ,hatrc rpx // 270sh-t:jk

“regretted selling him and decided to behave toward him in a brotherly

manner, and to redeem him for whatever amount of money would be

demanded of them” (Rashi ibid. v. 3), the vow was now nullified, and the

sign of Ya’akov’s vision represented God’s “consent.” 

Similarly, when Yosef saw that his brothers were trying to find him, he

understood that the time for his reunion with Ya’akov was near. But he

could not be sure that the vow of excommunication had ended, so he did

not send a personal messenger to his father to say that he was alive.

Rather, he told his brothers, that “I am Yosef, your brother,” and relied on

those who had made the vow of excommunication in the first place, to

decide when it had ended and reveal to Ya’akov that “Yosef is still alive.”

(Based on Sichas Shabbos Parshas Mikeitz 5733; Likutei Sichos vol. 10, p. 129ff.)
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I t was at that time that Yehudah(’s level of respect) from his brothers went down (since they blamed

him for not averting the entire incident with Yosef), so he turned away (from his brothers and went

into partnership) with an Adulamite man, named Chirah. 2 There, Yehudah saw the daughter of a

businessman, named Shua, and he married her and came to her. 
3 She conceived and gave birth to a son, and he named him Air. 
4 She conceived again and gave birth to a son, and she named him Onan. 
5 She bore another son yet again, and she named him Shailah. (Yehudah) was in Keziv when she

gave birth to him. 
6 Yehudah took a wife named Tamar for Air, his firstborn. 
7 Air, Yehudah’s firstborn, was evil in the eyes of God, and God made him die. 8 So Yehudah said to

Onan, “Come to your brother’s wife and enter into levirate marriage (yibum) with her, and raise up

children in your brother(’s name).” 
9 Onan knew that the children would not (be named after) him. So, whenever he came to his brother’s

wife, he would waste on the ground, so as not to establish children in his brother(’s name). 
10 What he did was evil in the eyes of God, and He made him die too. 
11 Yehudah said to his daughter-in-law, Tamar, “Stay as a widow in your father’s house until my son

Shailah grows up.” (Whenever she asked about Shailah, he pushed her off), for he said (to himself),

“Maybe he’ll die too, like his brothers.” So Tamar went, and she stayed in her father’s house. 
12 Many days passed and Yehudah’s wife—Shua’s daughter—died. After Yehudah was consoled, he

went up to Timnah, both he and his Adulamite friend, (to supervise) his sheepshearers. 13 (Someone)

reported to Tamar, saying, “Look, your father-in-law is going up to Timnah to shear his sheep.” 
14 She took off her widow’s clothes, covered (her head) with a scarf and covered her face.  She sat

down at the crossroads which is on the way to Timnah (in order to offer herself to Yehudah). For she saw

that Shailah had grown up, and she had not been given to him as a wife (and she desired to have

children from Yehudah). 

�� Why is the story of Yehudah and Tamar written here?

RASHI: Why was this section placed here, where it interrupts the

section dealing with Yosef? To teach us that [Yehudah’s] brothers

demoted him from his high position when they saw their father's

distress. They said, “You told us to sell him. If you’d have told us to

return him [to our father], we would have listened to you” (v. 1).

MIDRASH: The brothers were busy selling Yosef, Yosef was busy with

his sackcloth and fasting, Re’uvain was busy with his sackcloth and

fasting, Ya’akov was busy with his sackcloth and fasting, Yehudah

was busy finding himself a wife—and God was creating the light of

Melech haMashiach.” [This refers to Peretz, the ancestor of Mashiach,

who was born from Yehudah and Tamar.] (Bereishis Rabah, 85:1).

T O R A S  M E N A C H E M
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[ Sparks of Chasidus [

Rashi explains the simple reason why the Torah begins to speak

of Yehudah in the middle of the story of Yosef, “To teach us

that [Yehudah’s] brothers demoted him from his high position.”

However, Rashi does not explain why the entire account of

Yehudah and Tamar was recorded here, leading up to the birth of

Peretz and Zarach.

However, according to the explanation of the Midrash, we can

understand that the account of Yehudah and Tamar was included

here to explain the reason why Yosef was sold: because God was

paving the way for Mashiach.  Thus, before we read of Yosef’s

enslavement, and the ensuing Egyptian exile, the Torah “prefaces the

cure before the disease,” informing us of God’s inner intent.

(Based on Sichas Shabbos Parshas Vayeishev 5751)

FOURTH

READING



cbho: )yu( uhjacv kzubv/kph ahuac, cpra, srfho: fh fx,vpbhv/
ukt hfuk krtu,v ukvfhrv/ unsra rcu,hbu fh fx,v pbhv' favh,v cch,

jnhv vh,v mbugv kphfl kt jasv: )yz( uhy tkhv tk vsrl/nsrl

avhv cv'byv tk vsrl tar vht cv' uckaui kg"z sayurbh"r: vcv bt/
vfhbh gmnlusg,l kfl/ fk kaui vcv kaui vznbv vut' ju. nneuo aha

k,rdnu ckaui b,hbv'ut; tu,i ak vznbv erucho kkaui b,hbv vo:

)hz(grcui/nafui: )hj( j,nlup,hkl/gze,l uauahpl/ ycg, at,v

ju,o cv' uank,l at,v n,fxv cv:u,vr ku/dcurho fhumt cu' msheho

fhumt cu: )ft( vesav/neusa, unzunb,kzbu,: )fd( ,ej kv/hvhv

akv nv achsv: pi bvhv kcuz/to ,ceabv gus'h,prxo vscr uhvhv

dbth' fh nv gkh kgau, gus ktn, scrh: vbv akj,hvdsh vzv/kph

arnv hvusv t, tchu cdsh gzho' avychk f,b, hux; csnu'rnuvu do

tu,u cdsh gzho
1

: )fs( fnaka jsaho/rucu ak rtaui' urucu aktjrui'

utnmgh ako
2/ukaui fnaka jsaho' fva,ka vjsaho' fnu unakuj nbu,

3
'

nakuj hso' ufi ,rdo tubekux f,k,u, hrjht: vrv kzbubho/ao scr'

ngucr,' fnu tav vrv' ufnu crv fjnv: u,ar;/tnr tprho neatv

nauorch nthr' c,u ak ao vh,v avut fvi' kphfl sbuv carhpv:

)fv(vutnumt,/khar;: uvht akjv tk jnhv/kt rm,v kvkchi

cahu ,arp - ,hatrc rpx // 272vf-sh:jk

�� Why did Yehudah say, “let her be burned”? (v. 24)

RASHI: Efraim Maksha’ah said in the name of Rabbi Meir: “She was

the daughter of Sheim, who was a priest. Therefore, she was

sentenced to be burned.”

RAMBAN: Rashi did not explain himself clearly.  The daughter of a

priest is not liable to be burned for harlotry, only for adultery—as the

Talmud states explicitly (Sanhedrin 51b)—and here, Tamar was single.

RADAK: Since there is an obligation for a brother-in-law to marry his

brother’s childless widow (i.e. levirate marriage, or yibum), Tamar

had an obligation to marry Shailah, so she had the legal status of

being bound in marriage. Thus, Yehudah’s act with her was effec-

tively an act of adultery.

CHIZKUNI: Her act of harlotry would normally have been punishable

by decapitation. But in this case Tamar was sentenced to the more

severe penalty of burning, since she was the daughter of a priest.

MIZRACHI: To set an example to a morally corrupt generation.

GUR ARYEH: The Talmud states explicitly that after the Flood the

court of Sheim decreed death for an act of harlotry (Avodah Zarah 36b).

Rashi adds here, that for a priest’s daughter who committed an act of

harlotry, the decree was harsher: death by burning.
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i¦äd x�n� �̀e �̀g�x�̀ §l D�z�e§l �̀h�qE fh :`�d¨R�`
Di�z	N©k i�x�` r�c	i `̈l i�x�` Kiz�e§l lFri�̀  o©r§k
:iz�e§l lFri�z i�x�` i¦l o�YY d�n z�x�n� �̀e `id

�̀p̈r on i�G¦r x©a �̀i�c�B g©N©W�` �̀p�` x�n� �̀e fi 

:g©l�Wz�C c©r `�pFM�W�n o�YY m` z�x�n�`�e
z�x�n� �̀e K̈l o�Y�̀  ic �̀pFM�W�n `̈n x�n� �̀e gi 

D̈l a�di
e K�ci¦a iC K�x�hEg	e K̈RWFW	e K�z	w	f¦r
z©l�f�`�e z�n�w	e hi :Di¥l z�`iC©r	e D�z�e§l l©r	e
i�WEa§l z�Wi¦a§lE D�Pn D¨ti¥r z�`iC§r�`	e
i�G¦r x©a �̀i�c�B z�i d�cEd	i x�C�W	e k :D�zEl�n�x�̀
`�pFM�W�n a�qin§l d�`�n�N�c£r Di�n�g�x c�i§A
z�i li�̀ �WE `k :D�g§M�W�̀  `̈l	e �̀z�Ỳ �c �̀cin
`id `�Y�WC�w�n o�` x�ni�n§l D�x�z�` i�W�p�`
`¨k�d zi¥l Ex�n�`�e `�g�x�` l©r oi
p	i©r§a
`¨l x�n�`�e d�cEd	i z�e§l a�z	e ak :`�Y�WC�w�n
`̈k�d zi¥l Ex�n�` �̀x�z�̀  i�W�p�` s�̀ 	e D�zig�M�W�̀

�̀n§lC D̈l a�QY d�cEd	i x�n� �̀e bk : �̀Y�WC�w�n
`̈l �Y�̀ 	e oi�c�d �̀i�c�B zix�C�W �̀d KFg§l i�d	p
`�I�g�x�i zEz�l§zM d�e�d�e ck :D�Y�g©M�W�`
K�z�N©M x�n�Y z�̀ i
P�f x�ni�n§l d�cEdi¦l �̀E�g�z̀ 	e
d�cEd	i x�n�`�e `�zEp	Gn `�i�C©r�n `�d s�`	e
`id	e `�w§R�Yn `id dk :c�wFYz	e `�dEw	R�`

C L A S S I C  Q U E S T I O N S
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15 When Yehudah saw her, he thought she was a harlot (because she was sitting by the crossroads, and

he did not recognize her) because she had covered her face. 16 He turned off (the road on which he was

traveling) to the road (where) she (was). He said, “Get ready please, let me come to you,” for he did not

know that she was his daughter-in-law. 

She said, “What will you give me if you come to me?” 
17 He said, “I will send a young goat from the herd.” 

“(Only) if you give me some collateral until you send it,” she said.
18 “What collateral should I give you?” he said.  

She said, “Your signet-ring, your cloak, and the staff that’s in your hand.” 

He gave them to her, and he came to her. She conceived from him (men of similar might and

righteousness as Yehudah). 
19 She got up and went off. She removed her scarf, and put on her widow’s clothing. 20 Yehudah sent

the young goat through his Adulamite friend to take the collateral from the woman’s hand, but he did

not find her. 21 So he asked the people of her locality, saying, “Where is the harlot who was at the

crossroads on the way?” 

They said, “There was no harlot here.” 
22 He returned to Yehudah, and he said, “I have not found her, and the people of the place also said,

‘No harlot was here.’” 
23 Yehudah said, “Let her keep them for herself, otherwise we’ll be put to shame (if everyone finds

out, and I’ve made every effort to pay her, for) look, I sent this young goat, but you did not find her.” 
24 Then, after nearly three months, (someone) reported to Yehudah, saying, “Your daughter-in-law

Tamar has acted as a harlot, and—look!—she is pregnant from harlotry!” 

Yehudah said, “Take her out, and let her be burned!” 

WHY WAS TAMAR SENTENCED TO BE BURNED? (V. 23)

According to Torah law, a priest’s daughter who commits an act of

harlotry is not sentenced to death by burning (see Vayikra 21:9 and Rashi ibid).

Why does Rashi write here that Tamar was “the daughter of Sheim, who

was a priest? Therefore, she was sentenced to be burned”? (as Ramban

asks).

Mizrachi and Gur Aryeh, explain that, in those days, it had been

universally accepted (or decreed) that a harlot is punished by the death

penalty. Tamar however was sentenced to the more severe penalty of

burning, because she was a priest’s daughter, or in order to set an

example to the generation.

However, at the literal level of Torah interpretation this argument is

difficult to accept, because:

a.) If any act of harlotry was indeed punishable by the death penalty, in

those days, then Tamar would surely not have risked her life and “sat

down at the crossroads” (v. 14), acting as a harlot.

b.) We can presume that Yehudah was stringent in observing the law.

Thus, the fact that he came to Tamar indicates that such an act must have

been permissible in those days, according to Noachide law.*

Radak’s argument (that Tamar’s act was tantamount to adultery, since

she was legally bound to marry Shailah), is difficult to accept at the literal

level because Tamar was exempt from marrying Shailah. As Rashi writes,

that after marrying two husbands who had died, Tamar had the status of

a woman who is legally presumed to cause the death of any man that she

would marry (Rashi to v. 11, above). On this basis, it was prohibited for

Shailah to marry her, and thus the requirement for levirate marriage was

automatically annulled.

Thus, we are left with the question: Why was Tamar sentenced to be

burned to death?

�

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The Zohar (III 72a) teaches that the words, “Take her out and let

her be burned” (v. 24), refer to the soul in the times of exile:

Even though the soul has been “taken out” of its natural habitat of

being close to God, it still “burns” with the love for God.

One might ask: What keeps the soul going? How does it

continue to burn with love for God in a world which hides God’s

presence?

Rashi answers, “She was the daughter of...a priest.” I.e. the

soul is so closely connected to God—the “Priest”—that all the

difficulties of this world can never extinguish the soul’s love for

her Father in heaven.

(Based on Likutei Sichos vol. 5, pp. 194-5)

* Nevertheless, Yehudah was careful to ask, “Get ready please, let me come to you” (v.16), since the act did require the consent of both parties. Thus, Shechem was culpable for

the abduction of Dinah, since it was done without her consent, as Rashi writes explicitly (34:7).



1 c"r pv' hs     * rtv keuWa jWv gw 291' vgrv 45/

pbhu' ukunr nnl tbhngucr,' tkt ktha tar tkv ku' tnrv' to husv

ngmnu' husv' uto ktu' harpubhutk tkchi pbhu/ nfti tnru' buj ku ktso

ahphkuvu kfcai vta utk hkchi pbhjchru crcho: vfr bt/thi bt tkt

kaui ceav' vfr bt curtl' utk ,tcs akabpau,: )fu( msev/cscrhv:

nnbh/vht ngucr,/ urz"k srau' ahmtv c, eukutnrv' nnbh unt,h hmtu

vscrho' kph avh,v mbugv cch, jnhv' dzr,h ahmtunnbv nkfho' unacy

hvusv dzr,h kvgnhs nkfho chartk: fh gk fi ktb,,hv/fh cshi

ga,v' gk tar kt b,,hv kakv cbh: ukt hx;gus/ha tunrhokt vuxh;'

uha tunrho kt pxe' )ujchru dch tkss unhss' ukt hxpu' un,rdnhbiukt

pxeu(: )fz( cg, ks,v/ucrcev vut tunr uhnktu hnhv kks,' kvki

knktho ufti kjxrho: uvbv ,tunho/nkt' ukvki ,unho jxr' kph

avtjsrag' tck tku abhvo msheho: )fj( uh,i hs/vumht vtjs hsu kju.'

uktjraearv gk hsu vabh' vjzhrv: )fy( prm,/jze, gkhl juze:

)k(targk hsuvabh/trcg hsu, f,ucu, fti' fbds trcg jrnho

angk gfi ahmt nnbu/ uhatunrho fbds trcgv scrho akej tsr,'

abgr' uabh j,hfu, fx; ak nt,hoaekho' ukaui zvc
1

: uhert anu zrj/
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THE EXPLANATION

Rashi writes, “Due to the Flood, the nations prohibited themselves from

forbidden relations” (Rashi to 34:7). Rashi, however, does not explain which

specific acts the nations prohibited themselves from, and what

punishments were administered. Nor does the Torah give any indication

of these details.

Thus, at the literal level, the reader only discovers that a certain act was

prohibited—and punishable in a particular manner—when he reads that

the act was committed and the punishment was applied.

For example, when we read that Shimon and Levi decimated the

people of Shechem for the abduction of Dinah, the reader understands

that Shimon and Levi would not have transgressed Noachide Law.  From

this we can infer that Shechem must have been liable for the death

penalty in Noachide law, and that the entire nation was also liable—either

for not bringing Shechem to justice, or for other sins (see commentaries to

34:25-30, above). In other words, at the literal level, we can only confirm

that abducting a girl was an offense punishable by death, when we

witness the law’s transgression and subsequent punishment.

Likewise in our case, when we read that Tamar was liable to be burned

to death for being a harlot because she was a priest’s daughter, the reader

can infer from this very incident that such a prohibition was in force at the

time. In other words, even though harlotry in general was allowed (as

explained above), it was nevertheless prohibited for a priest’s daughter,

with the penalty of being burned to death.

This however leaves us with the question: If Tamar committed a capital

offense, and was liable for the death penalty, then why was she exempted

when Yehudah discovered that she was pregnant with his child? Surely,

she had still committed an act of harlotry, and so as a priest’s daughter

she was liable to be punished?

The answer to this question can be gleaned from an earlier statement of

Rashi. On the words, “Could we (allow them) to make our sister like a

harlot?” (34:31), Rashi comments that a harlot is one who makes herself

“available” (r ¥e�p¤v).  Therefore, Dinah was only “like a harlot,” since she

was abducted unwillingly, and did not make herself available to Shechem.

So in our case, when Yehudah heard that Tamar “has acted as a harlot,

and look!—she is pregnant from harlotry” (v. 24), he presumed that she

had made herself available to others, and therefore he judged her with the

death penalty (since she was a priest’s daughter). However, when he

discovered what had really happened—that Tamar had not made herself

loosely available to other men but had targeted Yehudah in particular in

order to have children from him—it became clear that she had not been

a harlot at all.

THE AUTHOR OF RASHI’S SOURCE

One remaining problem with Rashi’s comment is that the current story

must have occurred many years after Sheim’s passing (since Ya’akov was

50 when Sheim passed away, and Yehudah did not get married until after

the sale of Yosef, when Ya’akov was 108). During this time Tamar was

married twice to non-priests, so her connection to priesthood through her

father’s house would have been lost.*  How then can Rashi assert that

Tamar was liable for the death penalty for a priest’s daughter?

Rashi hinted to the solution to this problem by citing the author of the

teaching that Tamar was Sheim’s daughter: “Efraim Maksha’ah said in the

name of Rabbi Meir...,” as if to say that one needs to bear in mind who

authored this teaching.

Æ x�n Ÿ̀ÆY�e d® �x�d i−¦kŸp«�` F½N d¤Ń�`Îx�W�` Æ Wi`§l xŸ½n`¥l Æ �diÆn�gÎl�`
x́¥M�I�e ek :d¤N«�̀ �d d−�H�O�d	e mi² ¦liz§R�d	e z�n̄�zŸg«�d iºn§l ½̀ �pÎx¤M�d
i® 
p§a d̈́l�W§l �di−Y�z	pÎ` «÷ o¬ ¥MÎl©rÎi«¦M i
P½�On d ´�w�c«v̈ Æ x�n`ŸÆ I�e dÀ�cEd	i
mi−nF �̀z d¬ �Pd	e D® �Y�c¦l ź¥r§A i−d	i�e fk :D«�Y§r�c§l cF −r s¬�q�iÎ` «÷	e
xŸÆW�wY�e z�cÀ¤N�i�n�d g ´�TY�e c® �iÎo�Y
I�e D−�Y�c¦l§a i¬d	i�e gk :D« �p�h¦a§A
Æ d�Pd	e FÀc�i aíW�n§M | íd	i�e hk :d« �p ŸW`«x ¬̀ v̈�i d− �f xŸ½n`¥lÆ i
p�W F ³c�iÎl©r
:u�x«¨R F −n�W ¬̀�x�w
I�e u�x®R̈ Li´ ¤l¨r �Y§v−�x¨RÎd�n x�n`Ÿ ¾Y�e ei½g�̀  `́v̈�i
q :g�x« �f F −n�W ¬̀�x�w
I�e i® 
p�X�d F −c�iÎl©r x¬ �W�` ei½g�̀  `́v̈�i Æ x�g�̀ 	e l

oi¥Ǹ  iC x©a	b¦l x�ni�n§l �̀dEn�g z�e§l z�g̈l�W
r�cFn�Y�Ẁ  z�x�n� �̀e �̀i�C©r�n �̀p�` Di�pn Di¥liC
:oi¥Ǹ �d �̀x�hEg	e `̈RWFW	e �̀z	w	f¦r o�n�l o©r§M

�̀i�C©r�n i
Pn d�̀ M̈�f x�n� �̀e d�cEd	i r�cFn�Y�Ẁ 	e ek 

siqF` `̈l	e ix§a d̈l�W§l D�Ya�d	i `̈l o¥M l©r i�x�`
`�d	e D�c§li�n o�C¦r§A d�e�d�e fk :D¨r�Cn§l cFr

�̀c	i a�di
e D�c§li�n§a d�e�d�e gk : �̀d̈r�n¦A oinEi�z
`�zixFd	f Di�c	i l©r z�x�h�wE `�z	i�g z©ai�q	pE
ai�z�̀  c©M d�e�d�e hk :d�̀ �n�c�w w©t	p oi�C x�ni�n§l
i
B�q sFw�z �̀n z�x�n� �̀e idEg�` w©t	p �̀d	e Di�c	i
o¥M x�z̈aE l :u�ẍR Di�n�W �̀x�wE s�w�zn§l K̈l£r
`�x�wE `�zixFd	f Di�c	i l©r iC idEg�` w©t	p

T O R A S  M E N A C H E M
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25 She was taken out (to be burned). She sent (a message) to her father-in-law, saying, “I am pregnant

from the man to whom these belong.” She said, “Please identify whose signet ring, cloak, and staff are

these?” 
26 Yehudah recognized (them). He said, “She’s right (in what she says. She became pregnant) from

me (justifiably), because I did not give her to my son Shailah.” But he didn’t continue to be intimate with

her anymore (alternatively: he did continue).

[ TT HHEE BB II RR TT HH OOFF PP EE RR EE TT ZZ AA NN DD ZZ AA RR AA CC HH [

T hen, when she was giving birth—look!—there were twins in her womb. 
28 What happened was, when she was giving birth (one baby) stretched out his hand. The

midwife took a crimson thread and tied it on his hand, saying, “This one came out first.” 29 Then,

after (the baby) brought his hand (back inside)—look!—his brother emerged. 

She said, “With such strength you have forced yourself (PaRaTZta alecha PaReTZ)!” So he (Yehudah)

named him Peretz. 
30 Afterwards, his brother emerged, the one who had the crimson thread on his hand, and he named

him Zarach (because of the shining appearance [ZeRiCHas] of the crimson). 

The Talmud relates that Efraim Maksha’ah noted in the name of Rabbi

Meir, the irony that Ovadiah—who prophesied the downfall of Edom in

the Messianic Era—was in fact an Edomite.  He compared this to the

common saying that “the handle of the ax which chops the forest comes

from a tree in the forest” (Sanhedrin 39b).

Now, Ovadiah lived in the times of the First Temple, and he was

prophesying about the Messianic Era, which renders the “ax” and its

“chopping” some 2000 years apart. Surely the comparison is a very

distant one?

From this we see that Efraim Maksha’ah did not perceive long intervals

in time as a serious interruption in concept. So Rashi stressed, that

“Efraim Maksha’ah said...She was the daughter of Sheim,” to help us

understand why the long time interval and events between Sheim’s death

and the incident with Yehudah and Tamar did not weaken the connection

between father and daughter.

A further teaching of Efraim Maksha’ah, in the name of Rabbi Meir, is

that when Avraham was visited by the three angels, he did not serve them

bread, since he only ate bread which was prepared in a state of ritual

purity, and Sarah was unable to do so at that time (Bava Metzia 87a).

This begs the question: Just because Avraham took on the stringency to

eat bread only if it had been prepared in ritual purity did not mean that

he had to impose such a stringency on his guests (especially when one

considers that they appeared to be idol worshippers).

However, from here we see that Efraim Maksha’ah maintained that

when a person is in somebody else’s home, he is required to follow all the

customs of the host.

This sheds light on our case: Since Tamar “stayed in her father’s house”

(above, v. 11), she would have been required to keep all the stringencies of

her father, Sheim the priest.

(Based on Likutei Sichos vol. 5, pp. 185ff.)

38:27

�� Why did Zarach not succeed in becoming the firstborn, even though he began to emerge first? (v. 28-29)

RASHI: Four “hands” are written here, corresponding to the four violations against prohibited property committed by Achan—who was

descended from [Zarach] . Another opinion is that they correspond to the four things that he looted [from the spoil of Jericho]: a cloak from

Shinar, two pieces of silver worth two hundred shekels, and a wedge of gold.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

According to Sefer Habahir (ch. 197), Zarach and Peretz

correspond to the sun and the moon respectively.  The sun,

whose light is constant and reliable, alludes to the tzadik who

serves God consistently, without failure.  The moon, which waxes

and wanes, alludes to the ba’al teshuvah (penitent), who initially

falls, only to rebound with greater force.

Mashiach arises from Peretz (the moon), since Mashiach is

associated with teshuvah, to the extent that “he will influence

tzadikim to teshuvah” (Zohar, cited in Likutei Torah, Shemini Atzeres

92b). This is also hinted to in the name Peretz, which indicates

breaking through boundaries (r¤s®d©v ,�mh¦r�P), a task which is

crucial to the process of teshuvah.

Peretz was the firstborn, alluding to the fact that the ba’al

teshuvah is higher than the tzadik. However, Zarach’s hand

emerged first, indicating that, initially, a person should endeavor

to be a tzadik.  But, since Achan was destined to come from

Zarach (see Rashi), Zarach too needed to recognize the advantage

of teshuvah—and so it was Peretz who emerged first.

(Based on Likutei Sichos vol. 30, pp. 188-9)



gk ao zrhj, nrth, vabh: )t( uhux;vurs/juzr kgbhi rtaui' tkt

avpxhe cu fsh kxnul hrhs,u ak hvusv knfhr,uak hux;' kunr kl

acachku vurhsuvu ndsuk,u/ ugus' fsh kxnul ngav ta,u akpuyhpr

kngav ,nr' kunr kl' nv zu kao anho t; zu kao anho' art,v

ctmyrukudhi akv ag,hsv kvgnhs cbho nnbu' uthbv husg, to nnbv to

nc,v:)d( fh vw t,u/ao anho adur cphu: )s( ufk ha ku/vrh kaui

emr' jxr tar:)u( ukt hsg t,u ntunv/kt vhv bu,i kcu kfkuo: fh
tovkjo/vht ta,u'tkt ascr ckaui behhv: uhvh hux; hpv ,tr/

fhui artv gmnu nuak' v,jhktufk uau,v unxkxk cagru 'tnr vec"v'

tchl n,tck ut,v nxkxk cagrl' tbhndrv cl t, vsuc/ nhs:

)z(u,at ta, tsubhu uduw/fk neuo abtnr tjr'xnul: )y( ujyt,h
ktkvho/cbh bj bmyuu gk vgrhu,: )h( kafc tmkv/tphku ckt ,anha:

kvhu, gnv/kguko vct: )ht( uhvhfvhuo vzv/fkunr'uhvh ftar vdhg

huo nhujs' huo mjue' huo ths akvo' avkfu fuko kch, gcus,tkhkho'

tnrv' thi kh huo vdui kvzee khux; fvhuo vzv' tnrv kvo' jukv tbh

uthbh hfukv khkl: kgau, nktf,u/rc uanutk' js tnr nktf,u nna' ujs

�� Why does this section follow the account of Yehudah and Tamar? (v. 1)

RASHI: [Scripture] returns to the previous topic which it had interrupted in order to juxtapose the demotion of Yehudah with the selling of

Yosef, to imply that because of [Yosef, his brothers] demoted [Yehudah] from his high position; and also to juxtapose the incident of Potifar's

wife with the incident of Tamar, to teach you that just as [Tamar’s intentions] were for the sake of Heaven, likewise [Potifar’s wife’s intentions]

were for the sake of Heaven. For she saw through her astrology that she was destined to raise children from [Yosef], but she did not know

whether [they would be] from her or from her daughter. 

C L A S S I C  Q U E S T I O N S

cahu ,arp - ,hatrc rpx // 276th-t:yk

dŸ¹r�x©R qiÆx�qÁ x©tihF «R Ed¿�p�w
I�e d�n	i®�x§vn ć�xEd s−�qFi	e ` hl [iying]

Ed−�cxF «d x¬ �W�` mi½¦l ¥̀r�n�W
I�d Æ c�In i½x§vn Wí̀ Æ mig̈A�H�d x³Ÿ�y
zi−¥a§A i¾d	i�e �gi®¦l§v�n Wí̀  i−d	i�e s½�qFiÎz�̀ Æ d�eŸd	i i³d	i�e a :d�O«�W
`Ed́Îx�W�` Æ lŸk	e F ®Ỳ  d− �eŸd	i i¬¦M ei½ �pŸc�` �̀x´ �I�e b :i«x§vO�d ei¬ �pŸc�̀
F ®zŸ̀  z�x́�W	i�e ei− �pi¥r§A o² �g s¬�qFi Æ̀v̈�n
I�e c :F «c�i§A �gi¬¦l§v�n d− �eŸd	i d½Ÿ�yŸr
ciÆw§td Á f�̀ �n i¿d	i�e d :F «c�i§A o¬�z�p F −lÎW�iÎl¨k	e F½zi¥AÎl©r Æ EdÆ�cw§t�I�e
zi¬ ¥AÎz�` d² �eŸd	i K�x¯¨a	i�e F½lÎW�i x´�W�`Îl¨M Æ l©r	e FÀzi¥a§A F¹zŸ`
z
i−©A©A F½lÎW�i x́�W�`Îl̈k§AÆ d�eŸd	i z³©M�x¦A iºd	i�e s®�qFi ĺ©l	b¦A i−x§vO�d
d�nE½̀ �nÆ FỲ  r³�c�iÎ` «÷	e ¼ s�qFiÎc�i§A» FlÎx�W�`Îl̈M aŸf́£r«�I�e e :d«�c�V©aE
d¬ ¥ti
e x�̀ Ÿ −zÎd¥t	i s½�qFi íd	i�e l® ¥kF` `Ed́Îx�W�` m�g− ¤N�dÎm` i¬¦M
ei² �pŸc�`Îz�W«�̀  `̄�VY�e d¤N½�̀ �d míẍa�C�d Æ x�g�̀  iÀd	i�e f [iyy] :d«� �̀x�n
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zFÚ£r«©l d�z	i−©A�d `Ÿ ¬a�I�e d½ �G�d mF´I�d§M Æ id	i« �e `i :D«�O¦r zF¬i�d¦«l

Di�p̈a	fE m
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Y osef had been brought down to Egypt, and Potifar—Pharaoh’s officer, chief of the butchers, a

native Egyptian—purchased him from the Arabs who had brought him down there. 
2 God was with Yosef, and he became a successful person (while) he was in the house of his

Egyptian master. 3 His master saw that (the Name of) God was (always) on his (lips), and that whatever

he put his hand to, God made successful. 4 Yosef found favor in his (master’s) eyes, and he attended to

him (personally. Potifar) appointed him over his house, and he gave everything he had into (Yosef’s)

hand. 
5 What happened was, that from the time that he appointed (Yosef) over his house and over everything

he had, God blessed the house of the Egyptian because of Yosef. God’s blessing was (found) in

everything he had, in the house and in the field. 6 He left everything he had in Yosef’s hand, and he didn’t

(care to) know about anything of his, except the crumpet that he ate. (Since Yosef was in control, he

pampered himself so) Yosef had handsome features and a beautiful complexion. (God said, “You are

pampering yourself while your father mourns! I will incite the Potifar’s wife against you!”)
7 Then, after these words (of God), his master’s wife cast her eyes on Yosef, and she said, “Sleep with

me!” 
8 But he refused. He said to his master’s wife, “Look, my master doesn’t (care to) know about any of

my (affairs) in the house, and he has given everything that’s his into my hand. 9 In this house there’s no

one greater than me, and he has not withheld anything from me except you, since you’re his wife. So

how could I do this extremely wicked (act), and sin against God?” 
10 When she would speak to Yosef day in and day out, he would not listen to her, (even) to lie (in the

same bed as) her (or) to be with her. 
11 Then, when a certain (religious holi)day arrived, (Yosef) came to the house to do his business, and

THE TRUE INTENTIONS OF POTIFAR’S WIFE (V. 1)

Rashi writes that, “just like [Tamar’s intentions] were for the sake of

Heaven, likewise [Potifar’s wife’s intentions] were for the sake of Heaven.” 

This however appears to differ from one of Rashi’s comments below, at

the beginning of Chapter 40: “Since that cursed woman had accustomed

everybody to talk [badly] about [Yosef] the righteous one, God brought to

[the Egyptians] the sin of these [men, the butler and the baker], so that

[the Egyptians] would turn [their attention] to them and not to [Yosef].”

Why does Rashi first describe Potifar’s wife as having intentions “for the

sake of Heaven,” only later to call her a “cursed woman”?

THE EXPLANATION

Rashi may have written that Potifar’s wife was “cursed,” but he did not

state that she was “wicked,” for it is quite possible for a person to be both

righteous and cursed at the same time. As we find in the case of Eliezer,

Avraham’s servant, that “Eliezer had a daughter, and he was looking for

a pretext so that Avraham would allow Yitzchak to marry his daughter.

Avraham said to him, ‘My son is blessed, and you are cursed, and one

who is cursed cannot unite with one who is blessed” (Rashi to 24:39). 

Obviously, Eliezer was not a wicked person, for “he ‘drew water’ from

his master’s teachings and gave others to drink” (Rashi to 15:2), and we

even find that he risked his life to fight a war on Avraham’s behalf,

virtually singlehandedly (ibid. 14:14). But even though Eliezer was a

righteous individual, he was still called “cursed” by Avraham because he

was a slave who was lacking in personal freedom.  

Similarly, we find in the case of Cana’an, whose status of being a slave

is described as a curse: “Cursed be Cana’an! He shall be a slave among

slaves to his brethren!” (above, 9:25).

Thus, in the case of Potifar’s wife, Rashi’s two statements are not in fact

contradictory. Although Potifar’s wife was indeed a righteous person, and

her intentions were genuinely for the sake of Heaven, she was

nevertheless called “cursed” because in a certain respect she was lacking

in personal freedom.

To understand why Potifar’s wife was considered by Rashi to be a

“slave,” let us first consider the following problem:

When Yosef was asked by Potifar’s wife to “sleep with me” (v. 7), Yosef

would certainly have explained to her that such an act would be totally

unethical, utterly irrational, and a “sin against God” (v. 9). So, if her

intentions were indeed for the sake of Heaven, why did she persist?

Rashi explains, “She saw through her astrology that she was destined to

raise children from [Yosef], but she did not know whether [they would be]

from her or from her daughter.” In other words, Potifar’s wife acted

irrationally because she was totally convinced by what she had perceived

through astrology.  In effect, she was nothing less than a “slave” to her

own astrological prediction! (cf. Rashi to 15:5, above)
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1 c"r nc' j   

tnr kgau, mrfhu gnv' tkt abrth, ku snu, shuebu ak tchu ufuw'

fsth,tcnxf, xuyv: )hs( rtu vcht kbu/vrh zv kaui emrv' vcht

kbu' ukt phra nhvchtu' ugk cgkv tunr, fi: gcrh/ngcr vbvr' ncbh

cbhu ak  gcr
1

:)yz( tsbhu/ak hux;: )hz( ct tkh/kmje ch' vgcs vgcrh

tar vct, kbu:)hy(uhvh fanug tsbhu uduw/ cag, ,anha tnrv ku fi'

uzvu atnrv' fscrhovtkv gav kh gcsl' gbhbh ,anha ftkv: )ft( uhy

tkhu jxs/ avhv neuck kfkruthu' kaui fkv btv ujxusv acnabv:

)fc(vut vhv guav/f,rdunu'cnhnrhv vuv n,gchs: )fd( ctarvw
t,u/cachk avw t,u: )t( tjrvscrho vtkv/kph avrdhkv tu,v

trurv t, vmshe cph fuko kscr cu' vcht kvo vec"v xurjbo ak tku'

ahpbu tkhvo ukt tkhu' ugus a,cutvruujv kmshe gk hshvo: jytu/zv

bnmt zcuc cphhkh puyhrhi aku' uzv bnmtmrur cdkuxehi aku: uvtupv/t,
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Thus, due to the fact that Potifar’s wife had been “enslaved” by her

predictions, leading her to irrational behavior, Rashi described her as

being “cursed,” like a slave who is not a free agent to act as he pleases,

but is driven by an external authority.

Even after the above explanation, we are still left with the question why

Potifar’s wife “accustomed everybody to talk [badly] about [Yosef] the

righteous one”? If her intentions were truly for the sake of Heaven, then

why would she speak badly about Yosef?
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none of the members of the house were there in the house (since they had all gone to the temple of

idolatry). 12 She grabbed him by his clothes, saying, “Sleep with me!” 

Yosef dashed off and went outside, leaving his clothes in her hand. 
13 Then, when she saw that he had left his clothes in her hand and had dashed outside, 14 she called

the members of her house, and spoke to them, saying, “See! (My husband) brought us a Hebrew man

to deprave us! He came to me, to lie with me, but I called loudly, 15 and so when he heard that I raised

my voice and screamed, he left his clothes with me, and dashed off outside.” 
16 She left his clothes beside her, until (Yosef’s) master came home. 17 Then she told him the same

thing, saying, “The Hebrew slave that you brought us came to me to deprave me. 18 And then, when I

raised my voice and screamed, he left his clothes with me, and dashed off outside.”
19 Then, when (Yosef’s) master heard his wife’s report which she told him, saying, “Your slave did

things like this to me,” he became furious. 20 Yosef’s master took him and put him into prison, the place

where the King’s prisoners were imprisoned. 

(While) he was in the prison, 21 God was with Yosef, and He granted him a favor(able image), and

granted him favor in the eyes of the prison’s warden. 22 So, the prison’s warden delivered all the captives

that were in the prison into Yosef’s hand, and everything that was done there was done through his

(command). 23 The prison’s warden did not see (fault) in anything that was in (Yosef’s) hands, because

God was with him. God made whatever he did successful. 
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T hen, after these words (of Potifar’s wife, who bad-mouthed Yosef throughout Egypt, the

attention was taken away from Yosef when), the King of Egypt’s butler and baker committed an

offense against their master, the King of Egypt. 2 Pharaoh became furious at his two officers, the

4400

However, this again was an expression of her “slavery” to astrology.

After Yosef was already in jail, she realized that the idea of her having

children through Yosef was a lost cause.  The only option that remained

was for her daughter to have children through Yosef. 

So Potifar’s wife wondered, “How can I make sure that Yosef stays in

Egypt until my daughter reaches marriageable age?  He desperately wants

to return home to his father. I’m sure he’ll find his way back, sooner or

later.”

Potifar’s wife concluded that the only way to ensure that Yosef remained

in jail until her daughter was ready was to spread a negative propaganda

campaign about him throughout Egypt. Therefore, she, “accustomed

everybody to talk [badly] about [Yosef],” in order to make sure that it

would be impossible for him to argue his way out of jail, and return

home unnoticed.

Thus, in the final analysis we see that even Potifar’s wife’s campaign to

discredit Yosef throughout the whole of Egypt was in fact—at the literal

level of Torah interpretation—an act carried out “for the sake of Heaven.”

(Based on Sichas Shabbos Parshas Mikeitz 5740)

T O R A S  M E N A C H E M

[ The Last Word [

From the actions of Potifar’s wife, we can learn a powerful

lesson about judging other people:

At first glance, Potifar’s wife’s actions appear to have been

utterly evil.  Not only did she cause Yosef to be sent to prison, but

furthermore, she spoke badly of him so that his name was

blackened throughout Egypt.

Rashi, however, enlightens us to the truth, that even these

actions were intended for the sake of Heaven! Despite the fact that

she was brought up in the corrupt, idolatrous atmosphere of Egypt

her intentions were pure, to the extent that our Sages compared

her to Tamar, the mother of “strong ones and righteous ones”

(Rashi to 38:18). From this we can learn the importance of not

judging other people by first appearances. 

(Based on Sichas Shabbos Parshas Mikeitz 5740)

�� Why does this section follow the account of Potifar’s wife? (v. 1)

RASHI: Since that cursed woman had accustomed everybody to talk [badly] about [Yosef] the righteous one, God brought to [the Egyptians]

the sin of these [men, the butler and the baker], so that [the Egyptians] would turn [their attention] to them and not to [Yosef].

And furthermore, so that relief would come through them to [Yosef], the righteous one.

C L A S S I C  Q U E S T I O N S

SEVENTH

READING



1  nkfho-t f' s     2 nhfv z' y     3 haghv hj' v     4 cnscr hz' fs     5 jukhi mc/

p, vnkl' uthi kaui tphhv tkt cp,' uckg"zphxyu"r: )s( uhpes ar
vycjho uduw/kvhu, t,o: uhvhu hnho cnanr/abhogar jsa:

)v(uhjknu jkuo abhvo/uhjknu abhvo jkuo' zvu pauyu/ unsrau'fk

tjs jko jkuo abhvo' ajko t, jkunu up,rui jchru' uzv abtnr uhrt

arvtupho fh yuc p,r: tha fp,ruijkunu/fk tjs jko jkuo vsunv

kp,ruivg,hs kct gkhvo: )u( zgpho/gmcho' fnu xr uzg;
1

' zg; vw

tat
2

: )h( arhdho/znuru, trufu, aeurhi uhsh"i: uvht fprj,/sunv

kpurj, uvht fpurj,'bsnv kh cjkunh ftku vht purj,' utjr vprj

gk,v bmv ubgav xnsr' taphbh"rckg"z' utjr fl vcahku' uvht fs

tprj, tphe, kckchi' gs fti ,rduo akpurj,/ b. dsuk nprj' fsf,hc

ucuxr dunk hvhv bmv
3

' uf,hc uhumt prj' uvsruhm. mh.
4

: )ht( utajy/
f,rdunu ugmrh,' uvrcv ha ckaui nabv: )hc( aka,hnho vo/xhni

vo kl kaka, hnho/ uha nsrah tdsv vrcv
5

: )hd( hat prgvt,
rtal/kaui jacui' fahpeus atr gcshu kar, kpbhu cxgusv' hnbv tu,l

gnvo: fbl/cxhx akl unuacl: )hs( fhto zfr,bh t,l/tar to

zfr,bht,l' ntjr ahhyc kl fp,rubh: ugah, btgnsh jxs/thi bt

tkt kaui ceav:)yz(xkh jurh/xkho ak bmrho ekupho jurhi jurhi'

ucneunbu ha vrcv' usrlnufrh p, fxbhi aeurhi tuckh"a' k,,o ctu,i
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zi´ ¥AÎl�` mi−g¨A�H�d x¬Ÿ�y zi² ¥A xÀ�n�Wn§A m¹�zŸ̀  oÆ�Y
I�e b :mi«¦tF «̀�d x¬�U
mīg̈A�H�d x́Ÿ�y cŸÂw§t
IÂ�e c :m«�W xE ¬q�̀  s−�qFi x¬�W�` mF¾w�n x�dŸ ®Q�d

Á En§l�g«�I�e d :x«�n�Wn§A mi−n�i E¬i�d
I«�e m® �zŸ̀  z�x́�W	i�e m−�Ỳ  s² �qFiÎz�̀
F ®n÷�g oFx́�z¦t§M Wi−` c½�g�` d̈l	í ©l§A Æ Fn÷�g Wi³̀  m¹�di�p�W mFÆl�g
zi¬ ¥a§A mi−xEq�` x¬�W�` m
i½�x§vn K¤ĺ�n§l Æ x�W�` dÀ¤tŸ̀ «�d	e d ´ �w�W�O�d
:mi«¦t£rŸ «f m− �Pd	e m½�zŸ` `�x´ �I�e x�wŸ ®A©A s−�qFi m² �di¥l�` `Ÿā�I�e e :x�dŸ «Q�d
ei− �pŸc�` zi¬ ¥A x² �n�Wn§a FȲ̀  xÆ�W�` dŸÀr�x©t í�qix�qÎz�̀  lº�̀ �W
I�e f

Ep�n½©l�g mFĺ�g ei½l̈�̀  Ex́�n Ÿ̀ «I�e g :mF «I�d mi−¦r�x m¬ ¤ki�p§R ©rE ²C�n xŸ ®n`¥l
mi½ 
pŸx�z¦R Æ mid÷`«¥l `F ³l�d sÀ�qFi m¹�d¥l�` x�n`ŸÆ I�e F ®zŸ̀  oí�̀  x−�zŸtE
x�n Ÿ̀Í�e s®�qFi§l F −n÷�gÎz�` mi ²w�W�O�dÎx«Ÿ�y x̄¥R�q	i�e h :i«¦l −̀ �pÎEx§R�q
`e³d	e m® 
bix«Ÿ�y d́�yŸ ÷�W o¤t− �B©aE i :i« �p¨t§l o¤t− �bÎd�Pd	e i¾nFl�g«©A F½l
qF ¬k	e `i :mi«¦a�p£r �di−�z÷§M�W�̀  Eli¬W§ad D½S̈
p d́�z§l«r̈ Æ z�gÆ�xŸt§k
dŸ½r�x©R qFḾÎl�` Æ m�zŸ` h³�g Ÿ�y� «̀ �e miÀ¦a�p£r«�dÎz�̀  g ´�T�̀ «�e i®c�i§A dŸ −r�x©R
F®pŸx�z¦R d− �f s½�qFi Æ Fl x�n Ÿ̀³I�e ai :dŸ «r�x©R s¬ ©MÎl©r qF −M�dÎz�̀  o¬�Y�̀ «�e
miÀn�i z�y÷́�W | cFŕ§A bi :m«�d mi−n�i z�yŸ Ÿ ¬l�W mi½ 
bx́�V�d Æ z�yŸ ÆŸl�W
Æ dŸr�x©RÎqF «k ³�Y�z«�p	e L® �P©MÎl©r −L§ai«W�d«�e L½�W Ÿ̀xÎz�̀ Æ dŸr�x©t `³�V
i
i
ṕ�Y�x©k	fÎm̀  ī¦M ci :Ed «�w�W�n �zi−
i�d x¬�W�` oF½W ̀x«�d Æ ḧR�WO©M F½c�i§A

Æ i
pÆ�Y�x©M	fd	e c�q® �g i−c�O¦r ¬̀ �PÎ�zi«Ÿy¨r	e K½¨l a�hi´ 
i Æ x�W� «̀©M ÀL�Ỳ
u�x−�̀ �n iY§a½ �P�B aŸ´P�bÎi«¦M eh :d« �G�d z
i¬ ©A�dÎon i
p−�z ¥̀vF «d	e dŸ½r�x©RÎl�`
:xF «A©A i−zŸ̀  E ¬nŸ�yÎi«¦M d�nE½̀ �n izíŸÿrÎ` «÷ Æ dŸRÎm�b	e mi®x§a¦r«�d
Æ i
p�`Îs�̀  s½�qFiÎl�̀ Æ x�n`ŸÆ I�e x®�z̈R aFh́ i´¦M mi−¦tŸ`«�dÎxŸ�y `�x¬ �I�e fh

oFÀ i§l¤r«�d ĺ�Q©aE fi :i«W`ŸxÎl©r i−xŸg i¬¥N�q d² �yŸ ÷�W dÀ�Pd	e i½nFl�g«©A

:i�nFY�g�p a�x l©r	e i�w�W a�x l©r idFp¨a�x§a�x
zi¥a§l �̀I©lFh�w a�x zi¥A �̀x�H�n§A oFd�z�i a�di
e b 

a�x i
P�nE c :o�O�Y xiq�̀  s�qFi iC �̀x�z�̀  i�xiq�̀
Fe�d�e oFd�z�i W�O�W	e oFd�O¦r s�qFi z�i �̀I©lFh�w
x©a	B oFdi�e�x�z �̀n§l�g En̈l�g�e d : �̀x�H�n§A oinFi
Di�n§l�g o�x�WEt§M x©a	B c�g `�i§li¥l§A Di�n§l�g
iC m
i�x§vn�c `¨M§l�n§l iC `�nFY�g�p	e `�i�w�W
s�qFi oFd�z�e§l �̀z�̀ �e e :i�xiq�̀  zi¥a§A oixiq�̀
:oiqiq	p oEP` `�d	e oFd�z�i `�f�g�e `�x§t©v§A

�̀x�H�n§A Di�O¦r iC dŸr�x©t i¥a�x§a�x z�i li�̀ �WE f 

oiWi¦A oFki¥R�̀  oi�c �̀n x�ni�n§l Di�pFAx zi¥A
x�W�tE �̀p�n¥l�g �̀n§l�g Di¥l Ex�n� �̀e g :oi�c �̀nFi
�i	i m�c�w on `̈l�d s�qFi oFd§l x�n� �̀e Di¥l zi¥l
a�x ir�Y�Ẁ 	e h :i¦l o©r§k Er�Y�Ẁ  �̀I�n§l�g o�x�WER

�̀d	e in§l�g§A x�n� �̀e s�qFi§l Di�n§l�g z�i i�w�W
`id	e oiW§aW �̀z̈l�Y �̀p§tEb§aE i :i�n�c�w �̀p§tEb
u�p z©vi¥p�`�e oi¦a§l§a©l z�wi¥R�` z�g�x§t�` c©k
dŸr�x©t�c �̀Q©k	e `i :oi¦a	P¦r �̀d̈z̈l§M�z�̀  EliX©A

�̀Q©k§l oFd�z�i ziẍS�r	e �̀I©a	P¦r z�i zi¦ai�q	pE ici¦A
:dŸr�x©t�c �̀c	i l©r �̀Q©M z�i zi¦a�di
e dŸr�x©t�c
oiW§aW �̀z̈l�Y Di�p�x�WER oi�C s�qFi Di¥l x�n� �̀e ai 

oinFi `�z¨l�Y sFq§A bi :oEP` oinFi `�z¨l�Y
K�WEOW l©r K�pi¦ai�zi
e K�Wi�x z�i dŸr�x©R K�pix§A�c�i
d�̀ �n�c�w �̀z§M§ld§M Di�ci¦A dŸr�x©t�c �̀Q©M o�Yz	e
K�O¦r i
P�pix§M�cY oi�d̈l�` ci :Di¥l i�w�W�n �̀zi�e�d iC
x©M�cz	e Eai�h iO¦r o©r§M ci¥A§r�z	e K̈l a�hi�i c©M

�̀xiq�` zi¥A on i
p�piw§R�z	e dŸr�x©R m�c�w i©l�r
s� 	̀e i� �̀x§a¦r r�x� �̀n `�p§a�p	B a�p	bn i�x�` eh :oi�c�d
zi¥a§A iz�i E`i
E�W i�x�` m©r©Cn zic�a�r `̈l `̈k�d
x�ẄR zE �̀i i�x�` i�nFY�g�p a�x �̀f�g�e fh :i�xiq�̀
oi¦N�q �̀z̈l�Y �̀d	e in§l�g§A �̀p�` s�̀  s�qFi§l x�n� �̀e
lŸMn d�`¨N¦r `¨N�q§aE fi :iWi�x l©r Exi¦g�C

hWar



281 / BEREISHIS - GENESIS - PARSHAS VAYEISHEV 40:2-17

chief butler and the chief baker, 3 and he placed them into the custody of the chief butcher’s house, in

the prison where Yosef was held. 4 The chief butcher assigned Yosef (to be) with them, and he attended

to them. They were in custody for (many) days, (a whole year). 
5 Both of them—the King of Egypt’s butler and baker, who were confined in the prison—had a dream.

Each person had his dream on the same night (as the other), and each person dreamed his own

destiny.  
6 Yosef came to them in the morning. He saw them and—look!—they were depressed. 7 So he asked

(these) officers of Pharaoh, who were with him in custody (in) his master’s house’s, saying, “Why do your

faces (look) so down today?” 
8 They said to him, “We’ve had a dream, but there is no one to interpret it.” 

Yosef said to them, “Don’t (dream) interpretations come from God? Please tell me (your dreams).” 
9 The chief butler told his dream to Yosef. He said to him, “In my dream—look!—a vine was before

me. 10 On the vine were three tendrils. It seemed to be blossoming, and its buds came out. (Then) its

clusters ripened into grapes.”
11 “Pharaoh’s cup was in my hand, and I took the grapes and squeezed them into Pharaoh’s cup.

I placed the cup on Pharaoh’s palm.” 
12 Yosef said to him, “This is its interpretation: the three tendrils are three days. 13 In another three days,

Pharaoh will (count his officers to serve him at a meal and) he will count your head, and restore you to

your position. Then, you will place Pharaoh’s cup into his hand, just like when you were his butler in the

first instance.” 
14 “If you would then remember me, alongside you, when things go well for you, please, do me a

favor and mention me to Pharaoh, and get me out of this prison. 15 For I was kidnapped from the Land

of the Hebrews, and I haven’t done anything (wrong) here either, for them to have put me into prison.” 
16 The chief baker saw that he had interpreted well. So, he said to Yosef, “In my dream, I too (was

there) and—look!—there were three wicker baskets on my head. 17 In the upper basket was a selection

YOSEF’S SALVATION (V. 1, 23)

In his commentary to verse 1, Rashi writes that Pharaoh’s butler and

baker were imprisoned, “so that relief would come through them to

[Yosef], the righteous one” (see Classic Questions on page 279).

This, however, appears to contradict a later comment of Rashi, at the

end of the Parsha: 

On the words, “the chief butler did not remember Yosef” (v. 23), Rashi

comments, “Because Yosef relied on [the butler] to remember him, he

was compelled to be confined for two years, in the spirit of the verse,

‘Happy is the man who trusts in God and did not turn to the arrogant’

(Ps. 40:5), [i.e.] he did not trust in the Egyptians, who are called ‘arrogant.’”

This begs the question: If God’s intent in sending the butler and the

baker to be imprisoned with Yosef was “so that relief would come through

them to him,” then why was Yosef wrong to have “relied on [the butler]

to remember him”? 

And why was Yosef’s punishment a further two years in prison?

THE EXPLANATION

While it is indeed true that God sent the butler and baker to jail as a

means of saving Yosef, Yosef nevertheless made a subtle miscalculation

concerning the significance of their arrival. 

Obviously, Yosef would have been very excited that he was chosen to

share a cell with two of Pharaoh’s top ministers, and he would have surely

seen it as a possible route by which he might be able to leave jail.

�

T O R A S  M E N A C H E M

[ The Last Word [

The natural reaction for Yosef, after being wrongly imprisoned,

would be utter contempt for Egypt and its government. Thus,

when Yosef was joined by the chief butler and chief baker—two

of Pharaoh’s high-ranking ministers—it would only have been

natural for Yosef to shun them and hate them.

Yosef, however, did the very opposite.  Not only did he bear no

grudge against Pharaoh’s ministers, who were key members of the

corrupt regime that had wrongfully imprisoned him, but he took

an active interest in their welfare.  In fact, he was even sensitive

enough to notice that they had been troubled by their dreams,

inquiring, “Why do your faces (look) so down today?” (v. 7).

In hindsight we see that from this single act of kindness Yosef

was eventually saved, leading him to save the entire Egyptian

people from starvation!

This teaches us: a.) How important it is to be caring about other

people. And, b.) Never to underestimate the power of one single

good deed. Yosef’s sensitivity to another’s distress, a person

whom he had every right to despise, led to the salvation of Egypt.

(Based on Sichas Shabbos Parshas Mikeitz 5734)



1 hjzetk yz' s     2 uhert hd' bv    3  ,vkho n' v 

xkho: )f( huo vks, t,prgv/huo khs,u' ueurhi ku huo dhbuxht/ ukaui

vuks,' kph athi vuks buks tktgk hsh tjrho' avjhv nhks, t, vtav'

ugk fi vjhv bert, nhks,' ufiunuksu,hl chuo vuks, tu,l
1

' ufi tjrh

vufcx t, vbdg
2

' afhcuxu gk hshtjrho: uhat t, rta uduw/nbto

go atr gcshu' avhv nubv vnar,hoahar,u ku cxgus,u' uzfr t, tku

c,ufo' fnu atu t, rta' kaui nbhi:)fd(ukt zfr ar vnaeho/cu

chuo: uhafjvu/ktjr nfti' npbh a,kv cuhux; kzfru' vuzee kvhu,

txur gus a,h abho' abtnr tarh vdcr tar ao vw ncyjuukt pbv tk 

rvcho
3

' ukt cyj gk nmrho veruho rvc:

jxk, pra, uhac

Yosef’s mistake was that he saw his newfound relationship with the

butler and the baker as the way out of jail, rather than a possible means

by which God would send salvation. Thus, Rashi stresses, “Because Yosef

relied on [the butler] to remember him, he was compelled to be confined

for two years.” Yosef should have relied directly upon God, Who can send

help in any possible manner imaginable, rather than relying on what he

thought was God’s chosen route of salvation.

Of course, Yosef was not wrong in attempting to find a natural, logical

route by which God might save him.  He merely erred in the significance

that he attached to that route, attempting to “write the script” on God’s

T O R A S  M E N A C H E M
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l−�Q�dÎon m² �zŸ` l¬ ¥kŸ̀  sFÀr�d	e d® ¤tŸ` d́ �U£r«�n dŸ −r�x©R l¬ ©k� «̀�n lŸ ²Mn
mi½¦N�Q�d Æ z�WÆ÷�W F®pŸx�z¦R d− �f x�n`Ÿ½ I�e Æ s�qFi o©r³ �I�e gi :i«W Ÿ̀x l¬ ©r�n
Îz�` dŸ ³r�x©t Æ̀�V
i miÀn�i z�W÷́�W | cFŕ§A hi :m«�d mi−n�i z�yŸ Ÿ ¬l�W
−L�x«�U§AÎz�̀  sF²r�d l¬ ©k�̀ 	e u® ¥rÎl©r −L�zF «̀  d¬ l̈�z	e Li½¤l̈r«�n Æ L�W`Ÿ «x
dŸ½r�x©RÎz�̀  z�c´ ¤N�d mFiμ iÀWi¦l�X�d mF́I©A | íd	i�e k [xihtn] :Li«¤l̈r«�n
miÀw�W�O�d x´Ÿ�y | W Ÿ̀x́Îz�` ` º�V
I�e ei®�c̈a£rÎl̈k§l d−�Y�Wn U©r¬ �I�e
x¬�UÎz�` a�W² �I�e `k :ei«�c¨a£r KF ¬z§A mi−¦tŸ`«�d x¬�U W`Ÿ ²xÎz�`	e
x¬�U z² �̀ 	e ak :dŸ «r�x©R s¬ ©MÎl©r qF −M�d o¬�Y
I�e Ed ®�w�W�nÎl©r mi −w�W�O�d
ÎxŸ�«y x¯©k�fÎ` «÷	e bk :s«�qFi m−�d̈l x² �z̈R x¬ �W� «̀©M d®l̈�Y mi−¦tŸ̀ «�d

t t t :Ed«�g̈M�W
I�e s−�qFiÎz�̀  mi ²w�W�O�d

li�k�` `¨tFr	e mFY�g�p c©aFr dŸr�x©R l©ki�n
s�qFi ai�z�̀ �e gi :iWi�x i�e�N¦r�n `̈N�q on oFd�z�i
oinFi �̀z̈l�Y oi¦N�q �̀z̈l�Y Di�p�x�WER oi�C x�n� �̀e
z�i dŸr�x©t ic£r�i oinFi �̀z̈l�Y sFq§A hi :oEP̀
lFki�i	e `̈ai¦l§v l©r K�z�i aFl§v
i	e K�Pn K�Wi�x
d�̀ �zi¦l�z �̀nFi§A d�e�d�e k :K�Pn K�xŸ�y¦A z�i `̈tFr
l̈k§l �̀i�Y�Wn c©a£r�e dŸr�x©t�c �̀c§l�e zi¥A `̈nFi
a�x Wi�x z�i	e i�w�W a�x Wi�x z�i x©M�c̀ 	e idFc§a©r
l©r i�w�W a�x z�i ai�z� �̀e `k :idFc§a©r Fb§A i�nFY�g�p
z�i	e ak :dŸr�x©t�c �̀c	i l©r �̀Q©M a�di
e Di�zEi�w�W 
:s�qFi oFd§l x�Ẅt ic �̀n§M äl§v i�nFY�g�p a�x
t t t :D�i�W	p�̀ 	e s�qFi z�i i�w�W a�x xi¦k�c `̈l	e bk
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of all Pharaoh’s foods, made by a baker, and the birds were eating them from the basket on top of

my head.” 
18 Yosef replied and said, “This is its interpretation: the three baskets are three days. 19 In another three

days, Pharaoh will remove your head from you and hang you on a gallows, and the birds will eat your

flesh off you.” 
20 And so it happened, that on the third day, (it was) Pharaoh’s birthday. Pharaoh made a banquet for

all his servants and he counted the chief butler and chief baker among his servants. 21 He restored the

chief butler to his (position as) butler, and (the butler) placed the cup on Pharaoh’s palm. 22 And, just as

Yosef had predicted, he hanged the chief baker. 
23 But, (that day) the chief butler did not remember Yosef. And he forgot him (later on too). 

THE HAFTARAH FOR VAYEISHEV IS ON PAGE 388.  THE HAFTARAH FOR CHANUKAH IS ON PAGE 398.

behalf. Instead of relying on God to save him via the butler, Yosef should

have depended on God to save him in whichever way God deemed fit,

while realizing that there was a distinct possibility that it might be through

the butler.

TWO YEARS

Based on the above, we can also explain why Yosef was imprisoned for

two further years for his “sin” of relying on the butler.  To clarify this point,

let us first turn to a peculiar detail in Yosef’s analysis of the butler’s dream.  

In response to the butler’s statement that, “On the vine were three tend-

rils” (v. 10), Yosef explained, “the three tendrils are three days” (v. 10). This

begs the question: How did Yosef know that the three tendrils represented

three days, and not three weeks? Or three months?

Presumably, Yosef reasoned that God had sent the butler to save him

immediately. So, he interpreted the three tendrils to signify the lesser

timespan of three days.

This would have been the case if Yosef had trusted in God sufficiently.

But since Yosef erred in placing too much significance on the arrival of the

butler (as explained above), God decided to punish him by following an

alternative interpretation of the dream: that Yosef would be saved only

after three years!

This case is comparable to Rashi’s earlier comment in Parshas Noach

that “when God brought the rains down He brought them down with

mercy, so that if the people would repent they would be rains of blessing.

When they failed to repent, the rains became a flood” (Rashi to 7:12).

Likewise, in our case, God initially sent the butler to save Yosef and

indicated that the salvation would be soon, in three days. But since Yosef

responded incorrectly, the three days were increased to three years.

Nevertheless, since a punishment need not be administered in full

measure, God lessened the sentence to two years and part of a third year.

Thus Rashi writes that Yosef stayed in jail a further two years, for in fact,

he remained there for two years and a few days which, in God’s mercy,

was considered to be an entire year.

(Based on Sichas Shabbos Parshas Vayeishev 5743)

T O R A S  M E N A C H E M

MAFTIR

Maftir readings for Shabbos Chanukah: day one—Bamidbar 7:1-17 (page 403); day two—ibid. 18-23 (page 403).
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The word Mikeitz means “At the end,” as in the saying,

“the end of days” (Daniel 12:13).

In Aramaic the word “days” is almost identical to its

Hebrew equivalent, but the last letter switches from a

mem to a nun (oh¦n²h = ih¦n«h). The Zohar (I 62b) notes that this

Aramaic word, ih¦n«h, is identical to the Hebrew word ih¦n±h,
meaning “right” and on this basis, the Zohar concludes:

“There are two ‘ends,’ one on the spiritual ‘right’ and one

on the spiritual ‘left.’”

In Jewish mysticism, “left” represents the side of evil.

So, the “end of the spiritual left” refers to the day when

evil will cease to exist, with the end of exile, i.e. “the end

of days” (oh¦n²h©v .¥e).

“Right,” on the other hand, represents goodness and

holiness. Thus we refer to the “end of the right,” to

indicate that there is no dilution of values in the realms of

holiness, so the end is as good as the beginning.  The term

ih¦n±h©v .¥e (“end of the spiritual right”) is thus an allusion to

the final redemption, when good will triumph over evil,

and we will see how good is found consistently through-

out the entire world.

W e are thus left with the question: Which “end” does

the word Mikeitz refer to—the “end of the left” or

the “end of the right”?

In fact, both could be argued:

a.) At the beginning of our Parsha, Yosef is released

from jail. This was the end of Yosef’s exile, i.e. the “end

of the left.”

b.) On the other hand, we then read how Yosef

suddenly rose to power and became ruler over Egypt—his

redemption, represented by “the end of the right.”

How could the two opposite concepts of exile and

redemption be alluded to by the same expression?

Chasidic thought explains that the inner purpose of

exile is that the Jews should be scattered around the world

in order to “rescue” sparks of holiness which had been

lost in physicality. Thus, redemption is not the

elimination of exile, but rather, it is the goal of exile. And

therefore, both concepts are hinted to by the same word.

(Based on Likutei Sichos vol. 5, pp. 200-1; Biuray haZohar p. 299)

[ The Name of the Parsha [



1 rtv ahj, aWp ne. ,anWj     2 sbhtk c' t     3 cWr py' v     

)t( uhvh ne./f,rdunu nxu;' ufk kaui e.' xu; vut: gk vhtur/fk atr

bvru, thbo eruho hturho' ju. nbhkux' npbh afk vtr. gauhhi hturho

hturhochsh tso' ubhkux gukv c,ufo unaev tu,o' kph athi danho

hurshi cnmrho,shr fatr trmu,: )c( hpu, nrtv/xhni vut khnh

vaucg' avcrhu, brtu,hpu, zu kzu' athi ghi crhv mrv cjcr,v: ctju/
ctdo' nrha"e ckg"z' fnuhadt tju: )d( useu, car/yhbch"a ckg"z'

kaui se: )s( u,tfkbv/xhnia,vt fk anj, vaucg bafj, chnh vrgc:

)v( cebv tjs/yuths"k ckg"z:crhtu,/ ahhb"a ckg"z: )u( uasupu,/

vkhh"sa ckg"z/ uaehpi esuo' jcuyu,'kaui naeu;' vjcuy ,nhs gk hsh

vsk, vnfv gkhu: esho/ruj nzrjh,' aeurhicha"t: )z( vcrhtu,/
ahhb"a ckg"z

1
: uvbv jkuo/ uvbv bako jkuo ako kpbhuuvumrl kpu,rho:

)j( u,pgo ruju/unyrpt rujhv' neaea, c,ufu fpgnui'ucbcufsbmr

vut tunr u,,pgo ruju
2

' kph avhu ao a,h pghnu,' afj, vjkuo

uvgkn, p,rubu
3

: jrynh/vbjrho cyhnh n,ho' aautkho cgmnu,/ )yhnh

vigmnu, ckaui trnh' ucnabv ch, avut nkt ynht' nkt gmnu,(: uthi
pu,rtu,o kprgv/pu,rho vhu tu,o' tck kt kprgv' akt vhv euki
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�� Why were the Egyptian sorcerers unable to interpret

Pharaoh’s dreams? (v. 8)

RASHI: They did interpret them, but not [satisfactorily] for Pharaoh,

for their voice did not enter his ears, and he had no satisfaction from

their interpretation. They said, “You will have seven daughters, and

you will bury seven daughters.”

MIDRASH: They said, “The seven good cows are seven daughters

that will be born to you.  The seven ugly cows mean that you will

bury seven daughters. The seven good ears of grain are seven

countries that you will conquer; the seven bad ears of grain are seven

colonies that will rebel against you. 

BACHAYE: How is it possible that not one of the Egyptian sorcerers

thought of Yosef’s strikingly obvious explanation—that the seven fat

cows and seven good ears of grain represented seven good

agricultural years, and the seven thin cows and thin ears of grain

represented seven years of famine? This matter, however, was

arranged by God so as to bring greatness to Yosef.

CHIZKUNI: The Egyptian sorcerers thought that the two dreams each

had their own meanings.  Therefore, they were unable to interpret

them properly.

ABARBANEL: The Egyptian sorcerers understood that according to the

science of dream interpretation, a dream is never to be taken literally,

because the imagination causes events to be expressed in a cryptic

fashion. Therefore, they sought for a possible scenario which

Pharaoh’s dream might hint to, e.g. seven daughters being born etc.

Yosef, however, knew by Divine inspiration that this case was an

exception to the above rule, and that Pharaoh’s dream was a direct

vision of the future which was indeed to be taken literally.  

Îl©r c¬�nŸr d− �P�d�e m½¥lŸg dŸŕ�x©tE mi®�n�i m�í	z�p�W u −�T�n i¾�d�i
e ` `n
d−�`�x	n zF ¬t�i zF½x¨R r©á�W Æ z÷Ÿr xŸÀ`�i	dÎo�n d́ �P�d�e a :xŸ «̀ �i	d
zFÀx�g�̀  zFx́¨R r©a¯�W dº�P�d�e b :Eg«`¨A d�pi− ¤r�x�Y
e x®ŸÿA zŸ ´̀ i�x§aE
d�p�cŸ ²n£r«	Y«
e x®Ÿ ÿA zFT́	c�e d− � �̀x	n zF ¬rx xŸ½̀ �i	dÎo�n Æ o�di�x�g«	̀  zF ³lŸr
zF ³rx zFÀẍR	d d�p§ĺ©k Ÿ̀Y
e c :xŸ «̀ �i	d z¬ ©tŸ�yÎl©r zF −x¨R	d l¤v¬�`
d−�`�x	O	d zŸ ¬t�i zF½x¨R	d r©a´�W z�`μ x½Ÿy¨A	d zŸT́	c�e Æ d�`�x	O	d
r©á�W | d´ �P�d�e zi® �p�W m −÷�g«
I«
e o¾Wi�I
e d :dŸ «r�x©R u −	wi�I
e zŸ ®̀ i�x§A	d�e
r©á�W Æ d�P�d�e e :zF «aŸh�e zF ¬̀ i�x§A c−g�` d¬ �p w§A zF ²lŸr miÀ¦l¢A�W
Æ d�p§rÆ©l§a�Y
e f :o«�di�x�g«	̀  zF −g�nŸ «v mi®�cw zŸt́Ec�WE zF −T	C mi½¦l¢A�W
zF ®̀ ¥l�O	d�e zF −̀ i�x§A	d mi½¦l¢A�X«	d r©á�W z�̀ μ zF½T	C	d mí¦l¢A�X	d
gÀ©l�W�I
e F½gEx m¤ŕR̈�Y
e Æ x�wŸÆA©a i³�d�i
e g :mF «l�g d¬ �P�d�e dŸ −r�x©R u ¬	wi�I
e
dŸ ³r�x©R xÆ¥R	q�i
e di® �n̈k�gÎl̈MÎz�̀ �e m�i−	x§v�n i¬�O�h�x	gÎl̈MÎz�̀  ²̀ x�w�I
e
x´Ÿ	y Æ x¥A	c�i
e h :dŸ «r�x©t§l m−zF` x¬�zFRÎoi«�̀ �e F½n÷�gÎz�̀ Æ m�d¨l

̀d�e m�lg dŸr�x©tE oi�p�W oi�Y�x	Y sFQ�n d�e�d
e `

r©a�W ow§lq ̀x�d
p o�n ̀d�e a :`x�d
p l©r m�`w

o�i�rx�e xŸ	y§A oni�H©tE i�f�g�n§l oxi¦R	W oxFY

ow§l�q o�i�p�x�g�` oxFY r©a�W `d�e b :`�e�g	`§A

xŸ	y§A oxi�q�g
e i�f�g�n§l oWi¦A ̀x�d
p o�n o�di�x�z©A

:`x�d
p si¥M l©r `zxFz�C o�di¥l§a�w§l `nw�e

xŸ	y§A oxi�q�g
e i�f�g�n§l oWi¦A ̀zxFY öl̈k� 
̀e c 

̀zni�H©tE i�f�g�n§l oxi¦R	W ̀zxFY r©a�W z
i

̀d�e zEp�i�p�Y m
l�g
e K�n�cE d :dŸr�x©R x©r�Y�̀ �e

:öah�e oni�H©R c	g �̀i�p	w§A oi�w§l̈q oi¦l̈AEW r©a�W

og�n̈v mEC�w o�ti�w�WE o�w�l oi¦l̈AEW r©a�W ̀d�e e 

r©a�W z
i `z�i�ẅl `�I©l̈AEW `¨r̈l§aE f :o�di�x�z©A

̀d�e dŸr�x©R x©r�Y�̀ �e ̀z�i§l̈nE ̀zni�H©R �̀I©l̈AEW

g©l�WE Di�gEx `̈t�x	H�nE ̀x§t©v§a d�e�d
e g :`n§l�g

̀dni¦M
g l̈M z
i�e m�i	x§v�n i�Wxg l̈M z
i ̀x�wE

x	Ẅt�C zi¥l�e Di�n§l�g z
i oFd§l dŸr�x©t i�rY�W�̀ �e

dŸr�x©R m¦r i�wW a	x li¦N	nE h :dŸr�x©t§l oFd�z
i

hWar
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A t the end of two years, it happened that Pharaoh was dreaming, and—look!—he was standing

by the Nile. 2 Then, from the Nile—look!—there were seven nice-looking, well-built cows

coming up, and they pastured in the marshland. 3 Then—look!—seven other, ugly-looking, thin

cows were coming up after them from the Nile, and they stood beside the (other) cows on the bank of

the Nile. 4 Then, the ugly-looking, thin cows devoured the seven nice-looking, well-built cows, and

Pharaoh woke up. 
5 He fell asleep and dreamed again, and—look!—seven healthy and good ears of grain were growing

on one stalk. 6 And—look!—seven thin ears of grain, parched by the east wind, were growing up after

them. 7 Then, the thin ears of grain swallowed up the seven healthy and full ears of grain. 

Pharaoh woke up, and now (he had) a (complete) dream (that needed to be interpreted). 
8 In the morning, his mind was buzzing (with agitation). So he sent (messengers) and called all the

sorcerers of Egypt and all its sages. Pharaoh related his dreams to them, but no one interpreted them

(satisfactorily) for Pharaoh.

THE FAILURE OF THE EGYPTIAN SORCERERS (V. 8)

Rashi’s comment to verse 8 prompts the following questions:

a.) Why did Rashi feel it necessary to cite—from the Midrash—the

Egyptian sorcerers’ interpretation which was rejected by Pharaoh? The

Torah itself does not hint at all to the content of the sorcerers’

interpretation, so why did Rashi mention it?

b.) The Midrash cites two interpretations offered by the Egyptian sorcer-

ers.  Rashi however, only cited one of them. Why?

c.) Why does Rashi not address the obvious question, posed by

Bachaye, why Yosef’s extremely simple interpretation could not be

fathomed by any of Egypt’s sorcerers?

Bachaye answers that God withheld the true interpretation from the

sorcerers in order to bring Yosef to greatness. However, it would have

been a very great miracle indeed for all the sorcerers of Egypt not to

have thought of the obvious interpretation which Yosef offered. Thus,

it is difficult to accept at the literal level that such a miracle occurred,

without any indication of such an occurrence in the Torah or in

Rashi’s commentary.

Chizkuni argues that Yosef’s genius was the realization that Pharaoh’s

two dreams were actually one (see below, v. 25). However this interpretation

is incompatible with Rashi’s commentary since, as mentioned above

(question ‘b’), Rashi stresses that the sorcerers only offered one

interpretation for both dreams (in contrast to the Midrash which offers a

different interpretation for each dream).  Thus according to Rashi, the

Egyptian sorcerers also realized that both dreams had the same meaning.

And Abarbanel’s explanation is difficult to accept at the literal level

because: a.) We do not have a precedent in scripture for the concept of

how imagination affects a person's dreams. b.) On the contrary, we find

that Ya’akov and Yosef's dreams did come true in the literal sense.

So we are left with the question: Why could a host of Egyptian sorcerers

not fathom Yosef’s simple interpretation of Pharaoh’s dream, which was

heralded as an act of utter genius and Divine inspiration (see below v. 38)?

�
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[ Sparks of Chasidus [

Pharaoh’s dream is the very beginning of the story of Egyptian

exile. The dream predicted a famine which eventually caused

Ya’akov and his family to settle in Egypt where, a generation later,

they were enslaved.

In times of exile, the Jewish people are forced to withstand the

fluctuation between two contradictory modes of life: love of God

at the time of prayer, and then total immersion into the physical

world during one’s business and private affairs the rest of the

day. Chasidic teachings compare this situation to a dream,

because in a dream two opposite, contradictory phenomena can

coexist simultaneously.

In order to hint to this idea, the precursor of the Egyptian exile—

our current story—was recorded in the Torah as a dream.

(Based on Likutei Sichos vol. 15, p. 346)

[ The Last Word [

Yosef, a righteous person, dreamed about working in the field

with his brothers, binding sheaves.  Pharaoh, a wicked man,

had a dream which involved no effort on his part at all.

This highlights the fact that all matters of holiness require effort,

ensuring that what we receive from God in return should not be

unearned “bread of shame” (see Jerusalem Talmud, Orlah 1:3).

When a person dedicates himself to serious work, he has the

promise of success that “you labored (and therefore) you

discovered” (Megillah 6b). In fact, a person is capable of achieving

success far beyond the proportion of effort invested—following

the pattern of “always ascending when dealing with matters of

holiness.”

(Based on Likutei Sichos vol. 3, p. 819ff.)



1 c"r py' u     2 ao py' y     3 anutk hd' s      

bfbx ctzbhu'ukt vhv ku eur, ruj cp,rubo' avhu tunrho acg cbu, t,v

nukhs' acg cbu,t,v eucr
1

: )ht( tha fp,rui jkunu/jkuo vrtuh

kp,rui abp,r kbu' usunvku: )hc( bgr gcrh gcs/trurho vragho'

athi yuc,o aknv' nzfhru ckauiczhui: bgr/auyv' uthi rtuh kdsukv:

gcrh/tphku kaubbu thbu nfhr: gcs/uf,uccbhnuxh nmrho' athi gcs

nukl ukt kuca cdsh arho )x"t ahrho(: thafjkunu/kph vjkuo ueruc

kgbhhbu: )hd( vahc gk fbh/prgv vbzfr kngkv'fnu atnr prgv em;

gk gcshu' vrh nert emr kaui' ukt phra nh vahc' kphathi mrhl kpra

nh vahc' nh achsu kvahc' uvut prgv' ufi srl fk nertu,emrho' gk

nh agkhu kgau, vo xu,nho t, vscr: )hs( ni vcur/ni ch,vxuvr'

avut gauh fnhi dunt' ufi fk cur acnert kaui dunt' ut; to thicu

nho eruh cur' pua"h ckg"z: uhdkj/npbh fcus vnkfu,: )yu( ,ang
jkuokp,ur t,u/,tzhi u,chi jkuo kp,ur tu,u: ,ang/kaui vcbv

uvtzbv' fnuaung hux;' tar kt ,ang kaubu' tbyhbsr"t ckg"z
2

:

)yz(ckgsh/thi vjfnvnakh' tkt tkvho hgbv' h,i gbhv cph kakuo

prgv: )hy( sku,/fjuau,' fnunsug t,v ffv sk
3

stnbui: ureu, car/
fk kaui reu, acnert' jxrh car'uckg"z ckut"a: )fd( mbnu,/mubnt

ckaui trnh xkg' vrh vi fg. ckh kjkuj'ueau, fxkg/ u,rdunu bmi kehi'
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:mF «I	d xi¬¦M�f	n i−�p�` i¾	`h�gÎz�` xŸ ®n`¥l dŸ −r�x©RÎz�` mi½�w�W	O	d
mi½�g̈A	H	d x́Ÿ	y zi¥Aμ xÀ	n�W�n§A i¹�zŸ̀  oÆ�Y�I
e ei® c̈a£rÎl©r s´ ©vw dŸ −r�x©R i

`E ®d�e i´ �p�` c−g�̀  d̈l�i¬ ©l§A mF ²l�g d¬ n§l	g«
P
e `i :mi«¦tŸ̀ «d x¬Ÿ	y z−�̀ �e i¾�zŸ̀
x́ Ÿ	y§l c¤a¤rμ iÀ�x§a¦r x©r´ 
p Ep¹Y�` mÆW�e ai :Ep�n«¨lg F −n÷�g oF ¬x�z¦t§M Wi²�̀
F −n÷�g«©M Wi¬�̀  Epi® �zŸn «÷�gÎz�̀  Ep−l̈ÎxY§t�I
e F½lÎx¤R	q�PÆ 
e mi½�g̈A	H	d
i−�P©MÎl©r ai¬�W�d i²�zŸ` d® �id o´ ¥M Ep− ¨lÎx	z«¨R x¬ �W� «̀©M i² �d�i
e bi :x«z̈R
Ed−ªvi�x�i
e s½�qFiÎz�` `´x�w�I
e Æ dŸr�x©R g³©l�W�I
e ci :d«¨lz F ¬zŸ`�e
x�n Ÿ̀³I
e eh [ipy] :dŸ «r�x©RÎl�` `Ÿ −a�I
e ei½z÷�nŸ�y ś ¥N	g�i
eÆ g©N
b�i
e xF ®A	dÎo�n
i�Y§r³	nW iÀ�p� «̀
e F ®zŸ̀  oí�̀  x−�zŸtE i�Y�n½©lg mFĺ�g s½�qFiÎl�̀ Æ dŸr�x©R
s ¯�qFi o©rÆ 
I
e fh :F «zŸ` xŸ ¬Y§t¦l mF −l�g r¬	n�W�Y xŸ½n`¥l Æ LiÆ¤l¨r
:dŸ «r�x©R mF ¬l�WÎz�` d− �p£r«
i mi¾�d÷�` i® c¨r§l¦A xŸ −n`¥l dŸ²r�x©RÎz�`
:xŸ «̀ �i	d z¬ ©t�UÎl©r c−�nŸr i¬ �p�p�d i¾�n÷�g«©A s®�qFiÎl�̀  dŸ −r�x©R x¬ ¥A	c�i
e fi

x	`Ÿ ®Y zŸt́i�e x−ŸÿA zF ¬̀ i�x§A zF½ẍR r©á�W Æ z÷Ÿr xŸÀ �̀i	dÎo�n d́ �P�d�e gi

o½�di�x�g«	̀  zFĺŸr Æ zFx�g�̀  zF ³x¨RÎr©a«�W dº�P�d�e hi :Eg«`¨A d�pi− ¤r�x�Y
e
d�P² �d¨k i�zi¯�`xÎ` «÷ x® Ÿy¨A zFT́	x�e cŸ −̀ �n x	`Ÿ ²Y zF ¬rx�e zFÆN	C
zF ®rx«d�e zF −T	x«d zF½ẍR	d Æ d�p§lÆ©k Ÿ̀Y
e k :©rŸ «ẍl m�i−	x§v�n u�x¬ �`Îl¨k§A
d�pÀ¤A�x�wÎl�` d�p Ÿ̀áY
e `k :zŸ «̀ i�x§A	d zF −pŸW`«�xd zF ²x¨R	d r©a¯�W z´�`
d®N̈�g�Y©A x−�W� «̀©M r½	x ó�di� �̀x	nE d�p½¤A�x�wÎl�` E`´äÎi¦M Æ r	cFp ` ³÷�e
c−g�̀  d¬ �pw§A z ²÷Ÿr miÀ¦l¢A�W r©á�W | d́ �P�d�e i®�n÷�g«©A �̀x−�̀ �e ak :u «wi�̀ «�e
zFt́�c�W zF −T	C zF ¬n�p§v mi½¦l¢A�W r©á�W Æ d�P�d�e bk :zF «aŸh�e zŸ ¬̀ ¥l�n
z² �̀  zŸ½T	C	d mí¦l¢A�X	d Æ � o§rÆ©l§a�Y
e ck :m«�di�x�g«	̀  zF −g�nŸ «v mi®�cw
:i«¦l ci−�B	n oi¬�̀ �e mi½�O�h�x	g«	dÎl�̀ Æ x	nŸ «̀ �e zF ®aŸH	d mi−¦l¢A�X«	d r©a¬ �W

:oi�c `nFi x©M�c	n `�p�` i�pg�xq z
i xni�n§l
zi¥A z	x�H	n§A i�z�i a	di�e i�dFc§a©r l©r f�b�x dŸr�x©R i

�̀p�n�l�g
e `i :i�nFY�g
p a	x z
i�e i�z�i �̀I©lFhw a	x
o©x�WEt§M x©a�B `Ed�e �̀p�` c©g �̀i§li¥l§A ̀n§l�g
d`x§a¦r m¥lEr `�pO¦r oO	z�e ai : �̀p�n¥l�g Di�n§l�g
x	W¨tE Di¥l `�pi¦rY�W� �̀e `�I©lFhw a	x§l ̀C§a©r
d�e�d
e bi :xW¨R Di�n§l�g§M x©a�B `�pn§l�g z
i `�p¨l
l©r ai�z�` i�z�i d�e�d o¥M �̀p̈l x	Ẅt i�c ̀n§M
z
i ̀x�wE dŸr�x©R g©l�WE ci :äl§v Di�z�i�e i�WEO�W
i�P	W�e x©R	q�e i�xi�q�` zi¥A o�n i�dEhi�d�x	̀ �e s�qFi
dŸr�x©R x	n�`
e eh :dŸr�x©R z
e§l l©r�e Di�zEq§k

�̀p� 
̀e Di¥l zi¥l x	ẄtE zi�ni¥l�g ̀n§l�g s�qFi§l
`n§l�g r	nW �Y	`�C x	ni�n§l K¨l£r zi¥r�n�W
dŸr�x©R z
i s�qFi ai�z�`
e fh :Di�z�i x	W§t�n§l
�i�i mc�w o�n oi�d̈l�` i�zn§kg o�n x	A x	ni�n§l
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e ak :zi�ẍr�Y�̀ �e
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e ̀z̈ah �̀I©lAEW

hWar



289 / BEREISHIS - GENESIS - PARSHAS MIKEITZ 41:9-24

9 The chief butler spoke to Pharaoh, saying, “I (have to) mention my wrongdoings today! 10 When

Pharaoh was angry with his servants, and he put me in prison in the house of the chief slaughterer—

(both) me and the chief baker, 11 we both dreamed a dream on the same night. Each person had a dream

(that clearly depicted) his destiny. 
12 There was a Hebrew lad with us, a slave of the chief slaughterer, and we told (the dreams) to him.

He interpreted our dreams for us. He gave each person a (feasible) interpretation of his dream. 
13 Then, things happened just as he had interpreted for us: (Pharaoh) restored me to my position, and

he hanged (the chief baker).” 
14 So Pharaoh sent (a messenger) and called for Yosef. 

They rushed him from the dungeon. He cut his hair (especially for the King), changed his (prison)

clothes, and he came to Pharaoh. 
15 Pharaoh said to Yosef, “I’ve had a dream, but there is no one to interpret it, but I’ve heard it said

about you with certainty* that you listen to a dream, (understand it, and are then able) to interpret it.” 
16 Yosef replied to Pharaoh, saying, “(The wisdom to interpret dreams) is not from me. God will put

an answer that will appease Pharaoh (into my mouth).” 
17 Pharaoh said to Yosef, “In my dream—look!—I was standing on the bank of the Nile. 18 Then—

look!—seven well-built, nice looking cows were coming up from the Nile, and they pastured in the

marshland. 19 Then—look!—seven other cows were coming up after them, (which were) weak, very ugly

looking and thin. I have never seen such bad (cows) throughout the entire land of Egypt.” 
20 “Then, the thin, ugly cows devoured the first seven healthy cows. 21 They were swallowed up inside

them, but it wasn’t recognizable that they’d gone inside them. They looked as ugly as they were to start

with. Then I woke up.”
22 “I saw in (another of) my dream(s): Look!—seven ears of healthy and good grain were growing on

one stalk. 23 And—look!—seven thin ears of dehydrated grain, parched by the east wind, were growing

up after them. 24 Then, the thin ears of grain swallowed up the seven good ears of grain.” 

“I told (my dreams to all) the sorcerers, but no one is telling me (a satisfactory explanation).” 

THE EXPLANATION

Pharaoh’s sorcerers wanted to take the dream literally, that the seven fat

cows indicated seven good years etc., but there was one detail in the

dream which held them back from doing so: 

After the seven fat cows left the Nile, the Torah states, “Then, look!—

seven other, ugly-looking, thin cows were coming up after them from the

Nile, and they stood beside the (other) cows on the Nile bank” (v. 3). This

perplexed the Egyptian sorcerers, for if the seven fat cows represent seven

years of abundance and the seven thin cows seven years of famine, how

is it possible that “they stood beside each other,” suggesting that all

fourteen cows were present at the same time. 

This problem led the sorcerers to conclude that the fourteen cows could

not represent fourteen years which occur one after the other.  Rather, the

two types of cows must represent two phenomena which can occur

simultaneously.  

Therefore, Rashi writes that the Egyptian sorcerers told Pharaoh, “You

will have seven daughters, and you will bury seven daughters.” For

Pharaoh would certainly have had numerous wives and concubines, so it

was quite feasible that, at the same time, he would have seven daughters

and bury seven daughters.

Rashi however rejected the second interpretation of the Midrash that

“The seven good ears of grain are seven countries that you will conquer;

the seven bad ears of grain are seven colonies that will rebel against you,”

because it is extremely unlikely, at the literal level, that Pharaoh would

decide to conquer seven different countries at once, as it is militarily

unwise to fight many wars at the same time.

How did Yosef overcome the above difficulty, and render the dream

literally to Pharaoh's satisfaction?

To solve this problem, let us first address a perplexing matter in the

account of Yosef’s words to Pharaoh: 

After interpreting Pharaoh’s dream, Yosef did not remain quiet. Rather,

he continued to offer practical suggestions to Pharaoh: “And now,

Pharaoh should select a person who is understanding and wise, and

appoint him over the land of Egypt. Pharaoh should enact that he appoint

officials over the land....Let them collect all the food...so that the land will

not be destroyed by the famine” (v. 33-36, below). 

This begs the question: How did Yosef have the audacity to tell Pharaoh

how his country should be managed?  Consider that Yosef was not an

advisor of the King, but a “criminal” of Egypt, who had just been taken

out of prison solely due to his excellent reputation in dream interpretation.
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Surely, Yosef should have interpreted the dream—which was all he was

asked to do—and then remained silent.  How could a person, who just a

few minutes earlier found himself in prison, come and advise the King of

Egypt how to run his country, without being requested to do so?

It could be argued that Yosef was not offering advice at all, but that

rather, this too was part of his interpretation of Pharaoh’s dream. The

sorcerers’ mistake was that they perceived the dream purely as a vision of

the future. Yosef however realized that the primary focus of the dream was

a practical directive from God, informing Pharaoh what he should do.

This made it possible for Yosef to interpret the dream literally: that the

seven fat cows and good ears of grain represented seven years of

abundance, and the seven thin cows and thin ears of grain represented

seven years of famine.  As for the phrase which had perplexed the

Egyptian sorcerers—that the thin cows “stood beside the (other) cows on

the bank of the Nile”—Yosef explained that this represented God’s advice

to Pharaoh. Namely, that during the seven years of abundance the

Egyptians should save grain to use during the years of famine.  In this way

the two sets of seven years would “coexist,” not in actual time, but in their

relationship with each other. I.e. during the seven years of plenty the

people would be highly conscious of the seven years of famine, and their

behavior would be strongly influenced by the prospect of the upcoming

famine. Thus, God showed Pharaoh an image of the seven fat cows next

to the seven thin cows as a message to him that the first seven years would

be intimately associated with the next seven years.
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25 Yosef said to Pharaoh, “Pharaoh’s (two) dream(s) have a single (meaning). God has told Pharaoh

what He is (planning) to do: 26 The seven good cows are seven years, and the seven good ears of grain

are (the same) seven years—it’s one dream. 27 The seven thin and ugly cows coming up after them are

seven years, as are the seven bare ears of grain, beaten by the east wind. They will be seven years of

famine.
28 “It is as I have told Pharaoh. God has shown Pharaoh what He is about to do!
29 “Look!—seven years of great abundance are coming throughout the entire land of Egypt. 30 (The

significance of the swallowing is that) seven years of famine will follow after them, when all the

abundance in the land of Egypt will be forgotten. The famine will destroy the land. 31 (The fact that it

wasn’t recognizable that the thin cows had swallowed the fat cows means that) the abundance will not

be recognizable because of the famine that will follow, for it (will be) very severe.
32 “Concerning the repetition of the dream to Pharaoh, this is because the matter is ready before God,

and God is quickly going to carry it out.
33 “And now, Pharaoh should select a person who is understanding and wise, and appoint him over

the land of Egypt. 34 Pharaoh should enact that he appoint officials over the land, and prepare the land

of Egypt during the seven years of abundance. 35 Let them collect all the food from these coming seven

good years, and let them gather the grain under Pharaoh’s control, food guarded in the storehouses.
36 The food (that is stored) will thus remain as a reserve for the land for the seven years of famine which

will be in the land of Egypt, so that the land will not be destroyed by the famine.” 

�� If the repetition of a dream means that it will happen soon (v. 32), why did Yosef’s dreams take 22 years to materialize? 

RASHBAM: The repetition of a dream is only a sign that it will occur quickly if the dream is repeated twice on one night. Thus, even though

Yosef’s dreams were repeated (37:5-9), they did not materialize quickly, as the two dreams occurred on different nights.

Based on the above, we can understand why Yosef’s interpretation led

Pharaoh to exclaim, “There’s no one as understanding and wise as you”

(v. 39), for Yosef’s genius, with which he excelled over all of Egypt’s

sorcerers, was his ability to discern within the dream not only predictions,

but practical advice too.

(Based on Likutei Sichos vol. 15, p. 339ff.)

THE REPETITION OF A DREAM (V. 32)

Rashbam’s explanation—that a dream only materializes quickly if it

occurs twice in the same night—is difficult to accept at the literal level, since: 

a.) The main point of verse 32 is surely that the theme of the dream

recurs. Precisely when it recurs is a relatively insignificant point.

b.) Yosef’s explanation, as stated in the verse, does not take into

account the point of Pharaoh’s dreams occurring on the same night.

So why did Yosef’s dreams not materialize quickly, since they were

repeated just like Pharaoh’s? And why does Rashi not address this basic

question?

THE EXPLANATION

Rashi did not feel it necessary to answer the above question, as he held

the matter to be self-evident:

While Yosef’s two dreams contained similar elements, they were not, in

fact, repeated because the second dream contained new information.

I.e. that in addition to the brothers bowing down to Yosef, his father and

stepmother* would bow to him too.  Pharaoh’s two dreams, by contrast,

contained exactly the same message, without any new information being

added the second time.  

Thus the principle that “the double repetition of the dream... is because

the matter is ready before God, and God is quickly going to carry it out”

(v. 32), did not apply to Yosef’s dreams, because they were not, in fact,

repeated at all. Rather they were two separate dreams, which shared

some common elements.

In fact, both of Yosef’s dreams actually came true at separate times. First

we read, later in our Parsha, that all the brothers came before Yosef,

without their father, and threw themselves on the ground in front of him

(43:26)—corresponding to Yosef’s first dream where his brothers’ sheaves

bowed down to his sheaf. And then the vision that “the sun, the moon,

and eleven stars threw themselves down before me” (37:9), was fulfilled

after his father and stepmother arrived in Egypt, along with all the

brothers.

A THIRD DREAM?

On closer examination however, we see that the brothers actually

bowed down to Yosef twice before Ya’akov arrived in Egypt: once when

they first arrived (42:6), and again when they returned with Binyamin

(43:26). Thus, according to the above logic, Yosef should have had three

dreams corresponding to: a.) When his brothers bowed down the first

time, without Binyamin; b.) When they bowed down the second time with

Binyamin; c.) When Ya’akov and Bilhah bowed down with the brothers. 

Nevertheless he only had two dreams, corresponding to ‘b’ and ‘c.’

Why was the first bowing not predicted?

However, it could be argued that the first time that the brothers bowed

to Yosef (without Binyamin), they did so merely out of courtesy, not out

of subordination. Consequently, this first bowing corresponded to the

�
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* Or, alternatively, the detail of the “moon” bowing down in Yosef’s dream was nonsense—see Rashi to 37:10. 
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brothers’ sheaves gathering around Yosef’s sheaf (37:7). Then later, when

they bowed (along with Binyamin) in total subordination to Yosef, the first

dream was fulfilled in its entirety, “Your sheaves... threw themselves down

(in front of) my sheaf.”

WHEN DID YOSEF KNOW THAT HIS DREAMS HAD COME TRUE?

One problem with the above explanation is that it appears to contradict

an explicit statement of Rashi.  On the first occasion in which Yosef’s

brothers bowed down to him (without Binyamin), Rashi writes: “He knew

that [his dreams] had been fulfilled, for [his brothers] had prostrated

themselves to him” (Rashi to 42:9). How does this fit with the above

explanation, that not even one of Yosef’s dreams was fulfilled the first time

that the brothers bowed down to him?

In truth, however, this comment of Rashi does not contradict our earlier

explanation, for Yosef could not have been sure that all of his dreams

would come true in all their detail.  Thus, the first time that the brothers

bowed down, Yosef presumed that this alone represented the fulfillment

of both dreams, albeit with some details omitted.  Only later did he see,

retroactively, that both his dreams were actually fulfilled, in all their detail,

on subsequent occasions.

(Based on Sichas Shabbos Parshas Mikeitz 5741)
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T he matter pleased Pharaoh and all his servants. 
38 Pharaoh said to his servants, “(Even if we tried,) would we find (anyone else) like this? A man

who has God’s spirit in him?” 
39 Pharaoh said to Yosef, “Since God has let you know all this (it proves that) there’s no one as

understanding and wise as you. 40 You will be in charge of my household, all my people will be fed

through your command. Only (by virtue of) the throne will I be greater than you.” 
41 Pharaoh said to Yosef, “See, I have appointed you over the entire land of Egypt!” 
42 Pharaoh removed his ring from his hand and placed it on Yosef’s hand. He had him dressed in linen

robes, and placed a golden chain around his neck. 43 He had (Yosef) ride in his second (royal) chariot,

and they called out before him, “(This is) the King’s advisor.” (Pharaoh thus) gave (Yosef) authority over

the entire land of Egypt. 
44 Pharaoh said to Yosef, “I am Pharaoh (King of Egypt, and I hereby decree that), without your

permission, no man may raise his hand (to hold a weapon) or his foot (to ride on a horse) in the entire

land of Egypt.” 
45 Pharaoh named Yosef “Tzafnas Pane’ach” (“explainer of hidden things”), and he gave him Asnas—

the daughter of Poti-Fera (i.e. Potifar), the priest of Oin—for a wife. And Yosef went forth (as a ruler) over

the land of Egypt. 
46 Yosef was thirty years old when he stood before Pharaoh, the King of Egypt. 

Yosef then left Pharaoh’s presence, and visited the entire land of Egypt.

YOSEF’S NEW NAME (V. 45)

While Rashi explains the meaning of the name Tzafnas Pane’ach—“he

who explains hidden things”— he fails to explain two basic issues which

are addressed by the other commentators:

Was Tzafnas Pane’ach a Hebrew term, as Ramban suggests? Or was it

the Torah’s translation of his Egyptian name, as Ibn Ezra questions?

And why did Pharaoh give Yosef a new name? Did Rashi accept the

interpretation of Rashbam, that it was customary to give a new name to a

person who took office? If this is the case, why did Rashi not say so?

THE EXPLANATION

Rashi’s commentary is indeed comprehensive, addressing every matter

which will trouble the reader at the literal level. Nevertheless, Rashi did

not comment on matters which he felt were, either: a.) So obvious that

the reader can work the matter out for himself with simple logic; or, b.) If

the matter can be understood on the basis of an earlier comment of Rashi.

In our case, when reading the verse, “Pharaoh named Yosef ‘Tzafnas

Pane’ach,’” Rashi expected the reader to take the verse simply and

literally, that Tzafnas Pane’ach was the actual name by which Yosef was

called in Egypt, and not the Torah’s translation of this name into Hebrew. 

Of course, the reader might question why Pharaoh would give Yosef a

Hebrew name. But again, Rashi felt it unnecessary to deal with this issue,

as there are a number of previous cases in the Chumash where non-Jews

accepted names into their own languages which were based on Hebrew

words. For example, the name “Bavel” (Babylon), was based on the idea

that “God confused (BaLaL) the language of the entire earth” (Noach 11:9).

Similarly, we find that Avimelech was a non-Jewish king who had a

Hebrew name (which means, “My father is a king”). Presumably, this was

his actual name and not the Torah’s translation.

Likewise in our case, since Pharaoh knew that the name Yosef was of

Hebrew origin, he would have endeavored to give him an appropriate

Hebrew name.

�

41:37

�� Why was Yosef called “Tzafnas Pane’ach”? (v. 45) 

RASHI: Tzafnas Pane’ach means, “He who explains hidden things.”

The word Pane’ach has no parallel in scripture.

IBN EZRA: If this is an Egyptian name then we don’t understand it. If

it is a translation [of his name into Hebrew], then we don’t know

Yosef’s Egyptian name.

RAMBAN: It is possible that Pharaoh inquired of Yosef what a

respectable name would be in his own language, or that he was

familiar with the language of Cana’an, as it was close to Egypt.  Thus

we find that Pharaoh’s daughter also gave Moshe a Hebrew name,

“She named him Moshe, and she said, ‘For I drew him (MeSHisihu)

from the water’” (Shemos 2:10).

RASHBAM: Yosef was given this name because it was the custom in

Egypt to give a person a suitable name when he assumed a position

of office. Thus, we find that Moshe “called Hoshea bin Nun,

Yehoshua” (Bamidbar 13:16), when he was made Moshe’s assistant.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

THIRD

READING

Continued on p. 295
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2
:

�� Why does the Torah stress that Menasheh and Efrayim

were born “before the year that the famine set in”? (v. 50) 

RASHI: From here we derive the principle that it is prohibited to

conceive a child during years of famine.

TOSFOS: Our Sages taught that Yocheved was born while [her par-

ents were] entering Egypt (Sotah 12a; Rashi to 46:15 below). Thus

[Levi, Yocheved’s father] appears to have had children in the years

of famine? 

Evidently, we are not speaking here of an actual prohibition

which existed in those days, but rather, a personal stringency of

Yosef  (Ta’anis 11a).

MIZRACHI: The prohibition of having children during times of

famine does not apply to a person who has not yet had both a son

and a daughter.  Therefore, Levi was exempt from this prohibition, as

he had not yet had a daughter.

RAN: The prohibition of having children during a famine is because

it is a time when Jewish people are suffering.  When Ya’akov and his

family entered Egypt they were not suffering since they still had

supplies of grain, and they knew that Yosef was not suffering either.

Therefore, it was permissible for Levi to have a child. 

However Yosef did not know that his family still had sufficient

supplies of grain so he was not permitted to have children (Ta’anis ibid).

BAIS YOSEF: The argument of Mizrachi is difficult for me to accept,

for if Levi was permitted to have children during a famine because he

had not yet had a daughter, then Yosef too would be permitted for

the same reason. Ran’s argument is also difficult to accept, for how

would the brothers have known that “Yosef was not suffering either”?

At the literal level, it seems that they did not know whether Yosef

was dead or alive at the time when Yocheved was conceived, some

seven or nine months before they moved to Egypt.

Rather, it seems to me that before the giving of the Torah there was

no prohibition against having children during times of famine, and it

was enacted much later as a requirement of Rabbinic law (commentary

to Tur, Orach Chaim, ch. 574).

MAHARSHA: Bais Yosef’s solution is difficult to accept, since we

know that the Patriarchs kept the entire Torah—even Rabbinic law—

before it was given. Therefore, it is unacceptable to argue that the

principle of not having children during times of famine would have

been neglected by them. 

Thus, it seems to me that Mizrachi’s solution is the most

appropriate: that the prohibition of having children does not apply to

a person who had not yet had both a son and a daughter.  Levi was

clearly exempt from this prohibition, so he went on to have a

daughter. 

Tosfos however adds that Yosef chose not to follow this exemption,

as a personal stringency beyond the requirements of Torah law

(Chidushei Agados, Ta’anis ibid).

�� Why was all the grain stored locally? (v. 48) 

RASHI: Because each land preserves its own produce. They would

put some of the local soil into the grain, and it would preserve the

grain, preventing it from decaying (see “The Last Word”).

C L A S S I C  Q U E S T I O N S
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I n the seven years of abundance, (the inhabitants of) the land gradually made collections (of grain).
48 (Yosef) collected all the (surplus) grain of the seven years (of abundance) that was in the land of

Egypt, and he placed the grain in the cities. He stored the grain of the fields surrounding each city

in (its adjacent city, along with some local soil as a preservative). 
49 Yosef gathered grain in large amounts, like the sand of the sea, until (they decided to) give up

counting it, since the counting had no (meaning). 

[ BB II RR TT HH OOFF MM EE NN AA SS HH EE HH AA NN DD EE FF RR AA YY II MM [

T wo sons were born to Yosef before the year that the famine set in, whom Asnas, the daughter

of Poti-Fera, the governor of Oin, bore to him. 51 Yosef named the firstborn Menasheh, because

(he said), “God has caused me to forget (NaSHani) all my hardships and all that was in my

father’s house.” 52 He named the second one Efrayim, because (he said), “God has made me fruitful

(hiFRani) in the land of my subjugation.”

41:47

41:50

As for the question why Pharaoh gave Yosef a new name, Rashi again

found no need to explain this matter as it is self-understood from one of

his earlier comments.  On the words of the chief butler that, “There was a

Hebrew lad with us” (v. 12, above), Rashi comments that the chief butler

described him as “a lad,” saying to Pharaoh that he was “a fool, unfit for

a high position” (Rashi ibid.).

Therefore, we can understand when Pharaoh discovered that in truth

the very opposite was the case, and “there’s no one as understanding and

wise as you” (v. 39), he would have wished to change Yosef’s name to

reflect the way in which people’s perception of Yosef had now been utterly

transformed for the good.

(Based on Sichas Shabbos Parshas Mikeitz 5747)

HAVING CHILDREN IN TIMES OF FAMINE (V. 50)

Why did Rashi not address the fundamental problem raised by Tosfos,

a question which arises at the literal level?

Tosfos and Bais Yosef argue that not having children during times of

famine was a personal stringency of Yosef, and not a prohibition. But

Rashi apparently rejects this solution, since he writes, “From here we

derive the principle that it is prohibited to conceive a child during years of

famine,” stressing that we are speaking here of a basic halachic

requirement, and not a personal stringency.

Mizrachi’s solution is based on the principle that a person who has not

yet had a son and a daughter may continue to have children during a

famine. However, this principle is not mentioned at all by Rashi, and

clearly, Rashi could not have expected the reader to come to a conclusion

that is based on information which is not mentioned, or even hinted to, in

his commentary.

Ran explains that the prohibition of having children during times of

famine is based on the sympathy of Jewish people for one another. But

again, Rashi makes no mention of this concept at all.

Surely, there must be a simple, logical explanation, indicated by Rashi’s

words themselves, which the reader is expected to understand of his

own accord?

THE EXPLANATION

The Torah states, “Two sons were born to Yosef before the year that the

famine set in,” suggesting that one should not have children during a

single year of famine. Rashi however writes, “it is prohibited to conceive

a child during years of famine,” in the plural*, suggesting that the

prohibition would only apply after two or more years of famine had

passed. 

�

T O R A S  M E N A C H E M

* At first glance it would seem that this detail is inconsequential, since Rashi appears to have quoted the Talmud verbatim, and the Talmud also uses the plural (Ta’anis 11a).  In truth,

however, Rashi did not anthologize Talmudic teachings, but rather, he adapted them to form a literalist commentary on the Torah.  Therefore, since the Torah uses the singular,

Rashi should also have done so.

[ The Last Word [

Soil represents humility—as in the verse recited at the end of the

Amidah prayer, “May my soul be like soil to everybody.”

Just like soil preserves grain (see Rashi to v. 48), so too humility is

an essential “preservative” for the Torah which a person studies,

to prevent it from “decaying.”  For without humility, knowledge

of Torah may corrupt rather than refine a person, if his pursuit of

wisdom is not driven by a desire to connect to God, but rather by

his own self-love and inflated ego.

Rashi adds that, for this purpose, one must use local soil, i.e.

one’s humility must be in the same area as one’s greatness.  It is

not sufficient for the Torah scholar to be meek and humble in his

daily conduct, but silently arrogant about his understanding of the

Torah.  Rather, the scholar should be humbled by his Torah study

too, realizing that what he knows represents but a drop of God’s

infinite wisdom that is found within the words of Torah.

(Based on Likutei Sichos vol. 25, pp. 224-5)
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í �p§RÎl¨M l−©r d½ �id ä́rx«d�e ep :E «U£r«	Y m− ¤k̈l x¬	n Ÿ̀iÎx�W�` s½�qFiÎl�̀
w¬ 
f�g« �I
e m�i½	x§v�n§l xŸÁ�W�I
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�� If the Egyptians had been storing grain for seven years,

why did they become hungry? (v. 55) 

RASHI: Because all their grain which they had stored had rotted,

except for Yosef’s.

�� Why did Pharaoh tell people to listen to Yosef? (v. 55) 

RASHI: Yosef would tell them to circumcise themselves. When they

came to Pharaoh and said, “This is what he said to us,” [Pharaoh]

replied to them, “Why didn’t you gather grain? Didn’t he announce

to you that years of famine are coming?” 

They replied, “We gathered a lot, but it rotted.” 

[Pharaoh] replied, “If so, do everything that he will tell you. He

already issued a decree upon the grain, and it rotted. He might now

issue a decree upon us and we’ll die!”

KLI YAKAR: Why did Yosef tell the people to circumcise themselves?

Because to be uncircumcised is described by the Torah as “shame”

(v�P§r¤j), which is also a term used to refer to famine (see Ezekiel 36:30).

Thus, Yosef suggested that through circumcision the famine

would cease.

YEFAY TO’AR: Since uncircumcised people tend to mock

circumcised people, Yosef pushed the Egyptians to circumcise

themselves so that they would not be able to mock Jewish people.

C L A S S I C  Q U E S T I O N S

Presumably, the reason why the prohibition begins after two years of

famine is because it is not yet clear during the first year whether the

agricultural setback is temporary or permanent.  With two full years there

is already a precedent (chazakah) that God wishes to wipe out His

creations with famine, and it is thus inappropriate to have any further

children.  At that point one would be exempt from the Torah obligation to

have children, since it has been legally established that a famine has

begun. I.e. in order to push off a Torah obligation there must be a firm

halachic basis for doing so, and this—writes Rashi—is after two years.

In fact, the reader will already be familiar with the concept of

establishing a legal precedent from Rashi’s comment earlier, that Tamar

was “legally presumed to cause the death of any man that she would

marry” (Rashi to 38:11) because she had married two husbands who died.

Therefore, Rashi found it unnecessary to inform the reader that two years

constitute a legal premise, being that the reader is already familiar with

this concept.

Based on the above, we can explain why Rashi was not troubled by the

question of Tosfos (why Levi conceived a child during the famine):

Yocheved was born to Levi at the end of the second year of famine (see

Vayigash 45:6), from which it follows that she was conceived after one year

and three months of famine. Since the legal precedent of famine had not

yet been established at that point, it was perfectly permissible for Levi to

attempt to conceive a child at that point. To the contrary, it would have

been prohibited for Levi not to do so.

Yosef, however, knew in advance from Pharaoh’s dreams that there was

going to be a seven year famine, since he knew that, “God has told

Pharaoh what He is (planning) to do” (above, v. 25).  Thus, Yosef did not

need to wait for two years in order to prove that the famine had begun,

and so he stopped having children before the famine started. 

In fact, since Yosef had advance warning of the famine, he was able to

ensure that, not only would his children be conceived before the famine

started, but furthermore, he was also able to ensure that “two sons were

born to Yosef before the year that the famine set in” (v. 50).

WEREN’T PHARAOH’S DREAMS PUBLICIZED?

One apparent problem with the above explanation is that Pharaoh’s

dreams would surely have been well publicized throughout the land of

Egypt and beyond, so we can presume that Ya’akov and his family knew

about them. Thus, Levi too would have been aware that there was an

impending seven-year famine and he did not have to wait for two years

T O R A S  M E N A C H E M
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W hen the seven years of plenty that were in the land of Egypt were finished, 54 the seven years

of famine began, as Yosef had said. There was famine in all the lands, but throughout the

land of Egypt there was bread. 55 (Then all the accumulated grain rotted, except for Yosef’s,

so) the entire land of Egypt was hungry. (When Yosef demanded that the people become circumcised if

they wanted grain) the people cried out to Pharaoh for bread, but Pharaoh said to all the Egyptians, “Go

to Yosef. Do whatever he will tell you.”
56 The famine spread (even) to all the (wealthy) people of the land. Yosef opened all (the storehouses)

in which there was (grain), and he sold it to the Egyptians. The famine intensified in the land of Egypt. 
57 All (the inhabitants of) the earth came to Egypt to buy grain from Yosef, because the famine had

intensified throughout the whole earth. 

41:53

EITZ YOSEF: Yosef saw prophetically that the Jewish people were to

be exiled in Egypt.  Therefore, he tried to ensure that the Egyptians

would be circumcised, in order to prevent the Jewish people from

abandoning the precept of circumcision due to assimilation

(Eitz Yosef Midrash Tanchumah ch. 7).

MASKIL LEDAVID: Even though Yosef forced the Egyptians to

circumcise themselves under duress, he hoped that later they would

come to observe this mitzvah genuinely.  

Alternatively, Yosef feared that the Egyptians might attempt to

remove him from power on the basis that he was circumcised and of

a different religion. Therefore, he forced the Egyptians to circumcise

themselves too.

Or perhaps, Yosef was attempting to send a covert message to his

father that he was still alive. For when Ya’akov would hear that the

ruler of Egypt was forcing the nation to circumcise, he would realize

that it must be Yosef.

C L A S S I C  Q U E S T I O N S

to prove that the famine had actually arrived. So why did he continue to

have children during the famine?

In truth however, Levi could not have been sure of the validity of

Pharaoh’s dreams.  After all, he was totally unaware that it was Yosef who

had interpreted the dreams—at most he might have been aware that a

prisoner had interpreted the dreams for Pharaoh. And certainly this was

not a legal basis from which one could push off the Torah’s command to

have children!

Yosef, however, knew that Pharaoh’s dream was a direct message from

God, and would be fulfilled in all its details.

(Based on Likutei Sichos vol. 20, p. 192ff.)

CIRCUMCISION OF THE EGYPTIANS (V. 55)

None of the commentators appear to offer an explanation as to why, at

the literal level, Yosef forced the Egyptians to circumcise themselves.

The simple explanation would appear to be, as explained above (Toras

Menachem to 17:11), that God commanded Avraham to circumcise “those

born in your house and those purchased with your money” (17:13), i.e.

those people who were under Avraham’s direct control. 

Thus Yosef, who was the ruler of the entire land of Egypt, was  required

to instruct his citizens to circumcise themselves, as they were under his

direct control.

This also explains why Rashi stresses, “Yosef would tell them to

circumcise themselves,” suggesting that he did so on a regular basis (and

not that “he told them to circumcise themselves” suggesting that this was

a new practice which began with the famine). For, he did not suddenly

instruct the people to circumcise themselves at this point, but rather, for

many years he had been encouraging the people to circumcise

themselves, in order to fulfill his halachic obligation. Clearly, however,

with the onset of famine he was in a much stronger position to do so.

PHARAOH’S DISCUSSION WITH HIS PEOPLE

It could also be argued that Rashi’s citation of the discussion between

Pharaoh and his people, about whether to follow Yosef’s command to

circumcise (v. 55), is also crucial to understanding the Torah’s narrative

here at the literal level:

After reading that the people complained to Pharaoh because they were

told to circumcise themselves, we are left with the question: Why did

Pharaoh support Yosef’s claim, saying, “Go to Yosef. Do whatever he will

tell you” (v. 55)? Rashi concluded that Yosef must have demonstrated

some awesome quality which had intimidated Pharaoh—not merely an

intellectual or strategical prowess, but some sort of supernatural power.

Therefore, Rashi accepted that, at the literal level, Yosef had decreed that

all the grain in Egypt other than his own should rot, thus making Pharaoh

fearful of further possible decrees: “He might now issue a decree upon us

and we’ll die!”

Nevertheless, Pharaoh thought that if he would tell the people this fact

directly, they would find it difficult to accept that the King of Egypt was at

the mercy of Yosef. Therefore, Pharaoh decided to ask the people a

“loaded question” which would lead them to admit of their own accord

that Yosef was a power to be reckoned with. 

Thus, He asked them, “Why didn’t you gather grain? Didn't he

announce to you that years of famine are coming?” knowing that they

would reply, “We gathered a lot, but it rotted.” And having made the

people themselves confess to Yosef’s power, Pharaoh was now in a

position to convince the people to consent to Yosef’s request of

circumcision.

(Based on Likutei Sichos vol. 10, p. 136ff.)
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�� How did Ya’akov criticize his sons? (v. 1) 

RASHI: [He said:] “Why do you show yourselves in front of the

Yishma’elites and the sons of Eisav as if you have plenty of grain?”

For at that time they still had [some] grain.

RAMBAN: The sons of Yishma’elites and the sons of Eisav were not

even present in the land of Cana’an at that time, so why would

Ya’akov tell his sons not to show off “in front of them”?

Perhaps, the Yishma’elites and the sons of Eisav passed through

Cana’an on their way to Egypt to buy grain. So Ya’akov was

concerned that if his family appeared to have grain, his relatives

would come to his house to eat his food.

MIZRACHI: Ramban’s solution is untenable, since the route from the

land of Edom (which Eisav’s family inhabited) to Egypt is direct,

without passing through the land of Cana’an.

Rather, the simple reason why Ya’akov was not concerned about

his sons showing off to the people of Cana’an was because the local

people had grain too, so there was nothing to showoff about.

NACHALAS YA’AKOV:  How can Mizrachi argue that the people of

Cana’an had grain too, when the Torah states explicitly in the

previous verse that, “All (the inhabitants of) the earth came to Egypt

to buy grain from Yosef, because the famine had intensified

throughout the whole earth”? Clearly the people of Cana’an did not

have grain, but nevertheless, Ya’akov was not afraid of them since he

knew that they had been intimidated by the massacre of Shechem.

MAHARSHA: None of the commentators explain why the

Yishma’elites and children of Eisav should be jealous of Ya’akov’s

family more than the other peoples of Amon and Mo’av?

It would seem that the jealousy which we are speaking about here

is one that could only arise between close relatives, since a person is

expected to care for his brother at a time of suffering.  Therefore,

Ya’akov feared jealousy only from the descendants of Avraham and

Yitzchak (Chidushei Agados, Ta’anis 11b).

KLI YAKAR: The children of Eisav hated Ya’akov for taking the

blessings from Yitzchak. Likewise, the children of Yishma’el resented

Avraham’s preference for Yitzchak.  Therefore, Ya’akov told his sons

to be wary of them in particular (Devarim 2:3).

RASHBAM: Ya’akov was afraid of jealousy from people in general

[and not just the Yishma’elites and the children of Eisav].

YA’AKOV’S WARNING (V. 1)

Why did Rashi reject the simple explanation of Rashbam that when

Ya’akov’s sons made it appear that they had grain, Ya’akov feared

jealousy from all the surrounding nations who were starving? What forced

Rashi to conclude, at the literal level, that the jealousy would come only

from the Yishma’elites and children of Eisav (as Ramban asks)?

Ramban’s solution to this question is difficult to accept because (in

addition to the objection of Mizrachi): 

a.) He only explains why the Yishma’elites and children of Eisav would

be jealous of Ya’akov. He does not explain why the surrounding people

of Cana’an, who were starving, would not be jealous.

b.) If indeed Ya’akov still had grain, it is difficult to accept that Ya’akov

would actively try to avoid performing the mitzvah of welcoming guests.

�
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zi�̀  i�x�` (oi¦x�ǹ ) zi¦rn�W ̀d x	n� 
̀e a :oEf�g�z�Y 
EpEa�fE oO	z§l EzEg m�ix§v�n§A o	A	C�f�n xEa¦r
s�qFi i�g�̀  Ezg�pE b :zEn�p `¨l�e i�gi�p�e oO	Y�n `�p̈l
oi�n�i�p¦A z
i�e c :m�ix§v�O�n `xEa¦r o©A�f�n§l `xŸ�y©r
i�x�` i�dFg�` m¦r aŸw£r
i g©l�W `̈l s�qFi�c i�dEg�`
i�p§A Fz�̀ 
e d : ̀zFn Di�pi¦r�x©r�i ̀n§l�C x	n�`
d�e�d i�x�` �̀I©l̈r Fb§A ̀xEa¦r o©A�f�n§l l�̀ xŸ�y�i

hWar



299 / BEREISHIS - GENESIS - PARSHAS MIKEITZ 42:1-4

[ TT HHEE BB RR OO TT HH EE RR SS AA PP PP EE AA RR BB EE FF OO RR EE YY OO SS EE FF [

Y a’akov saw (by Divine inspiration) that there was grain being sold in Egypt. Ya’akov said to his

sons, “Why are you showing off (that we still have grain)?”
2 He said, “Look, I have heard that there is grain being sold in Egypt. Go down there and buy

us (some) from there, so that we will live and not die.” 
3 So Yosef’s brothers went down to Egypt (united in their mission) to buy grain (but split into) ten

(about their decision to try and redeem Yosef). 4 But Ya’akov did not send Binyamin, Yosef’s brother, with

his brothers, because he said, “Perhaps a fatal (accident) will occur to him.” 

4422

The solution of Mizrachi has already been refuted by Nachalas

Ya’akov and Maharsha. 

The argument of Maharsha—that only close relatives are responsible for

each other at a time of suffering—is difficult to accept at the literal level,

since one would presume that a person takes responsibility for the

suffering of his neighbors, as well as his relatives (c.f. Rashi to 7:7, above).  In

any case, Rashi makes no mention of this argument, and it would be

unreasonable to suggest that Rashi expected the reader to fathom such a

point himself.

Kli Yakar’s point—that the families of Yishma’el and Eisav in particular

hated Ya’akov—could well be true, but it fails to explain why Ya’akov

would not also be afraid of his neighbors, who would certainly be jealous

when they saw that he had grain while they were starving.

THE EXPLANATION

In order to solve the above problem, let us first consider the following

question: If all the nations were starving because “the famine spread

(even) to all the (wealthy) people of the land” (41:56), then how is it that

Ya’akov and his family did still have grain? Why did Rashi not address this

obvious question?

Rashi did not address this question, as he presumed the matter to be

self-understood, based on the reader’s prior knowledge of the Patriarchs’

prosperity during times of famine.  In the case of Yitzchak we find,

“Yitzchak sowed (crops) in that land, and he found (even) in that year

(which was a bad one for crops, the land yielded) a hundred times (more

than average)—and God blessed him. The man (Yitzchak) became

prosperous.” (26:12-13). Thus, the reader would not be surprised by the

fact that Ya’akov prospered, even in a time of famine, for since the

Patriarchs were devout, pious individuals who trusted in their Creator,

God continued to sustain them.

Nevertheless, this does not fully explain the above question, as we do

find in the cases of both Avraham and Yitzchak that they were forced to

travel away from their home due to famine.  Why is it that Ya’akov

continued to be sustained during the famine without having to relocate?

Rashi, however, clarified this matter earlier. In his explanation why God

sent famine to the Land of Cana’an in Avraham’s days, Rashi writes that

it was “to test him, whether he would doubt the words of God, Who

ordered him to go to the Land of Cana’an, and now He was forcing him

to leave it” (12:10). I.e. in essence, there was no need at all for Avraham

to leave the Land of Israel during the famine, and God could have

sustained him right there. The purpose of his relocation was merely a

“test” from God. 

Similarly, we can understand in the case of Yitzchak, that God could

certainly have sustained him during the famine, without the need to move

from his home.  God’s intent behind Yitzchak’s move to Gerar must have

been for another reason—perhaps to test him, as in Avraham’s case—

because Yitzchak actually deserved to be sustained without having to

relocate, even in times of famine.

Thus, the reader will not be surprised at all that Ya’akov had grain while

his neighbors were starving, since he was a descendant of Avraham

and Yitzchak.

However on reaching our verse, the reader will be troubled by a

question: Why should Ya’akov be concerned that his sons were revealing

to the local inhabitants that they still had grain?  Surely the unprecedented

manner in which Avraham and Yitzchak were miraculously blessed

would already be famous even among non-Jews? Why would people be

surprised to see that Ya’akov too had grain during a famine, just like his

father and grandfather?

Therefore, Rashi explained that Ya’akov’s concern was only for “the

sons of Yishma’elites and the sons of Eisav,” for since they were also

descendants of Avraham and Yitzchak, they would have compared their

situation to Ya’akov’s.  

The key point here is that only Ya’akov understood that Avraham and

Yitzchak had been forced to relocate in times of famine for secondary

reasons (as a test). The Yishma’elites and children of Eisav were not

aware of this fact.  Thus when they saw that famine had begun, forcing

them to go to Egypt for food, they would have presumed that Ya’akov too

had been forced to relocate, just like Avraham and Yitzchak in their times.

Consequently, Ya’akov warned his sons,  “Why do you show yourselves

in front of the Yishma’elites and the sons of Eisav as if you have plenty of

grain?” For if they discovered that Ya’akov still had grain, without being

forced to go to Egypt, the Yishma’elites and children of Eisav would have

wondered: “Even our fathers, Avraham and Yitzchak, were forced to

relocate in times of famine? How is it that Ya’akov still has grain without

having to move?” 

And since Ya’akov feared that this ill feeling and criticism might arouse

heavenly prosecution against him and his family (forcing them to

relocate), Ya’akov told his sons to conceal the fact that they had grain

from the Yishma’elites and sons of Eisav.

In other words, even though Ya’akov’s sons were demonstrating a

highly admirable quality—that they trusted in God to sustain them even

in times of famine, and they publicized their faith to others – in this case,

Ya’akov understood it was unwise to do so.

(Based on Sichas Motzoei Zos Chanukah 5741; Likutei Sichos vol. 30, p. 190ff.)
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2

: )z( uh,bfr tkhvo/bgav kvo fbfrh cscrho kscr eau,
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5
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7
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01
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11
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vrcv' ,psuvu/ tnru ku vi/ tnr kvo' uto htnru kfo akt hjzhruvu cauo

nnui nv ,gau' tnru kfl ctbu' kvrud tu khvrd' tnr kvo vut tar

scr,htkhfo' kvrud cbh vghr ct,o' nbja tbh cdchg akh' aabho nfo

vjrhcu frldsuk ak afo: )yu( jh prgv/to hjhv prgv: to ,mtu
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�� How did the brothers enter Egypt? (v. 5) 

RASHI: They mingled so that they would not be recognized,

because their father had commanded them not to appear all together

at one entrance. Rather, each should enter through a different

entrance so that the “evil eye” would have no power over them, for

they were all handsome and strong.

�� What did the brothers reply to Yosef’s accusation that

they were spies? (v. 10) 

RASHI: “Don’t say that! Your servants have come to buy food.”

MIZRACHI: Coming to buy food was not a proof that they were not

spies, for spies often pose as merchants. They were saying, “Don’t

say that! It’s not true! Rather, your servants have come to buy food.”

C L A S S I C  Q U E S T I O N S
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5 So the sons of Yisra’el came to buy (grain, mingling) among the visitors, for the land of Cana’an was

in a state of famine. 
6 Yosef was the ruler over the land. He was the one who sold grain to all the people of the land. So,

Yosef’s brothers came and threw themselves to the ground in front of him, with their faces to the ground.
7 Yosef saw his brothers, and he recognized them, but he acted like a stranger to them, and he spoke

with them harshly. He said to them, “Where do you come from?” 

“From the land of Cana’an,” they said, “to purchase food.” 
8 Yosef recognized his brothers, but they did not recognize him (because they hadn’t seen him with a

beard). 9 Yosef remembered the dreams that he had had about them (and he realized that they were

being fulfilled). He said to them, “You are spies! You have come to survey the land’s weak points (from

where it can be attacked)!” 
10 “No, my master,” they said to him, “your servants have come to buy food. 11 We are all sons of one

man. We are (telling the) truth. Your servants were never spies.” 
12 “No!” he said to them. “You have come to see the land’s weak points!” 
13 They said, “We, your servants, are twelve brothers, the sons of one man in the land of Cana’an.

Right now, the youngest is with our father, and one is lost (so we split up to look for him).” 
14 Yosef said to them, “When I said to you, ‘You are spies’ I was (correct). 15 The following will be your

test: By Pharaoh’s life, you shall not leave this place unless your youngest brother comes here. 16 Send

one of you and let him fetch your brother, and (the rest of) you will be imprisoned so that your words

BE’ER BASADEH: The brothers were clearly not denying Yosef’s claim

that they were spies, for they cited no proof of the matter.  Rather,

they were simply pleading with Yosef not to believe that they were

spies: “Please don’t say that!”

�� Why did they tell Yosef that they were brothers? (v. 11) 

SFORNO: Because it is highly unlikely that a king would pick ten

spies who were all brothers.

C L A S S I C  Q U E S T I O N S

WHAT WAS THE BROTHERS’ PROOF (V. 10-11)

The commentators [Mizrachi and Be’er Basadeh] question the

meaning of Rashi’s comment to verse 10, for Rashi does not seem to

explain how the brothers denied that they were spies.

However, in handwritten manuscripts of Rashi’s commentary, an

addition appears here: The brothers replied, “Don’t say that! Your

servants have come to buy food. We are all sons of one man.” I.e. in

response to Yosef’s accusation that they were spies, the brothers

responded that this could not possibly be the case, since they were all one

single group of brothers. Thus, they could not be spies, since: a.) Spies

work individually, and not in large groups. b.) The qualities required to be

a spy are very rare, so it is virtually impossible that ten brothers would all

be sufficiently talented to be spies [cf. Sforno]. 

(Rashi’s intention is thus: “You won’t say that we are spies [any more,

when you] hear this: Your servants have [clearly] come to buy food

[because] we are sons of one man”)

Nevertheless, Yosef replied, “You must have come to survey the land’s

weak points, because you entered by way of the ten gates of the city. Why

did you not enter together through one gate?” (Rashi to v. 12). 

In effect, Yosef was saying, “I did not conclude that you were spies

because I thought there was no connection between you.  On the

contrary, the fact that you are brothers proves that you are spies, for why

would members of the same family split up and enter the city through ten

different gates?”

(Based on Sichas Shabbos Parshas Mikeitz 5746)

�

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

“THEY DID NOT RECOGNIZE HIM” (V. 8)

Generally speaking, there are two types of tzadikim (pious

individuals): the “sequestrial” tzadik, and the “terrestrial”

tzadik:

The sequestrial tzadik finds this world a distraction from his

emotional union with God. The world is mundane; God is

sublime.   So the sequestrial tzadik shies away from interaction

with people and things, secluding himself to a place where he can

pray, meditate and study undisturbed.

The terrestrial tzadik, by contrast, is bound to God in a much

stronger manner, to the extent that the world does not—and

cannot—distract him from his consciousness of the Divine. This

tzadik can interact with the world, at its most basic level, and yet

remain totally enwrapped in Godly awareness.

Thus, the brothers who were sequestrial shepherds did not

recognize Yosef who was a terrestrial governor—for they simply

could not conceive how a person could be so intimately involved

with the world, and yet remain a perfect tzadik.

(Based on Likutei Sichos vol. 1 p. 88; vol. 3, p. 832)
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tni tni
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' ufnu htni bt scrhl
2
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ccrtah, rcv
3

khabt sruntv vut' tck cro: ctvtkhbu/ygnu cch",'

kph avut ckaui gcr' afcr ctv/ u,rdunu t,, kbt:)fc(udo snu/t,hi

udnhi rcuhhi' snu udo so vzei: )fd( uvo kt hsgu fhaung hux;/nchi

kaubo' ucpbhu vhu nscrho fi: fh vnkh. chbu,o/fh favhunscrho gnu

vhv vnkh. chbhvo' vhusg kaui gcrh ukaui nmrh' uvhv nkh.scrhvo

khux;' uscrh hux; kvo' kfl vhu xcurho athi hux; nfhr ckaui gcrh:

vnkh./zv nbav cbu: )fs(uhxc ngkhvo/b,rje ngkhvo' akt hrtuvu

cufv:uhcl/kph aang avhu n,jryhi: t,angui/vut vakhfu kcur'

vut atnr kkuhvbv cgk vjkunu, vkzv ct/ scr tjr' b,fuui hux;

kvprhsu nkuh' ant h,hgmuabhvo kvrud tu,u: uhtxr t,ukghbhvo/kt

�� Why did the brothers declare “we are guilty”? (v. 21) 

RALBAG: Just like Yosef’s brothers, a person should always see any

punishment he receives as just, and search his actions in order to

attribute the punishment to some bad that he has done (hrhagv ,kgu,v).

MIDRASH HAGADOL: Happy are the righteous, who accept affliction

with joy, and declare God to be just in every way that He acts.

SFORNO: The brothers still thought that they were justified in

attempting to kill Yosef, since they believed that they followed the

halachic principle that if a person comes to kill you, you should kill

him first in self-defense (Sanhedrin 72b).  However, now they regretted

being cruel to him, and not listening to his cries for help.  They

understood that they were now being treated harshly as a punishment

for their cruelty to Yosef.

Re’uvain thus replied: “His blood is also being claimed.” I.e. Yosef

was an innocent child, so we are not just being punished for being

cruel to him. Rather, we are guilty of spilling innocent blood.

RADAK: The reaction of Yosef’s brothers teaches us that when bad

things happen to a person, he should search his deeds to ascertain the

bad that he has done, and then repent, confessing to God and asking

forgiveness from Him.

THE BROTHERS’ REACTION (V. 21-22)

Ralbag, Midrash Hagadol and Sforno all perceive the brothers’

reaction (“It’s true, we are guilty etc.”) as a mere recognition of guilt.

Re’uvain’s response (v. 22) was thus intended to warn the brothers, that it

is insufficient only to recognize that their unfortunate predicament was a

consequence of their earlier actions, but moreover, they needed to repent.

�
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will be tested whether you’re telling the truth. But if you don’t (bring him, I swear,) as Pharaoh lives, that

you are spies!” 
17 He put them in prison for three days. 
18 On the third day, Yosef said to them, “If you do as I say you will live. I fear the Almighty.” 
19 “If you are genuine, one of your brothers will remain imprisoned where you are now, while you go

and bring back grain (which you purchased to relieve) the hunger of your households. 20 Bring your

youngest brother to me, so that your words may be verified, and you will not die.” 

They (agreed) to do so. 

[ TT HHEE BB RR OO TT HH EE RR SS RR EE PP EE NN TT [

T hey said to each other, “It’s true, we are guilty for our brother, because we saw his distress when

he begged us, and we didn’t listen. That’s why this trouble has come upon us.” 
22 Re’uvain responded to them, saying, “Didn’t I warn you, saying, ‘Don’t sin against the lad’?

But you didn’t listen...and also his blood (and our father’s anguish) is now being claimed!” 
23 They did not know that Yosef understood (their language), for the interpreter was between them.

24 He turned away from them and wept (since he realized that they regretted selling him). 

Then he returned to them, and spoke with them. He took Shimon from among them (the one who

had thrown him into the pit) and imprisoned him before their eyes (until they left, when he set him free). 

42:21

One problem with this approach is that it does not explain the self-

righteous connotation of Re'uvain’s words, “Didn’t I warn you...but you

didn’t listen!” If he was merely informing them that they needed to repent,

and what their sins were, it would be unnecessary to do so in an I-told-

you-so fashion.

Rather, it would appear that when the brothers said, “It’s true, we are

guilty for our brother etc.,” they were, in fact, doing teshuvah (repenting)

for their earlier sin, as Radak suggests. And since there are many different

levels of teshuvah, Re’uvain interrupted the brothers to inform them that

their teshuvah was not of a high enough level, and they that needed to

repent with purer motives:

The brothers said, “It’s true, we are guilty for our brother, because we

saw his distress when he begged us, and we didn’t listen. That’s why this

trouble has come upon us.” I.e. they only began to repent because they

found themselves in dire straits. 

Therefore, Re'uvain—who was the first person to carry out a genuine

teshuvah (Bereishis Rabah 84:19)—felt the need to get his brothers to refocus

on the sin itself: “Didn’t I warn you, saying, ‘Don’t sin against the lad’? But

you didn’t listen....” I.e. he was telling them that it was incorrect to do

teshuvah as a result of the misfortune which had befallen them. Rather,

they should have striven to feel genuine remorse for what they had done

because the very act itself was evil. 

In other words, they needed to focus their attention on what Re’uvain

had been telling them all along, not to “sin against the boy,” so that their

teshuvah could be complete.  

To stress this point further, Re’uvain continued, “And also his blood

(and our father’s anguish) is now being claimed!” I.e. the punishment,

which we are currently suffering is a separate matter (“And also...”).

It should not be the motivation for the teshuvah itself.

WHEN DID THE BROTHERS START TO REPENT?

One problem with the above explanation is that it seems to contradict

an earlier statement of Rashi. On verse 3, above, Rashi writes that when

the brothers went down to Egypt, “they regretted selling him and decided

to behave toward him in a brotherly manner, and to ransom him for

whatever amount of money would be demanded of them.”  How can this

be reconciled with our above explanation that the brothers only started to

repent when they were treated harshly by Yosef?

However, the solution here again is that there are many levels of

teshuvah. Thus:

a.) When going down to Egypt they began to regret the sale of Yosef,

T O R A S  M E N A C H E M

[ The Last Word [

The brothers realized immediately that when misfortune befalls

a person, he must search his deeds to find a negative word or

action that may have brought on such a punishment. Then he

should do teshuvah.  The brother’s teshuvah was remarkable in that:

�� They were able to feel remorseful about a bad deed they

performed some twenty years earlier.

�� The fact that they could not find a more recent sin to explain

their current misfortune shows that in the past twenty years

they did not sin at all.

�� Their teshuvah was immediately effective in reducing the

punishment: Yosef had promised to imprison one of the

brothers, but after the brothers did teshuvah, Shimon was

released (see Rashi to v. 24).  Similarly, Yosef’s harsh attitude

towards them changed, for they were given food and their

money was returned (below v. 25-26).  And, eventually, as a

result of their teshuvah, Ya’akov and their entire family were

saved from hunger.

(Based on Sicha of the fifth day of Chanukah 5747)

FIFTH

READING



1 c"r mt' j

txru tkt kghbhvo' ufhui ahmtu'vumhtu uvtfhku uvaevu
1

:

)fz(uhp,j vtjs/vut kuh abatr hjhs nangui cizudu: cnkui/
cneuo akbu ckhkv: tn,j,u/vut ae: )fj( udo vbvctn,j,h/
do vfx; cu go v,cutv: nvzt, gav tkvho kbu/kvchtbu khsh

gkhkv zu' akt vuac tkt kv,gukk gkhbu: )ks( ut, vtr. ,xjru/
,xuccu/ ufkkaui xujrho uxjurv gk ao anjzrho uxuccho tjr

prenyht: )kv(mrurfxpu/ear fxpu: )ku( t,hafk,o/nkns

ajasi ant vrduvu tu nfruvufhux;: afk,o/fk nh acbhu tcusho

not because they thought it was an evil act, but because of the suffering it

caused their father.

b.) When they found themselves in dire straits, in the hands of the

Egyptian governor (alias Yosef), they began to admit that selling Yosef

was in fact a sin, and they confessed verbally.

c.) Then, Re’uvain informed them that even this was an insufficient

teshuvah, because it was motivated by external factors. The brothers then

realized why the act itself was wrong, regardless of the consequences it

brought.

(Based on Likutei Sichos vol. 30, p. 198ff.)
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F½TŸ	yÎl�` Wi´�`Æ m�di¥R�q©M ai³�Wd§lE ¼ ẍA» m�di¥l§MÎz�` E ´̀ §l	n�i
e sÀ�qFi
m−x§a�WÎz�` E ¬̀ Ÿ�y�I
e ek :o«¥M m−�d̈l U©r¬ 
I
e K�x® C©l d−c¥v m² �d̈l z¬�z̈l�e
z¬�z̈l FÀTŸ	yÎz�̀  c¹g�̀ «d gÆ	Y§t�I
e fk :m«X�n E −k§l« �I
e m® �di�xŸ «n�gÎl©r
i¬¦t§A `E −dÎd�P�d�e F½R�q©MÎz�` Æ `�x
I
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d́ �P�d m− 
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` ³÷ í¦M dÀr̈�c«�̀ �e ¼ i©l�` » oŸhT	d ḿ ¤ki�g�`Îz�̀  E`iÂ¦adÂ�e cl :Ek«¥l�e E ¬g�w
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i Æ m�d¥l�` x�n Ÿ̀³I
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e i½�c�iÎl©rÆ FzŸ̀  d³ �p�Y Li® ¤l�̀  EP−�̀ i¦a�`
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i c	g g	z§tE fk 

mEt§A `Ed ̀d�e Di¥R�q©M z
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25 Yosef commanded (his servants), and they filled (the brothers’) bags with grain. (He also instructed)

to return their money (with which they paid for the grain) into each person’s sack, and to give them

provisions for the journey, which (his servants) did for them. 26 They loaded their grain onto their

donkeys, and departed. 
27 At the hotel, (Levi) opened his sack to give fodder to his donkey, and he saw his money. Look!—

there it was, at the top of his sack. 28 He said to his brothers, “My money has been returned, and—look!—

it’s here in my sack!” 

Their hearts sank. Trembling, they turned to one another, saying, “Why is God doing this to us?” 

[ YY AA ’’ AA KK OO VV RR EE FF UU SS EE SS TTOO SS EE NN DD BB II NN YY AA MM II NN [

T hey came to Ya’akov their father, in the land of Cana’an, and they told him everything that had

happened to them: They said, 30 “The man, the chief of the land, spoke to us harshly. He

accused us of spying on the land. 31 We said to him, ‘We are honest! We were never spies. 32 We

are twelve brothers, the sons of our father. One is missing, and now the youngest is with our father in

the land of Cana’an.’ 33 The man, the chief of the land, said to us, ‘With this (test) I’ll know if you are

honest: leave one of your brothers with me, and (what’s needed for) the hunger of your households, take

and leave. 34 Bring your youngest brother to me, so that I will know that you are not spies, and that you

are honest. (Then) I’ll give you your brother, and you can do business around the land.’” 
35 Then, when they were emptying their sacks—look!—each person’s bundle of money was in his

sack. As they saw the bundles of their money, together with their father, they became frightened. 
36 Their father, Ya’akov, said to them, “You have bereaved me! Yosef is gone, and Shimon is gone,

and you want to take Binyamin! All these (troubles) have come upon me!” 
37 Re’uvain spoke to his father, saying, “You may put my two sons to death if I don’t bring (Binyamin)

to you. Put him into my care and I will return him to you.” 

�� Why were they given provisions for the journey? (v. 25) 

RAMBAN: Yosef said, “I have no intention of harming you if your

words are verified.” So, he kindly gave them provisions for the

journey so that they would be able to bring Binyamin back to him.

BACHAYE: Yosef wished to show that he had no intention of harming

the brothers if they were telling the truth that they were not spies.

ABARBANEL: When Yosef would eventually reveal his identity to the

brothers, he wanted to be able to show that he had not been

unnecessarily cruel. Therefore, he gave them provisions. He also

gave them back their money to ensure that they would not delay in

returning to Egypt due to lack of funds.

MALBIM: Yosef wanted to make sure that they would not open their

sacks on the way and discover that their money had been returned.

C L A S S I C  Q U E S T I O N S

42:29

WHY DID YOSEF GIVE PROVISIONS? (V. 25)

Up to this point, Yosef had effectively concealed his identity by accusing

the brothers of being spies, and treating them harshly.  Then, in verse 25,

Yosef suddenly changes his approach, filling the brothers’ sacks with food

and money, and offering them provisions for the journey. Surely, this

is totally out of character with all of his previous efforts to conceal

his identity!

With regards to the money, it could be argued that they would not

discover it until later when they emptied their sacks on arriving home.

But surely giving provisions for the journey would have aroused

suspicion, for it was totally unheard of for the ruler of Egypt to provide

those who had come to purchase grain with provisions for their journey

home! Why does Rashi not address this basic question?

THE EXPLANATION

Rashi did not wish to deprive the reader of having to make any effort in

the study of Chumash. Therefore he only offers additional information

where it is crucial to answer questions at the literal level.  But if the reader

would be capable of working out difficulties that arise through apply-

ing simple logic to the information at hand, then Rashi deemed it

unwise to “spoon-feed” the reader, denying him the privilege of toiling in

Torah study.

In our case, a problem with the text at the literal level is that Yosef’s

treatment of the brothers was inconsistent. On the one hand, he spoke

with them harshly, totally rejecting the notion that they were not spies,

and he imprisoned them.  On the other hand, Yosef did intimate that he

suspected them of telling the truth, so since Yosef had declared himself to

�
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1 c"r mt' y     2 scrho k' hy     3 anu, hy' ft     

eruh afuk: )kj( kt hrs cbh gnfo/kteck scrhu ak rtuci' tnr'

cfur auyv vut zv/ vut tunr kvnh, cbhu' ufh cbhuvo ukt cbh
1

:

)c(ftar fku ktfuk/hvusv tnr kvo vn,hbu kzei gs a,fkvp,

ni vch,: ftar fku/fs amhtu )uvn,rdo fs xpheu' yugv' ftar fku

vdnkho ka,u,' n,urdo fs xpheu' faa,u sh xpueo vut dnr

a,hh,o/ tck zvftar fku ktfuk' ftar ,o vtufk vut' un,rdnhbi fs

ahmhtu(: )d( vgs vghs/kaui v,rtv' ax,o v,rtv n,rv cu cpbh

gsho/ ufi vghsu,h cfo
2

' rs vgscgo
3

:kt ,rtu pbh ck,h tjhfo
t,fo/kt ,rtubh ckt tjhfo t,fo/utubekux ,rdo tkvhi fs tjufui

gnfui' hhac vscr gk tupbu' ukt sese k,rdotjr kaui vnert:

)z(kbu uknuks,bu/knapju,hbu/ unsrau' tphku gbhbh )b"tgmh(

grhxu,hbu dkv kbu:ubds ku/aha kbu tc utj: gk ph vscrho vtkv/
gk ph atku,hu tar atk'vuzeebu kvdhs: fh htnr/tar htnr' fh

nana ckaui to' uto nana ckauitar' vrh zv anua tjs ntrcg

kaubu, anana fh' uvut th' avrh fh zv fnuto' fnu gs to scr,h

scrh: )j( ubjhv/bmbmv cu ruj vesa' gk hsh vkhfv zu,jh rujl'

abtnr u,jh ruj hgec tchvo: ukt bnu,/crgc' cbhnhi xpe h,pa

xpe kt h,pa' utbu fkbu n,ho crgc to kt bkl' nuyc a,bhj t, vxpe

be honest and God-fearing (42:18), he was forced to give them the benefit

of the doubt and allow them the opportunity to prove their claims

This begs the question: After Yosef admitted that the brothers may have

been telling the truth, thereby admitting that his earlier denial of their

claims was unjustified, why did he not make any effort to appease the

brothers for the unnecessary distress he had caused them?  After all, Yosef

did say that he was dealing with them fairly—“I fear the Almighty” (ibid.)—

so why did he not apologize for terrorizing them before they had a chance

to prove their innocence?

Rashi did not address this question because the Torah itself provides the

answer: Yosef did not appease them with words, but rather, with food,

money and provisions. I.e. since Yosef had declared that he was attempt-

ing to be fair, he offered them some compensation for the unduly aggres-

sive way that they had been treated.

In fact, the student of scripture has already learned of this phenomenon

before: On the verse, “Avimelech took flocks, cattle, servants and maids,

and he gave (them) to Avraham” (20:14), Rashi writes that this was “to

appease him.” Thus, with a little effort, the reader can also understand

that Yosef’s gift here was also an appeasement. 

So Rashi remained silent, encouraging the student to sharpen his mind,

since all the necessary information is, in fact, already at hand.

(Based on Sichas Shabbos Parshas Mikeitz 5747)
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Ed³̀ x�wE xÀ̀ �W�p FĆ©a§l `Ed̄�e z¹�n eiÆ�g̀ Îi«¦M m® ¤kO¦r i−�p§A c¬�x�iÎ` «÷
oF −b�i§A i²�z̈ai«Ÿ�yÎz�̀  m̄�Y�c	xF «d�e D½äÎEk§l«�Y x́�W�̀ Æ K�xÆ�C©A Æ oFq̀
lŸḱ� «̀¤l Æ EN¦M x³�W� «̀©M iÀ�d�i
e a :u�x«`¨A c¬ ¥äM a−r̈x«d�e ` bn :d̈lF «̀ �W
Ea−�W m½�di¦a�`Æ m�di¥l�` x�n Ÿ̀³I
e m�i®x§v�O�n E`i−¦a�d x¬ �W�` x¤a½�X	dÎz�̀

Á c¦r�d c´ ¥´ ¥rd xŸ ®n ¥̀l d−cEd�i ei² l̈�` x�n Ÿ̀Ī
e b :l¤kŸ «̀ Îh©r�n Ep¬ ¨lÎEx§a�W
:m«¤k�Y�` m¬ ¤ki�g�` i−�Y§l¦A i½ 
p¨t E ´̀ �x�zÎ` «÷ Æ xŸn`¥l Wi³�`d EpÆ¨A
:l¤kŸ «̀  −L§l d¬x§A�W�p�e d¾c�x« �p Ep® Y�` Epi−�g`Îz�` 	g¬ ¥N	W�n ²L�W�iÎm�` c

E ´̀ �x�zÎ` «÷ Æ EpiÆ¥l�` x³	n` Wiº�`dÎi«¦M c®�x�p `÷́ 	g−¥N	W�n ¬L�pi«�`Îm�`�e d

i®¦l m−�zŸr«�x�d d¬ n¨l l½�`xŸ�y�i Æ x�n Ÿ̀Æ I
e e :m«¤k�Y�` m¬ ¤ki�g�` i−�Y§l¦A i½
p̈t
Eṕ¨l WiÂ�` ÂdÎl	`«W lF ´̀ W E¿x�n Ÿ̀«I
e f :g«` m− ¤k̈l cF ¬r	d Wi½�̀ l̈ ci´ �B	d§l
F½lÎc�BÆ
P
e g½` m´ ¤k¨l Ẃ �i�d Æ i	g m¬ ¤ki¦a�` cFÆr	d xŸÀn ¥̀l Ep¹�Y�c©lF «n§lE
Eci−�xFd x½	n`Ÿi i´¦M r½	c�p ©rFć�i�d d¤N®�`d mi´�x¨a�C	d i−¦RÎl©r
x©r² 
P	d d¬g§l�W eiÀ¦a` ĺ�`xŸ�y�iÎl�` d¹cEd�i x�n Ÿ̀Æ I
e g :m«¤ki�g�`Îz�̀
d−Y	̀ Îm
b Ep�g¬ 
p�`Îm
B zE½n�p `÷́�e Æ d�i�g«�p�e d̈k® ¥l�p�e dnEẃ�p�e i−�Y�̀
ei³�zŸ̀ i«¦a�d Æ̀÷Îm�̀  EP® �W�w©a�Y i−�c�I�n EP½¤a�x¤r«�` Æ i¦kŸp«` h :Ep«¥R	hÎm
B

x	̀ Y�W�̀  i�dFcFg§l¦a `Ed�e zi�n i�dEg�` i�x�`
D¨A oEkd�z i�c `g�x`§A `zFn Di�pi¦r�x©ri�e
`�p§t©k�e ` :lF �̀W¦l �̀pFec§A i�z�aiŸ�y z
i oEz�g	z�e
(E`i¦v�W) Ewi¦R	q c©M d�e�d
e a :`̈r�x	̀ §A si�T	Y
x	n� 
̀e m�ix§v�O�n E`i�z�i	̀  i�c ̀xEa¦r z
i l©ki�n§l
: ̀xEa¦r xi¥r�f �̀p̈l EpEa�f EaEY oFdEa�` oFd§l
ci�d�q	̀  ̀cd�q	̀  xni�n§l dcEd�i Di¥l x	n� 
̀e b 

c©M oi�d̈l�` i©R	̀  oEf�g�z `̈l x	ni�n§l ̀x§a
b �̀p̈A
�̀pEg�` z
i g©N	W�n Kzi�̀  m�̀  c :oFk�O¦r oFkEg�̀

Kzi¥l m�̀ �e d : ̀xEa¦r K¨l o¥A�f�p�e zFgi�p `�pO¦r
`¨l `�p¨l x	n�` `x§a
b i�x�` zFgi�p `¨l g©N	W�n
x	n�̀ 
e e :oFk�O¦r oFkEg�̀  c©M oi�d̈l�̀  i©R	̀  oEf�g�z
`x§a
b§l d`�E	g§l i¦l oEY�W�`§a	` `n§l l�`xŸ�y�i
li� �̀W l	 �̀W�n Exn� 
̀e f : ̀g̀  oFk§l o©r§M c©r	d
o©r§M c©r	d x
ni�n§l `�pzEc�N
i§lE `�p¨l `x§a
B
l©r Di¥l �̀pi¥E	g�e ̀g̀  oFk§l zi�̀ 	d m�I	w oFkEa�`
oi¦r�c�i �̀pi�e�d r	C�n�d oi¥N�̀ d �̀I	n�B�z¦R x	ni�n
dcEd�i x	n�̀ 
e g :oFkEg�̀  z
i Ezi�gF` x	ni�i i�x�̀
mEw�pE i�O¦r ̀ni¥lEr g©l�W i�dEa�` l�̀ xŸ�y�i§l
s	` �Y	` s	` �̀p�g
p�` s	` zEn�p `̈l�e i�gi�p�e li�fi�p�e
Di�pi¦r§a�Y i�c�i o�n Di¥a �̀p§a	ẍr�n �̀p�` h :`�p¨l§t	h
i�d�̀ §e Knc�w Di�pi�ni�w� 
̀e K̈l Di�pi�z�i	̀  `̈l m�̀
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38 (Ya’akov) said, “My son shall not go down with you, because his brother is dead, and he is the only

one left. A fatality will occur to him on the way in which you will be going, and you will bring my old

age to the grave in grief.”  

[ YY AA ’’ AA KK OO VV AA CC QQ UU II EE SS CC EE SS [

T he famine in the land was severe. 2 So, when they finished eating the grain which they had

brought from Egypt, their father said to them, “Go back and buy us a little food.”
3 Yehudah spoke to him, saying, “The man repeatedly warned us, saying, ‘You will not see my

face if your brother is not with you.’” 
4 “If you send our brother with us, we’ll go down and buy food for you. 5 But if you won’t send (him),

we won’t go down, because the man said to us, ‘You will not see my face if your brother is not with

you.’” 
6 Yisra’el said, “Why have you harmed me, by telling the man that you have another brother?” 
7 They said, “The man asked about us and about our family, saying, ‘Is your father still alive? Do you

have a brother?’ We (were forced to) tell him (that we have a father and brother) to answer his questions.

Could we have known that he would say, ‘Bring your brother down’?” 
8 Yehudah said to Yisra’el, his father, “Send the lad with me. Let us get going and travel. Then we’ll

live and we won’t die (of hunger)—both we and you and our young children too. 9 I will guarantee his

�� Why was Ya’akov concerned that Binyamin would suffer

a fatality on the way? (v. 38) 

MIDRASH: Could an accident not occur to him at home? Rabbi

Eliezer ben Ya’akov said: “From here we learn that the Satan only

makes accusations at a time of danger” (Bereishis Rabah 91:9).

BE’ER BASADEH: The Midrash was troubled why the verse stresses,

“A fatality will occur to him on the way.” This led the Midrash to

conclude that the cause of Ya’akov’s concern must have been the

dangerous journey, and thus, “From here we learn that the Satan only

makes accusations at a time of danger.”

In his commentary to the Torah, Rashi cites this teaching of the

Midrash, not here on verse 38—where we are reading of the

brother’s second trip to Egypt—but rather on verse 4, in connection

with their first trip. 

This is because in verse 4 Rashi was already troubled by a

question: Since Binyamin would be traveling with all the other

brothers why was Ya’akov concerned for his safety? 

Therefore, Rashi cited the Midrashic teaching that fear of the

Satan’s accusations at a time of danger even applies to a person who

is not traveling alone.

C L A S S I C  Q U E S T I O N S
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YA’AKOV’S CONCERN FOR BINYAMIN (V. 38)

The Midrash states that “from here—verse 38—we learn that the

Satan only makes accusations at a time of danger.” Rashi, however,

makes a similar comment above, “From here—verse 4—we learn that the

Satan makes accusations at a time of danger.”

Why did Rashi come to this conclusion from a different verse? [cf. Be’er

Basadeh]

A further problem is that, surely, the fear of accusation from the Satan

at a time of danger applied to all the brothers, and not just Binyamin?

THE EXPLANATION

In verse 4, the Torah stresses that Ya’akov’s fear was connected with the

fact that Binyamin was Yosef’s brother: “But Ya’akov did not send

Binyamin, Yosef’s brother, with his brothers because he said, ‘Perhaps a

fatal (accident) will occur to him.’” 

Ya’akov was under the impression that Yosef had been torn apart by a

wild animal while he was traveling, so he feared that his brother Binyamin

might be prone to a similar misfortune.  Furthermore, their mother Rochel

had also passed away when traveling (albeit for other reasons too), so

Ya’akov was concerned that this was a further indication of susceptibility

to an accusation from the Satan while on a journey. Obviously,

this concern did not apply to the other brothers, for they were not children

of Rochel.

Nevertheless, when the brothers returned from Egypt without Shimon,

Ya’akov began to review his entire perspective of what had happened to

Yosef. Rashi writes, “He suspected them that perhaps they had killed

[Shimon] or sold him like Yosef” (v. 36, above). 

So, while earlier Ya’akov had feared that an accident may happen to

Binyamin as it did to Yosef, now Ya’akov suspected that Yosef had not

suffered a freak accident at all.  Consequently, he rejected the theory that

Binyamin was prone to accidents while traveling, which is why Rashi

omits any mention of the concept here.  

Rather, Ya’akov was worried that the brothers might kill him, so he said,

“A fatality will occur to him on the way in which you will be going,” as if

to say: “He is likely to suffer a fatality through being in your company.”

(Based on Likutei Sichos vol. 5, p. 213ff.)

�
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1 mt' ht     2 ,hcu, tku thbo SWv cpWg fWt jke nscrh raWh: Wvrhbh n,pkk gkhfo )ughWz( ut_k a_sh fuw h,i kfo rjnho _ keuWa jfWv gw 032     3c"r mt' z     4 crfu, ky:     

u,,puat, vusth: )y( uvmd,hu kpbhl/ akt tchtbu tkhl n, fh to jh:

ujyt,h klfk vhnho/kguko vct: )h( kukt v,nvnvbu/gk hsl' fcr

vhhbu acho goangui' ukt bmygr, fk vhnho vkku: )ht( tput/fk kaui

tput kaui h,r vut'k,ei vnkv ckaui gcrh' to fi tzsee kgau,

atakjbu gnfo' mrhl tbh kjzurukcea thv pv ,ebv ugmv kvahtfo'

utunr tbh zt, gau: nznr,vtr./n,urdo nsnacj ctrgt' avfk

nznrho gkhu favut ct kguko: bft,/aguv/crtah, rcv
1

: cybho/kt

hsg,h nv vo' ucphrua t� c� ak rch nfhr rth,h'puaymht"x' usunv kh

avo tprxehi: )hc( ufx;nabv/ph abho frtaui: ejuchsfo/kacur

tufk' ant vuer vagr: tukhnadv vut/ ant vnnubv gkvch, afju

audd: )hs( utk ash/ng,v thbfo jxrho fkuo tkt ,pkv' vrhbhn,pkk

gkhfo: utk ash2/ash cb,hb, rjnhu' ufsh vhfuk, chsu kh,i' h,i kfo

rjnho' zvu pauyu/ unsrau' nh atnr kguko sh' htnr sh kmru,h' akt

aey,hnbgurh' mr, kci' mr, gau' mr, rjk' mr, shbv' mr, hux;' mr,

angui' mr,cbhnhi: uakj kfo/uhpyr kfui f,rdunu' hpyrbu ntxurhu'

kaui kjpah hakjbu'uthbu bupk c,rduo kaui uhakj' avrh kao vo vukfho

tmku: t, tjhfo/zvangui: tjr/ruj veusa bzrev cu
3

' krcu, hux;:

utbh/ gs aucfo tvhv afuknxpe: ftar afk,h/nhux; unangui:

afk,h/ncbhnhi: )yu( ut, cbhnhi/n,rdnhbi uscru h, cbhnhi' kph athi

kehj, vfx; ukehj, vtso auv ckauitrnh' cscr vbej chs n,rdnhbi

ubxhc' uscr vbej cvbvd, scrho n,rdnhbiuscr: )yz( uycuj ycj
uvfi/fnu ukycuj ycj ukvfi' uthi ycuj kaui muuh' avhvku kunr Uy§c©j:

cmvrho/zv n,urdo cahru,t' avut kaui xgusv rtaubv ckauitrnh

uckg"z shzb"r' uha vrcv cdnrt' ast kfkct ahru,hv/ cmg tfukt

ahru,t
4

/ tck fk ,rduo ak mvrho yhvrt: )hj( uhhrtu vtbaho/f,uc

vut cabhhush"i' u,rdunu usjhku: fh vuctu ch, hux;/uthi srl atr

vctho kacur crkkui cch, hux; fh to cpubsetu, acghr/ uhhrtu athi

zv tkt ktxpo tk nanr:tbjbu nuctho/tk ,ul vch, vzv: kv,dukk/
kvhu, n,dkdk, gkhbu gkhk,vfx;' ukvhu,v bupk, gkhbu/ utubekux

a,rdo uktx,ept gkbt' vut kauikv,gukk' fsn,rdnhbi gkhku, scrho'

.en ,arp - ,hatrc rpx // 308yh-y:dn

`´ ¥´ ¥lEl i−¦M i :mi«�n�I	dÎl̈M −L§l i�z ¬̀ hg�e Li½�p̈t§l eí�Y�b©S�d�e Æ LiÆ¤l�̀
m¹�d¥l�` x�n`ŸÆ I
e `i :m�i«n£r«©t d¬ �f Ep§a−	W d¬ Y©rÎi«¦M Ep�d® n�d	n�z�d
Æ u�xÆ̀ d z³	x�n�G�n Eºg�w ¼ E Ÿy£r z Ÿ̀f́ » `Ft�` | o´ ¥MÎm�` mÀ�di¦a�` ĺ� ̀xŸ�y�i
z Ÿ̀ḱ�p W½©a�C h́©r�nE Æ i�x¢v h³©r�n d®g�p�n Wi−�̀ l̈ Eci¬�xFd�e m½¤ki¥l§k¦A
s�q¹¤M	dÎz�̀ �e m® ¤k�c�i§a Eǵ�w d− �p�W�n s�q¬ ¤k�e ai :mi«�c�w�WE mi−�p�ḧA h½÷�e
:`E «d d− �B�W�n i¬ ©lE` m½¤k�c�i§a Eaí�WY Æ m¤ki�zŸ «g�Y�n	̀  i³¦t§A aÆ	WEO	d
oÆ�Y�i iÀ	C	W ĺ�̀ �e ci :Wi«�`dÎl�` EaE ¬W EnE −w�e Eg ® w m− ¤ki�g�`Îz�̀ �e bi

x−�g	` m¬ ¤ki�g�`Îz�` m² ¤k¨l g¬ ©N�W�e Wi½�`d í �p§t¦l Æ mi�n�g«	x m³ ¤k¨l
Æ mi�W�p� «̀d E ³g�w�I
e eh :i�Y§l«k̈W i�Y§lŸ −kW x¬ �W� «̀©M i¾�p� «̀
e oi®�n�i�p¦AÎz�̀ �e
o®�n�i�p¦AÎz�`�e m−c�i§a E ¬g�w«¨l s�q² ¤MÎd�p�W�nE z`Ÿ½ G	d d́g�p�O	dÎz�`
» mY�̀  ś�qFi �̀xÆ 
I
e fh [iyy] :s«�qFi i¬ �p§t¦l E −c�n©r«
I
e m�i½	x§v�n Eć�x« �I
eÆ EnÆ�w�I
e
mi−�W�p�`«dÎz�` ¬̀ ¥ad F½zi¥AÎl©r x́�W�`«©l Æ x�n`ŸÆ I
e ¼ oi�n�i�p¦AÎz�`
:m�i«x�d«S̈«©A mi−�W�p� «̀d E ¬l§k Ÿ̀«i i²�Y�̀  i¬¦M o½¥kd�e Æ g©aÆ�h 	gŸ ³a�hE dz�i®Ä	d
mi−�W�p� «̀dÎz�̀  Wi²�̀ d ¬̀ ¥a�I
e s®�qFi x́	ǹ  x−�W� «̀©M Wi½�̀ d U©r´ 
I
e fi

EÀx�n Ÿ̀«I
e ¼ s�qFi zi´ ¥A » E §̀aE «d í¦M miÀ�W�p� «̀d E ´̀ �xi«�I
e gi :s«�qFi dzi¬ ¥A
mi®�`̈aE «n Ep�g− 
p�` d½N̈�g�Y©A Æ EpiÆ�zŸg�Y�n	̀ §A a³X	d Æ s�qÆ¤M	d x³©a�CÎl©r
mi−�c¨a£r«©l Ep ² zŸ` z	g ¯	w¨l�e Epi½¥l¨r l´ ¥R
p�z�d§lE Æ EpiÆ¥l¨r l³¥lŸB�z�d§l
E ¬x§A	c�i
e s®�qFi zi´ ¥AÎl©r x−�W�` Wi½�`dÎl�` Æ EW�B�I«
e hi :Epi«�xŸn�gÎz�̀ �e

`c§A oFt¨lEN�` i�x�` i :`�I	nFi l¨M K¨l i�hg
:oi�p�n�f oi�Y�x	Y o
p�C �̀p§a	Y o©r§k i�x�` �̀p§a�M©r�z�̀
(`Ed) ̀kd o¥M m�̀  oFdEa�̀  l�̀ xŸ�y�i oFd§l x	n�̀ 
e `i

oFki�pn§A `̈r�x	̀ §a g©A	W�n�C�n Eai�q Eci¦a£r ̀C
xi¥r�fE s	h�w xi¥r�f ̀Y§aEx�w�Y ̀x§a
b§l Ezi�gF �̀e
`̈R�q©k�e ai :oi�c�b�W�e oip�hA mFh§lE s©r�W W©a�C
a	zFY�̀ �C `̈R�q©M z
i�e oFk�c�i§a Eai�q oi�x�Y c©g l©r
ElW mi�̀ n oFk�c�i§a oEai�z�Y oFki�p£rFh mEt§A
z
e§l EaEY EnEw�e Eẍa�C oFkEg�̀  z
i�e bi :`Ed
mc�w oi�n�g	x oFk§l o�Y�i i	C	W l�̀ �e ci : ̀x§a
B
z
i�e �̀px�g̀  oFkEg�` z
i oFk§l x	h§t�i�e ̀x§a
B
:zi¦l�k�Y zi¦l�M�z�`�c `n§M `�p�`
e oi�n�i�p¦A
c	g l©r�e ̀cd ̀Y§aEx�w�Y z
i �̀I	x§aEb Eai�q�pE eh
o�n�i�p¦A z
i Eẍa�cE oFdi�ci¦a Eai�q�p `̈R�q©M oi�x�Y

�̀f�g
e fh :s�qFi mc�w Enw�e m�ix§v�n§l Ezg�pE Enw�e
l©r �̀P	n�n i�c§l x	n� 
̀e oi�n�i�p¦A z
i oFd�O¦r s�qFi

̀z§q§k�p qFk�pE ̀zi¥a§l �̀I	x§aEB z
i li¥r̀  D�zi¥A
: ̀zExi�W§A �̀I	x§a�B oEl§ki�i i�O¦r i�x�` oi�w�z	̀ �e

̀x§a
B li¥r̀ �e s�qFi x	n�` i�c ̀n§M ̀x§a
B c©a£r
e fi 
i�x�` �̀I	x§a�b Eli�g�cE gi :s�qFi zi¥a§l �̀I	x§aEB z�i	
`̈R�q©M w	qi¥r l©r Exn� 
̀e s�qFi zi¥a§l El©r	Y�̀
`�p�g
p�` `zi�n�c	w§A `�p�p£rFh§A a	zFY�`�C

�̀p̈l£r `̈tT	Y�q�̀ §lE �̀p̈l£r `̈äx§a	x�z�̀ §l oi¦l£r	Y�n
: �̀pxn�g z
i x©A�c�n§lE oi�C§a©r§l �̀pz�i i�p�w�n§lE
s�qFi zi¥A l©r �̀P	n�n i�C ̀x§a
B z
e§l Eai�x�wE hi 
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(safe return). You can demand him from my hand! If I do not bring him to you, standing up (alive) before

you, I will have sinned against you forever.” 
10 “For if we had not delayed (due to your hesitation), we would have already returned by now twice

in this (time, and you would not have been troubled all these days by Shimon’s absence).” 
11 Yisra’el, their father, said to them, “If in fact this is the case, then do the following: Take some of the

land’s most exclusive products in your bags, and bring them to the man as a gift—a little balsam, a little

honey, wax, birthwort, pistachios and almonds. 12 Take double the (previous amount of) money with you

(for perhaps the prices have increased), and return the money that was given back in the top of your

sacks along with you. Perhaps, it was an error.” 
13 “Take your brother, get going, and return to the man. 14 May God Almighty grant you mercy before

the man, so that he will release your other brother (Shimon) and Binyamin back to you.”

“(Until your return I will consider myself to be bereft of my children due to doubt), and like I am

bereaved (of Yosef and Shimon) I am (now) bereaved (of Binyamin too).” 

[ YY OO SS EE FF II SS RR EE UU NN II TT EE DD WW II TT HH AA LLLL HH IISS BB RR OO TT HH EE RR SS [

T he men took the gift, and they took double the (previous amount of) money with them, and

(they persuaded) Binyamin (to come). They got going and went down to Egypt, where they

stood before Yosef. 
16 Yosef saw Binyamin with them. He said to the supervisor of his house, “Bring the men into the

house and (give orders) to slaughter an animal and to prepare (a meal), for the men will eat with me at

lunch.” 
17 The man did as Yosef had said. The man brought the men into Yosef’s house. 
18 The men became afraid (that they were being framed) because they had been brought to Yosef’s

house. They said, “We are being brought (here) on account of the money that was put in our sacks earlier

on, so as to incite (a false accusation) against us which will fall on us. (This is in order) to take us as slaves

and (confiscate) our donkeys.” 
19 So they approached the man who supervised Yosef’s house and spoke to him at the house’s

T O R A S  M E N A C H E M

43:15

�� What did Ya’akov say to his sons before they departed? (v. 14) 

RASHI: Now you lack nothing but prayer. I am praying for you [so may] God Almighty—Whose mercy is sufficient, and Who has it in His

power to give—grant you compassion. 

C L A S S I C  Q U E S T I O N S

[ The Last Word [

Why did Ya’akov say, “Now you lack nothing but prayer,” after

the brothers had prepared gifts and money?  Surely the correct

approach would be to pray first to God for success, and then seek a

natural means by which God might send salvation? (see 32:9, above)

However, it could be argued that this, precisely, was Ya’akov’s

complaint to his sons. Yehudah had suggested that returning Shimon

was an entirely straightforward matter that could not possibly go

wrong: “For if we had not delayed (due to your hesitation), we would

have already returned by now twice in this (time, and you would not

have been troubled all these days by Shimon’s absence)” (v. 10).

Therefore, Ya’akov warned his sons, “Even if it is true, as you say, that

there is no danger here, you still need to pray to God. Don’t just pray

to God when you feel it is an emergency. You need His help for a

natural plan to succeed too.”

From this we can learn that a person should not only turn to

God when he feels he is lacking something. He should also ask God

for things which he perceives will inevitably come his way. For, in

truth, God is the only provider, whether the blessing comes naturally

or supernaturally.

(Based on Sichas Shabbos Parshas Mikeitz 5745)

SIXTH

READING



1 evk, hc' u     2 bjuo c' j     3 hunt xy:     4 c"r mc' s     5 ku:     6 cct nmhgt gs/     7 pxjho bj/     8 thuc hc' ft     9 ao nt' z     

,xeuph nkhi/ ukt ,rdnu tjr kauivnert/ ukv,dukk a,rdo kt,rcrct'

vut kaui dk, vzvc
1

' uvmc dk,v vgk,v
2

'avut kaui nkfu,: )f( ch
tsubh/kaui cght u,jbubho' vut ckaui trnh chhtchht

3
: hrs hrsbu/

hrhsv vut kbu' rdhkho vhhbu kprbx tjrho' gfahu tbu mrhfhokl
4

:

)fd(tkvhfo/czfu,fo' uto thi zfu,fo fsth' tkvh tchfo' czfu,

tchfob,i kfo nynui: )fs( uhct vtha/vctv tjr vctv' kph avhu

sujpho tu,uju.' gs ascru tkhu p,j vch,' unatnr kvo akuo kfo'

bnafu uctu tjrhu:)fv( uhfhbu/vznhbu' gyruvu cfkho btho:

)fu(vch,v/ npruzsur kyrekhi:)fj( uhesu uha,juu/gk atk, akuo/

ehsv fphp, eses' va,jutv na,yjktr.: )fy( tkvho hjbl cbh/
catr acyho angbu jbhbv' tar jbi tkvho t,gcsl' ucbhnhi gshhi kt

buks' kfl crfu hux; cjbhbv: )k( fh bfnru rjnhu/atkuha kl tj nto'

tnr ku tj vhv kh uthbh husg vhfi vut' ha kl cbho' tnr ku hakh garv'

tnr ku unv ano' tnr ku' ckg ucfr ufuw' tnr ku nv yhci ak anu,vkku'

tnr ku fuko gk ao tjh uvmru, tar nmtuvu' ckg' abckg chi vtunu,/

cfr' avhv cfur ktnh/ tack' aactu tk/ drt' ab,dhhr ctfxbht/ ubgni'

avhvbgho chu,r/ tjh urta' tjh vhv urtah vhv/ npho' nph tch kns/

ujpho' aktrtv jup,h ukt rth,h tbh jup,u/ utrs' ahrs kchi vtunu,'

fsth,t cnxwxuyv
5

' nhs bfnru rjnhu: bfnru/b,jnnu' uckaui nabv

gk vfunr ak zh,ho
6

'uckaui trnh nauo nfnr cart
7

' ucnert gurbu

f,bur bfnru' b,jnnu ubenyu enyhoenyho' npbh zkgpu, rgc/ fi srl

fk gur fanjnnhi tu,u beny ub,fuu.:)kt(uh,tpe/b,tn.' uvut kaui

unzhj tpheho rpv
8

' ufi tpheh ndbho
9

' juze:)kc( fh ,ugcv vut/scr

abtuh vut knmrho ktfuk t, vgcrho' utubekux b,iygo kscr:
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e F ®lw�W�n§A

Á x�n Ÿ̀ÁI
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x�n Ÿ̀ÀI
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m�I	w o©r§M c©r �̀pEa� ©̀l KC§a©r§l ml�W Exn� 
̀e gk

z
i `�f�g
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̀xi¥r�fE Di�zEi§a	x§M `̈A	x i�dFnc�w Exg�q	̀ �e bl 
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entrance. 20 “Please sir,” they said, “we originally came down to purchase food. 21 And then, when we

came to the hotel we opened our sacks, and—look!—each person’s money (with which he had paid for

the grain) was (back) in the top of his sack. We’ve brought it back with us. 22 We brought down more

money with us to purchase food. We don’t know who put our money (back) into our sacks.” 
23 He said, “Don’t worry, everything’s okay for you. (Either) your merit (or) the merit of the God of

your father has brought you a hidden gift. I did receive the money that you paid.” 

He brought Shimon out to them. 
24 The man brought the (brothers) into Yosef’s house. He gave (them) water, and they washed their

feet. He gave fodder to their donkeys. 25 They prepared the gift (in beautiful containers) before Yosef

came for lunch, for they heard that they would be dining there. 
26 When Yosef came home, they brought him the gift which they had with them, into the (main

chamber of the) house and they threw themselves on the ground in front of him. 
27 He inquired about their welfare. Then he asked them, “Is your elderly father, whom you mentioned,

well? Is he still alive?” 
28 They said, “Your servant, our father, is well. He is still alive.” They bowed (their heads) and then

threw themselves to the ground (thanking him for inquiring about their welfare). 
29 (Yosef) looked around and saw Binyamin, his brother, his mother’s son. He said, “Is this your little

brother, whom you told me about?” 

“May God be gracious to you, my son,” (Yosef) said. 
30 (When Yosef heard how Binyamin had named all his sons after him,) his compassion was suddenly

stirred up over his brother, and he wanted to cry, so he quickly went into the (side) room and cried there. 
31 He washed his face and came out. He restrained himself and said, “Put out the food.” 
32 They set for him separately and for them separately, and for the Egyptians who ate with him

separately, since the Egyptians could not eat food with the Hebrews, because it is an abomination to the

Egyptians (since Hebrews eat the animals which Egyptians worship). 

�� Why was Yosef’s compassion stirred up? (v. 30) 

RASHI: [Yosef] asked [Binyamin], “Do you have a brother from your

mother’s side?” 

He replied, “I had a brother, but I don’t know where he is.” 

“Do you have any sons?” 

“I have ten,” he replied.

“And what are their names?” 

“Bela, Becher, etc.,” he replied, [reciting all their names].

[Yosef] asked, “What is the significance of these names?” 

He replied, “All of them are connected to my brother and the

troubles that befell him. My first son was named Bela because my

brother was swallowed up (niVLa) among the nations. My second

son was named Becher because my brother was the firstborn

(BeCHoR) of my mother. My third son was named Ashbail because

God put my brother into captivity (SHeVa’o AIL). My fourth son was

named Gaira because my brother lived away from home (nisGAyeR

ba’achsanya). My fifth son was named Na’aman because my brother

was very pleasant (Na’iM). My sixth and seventh sons were named

Aichi and Rosh because he was my brother (ACHi), and he was my

superior (ROSH). My eighth son was named Mupim because my

brother learned from the mouth of (MiPi) my father. My ninth son

was named  Chupim because my brother did not see my wedding

canopy (CHUPasi), neither did I see his wedding canopy (CHUPaso).

My tenth son was named Ard because my brother descended

(yARaD) among the nations.” 

This is taught in Tractate Sotah.

Immediately, on hearing this, “his compassion was stirred up.”

RASHI’S PROBLEM (V. 30)

Why does Rashi cite the Talmudic account of the discussion between

Yosef and Binyamin? Why is it crucial to a literal understanding of the

verses? And why do we have to be informed of so much detail?

On reaching verse 30, Rashi was troubled by the question: Why was

Yosef’s compassion suddenly stirred up at this point and not earlier in

verse 29, when Yosef saw Binyamin for the first time?  How is it that Yosef

first asked, quite calmly, “Is this your little brother?” and then continued,

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S
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READING



1 c"r mc' v     2 mc' z     

)kd(vcfur fcfr,u/nfv cdchg ueurt' rtuci angui kuh hvusvhaafr

uzcukui cbh to tj,' vxcu fxsr vzv avut xsr ,uksu,hfo' ufi fuko'

fhui avdhg kcbhnhi' tnr' zv thi ku to utbh thi kh to' hac tmkh:

)ks(natu,/nbu,: jna hsu,/jkeu go tjhu' unat, hux; utxb,'

unbav utprho: uhafrutnu/unhuo anfruvu kt a,u hhi ukt vut a,v

hhi' utu,u vhuo a,u
1

:  )c( dchg/fux trul' ueurhi ku nsrhb"a: )z( jkhkv
kgcshl/jukhi vut kbu' kaui dbth/u,rduo jx kgcshl' jx nt, vec"v

hvh gkhbu ngau, zt,' uvrcv ha cdnrtjx uakuo: )j( vi fx; tar
nmtbu/zv tjs ngarv ek ujunr vtnurhoc,urv/ ufuki nbuhhi ccrtah,

rcv
2

: )h( do g,v fscrhfo/t; zu ni vshi tn,'fscrhfo fi vut'
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“May God be gracious unto you, my son,” before being overcome with

emotion? Surely, Yosef’s feelings would have been kindled immediately

on seeing Binyamin?

Rashi concluded that in general Yosef was quite capable of holding in

his emotions, which is why he did not break down in the first place.  But

here something specific must have occurred that is not mentioned

explicitly in the Torah, which caused Yosef to lose control of himself.

What could have been powerful enough to stir Yosef’s emotions, which

had been under control until this point?

Rashi concluded that the solution must be hinted to in the verse

immediately prior to Yosef’s emotional outburst, “May God be gracious

to you, my son” (v. 29). This particular formula of blessing is one used in

connection with having children (as Ya’akov stated to Eisav, “(They are)

the children whom God has graciously given your servant,” above 33:5).

Therefore, Rashi concluded that a discussion about Binyamin’s children

must have caused Yosef to be overcome by emotion, so he cited the

Talmudic account of how Binyamin named all his children after Yosef.

At first glance, it may seem that an abbreviated version of the story from

the Talmud would have been sufficient, without the need to mention

every son’s name and his connection with Yosef.  Nevertheless, since the

reader has seen how much control Yosef had over his emotions up to this

point, it follows that a tremendously moving exchange must have

occurred in order to make Yosef break down. Therefore, Rashi cited the

story in full, to bring across how exceptionally moving that moment must

have been.

(Based on Likutei Sichos vol. 15, p. 348ff.)

Îl�` Wi¬�` mi−�W�p�`«d E ¬d�n�z�I
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33 They sat before him (in age order): the firstborn (of each mother) according to his birthright

(followed by the other sons from that mother down to) the youngest (who sat last) according to his young

age, (and Binyamin sat next to Yosef). 

The men (looked) in astonishment at each other. 34 (Yosef) had portions brought to them from (what

was laid out) before him. Binyamin’s portion was five times as large as any of their portions (to include

Yosef, Asnas, Menasheh and Efrayim too). They drank (for the first time since Yosef was sold) and

became drunk with him.  

[ YY OO SS EE FF ’’ SS GG OO BB LL EE TT IISS PP LL AA NN TT EE DD IINN BB II NN YY AA MM II NN ’’ SS SS AA CC KK [

H e commanded the supervisor of his house, saying, “Fill the men’s sacks with food, as much as

they can carry, and put each man’s money (which he used to pay for the grain) into the top of

his sack. 2 Put my goblet, the silver goblet, into the top of the youngest’s sack, with his money

(which he used to pay for) his grain.” (The supervisor) carried out the instructions which Yosef had said. 
3 When it became light the (next) morning, the men were sent (on their way), both they and their

donkeys. 4 When they had left the city, but had not gone far, Yosef said to the supervisor of his house,

“Get going and chase after the men. When you overtake them, say to them, ‘Why have you repaid good

with evil (stealing my master’s goblet)? 5 This is none other than the (goblet) which my master drinks

from. He (also) divines with it regularly. What you have done is evil!’” 
6 (The supervisor) overtook them, and he said these words to them. 
7 They said to him, “Why should my master say such words as these? Far be it from your servants to

do a thing like this! 8 Look, (if) we (even) returned to you the money we found in the top of our sacks

(all the way) from the land of Cana’an, how could we (possibly) steal silver or gold from your master’s

house? 9 Whichever one of your servants is found to have (the goblet) shall die, and also, we will be

slaves to my master (if it is found).” 
10 He replied, “It’s true as you say (that you are all collectively guilty, but I will have mercy and only)

�� Was the brothers’ argument logical? (v. 8) 

RASHI: This is one of the ten kal vachomer* (a fortiori) conclusions

mentioned in scripture. They are all enumerated in Bereishis Rabah.

TORAH SHLAIMAH: At first glance, the brothers’ logic could be refut-

ed. The money that they returned was much less valuable than the

goblet that they had allegedly stolen, so why would the fact that they

returned the money prove that they had not stolen the goblet?

Two explanations could be suggested, for the brothers’ argument: 

a.) “The money was of little worth to the King: he didn’t even ask

for it back, and yet we still returned it. So, all the more so would we

not take the goblet, which was of tremendous value to him.”

b.) “The money was not identifiable, but we still returned it despite

the fact that it could never be traced. So how could we possibly have

stolen the goblet, which is identifiable and easily traced?”

THE BROTHERS’ “KAL VACHOMER” (V. 8)

What difficulty, at the literal level, was Rashi concerned that the reader

would have with verse 8? And why do we need to know how many

incidences of kal vachomer are found in the Torah, and where they

are enumerated?

Rashi was troubled by a simple, logical question that the reader will

have when reaching verse 8:

The brothers argued, “(If) we (even) returned to you the money we

found in the top of our sacks (all the way) from the land of Cana’an, how

could we (possibly) steal silver or gold from your master’s house?” An

obvious problem with this argument is that it did not apply to Binyamin,

since he had not accompanied the brothers on their first trip and thus had

not returned any money from his sack.  So the reader will be troubled:

How could the brothers have used an argument that exonerated

themselves at the expense of incriminating Binyamin?

Rashi answers: “This is one of the ten kal vachomer (a fortiori)

conclusions mentioned in scripture. They are all enumerated in Bereishis

Rabah.” I.e. if one looks in Bereishis Rabah at the other instances of kal

vachomer which occur in scripture, they all have similar inconsistencies.

Namely, that their less obvious cases (kal) do not exactly parallel their

�
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* A kal vachomer is a line of Talmudic reasoning where more obvious lessons are learned from less obvious cases.  I.e. if a condition exists in a given situation where there is

relatively little reason for it to apply, then all the more so does that condition exist in another situation where there is more reason for it to apply.  



.en ,arp - ,hatrc rpx // 314zh-h :sn

Wi¬�̀  Ec² �xFI
e EÀx�d«	n�i«
e `i :m«�I�w�p E¬i�d�«Y m− �Y	̀ �e c¤a½r̈ í¦NÎd�i�d«�i Æ FY�̀
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/vWF OHPKT ,uch,u /inhx vWhmnt /uWvhezjh 'oheuxp uWne

afukfo jhhcho cscr' garv abnmt, dbhcv chs tjs nvo fukob,paho/ tck

tbh tgav kfo kpbho naur, vshi' tar hnmt t,u hvhv kh gcs:)hc(cdsuk
vjk/akt hrdhau avhv husg vhfi vut: )hd( uhgnx tha gkjnuru/cgkh

zrug vhu' ukt vumrfu kxhhg zv t, zv kygui: uhaucu vghrv/nyrpukhi

vh,v' uvut tunr vghrv' vghr fk avut' tkt akt vh,v jaucvcghbhvo

tkt fghr chbubh, ak garv cbh tso kgbhi vnkjnv: )hs( gusbu ao/avhv

nn,hi kvo: )yu( vkt hsg,o fhbja hbja uduw/vkt hsg,o fh thajauc

fnubh husg kbja' uksg, nsg, unxcrt uchbv fh t,o dbc,o vdchg:

)yz(vtkvhonmt/husgho tbu akt xrjbu' tck nt, vneuo bvh,v kvcht

kbu zt,' nmt cgk juc neuo kdcu, ayr jucu: unv bmyse/kaui mse' ufi fk

,hcv a,jk, hxusv ms"h uvht ctv kscr ckaui n,pgk tu b,pgk' bu,i yh",

cneuo ,h"u' uthbv b,b, kpbh tu, rtaubv ak hxus v,hcv' tkt ctnmg

tu,hu,vgher' fdui bmyse ndzr, mse' uhmycg ndzr, mcg' uhmyhru ndzr,

mhr tnubho'vmyhhsbu ndzr, msv ksrl/ u,hcv a,jk,v xn"l tu ah"i favht

n,pgk,'v,h"u nprs, t, tu,hu, vgher fdui' uhx,ck vjdc
1

' ndzr, xck/

nx,fk vuh,cerbht
2

' ndzr, xfk/ uha,nr jeu, gnrh
3

' ndzr, anr/ uxr

nrg na,ukk
4

' ndzr,nukhl hugmho aukk
5

/ nx,ukk cgnh
6

' ndzr, srl kt 

xkukv
7

: jxk, pra, ne.

1 evk, hc' v     2 sbhtk z' j     3 nhfv u' yz     4 haghv by' yu     5 thuc hc' hz     6 anu, y' hz     7 hrnhv hj' yu

more obvious conclusions (chomer) in every detail.  Nevertheless, since

the two cases are partially similar in each of the ten instances, these

comparisons are nevertheless termed “kal vachomer of scripture.”

For example, the next kal vachomer which occurs in the Torah is the

complaint of Moshe to God, that the Jewish people had not responded to

his announcement of redemption: “If the children of Israel did not listen

to me, then how will Pharaoh listen to me?” (Shemos 6:12). Again, there is

an inconsistency with this kal vachomer, since it could be argued that the

reason why the Jewish people did not listen to Moshe was “due to

shortness of breath and hard labor” (ibid. 9), whereas Pharaoh clearly did

not have this disadvantage—so perhaps Pharaoh would listen?

T O R A S  M E N A C H E M
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the one with whom (the goblet) is found shall be my slave. (The rest of) you will be cleared.” 
11 They hurried and each one lowered his sack to the ground and opened his sack. 12 (The supervisor)

searched: he started with the eldest (so they would not sense that he knew where it was) and finished

with the youngest. The goblet was found in Binyamin’s sack. 
13 They tore their garments. Each one loaded up his donkey, and they returned to the city.

[ BB II NN YY AA MM II NN IISS RR EE TT AA II NN EE DD AA NN DD TT HH EE OO TT HH EE RR BB RR OO TT HH EE RR SS SS EE NN TT HH OO MM EE [

Y ehudah and his brothers came to Yosef’s house, and he was still there (waiting for them). They

fell on the ground in front of him. 
15 Yosef said to them, “What is this deed that you have done? Don’t you know that an (important)

person like me regularly practices divination (so I could figure out that you stole the goblet)?” 
16 Yehudah said, “What shall we say to my master? How can we speak? How can we justify ourselves?

(We know we have done no wrong, but) God has found your servants’ guilt. Both we and the one in

whose possession the goblet has been found will be (your) slaves.” 
17 (Yosef) said, “Far be it from me to do this! The man in whose possession the goblet was found will

be my slave. You may all go in peace to your father.”

HAFTARAHS: MIKEITZ – PAGE 390.    CHANUKAH – PAGE 398.    CHANUKAH (LAST DAY) – PAGE 401.

Nevertheless, this kal vachomer is partially valid, since the tribe of Levi

was not enslaved at all, so at least part of the Jewish people did not suffer

from “shortness of breath and hard labor.” Thus Moshe’s logic would

apply to them. 

Consequently, Rashi writes (in his commentary to this verse), “This is

one of the ten kal vachomer conclusions mentioned in scripture,” to

indicate that the reader should not be troubled by the partial

inconsistency, because all the ten instances of kal vachomer in scripture

are partially inconsistent.

Likewise, in our case: Since the brothers’ argument was partially valid—

for it applied to all of the brothers except Binyamin—it is thus no less a

kal vachomer than the other cases stated in Bereishis Rabah, which all

share similar inconsistencies.

TWO FURTHER CASES OF KAL VACHOMER

After Miriam was struck with tzara’as (leprosy), Moshe argued, “If her

father turned to her with an angry face wouldn’t she be humiliated [and

not show herself] for seven days? All the more so [now she was

humiliated] by the Divine Presence [with tzara’as] let her be quarantined

outside the camp... for seven days” (Bamidbar 12:14, and Rashi ibid).

Again, there is an inconsistency here: it is possible to send a girl away

from her father in disgrace, but one cannot be “sent away” from God who

is everywhere, even outside the camp.

However, Rashi did not find it necessary to make any comment in this

case, since, at the literal level, the reader can understand that being sent

outside the camp is not to “be distanced from God,” but rather it is a

punishment.  So, since the matter is self-understood at the literal level,

Rashi made no comment.

The fourth case of kal vachomer is a statement of Moshe before he

passed away: “For I know your rebelliousness and your stubbornness.

Look!—even while I am still alive with you today you have been rebels

against God, surely (you will be) after my death (too).” (Devarim 31:27).

Again, this kal vachomer can be refuted. For, it could be argued that the

Jewish people were more rebellious when Moshe was alive, because in

the back of their minds they knew that Moshe would defend their bad

deeds before God.   When Moshe would pass away however, they would

be without their “defense attorney,” so they would be forced to improve

their behavior (c.f. Sanhedrin 37a).

Nevertheless, since this problem is too elaborate for the five year-old

student of scripture to fathom, Rashi felt no need to address the matter.

In the final analysis we see that all the kal vachomer arguments of the

Torah have inconsistencies, but that Rashi only chose to alert the reader

to this fact when the inconsistencies were problematic at the literal level.

(Based on Sichas Shabbos Parshas Mikeitz 5736)
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MAFTIR

Maftir readings for Shabbos Chanukah are: day three—Bamidbar 24-29 (page 403); day four—ibid. 30-35 (page 404);

day six—six aliyos are read from the weekly Parsha,  seventh aliyah is Bamidbar 28:9-15 (page 404) and Maftir is

ibid. 7:42-47 (page 404); day seven—ibid. 48-53 (page 404); day eight—ibid. 54-89 (page 404).





[a d h u  , a r p

pp aa rr ss hh aa ss   VV aa yy ii gg aa ss hh

The words, “Then Yehudah approached (Vayigash)

him,” describe an occurrence which took place in

three different worlds:

a.) The perceived reality—Yehudah was approaching

the viceroy of Egypt, who was capable of deciding the

future of Yehudah and his entire family.

b.) The reality—that the viceroy of Egypt was none other

than Yosef, Yehudah’s brother.

c.) The mystical reality—Yehudah approaching Yosef

represents a Jew approaching God in prayer (Bereishis Rabah

93:6; Ohr Hatorah, Vayigash 349a).

There is a principle that all the interpretations to any

given verse are connected. In our case, the perceived

reality is that the Jewish people are in exile and are

subjugated to the gentile nations. In truth, however, the

Jewish people are impervious to exile and they have the

ability to rise above it—rather like the “reality” in our

Parsha that Yosef, a Jew, was the ruler of Egypt.

How does a Jew muster the strength and the courage to

lift himself from the perceived reality to reality?  The

answer is: via the mystical reality.  

In our case, when a Jew approaches God in prayer, he

reveals his inner bond with the Almighty, which gives

him the ability to rise above the challenges of exile—and

to succeed.

(Based on Sichas Shabbos Parshas Vayigash 5751)

[ The Name of the Parsha [
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: uvurs,o
t,ahc,h uduw/gfahu favut tmkh' tbh n,bjo cu gk tnu ugk tjhu' uto
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�� Why were the brothers concerned about taking

Binyamin away from Ya’akov ? (v. 22) 

RASHI: “If he leaves his father, we are worried that maybe he will

die while traveling, for his mother died while traveling.” 

�� What was Ya’akov’s fear? (v. 29)

RASHI: That Binyamin would have a fatal accident, because the

Satan makes accusations at a time of danger.

(See also Classic Questions to 42:38, above)

THE CONCERN FOR BINYAMIN (V. 22, 29)

It was explained above (Toras Menachem to 42:38), that Ya’akov’s concern

about Binyamin going down to Egypt changed after the brothers returned

from Egypt without Shimon. Initially, Ya’akov thought that Yosef had

been torn apart by a wild animal while he was traveling, and he was

afraid that his brother Binyamin might be prone to a similar misfortune.

Furthermore, Rochel (their mother) had also passed away when traveling,

and Ya’akov was concerned that this was a further indication of

susceptibility to an accusation from the Satan while on a journey.

However, when the brothers returned without Shimon, Ya’akov

“suspected them that perhaps they had killed [Shimon] or sold him like

Yosef” (Rashi to 42:36). Ya’akov thus rejected the theory that Binyamin was

�
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i�pFAx Er̈a§A x�n� 
̀e d�cEd�i Di�z�e§l ai�x�wE gi

`̈l�e i�pFAx m�c�w �̀n�B�z¦R K�c§a©r o©r§M li¥N�n�i
:�Y�̀  o¥M dŸr�x©t§k i�x�` K�C§a©r§A K�f�bEx s¥w�z�i
oFk§l zì �d x�ni�n§l idFc§a©r z
i li¥̀ �W i�pFAx hi

`�p¨l zi` i�pFAx§l `�p�x�n�`
e k :`�g�` F` `¨A�`
zin idEg� 
̀e xi¥r�f oiz§aiq x©aE `̈a�q `̈A�̀
idEa�`
e Di�O`§l idFcFg§l¦a `Ed x�`�Y�W`�e
iz�e§l idFzg�` Ki�c§a©r§l �Y�x�n� 
̀e `k :Di¥l mi�g�x
`¨l i�pFAx§l `�p�x�n�`
e ak :idFl£r i�pi¥r i�E�W�̀ 
e
wFA�W�i m̀ �e idEa�` z
i w©A�Wn§l �̀ni¥lEr lEM�i
`̈l m̀  Ki�c§a©r§l �Y�x�n� 
̀e bk :zinE idEa�̀  z
i
i�f�g	n§l oEt�qFz `̈l oFk�O¦r �̀xi¥r�f oFkEg�` zFg�i
`̈A�̀  K�C§a©r z
e§l �̀p�wi�l�q c©M �̀e�d
e ck :i�R�`
x�n�`
e dk :i�pFAx i�n�B�z¦R z
i Di¥l `�pi�E�g�e
:`�xEa¦r xi¥r�f `�p¨l EpEa�f EaEY `�pEa�`
`�pEg�` zi` m` z�gi�n§l lEM�p `¨l `�p�x�n� 
̀e ek 

i�f�g	n§l lEM�p `̈l i�x�` zFgi�p�e �̀p�O¦r �̀xi¥r�f
:`�p�O¦r idFzi¥l `�xi¥r�f `�pEg�`
e `�x§a
b i¥R�`
i�x�` oEY§r�c�i oEY�̀  �̀p̈l `̈A�̀  K�C§a©r x�n� 
̀e fk 

iz�e§Nn c�g w©t�pE gk :iz�Ỳ  i¦l z�ci¥l�i oi�x�z
c©r Di�zi�f�g `̈l�e lih�w l�h�wn m�x§A zix�n� 
̀e
i�n�c�w on oi�C z
i s�` oEx§A�c�z�e hk :o¨r§M

�̀Y�Wi¦a§A iz§aiŸ�y z
i oEz�g
z�e �̀zFn Di�pi¦r�x©ri�e
`¨A�` K�C§a©r z
e§l izi�n§M o©r§kE l :lF`�W¦l
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T hen Yehudah approached (Yosef) and said, “Please, my master! Your servant now (wants to) say

something that (I hope) my master will listen to. (I’m going to be firm) so please don’t get angry

at your servant, for you are as (important in my eyes) as Pharaoh (himself).”
19 “(From the very first instance,) my master interrogated his servants (accusingly), saying, ‘Have you

a father or a brother?’
20 “(Nevertheless, we held nothing back from you). We said to my master, ‘We have an elderly father

(who has) a baby born to him in old age. His brother is dead, so he is the only child of his mother, and

his father loves him.’
21 “You said to your servants, ‘Bring him down to me, so I can see him for myself.’
22 “We said to my master, ‘The boy cannot leave his father, for if he leaves his father (we are concerned

that) he will die (en route, for his mother died while traveling).’
23 “You said to your servants, ‘If your youngest brother doesn’t come down with you, you’ll never see

my face again!’
24 “Then, when we went up to your servant, my father, and we told him the words of my master, 25 our

father said, ‘Go back and buy us a bit of food.’
26 “We said, ‘We can’t go down (like we did before)!  We’ll (only) go down if our youngest brother is

with us, because the man won’t let us see him if our youngest brother isn’t with us.’
27 “Your servant, my father, said to us, ‘You know that my wife (Rochel) bore me two (children). 28 One

of them has departed from me, and I said, “He must have been ripped apart again and again*”—and I

haven’t seen him since. 29 If you’ll take this one away from me too, and a fatal (accident) occurs to him,

you’ll bring my old age to the grave in grief.’
30 “So, if I’ll come (back) now to your servant, my father, and the boy isn’t with us, (being that) his

T O R A S  M E N A C H E M
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[ The Last Word [

It appears at first glance that Yehudah approaching Yosef (v. 18)

reflected the power of Yosef—the ruler of Egypt to whom Yehudah

had to appeal. At the time Yosef was appointed by Pharaoh as the

ruler of the land. Pharaoh was an absolute monarch, and Yosef was

“like Pharaoh,” as Yehudah himself said (ibid.).  

Nevertheless we see that Yehudah, not knowing that this was in fact

his brother Yosef, was not intimidated by authority and acted with the

greatest measure of confidence. Without even asking permis-

sion from Yosef, he approached him in an aggressive manner and

spoke to him in harsh language. This was despite the fact that it

was a life-endangering move, knowing how Yosef could respond to

his chutzpah!

Thus, it appears that Yehudah approaching Yosef expresses, in fact,

the power of Yehudah.

I t could be argued that the powerful manner in which “Yehudah

approached him” actually broke through a spiritual barrier, making

it possible for Ya’akov and his children to later settle in a manner that

“they acquired property there. They were fertile, and their population

increased very rapidly” (47:27).

The reason for this could be argued as follows. The strength of a

Jew in this world during exile can be in one of two manners: 

a.) One’s strength is proportionate to what is possible according

to the laws of nature and conduct of the world—according to

the limitations of exile, government law etc. This was represented

by Yosef. 

b.) One is in a state which completely transcends the limitations of

the world, the nations of the world, and even the exile itself. In fact,

the person conducts himself with such a strong resolve that he is even

able to change the national laws and practices. This was the level of

Yehudah.

Thus, the  strength of Yehudah made it possible for a Jew to be, not

only a controlling force over the nations of the world (like Yosef), but,

in addition, able to influence the world in a manner which complete-

ly transcends any limitation.

(Based on Sichas Shabbos Parshas Vayigash 5752)

*Wfpk vkaui nurv' csrl fkk' gk scr vjuzr ubabv pgo ugus pgoW _ xpr v,uugsuhu, ,anWu jWt gw 556/



1 c"r md' j      

hnu, zv'sunv gkh aaka,i n,u chuo tjs: )kt( uvhv frtu,u fh thi
vbgr un,/tchunmr,u: )kc( fh gcsl grct, vbgr/uto ,tnr

knv tbh bfbx k,dr hu,rnatr tjh/ vo fuko ncju.' utbh b,ear,h

cear jze kvhu, nbusv ccw guknu,:)kd( hac bt gcsl uduw/kfk scr

tbh ngukv nnbu' kdcurv uknkjnv ukana:)t( ukt hfuk hux;
kv,tpe kfk vbmcho/kt vhv hfuk kxcuk ahvhu nmrhobmcho gkhu

uaunghi atjhu n,chhahi cvusgu kvo: )c( uhang ch, prgv/ch,uak

prgv' fkunr gcshu ucbh ch,u/ uthi zv kaui ch, nna' tkt fnu ch,

hartk/ch, hvusv' nhab"sv ckg"z: )d( bcvku npbhu/npbh vcuav:

)s( dau bt tkh/rtv tu,o bxudho ktjur' tnr' gfahu tjh bfknho'

ert kvo ckaui rfvu,jbubho uvrtv kvo avut nvuk
1

: )v( knjhv/
kvhu, kfo knjhv: )u( fh zvab,ho vrgc/gcru nabh vrgc:

adhu ,arp - ,hatrc rpx // 320u :vn - k:sn

prone to accidents while traveling, and was concerned instead that the

brothers would kill Binyamin (See Toras Menachem ibid.).

Based on the above, we can explain Yehudah’s comments here, in our

Parshah.  Regarding Ya’akov’s initial concerns, Yehudah explained that:

“If he leaves his father, we are worried that maybe he will die while

traveling, for his mother died while traveling” (Rashi to v. 22).  Obviously,

this was a slight modification of the truth, since Ya’akov’s real concern

was that Binyamin might suffer a fatality on the way like Yosef and

Rochel.  But since the brothers knew that Yosef was not in fact prone to

accidents while traveling, since they themselves had fabricated the

account of Yosef’s demise, Yehudah was only able to express Ya’akov’s

secondary concern that “his mother died while traveling.” I.e. while

Ya’akov’s worry was based on a pattern of accidents between Yosef and

Rochel, the brothers knew that no such pattern existed, so they were only

able to tell “part” of the truth.

However, when Yehudah explained Ya’akov’s concern for Binyamin on

the second occasion that he appeared before the Egyptian governor (alias

Yosef) he was forced to tell a complete lie.  For, Ya’akov had now begun

to suspect the brothers of disposing of Yosef and Shimon, and he did not

trust the remaining brothers with Binyamin in their hands. Obviously,

Yehudah could not offer this as an explanation to the Egyptian governor

(alias Yosef)—for how could he reveal the fact that his father had

suspected them of foul play?

Therefore, he was forced to lie and say that even on the second

occasion Ya’akov’s concern had been “that Binyamin would have a fatal

accident because the Satan makes accusations at a time of danger” (Rashi

to v. 29). And consequently, Yehudah felt it necessary to tell a further

mistruth, that Yosef had been “been ripped apart again and again” (v. 28),

for this would make it appear feasible that there was indeed a genuine

fear of an accident on the way. 

(Based on Likutei Sichos vol. 5, p. 216ff.)

F ²zF �̀x¦M dÀ�i�d�e `l [ipy] :F «W§t
p§a d¬�xEW�w F −W§t
p�e Ep® �Y` EP´ �pi�` x©r− 
P�d�e
Epi² ¦a�̀  ¬L�C§a©r zÆ©aiŸ�yÎz	̀  Li¹	c̈a£r EciÆxFd�e z®�n�e x©r− 
P�d oi¬�̀ Îi¦M
xŸ ®n`¥l i−¦a�` m¬¦r�n x©r½ 
P�dÎz	` á�x¨r Æ L�C§a©r i³¦M al :d̈lŸ «̀ �W oF −b�i§A
d À�Y©r�e bl :mi«n�I�dÎl̈M i−¦a�̀ §l iz ¬̀ �h�g�e Li½¤l�̀ Æ EPÆ	̀ i¦a�` ` ³÷Îm`
:ei«�g	`Îm¦r l©r¬ 
i x©r− 
P�d�e i® �pŸc`«©l c¤a− ¤r x©r½ 
P�d z�ǵ�YÆ L�C§a©r `³ �pÎa	W« �i
r½�x¨a d́	̀ �x	̀  o¤Rμ i®Ỳ  EṔ �pi�` x©r− 
P�d�e i½¦a�`Îl	` d́ ¤l¡r«	̀ Æ Ki�̀ Îi¦M cl

lŸ ³k§l wÀ¥R�̀ �zd§l s¹�qFi lŸÆk�iÎ` «÷�e ` dn :i«¦a�`Îz	` −̀v̈�n�i x¬ 	W�̀
Æ Wi` c�n³¨rÎ`÷�e i®l̈̈r«�n Wi−̀ Îl̈k E`i¬¦vFd ¾̀�x�w�I
e ei½l̈̈r Æ mi¦äS�P�d
Eŕ�n�W�I
e i®¦k§a¦A F −lŸwÎz	̀  o¬�Y�I
e a :ei«�g	̀ Îl	̀  s−�qFi r¬�C
e�zd§A F½Ỳ
s½�qFi i´ �p�̀ Æ ei�g	̀ Îl	̀  s³�qFi x	n`ŸÆ I
e b :dŸ «r�x©R zi¬¥A r−�n�W�I
e m�i½�x§vn
:ei« �p¨Rn E −l�d§a�p i¬¦M F½zŸ̀  zF́p£r«©l Æ ei�g	̀  E ³l§k«�iÎ`÷�e i® �g i−¦a�̀  cF ¬r�d
ś�qFi Æ i�p�` x	n Ÿ̀ÀI
e EW® �B�I
e i−©l�̀  `¬ �pÎEW�B ei² �g	`Îl	` s ¯�qFi x	n`ŸÆ I
e c

EÀa§v̈́r�YÎl�` | d́�Y©r�e d :d�n�i«�x§vn i−zŸ̀  m¬ 	Y�x©k�nÎx	W�` m½¤kig�`
i�p¬�g¨l�W d½ �i�g«n§l í¦M d�P® �d i−zŸ̀  m¬ 	Y�x©k�nÎi«¦M m½¤ki�pi´ ¥r§A Æ x�gÆ �iÎl�`�e
Æ cFr�e u	x® �`�d a	x ´ 	w§A a− ¨r�x«�d m�i¬�z�p�W d² �fÎi¦M e :m«¤ki�p§t¦l mi−d÷�`

Di¥l `̈ai¦a�g Di�W§t
p�e �̀p�O¦r idFzi¥l �̀ni¥lEr�e
�̀ni¥lEr zi¥l i�x�` i�f�g�i c©M i�di�e `l :Di�W§t
p§M
�̀pEa�` K�C§a©r z©aiŸ�y z
i Ki�c§a©r oEz�g
i�e zEni�e

a�x¨r�n K�C§a©r i�x�` al :lF`�W¦l `�pFe�c§A
Di�piz�i�` `¨l m` x�ni�n§l `¨A�` on `�ni¥lEr§A
a�z�i o©r§kE bl : �̀I�nFi l̈M `̈A�̀ §l i�h�g i�d�̀ §e K̈z̈e§l
i�pFAx§l `�C§a©r `�ni¥lEr s©l�g K�C§a©r o©r§M
w�Q	̀  oi�c§ki�̀  i�x�` cl :idFg�` m¦r w�Q�i �̀ni¥lEr�e
i�f�g	̀  �̀n§lC in¦r idFzi�l �̀ni¥lEr�e `̈A�̀  z
e§l
li¦k�i `̈l�e ` :`̈A�̀  z
i g©k�Y�Wi iC EWi¦a§A

�̀x�wE idFëNr oin�ïw�C lŸk§l �̀p�Q�g�z̀ §l s�qFi
c©M Di�O¦r W
p�` m�w `̈l�e i�e�N¦r�n W
p�` l̈k Ewi¦R�̀
Di¥l�w z
i a�di�e a :idFg�` z
e§l s�qFi r�c�i�z̀
W
p�` r�n�WE m�i�x§vn Er�n�WE `�zi¦k§a¦A
s�qFi �̀p�` idFg� ©̀l s�qFi x�n� 
̀e b :dŸr�x©R zi¥A
idFg�` Eli¦k�i `¨l�e m¨I�w `¨A�` o©r§M c©r�d
on Elid§A�z` i�x�` m�B�z¦R Di�z�i `¨a�z�`©l
o©r§k Eaix�w idFg� ©̀l s�qFi x�n� 
̀e c :idFn�c�w
ic oFkEg�̀  s�qFi �̀p�̀  x�n�̀ 
e Eaix�wE iz�e§l
oEq�pYz `¨l o©r§kE d :m�i�x§vn�l iz�i oEY�p¦A
f
`̈k̈d iz�i oEY�p¦A
f i�x�` oFki�pi¥r§A s
w�z�i `̈l�e
o
p�c i�x�` e :oFki�n�c�w �i�i i�p�g§l�W �̀n�I�w§l i�x�`
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soul is attached to (the boy’s) soul, 31 he’ll simply die (from grief) when he’ll see that the boy is gone.

Then your servants will have brought the old age of your servant, our father, to the grave in grief.
32 “Now, (I am speaking out here in particular because I), your servant, assumed responsibility for the

boy (when we took him) from my father, saying, ‘If I don’t bring him (back) to you, I will have sinned

against my father forever.’ 33 So now, please let your servant stay as a slave to my master instead of the

boy, and let the boy go back with his brothers. 34 For how could I go back to my father if the boy is not

with me? (I can’t bear) to see the misery that my father would suffer!” 

[ YY OO SS EE FF RR EE VV EE AA LL SS HH IISS II DD EE NN TT II TT YY [

Y osef couldn’t bear (the thought that) all (the Egyptians) standing beside him (would see his

brothers’ shame when he revealed himself to them). So, he called out, “Take everyone away

from me!” Thus, no one stood with Yosef when he revealed himself to his brothers. 
2 He wept so loudly, that the Egyptians (who had been sent out) heard.  (Soon, the whole of)

Pharaoh’s household heard (about it)*.
3 Yosef said to his brothers, “I am Yosef! Is my father still alive?” 

But his brothers were unable to answer him because they were ashamed before him. 
4 (When he saw that they were ashamed) Yosef said to his brothers, “Please come closer to me.” They

drew closer, (and he showed them that he was circumcised).

He said, “I am your brother Yosef, whom you sold to Egypt. 5 But now, don’t be upset or angry with

yourselves that you sold me to this place, for (now we see that) God sent me ahead of you to save (your)

lives 6 For it’s two years now that there’s been a famine in the land, and there won’t be any plowing or

�� Why did Yosef ask, “Is my father still alive” (v. 3), when

he had already been told that Ya’akov lived? (43:27-8)

RALBAG: He thought they might have been lying to him as a ploy in

order to get Binyamin back.

ABARBANEL: Yosef knew that his father was still alive. However, he

thought that the brothers would be shocked when he revealed

himself, so he asked them, “Is my father still alive,” in order to enter

into a conversation.  He was then planning to ask them, “How are

your families?” but the conversation could not continue, since they

“were unable to answer him because they were ashamed before him.”

PANE’ACH RAZA: Yosef was not asking whether Ya’akov was alive,

but rather, what the condition of his health was.

MAHARIK: He was asking about Ya’akov’s spiritual welfare.  Yosef

was saying: “Is my father’s prophetic spirit still alive”?

SFORNO: Yosef was saying, “I can’t believe that my father didn’t die

out of his deep concern for me.”

TIFERES YEHONASON: Yosef was saying: “If you are scared that I will

kill you, you have nothing to be scared of, because my father is still

alive.  Do you think I would be worse than Eisav, who refrained from

killing his brother so long as his father was alive?” (see above, 27:41).

YOSEF’S REVELATION

Ralbag’s interpretation is difficult to accept, since when Yosef asked,

“Is your elderly father, whom you mentioned, well? Is he still alive?”

(43:27), the brothers had no reason to suspect that this was a ploy to detain

Binyamin in Egypt because Yosef had not yet asked for Binyamin.  Thus,

there would have been no need for them to lie that Ya’akov was alive.

Abarbanel’s solution is also difficult to accept at the literal level, for if

Yosef wanted to ask his brothers “How are your families?” he could have

done so immediately, without having to “enter into conversation” first.

Why does Rashi fail to explain this important matter?

THE EXPLANATION

When reading the current story, Rashi presumed that the reader would

remember his previous comment in Parshas Vayeishev.  On the words,

“he was unable to be consoled” (37:35), Rashi comments: “A person is

�
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[ Sparks of Chasidus [

We can learn from the example of Yosef towards his brothers

that one should never seek revenge against a person who

causes him any form of distress or damage.  Rather, one should

repay even a guilty offender with kindness (Tanya ch. 12).

Why should we be kind to guilty offenders?

Because whatever that person did to you ultimately stems from

God. The person was merely an agent from God, Who decreed

that this thing should occur to you.  Thus, since “everything that

God does is for the good” (Brachos 60b), you must repay the

person—who brought this “good” to you—with kindness.

(Based on Likutei Sichos vol. 5, p. 247)

SECOND

READING

*gWp pw vrsWe/



1 cc"r ao h     2 ndhkv yz:     

)j(ktc/kjcr ukpyrui: )y( ugku tk tch/tr. hartk dcuv nfk vtrmu,:

)ht( pi ,ura/sknt ,,nxfi' kaui nurhaungahr: )hc( uvbv ghbhfo
rutu,/cfcush' uatbh tjhfo' atbh nvuk ffo/ugus' fh ph vnscr tkhfo

ckaui vesa
1

: ughbh tjh cbhnhi/vauv t, fuko hjs'kunr' afao athi kh

abtv gk cbhnhi tjh' avrh kt vhv cnfhr,h' fl thi ckchabtv gkhfo:

)hs(uhpk gk mutrh cbhnhi tjhu uhcl/gk abh nesau,ag,hshi kvhu,

cjkeu ak cbhnhi uxupi khjrc
2: ucbhnhicfv gk mutrhu/gknafi ahkv

ag,hs kvhu, cjkeu ak hux; uxupu khjrc: )yu(uhbae/vuxh; cbahev' nbae

uvukl/ shchha�r ckg�z/utjrh fi/ntjrartuvu cufv ukcu ako gnvo:

scru tjhu t,u/an,jkv vhu cuaho nnbu:)yz( uveuk bang ch, prgv/
fnu cch, prgv' uzvu kaui ch, nna: )hz( ygbut, cghrfo/,cutv:

)hj(t, yuc tr.nmrho/tr. duai/ bhct uthbu husgnv bhct' xupv

adhu ,arp - ,hatrc rpx // 322jh-u :vn

Æ mid÷�` i�p³�g¨l�W�I
e f :xi«¦v�w�e Wi−x�gÎoi�«` x¬ 	W�` mi½�p�W W´�n�g
d−�hi¥l§t¦l m½¤k̈l zF́i�g«�d§lE u	x® �`̈A zi−x� �̀W m² ¤k¨l mE ¬U¨l m½¤ki�p§t¦l
i−¦M d�P½�d Æ izŸ` m³	Y�g©l�W mº	Y�`Î` «÷ dÀ�Y©r�e g [iyily] :d«¨lŸc�B
l−�WŸnE F½zi¥AÎl̈k§l Æ oFc�̀ §lE dŸÀr�x©t§l a¹�̀ §l i�pÆ�niŸy�i
e mi®d÷� «̀�d
dŸ ³M eiÀl̈�̀  ḿ	Y�x�n�̀ «
e ¼ i¦a�`Îl	` Eĺ£r«
e » Ex�d«�n h :m�i«�x§vn u	x¬ 	`Îl¨k§A
i−©l�̀  d¬�c�x m�i®�x§vnÎl̈k§l oF −c�̀ §l mi²d÷�` i�p̄�n Ÿ�y s½�qFi Ĺ�p¦A Æ x�n�`
Li− �p̈aE d¾�Y�` i½©l�`Æ aFx�w �zi³�i�d�e o	WŸÀBÎu	x«	̀ §a ´�Y§a�W«�i�e i :cŸ «n£r«�YÎl«�`
m½�WÆ L�zŸ «̀  i³Y§l©M§l¦k�e `i :K«l̈Îx	W�`Îl̈k�e −L�x «�w§aE ¬L�p`Ÿ «v�e Li® �p¨a í �p§aE
Îl¨k�e −L�zi«¥aE d¬�Y�` W² �x�EYÎo¤R a®r̈�x mi−�p�W W¬�n�g cF ²rÎi¦M
i−¦tÎi¦M oi®n�i�p¦a íg�̀  i− �pi¥r�e zF½̀ Ÿx Æ m¤ki�pi«¥r d³ �Pd�e ai :K«l̈Îx	W�`
m�i½�x§vn§A Æ icFa§MÎl¨MÎz	` iÀ¦a� §̀l ḿ	Y�c
Bd�e bi :m«¤ki¥l�` x¬ ¥A�c�n«�d
:d�P«�d i−¦a�̀ Îz	̀  m¬	Y�c�xF «d�e m² 	Y�x�d«nE m® 	zì �x x́	W�`Îl̈M z−�̀ �e
:ei«�x �̀E©vÎl©r d−k̈̈A o½n�i�pÆ¦aE �J§a® �I 
e ei−g�̀ Îon« �i�p¦a i¬�x �̀E©vÎl©r lŸ²R�I
e ci

:F «Ỳ  ei−�g	̀  E ¬x§AC o½¥k i�x�ǵ�̀ �e m® 	d¥l£r �J§á �I
e ei−�g	̀ Îl̈k§l w¬�X
p�i
e eh

í �pi¥r§AÆ a�hi�I
e s®�qFi í�g�` E −̀ ¨A xŸ½n`¥lÆ dŸr�x©R zi³¥A rÀ�n�W�p lŸT́�d�e fh

Li−	g�`Îl	` xŸ ¬n�` s½�qFiÎl	̀ Æ dŸr�x©R x	n Ÿ̀³I
e fi :ei«�c̈a£r i− �pi¥r§aE dŸ½r�x©t
Eḡ�wE gi :o©r« �p§M d¨v�x¬�` E`Ÿ −aÎEk§lE m½¤k�xí¦r§AÎz	̀ Æ Ep£r«�h E ®U£r z Ÿ̀f́
Æ aEhÎz	` mÀ¤k¨l d́ �p�Y	 �̀e i®l̈�` E Ÿ̀áE m− ¤ki�Y«ÄÎz	̀ �e m² ¤ki¦a�`Îz	̀

oi�p�W W�n�g cFr�e `̈r�x�̀  Fb§A �̀p§t©M oi�p�W oi�Y�x�Y
oFki�n�c�w �i�i i�p�g§l�W�e f : �̀c̈v�g
e `̈rFx�f zi¥l ic
oFk§l �̀n�I�w§lE `¨r�x�`§A �̀x�`�W oFk§l d�`�E�W§l
oEY�g©l�W oEY�̀  `̈l o©r§kE g : �̀z§A�x `̈a�fi�W§l
`̈A�̀ §l i�P
i�E�W�e �i�i m�c�w on oi�d̈l�` `̈k§d̈ iz�i
l̈k§A hi¦N�W�e Di�zi¥A W
p�` l̈k§l oFAx§lE dŸr�x©t§l
`¨A�` z
e§l Ew�q�e EgF` h :m�i�x§vn�c `¨r�x�`
�i�i i�P
i�E�W s�qFi K�x§A x�n�` o
p�c¦M Di¥l oEx�ni�z�e
:äM©r�zz `̈l iz�e§l zEg m�i�x§vn l̈k§l oFAx§l
�Y�̀ i¦l aix�w i�d�zE o	WŸb�c `̈r�x�̀ §A a�zi�z�e i

oEf�̀ �e `i :K̈l iC l̈k�e K�xFz�e K�p�r§e Ki�p§a i�p§aE Ki�p§aE
�̀n§lC �̀p§t©M oi�p�W W�n�g cFr i�x�` o�O�Y K�z�i
�̀d�e ai :K̈l iC l̈k�e K�zi¥A W
p� �̀e �Y�̀  o�M�q�n�zz

oFk�p�Wi¦l§k i�x�` oin�i�p¦a ig�̀  i�pi¥r�e o�f�g oFki�pi¥r
l̈M z
i `̈A�̀ §l oEE�g�zE bi :oFk�O¦r li¥N�n�n �̀p�`
oEgFz�e oEzi�f�g iC l¨M z
i�e m�i�x§vn§A ix�w�i
i�x�e©v l©r l©t�pE ci :`¨k§¨d `¨A�` z
i oEz�g�z�e
l©r `¨k§A oin�i�p¦aE `¨k§aE idEg�` oin�i�p¦a
oFdi¥l£r `̈k§aE idFg�` l̈k§l wi�X©p�e eh :Di�x�e©v
r�n�Y�W` `¨l�w�e fh :Di�O¦r idFg�` Eli¦N�n o¥M x�z̈aE
i�pi¥r§A x©t�WE s�qFi i�g�` Fz�` x�ni�n§l dŸr�x©R zi¥A 
s�qFi§l dŸr�x©R x�n� 
̀e fi :idFc§a©r i�pi¥r§aE dŸr�x©t  
oFk�xi¦r§A z
i EpEr�h Eci¦a£r �̀C Ki�g©̀ §l x�n�̀   
Ex¨a�cE gi :o©r�p§kc `¨r�x�`§l Eli¦aF` Eli�f�`§e 
iz�e§l Fz�`�e oFki�Y¨A W
p�` z
i�e oFkEa�` z
i 
oEl§ki�z�e m�i�x§vn�c `̈r�x�̀  aEh z
i oFk§l o�Y	̀ �e

hWar

unable to be consoled for one who is really alive but believed to be dead.

For it is decreed (in Heaven) that a dead person should be forgotten from

the heart, but not a living person.”

Thus, when Yosef revealed his identity, his first comment was, “I am

Yosef. Is my father still alive?” as if to say, “Since I, Yosef, am still alive, it

follows that my father has gone 22 years without being able to be

consoled. So, I am amazed that my father is still alive after that ordeal!”

Yosef then continued, “Hurry and go up (to the Land of Israel)... and

you should quickly bring my father down here” (v. 9-13), because he was

concerned that his father’s life was in danger due to the amount of stress

he had suffered in the past 22 years.  

Thus, we see that Yosef emphasized his amazement that Ya’akov was

still alive, in order to impress upon the brothers the urgency of bringing

him to Egypt.

T O R A S  M E N A C H E M
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harvesting for another five years. 7 God sent me ahead of you to ensure your survival in the land, and

to sustain (your families and flocks for the) great salvation (they will need, due to their substantial size*).”
8 “Now (we can see that) it was not you who sent me here, but God. He made me an advisor to

Pharaoh, a master over all his household, and a ruler over the entire land of Egypt.”
9 “Hurry and go up (to the Land of Israel,) to my father, and say to him, ‘This is what your son Yosef

said: “God has made me a master over all the Egyptians. Come down here to me! Do not delay! 10 You

can dwell in the land of Goshen—you, your children, your grandchildren, your flocks, your cattle and

everything that’s yours—and you’ll be near me. 11 I will sustain you there—you, your household and

everything that’s yours—so you don’t become poor, for there are still five years of famine.”’” 
12 “Look, you can see for yourself—and my brother Binyamin can see for himself—that (I really am

Yosef, because I am circumcised and) my mouth is speaking to you (in Hebrew).”
13 “You should tell my father about all the honor which I receive in Egypt and about everything that

you’ve seen, and you should quickly bring my father down here.” 
14 (Yosef) fell on his brother Binyamin’s neck and cried, and Binyamin cried on his neck. 15 He kissed

all his brothers and cried over them. After his brothers (saw that he was sincere, they) spoke with him. 

[ PP HH AA RR AA OO HH AA NN DD YY OO SS EE FF SS EE NN DD GG II FF TT SS TTOO YY AA ’’ AA KK OO VV [

T he news was heard in Pharaoh’s house: (People were) saying, “Yosef’s brothers have come!”

(The news) pleased Pharaoh and his servants. 
17 Pharaoh said to Yosef, “Tell your brothers, ‘This is what you should do: Load up your animals

(with grain) then go and bring them to the land of Cana’an. 18 Fetch your father and (the people of) your

households and come to me. I will give you (the land of Goshen which is) the best of the land of Egypt,

and you will eat the finest (produce) of the land.’ 

However, this begs the question: If there was such urgency, why did

Yosef not go himself to Cana’an to greet his father, thereby fulfilling the

mitzvah of honoring parents, rather than waiting for the brothers to bring

him back to Egypt?

To clarify this matter, Yosef then said: “(Now we see that) God sent me

ahead of you to save (your) lives... God sent me ahead of you to ensure

your survival in the land... it was not you who sent me here, but God. He

made me an advisor to Pharaoh, a master over all his household, and a

ruler over the entire land of Egypt” (v. 5-8).  

In other words, Yosef made it clear that his role in Egypt was one that

was Divinely ordained (“God sent me”).  Therefore, it was not possible for

him to leave his position in Egypt where God had sent him. 

Therefore the only solution was to bring Ya’akov to Egypt, to be re-

united with his son.

(Based on Likutei Sichos vol. 15, p. 387ff.)

45:16

�� Why did Yosef and Binyamin cry? (v. 14)

RASHI: Yosef fell on his brother Binyamin’s neck and wept for the two Temples which were destined to be in Binyamin’s territory and would

ultimately be destroyed. Binyamin wept on (Yosef’s) neck for the Tabernacle at Shiloh, which was destined to be in Yosef’s territory, and

would ultimately be destroyed. (See “The Last Word”)

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

[ The Last Word [

Why did Yosef and Binyamin cry over the sanctuaries which

were to be destroyed in each other’s territory, and not over

the destruction that was to occur in their own territories (v.14)?

Eliminating other people’s problems ultimately depends on the

other person’s own free will. Friends can help with their prayers

and advice, but the person himself must take the necessary action. 

So, when Yosef and Binyamin perceived that they were

powerless to solve each other’s problems, they cried in sympathy.

Nevertheless, they did not cry over the future destruction of their

own sanctuaries, because they had the responsibility to find a

solution to their own problems, and not merely to sit and cry.

(Based on Likutei Sichos vol. 10, pp. 148-9)

*gWp pw vnkchWo/
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READING



1 thfv d' ny     2 hrnhv nj' ht   

kgau,vfnmukv athi cv sdho: jkc vtr./fk jkc kaui nhycvut:

)hy( ut,v muh,v/nph kunr kvo: zt, gau/fl tnr kvo acrau,h

vut: )fd(akj fzt,/fjacui vzv' unvu vjacui' garv jnurho uduw:

nyucnmrho/nmhbu cdnrt aakj ku hhi hai' asg, zebho bujv vhnbu/

unsra tdsv'drhxhi ak puk: cr ukjo/f,rdunu: unzui/khp,i: )fs(tk
,rdzu csrl/tk,,gxeu cscr vkfv' akt ,rdz gkhfo vsrl/ scr tjr

tk ,pxhgu pxhgv dxv'uv,fbxu cjnv kghr/ ukph pauyu ak nert ha

kunr' kph avhu bfknho' vhv sutdant hrhcu csrl gk scr nfhr,u'

kv,uufj zv go zv ukunr' gk hsl bnfr' t,vxpr, kaui vrg gkhu'

udrn, kbu kabt,u: )fu( ufh vut nuak/utar vut nuak:uhpd kcu/
bjk; kcu uvkl nkvtnhi' kt vhv kcu pubv tk vscrho' kaui nphdhiygni

ckaui nabv' ufnu nthi vpudu,
1

' urhju kt bnr
2

' n,rdnhbi urhjhv kt

pd:)fz( t,fk scrh hux;/xhni nxr kvo' cnv vhv guxe faphra

nnbu'cpra, gdkv grupv' zvu abtnr uhrt t, vgdku, tar akj hux;'

ukt btnrtar akj prgv: u,jh ruj hgec/ar,v gkhu afhbv aphrav

nnbu: )fj( rcgus/rc kh gus anjv ujsuv' vuthk ugus hux; cbh jh:

�� What was “Egypt’s finest produce” (v. 23)

RASHI: We find in the Talmud that (Yosef) sent (Ya’akov) aged wine

which is enjoyed by old people in particular. According to the

Midrash, he sent split beans.

MAHARSHA: Aged wine is enjoyed by old people because they tend

to get cold, and wine warms them up (Chidushei Agados, Megilah 16b).

DIVREI DAVID: The Egyptian split beans had the property of calming

worries. Thus, even though Ya’akov’s worries had now ended, he

needed something to calm him, as he had been distraught over Yosef

for so long.  Alternatively, these beans help a person sleep. Thus

Yosef sent them because elderly people have trouble sleeping.

�� If 11 brothers returned, why were only 10 male donkeys

sent with them (v. 23)

MIDRASH LEKACH TOV: Yosef did not send Binyamin back with the

other brothers, otherwise he would have given him his own donkey.

TUR HA’ARUCH: The fact that only 10 donkeys returned to Cana’an

does not prove that Binyamin stayed in Egypt, since it is possible that

Yosef did not want to burden Binyamin with taking care of a donkey.

C L A S S I C  Q U E S T I O N S

adhu ,arp - ,hatrc rpx // 324t:un - jh:vn

z Ÿ̀f́ d�zi− �Eªv d¬ �Y�̀ �e hi :u	x«�̀ �d a¤l¬ �gÎz	` E −l§k̀ �e m�i½�x§vn u	x´ 	̀
m½¤ki�W�p¦l�e Æ m¤k§R�h§l zFÀl�b£r m�i¹�x§vn u	xÆ	`�n Á m¤k¨lÎE «g�w E ®Ÿy£r
m® ¤ki¥l§MÎl©r qŸ −g�YÎl�` m½¤k�pi´ ¥r�e k :m«	z`̈aE m−¤ki¦a�`Îz	̀  m¬ 	z Ÿ̀�y�pE
l½�`�xŸ�y�i í �p§A Æ o¥kÎEU£r«
I
e `k :`E «d m¬ ¤k̈l m�i−�x§vn u	x¬ 	`Îl¨M aE ²hÎi¦M
:K	x«�C©l d−�c¥v m² 	d̈l o¬�Y�I
e dŸ ®r�x©t i´¦RÎl©r zF −l�b£r s² �qFi m¬ 	d̈l oÆ�Y�I
e
zF ´̀ �n W÷́�WÆ o�z�p o³n�i�p¦a§lE z ®÷�nŸ�y zFt́¦l�g Wi−`̈l o² �z�p m¬ ¨Nªk§l ak

d́�x Ÿ�y£r Æ z Ÿ̀f§M g³©l�W eiº¦a�̀ §lE bk :z «÷�nŸ�y zŸ ¬t¦l�g W−�n�g�e s	q½¤M
m	g¯¤l�e ẍ́A zŸÂ`Ÿ�yŸ «pÂ zŸ¿ pŸz�` xŸ	y´ ¤r�e m�i®�x§vn aEH́n mi−`Ÿ�yŸ «p mi½xŸn�g
m½	d¥l�` x	n Ÿ̀Í
e Ek® ¥l�I
e ei−�g	̀ Îz	̀  g¬ ©N�W�i
e ck :K	x«�C©l ei−¦a�̀ §l oF²f�nE
o©r½
p§M u	x´	` Æ E`ŸÆa�I
e m�i®�x§vOn E −l£r«
I«
e dk :K	x«�C©A E−f�B�xYÎl«�`
`E ¬dÎi¦k�e i½�g ś�qFi cFrμ xŸÀn ¥̀l F¹l EcÆ �B
I
e ek :m«	di¦a�` aŸ −w£r«
iÎl«	̀
:m«	d¨l oi−n�`«	dÎ`÷ i¬¦M F½A¦l b¨t´ �I
e m�i® �x§vn u	x́	`Îl¨k§A l−�WŸn
Æ �̀x
I
e m½	d¥l�` x́ ¤AC x́	W�̀ Æ s�qFi i³�x§aCÎl̈M ź�̀  eiÀl̈�̀  Ex́§A�c�i
e fk

aŸ ¬w£r«
i �gE −x i¾g�Y
e F ®zŸ̀  z`́Ÿ�ÿl s−�qFi g¬ ©l�WÎx	W�` zF½l�b£ŕ�dÎz	`
d¬k̈§l«�̀  i®�g i−�p§A s¬�qFiÎcF «r a² �x l½�`�xŸ�y�i Æ x	n`ŸÆ I
e gk [iriax] :m«	di¦a�̀
`Ÿ −a�I
e F½lÎx	W�`Îl̈k�eÆ l�̀ �xŸ�y�i r³�Q�I
e ` en :zE «n�` m	x¬ 	h§A EP−	`�x	`�e

Eci¦a�r �̀C �̀c�T©t�n �Y�̀ �e hi :`̈r�x�̀ �c `̈aEh z
i
oFki¥l§t�h§l öl§b	r m�i�x§vn�c `̈r�x�̀ �n oFk§l Eai�q
oFk�pi¥r�e k :oEzi�z�e oFkEa�̀  z
i oEl�Hz�e oFki�W�p¦l�e
`̈r�x�̀  l̈M aEh i�x�` oFki�p�n l©r qEg§z `̈l
i�p§A o¥k Ec¨a£r
e `k :`Ed oFk§liC m�i�x§vn�c

�̀x�ni�n l©r öl§b	r s�qFi oFd§l a�di�e l�̀ �xŸ�y�i
oFd§l�k§l ak : �̀g�x�̀ §l oic�e�f oFd§l a�di�e dŸr�x©t�c
a�d�i oin�i�p¦a§lE �̀WEa§lC o�E©l�h§v̀  x©a�b¦l a�d�i
o�E©l�h§v̀  �̀W�n�g�e s�q§kC oi¦r§lq d�̀ �n z©l�Y
`�xŸ�y©r `�c§M g©l�W idEa�`©l�e bk :oiWEa§lC
o�p�z�̀  xŸ�y£r
e m�i�x§vn§c �̀aEHn oi�pi�r�h oix�n�g
: �̀g�x�̀ §l idEa� ©̀l oic�e�fE m�g§lE xEa¦r o�pi�r�h
`̈l oFd§l x�n� 
̀e El�f� 
̀e idFg�` z
i g©l�WE ck 

Fz� 
̀e m�i�x§vOn Ewi¦l�qE dk : �̀g�x�̀ §A oES
p�zz
E`i�E�g�e ek :oFdEa�` aŸw£r
i z
e§l o©r©p§kc `̈r�x�̀ §l
`Ed i�x� 
̀e m�I�w s�qFi o©r§M c©r x�ni�n§l Di¥l
o�b�i�t �̀I©Nn Fe�d
e m�i�x§vn�c `̈r�x�̀  l̈k§A hi¦N�W
Eli¦N�nE fk :oFd§l oini�d `̈l i�x�` Di¥A¦l l©r
oFd�O¦r li¦N�n iC s�qFi i�n�B�z¦R l̈M z
i Di�O¦r
Di�z�i l�Hn§l s�qFi g©l�WC �̀z̈l�b¤r z
i �̀f�g
e
x�n�̀ 
e gk :oFdEa�` aŸw£r
i z
e§l d�̀ Ea�p �gEx z�x�WE
ix§A s�qFi o©r§M c©r `�e�c	g i¦l i�B�q l�`�xŸ�y�i 
l�h�pE ` :zEni�̀  `̈l c©r Di�pi�f�g	̀ �e li�fi�̀  m�I�w
g©A�c�e r©a�W x�̀ §a¦l �̀z�̀ �e Di¥l iC l̈k�e l�̀ �xŸ�y�i
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19 (Pharaoh said to Yosef), “You have been commanded (by me to say to them), ‘This is what you

should do: Take wagons for yourselves from the land of Egypt, for your young children and for your

wives. Transport your father, and come here. 20 Don’t worry about (bringing) your belongings, because

the best of all the land of Egypt is (now) yours.’” 
21 Yisra’el’s sons did what (they were instructed). Yosef gave them wagons by Pharaoh’s orders, and

he gave them provisions for the journey. 22 He gave each one of them a set of clothes, and he gave

Binyamin three hundred silver pieces and five sets of clothes. 23 He (also) sent to his father the same

(amount of donkeys that Pharaoh had sent): ten male donkeys carrying Egypt’s finest produce. (In

addition, Yosef also sent) ten female donkeys carrying grain, bread, and delicacies for his father (to eat)

on the way. 
24 He escorted his brothers off, and they went. (As they left) he said to them, “Don’t argue on the way

(about the past. It’s all over now).”
25 So they went up from Egypt, and came to the land of Cana’an, to their father, Ya’akov. 26 They told

him (what had happened), saying, “Yosef is still alive.” (They told him) that (Yosef) ruled over the entire

land of Egypt, but his heart denied it, because he did not believe them. 
27 (However) when they told him all of Yosef’s words which he had told them (including the content

of the last discussion which Yosef had had with Ya’akov), and he saw the wagons that Yosef had sent to

carry him, the spirit of their father Ya’akov was revived. 
28 Yisra’el said, “(I have) a lot (to look forward to now), because my son Yosef is still alive. Let me go

and see him before I die!” 

DID BINYAMIN REMAIN IN EGYPT? (V. 23)

According to Midrash Lekach Tov, the fact that only ten male

donkeys were sent back to Cana’an by Yosef* is proof that Binyamin, the

eleventh brother, must have remained in Egypt with Yosef.

However, at the literal level, this is difficult to accept because:

a.) The Torah states unequivocally that Yosef “escorted his brothers off,

and they went” (v. 24), without making any indication that Binyamin

remained.

b.) Yehudah stated earlier, “If I’ll come (back) now to your servant, my

father, and the boy isn’t with us, (being that) his soul is attached to (the

boy’s) soul, he’ll simply die (from grief) when he’ll see that the boy’s gone”

(44:30-31).  Here we see that it would have endangered Ya’akov’s life not

to return Binyamin with the other brothers, and clearly Yosef would not

have done anything that might endanger his father’s life.

SO WHY WERE THERE ONLY TEN DONKEYS?

Tur Ha’aruch writes that Binyamin was indeed sent back, but the

Torah only mentions 10 donkeys, even though there were eleven

brothers, because Yosef did not wish to burden Binyamin with looking

after a laden donkey.

However, at the literal level, these ten donkeys were a gift from Yosef to

Ya’akov which Yosef sent to honor his father (see note*).  Thus, it is unlikely

that Binyamin would consider his participation in this mitzvah of

honoring his father a “burden”—especially when one considers that “his

soul is attached to (the boy’s) soul.”

Rather, there appears to be a simple, logical explanation to this matter:

When the brothers came to Egypt seeking grain for the first time in

Parshas Mikeitz, Shimon was detained as “security,” to ensure that his

brothers would return.  Clearly, there was no need to detain his donkey

too, as Shimon alone was sufficient security. Therefore, the nine remain-

ing brothers would have returned home with ten laden donkeys, for they

would have loaded Shimon’s donkey to provide food for his family back

at home.

When they returned to Egypt the second time, with Binyamin, they

presumably took one donkey each, i.e. a total of ten.  Thus, at this point

in time, they had ten donkeys in Egypt, which Pharaoh commanded to

be returned to Ya’akov, laden with grain (v. 17).

(Based on Likutei Sichos vol. 10, pp. 155-6)

YOSEF’S GIFT (V. 23)

a.) Why does Rashi bring two interpretations of what Yosef sent Ya’akov,

wine and split beans?

b.) Rashi does not usually cite sources for his explanations.  Why, in this

case, does he stress that one explanation is from the Talmud, and the

other from the Midrash?

THE EXPLANATION

Yosef’s primary intention in sending food back to the Land of Cana’an

could not have been to sustain his father and family for an extended

period, for Yosef had requested that Ya’akov be brought to Egypt

immediately (above, v. 9, 13).  Rather, Yosef’s primary intention was to offer

a gift to Ya’akov to fulfill the precept of honoring one’s parents.

Therefore, Rashi concluded that Yosef would have sent Ya’akov

�

�
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* In verse 17 Pharaoh instructed Yosef to load the brothers’ donkeys with a gift of grain for Ya’akov.  As a son, Yosef was obliged to give his father a gift exceeding that of Pharaoh’s.

Therefore, in verse 23 we read that he gave 10 male-donkeys, equivalent to Pharaoh’s gift (see Rashi ibid), plus an additional 10 female-donkeys, in order to surpass Pharaoh’s

gift.  Thus, while the Torah does not state explicitly (in v. 17) how many of the brothers’ donkeys were returned to Cana’an by Pharaoh, this was in fact equivalent to Yosef’s gift

of 10 male-donkeys (in v. 23).  We are thus left with the question: Since 11 brothers returned, why were there only 10 donkeys?—Likutei Sichos vol. 10, pp. 154-5.



)t(ctrv acg/fnukctr acg' v"t cxu; ,hcv cneuo kn"s c,jk,v:

ktkvh tchu hmje/jhhctso cfcus tchu hu,r ncfcus zebu kphfl ,kv

chmje ukt ctcrvo: )c( hgechgec/kaui jhcv: )d( tk ,hrt nrsv
nmrhnv/ kph avhv nmr gk abzeekmt, kjumv ktr.: )s(utbfh tgkl/

vcyhju kvhu, becr ctr.: )u( tarrfau ctr. fbgi/tck nv arfa

cpsi tro b,i vfk kgau' cachk jkeucngr, vnfpkv' tnr' bfxh jumv

ktr. thbi fsth kh' uzvu tar frh,h kh'vgnhs ku mcurhi ak zvc ufx; fnhi

frh' utnr ku yuk t, tku: )z( ucbu,cbhu/xrj c, tar uhufcs c, kuh:

�� Why was Ya’akov afraid (v. 3)

RASHI: The fact that he was forced to go outside the Land of Israel

pained him.

CHIZKUNI: Ya’akov was saying, “Now that I’m going down to Egypt,

it must be that God’s words to my grandfather are soon to be fulfilled

and my children will be enslaved and persecuted in a foreign land.”

God replied, “Do not be afraid of going down to Egypt. For, just as

I warned him about what was going to happen, I am coming to you

with a promise: While the days of slavery and persecution may be

approaching, we are also approaching the time when the blessing

that I gave to your grandfather will be fulfilled, “I will make you into

a great nation” (12:2).

PIRKEI D’RABBI ELIEZER: When Ya’akov heard that Yosef was alive, he

thought to himself, “How could I leave the Land of my ancestors, the

Land in which I was born and the Land in which God resides, and go

to a land whose inhabitants do not fear God?”

C L A S S I C  Q U E S T I O N S
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something which would have caused him particular pleasure: “he sent

him aged wine which is enjoyed by old people in particular.”

One problem with this interpretation is that the verse states that Yosef

sent “the best produce of Egypt,” and there appears to be no evidence to

suggest that Egypt was famed for great, vintage wines.  In fact, Rashi

stated earlier that Egypt was famed for pulses and not trees or shrubs

(13:10). 

Therefore, Rashi stressed here that this explanation is from “the

Talmud”—a predominantly legal text—for it explains Yosef’s gift more

from a legal perspective (his requirement to honor his father), rather than

offering a precise translation of the verse itself.

Due to this shortcoming, Rashi offered a second interpretation: “He sent

split beans.”  This fits much better with the wording of the verse (“the best

produce of Egypt”), since it falls into the category of “pulses” for which

Egypt was famed, as explained above.

However, this leaves us with the question: Why did Yosef send Ya’akov

this type of food in particular? 

Thus, in the final analysis we see that Rashi brought two interpretations,

as the problem with each one is complemented by the other.

THE MESSAGE OF SPLIT BEANS

Yosef did not send split beans for Ya’akov to eat, for Ya’akov was

scheduled to come to Egypt without delay, so one would imagine that he

sent this item in particular as some sort of message to his father.

Consequently, Rashi stresses that the concept of Yosef sending split beans

is found in the Midrash, for the Midrash is a text which deals primarily

with allusions and allegory in scripture.

What was Yosef’s allusion within the split bean?

Yosef was concerned that when Ya’akov would discover that his son

was alive, Ya’akov would immediately realize that the brothers had sold

Yosef to Egypt as a slave, and fabricated the story of his disappearance.

Clearly, this would trouble Ya’akov very much. 

Therefore Yosef sent a gift of split beans.  This was a hint to Ya’akov

that, just as the split bean is only considered a special delicacy when it is

split, similarly Yosef had succeeded by Divine Providence specifically

when they were split apart.

(Based on Likutei Sichos vol. 10, p. 151ff.)
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e b

i−¦kŸp«�̀ �e d�n�i½�x§vn Æ L�O¦r c³�x�` iÀ¦kŸp«�` c :m«�W ¬L�ni« Ÿy�` lF −c�B iF¬b§lÎi«¦M
aŸ −w£r«
i m�w¬ �I
e d :Li« �pi¥rÎl©r F −c�i zi¬W�i s¾�qFi�e d ®÷¨rÎm
b ´L§l©r«�`
Æ m̈R�hÎz	̀ �e mÀ	di¦a�` aŸẃ£r«
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Y isra’el traveled with all his possessions, and he arrived at Be’er-Sheva. He slaughtered sacrifices

to the God of his father Yitzchak. 
2 In a nighttime vision, God spoke to Yisra’el. He said, “Ya’akov, Ya’akov!” 

“Here I am!” (Ya’akov) said. 
3 He said, “I am God, the God of your father. Do not be afraid of going down to Egypt, for I will make

you into a great nation there. 4 I will go down with you to Egypt, and I will also bring you up (and bury

you in the Land of Israel). Yosef (will outlive you) and he will put his hands on your eyes (after you pass

away*).”
5 Ya’akov got going from Be’er-Sheva. The sons of Yisra’el transported their father Ya’akov, together

with their young children and their wives, in the wagons Pharaoh had sent to carry him. 6 They took their

livestock and their possessions that they had acquired in the land of Cana’an, and they came to Egypt.

Ya’akov was together with all his descendants. 7 His sons and his grandsons were with him.

He brought his daughters, his granddaughters and all his descendants with him to Egypt.

YA’AKOV’S FEAR (V. 3)

Rashi’s comment to verse 3 prompts the following questions:

a.) It is self-understood that Ya’akov would be afraid to leave the Land

of Israel and settle in Egypt.  Why did Rashi need to make any comment

at all?

b.) Not only does Rashi’s comment appear to be unnecessary, it actually

seems to contradict the verse itself.  The verse states that Ya’akov’s

concern was about going to Egypt (“Do not be afraid of going down to

Egypt”) whereas Rashi informs us that this was not his worry at all, but

rather, he was only concerned about leaving the Land of Israel (“The fact

that he was forced to go outside the Land of Israel pained him”).

Why did Rashi reject the simple interpretations of Chizkuni and Pirkei

D’Rabbi Eliezer that Ya’akov was afraid of the upcoming exile, or about

living in a place whose inhabitants did not fear God—since both these

explanations take the verse literally, that Ya’akov was afraid of “going

down to Egypt.” Rashi, on the other hand, states that Ya’akov’s concern

was the opposite of what the verse states: He was not worried about going

to Egypt, but rather, about leaving the Land of Israel.

At first glance, one might argue that Ya’akov’s reservations about

leaving the Land of Israel were because he did not wish to leave a land

which was holy, and settle in the Diaspora.

However, it was explained above that at the literal level of Torah

interpretation which is adhered to by Rashi, the Land of Israel was

not yet endowed with holiness during the times of the Patriarchs (see

Toras Menachem to 15:18 above). Therefore, this could not have been

Ya’akov’s concern.

THE EXPLANATION

Rashi was troubled by the following, simple question: Why does the

Torah state that Ya’akov only feared going down to Egypt after he had

already begun his journey, along with all his family and possessions,

arriving at Be’er-Sheva? Surely, Ya’akov’s main concern about journeying

to Egypt would have been felt before he departed? One would imagine

that by the time he had already traveled several miles, he would have

already come to terms with what he was doing. So Rashi wondered: Why

was he suddenly struck with fear at Be’er-Sheva?

Since Be’er–Sheva is on the southern border of the Land of Israel, Rashi

concluded that Ya’akov’s distress must have been connected with reach-

ing the Land’s geographical boundary. So Rashi wrote, “The fact that he

was forced to go outside the Land of Israel pained him.” 

In other words, when leaving his home town Ya’akov had already come

to terms with the fact that at some point in the near future he was going

to depart from the Land of his ancestors.  However, when reaching the

border, Ya’akov became pained that he was now forced to leave the land

in actuality.

One problem that still needs to be explained is that this was not the first

time that Ya’akov left the Land of Israel. For when he was living in Lavan’s

house Ya’akov was away from his homeland for 20 years, during which

time he observed Torah and mitzvos and built a loyal family who followed

in his footsteps.  Surely then, Ya’akov was fully aware that it was possible

to become “a great nation” in Egypt too? Why was he so pained at

leaving the Land?

However, there is a clear distinction between Ya’akov’s position here in

our Parsha, and the time when he left to live in Lavan’s house.  For
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God told Ya’akov, “I will make you into a great nation there“—

in Egypt—but God did not tell Ya’akov that he was wrong for

wanting to stay in the Land of Israel.

This teaches us that even when the Jewish people are successful

in times of exile, to the extent that they become “a great nation,”

one must always feel the deep pain and remorse that we are still

in exile, away from our homeland.

(Based on Likutei Sichos vol. 30, pp. 234-5)
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1 c"r p' ht     2 tx,r c' hs     3 s' u    

)j( vctho nmrhnv/gk ao vagv eurtkvo vf,uc ctho/ uthi k,nuv

gk tar kt f,c tar ctu: )h( ci vfbgbh,/cishbv abcgkv kfbgbh/

favrdu t, afo' kt vh,v shbv rumv kmt, gs abacg kvangui

ahatbv
1

: )yu( tkv cbh ktv ut, shbv c,u/vzfrho ,kv cktv

uvbecu, ,kv chgec' kknsl' tav nzrg, ,jkv huks, zfr' tha nzrhg

,jkvhuks, becv: akahouaka/ucpryi th t,v numt tkt k"c' tkt

zu hufcsabuksv chi vjunu, cfbhx,i kghr' abtnr tar hksv tu,v kkuh

cnmrho' khs,vcnmrho uthi vur,v cnmrho: )hy( cbh rjk ta, hgec/
ucfuki kt btnr cvita,' tkt avh,v gheru ak ch,: )fu( fk vbpa

vctv khgec/ahmtu ntr.fbgi kct knmrho' uthi vctv zu kaui gcr'

tkt kaui vuuv' fnu cgrc vht ctv
2

'ufnu uvbv rjk c,u ctv go vmti'

kphfl ygnu knyv ctk";' kph afahmtu kcutntr. fbgi' kt vhu tkt

aaho uaa/ uvabh' fk vbpa kch, hgec vctv nmrhnvacgho' vut kaui

gcr' kphfl ygnu kngkv cch",' kph anactu ao vhu acgho'anmtu ao

hux; uabh cbhu' ub,uxpv kvo hufcs chi vjunu,/ ukscrh vtunr,tunu,

buksu go vacyho' mrhfho tbu kunr an,u kpbh hrhs,i knmrho' avrh kt

bnbu fti/ nmt,h cuhert rcv
3

gau aa bpau, vhu ku' uvf,uc eurt tu,i

bpau,ch,u kaui rcho' kph avhu gucshi ktkvu, vrcv/ hgec acgho vhu
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o¬�z�pÎx	W�` d½�d§l¦a í �p §A d¤N�`μ dk :m«¥NW�e x¤v¬ �i�e i−�pEb�e l¬�̀ §v�g
i i®¦l�Y§t
p
:d«¨r§aW W¤t¬ �pÎl¨M aŸ −w£r« 
i§l d¤N² �̀ Îz	` c¤l̄�Y
e F ®Y¦A l´�g�x§l o− ¨a¨l
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T hese are the names of the children of Yisra’el, Ya’akov and his sons, who went down to  Egypt:

Ya’akov’s firstborn was Re’uvain. 9 Re’uvain’s sons were Chanoch, Palu, Chetzron and Carmi.
10 Shimon’s sons were Yemu’ail, Yamin, Ohad, Yachin, Tzohar, and Sha’ul the son of (Dinah,

who was called) the Cana’anite woman (because she was violated by Shechem, a Cana’anite)
11 Levi’s sons were Gershon, Kehas, and Merari. 
12 Yehudah’s sons were Air, Onan, Shailah, Peretz, and Zarach. Er and Onan died in the land of

Cana’an. Peretz’s sons were Chetzron and Chamul. 
13 Yissachar’s sons were Tola, Puvah, Yov, and Shimron. 
14 Zevulun’s sons were Sered, Ailon, and Yachle’ail. 
15 The above were (from) the sons of Leah that she bore to Ya’akov in Padan Aram—as well as Dinah

his daughter. All his sons and daughters (from Leah) totalled thirty-three souls. 
16 Gad’s sons were Tzifyon, Chagi, Shuni, and Etzbon, Airi, Arodi, and Areli. 
17 Asher’s sons were Yimnah, Yishvah, Yishvi, and Briyah, and their sister was Serach. Briyah’s sons

were Chever and Malkiel. 
18 The above were (from) the sons of Zilpah, whom Lavan gave to his daughter Leah. She bore these

sixteen souls to Ya’akov. 
19 The sons of Rochel, Ya’akov’s (main) wife, were Yosef and Binyamin. 20 In the land of Egypt, Yosef

fathered Menasheh and Efrayim, whom Asnas—the daughter of Poti-Fera, the governor of Oin—bore to

him. 
21 The sons of Binyamin were Bela, Becher, Ashbail, Gaira, Na’aman, Aichi, Rosh, Mupim, Chupim,

and Ard. 
22 The above were (from) the sons of Rochel, who were born to Ya’akov, a total of fourteen souls. 
23 Dan’s sons were Chushim. 
24 Naftali’s sons were Yachtze’ail, Guniy, Yaitzer, and Shilaim. 
25 The above were from the sons of Bilhah, whom Lavan had given to his daughter Rochel, and she

bore a total of seven souls to Ya’akov. 
26 The total number of people coming to Egypt with Ya’akov, his offspring, excluding Ya’akov’s sons’

wives was sixty-six souls. 27 Yosef’s sons, who were born to him in Egypt, were two souls (plus Yosef

himself made sixty nine, and Yocheved was born to Levi while entering Egypt). Thus, on entering Egypt,

the house of Ya’akov totalled seventy souls. 

Ya’akov had established a large family of seventy souls, so the prospect of

developing a large nation was now a reality. Therefore, he hoped that the

Jewish nation would develop in their true homeland, the Land of Israel,

which was promised by God to Avraham.

We can thus imagine Ya’akov’s disappointment that he was forced to

leave the Land of Israel with his entire family and settle in Egypt.  So God

consoled him that, to the contrary, “I will make you into a great nation

there.”  I.e. the Jewish people were destined to become a great nation in

the Diaspora.

(Based on Likutei Sichos vol. 30, p. 229ff.)
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[ Sparks of Chasidus [

The “seventy souls” were an intermediate level between the

Patriarchs and the Jewish nation, through whom the spiritual

reserves of faith are channeled to the people during the harsh

times of exile.  Thus Rashi writes (v. 26) that it was Yocheved—a

woman—who “completed” the total number of seventy souls,

because the quality of faith is stronger in women than it is in men.

(Based on Likutei Sichos vol. 20, p. 218ff.)
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1 thuc ks' fd     2 mv' s

ku' uvf,uceurt tu,i bpa' kph avhu gucsho ktk tjs: )fj( kvuru,
kpbhu/f,rdunu'kpbu, ku neuo ukvuru, vhtl h,hhac cv: kpbhu/euso

ahdhg kao/ unsra tdsvkvuru, kpbhu' k,ei ku ch, ,knus anao ,mt

vurtv: )fy( uhtxr hux;nrfc,u/vut gmnu txr t, vxuxho

knrfcv' kvzsrz kfcus tchu: uhrt tkhu/hux; brtv tk tchu: uhcl gk
mutrhu gus/ kaui vrcu, cfhv' ufi fh kt gk thahaho gus

1
' kaui rcuh

vut' thbu ao gkhu ghku, buxpu, gk jythu' t; fti vrcvuvuxh; ccfh

hu,r gk vrdhk' tck hgec kt bpk gk mutrh hux; ukt baeu' utnrurcu,hbu'

avhv eurt t, ang: )k( tnu,v vpgo/pauyu f,rdunu/ unsrau'xcur

vhh,h knu, a,h nh,u,/ cguko vzv ukguko vct' abx,kev nnbh afhbv'

uvhh,h tunr ah,cgbh vec"v nh,,l' gfahu agusl jh' kt tnu, tkt

pgo tj,:)kt( utnrv tkhu tjh uduw/ugus tunr ku uvtbaho rugh mti

uduw: )ks(cgcur,acu ctr. dai/uvht mrhfv kfo' avht tr. nrgv'

ufa,tnru ku athi t,ocehthi cnktfv tjr,' hrjhefo ngkhu uhuahcfo

ao: fh ,ugc, nmrho uduw/kph avo kvo tkvu,: )c( unemvtjhu/ni

vpju,ho acvokdcurv' athi brtho dcurho' ato hrtv tu,o dcurho'

hgav tu,o tbahnkjn,u/ utkv vo' rtuci' angui' kuh' haafr' ucbhnhi/

tu,i akt fpk navanu,o facrfo/ tck anu, vdcurho fpk/ uzt,

khvusv uhtnr ang vw euk hvusv' ukdstnr crul nrjhc ds/ ukbp,kh tnr

bp,kh/ uksi tnr si/ ufi kzcukui' ufi ktar/zvu kaui crtah, rcv
2

avht

tds, tr. hartk' tck cdnrt cckh, akbu nmhbu'atu,o afpk nav

anu,o vo vjkaho' utu,i vcht kpbh prgv' uhvusv avufpkanu' kt

adhu ,arp - ,hatrc rpx // 330d:zn - zf: un

�� Which five brothers did Yosef present to Pharaoh? (v. 2)

RASHI: From the weakest among them who would not appear to be

strong, for if [Pharaoh] would see that they were strong he might

enlist them into his army. The [five] ones picked were: Re’uvain,

Shimon, Levi, Yissachar and Binyamin, [i.e] those whose names

Moshe did not repeat when he blessed them (Devarim ch. 33). But he

did repeat the names of the [six] strong ones: “And this is for

Yehudah—hear God, the voice of Yehudah,” “And about Gad he

said, ‘Blessed be He that extends Gad,’” “And about Naftali he said,

‘Naftali...,’” “And about Dan he said, 'Dan...' And similarly

regarding Zevulun and Asher. 

The above is quoted from Bereishis Rabah which contains the

Rabbinic teachings from the Land of Israel. 

But, in our Babylonian Talmud (Bava Kama 92a) we find that those

whose names Moshe repeated were the weak ones, and these were

the ones that [Yosef] brought before Pharaoh—[except for] Yehudah,
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d�Y½©rÎc©r�e Epí�xEr�Pn Æ LiÆ	c̈a£r E³i�d d¹�p�wn iÆ�W�p�̀  mÀ	Y�x�n� «̀ 
e cl

z¬ ©a£rF «zÎi¦M o	WŸ½ B u	x́	`§A Æ Ea�W«�Y xEÀa£r«©A Epi® �zŸa�`Îm
B Ep�g− 
p�`Îm
B
x	n Ÿ̀ÀI
e ¼ dŸr�x©t§l ć �B
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[ YY AA ’’ AA KK OO VV IISS RR EE UU NN II TT EE DD WW II TT HH YY OO SS EE FF [

H e sent Yehudah ahead of him to Yosef, to direct him to Goshen, and they came to the land

of Goshen. 
29 Yosef harnessed his chariot, and he went up to Goshen to meet Yisra’el his father. When

(Yosef) appeared before his (father), he fell on his neck, and he wept on his neck profusely. 
30 Yisra’el said to Yosef, “(If) I would die this time (I would be comforted), since I have seen your face,

that you are still alive!” 
31 Yosef said to his brothers and to his father’s household, “I will go up and inform Pharaoh, and I’ll

say to him, ‘My brothers and my father’s household who were in the land of Cana’an have come to me.’
32 (I’ll also tell him), ‘The men are shepherds, and they’ve (always) been owners of livestock, so they’ve

brought their flocks and their cattle and all their possessions.’ 33 So if Pharaoh summons you and asks

you, ‘What is your occupation?’ 34 Say, ‘Your servants have been owners of livestock from our youth until

now, both we and our ancestors.’ (You should do this in order) to live in the land of Goshen, because all

shepherds are abhorrent to the Egyptians (since they worship the sheep).” 

[ PP HH AA RR AA OO HH MM EE EE TT SS YY OO SS EE FF ’’ SS FF AA MM II LL YY [

Y osef came and informed Pharaoh. He said, “My father and my brothers have come from the

land of Cana’an with their flocks, their cattle and their possessions, and now they are in the land

of Goshen.”
2 (Yosef) took five (of the weakest) men from among his brothers, and he presented them to Pharaoh

(hoping that Pharaoh would not enlist them as warriors). 
3 Pharaoh said to (Yosef’s) brothers, “What is your occupation?” 

whose name was repeated for a special reason, which is mentioned

in Bava Kama, and not because he was weak.

The version which is recorded in our Talmud is also repeated in a

braisa (teaching) of the [Midrashic compilation called] Sifri, in [the

portion of] Vezos Habrachah.

GUR ARYEH: The Babylonian Talmud understood that when a name

of a tribe is repeated it is a sign of weakness, because the repetition

indicates that the tribe is in need of extra blessing due to its

weakness.  However, the Sages of the Land of Israel understood that

the Torah repeated the names of the tribes that were strong, as an

indication of their superiority and prowess.

WHO WERE THE STRONG BROTHERS? (V. 2)

Whenever Rashi brings two interpretations, this indicates that it cannot

be proven categorically that one is superior to the other, at the literal level.

The first interpretation will inevitably have a certain superiority over the

second interpretation, and vice-versa.  Nevertheless, in the final analysis

the first interpretation will always be closer to the literal meaning of the

text, which is why it is recorded first.

In our case, we need to explain: a.) The respective advantages and

disadvantages of Rashi’s two interpretations, and, b.) The overall

superiority of the first interpretation.

THE EXPLANATION

The Torah states that Yosef selected five of his eleven brothers to present

to Pharaoh, but we are not told which five he picked.  So Rashi wondered:

Where do we find that the Torah makes a distinction between the tribes’

(Yosef’s brothers) singling out five in particular?

The only such instance in the Torah appears to be in Parshas Vezos

Habrachah, where Moshe blessed each of the tribes before he passed

away.  There we find a distinction that among the eleven tribes which

came from Yosef’s brothers: six of the tribes had their names repeated,

�
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[ The Last Word [

According to Rashi, Ya’akov sent Yehudah ahead of him (v. 28),

“to establish for him a yeshivah (house of study),” and

throughout the harsh Egyptian exile, “our ancestors were never

without a yeshivah.” This teaches us that a yeshivah is the very life

of the Jewish people even while we are in exile, providing the

crucial direction and leadership needed for us to survive.

(Based on Likutei Sichos vol. 1, p. 95ff.)

SIXTH

READING



1 S; mc     2 ,bjunt hai' bat fu     

vufpk nauo jkau,' tkt ygo ha cscr' fsth,t ccct ent
1

/uccrhh,t

sxprh abhbu cuzt, vcrfv fnu cdnrt akbu: )u( tbah jhk/ cehthi

ctunbu,i krgu, mti: gk tar kh/gk mti akh: )z( uhcrlhgec/vht

athk,akuo' fsrl fk vbrtho kpbh vnkfho kpreho akush"r ckg"z:

)y(abh ndurh/hnh dru,h' fk hnh vhh,h dr ctr.: ukt vahdu/cyucv:

)h(uhcrlhgec/fsrl fkvbpyrho nkpbh arho' ncrfho tu,o

ubuykho rau,/ unv crfv crfu' ahgkvbhkux krdkhu' kph athi tr.

nmrho au,v nh danho' tkt bhkux gukv unaev'uncrf,u ak hgec

uthkl' vhv prgv ct tk bhkux' uvut gukv kert,u unaevt, vtr.
2

:

)ht( rgnxx/ntr. duai vht: )hc( kph vy;/ kph vmrhl kfk cbhch,o:
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whereas five did not. On this basis, the “Sages of the Land of Israel”

concluded that these five must have been weaker, since the repetition of

the other tribes’ names indicates that they were superior (as Gur Aryeh

writes).

However, this explanation, that the weak tribes were Re’uvain, Shimon,

Levi, Yissachar and Binyamin, is problematic for the following reason:

In Parshas Vayishlach we read that Shimon and Levi singlehandedly

decimated the entire nation of Shechem (34:25ff.), which is certainly a very

impressive act of strength.  Therefore it is difficult to accept at the literal

level that they would have been part of the weaker group of tribes.

This problem forced Rashi to bring a second interpretation that the

repetition of the names in Parshas Vezos Habrachah was not a sign of

strength, but of weakness.  Presumably, the fact that they were weaker

meant that they required more of Moshe’s blessing, so their names were

repeated (see Gur Aryeh).  

However, this interpretation is also problematic because: a.) According

to this argument, it turns out that one of the strong brothers was

Binyamin. This is difficult to accept at the literal level because he is

described by the Torah as a “baby born to him (Ya’akov) in old age”

(44:20), which suggests weakness [seeing that he was an adult at the time].

Furthermore, we find that Ya’akov was particularly concerned that

Binyamin in particular would not survive the journey to Egypt (42:4, 38).

Yet another indication of his weakness is Yehudah’s statement to Yosef, “I

am superior to him in all respects: in strength, in battle, and in service”

(Rashi to 44:33).  Therefore, it is unlikely that he was one of the stronger

brothers, as Rashi’s second interpretation suggests.

b.) A further problem with Rashi’s second interpretation (that the

weaker brothers’ names were repeated), is that we find six names

repeated, and yet Yosef only brought five weak brothers to Pharaoh.  

Rashi answers that Yehudah was an exceptional case here, because his

“name was repeated for a special reason, which is mentioned in Bava

Kama, and not because he was weak.” Nevertheless, even after Rashi’s

answer, the first interpretation has the advantage of being more

straightforward: the five weak brothers are clearly delineated by the fact

that their names are not repeated.  According to the second interpretation

however, we start with a group of six and exclude one by exception,
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i x	n Ÿ̀³I
e h :L «i�I�g i¬ �p�W i−�n�i d¾�O©M aŸ ®w£r«
iÎl«	̀  dŸ −r�x©R x	n`Ÿ¬I
e g

miÀ¦r�x�e h́©r�n d® �p�W z−�̀ �nE mi¬Wl�W i½�xEb�n í �p�W Æ i�n�i dŸ½r�x©RÎl	`
i−�ni¦A i½�zŸa�` í�I�g Æ i�p�W Æ i�n�iÎz	̀  Ebi ÀVd `÷́�e i½ 
I�g í �p�W Æ i�n�i Æ Ei�d
:dŸ «r�x©t i¬ �p§t¦Nn `−¥v�I
e dŸ®r�x©RÎz	` aŸ −w£r«
i K	x¬ ä�i
e i :m«	di�xE «b�n
Æ d�G�g�` m³	d̈l oÆ�Y�I
e ¼ ei�g	̀ Îz	̀ �e eí¦a�̀ Îz	̀ » s�qFi á�WFI
e `i [iriay]

d¬ �E¦v x−	W� «̀©M q® �q�n§r�x u	x́	̀ §A u	x−�̀ �d a¬�hi�n§A m�i½�x§vn u	x́	`§A
zi´ ¥AÎl̈M z−�̀ �e ei½�g	̀ Îz	̀ �e eí¦a�̀ Îz	̀ Æ s�qFi l³¥M§l©k�i
e ai :dŸ «r�x©t

Ki�c§a©r �̀p̈r i¥r�x dŸr�x©t§l Ex�n� 
̀e oFki�c̈aFr d�n
dŸr�x©t§l Ex�n� 
̀e c :`�p�z�d�a�` s�` `�p�g
p�` s�`

�̀i£r�x zi¥l i�x�` �̀pi�z�` `̈r�x�̀ §a `̈a�zFỲ §l
`̈r�x� §̀A `�p§t©M siT�z i�x�` Ki�c§a©r§l ic �̀p̈r§l
:o	WŸb�c `̈r�x�̀ §A Ki�c§a©r o©r§M oEa�z�i o©r§kE o©r�p§kc
K�g�̀ �e KEa�` x�ni�n§l s�qFi§l dŸr�x©R x�n� 
̀e d

`id K�n�c�w m�i�x§vn�c `¨r�x�` e :K�z�e§l Fz�`
Ki�g
̀  z
i�e KEa�` z
i ai�zF` `̈r�x�̀ §A xi¦R�W�c¦A
oFd§A zì �e �Y§r�c�i m̀ �e o	WŸb�c `̈r�x�̀ §A oEa�z�i
:i¦l iC l©r i�zi�b i�p̈A�x oEpi�P�n�zE `̈li�g�C oix§aEB
m�c�w Di�pin�w�̀ 
e idEa�̀  aŸw£r
i z
i s�qFi iz�i�̀ �e f

dŸr�x©R x�n� 
̀e g :dŸr�x©R z
i aŸw£r
i KiẍaE dŸr�x©R
aŸw£r
i x�n�̀ 
e h :Ki�I�g i�p�W i�nFi d�O©M aŸw£r
i§l
oi�p�W oiz̈l�zE d�̀ �n izEa�zFz i�p�W i�nFi dŸr�x©t§l
Ewi¦A�c�̀  �̀l�e i
I�g i�p�W i�nFi Fe�d oiWi¦aE oixi�r�f
:oFd�zEa�zFY i�nFi§A i�z�d�a�̀  i�I�g i�p�W i�nFi z
i
:dŸr�x©R m�c�w on w©t�pE dŸr�x©R z
i aŸw£r
i Kix�aE i 

a�di�e idFg�̀  z
i�e idEa�̀  z
i s�qFi ai�zF �̀e `i

xi¦R�W�c¦A m�i�x§vn�c `¨r�x�`§A `�p�q�g�` oFd§l
:dŸr�x©R ci�T©t ic �̀n§M q�q�n§r�x r�x� �̀A `̈r�x�̀ §A
zi¥A l̈M z
i�e idFg�̀  z
i�e idEa�̀  z
i s�qFi o�f�e ai
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They said to Pharaoh, “Your servants are shepherds, both we and our forefathers.” 4 They said to

Pharaoh, “We have come to sojourn in the land, for your servants’ flocks have no pasture, since the

famine is severe in the land of Cana’an. Now, please let your servants settle in the land of Goshen.” 
5 Pharaoh spoke to Yosef, saying, “Your father and your brothers have come to you. 6 The land of

Egypt is (open) before you. Settle your father and your brothers in the best of the land—let them dwell

in the land of Goshen. If you know that there are capable men among them (who are good at their

occupation of tending sheep), then make them livestock officers over my (sheep).” 
7 Yosef brought Ya’akov his father and stood him before Pharaoh, and Ya’akov greeted Pharaoh. 
8 Pharaoh said to Ya’akov, “How many years have you been alive?” 
9 Ya’akov said to Pharaoh, “I’ve been wandering around for a hundred and thirty years. (Compared

to) my fathers’ lifetimes, when they were wandering around, the days of my life have been few and

miserable. (Even ignoring the miseries that I’ve had, my days) have not been (as good as theirs).”*
10 Ya’akov blessed Pharaoh (that the Nile should irrigate the land) and he left Pharaoh’s presence. 
11 Yosef settled his father and his brothers, and he gave them property in the land of Egypt in the best

of the land, in the district of Ramses (within the area of Goshen), as Pharaoh had commanded. 
12 Yosef sustained his father, his brothers and his father’s entire household (with an excess of) bread

(as if they were) young children (who need to be given extra food, as they waste so much).**

which is more difficult to accept at the literal level. Therefore, Rashi

recorded this as his secondary interpretation.

Furthermore, it could be argued that the problem with Rashi’s first

interpretation could be answered relatively easily.  For even though we

raised the concern above that Shimon and Levi, who destroyed Shechem

were unlikely to have been the weaker brothers—it could be argued that:

a.) They did this out of a sense of responsibility, being two of the older

brothers, and not because their strength surpassed the others. b.) It was

not an exceptional display of strength, since the people of Shechem were

debilitated, having been circumcised a few days earlier.

Thus, in the final analysis, Rashi’s first interpretation is superior since it

has fewer problems, and its problems are more easily solved.

RASHI’S SOURCES

In the vast majority of cases, Rashi does not cite sources for his

comments.  Therefore, when he deviates from this pattern—such as in our

case—Rashi is hinting that the various arguments need to be viewed in

the context of their source texts.

Rashi states that his first interpretation is to be found in, “Bereishis

Rabah which contains the Rabbinic teachings of the Land of Israel,”

whereas his second interpretation is derived from, “our Babylonian

Talmud.” What is the significance, at the literal level, of Rashi’s citations?

In order to explain this point, we first need to clarify the underlying

dispute between the two above opinions.  What is the reasoning why the

repetition of names would indicate either weakness or strength?

Gur Aryeh explains that the repetition of a tribe’s name could indicate

weakness, for it suggests that the tribe is in need of additional blessings,

represented by the repetition of the name.  On the other hand, the

repetition could be indicative of strength, for perhaps the Torah wished to

emphasize which tribes were superior by mentioning their names twice.

A practical ramification between these two approaches is whether the

repetition of the names was actually said by Moshe, as part of his blessing,

or if scripture repeated the names for the sake of emphasis:

According to the view that the repetition of the names represents

weakness, it follows that Moshe himself would have repeated the names

within his blessings so as to bless the weaker tribes with additional

strength. However, according to the other approach (that the repetition of

names indicates strength), it follows that the names were repeated by

scripture to record for future generations which were the superior tribes,

and the names were not necessarily repeated by Moshe at the time of

his blessing.

With this in mind, we can explain the logic behind Rashi’s citations:

In general, the ‘Rabbis of the Land of Israel’ favored the approach of

brevity, compacting their teachings to be as brief as possible (as we find

throughout the Jerusalem Talmud).  Therefore, they presumed that Moshe

was as brief as possible when blessing the tribes, and he would not have

needlessly repeated himself.  This led the Rabbis to conclude that the

tribes’ names were probably repeated by scripture at a later point, as a

sign of superiority and strength.

The Babylonian Talmud, by contrast, tends to dwell at length upon a

broader range of arguments and is less economical with words.

Consequently, the Sages of Babylon would have understood it to be quite

likely that Moshe’s blessings were said in rich, repetitive prose, so they

came to the conclusion that the repetition of the tribes’ names was said by

Moshe himself and not added later by scripture.  It thus follows that

Moshe repeated the names as a sign of additional blessing, suggesting that

the tribes whose names are repeated were weak.

Of these two opinions, the Babylonian Talmud’s argument seems to be

stronger, as it is more straightforward to presume that all of Moshe’s words

were in fact blessings (and not later additions). Rashi hinted to this point

by continuing, “The version which is recorded in our Talmud is also

repeated in a braisa of the Sifri, in [the portion of] Vezos Habrachah.”

I.e. one should bear in mind that all of Moshe’s words are part of the

Parsha called Vezos Habrachah (“this is the blessing”), which would

suggest that all the contents are, as their name suggests—blessings.

In conclusion, we see that in this case Rashi cited the various sources for

his comments to provide some insight into the underlying logic of the

respective arguments.

(Based on Likutei Sichos vol. 15, p. 391ff)
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SEVENTH

READING

*rtv v,uugsuhu, ,anWu' jWc gw 463' cvgrv/      **gWp ahj, aWp uhda ,baWt' vgrv 74/



1 nakh fu' hj     2 haghv bt' hj     3 ,vkho fd' d     4 h' j     5 jukhi x:     

)hd( ukjo thi cfk vtr./juzr kgbhi vrtaui' k,jk, abh vrgc:u,kv/
fnu u,ktv' kaui ghhpu, f,rdunu' usunv ku fn,kvkv vhurv zeho

1
:

)hs(cacr tar vo aucrho/bu,bhi ku t, vfx;: )yu( tpx/f,rdunu

akho:)hz( uhbvko/fnu uhbvdo' usunv ku thi nbvk kv
2

' gk nh nbuju, hbvkbh
3

:

)hj(cabv vabh,/abh, kabh vrgc: fh to ,o vfx; uduw/fh tar ,o

vfx; uvnebv' uct vfk tk hs tsubh: ck,h to duh,bu/fnu to kt duh,bu:

)hy( u,izrg/kzrug vtsnv' ut; gk ph atnr hux; ugus jna abho tar

thijrha uemhr' nfhui act hgec knmrho' ctv crfv krdkhu' uv,jhku kzrug

ufkvvrgc' ufi abhbu c,uxp,t sxuyv
4

:kt ,ao/kt ,vt annv/ kt

,cur'kauiasv cur' athbu jrua: )f( u,vh vtr. kprgv/ebuhv ku:

)ft(ut, vgovgchr/hux;' nghr kghr' kzfrui athi kvo gus jke ctr.'

uvuahc ak ghr zucjcr,v/ ukt vumrl vf,uc kf,uc zt,' tkt kvushgl acju

ak hux;' ab,fuhikvxhr jrpv ngk tjhu' akt hvhu eurhi tu,o dukho
5:

nemv dcuk nmrho uduw/fi gav kfk vgrho tar cnkfu, nmrho' nemv

dcukv ugs emv dcukv:)fc(vfvbho/vfunrho' fk kaui fvi' nar, ktkvu,

vut' ju. ntu,i avo kauidsukv' fnu fvi nshi' fvi tui: jue kfvbho/je'

adhu ,arp - ,hatrc rpx // 334df-ch:zn

a− ¨r�x«�d c¬ ¥a¨kÎi«¦M u	x½�`�dÎl̈k§AÆ oi�̀  m	g³¤l�e bi :s«�H�d i¬¦t§l m	g− ¤l ei® ¦a�`
h ´�T©l�i
e ci :a«r̈�x«�d i− �p§Rn o©r½ 
p§M u	x́	̀ �e Æ m�iÆ�x§vn u	x³	̀  D©l¹�Y
e cŸ ®̀ �n
o©r½ 
p§M u	x́	`§aE Æ m�iÆ�x§vnÎu	x«	`§a ³̀ ¨v�n�P�d Æ s	qÆ¤M�dÎl¨MÎz	` sÀ�qFi
:dŸ «r�x©t d�zi¬ ¥A s	q− ¤M�dÎz	̀  s² �qFi ¬̀ ¥a�I
e mi®x§aŸ «W ḿ�dÎx	W�` x¤a−	X©A
m�iÆ�x§vnÎl̈kÁ E Ÿ̀Áa�I
e ¼ o©r¼
p§M u	x́ 	̀ �nE » m�i»�x§vn u	x́	 �̀n s	qÀ¤M�d mŸÝ�I
e eh

q−¥t�̀  i¬¦M L® 	C�b�p zE −n�p d�O¬ ¨l�e m	g½¤l Eṕ¨NÎd¨a«�d Æ xŸn`¥l s³�qFiÎl	`
m® ¤ki�p�wn§A m− ¤k¨l d¬ �p�Y	 �̀e m½¤ki�p�wn Eá�d Æ s�qFi x	n Ÿ̀³I
e fh :s	q«M̈

Á m	d̈l ó�Y�I
e ¼ s�qFiÎl	̀ » m	di�p�wnÎz	̀  E`í¦a�I
e fi :s	q«¨M q−¥t�`Îm`
mi®xŸn�g«©aE x −�ẅA�d d¬ �p�wn§aE o Ÿ̀ ²S�d d¬ �p�wn§aE miÀqEQ©A m	g¹¤l sÆ�qFi
d́ �p�X�d » mŸYY
e gi :`e«d�d d− �p�X©A m½	d�p�wnÎl¨k§A Æ m	gÆ¤N©A m³ ¥l�d«
p�i
e
i½ �pŸc�`«�n ć�g©k�pÎ` «÷Æ Fl Ex�n Ÿ̀ ³I
e ziÀ �p�X�d d́ �p�X©A ei¹l̈�̀  E Ÿ̀Æa�I
e ¼ `ed�d
í �p§t¦l Æ x�`�W�p ` ³÷ i® �pŸc�`Îl	` d−�n�d§A�d d¬ �p�wnE s	q½¤M�d ḿ�YÎm` i¦Mμ
LiÀ�pi¥r§l zEń�p d�O¯¨l hi :Ep«�z�n�c�`�e Ep−�z�I�e�BÎm` i¬Y§l¦A i½ �pŸc�`
dº�i�d«�p�e m	g®N̈©A Ep−�z�n�c�̀ Îz	̀ �e Ep¬ �zŸ`Îd« �p�w Ep½�z�n�c�`Îm
BÆ Ep�gÆ 
p�`Îm
B
zE½n�p `÷́�e Æ d�i�g«�p�e r�xÀ �fÎo	z�e dŸ½r�x©t§l míc̈a£r Æ EpÆ�z�n�c�̀ �e Ep�g³ 
p�̀
Æ m�iÆ�x§vn z³�n�c�`Îl¨MÎz	` s¹�qFi o	wÆ �I
e k :m«�W�z ` ¬÷ d−�n�c�`«�d�e
a®r̈�x�d m− 	d¥l£r w¬ 
f�gÎi«¦M Ed½�cŸ�y Wí̀ Æ m�iÆ�x§vn E ³x§k«�nÎi¦M dŸ½r�x©t§l
mi®x¨r«¤l F −zŸ` xi¬¦a¡r«	d m½¨r�dÎzÆ	`�e `k :dŸ «r�x©t§l u	x− �`�d i¬d�Y
e
`÷́ mi−�p�dŸ «M�d z¬�n�c�̀  w² �x ak :Ed«¥v�wÎc©r�e m�i−�x§vnÎlE «a�b d¬ ¥v�wn
o³�z�p xÆ	W�` Æ m�T�gÎz	` E ³l§k«�̀ �e dŸÀr�x©R ź�̀ �n mi¹�p�dŸ «M©l wŸÆg Á i¦M d® �p�w
Æ s�qFi x	n Ÿ̀³I
e bk :m«�z�n�c�`Îz	` E −x§k«�n ` ¬÷ o¾¥MÎl©r dŸ½r�x©R Æ m	d¨l
dŸ ®r�x©t§l m− ¤k�z�n�c�`Îz	`�e mF²I�d m¤¬k�z	` iziÆ �p�w Á o�d m½¨r�dÎl	`

zi¥l `�n�g©l�e bi :`¨l§t�h mEt§l �̀n�g©l idEa�`
i�d§l�Y�Ẁ �e �̀c�g©l �̀p§t©M siT�z i�x�` `̈r�x�̀  l̈k§A
o©r©p§kc `¨r�x�`�c `�O©r�e m�i�x§vn�c `¨r�x�`�c `�O©r
`̈R�q©M l̈M z
i s�qFi hiT�l�e ci : �̀p§t©M m�c�w on
o©r©p§kc `̈r�x�`§aE m�i�x§vn�c `̈r�x�`§A g©k�Y�W`�C
`̈R�q©M z
i s�qFi i�z�i�̀ �e oi�p§äf oEP̀  iC �̀xEa¦r§A
`¨r�x�`�n `¨R�q©M mi¦l�WE eh :dŸr�x©R zi¥a§l
i�̀ �x§vn l̈k Fz� 
̀e o©r©p§kc `̈r�x�̀ �nE m�i�x§vn�c
zEn�p `�n§lE `�n�g©l `�p¨l a�d x
ni�n§l s�qFi z
e§l
Ea�d s�qFi x�n�̀ 
e fh :`̈R�q©M mi¦l�W i�x�` K̈l§aw§l
:`̈R�q©M mi¦l�W m̀  oFki�zi�b§A oFk§l o�Y	̀ �e oFki�zi�b
s�qFi oFd§l a�di�e s�qFi z
e§l oFdi�zi�B z
i EIz�i�̀ �e fi
i�xFz i�zi�b§aE �̀p̈r i�zi�b§aE �̀z�e�qEq§A �̀n�g©l

�̀Y�W§A oFdi�zi�B l̈k§A �̀n�g©l§A oEpi�p�f�e i�x�n�g©aE
Di�z�e§l Fz� 
̀e `id�d �̀Y�W z�ni¦l�WE gi :`id�d
i�pFAx on i�Q©k�p `̈l Di¥l Ex�n� 
̀e �̀z�i�pz �̀Y�W§A
`̈l i�pFAx z
e§l ̀ �xi¦r§a i�zi�b�e ̀ R̈�q©M mi¦l�W oi�d̈l�̀
: �̀p̈r�x�̀ �e �̀p�z�I�e�B oi�d̈l�` i�pFAx m�c�w x�̀ �Y�Ẁ
`�p¨r�x�` s�` `�p�g
p�` s�` Ki�pi¥r§l zEn�p d�n§l hi

`�p�g
p�` i�d�pE `�n�g©l§A `�p¨r�x�` z
i�e `�p�z�i i�p�w
i�gi�p�e r�x�f x©A a�d�e dŸr�x©t§l oiC§a©r �̀p̈r�x�̀ �e
z
i s�qFi �̀p�wE k :xEa�z `¨l `¨r�x�`�e zEn�p `¨l�e
m�i�x§vn Epi¦A
f i�x�` dŸr�x©t§l m�i�x§vn�c `̈r�x�̀  l̈M
z
e�d
e �̀p§t©M oFdi¥l£r si�w�z i�x�` Di¥l�w�g x©a�b
Di�z�i x©A�r�` `�O©r z
i�e `k :dŸr�x©t§l `¨r�x�`
:Di¥tFq c©r�e m�i�x§vn mEg�Y i¥ẗi�Qn i�x�w¦l i�x�Tn
i�x�` `�p�w `¨l `�I�x¨OEk�c `¨r�x�` cFg§l ak

z
i oi¦l§k�̀ �e dŸr�x©R m�c�w on �̀I�ẍOEk§l �̀ẅl�g
Epi¦A
f `̈l o¥M l©r dŸr�x©R oFd§l a�d�i iC oFd�ẅl�g
izi�p§w �̀d �̀O©r§l s�qFi x�n� 
̀e bk :oFd£r�x�̀  z
i
oFk§l �̀d dŸr�x©t§l oFk£r�x�̀  z
i�e oi�c �̀nFi oFk�z
i
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(The following occurred at the beginning of the famine, two years before Ya’akov’s arrival in Egypt)

T here was no food in the entire land, for the famine had grown exceedingly severe. The land of

Egypt and the land of Cana’an were exhausted because of the famine. 14 Yosef collected all the

money that was to be found in the land of Egypt and in the land of Cana’an through the

(purchase of) grain that they were buying, and Yosef brought the money into Pharaoh’s house. 
15 When the money was depleted from the land of Egypt and from the land of Cana’an, all the

Egyptians came to Yosef, saying, “Give us food! Why should we die in front of you because the money

has run out?” 
16 Yosef said, “If the money has run out, give (me) your livestock, and I will give you (food in return)

for your livestock.”  17 So they brought their livestock to Yosef, and Yosef gave them food (in return) for

horses, flocks of sheep (and goats), herds of cattle and donkeys. He provided them with food that (entire)

year (by exchanging) bread for all their livestock.
18 When that year ended, they came to him in the second year (of the famine), and said to him, “We

are not withholding anything from our master! Since the money and the herds of animals have been

depleted (and come) into (the hands of) our master, there’s nothing left (to give to) our master except

our bodies and our farmland. 19 Why should we die before your eyes, (eliminating) us and (leaving) our

farmland (desolate*)? Buy us and our farmland (in exchange) for food, let us and our land become

subjugated to Pharaoh. Just give (us) seed (to sow the earth), so that we will live and not die, and the

farmland will not be desolate.” 
20 So Yosef bought all the farmland of the Egyptians for Pharaoh, since each one of the Egyptians sold

his field because the famine had become too strong for them. Thus, the land became Pharaoh’s. 
21 (Yosef) transferred the people (from city) to city, from (one) end of the boundary of Egypt to its

(other) end (to remind them that they no longer owned the land). 22 The only land which he did not buy

was that of the priests, for the priests were given a (daily) allotment (of bread) from Pharaoh. Since they

(were able) to eat their allotment which Pharaoh had given them, they did not sell their land. 
23 Yosef said to the people, “Since I have now bought you and your land for Pharaoh—look!—here

T O R A S  M E N A C H E M

47:13

[ The Last Word [

Yosef’s decision to provide the Egyptians with grain was similar to

Moshe’s decision to take the “mixed multitude” out of Egypt.

Both had good intentions. Both acted on their own initiative, without

a specific directive from God. And both had catastrophic results.

Yosef intended to render the Egyptians homeless so that his family

would not be perceived as immigrants (Rashi to v. 21). He also used his

supply of grain to force the Egyptians to circumcise themselves (ibid.

41:55). Moshe too acted with good intentions in accepting the mixed

multitude, attempting to embrace apparently genuine converts to

Judaism. But, just as Moshe’s kindness backfired when the mixed

multitude instigated the golden calf, so too Yosef’s benevolent offer

of grain to the Egyptians was counterproductive. For it strengthened

an Egypt which ultimately rebelled and enslaved the Jewish people.

From this we can learn a powerful lesson in our daily lives: When

attempting to draw others closer to Judaism, there is sometimes

the temptation to be “benevolent” with matters of Jewish Law, and to

compromise a few halachic requirements in order to make Judaism a

more attractive “product.”

Nevertheless, we can learn from the cases of Yosef and Moshe that

such “benevolence” will ultimately prove counterproductive, since it

is not based on a directive from God (i.e. Jewish Law).  Even if one

will indeed attract more people by dispensing with a few precepts,

one is effectively trying to extinguish a fire with kerosene. For, by

offering sanctions and compromises, one will only serve to reinforce

the opposition to Torah-true Judaism, as Yosef strengthened Egypt.

(Based on Likutei Sichos vol. 1, p. 98ff.)

*gWp pw vcfur aur/



1 hjzetk yz' nd     2 fWv cruc vspuxho/ ucfnv spuxho )fbrtv cygu,(: kaui tjhzv/ ucspux rtaui uabh )ufi cfnv f,Wh( kh,t sWv zv/

fl ufl kjo khuo: )fd( vt/fnu vbv' fnu udo tbh vt srfl crta b,,h
1

:

)fs(kzrgvasv/acfk abv:uktar cc,hfo/uktfuk vgcsho

uvapju, tar cc,hfo: ypfo/cbho eybho:)fv( bnmt ji/kgau, kbu

zt, fnu atnr,: uvhhbugcsho kprgv/kvgku,ku vnx vzv cfk abv'

kje akt hgcur: )fz( uhachartk ctr. nmrho/uvhfi' ctr. dai 

avht ntr. nmrho: uhtjzu cv/kaui tjuzv
2

: jxk, pra,uhda

adhu ,arp - ,hatrc rpx // 336zf-df:zn

�� Where did the Jewish people settle? (v. 27)

RASHI: In the land of Goshen, which is part of the land of Egypt.

�� What did they do there? (v. 27)

RASHI: The verse states V�c Uz£j¨t¯H³u which means “they acquired property in it.”

MIDRASH: V�c Uz£j¨t¯H³u means that the land grasped them, like a person who is grabbed against his will (z�hp tas, arsn).
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r�xÆ �f§l Á m¤k¨l d́ �i�d�«i zŸ¿c�I�d ŕ©A�x�̀ �e dŸ®r�x©t§l zi−Win�g m¬ 	Y�z�pE
[xihtn] :m«¤k§R�h§l lŸ ¬k� «̀¤l�e m− ¤ki�Y«ä§A x¬ 	W� «̀©l�e m² ¤k§l§k�`§l «E d ¯	c�V�d
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is grain-seed for you. Sow the farmland. 24 When the harvest (is gathered in) you must give one fifth to

Pharaoh, and the (remaining) four parts of grain-seed will be yours—for (your) field(s), for your food,

for the members of your households, and for your young children to eat.” 
25 “You have saved our lives!” they replied. “Just let us find favor in our master’s eyes, and we will be

subservient to Pharaoh (paying him the tax every year).” 
26 So Yosef instituted a law, (that is in force) until today, that one-fifth of (whatever grows on) Egyptian

farmland belonged to Pharaoh. The only (exception was that) the priests’ land did not belong to

Pharaoh.
27 The Jewish people settled in Egypt, in the district of Goshen, and they acquired property there.

They were fertile, and their population increased very rapidly.

THE HAFTARAH FOR VAYIGASH IS ON PAGE 391.

THE JEWISH SETTLEMENT IN GOSHEN (V. 2)

Why does Rashi inform us that Goshen was “part of the land of Egypt,”

when the Torah stated this fact explicitly above (v. 6)?

On reading the account of how Ya’akov’s family settled comfortably in

the district of Goshen, the best part of Egypt, Rashi was concerned that

the reader would find this state of affairs at odds with God’s promise to

Avraham.  At the “Covenant of the Parts,” God said, “You should know

that your descendants will be strangers in a land that is not theirs... and

afterwards they will leave...” (above 15:13-14).  Now, if the Jewish people

had settled in the land and were even buying property in it, as Rashi

writes, then how could they possibly be described as strangers?

Answers Rashi: they were in “the land of Goshen, which is part of the

land of Egypt.” I.e. even though they were comfortably settled in Goshen,

they were ultimately in a foreign land and thus could be considered to be

“strangers.”

(Based on Likutei Sichos vol. 15, pp. 406-7)

�
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[ Sparks of Chasidus [

R ashi writes that the Jewish people settled comfortably in

Goshen (v. 2), whereas the Midrash understands that, to the

contrary, the land “grasped” and possessed them.

However in truth, there is no contradiction here, as each

commentary is speaking from its own viewpoint:  Rashi explains

that, at the literal level, the Jewish people prospered in exile.  The

Midrash however gives a deeper insight, and explains that even

while the Jewish people appeared superficially to be prospering in

exile, in truth however their very presence in a non-Jewish land

was “grasping” them away from Jewish values.

The solution, of course, was Torah study.  Thus we find that so

long as the Jewish people were immersed in Torah, the physical

exile did not begin (ibid.).

MAFTIR
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Vayechi means, “And he lived”—rather an inappro-

priate name, it would seem, for a Parsha which

speaks almost entirely about the events surrounding

Ya’akov’s passing!

What is life? The Torah teaches us: “You, who are

connected to God, your God, are all alive today”

(Devarim 4:4). I.e. true life means to be connected to God.

Of course, a Jew is inherently connected to God, but in

order for that connection to be visible and apparent in the

world, God sends the Jew trials and challenges in his

Divine Service. When these hurdles are overcome we

then have proof that the connection between a Jew and

God is an unbreakable one.

Thus, we are only aware that a person is really alive

when he is about to pass away.  For only then is it evident

that all the trials and tribulations of life were intended to

highlight and express the powerful bond of the Jew to

Torah and mitzvos. So, only when reaching Parshas

Vayechi do we finally witness that Ya’akov indeed lived.

The Talmud states, “Just as his descendants are alive,

he too is alive” (Ta’anis 5a). For the true commitment of

a person to Judaism is ultimately only discernable when

we see his children and grandchildren steadfast in their

observance of Torah and mitzvos.

(Based on Likutei Sichos vol. 15, pp. 427ff.)

[ The Name of the Parsha [
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�� In a Sefer Torah, why is there no gap between Parshas

Vayigash and Parshas Vayechi? (v. 28)

RASHI: Why is the gap between this Parsha and the previous one

closed? 

Because when Ya’akov our father died, the eyes and hearts of the

Jewish people were “closed” due to the suffering of slavery, for it was

at that time that the Egyptians began to enslave them.

An alternative explanation: Because Ya’akov wished to reveal the

End of Days, when Mashiach would come and the information was

“closed” (concealed) from him.

MIDRASH: [After citing the above two explanations, the Midrash

continues:] Another explanation—because all the troubles of the

world were now “closed” for Ya’akov (Bereishis Rabah 96:1).

SIFSEI CHACHAMIM: Why is the absence of a gap here an indication

of events that occurred later in the Parsha? Ya’akov only passes away

below in chapter 49 verse 33, and the “End of Days” was only

concealed from Ya’akov in chapter 49 verse 1 (see Rashi there).  So, why

did the Torah not hint to these events by “closing” the text there, at

the point when they occur?

The reason why the Torah hints to these events here with a

“closed” Parsha is because it would be impossible to do so in any

other place. For it is only recognizable that a space in the text is

missing at the beginning of a Parsha where a space is usually found.

The absence of space is not recognizable in the middle of the text,

for one would not expect a break there in any case.

MIZRACHI: Rashi’s statement, that the Egyptians began to enslave

the Jewish people after Ya’akov’s death, appears to contradict his

later comment that the Jewish people were only forced into slavery

after Yosef and all his brothers had passed away (see Rashi to Va’eira 6:16). 

And how could the Jewish people possibly have been enslaved

while Yosef still ruled over Egypt for some 54 years after Ya’akov’s

passing?

The Talmud explains that the enslavement began gradually with

the Egyptians’ enticing the Jewish people to work for them with

encouraging words and good pay, which gradually acclimatized the

Jewish people to a working mentality (see Sotah 11b and Rashi ibid).  Even

though this was not yet slavery in the literal sense of the word, it

nevertheless distressed the Jewish people since they perceived that it

was the precursor of slavery which they knew was yet to come.
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THE “CLOSED” PARSHA (V. 28)

Rashi’s comment to verse 28 prompts the following questions:

a.) Rashi cites two reasons why the beginning of our Parsha is “closed.”

However in the Midrash, the source from which Rashi cited his

explanations, a third explanation is offered.  Why did Rashi conclude that,

at the literal level of Torah interpretation, only the first two explanations

are appropriate?

b.) Furthermore, both of Rashi’s two cited explanations are negative

(the death of Ya’akov and the concealment of the redemption), whereas

the explanation that Rashi omits is positive (the end of suffering).  Why

did Rashi omit the positive reason, and accept two negative ones? In fact,

the positive interpretation would appear to be especially appropriate

when one considers that the previous verse is of a positive theme: “The

Jewish people settled in Egypt, in the district of Goshen, and they

acquired property there. They were fertile, and their population increased

very rapidly.”

THE EXPLANATION

A solution to the above problem could be argued on the basis of Sifsei

Chachamim’s explanation that the text is “closed” at the beginning of

the Parsha because this is the only place where the absence of a break in

the text would be recognizable. In other words, the “closing” of the Parsha

is not connected with verse 28 in particular, but rather, it alludes to an

event later on. 

Rashi concluded that the concept hinted to here by the “closing of the

Parsha” must be connected with the main theme of the Parsha as a

whole—namely, the passing of Ya’akov. Therefore he wrote that the

“closed” Parsha alludes either to the passing of Ya’akov or the spiritual

concealment which he experienced shortly before his passing.  But it is

unlikely at the literal level that the “closure” of the Parsha alludes to the

troubles of the world being “closed” for Ya’akov—the third reason which

the Midrash suggests—as this is not directly connected with Ya’akov’s

passing, which is the main subject of Parshas Vayechi.

�
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Y a’akov lived in the land of Egypt for seventeen years. (The total of) Ya’akov’s days, the years of

his life, were a hundred and forty-seven years. 
29 When the time drew near for Yisra’el to die, he called his son Yosef and said to him, “If I have

now found favor in your eyes, please place your hand beneath my thigh (and swear an oath) that you

47:28

RASHI’S TWO INTERPRETATIONS

Rashi deemed it necessary to bring two interpretations, because each

has a minor shortcoming:

According to the first interpretation, that the “closing” of the Parsha

alludes to Ya’akov’s passing, we are left with the question: Why is

Ya’akov’s passing hinted to by a verse which speaks of the very opposite,

“Ya’akov lived in the land of Egypt...”?

This problem is solved by Rashi’s second interpretation, which explains

that the “closing” of the Parsha does indeed allude to an event which

occurred in Ya’akov’s life, the concealment of the End of Days.

However, this interpretation too is not entirely satisfactory, since if one

takes a look at the account of the “concealment” later in our Parsha, we

find that it is not “closed” at all in the Sefer Torah, but rather, set off as an

entirely new paragraph (!)  Thus it is difficult to accept that the “closure”

at the beginning of our Parsha alludes to an event which is itself recorded

in an “open” Parsha. And since this is a more serious shortcoming than

the problem with Rashi’s first explanation, Rashi brought this only as his

secondary interpretation.

(Based on Likutei Sichos vol. 15, p. 422ff.)

MIZRACHI’S QUESTION (V. 28)

Mizrachi notes the apparent contradiction between Rashi’s comment

to v. 28 that slavery began straight after Ya’akov’s passing, and his

statement later in Parshas Va’eira that the Jewish people were only

enslaved after Yosef and all his brothers passed away.

At the literal level, the following explanation could be argued:

On the verse, “Yosef’s brothers saw their father had died” (50:15), Rashi

comments: “What does it mean that ‘they saw’? They recognized his death

through Yosef’s conduct. For they used to dine at Yosef's table and he

would receive them warmly out of respect to his father, but once

Ya’akov died he no longer received them warmly.” In other words, the

passing of Ya’akov caused, to a certain extent, a split between Yosef and

his brothers.

Now, if Ya’akov’s absence had caused even Yosef’s bond with his

brothers to weaken, then certainly it would have led the Egyptians’

relationship with the Jewish people to become strained. For, the Egyptians

honored Ya’akov and his family, “because a blessing had come to them

on account of him. Namely, the famine ended and the waters of the Nile

became plentiful” (Rashi to 50:3). So when Ya’akov passed away, the

motivating cause of their respect had gone.

Nevertheless, the Torah stresses that the brothers only “saw” that their

father had died, i.e. the change in their relationship with Yosef was

recognizable, but it was by no means sour. Similarly, one would

imagine that the Egyptians would initially have had a subtle lack of

respect for the Jewish people that was recognizable, but without any real

practical ramification.

However even this early stage could be described as “the suffering of

slavery,” despite the fact that the Jewish people were not actually doing

any labor, for the underlying desire of the Egyptians to enslave the Jewish

people was already apparent. This fear of impending slavery was not

alleviated by the fact that Yosef was still in command, for their relationship

with him appeared to be so tenuous that he might not even care to take

notice whether they were living safely and freely from Egyptian

persecution.

Based on the above explanation, we can explain a further detail in

Rashi’s comment. Why does Rashi stress that “the eyes and hearts of the

Jewish people were closed” after Ya’akov’s passing? Their down-

heartedness is understood, but why were their eyes closed?

However, based on the above we can understand that the onset of the

exile began with the mere observation that their relationship with Yosef

had weakened, and similarly, the observation that the Egyptians no

longer respected them.  As the years went on, this would have eventually

made them downhearted because they knew that slavery was inevitable.

Therefore Rashi stresses, “The eyes and hearts of the Jewish people

were closed,” for the beginning of exile was a “closing of the eyes,”

i.e. an observable change for the worse in the relationship between Jew

and non-Jew.

(Based on Sichas Shabbos Parshas Vayechi 5749)

�
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[ The Last Word [

“THE EYES...OF THE JEWISH PEOPLE WERE

CLOSED” (RASHI V. 28)

In our times we are witnessing signs of redemption in the world,

and it is tremendously upsetting to see that the Jewish people

have their “eyes closed” and do not take note of what is occurring.

Primarily, these signs are changes in the way that world leaders

are acting towards Jews and Jewish values. The opposition to

Jewish observance by a number of regimes has ended, most

notably in the former Soviet Union where approximately one

third of the Jewish people have found themselves in a position to

observe the Torah and its mitzvos for the first time in 70 years.

Furthermore, the manner in which non-Jews perceive Jewish

observance, even in the Western World, has changed radically in

the past generation. Consider that before World War II, many

thousands of Jewish families found themselves unable to earn a

living if they were Shabbos observant, even in America, yet now

we find that Jews who proudly display beards and peyos are

accepted and respected by a broad cross-section of society. 

However, the painful fact is that Jewish people have taken all

this for granted, and fail to recognize that these are

unprecedented changes of Messianic proportions. The redemp-

tion is no longer an unrealistic dream—we merely have to “open

our eyes” to see that the time of redemption has indeed arrived.

(Based on Sichas Shabbos Parshas Mishpatim 5744; Bereishis 5752)
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�� Why did Ya’akov not want to be buried in Egypt? (v. 29)

RASHI: [He said]: “Because its soil will ultimately become lice

which will crawl beneath my body. Also, because the dead [who are

buried] outside the Land of Israel will be resurrected only by suffering

the pain of rolling through underground tunnels. Also, so that the

Egyptians should not make a deity of me.”

�� Why did Ya’akov make Yosef swear an oath? Wasn’t his

word enough? (v. 30-31)

RAMBAN: Ya’akov did not suspect that his righteous and beloved

son would disobey him.  Rather, Ya’akov made Yosef swear an oath

in order that Ya’akov’s wish to be buried in the Land of Israel would

be taken seriously by Pharaoh, who may not have given Yosef

permission to leave. Or, Pharaoh might want such a holy person as

Ya’akov to be buried in his country as an honor and privilege to the

nation. But Ya’akov knew that Pharaoh would not make Yosef violate

an oath that he had sworn to his father, as we find later that Pharaoh

said, “Go and bury your father, as he had you swear” (50:6).

KLI YAKAR: In fact, Rashi writes this explicitly in his commentary

later (ibid), that Pharaoh said: “Had it not been for the oath I would

not allow you to go.”

�� Why did Ya’akov bow down to his son? (v. 31)

RASHI: “When the fox is at his time of greatness, bow down to him.”

MIZRACHI: In other words, one even bows down to the fox, which

is the lowliest of all creatures, when he is needed. Therefore Ya’akov

bowed down to Yosef because he was dependent on him to carry out

his wishes, not out of honor for Yosef’s position of royalty.

NACHALAS YA’AKOV: It is impossible that Ya’akov bowed down to

Yosef in order to make sure that Yosef would carry out his wishes to

be buried in the Land of Israel, for Yosef had already sworn an oath

to that effect. Rather, Ya’akov bowed to Yosef as a lesson in etiquette.
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will do for me true kindness: please don’t let me be buried in Egypt. 30 Let me lie with my fathers. Carry

me out of Egypt, and bury me in their grave.” 

“I will do as you say,” said (Yosef). 
31 (Ya’akov) said, “Swear to me,” and he swore to him. Then Yisra’el bowed down to (Yosef, turning

towards the Divine Presence which was) at the top of the bed.

[ YY AA ’’ AA KK OO VV BB LL EE SS SS EE SS EE FF RR AA YY II MM AA NN DD MM EE NN AA SS HH EE HH [

T hen, after these words (had been exchanged between Ya’akov and Yosef*, a messenger) said to

Yosef, “Beware, your father is sick!” He took his two sons Menasheh and Efrayim with him (to

Ya’akov to bless them before he passed away). 
2 (A messenger) came to inform Ya’akov and said, “Look! Your son Yosef is coming to (visit) you.” 

Yisra’el summoned his strength and sat up on the bed (since Yosef was a king). 
3 Ya’akov said to Yosef, “God Almighty appeared to me in Luz, in the land of Cana’an, and He blessed

me. 4 He said to me, ‘Look, I will make you fruitful and cause you to multiply, and I will make you into

a multitude of peoples, and I will give this land to your descendants after you for an everlasting

inheritance.’” 
5 “And now, your two sons—who were born to you in the land of Egypt, before I came to you (here)

in Egypt—(will be counted as) mine (to receive a share in the Land of Israel): Efrayim and Menasheh

YOSEF’S OATH (V. 30-31)

Why does Rashi not address the basic question of Ramban, as to why

Ya’akov made Yosef swear an oath to bury him in the Land of Israel (v. 31)

when Yosef had already promised to do so (in v. 30)?

Kli Yakar writes that the answer can be understood on the basis of a

later comment of Rashi, that the oath was made only in order to win

Pharaoh’s consent. 

However, Rashi, who wrote his commentary for the first-time reader,

could not have expected the reader to be familiar with information

recorded later in his commentary.  Therefore, it seems more likely that

Rashi held the matter to be self-evident to the reader here.

Also perplexing is Rashi’s comment to v. 31, that Ya’akov bowed down

to Yosef, his son, because: “When the fox is at his time of greatness, bow

down to him.” 

Again, this is difficult to understand—what is Rashi’s intention here?

Mizrachi’s solution has already been refuted by Nachalas Ya’akov.

And Nachalas Ya’akov’s answer—that Ya’akov was teaching etiquette—is

difficult to accept, for why would Ya’akov degrade himself and bow to his

own son merely as a lesson in good manners to others?

THE EXPLANATION

Ya’akov suspected that Pharaoh would want him to be buried in Egypt,

as Rashi indicates here (v. 29), that Ya’akov opposed this plan because he

did not wish the Egyptians to worship him as a deity.  Since Ya’akov knew

that Yosef would have difficulty convincing Pharaoh, he made him swear

an oath to strengthen Yosef’s resolve in his difficult mission of winning

Pharaoh’s consent.

As a further act of encouragement in this mission, Ya’akov bowed to

Yosef. This was intended to strengthen Yosef’s feeling of importance,

which would help in his difficult task of convincing Pharaoh.  

Thus Rashi explains, “When the fox is at his time of greatness, bow

down to him.” I.e. Pharaoh’s tendency was to look down at Yosef as a

mere “fox,” the lowliest of creatures. But Yosef was nevertheless in a

position of power, “a fox at his time of greatness.” So Ya’akov saw fit to

“bow down to him,” to strengthen his feelings of self-importance and

power so that Yosef should be able to win Pharaoh’s favor on behalf of

his father.

(Based on Likutei Sichos vol. 35, p. 211ff.)

�
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The Talmud teaches, “A prisoner cannot free himself from jail”

(Brachos 5b). I.e. the solution to escape from a particular

confinement cannot come from within the confinement itself.  It

has to be an external solution.

Thus, the inner reason why Ya’akov did not want to be

buried in Egypt is because he wished to provide the external

(spiritual) solution for the Jewish people to leave exile. Being

buried outside Egypt meant that Ya’akov remained higher

than the Egyptian exile, thus empowering his children with

the spiritual potential to rise above their confinement, and

eventually escape.

However, Yosef chose to allow his casket to remain in Egypt,

for he wished to remain with his people while they were exiled. 

And since Ya’akov understood that he and his son differed in

their opinion as to where a Jewish leader should remain, he made

Yosef swear an oath that he would bury his father outside the

Land of Egypt.

(Based on Likutei Sichos vol. 25, pp 272-3)

*gWp keuWa jkWv gw 561' vgrv 22/



1 hrnhv kt' hs

atr cbhvo' khyuk jke ctr. tha fbdsu: )u( unuks,luduw/to ,ukhs

gus' kt hvhu cnbhicbh' tkt c,ul acyh tprho unbav hvhu bfkkho' ukt

hvt kvo ao cacyho kgbhivbjkv/ ut; gk ph ab,jkev vtr. knbhi

dukdku,o' fsf,hc krc ,rcu bjk,u' ufktha utha byk cauv ju. ni

vcfurho' nfk neuo kt bertu acyho tkt tku']kvyhk durk vtr.' knbhi

anu, vacyho' ubaht kfk acy uacy' usdkho kzv ukzv[:)z( utbh ccuth
npsi uduw/ut; gk ph atbh nyrhj gkhl kvukhfbh kvecr ctr.fbgi' ukt

fl gah,h ktnl' avrh n,v xnul kch, kjo: fcr, tr./ns, tr.'

uvo tkpho tnv' fns, ,juo ac,' fscrh rw nav vsrai' ukt ,tnr

agfcugkh danho nkvukhfv ukecrv cjcrui' g, vdrhs vhv' avtr.

jkukv unbuec,ffcrv: utecrv ao/kt vukf,hv tphku kch, kjo

kvfbhxv ktr.' uhsg,h ahackcl gkh' tck sg kl agk ph vshcur

ecr,hv ao' a,vt kgzrv kcbhv' fahdkvtu,o bcuzrtsi uvhu gucrho

srl ao' hmt, rjk gk ecrv ucufv uncea, gkhvorjnho' abtnr euk

crnv bang uduw
1

' uvec"v nahcv ha afr kpguk,l bto vwuduw uacu

cbho kdcuko/ utubekux ,rdo fruc trgt' fsh ahgur jrha, huo ]x"t

tr.[' utunr tbh avhv kvo emc avhu eurhi tu,u fsh njrhav tj,'

eurhts"tckg"z' fstnrhbi fruc u,bh' fnv snxhe ,gkt nch frct:

)j( uhrt hartkt, cbh hux;/cea kcrfo ubx,kev afhbv nnbu' kph

ag,hs hrcgo utjtckmt, ntprho' uhvut ucbhu nnbav: uhtnr nh
tkv/nvhfi hmtu tku athbirtuhi kcrfv: )y( czv/vrtv ku ayr

thruxhi uayr f,ucv/ ucea hux; rjnhogk vscr' ubjv gkhu ruj

hjh u  ,arp - ,hatrc rpx // 344y-v:jn

�� Why did Ya’akov mention Rochel’s passing? (v. 7)

RASHI: [He said:] “Although I am burdening you to bury me in the

Land of Cana’an, which I did not do for your mother, for she died

near Beis Lechem....And I did not even carry her to Beis Lechem in

order to bring her to a [settled] land—and I know that you have it in

your heart against me.” 

“But you should know that it was by the word of God that I buried

her there, so that she might help her descendants. For when

Nevuzaradon will send them into exile and they will pass by way [of

her grave,] Rochel will emerge from her grave. She’ll cry and

beseech mercy [from God] for them, as the verse states: “A voice is

heard in Ramah, Rochel is weeping for her children...” (Jeremiah 31:14),

and God answers her: “‘There is reward for your action,’ says God,

‘for your children will return to their borders’” (ibid. 15-16).

BIURAY MAHARAY: A problem with Rashi’s explanation is that it does

not appear to be hinted to by the Torah at all. Why would the Torah

tell us that Ya’akov raised an issue about Rochel’s burial, without

even hinting to us what Ya’akov’s explanation was?

However, it could be argued that the Torah did indeed hint Rashi’s

solution to us, with the superfluous words “Rochel died on me while

traveling through the land of Cana’an...and I buried her there.”  What

information is added by these extra words “while traveling”? This is

surely a hint to Rashi’s explanation, that God told Ya’akov to bury

Rochel en route.

RAMBAN: Ya’akov said, “I had to bury Rochel en route, for I was

unable to leave the children and their flocks unattended.”

SFORNO: Ya’akov said, “I was so taken up with mourning that I was

simply unable to travel.”

ROCHEL’S BURIAL (V. 7)

Why did Rashi reject the simple explanations of Ramban and Sforno,

and cite a Midrashic teaching which does not appear to be indicated by

Scripture at all—as Biuray Maharay asks?

The solution of Biuray Maharay—that Rashi’s solution is hinted to by

some apparently superfluous words—is difficult to accept, since this is:

a.) An extremely subtle scriptural allusion, and b.) It fails to explain why

Rashi cites so much detail here.

THE EXPLANATION

In order to explain what was troubling Rashi here, let us first pose

another question.  The fact that Ya’akov never apologized to Yosef for

burying Rochel en route up to this point suggests that Yosef had never

demonstrated any hard feelings about the matter.  Thus, it was only now,

when Ya’akov asked Yosef to bury him in the Land of Israel, that Yosef’s

resentment was apparently aroused.  This begs the question: How could

Yosef have acted so childishly? Here we are speaking about something

that had not really bothered Yosef in the past, and it is only when he is

asked to bury Ya’akov outside Egypt that he begins to raise an objection,

“Why should I bury you in the Land of Israel when you didn’t even do

that for my mother?”  How could Yosef have acted with such vengeance?

In truth however, Yosef was not resentful at all, neither now nor in the

past.  He accepted that Ya’akov must have had a good reason to bury

Rochel en route, and never questioned his father.  The only problem here
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will be mine, like Re’uvain and Shimon. 6 But (if) you have more children after them, they will be

(counted as) your own (and not as separate tribes). Regarding their inheritance, they will (not be tribes

unto themselves, but rather) classified according to their brothers’ names.” 
7 “I (know that you are angry with me because) when I was coming from Padan (and) Rochel died on

me—while traveling through the land of Cana’an, when there was still (about) a (half-a-mile) stretch of

land to reach Efras—and (you’re upset that) I buried her there on the way to Efras, in Beis Lechem, (but

you shouldn’t be upset, because God told me to bury her there).” 
8 Yisra’el saw Yosef’s sons. (When he tried to bless them, the Divine Presence departed, so) he said,

“(From) where were these (boys born, who are not worthy of being blessed)?” 
9 (Producing his betrothal and marriage contracts,) Yosef said to his father, “They are my sons, whom

God gave through (a marriage certified by) this (documentation).” 

�� Why did Ya’akov ask “where were these (boys born)”? (v. 8)

RASHI: He attempted to bless them, but the Divine Presence

withdrew from him because of [the wicked] Yeravam and Achav,

who were destined to be born from Efrayim, and Yehu and his sons

[who were destined to be born] from Menasheh. [Ya’akov] said,

“Who are these?”  i.e. “From where were these boys born, who are

unfit for blessing?” So Yosef said “with this,” showing [Ya’akov] his

marriage deed* and his kesubah.

SIFSEI CHACHAMIM: Ya’akov suspected Yosef of failing to convert his

heathen wife, thus rendering the children unfit for blessing.

TZEIDAH LADERECH: It is difficult to accept that Ya’akov suspected

Yosef of failing to convert his wife, since Ya’akov and Yosef had now

been living in close proximity for seventeen years, so it is unlikely

that such a major fault in Yosef’s marriage would have remained

unnoticed.  

Rather, Ya’akov probably suspected his son of taking his wife as a

non-Jewish concubine, which is technically permissible but it would

have impaired the lineage of Yosef’s sons. In response, Yosef showed

his father his kesubah, a document which is only issued for a full-

fledged marriage, and not for a concubine. 

was that Yosef had accepted the matter intellectually, but in his heart he

felt that, at the end of the day, his mother lost out.

Therefore Ya’akov said, “I know that you have it in your heart against

me.” I.e. “While I am sure you do not suspect me of doing something

inappropriate, I imagine that you still feel in your heart that your mother

ended up with an inadequate burial.”

Consequently, Ya’akov felt it necessary to explain that Rochel was

buried en route for a positive reason.  While she may have sacrificed the

opportunity to be buried in the Cave of Machpeilah, her burial near Efras

nevertheless gave her the opportunity to pray for the salvation of her

children.  This would certainly make it clear to Yosef that his mother had

not “lost out” at all. To the contrary, her unusual burial offered her the

very special privilege of helping her children in a future generation.

(Based on Likutei Sichos vol. 30, p. 236ff.)

YOSEF’S MARRIAGE DEED AND KESUBAH (V. 8-9)

Tzeidah Laderech’s solution still fails to explain how this particular

marital arrangement (that Yosef’s wife was a concubine) could have

remained hidden from Ya’akov for the seventeen years which Ya’akov

and Yosef had been living together.

Furthermore, there is another more general issue here which requires

clarification. Even though we find that our forefathers kept the entire

Torah before it was given (Rashi to 26:5 above), we do not find any indication

at the literal level of scripture that our forefathers carried out kidushin (the

formal ceremony of marriage). In fact, the opposite seems to be the case,

as we are told, “Yitzchak brought her (Rivkah) to the tent of his mother

Sarah. He took Rivkah, she became his wife” (24:67). And how could

Ya’akov have complained to Lavan, “Why have you deceived me” (29:25),

if there had been a marriage ceremony first?

We therefore need to explain: Why did the Patriarchs not observe the

precept of kidushin? And why did Yosef observe it?

�
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[ Sparks of Chasidus [

Rochel lost her own spiritual luxury—the privilege of being

buried in the Cave of Machpeilah—in order to help her

children. This represents the unparalleled quality of the “Jewish

mother” who is always willing to sacrifice her own needs,

spiritual or physical, for the sake of helping her children.

And this is the inner reason why Jewish identity follows the

maternal and not the paternal route.  For even though the father

possesses a greater degree of spirituality—since he has the

privilege of observing more mitzvos than a woman—the quality

of a Jewish mother is nevertheless greater. She is willing to forego

much of that spirituality in order to enable her to raise a family

with tender loving care. And since this quality is even more

quintessentially Jewish than the spirituality of the man, it is the

mother that actually makes her children Jewish.

(Based on Likutei Sichos vol. 30, pp. 239-240)

* Nowadays, the marriage ceremony (kidushin) is carried out by the groom giving the bride an object of value (a ring).  Another permissible method, which is not practiced today,

is for the groom to give the bride a “marriage deed.” This should not be confused with the kesubah, which is a contractual relationship between husband and wife, and not a

document which actually brings the marriage into being.



1 vuag ht' d     2 haghv yz' d     

veusa: uhtnr ejo bt tkh utcrfo/zvu atnrvf,uc' utbfh ,rdk,h

ktprho ejo gk zrugu,hu
1

/ ,rdk,h rujh chgec cachktprho' gs akeji

gk zrugu,hu: )ht( kt pkk,h/kt nktbh kch kjauc njacvatrtv pbhl

gus/ pkk,h' kaui njacv' fnu vchth gmv gah pkhkv
2

: )hc( uhumthux;
t,o/ ktjr abaeo' vumhto hux; ngo crfhu' fsh khaco zv khnhi uzv

kantk' kxnul hshu gkhvo ukcrfo: uha,ju ktphu/fajzr ktjurhu nkpbh

tchu:)hd( t, tprho chnhbu nantk hartk/vct kert, jcru'

hnhbu fbdsantk jcru' ufhui avut vcfur nhuni kcrfv: )hs( afk t,

hshu/f,rdunutjfnhbui' cvafk ujfnv vafhk t, hshu kfl' unsg,' fh

husg vhv fh nbavvcfur' ut; gk ph fi kt a, hnhbu gkhu: )yz(vnktl
vdutk tu,h/nktlvrdhk kva,kj tkh cmr,h' fgbhi abtnr uhtnr tkh

nktl vtkvho cjkuo hgecuduw tbfh vtk ch, tk: hcrl t, vbgrho/
nbav utprho: uhsdu/fsdho vkkuaprho urcho uthi ghi vrg auky, cvo:

)hz( uh,nl hs tchu/vrhnv ngk rtacbu u,nfv chsu: )hy( hsg,h cbh
hsg,h/avut vcfur: do vut hvhv kgo uduw/ag,hs dsgui kmt, nnbu'

avec"v guav bx gk hsu: utuko tjhu veyihdsk nnbu/ag,hs hvuag

THE EXPLANATION

The introduction of marriage via a document or through a valuable

object  etc. (kidushin) at the giving of the Torah was so novel that it could

not have been mimicked or anticipated beforehand. The very notion that

a woman could be “acquired” as a wife with a ring, or through a piece of

paper is so alien to human logic that to practice such an activity before

there was a Divine command to do so would be absurd. Consequently,

while it is true that the forefathers pioneered the observance of many

other mitzvos before the giving of the Torah, they did not do so in the case

of kidushin, for it defied the conventions of their times. 

T O R A S  M E N A C H E M
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KŸń�z	I�e ei® �pi¥r§A r
x́ �I�e m	i−
x§t�̀  W`Ÿ ¬xÎl©r F²pi�n�iÎc�i eī¦a�̀  ziÆ�W�iÎi«¦M
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(When the Divine spirit returned, Ya’akov) said, “Bring them near to me, and I’ll bless them.” 
10 Yisra’el’s eyes had become heavy with age (and) he could not see, so (Yosef) brought (the boys)

near to him, and he kissed them and hugged them. 11 Yisra’el said to Yosef, “I didn’t (even) expect to see

your face, and—look!—God has shown me your children too!” 
12 (After Ya’akov kissed the boys) Yosef took them from (Ya’akov’s) lap (and placed one child to his

right and one to his left, so that he could rest his hands on them and bless them. Yosef stepped back and)

threw himself down on the ground. 13 Yosef then took them both: Efrayim on his right, to Yisra'el’s left,

and Menasheh (the firstborn) on his left, to Yisra’el’s right (so that he would place his right hand on the

firstborn), and he brought (them) close to him. 
14 But Yisra’el stretched out his right hand and placed it on Efrayim’s head, although he was the

younger, and (he placed) his left hand on Menasheh’s head. He guided his hands deliberately (in full

awareness) that Menasheh was the firstborn. 
15 He blessed Yosef and said, “O God, before Whom my fathers Avraham and Yitzchak walked!

O God, Who has looked after me from my birth to this day! 16 May the angel whom (You always sent)

to redeem me from all harm bless these lads! May they be called by my name and the name of my

fathers, Avraham and Yitzchak, and may they increase in the land like fish!” 
17 When Yosef saw that his father was placing his right hand on Efrayim’s head, he became upset.

So he lifted up his father’s hand, removing it from upon Efrayim’s head (in order to place it) on

Menasheh’s head. 18 Yosef said to his father, “Father, that’s not right! This one is the firstborn. Put your

right hand on his head!” 
19 But his father refused. He said, “I know, my son (that he is the firstborn), I know. He too will father

a nation, and he too will be great. But his younger brother will be greater than him, and his children(’s

fame) will spread throughout the nations.” 

However Yosef, who was forced to live in a depraved Egyptian culture,

felt the need to do more than his parents and grandparents. The incident

with Potifar’s wife brought to his awareness all the more, that some extra

measure of personal fidelity was necessary for him, more than that which

was required for Ya’akov, Yitzchak and Avraham. So he decided that even

though it was not possible to genuinely imitate the process of kidushin

before the giving of the Torah, he nevertheless needed to sanctify himself

in some similar way, in order to protect himself from the depravity of his

surroundings. Therefore, he made a note of his marriage to Asnas. 

This record later proved useful when Ya’akov was about to bless

Menasheh and Efrayim before his passing, and the Divine Presence

suddenly departed: 

When Ya’akov asked, “Where did these boys, who are unfit for blessing,

come from?” he did not suspect Yosef of a marital defect. For having lived

with Yosef for 17 years he would have surely discovered any major

marital defect by now.  Rather he was concerned that since the boys had

been born and brought up in the profane atmosphere of Egypt (see Rashi

to 12:19; 20:15), perhaps they were not sufficiently pure to be blessed? 

In response, Yosef showed his father the notes that he had kept for

himself in Egypt, as a sign that he had conducted himself all those years

with an additional degree of purity and holiness (even more than his

parents.) This was sufficient to convince Ya’akov that the boys were

indeed pure, and worthy of blessing.

(Based on Likutei Sichos vol. 30, p. 241ff.)

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

“THIS ONE IS THE FIRSTBORN...” (V. 18)

Menasheh received his name because, “God has caused me

to forget (NaSHaNi) all my hardships and all that was in my

father’s house” (41:51). This expressed how Yosef was pained by

the fact that he found himself in a place which made him forget

his father’s house.  Efrayim was named, because “God has made

me fruitful (hiFRani) in the land of my subjugation” (ibid. 52),

expressing how Yosef had succeeded in Egypt.

Menasheh and Efrayim thus represent the two different

reactions that a Jew has to being in exile.  On the one hand he

longs to leave the exile and return to “his father’s house.” But, on

the other hand, since he finds himself—by Divine Providence—in

exile, he realizes that there is a mission to be carried out there and

he toils to succeed.

Menasheh was the firstborn because first of all a Jew needs to

feel “out of place” in exile, to ensure that he does not assimilate.

But the primary purpose of being in exile is to succeed in Divine

service there—which is why Ya’akov wished to bless Efrayim first.

(Based on Likutei Sichos vol. 15, pp. 432-4)

SECOND

READING

THIRD

READING



1 ,vkho ft' hd     2 ao x' j     3 vuag u' y     4 mpbhv d' y     5 c"r mj' c     6 c"r ao s     7 vuag hc' y     8 haghv n' fu     9 ao fy     01 anutk-t c' h     

kmt, nnbu' ahbjhk t, vtr. uhkns ,urv khartk:uzrgu hvhv nkt
vduho/fk vguko h,nkt cmt, angu' fahgnhs jnvcdcgui uhrj cgne

thkui: )f( cl hcrl hartk/vct kcrl t, cbhu' hcrfoccrf,o' uhtnr

tha kcbu hahnl tkvho ftprho ufnbav: uhao t, tprho/ccrf,u kpbh

nbav' kveshnu csdkho ucjbuf, vbahtho: )fc( utbh b,,h kl/kph

at,v yurj kv,gxe cecur,h' udo tbh b,,h kl bjkv a,ecr cv' uthzu'

zuafo' abtnr ut, gmnu, hux; tar vgku cbh hartk nnmrho ecru

cafo: afotjs gk tjhl/afo nna' vht ,vhv kl jke tjs h,hrv

gk tjhl: cjrchucea,h/favrdu angui ukuh t, tbah afo' b,fbxu fk

xchcu,hvo kvzsuudkvo' ujdr hgec fkh nkjnv fbdsi/ scr tjr afo

tjs' vut vcfurv' ahyku cbhuabh jkeho' uafo kaui jke vut' f,rdunu'

uvrcv ha ku sunho cnert' fh,ah,nu afo
1

' ,ah, aubth kpbh kjkeho'

tjkev afo
2

' srl hrmju afnv
3

thajkeu' kgcsu afo tjs
4

: tar kej,h
nhs vtnurh/nhs gau' agav ngavtnurh/ scr tjr' avhv ms tchu

ctnrh phu: cjrch ucea,h/vht jfn,uu,pk,u: )t( utdhsv kfo/
cea kdku, t, ve. ubx,kev nnbu afhbv' uv,jhktunr scrho tjrho

5
:

)d(urtah, tubh/vht ypv rtaubv aku' akt rtv erhnhnhu
6

: tubh/
fujh' fnu nmt,h tui kh

7
' nruc tubho

8
/ ukthi tubho

9
: h,r at,/rtuhvhh,

kvhu, h,r gk tjhl cfvubv' kaui bahtu, fpho: uh,r gz/cnkfu,' fnu

uh,i gz knkfu
01

/ unh dro kl kvpxhs fk tkv: )s( pjz fnho/vpjz uvcvkv

tarnvr, kvrtu, fgxl' fnho vkku vnnvrho knrum,o/ kfl: tk
,u,r/tk,rcv khyuk fk vh,ru, vkku avhu rtuhu, kl/ unvu vpjz tar

pjz,: fh gkh,nafch tchl tzjkk,/tu,u ao agkv gk hmugh' uvht

vafhbv avhv srfvkvhu, gukv gk hmugh: pjz/ao scr vut' kphfl

hjh u  ,arp - ,hatrc rpx // 348s:yn - yh:jn

�� What did Ya’akov want to tell his sons when he gathered

them round? (v. 1)

RASHI: He wanted to reveal the “End” [of days when Mashiach

would come] but the Shechinah (Divine presence) departed from

him, so he began to speak about other things.

TORAH TEMIMAH: If the Shechinah departed from Ya’akov, then why

did he continue to make numerous prophetic statements among his

blessings to the tribes? Clearly, the Shechinah did not depart from

him completely.  It only left to a sufficient degree to deny Ya’akov

the knowledge of when Mashiach would come, but his other

prophetic abilities were still left intact.

ÀL§A ¼ xFn`¥l » `Ed
d mF́I©A m¹¥k�xÆä�i�e k :m«	iFB
dÎ` «÷�n d¬ i�d«	i F −r�x�f�e
m Ÿ�y¬ �I�e d® �X�p�n¦k�e m	i−
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d¬ �P�d s½�qFiÎl�` Æ l�̀ �xŸ�y	i x�n Ÿ̀³I�e `k :d«�X�p�n i¬ �p§t¦l m	i−
x§t�`Îz�`
u�x−�`Îl�` m½¤k�z�` ai´�W�d�e m½¤k�O¦r Æ mi�d÷�` d³ �i�d�e z®�n i−¦kŸp«�`
Æ i�Y�gÆ
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í ¥a§M�W�n �zi−¦l̈r i¬¦M x½
zFYÎl
̀ Æ m	iÆ
O©M f
g³©R c :f«r̈ x�z¬ i�e z−�̀ �U x�z¬ i

K̈A x
ni�n§l `Ed
d �̀nFi§A oEpi¦k�ẍaE k :`�I
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̀  `̈l m
x§A �̀I
n§k
o¥k§A KEa�` i¥a§M�W�n zi¥A `�Y�wi¥l§q i�x�`

C L A S S I C  Q U E S T I O N S
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THE “END OF DAYS” (V. 1)

Torah Temimah explains that the Shechinah could not possibly have

departed from Ya’akov completely, since he continued to make a series

of prophetic statements in the blessings that followed.  

However, this begs the question: Why did Rashi write, “The Shechinah

departed from him,” instead of stating more specifically that “the

information about the End of Days departed from him,” leaving the rest

of his prophetic powers intact?

It therefore seems that the term Shechinah refers, not to the Divine

revelations which Ya’akov himself was privy to, but rather, to his ability to

make these Godly ideas available in the world around him (v¨y©n�k ih�f§J©v�k).  

In other words, Ya’akov himself never lost the knowledge of when

Mashiach would come, he merely lost the ability to communicate it to

others.  Therefore Rashi did not write that the details of the “End of Days”

departed from Ya’akov, for he was fully aware of them the whole time.

Rather, it is only that “the Shechinah”—his ability to transmit that Divine

inspiration—“departed from him.”

(Based on Likutei Sichos vol. 10, pp 168-9)

�
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RE’UVAIN’S LOSS—YEHUDAH’S GAIN (V. 3-4)

Rashi’s comments here, about how Re’uvain sacrificed the privilege of

priesthood and royalty, seem difficult to reconcile with some of his

statements elsewhere:

a.) No mention is made here that Re’uvain’s birthright was also forfeited

as a result of moving his father’s bed (35:22), and given to Yosef.  Yet this

detail is mentioned explicitly by Rashi on more than one occasion:

Just a few verses earlier, in his commentary to 48:22 (“I have given you

one portion more than your brothers”) Rashi writes that this, “refers to the

birthright, that his [Yosef’s] children will receive two shares.” Similarly, in

Parshas Vayishlach, Rashi writes that Re’uvain was the “firstborn in regard

to inheritance [of his father’s estate], firstborn to perform the sacrificial

service, firstborn regarding the counting of the tribes. The birthright was

only given to Yosef in respect to tribes, in that he founded two tribes

[Efrayim and Menasheh, who each inherited a portion in the Land of

Israel]” (Rashi to 35:23).

Here we see explicitly that Re’uvain also forfeited some of the privileges

of being firstborn, which were passed to Yosef. Why then did Ya’akov

omit this important detail here, and mention only that “You were fit to be

superior over your brothers with the priesthood...and superior with

kingship”?

b.) An even more perplexing question arises when examining the

reason why Yehudah merited to receive the privileges of priesthood and

royalty that Re’uvain lost.  Rashi writes (in his commentary to v. 9, below):

“You withdrew yourself and said, “What will we gain [if we kill our brother

and hide his blood]?” (37:26). So too in the case of Tamar’s execution, he

confessed, “She’s right (in what she says. She became pregnant) from me

(justifiably)” (38:26). Now, if these are the two reasons why Yehudah

indeed inherited Re’uvain’s privileges of priesthood and royalty, then the

matter appears to be grossly unfair on both counts:

�
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20 He blessed them on that day, saying, “(The children of) Yisra’el will (always) bless (their children)

with your (names), saying, ‘May God make you like Efrayim and Menasheh.’” He placed Efrayim before

Menasheh (in his blessing, to indicate that he would take precedence in the order of tribes). 
21 Yisra’el said to Yosef, “Look, I’m going to die. God will be with you, and He will bring you back to

the land of your fathers. 22 (Since you are taking the trouble to bury me) I have given you one portion

more than your brothers, (the city) of Shechem, which I took from the hand of the Amorites with my

sword and with my bow (when they waged war against us after Shimon and Levi killed the people of

Shechem.”)  

[ YY AA ’’ AA KK OO VV BB LL EE SS SS EE SS HH IISS SS OO NN SS BB EE FF OO RR EE PP AA SS SS II NN GG AA WW AA YY [

Y a’akov called for his sons and said, “Gather round and I will tell you what will happen to you at

the End of Days,” (but Ya’akov found himself unable to reveal the time when Mashiach would

come, so he changed the subject). 
2 (He said,) “Sons of Ya’akov, gather round and listen. Listen to Yisra’el, your father!
3 “Re’uvain, you are my firstborn, my strength, (conceived from) my first (drop) of vigor. (You were

worthy of being) privileged with priesthood and privileged with kingship. 4 (But because of your reckless)

haste (which was) like (running) water, when you interfered with your father’s bed, you will not be

4499

[ The Last Word [

Surely, if Ya’akov had indeed revealed the time of Mashiach’s

coming to his children they would have been totally

devastated to hear that they had so long to wait?

When Ya’akov’s sons would hear that Mashiach was not

scheduled to come for a long time, they would have realized that

some considerable additional effort was needed to bring him

sooner—as the Talmud states that through additional merit the

Redemption comes earlier (Sanhedrin 98a).  Thus, Ya’akov hoped

that by revealing that “the End of Days” was a long way off, it

would motivate his children to add substantially in Divine

Service, so as to bring Mashiach sooner.

Nevertheless, despite his good intentions “the Shechinah

departed from him,” and Ya’akov found himself unable to reveal

the “End of Days.” For, ultimately, God wants us to bring

Mashiach through our own efforts, and not through the assistance

of “revelations” from above.

(Based on Likutei Sichos vol. 20, p. 228ff.)

�� What did Ya’akov tell Re’uvain? (v. 3-4)

RASHI: You were fit to be superior over your brothers with the

priesthood...and superior with kingship...but you hastened to display

your anger—similar to water which hastens on its course. Therefore

“you will not be privileged”—you will no longer receive all these

superior positions that were fit for you.

What was the restlessness that you exhibited? You interfered with

your father's bed. Then, you profaned the Shechinah, which would

rest on my bed.

C L A S S I C  Q U E S T I O N S
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ygnu kngkv' ufuku beus p,"j'utku vhv kaui gcr' vhv beus jmhu en".

ujmhu p,"j' uygnu knyv: hmugh/kauinafc' gk ao anmhgho tu,u gk

hsh kcshi uxshbhi' uvrcv sunho ku' to zfr,hlgk hmugh
1

' to tgkv gk

gra hmugh
2

: )v( angui ukuh tjho/cgmv tj,' gk afougk hux;' uhtnru

tha tk tjhu uduw ug,v kfu ubvrdvu/ nh vo' to ,tnr rtucitu hvusv'

vrh kt vxfhnu cvrhd,u' to ,tnr cbh vapju,' vrh kt vh,vabt,i

akhnv' abtnr uvut bgr t, cbh ckvv ut, cbh zkpv uduw' haafr uzcukui

kt vhu nscrho cpbh tjhvo vdsukho nvo' gk frjl angui ukuh vo

aertotchvo tjho: fkh jnx/tunbu, zu ak rmhjv jnx vut chsfo'

ncrf, gauvht' zu tunbu, aku vht' ut,o jnx,o tu,v vhnbu:

nfr,hvo/kaui fkh zhhi/vxhh; ckaui hubh nfh"r
3

/ scr tjr nfr,hvo'

ctr. ndur,o bvdu gmni cfkhjnx' fnu nfuru,hl unuksu,hl
4

' uzv ,rduo

ak tubekux: )u( cxso tk ,ctbpah/zv ngav znrh' fab,ecmu acyu

ak angui kvcht t, vnshbh, kpbh nav'utnru ku zu txurv tu nu,r,'

to ,tnr txurv' c, h,ru nh v,hrv kl' tkhzfr anh cscr' abtnr znrh

ci xkut baht ch, tc kangubh' ukt f,c ci hgec
5

:cevko/fahevhk erj

avut nacyu ak kuh' t, fk vgsv gk nav ugk tvri:tk ,js fcush/
ao tk h,hjs gnvo anh' abtnr ci erj ci hmvr ci ev, cikuh' ukt btnr

ci hgec' tck cscrh vhnho
6

' fab,hjxu cbh erj gk vsufi' btnrci erj

ci hmvr ci ev, ci kuh ci hartk: tk ,js fcush/fcus kaui zfr vut'

ugk frjl t,v mrhl kpra fnscr tk vfcus' utunr t,v fcush tk ,,hjs

gnvo' fnu kt ,js t,o cecurv
7

: fh ctpo vrdu tha/tku jnur utbah

afo'uthbi jauchi fuko tkt ftha tjs' ufi vut tunr cdsgui' uvfh, t,

nshi fthatjs
8

/ ufi cnmrho xux urufcu rnv cho' zvu nsrau/ upauyu'

tbaho vrcv eurttha' fk tjs kgmnu' ctpo vrdu fk tha afgxu gkhu'

ufi uhkns kyru; yr; tsotfk
9

: ucrmubo geruaur/rmu kgeur t, hux;

abert aur' abtnr cfur auruvsr ku/ geru tarhau"r ckg"z' kaui t,

xuxhvo ,ger
01

: )z( trur tpo fh gz/tphku cag, ,ufjv kt ekk tkt

t, tpo' uzvu atnr ckgo nv teuc kt ecvtk: tjkeo chgec/
tprhso zv nzv' akt hvt kuh cnbhi vacyho' uvrh vojkueho/ scr tjr'

thi kl gbhho uxuprho unknsh ,hbueu, tkt nangui' fshahvhu bpumho/

uacyu ak kuh gatu njzr gk vdrbu, k,runu, ukngaru,' b,i ku,pum,u

srl fcus: )j( hvusv t,v husul tjhl/kph avufhj t, vrtaubho

cebyurho' v,jhk hvusv kxud ktjurhu
11

]akt hufhjbu gk ngav ,nr['

uertuhgec cscrh rmuh' hvusv kt t,v fnu,o: hsl cgr; thchl/chnh

sus' utuhch,,v kh gur;
21

: cbh tchl/gk ao avhu nbaho vrcv' kt tnr

cbh tnl' fsrlatnr hmje: )y( dur trhv/gk sus b,bct c,jkv' dur'

cvhu, atuk nkl gkhbut,v vnumht uvncht t, hartk
31

' ukcxu; trhv'

favnkhfuvu gkhvo/ uzvua,rdo tubekux akyui hvt caruht' c,jk,u:

nyr;/nnv ajas,hl cyru; yur; hux;jhv rgv tfk,vu' uzvu hvusv

abnak ktrhv: cbh gkh,/xke, t, gmnl utnr,nv cmg uduw/ ufi

cvrhd, ,nr avusv msev nnbh' kphfl frg rc. uduw' chnhaknv tha

1.) While Yehudah indeed withdrew from the plot to save Yosef, he did

so merely out of financial concerns. He said, “What profit will we gain

if we kill our brother” (Rashi to 37:26), suggesting instead to sell him as

a slave. Re’uvain, on the other hand, planned to save Yosef and

bring him back to his father (see 37:21-22). So it seems absurd that

Yehudah was rewarded for this act with privileges that were taken away

from Re’uvain!

2.) Similarly, when one compares the teshuvah of Yehudah and

Re’uvain, Re’uvain appears to be far superior.  Yehudah’s act of saving

Tamar was unimpressive in that: i.) It was a single moment of teshuvah,

after which we do not find that Yehudah continued to repent.  ii.) If

Yehudah had not confessed he would have caused the innocent death of

Tamar and the children that she was carrying.  In this light, Yehudah’s

confession is hardly an exceptional act of righteousness.

On the other hand, Re’uvain: i.) Continued to do teshuvah for many

years after his “sin,” to the extent that at the sale of Yosef nine years later

he was still “busy with his sackcloth and fasting” (Rashi to 37:29). ii.) Even

his “sin” of moving his father’s bed was a relatively minor matter, which

he did out of respect for his mother.

So why was Yehudah granted Re’uvain’s privileges?

THE EXPLANATION

The distinction between the privileges of priesthood and royalty in

contrast to the birthright is that the former are leadership positions which

involve dealing with other people, whereas the birthright is a personal

privilege. A priest is responsible for blessing the nation (Rashi v. 3), and a

king is responsible for the welfare of his people (ibid. v. 9), but the birthright

is a personal privilege through which the firstborn inherits a double

portion for himself.

T O R A S  M E N A C H E M
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privileged. (For) then, you desecrated (the Divine Presence which) rested above my bed.
5 “Shimon and Levi are (the) brothers (who plotted against Shechem and against Yosef too. Their

murderous use of) weapons has been stolen (from Eisav).
6 “(When the tribe of Shimon will conspire against Moshe), do not let my own (name) be mentioned

with their conspiracy!

“(When Levi’s great-grandson Korach and his colleagues will rebel against Moshe) do not let my

honorable (name) be associated with their (rebellious) congregation!

(Shimon and Levi) killed (every) man (in Shechem) to vent their anger, and they willingly (attempted)

to maim (Yosef who is like) an ox, (the king of animals). 7 Cursed be their wrath, for it is powerful, and

their rage, for it is callous. I will separate them (by denying Levi a share in the land, like the other sons)

of Ya’akov, and I will scatter (both of) them throughout Israel (since the tribe of Levi will be searching for

tithes, and the tribe of Shimon’s source of income will cause them to spread out).”
8 (When Yehudah saw that Ya’akov was rebuking his sons he drew back, so Ya’akov called out to him),

“Yehudah! You (are not like them)! Your brothers will acknowledge you (as their leader). Your hand will

be on the neck of your enemies. Your father’s sons will bow down to you. 9 (From) Yehudah (King David

will emerge, first as) a lion cub (during Sha’ul’s reign, and then a fully grown) lion (when he becomes

king for himself).

“(Even though I suspected you of the plot) to tear (Yosef like) prey, you withdrew yourself (from the

plot), my son, (and you refrained from killing Tamar.  Therefore, your descendant King Shlomo will)

crouch, and rest like a lion (while the Jewish people dwell in safety.  No nation) will dare intimidate him,

as if (he were) a lion. 

T O R A S  M E N A C H E M

When Re’uvain moved his father’s bed he forfeited all of these

privileges, because he demonstrated incompetence at both the personal

and the interpersonal level. 

Re’uvain’s mistake on the personal level was his presumptuousness. He

mistakenly presumed that the presence of Ya’akov’s bed in Bilha’s tent

was an affront to Leah, his mother. 

His error on the interpersonal level was the invasive and hostile manner

in which he carried out his plan. By “charging in” angrily (as Rashi writes)

and moving the bed, he deeply offended his father.

Re’uvain was punished measure for measure for both of these errors.

For his personal miscalculation and presumptuous conclusion about his

father’s bed he forfeited the birthright, which is a personal privilege. For

his angry and hostile approach which caused pain to others, he forfeited

the privileges of priesthood and royalty which, being positions of

leadership, demand a sensitivity to the feelings of other people.

In our verse, Ya’akov only mentions this latter error of interpersonal

insensitivity, “(But because of your reckless) haste (which was) like

(running) water, when you interfered with your father’s bed.” Therefore,

Rashi informs us that for this error in particular, a lack of sensitivity for

others, Re’uvain forfeited the leadership privileges of priesthood and

royalty.  His loss of the birthright for his personal presumptuousness is a

detail mentioned elsewhere.

Based on the above we can also answer our second question, why

Yehudah merited the privileges which Re’uvain lost:

While it may be true that on a personal level Re’uvain’s attempts to save

Yosef and the intensity of his teshuvah were more impressive than

Yehudah’s—nevertheless, with regards to the effect on other people,

Yehudah’s efforts were vastly superior.  For Yehudah actually saved

Yosef’s life, whereas Re’uvain did not.  So too, Yehudah’s few seconds of

teshuvah saved Tamar’s life, whereas Re’uvain’s nine years of teshuvah

did not bring benefit to anybody but himself.  In fact, it could even be

argued that if Re’uvain would not have been so “busy with his sackcloth

and fasting,” he might have been able to save Yosef while the brothers

were busy eating a meal (37:25).

Consequently, when Re’uvain was denied the privileges of priesthood

and royalty for his insensitivity to others, these privileges were granted to

Yehudah. For Yehudah had demonstrated, more than all the other

brothers, an ability to actually help other people.  Therefore, his tribe

merited to inherit the leadership roles of priesthood and royalty.

(Based on Likutei Sichos vol. 15, p. 439ff.)

[ The Last Word [

With all of Re’uvain’s piety, he allowed Yosef to be sold, an

act which eventually gave rise to the Egyptian exile.

Yehudah’s intentions on the other hand may not have been as

pure as Re’uvain’s, but his teshuvah actually saved Tamar’s life,

as well as the lives of her two sons—eventually giving rise to

Mashiach, who is a descendant of Peretz.

From this we can learn how crucial it is not to be satisfied with

one’s own spiritual achievements, but to help other people.  For

it is evident that Re’uvain’s personal piety led the Jewish people

into exile, whereas Yehudah’s care for another Jewish person was

an act which led to the blossoming of Mashiach and Redemption.

(Based on Likutei Sichos vol. 15, p. 446)



1 nkfho-t v' v     2 xbvsrhi v/     3 ,vkho gu' hc     4 hjzetk fj' z     5 thuc hd' z     6 hjzetk ft' f      7 nkfho-c s' c     8 haghv ht' h     9 nakh k' hz     01 eh:     11 ,vkho ehd' z

21 ao efd' t     31 hrnhv c' ft     41 n' yu      51 eht:       61nakh fd' fy      71 gs:       81scrho kd' hj     91 ,bjunt uhjh' ht     02 scrh vhnho-t hc' kd     12 crtah, d' yu

22aupyhoyz' fy     32 ao fj     42 nakh fu' c     52 thuc z' s     62 aupyho v' fz     72 ,vkho enu' y     82 haghv ny' v     92 ao bj' hc     03 hrnhv h' f

,j, dpbu uduw
1
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accck
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ahknurt
3

: uku hev, gnho/txhp, vgnho' avhu"s gher vht chxus'
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5
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uactcj, jrc
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' )uvut kaui jrc uph� thn, jrc uvut kaui zhhi( utxulani
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/

t; zv hev, gnho' txhp, gnho' abtnr tkhu duho hsruau
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' usunv ku ghi

,kgd ktc u,cuz khev, to
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' kecu. enyho acpbhv npbh zeb,v' ucdnrt

sh,chunevu tev,t caueh sbvrsgt ]spuncsh,t[' cnxf, hcnu,
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'

uhfuk vhv kunr evhh, gnho:)ht(txrh kdpi ghrv/b,bct gk tr.

hvusv a,vt nuaf, hhi fnghhi' thahvusv htxur kdpi ghr tjs' uhygbbu

ndpi tj,' unaure tjs ci t,ui tjs:arev/ znurv trufv' eurhh"rt

ckg"z: fcx chhi/fk zv kaui rcuh hhi: xu,v/kaui nhi cds vut' uthi ku snhui

cnert: txrh/fnu tuxr sudn,u nehnh ngprsk
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' vhuach canho
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prenyht' avhv zckui guxe cprenyht' unnmht nzui kacy haafr' uvo

guxeho c,urv' vut atnr nav anj zckui cmt,l uhaafr ctvkhl
81

' zckui

humtcprenyht' uhaafr guxe c,urv ctvkho
91

: uhrf,u gk mhsi/xu;

dcuku hvhvxnul kmhsui/ hrf,u' xupu' fnu ukhrf,h vnafi: )hs( haafr
jnur dro/jnurcgk gmnu,' xuck guk ,urv fjnur jze anyghbhi tu,u

nat fcs: rc. chivnap,ho/fjnur vnvkl chuo uckhkv uthi ku khbv

cch,' ufavut rumv kbuj'ruc. chi v,junhi c,junh vghhru, anukhl ao

prenyht: )yu( uhrt nbujv fhyuc/rtv kjkeu tr. ncurf, uyucv

kvumht phru,: uhy afnu kxck/guk,urv: uhvh/kfk tjhu hartk: knx
gcs/kpxue kvo vurtu, ak ,urv uxsrhgcurhi' abtnr uncbh haafr

husgh chbv kg,ho ksg, nv hgav hartk rtahvont,ho
02

/ nt,ho rtah

xbvsrtu, vgnhs' ufk tjhvo gk phvo: uhy afnu/vaphk afnu' fnu

uhy anho vyu tzbhfo/ utubekux ,rdo cpbho tjrho' uhyafnu kxcuk

nkjnu,' ukfcua njuzu,' avo huacho gk vxpr' uhvhv vtuhc fcua

,j,hu knx gucs: )yz( si hshi gnu/hbeuo ben, gnu npka,ho' fnu fh

hshi vwgnu: ftjs acyh hartk/fk hartk hvhu ftjs gnu' ut, fuko

hshi' ugk anauibct bcutv zu/ ugus ha kpra ftjs acyh hartk' fnhujs

acacyho' vut sus actnhvusv: )hz( aphpi/vut bja' utunr tbh aertu

fi gk ao avut bua; fnuut,v ,aupbu gec
12

: vbual gech xux/fl

srfu ak bja/ usnvu kbja vbualgech xux/ uhpk rfcu tjur/ akt bdg cu'

usudn,u nmhbu canaui' uhkp, uduw t,abh gnush v,ul uduw
22

' uagk vdd

n,u/ utubekux ,rdo fjhuh jurni' ao nhi bjaathi rputv kbahf,u' uvut
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K�x½�cÎi¥l£r Ẃ �g�p Æ o�cÎi�d�i fi :l«�`�xŸ�y	i i¬�h§a�W c−
g
`§M F ®O©r oí�c�i o−�C fh
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10 “(The) stick (of authority) will never leave Yehudah, nor scholars from the feet (of his descendants),

until the coming (of Mashiach)—to whom (kingship) belongs. He will gather the people. 
11 “(In Yehudah’s territory, wine will flow like a fountain such that) a man will harness his donkey to

a (single) vine, or a young donkey to a (single) vine branch (and it will already be loaded to capacity).

(There will be so much wine that a person could) wash his clothes with wine, and his robe with grape

juice. 12 (People will be) red-eyed from wine and white-toothed from (the abundance of) milk.
13 “Zevulun will live (in his territory) by the sea coast. He (will be) at the ships’ port (doing business).

The end of his territory will be at Tzidon.
14 “Yissachar is (like) a donkey with strong bones (because he bears the yoke of Torah. Like a donkey

that journeys day and night) resting (temporarily) between the city borders, (the Torah scholar cannot

rest day or night from Torah study).
15 “(Yissachar) will see that his portion (in the Land of Israel) is good, and that the land is fertile (so

he will not have to work hard.  Consequently), he will bend his shoulders down to bear (the yoke of

Torah) and he will pay his dues by serving (the rest of the Jewish people, teaching Torah Law).
16 “Dan will enact vengeance for his people (against the Philistines) and the tribes of Israel will be as

one (with him. 17 Shimshon, a descendant of) Dan will be a serpent on the road, a viper on the path,

who bites the horse’s heels, so its rider falls backwards (without even having to fight with the rider).
18 (But when Shimshon will be overcome by his enemies, he will say) ‘I hope for your salvation O God!’ 

19 “(As for) Gad, troops will troop forth from him (over the Jordan river to conquer the Land). They

will troop back in their own tracks (to the lands of their inheritance on the other side of the Jordan, and

not one man will be missing from them).

mpgubh' ueruh jurni gk ao aguav vfk jro/ufph,bt' fnu p,i/ hfnui'

htruc: )hj( khaug,l euh,hvw/b,bct ahberupka,ho t, ghbhu' uxupu

kunr zfrbh bt ujzebh bt tl vpgo
32

: )hy( ds dsushdusbu/fuko kaui dsus

vo' ufl jcru nbjo/ uto ,tnr thi dsus ckt abhsk,h"i' ha kunr dsus

ao scr mrhl abh sk,h"i' afi srl ,hcv c, a,h tu,hu,kvfpk cxupv'

uthi hxusv tkt a,h tu,hu,' ufi tnr fmpur kbus
42

' ndzr, uacg,h

bsusho
52

' ao bpk asus
62

' ndzr, haus mvrho' t; hdus hdusbu udsus ndzrv

tj, vo'ufavut nscr ckaui hpgk' thbu fpuk' fnu hdus' hbus' hruo' haus'

hauc' ufavutn,pgk tu npghk tjrho' vut fpuk' fnu h,duss' h,buss'

h,runo' h,cukk'h,guss/ uckaui npghk h,uo utknbv hguss
72

' kaucc hgec

tkhu
82

' naucc b,hcu,
92

/ t;hdusbu vtnur fti thi kaui ahpghkuvu tjrho'

tkt fnu hdus vhnbu' fnu cbhhmtubh
03

' hmtu nnbh/ ds dsus hdusbu/ dsusho

hWar

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

“ZEVULUN WILL LIVE BY THE SEA COAST...” (V. 13)

Z evulun would engage in business and provide food for the tribe

of Yissachar, who would engage in Torah study. (Rashi to v. 13)

Until we reach the time when the nations will provide for the

Jewish people (Brachos 35b)—after the coming of Mashiach—the

majority of the Jewish people fall into the category of Zevulun, rather

than Yissachar. Since this state of affairs is Divinely orchestrated, it

follows that God’s plan for creation must be carried out to a greater

extent by the businessman than the Torah scholar—for otherwise,

God would have made a world with more Torah scholars than

businessmen. This is because the ultimate purpose of creation is that

“God desired a home in the lowest realms” (Tanchuma, Naso 7:1), and it

is predominantly the businessman who works in those lowest realms,

with the intention of elevating them to a higher purpose.

(Based on Likutei Sichos vol. 30, p. 137)

“DAN WILL ENACT VENGEANCE...” (V. 16)

The tribe of Dan was well populated, and they traveled last. If

anyone lost property, they would return it. (Rashi to Bamidbar 10:23)

Dan typified the quality of kabalas ol (“accepting the yoke” of

Heaven), which brings a person to push aside his own rational and

emotional feelings towards Torah observance, and fulfill God’s laws

with total obedience and submission. Thus the tribe of Dan put aside

their own interests to help gather in the lost property of others.

At first glance, kabalas ol appears to be an inferior form of Divine

service, for it demands the negation of one’s higher, more

sophisticated faculties. Nevertheless, just like the foot—which has no

mind of its own—actually supports the heart and brain, likewise the

quality of kabalas ol is the spiritual support on which a person’s

Divine service needs to be built.

(Based on Likutei Sichos vol. 1, pp. 104-5)

FIFTH

READING



1 ,vkho gz' f     2 ahr vahrho t' j     3 pv:     4 aupyho s' u     5 hd/     6 ehy/     7 cnscr fs' hz     8 evk, d' hj     9 hrnhv c' hc     01 kghk fj' hs     11 ao hd' hs_yu     21 aofu'd

31 haghv bj' hs     41 thuc d' d     51 cnscr ks' h     61 ao j     71 ku:     81 aupyho ft' ft     91 anutk-t hs' nz     02 haghv kd' fd     

hdusu vhnbu' ahgcru vhrsi go tjhvoknkjnv fk jku. gs abfcav

vtr.: uvut hdsgec/fk dsushu haucu gk gecokbjk,o akeju cgcr

vhrsi' ukt hpes nvo tha: gec/csrfi ucnxhku,o avkfuhaucu' fnu

ugecu,hl kt busgu
1

' ufi cgech vmti
2

' ckaui kg"z ,rmht"x:)f(ntar
anbvkjnu/ntfk vct njkeu ak tar hvt ani' ahvhu zh,honrucho

cjkeu' uvut nual ani fnghi/ ufi crfu nav uyuck cani rdku' fnu

aabhbu cnbju,
3

' pgo tj, vumrfu tbah kuseht kani ufuw: )ft( thkv
akjv/zu ceg, dhbuxr' avht ekv kcak phru,hv' fthkv zu avht ekv

kru./ thkvakujv' thkv naukj, kru.: vbu,i tnrh apr/f,rdunu/

scr tjr' gk nkjn,xhxrt b,bct' ukej, gnl gar, tkpho tha ncbh

bp,kh uduw
4

' uvkfu aoczrhzu,' ufi btnr ao kaui akuj' cgne aukj

crdkhu/ vb,itnrh apr/ gk hsoaru scurv ucre ahrv/ urcu,hbu srauvu

gk huo ecur, hgec' fagrgr gau gkvngrv' cnxf, xuyv
5

/ u,rdunu

h,rnh gschv' hpuk jcku' uvut husv gk jkeutnrho btho uacj: )fc( ci
pr,/ci ji' uvut kaui trnh' tprhui bnyhhv krchangui' cxu; cct

nmhgt
6

: ci pr, gkh ghi/jbu byuh gk vghi vrutv tu,u:cbu, mgsv
gkh aur/cbu, nmrho vhu mugsu, gk vjunv kvx,fk chphu'ucbu,

vrcv mgsv fk tj, utj, cneuo a,ufk krtu,u nao/ )s�t(/ gkh aur/

gk rthh,u' fnu taurbu ukt eruc
7

/ unsrah tdsv ha rcho' uzv buyv khhac

vnert:pr,/ ,h"u acu vut ,eui vkaui' fnu gk scr, cbh vtso
8

: aur/

fnukaur/ gkh aur/ cachk kaur/ u,rduo ak tbuekux cbu, mgsv gkh aur'

,rhi acyhihpeui ncbuvh ufuw' uf,c cbu,' gk ao cbu, nbav' cbu,

mkpjs' abyku jke cabhgcrh vhrsi/ crh shxdh hux;' pur, kaui prhv

urchv/ uha nsrah tdsv cuvn,hacho gk vkaui' cagv act gau kert,

hgec' cfuki esnu vtnvu, kkf,kpbh cbhvo kva,juu,' ucrjk f,hc bda

hux; urjk uha,juu/ tnr hux;' rag vzvghbu rnv' ant h,i ghbu ctnh'

hmt kpbhv uarcc eun,u kfxu,v' uvut acrfutchu ci pur,' vdsk,

gmnl hux; gkh ghi ak gau' kphfl zfh, kdsukv: cbu,mgsv gkh aur/
kvx,fk cl cmt,l gk nmrho/ ugus srauvu kgbhi akt hakuyczrgu ghi

vrg/ ut; facrl nbav utprho' crfo fsdho athi ghi vrg auky,cvo:

)fd( uhnrrvu urcu/uhnrruvu tjhu' uhnrruvu puyhpr uta,u ktxru'

kauiuhnrru t, jhhvo: urcu/bgau ku tjhu tbah rhc' uthi vkaui vzv

kaui pgku' atofi vhv ku khbes ur̈c̈U fnu vnv nh nrhcv tar rcu uduw'

ut; to kaui rchh,jmho vut' fi vhv ku kvbes' uthbu tkt kaui pugku'

fnu anu anho
9

' avut kauivuanu' ufi rnu ngy' avut kaui vurnu' tkt

akaui vurnu uvuanu gk hshtjrho' ukaui anu' rnu' rcu' ntkhvo vo'

naunnho t, gmno' b,runnungmno' bgau tbah rhc/ ufi sunu huach th'

fnu bsnu/ ufi ,rdo tubekuxubenuvh: cgkh jmho/akaubo fj.'

u,rdunu nrh pkdu,t' kaui u,vh vnjmv'tu,i avhu rtuho kjkue gnu

bjkv: )fs( u,accth,i ea,u/b,hacv cjuze:ea,u/jzeu: uhpzu
zrgh hshu/zu vht b,hb, ycg, gk hsu' kaui zvc nupz/ zt,vh,v ku nhsh

vec"v avut tchr hgec' unao gkv kvhu, rugv tci hartk'geri ak

hartk' kaui tci vrtav' kaui nkfu,/ utubekux t; vut fl ,rdnu/u,ac/

u,c, cvui bchtu,hv' vjkunu, tar jko kvo/ gk sehho turhh,t

cx,rt',uxp, vut ukt nkaui gcrh acnert/ uauh c,uept rujmbhv'

,rduo ak cth,iea,u/ ufl kaui v,rduo gk vgcrh' u,ac bcuth,u'

cachk ath,bu ak vec"vvh,v ku kea, ukncyj' cfi h,rnt svc gk

srguvh' kfl uhpzu zrugh hshu' kauipz: tci hartk/kaui buyrheui' tc

uci tcvi ucbhi' hgec ucbhu: )fv( ntktchl/vh,v kl zt,' uvut hgzrl:

ut, ash/ ugo vec"v vhv kcl fakt ang,kscrh tsub,l' uvut

hcrfl: crf, asho urjo/crf,t stct ustnt/ fkunrh,crfu

vnukhsho uvhuksu,' ahvhu vzfrho nzrhghi yhpv vrtuhhv kvrhui'

uvbecu, kt hafku t, rjo akvi kvphk gucrhvi: asho/hrv hhrv

n,rdnhbitha,sth ha,sh' t; asho fti gk ao avzrg hurv fj.:
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20 “From Asher(’s land) will come rich food, and he will provide royal delicacies.
21 “Naftali(’s land will yield fruit like) a gazelle (that has just been freed and) runs quickly, for which

(the people) will give thanks and blessing.
22 “Yosef is a charming son, a son whose charm impresses the eye (that sees him. Egyptian) girls would

step (along a wall) to gaze at his (beauty. 23 His brothers) made him bitter, quarreled with him and hated

him. (They were) men (with tongues) like arrows. 24 But (in spite of that) his power was firmly established

and (a golden ring) was placed on his finger, through the hands of (God), the Mighty One of Ya’akov,

and from there (he rose) to royalty (and was) the provider of Israel.
25 “(All this came to you) from the God of your father, and He will (continue to) help you. (Your heart

was) with God (when you refused to listen to Potifar’s wife, and therefore) He will bless you (with) the

blessings of the heavens above, and the blessings of the depths that lie below, the blessings that fathers

and mothers (need).
26 “The blessings (which God gave) to your father surpassed the blessings (which He gave) to my

parents, (for He gave me an unlimited blessing, reaching) to the end of the world’s hills. May (all these

blessings) be on Yosef’s head, the man who was separated from his brothers.
27 “Binyamin(’s descendants will be ‘grabbers,’ like) a wolf that (grabs and) tears his prey. (From him,

Sha’ul will arise) in the morning (of Israel’s history and) he will devour plunder. In the evening (of Israel’s

history, Binyamin’s descendants, Mordechai and Esther,) will divide the spoil (of Haman).”

)fu(crf, tchl dcruuduw/vcrfu, acrfbh vec"v dcru uvkfu gk

vcrfu, achrl t, vurh: gs,tu, dcg, guko/kph avcrfu, akh dcru

gs xu; dcukh dcgu, guko' ab,i khcrfv prumv ckh nmrho' ndg, gs sw

emu, vguko' abtnr uprm, hnv uesnvuduw
01

' nv akt tnr ktcrvotchbu

ukhmje/ ktcrvo tnr ku at bt ghbhl urtv uduwfh t, fk vtr. tar t,v

rutv kl t,bbv
11

' ukt vrtvu tkt tr. hartk ckcs/khmje tnrku fh kl

ukzrgl t,i t, fk vtrmu, vtk uvehnu,h t, vacugv uduw
21

'zvuatnr

haghv uvtfk,hl bjk, hgec tchl
31

' ukt tnr bjk, tcrvo: ,tu,/
tanuk".' fl jcru nbjo ci xrue: vurh/kaui vrhui' avurubh cngh tnh'

fnuvurv dcr
41

: gs ,tu,/gs emu,' fnu uv,tuh,o kfo kdcuk esnv
51

'

,,tu kctjn,
61

: ,vhhi/fuko krta hux;: bzhr tjhu/prhat stjuvh'

abcsk ntjhu' fnuuhbzru nesah cbh hartk/ bzuru tjur/ urcu,hbu srau

u,ac cth,i ea,u' gkfcha, hmru cta, tsubhu' ueurtu ea, gk ao

avzrg hurv fj./ uhpzu zrugh hshu/fnu uhpumu' ahmt vzrg nchi tmcgu,

hshu/ nhsh tchr hgec/ abrt,vku snu,shuebu ak tchu ufuw' fsth,t

cxuyv
71/utubekux ,rdo ,tu, guko' kaui,tuv ujnsv' udcgu, guko

kaui nmueh tr.' )uvo vcrfu,( ajns,i tnuuvzehe,u kecko:

)fz(cbhnhi ztc hyr;/ztc vut tar hyr;/ bct gk ahvhug,hshi kvhu,

jypbhi' ujyp,o kfo tha ta,u
81

' cpkda cdcgv/ ubct gk atukahvhv bumj

ctuhchu xchc' abtnr uatuk kfs vnkufv uduw uhkjo cnutc uctsuouduw

ucfk tar hpbv hrahg
91

: ccer htfk gs/kaui chzv uakk' vn,urdo

gstv/ugus ha ku sunv ckaui gcrh,' tz juke gs akk
02

/ ugk atuk vut

tunr' agnsc,jk, cueri )x"t prhj,i( uzrhj,i ak hartk: ukgrc
hjke akk/t;na,aeg anai ak hartk' gk hsh bcufsbmr ahdko kcck:

hjke akk/nrsfhutx,r avo ncbhnhi' hjkeu t, akk vni' abtnr vbv

ch, vni b,,h ktx,r/utubekux ,rdo gk akk vfvbho cesah vnesa:
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[ Sparks of Chasidus [

YOSEF THE “UPPER TZADIK,” AND BINYAMIN THE “LOWER TZADIK”

A tzadik (perfectly righteous individual) is a person who causes

God to be revealed in this world.  Generally speaking, there are

two possible ways of achieving this goal: One approach is that the

tzadik can act as a holy “channel” through which Godly revelation is

brought into the world from the heavens above.  A second approach

is for the tzadik to work with the earth below, transforming the world

itself to become open and receptive to Godly revelation from above.  

This, says the Zohar (I 153b), is the key distinction between Rochel’s

two sons, Yosef and Binyamin.  Both were tzadikim who brought

revelation to the world. But Yosef was the “upper tzadik” who

channeled that revelation from heaven to earth, whereas Binyamin

was the “lower tzadik” who worked to render the earth itself

receptive to spirituality.

These spiritual characteristics were also recognizable in their

physical lives.  Yosef was the “provider” of Egypt, who channeled

God’s immense blessings into the world, to feed and sustain millions

of people.  Binyamin, on the other hand, is described as a “grabber”

(see v. 27 and Rashi ibid.), since his holy task was to “seize” hold of the

physical world and win it over to the side of holiness

(Based on Likutei Sichos vol. 25, pp. 281-2 and sources cited loc. cit)

SIXTH

READING



1 aupyho hy' yu     2 scrho fc' c     3 uhert fd' ky

)fj( uzt,tar scr kvotchvo uhcrl tu,o/uvkt ha nvo akt crfo

tkt ebyri' tkt fl phruau'uzt, tar scr kvo tchvo nv abtnr cgbhi/

hfuk akt crl krtuci angui ukuh',knus kunr uhcrl tu,o' fuko cnang:

tha tarfcrf,u/ crfv vg,hsvkct gk fk tjs utjs: crl t,o/kt

vhv ku kunr tkt tha tar fcrf,u crltu,u' nv ,knus kunr crl tu,o'

kph ab,i khvusv dcur, trh' ukcbhnhi jyhp,uak ztc' ukbp,kh eku,u ak

thkv' hfuk akt fkki fuko cfk vcrfu,' ,knus kunrcrl tu,o: )fy( btx;
tk gnh/gk ao anfbhxhi vbpau, tk neuo dbhz,i' ahatxhpv ckaui gcrh

avht kaui vfbxv' fdui uthi tha ntx; tu,o vch,v
1

'utxp,u tk ,ul

ch,l
2

' ctxpfo t, ,cut, vtr.
3

' vfbx,o kch, npbh vdanho/ctxpfo t,

ngahfo/ ufk txhpv vtnurv cnh,v t; vht kaui vfbxv: tktc,h/go

tcu,h: )kd(uhtx; rdkhu/vfbhx rdkhu: uhdug uhtx;/unh,v ktbtnrv cu'
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�� What was unusual about Ya’akov’s passing? (v. 33)

RASHI: The Torah makes no mention of his death. Our Sages of

blessed memory said, “Ya’akov our father did not die.”

TALMUD: R’ Nachman and R’ Yitzchak were sitting at a meal.

R’ Nachman said to R’ Yitzchak, “Please say some words [of Torah].”

He replied, “R’ Yochanan said that one should not speak while

eating, in case the food enters the windpipe before reaching the

gullet, which would be dangerous.” After the meal he added,

“R’ Yochanan said, ‘Ya’akov our father did not die.’” 

[R’ Nachman] objected, “Was it for nothing that he was eulogized,

embalmed and buried?”

[R’ Yitzchak] replied, “I will expound a verse [for you]! It is written,

‘“My servant Ya’akov, do not fear!” says God. “O Israel, do not be

afraid! For I will save you from afar, your descendants from the land

of their captivity”’ (Jer. 30:10). 

The verse equates [Ya’akov] with his descendants, to teach us: just

as his descendants are alive, he too is alive” (Ta’anis 5b).
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YA’AKOV’S PASSING (V. 33)

How is the student of scripture, which includes a child learning

Chumash for the first time, supposed to understand Rashi’s statement that

“Ya’akov did not die,” when the Torah states that he “breathed his last,

and his (soul) was gathered in to his people” (v. 33)?

Even the Talmud itself—Rashi’s source for this statement—objects,

“Was it for nothing that he was eulogized, embalmed and buried?” and

proceeds to offer a solution from scripture.  How could Rashi possibly

expect the reader to understand this concept unaided? And why did

Ya’akov in particular merit eternal life, more than the other Patriarchs?

THE EXPLANATION

Rashi did not clarify any matter which he felt the student would be able

to work out for himself with simple logic and a knowledge of Rashi’s

earlier comments. Earlier, in Parshas Bereishis, we also find an individual

of whom “the Torah makes no mention of his death.” On the verse,

“Chanoch... was no longer (around), for God had taken him” (above 5:24),

Rashi comments, “He was a righteous man, but he could easily be swayed

to evil, so God took him away quickly, causing him to die before his time.

Therefore, the Torah describes his death in an unusual fashion, writing

that he was ‘no longer (around)’ in the world to complete his allotted

number of years.”

From here the student of scripture has already learned that the Torah

will sometimes avoid using the term “death” to indicate that a person

passed away in unusual circumstances, such as in the case of Chanoch

who was “taken away” early by God to save him from becoming wicked. 

Thus the reader will understand that the Torah took a similar approach

in the case of Ya’akov’s passing: Like Chanoch, Ya’akov also passed away

�
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28 These are all the twelve tribes of Israel, and this is what their father spoke to them. 

(In addition to rebuking Reu’vain, Shimon and Levi,) he blessed them (too. He blessed each son) with

the blessing (that fitted) him, (and) he (also) blessed (all of his sons with all of the blessings, in general). 

[ YY AA ’’ AA KK OO VV PP AA SS SS EE SS AA WW AA YY [

H e instructed them, saying to them, “I (will soon die and my soul) will be gathered in to (be with

the souls of) my people. Bury me with my fathers in the cave which is in Efron the Chitite’s

field, 30 in the cave that’s in the field of Machpeilah, facing Mamre in the land of Cana’an—the

field which Avraham bought from Efron the Chitite as a burial plot. 31 They buried Avraham and his wife

Sarah there, they buried Yitzchak and his wife Rivkah there, and I buried Leah there. 32 The purchase of

the field, and its cave, from the sons of Cheis (still stands).” 
33 As Ya’akov finished commanding his sons, he gathered his legs onto the bed, breathed his last, and

his (soul) was gathered in to (be with the souls of) his people. 

younger than expected, at the age of 147, well before the age of 180 at

which his father Yitzchak passed away. And Ya’akov himself testified to

the shortness of his own life: “(Compared to) the days of my fathers’

lives... the days of my life have been few” (47:9 above).

However, this is as far as the comparison between Ya’akov and

Chanoch extends. For the Torah does in fact refer to Chanoch’s passing,

albeit in an unusual fashion (“he was no longer (around)”), whereas no

specific mention is made of Ya’akov’s actual death. And clearly, Ya’akov

did not pass away because he would “easily be swayed to evil,” like

Chanoch.  Why then does, “the Torah make no mention of his death”?

The answer to this question can be found in another detail in Parshas

Bereishis: After ignoring God’s warning “You must not eat from the Tree

of Knowledge of good and evil, for on the day that you will eat from it you

will certainly die” (2:17), it was decreed upon man that “you are (from the)

soil, and to soil you will return” (3:19). I.e. the phenomenon of death was

introduced as a direct result of the sin of the Tree of Knowledge.  

Thus, it follows that when Rashi tells us that “Ya’akov our father did not

die,” it means—at the literal level—that unlike man in general, Ya’akov’s

passing was not a result of the sin of the Tree of Knowledge. I.e. Ya’akov

was such a unique and pious individual that he had no connection with

evil or sin whatsoever.

But, this begs the question: Surely Avraham and Yitzchak were also very

great individuals. Why does the Torah state that they “died”?

T O R A S  M E N A C H E M

49:29

[ The Last Word [

After Ya’akov had finished blessing each of his sons individ-

ually, he then repeated all the blessings to each of his sons

(Rashi to v. 28). This teaches us that, while we each have our own

areas of Divine service in which we excel, it is important that

each person should encompass, to some extent, all aspects of

Jewish life. Thus, the businessman needs to set aside times for

Torah study, just as the Torah scholar needs to be charitable.

Of course, it is only natural that a person might lack enthusiasm

in those areas in which he does not excel. Therefore, after

Ya’akov blessed each son according to his specific talents, he

repeated all of the blessings to each of his sons, so they would

have the enthusiasm to fulfill all of the diverse responsibilities that

a Jew is challenged with.

(Based on Likutei Sichos vol. 25, p. 290ff.)

[ Sparks of Chasidus [

God is unlimited; the world is limited—and the Torah is the

interface between them. For the Torah deals with worldly

matters, and yet it remains the undiluted wisdom of God.  The

Torah says, “I will show you how to carry out God’s infinite will,

on the world’s limited terms.”

But why must the Torah “bend” to the world?  Why can the

Torah not override the world if it gets in the way?  

This could be for one of two possible reasons: a.) The world will

not allow it. Or, b.) The Torah does not wish to override the

world, because the Torah wishes all its activities to be at peace

with God’s creations.

This point was disputed by R’ Nachman and R’ Yitzchak in the

Talmud. R’ Nachman found it difficult to accept that “Ya’akov our

father did not die,” because the world does not allow such things

to occur. The Torah itself states that he was eulogized, embalmed

and buried, which surely proves that the Torah recognizes the

real limitations of this world, that a person cannot live forever!

To this R’ Yitzchak replied, “I will expound a verse [for you]!”

I.e. the same Torah which, at the literal level, says that Ya’akov

was buried, can also be expounded to reveal a deeper truth, that

Ya’akov is still alive. This is not a contradiction, but rather two

different perspectives of reality: On the one hand the Torah

wishes to act within the world’s limitations; but for those who are

capable of appreciating a deeper perspective, it will be evident

that Torah is not constrained by the world’s limitations at all. 

Thus, while it is natural for a Jew to feel that he is subject to the

limitations of the world at large, he should know that if he would

“refocus” his attitude, he would see that the Torah truly

transcends the world and all of its limitations. 

After all, how else could you explain the existence of the Jewish

people against all odds for over two thousand years?

(Based on Likutei Sichos vol. 35, p. 223ff.)



1 ,gbh, v:     2 anu, ft' kd     3 xuyv hd/     4 rWv fu/     5 ku:     6 xuyv hd/

utnru rz"k hgec tchbu kt n,
1

: )c( kjby t, tchu/gbhi nrej,canho

vut: )d( uhnktu ku/vakhnu ku hnh jbhy,u gs anktu ku trcgho huo:

uhcfu tu,u uduw/trcgho kjbhyv uakaho kcfhv' kph actv kvo crfv

krdku'afkv vrgc uvhu nh bhkux n,crfhi: )v( tar frh,h kh/fpauyu'

fnu fh hfrvtha
2

/ unsrau
3

' gus n,hhac gk vkaui fnu tar ebh,h' tnr

rch gehct
4

favkf,hkfrfh vho vhu eurhi knfhrv fhrv/ ugus nsrau kaui

frh' sdur' abyk hgec fkfx; uzvc avcht nch, kci' ugav tu,u frh'

utnr kgau' yuk zv cachk jkelcngrv: )u( ftar vachgl/uto kt

cachk vacugv kt vhh,h nbhjl' tck hrtkunr gcur gk vacugv' akt

htnr to fi tgcur gk vacugv abacg,h kl' akttdkv gk kaui veusa

atbh nfhr gus; gk acgho kaui' ut,v thbl nfhr cu'fsth,t cnxf,

xuyv
5

: )h( dri vtys/nue; tyshi vhv/ urcu,hbu srau
6

gk aovnturg'

actu fk nkfh fbgi ubahth hangtk knkjnv' ufhui artu f,ru ak hux;

,kuh ctrubu ak hgec' gnsu fuki u,ku cu f,rhvo' uvehpuvu f,rho fduri

vnue;xhhd ak eumho: )hc( ftar muo/nvu tar muo: )hd( uhatu t,u
cbhu/ukt cbhcbhu' afl muo' tk hat ny,h kt tha nmrh ukt tjs ncbhfo

avo ncbu, fbgi'tkt t,o' uecg kvo neuo' dw knzrj' ufi ktrcg

ruju,' ufxsri knxg njbv aksdkho becgu fti/ kuh kt hat' avut g,hs

Rashi did not feel obliged to address this point for, at the literal level, it

is self-understood that each individual tzadik (righteous person) has his

own unique qualities that another does not have.

On the other hand, perhaps one could argue that a tzadik’s purity can

be seen through his children.  Thus the births of Yishma’el and Eisav

indicated some very subtle, undesirable qualities in their respective

fathers.  Only Ya’akov, who produced twelve righteous sons had the

absolute purity to be totally disconnected from the sin of the Tree of

Knowledge, so it can only be said of him that he truly did “not die.”

(Based on Sichas Shabbos Parshas Vayechi and Shemos 5746)

T O R A S  M E N A C H E M

hjh u  ,arp - ,hatrc rpx // 358dh-t:b

Îz�` Æ ei�c̈a£rÎz�̀  s³�qFi eÆ©v�i�e a :F «lÎw
X	I�e ei− ¨l¨r �J§a¬ �I�e ei®¦a�̀
:l«�`�x Ÿ�y	iÎz�` mi−�`§tŸ «x�d E ¬h�p
g« �I�e ei® ¦a�`Îz�` hŸ −p�g«©l mi½�`§tŸx́�d
E ¬M§a	I�e mi®�h�p�g«
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Y osef fell on his father’s face, wept over him and kissed him. 
2 Yosef commanded his staff of physicians to embalm his father, and the physicians embalmed

Yisra’el (with spices). 3 After forty days—which is how long embalming takes—the Egyptians

mourned him for (a further thirty days, totaling) seventy days. 
4 When the period of mourning for him had passed, Yosef spoke to Pharaoh’s household, saying, “If I

have now found favor in your eyes, speak now directly to Pharaoh and tell him, 5 (that) My father bound

me by an oath, saying, ‘Look, I am (soon) going to die. You should bury me in my grave which I dug for

myself in the land of Cana’an.’ So now, please let me go and bury my father, then I’ll return.”
6 “Go and bury your father,” Pharaoh said, “as he had you swear.” 
7 So Yosef went to bury his father. All Pharaoh’s servants, the senior members of his house, and all

the senior (ministers) of the land of Egypt went with him, 8 together with Yosef’s entire household, his

brothers and his father’s household. They only left behind their young children, flocks and cattle in the

land of Goshen. 9 Chariots and horsemen also went along, so the entourage was very large. 
10 When they reached Goren-Ha’atad, which is on the other side of the Jordan, they made a very

grandiose and intense eulogy there. Then (Yosef) designated a mourning period of seven days for his

father. 11 When the Cana’anites, the local inhabitants, saw the mourning at Goren-Ha’atad they said,

“This is an intense mourning for the Egyptians.” Therefore, they named (the place), which is on the other

side of the Jordan, Avel Mitzrayim (“Mourning of Egypt”). 
12 (Ya’akov’s) sons did for him exactly as he had instructed them (not to allow any Egyptian or even

one of Ya’akov’s grandsons to carry him). 13 His sons carried him to the land of Cana’an, and they buried

�� Did all of Ya’akov’s sons carry him? (v. 13)

RASHI: Ya’akov ordered, “Levi shall not carry it because he [i.e. his

tribe] is destined to carry the Ark. Yosef shall not carry it because he

is a king. Menasheh and Efrayim shall carry instead of them.”

PANE’ACH RAZA: Ya’akov only told Yosef, “Carry me out of Egypt,

and bury me in their grave” (47:30), but he did not insist that Yosef

should carry him throughout the entire journey. Note that Ya’akov

did not say, “Carry me out of Egypt all the way to the land of

Cana’an.”

CHIZKUNI: Moshe was from the tribe of Levi, so how is it that he

carried Yosef’s coffin (Shemos 13:19)? In truth, however, Moshe did not

need to carry the coffin, for it miraculously carried itself.

C L A S S I C  Q U E S T I O N S

5500

WHY DID YOSEF AND LEVI NOT CARRY THEIR FATHER’S

COFFIN? (V. 13)

Rashi explains the various reasons why Levi and Yosef did not carry

their father’s coffin from Egypt to its resting place in the Cave of

Machpeilah. However, Rashi’s explanation appears to contradict an

explicit verse:  Of all his sons, Ya’akov instructed Yosef alone, “Carry me

out of Egypt, and bury me” (47:30). How is this to be reconciled with

Rashi’s comment here that Yosef did not carry his father’s coffin?

Another problem concerns Rashi’s comment that Levi did not carry the

coffin because “he is destined to carry the Ark.” This refers to the fact that

the tribe of Levi was given the privilege of carrying the Holy Ark while the

Tabernacle was in transit.  

But why was Levi denied the privilege of observing the mitzvah of

burying his father because of something that would happen to his

descendants several generations later?

THE EXPLANATION

Rashi himself indicates the solution to the above problems by stressing,

“Menasheh and Efrayim shall carry instead of them.” With this turn of

phrase—which is not found in Rashi’s source text, the Midrash—Rashi

indicates that Menasheh and Efrayim did not merely fill a void left by Levi

and Yosef, but they acted as shluchim (agents) on their behalf. In other

words, Levi and Yosef did not shirk their responsibility of carrying their

father’s coffin, but rather, they appointed somebody else to do it for them.

In Jewish law, a shliach is not merely a representative who carries out an

act instead of a person; rather, when the shliach does an activity on behalf

of a person it is as if the person did it himself.

Based on the above we can explain a further difficulty with Rashi’s

comment.  A few lines earlier Rashi wrote that Ya’akov forbade any of his

grandsons from carrying his coffin (Rashi to v. 13). This begs the question:

Why were Menasheh and Efrayim exceptions to this rule?  

However, based on the above explanation we can understand that

Menasheh and Efrayim were merely shluchim of Yosef and Levi.  Thus,

�
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1 hcnu, xv:     2 ,bWc anu,' c/

kat, t, vtrui/ uhux; kt hat' avutnkl/ nbav utprho hvhu ,j,hvo'

uzvu tha gk sdku ctu,u,' ctu, anxr kvotchvo khat ny,u: )hs( vut
utjhu ufk vgukho t,u/cjzr,i fti veshotjhu knmrho vgukho t,u'

ucvkhf,i vesho nmrho ktjhu' abtnr uhgku t,u fkgcsh prgv uduw utjr

fl fk ch, hux; utjhu' tkt kph artu fcus agau nkfhfbgi' a,ku

f,rhvo ctrubu ak hgec' bvdu cvo fcus: )yu( uhrtu tjh hux; fhn,
tchvo/nvu uhrtu' vfhru cnh,,u tmk hux;' avhu rdhkho kxgus gk

aukjbuak hux;' uvhv nerci cachk fcus tchu' unan, hgec kt erci:

kuhaynbu/ant haynbu/ ku n,jke kgbhbho vrcv' ha ku nana ckaui

ceav ukaui vkuth'fdui ku hvhv fscrl' ku angbh' uku vutkbu' ku n,bu/

uha ku nana ckaui toutukh' fdui ku jfnu' ku veac, knmu,h' uku tbfh

auek gk fph/ uha ku nanackaui ant' ku haynbu' uthi ku gus sunv

cnert' uvut kaui tukh' fnu tukh kt,kl vtav tjrh' kaui ant vut/

uha tukh kaui ceav' fdui tukh hrtv vw cgbhh'tukh hahc vw tu,h' vrh vut

fnu ku hvh fscrl/ uha tukh kaui to' tukh ha jnahomsheho: )yz( uhmuu
tk hux;/fnu uhmuo tk cbh hartk' muv knav uktvri kvhu,akujho tk

cbh hartk' t; zv' uhmuu tk akujo' kvhu, akhj tk hux; kunr ku fi/ut,

nh muu' t, cbh ckvv' avhu rdhkhi tmku' abtnr uvut bgr t, cbh ckvv:

tchl muv/ahbu cscr npbh vakuo' fh kt muv hgec fi' akt bjas hux;

cghbhu
1

:)hz( at bt kpag gcsh tkvh tchl/to tchl n, tkuvhu

ehho' uvo gcshu
2

:)hj( uhkfu do tjhu/nux; gk vakhju,: )hy( fh
v,j, tkvho tbh/antcneunu tbh' c,nhv' to vhh,h rumv kvrg

the fact that they carried the coffin would not have been objectionable to

Ya’akov as they did not represent themselves at all, but rather, the ones

who sent them.

LEVI’S REPRESENTATION

While the above explanation is satisfactory at the literal level, one detail

remains somewhat perplexing:  The fact that Yosef was represented by

one of his sons is logical, but why was Levi represented by Menasheh or

Efrayim, one of Yosef’s sons?

In order to solve this problem, let us first turn to the question of

Chizkuni: Why was Moshe allowed to carry Yosef’s coffin when he left

Egypt, if Moshe too was from the tribe of Levi? (Chizkuni’s answer, that

the coffin carried itself, does not seem to be based on scripture.)

Rather, the answer can be understood based on an earlier comment of

Rashi: “When Ya’akov our father died, the eyes and hearts of the Jewish

people were “closed” due to the suffering of slavery, for [it was at that

time] that [the Egyptians] began to enslave them” (48:28).  It thus follows

that Ya’akov’s burial represented the end of the “honeymoon period” of

the Jewish people in Egypt and the beginning of slavery.

Both Yosef and Levi were “exempt” from slavery. Yosef was “a king”

(as Rashi writes here), who was obviously not subject to the decrees of his

own government; and the tribe of Levi was never enslaved throughout

the period of Egyptian exile.  

Thus, since Yosef and Levi were both “immune” to exile they did not

carry their father’s coffin personally, for this was an act which represented

the inception of exile. And clearly this does not contradict the fact that

when Moshe left Egypt he carried Yosef’s coffin, since leaving Egypt was

an act of redemption, not exile, which was highly appropriate for Moshe

who was both the appointed redeemer and a descendant of Levi.

However, having explained Yosef and Levi’s disassociation with

Ya’akov’s burial, we are now left with the reverse question: If Ya’akov’s

burial represented the phenomenon of exile which Yosef and Levi had

nothing to do with, then why did they need to send shluchim to represent

themselves at all?

To answer this, let us pose another more general question: If God

decreed that all of the Jewish people should be exiled (above 15:13), then

how is it that the tribe of Levi was exempt?
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him in the cave that is in the field of Machpeilah, facing Mamre—the field which Avraham had bought

for a burial plot from Efron the Chitite. 
14 After he had buried his father, Yosef returned to Egypt—both he, his brothers, and all those who

had gone with him to bury his father. 

[ YY OO SS EE FF AA NN DD HH II SS BB RR OO TT HH EE RR SS AA FF TT EE RR YY AA ’’ AA KK OO VV ’’ SS PP AA SS SS II NN GG [

Y osef’s brothers saw (a change for the worse in Yosef’s conduct with them after) their father had

died. They said, “Maybe Yosef will (start to) hate us and pay us back for all the bad things that

we did to him.” 16 So they (fabricated a plan and) instructed (messengers to go) to Yosef and say,

“Your father instructed us before his death, saying, 17 ‘This is what you should say to Yosef, “Please will

you now forgive the wrongdoing of your brothers and their sin, that they did evil things to you.” So,

please will you now forgive the wrongdoing of the servants of the God of your father (for even though

your father died, his God is alive).’” 

When the (messengers) spoke to him, Yosef wept.
18 (In addition to sending messengers) his brothers also went (to Yosef). They fell down in front of

him, and said, “Look! We are your slaves!” 
19 Yosef said to them, “Don’t be afraid for (God only desires the good for you). Am I instead of God?” 

50:15

In truth however, the tribe of Levi was not exempt from the exile, but

rather, they were partners with the rest of the Jewish people.  The exile

was not an end in itself, God forbid, but a process which was intended to

elevate the Jewish people spiritually to a state which they had not been

able to reach before. In order to retain this positive focus, it was crucial

that at least part of the nation should not be enslaved so that they would

constantly raise the spirits of their less fortunate brethren, helping them to

withstand the exile until the time of their liberation.  

Consequently, the fact that the tribe of Levi was not enslaved was not

an expression of elitism. To the contrary, the very reason why they were

not enslaved was to provide assistance to the rest of the Jewish people

during difficult times, to ensure that the people as a whole would

eventually merit redemption.

Thus, when it came to Ya’akov’s burial—the inception of the Egyptian

exile—Levi did not physically take part, for his role in the exile was not

one of direct involvement.  But, on the other hand, he did send a shliach

to indicate that his tribe would not be disassociated from the other Jewish

people in exile.

And this also explains why Yosef’s sons were picked as shluchim for

both Yosef and Levi. For Yosef’s sons were born in Egypt, so as shluchim

they represented how the inherent ability of Levi (and Yosef) to rise above

the exile was actually channeled down into the heart of Egypt, to lift the

spirits of the Jewish people.

(Based on Likutei Sichos vol. 20, pp. 235ff)

[ The Last Word [

Yosef’s brothers were all shepherds who enjoyed isolation,

because they found the world a distraction from their primary

interests of Torah study and prayer.  Yosef, on the other hand, was

able to remain strongly connected with God and, at the same

time, be heavily involved in the running of a country (see “Sparks of

Chasidus” to 42:8 above).

When the brothers came to Egypt, they were no longer able to

live a life of total seclusion, and they were forced to have more

involvement with worldly matters. Consequently, their relation-

ship with Yosef became a crucial one, as only Yosef was able to

teach them how to live in the world without becoming worldly.

In this light we can see the split between Yosef and his brothers

(see Rashi to v. 15) was actually the cause of the ensuing exile. For

without the support of Yosef, the brothers eventually found

themselves unable to harmonize their spiritual and physical lives.

From this we can learn how crucial it is that our moments of

Torah study and prayer have a direct effect on everyday life—

harnessing one’s inspiration towards the goal of spiritual-physical

integration.

(Based on Sichas Shabbos Parshas Vayechi 5749)

�� What did the brothers “see”? (v. 15)

RASHI: What does it mean that “they saw [their father had died]”? They recognized his [Ya’akov’s] death in Yosef, for they used to dine at

Yosef’s table, and he was friendly towards them out of respect for his father. But after Ya’akov died, he ceased to be friendly toward them.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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363 / BEREISHIS - GENESIS - PARSHAS VAYECHI 50:20-26

T O R A S  M E N A C H E M

20 “You planned to do bad things to me, (but) God (had already) intended (that what you did to me

should happen) for good (reasons)—in order to make things like they are today, (where I am) keeping a

great number of people alive.” 
21 “So don’t be afraid now. I will provide for you and your children.” He (continued to) comfort them

and spoke (more words of encouragement) to their hearts. 

[ YY OO SS EE FF PP AA SS SS EE SS AA WW AA YY [

Y osef lived in Egypt—both he and his father’s household—and Yosef lived a hundred and ten

years. 23 Yosef saw children of a third generation (born) to Efrayim. The sons of Machir,

Menasheh’s son, were born (and) Yosef (raised them) on his knee. 
24 Yosef said to his brothers, “I am (soon) going to die. God will surely remember you and take you

out of this land, to the land that He swore to Avraham, Yitzchak, and Ya’akov.” 
25 Yosef made the children of Yisra’el swear, saying, “God will surely remember you, and you should

(then) take my bones out of here.” 
26 Yosef died at the age of one hundred and ten years. They embalmed him and he was placed into

a coffin in Egypt.

The congregation*, followed by the reader, proclaims:

Be strong!  Be strong!  And may we be strengthened!

THE HAFTARAH FOR VAYECHI IS ON PAGE 392.

50:22

SEVENTH

READING

MAFTIR

[ Sparks of Chasidus [

THE END OF THE BOOK OF BEREISHIS

Why does the Book of Bereishis finish with the rather dismal

conclusion that Yosef “was placed into a coffin in Egypt”?

Here we read that, not only did Yosef miss the opportunity of being

buried with the Patriarchs in the Land of Israel, but—of all places—he

remained in Egypt, a corrupt and profane land. And yet, after reading

this verse we cry out “chazak chazak venischazeik” (“be strong, be

strong and may we be strengthened”), which begs the question: What

encouragement, or “strength” does one gather from reading that

Yosef “was placed into a coffin in Egypt”?  

However it could be argued that these words do in fact convey a

very positive and crucial message of encouragement which is

needed before embarking on Sefer Shemos, where we read of the

bitter exile which the Jewish people suffered:

How were the Jewish people able to withstand the harsh Egyptian

exile? Answers the Torah: Because Yosef “was placed into a coffin in

Egypt.” Yosef, the dear leader of the Jewish people, who had sus-

tained and supported them in times of famine, had not deserted them!

He did not choose to spend the “afterlife” in a holy place, where he

would personally enjoy a greater degree of Divine radiance. No! Even

after his passing, Yosef wanted to be physically with his people, even

if it meant being buried in Egypt, until the day when “God will surely

remember you, and (then) you should take my bones out of here” (v. 25).

(Based on Sichas Shabbos Parshas Vayechi 5747)

*According to Chabad custom, the person called to the Torah also recites chazak chazak venischazeik, in contrast to those authorities who deem this to be an interruption before

the blessing which is said after reading the Torah (Sefer Haminhagim, p. 31; see Likutei Sichos vol. 24, p. 411; ibid. vol. 25, p. 474ff. See also Chikrai Minhagim by Rabbi Eliyahu

Yochanan Gurary (Oholei Shem, Lubavitch 5759), p. 126ff.).



BEREISHIS

NOACH

LECH LECHA

VAYEIRA

CHAYEI  SARAH

TOLDOSITS METHOD

VAYEITZEI

VAYISHLACH

PURPOSE: The world was

created for the Jewish people and

the Torah.

PLEASURE: Noach = Nachas

Ruach, the pleasure which

Divine Service brings to God

DESCENT OF THE SOUL: The

soul “goes out” from heaven to

carry out its mission.

REVELATION: The soul needs

additional help from God in

order to succeed in its mission

SPIRITUAL SATURATION: Full

expression of the soul’s faculties,

just as Sarah’s life was perfect.

PRACTICAL APPLICATION: The

soul’s rich faculties must be

expressed in good deeds (toldos).

TRANSFORMATION: One “goes

out” into the world to transform

its negative elements into good.

COMPLETE TRANSFORMATION:

Even the lowest levels of the

world (Eisav) are transformed.

HARMONY: After the world has

been refined, Divine Service is

“settled” and peaceful.

CLIMAX: The “end,” where

spirituality and physicality are

totally harmonized.

UNIFICATION: The Jew binds to

(“approaches”) God in total

oneness.

ETERNAL LIFE: All the Jewish

people come back to life, with

the revival of the dead.

VAYEISHEV

MIKEITZ

VAYIGASH

VAYECHI

THE PURPOSE

OF CREATION

DIVINE SERVICE

IN ACTION

THE

CONCEPT OF

DIVINE

SERVICE

THE REWARDS

(CONSEQUENCES) OF

DIVINE SERVICE

THE

REQUIREMENT

OF DIVINE

SERVICE

[ T H E  T H E M E S  O F  S E F E R  B E R E I S H I S [

According to Chasidic thought, the Parshiyos in Sefer Bereishis represent a progressive message in Divine

Service—from concept, to practice, and ultimate reward—Based on Sefer Hasichos 5750 pp. 176-8.
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The person who was called up for Maftir says the following before reading the

Haftarah:

Æ x�g̈A x³�W�` m½l̈Fr�d K¤ĺ�n Æ EpiÆ�d÷�̀ Æ d�eŸd	i d³�Y�̀  KȨẍA
mí
x�n� «̀ �P�d m−�di�x§ *a
c§a d¬v̈�x	e mi½¦aŸeh mí
̀ i¦a	*p¦A
d´�WŸn *§aE Æ d�xFY©A x³�gFA�d dÀ � eŸd	i d¹�Y�` KE¸x¨A z®�n�`«¤A

:w�c«¤v�e z−�n� «̀�d i¬�̀ i¦a *	p¦aE F½O©r l´�`�x�Ui*§aE F½C§a©r 

After the Haftarah the following blessings are recited:

l¨M xEv ,m¨lFr�d K¤l �«n Epi«�d÷�` ,�i	i d�Y�` KEx¨A
o�n� �̀P�d l�̀ �d ,zFxFC�d l̈k§A wi
C©v ,mi
n̈lFr�d
:w�c«¤v�e z�n�` ei�ẍa�C l̈M�W ,m�I�w *�nE x¥A�c *�n�d ,d�UŸr	e x�nŸ̀ �d

ẍa�c	e ,Li«�ẍa�C mip�n� �̀p	e ,Epi«�d÷�` �i	i `Ed d�Y�̀  o�n� �̀p
l�̀  i¦M ,m�wi�x aEW�i `÷ xFg�̀  Li«�ẍa�*C
n c�g�`
o�n� �̀P�d l�̀ �d ,�i	i d�Y�̀  KEẍA .d�Y«�̀  o�n�g�x	e o�n� �̀p K¤l«�n

:ei�ẍa�C l̈k§A

W¤t« �p z©aE«l£r©l	e ,Epi���«�I�g zi¥a `i
d i¦M oFI¦v l©r m�g�x
,�i	i d�Y�̀  KEẍA .Epi«�n�i§a d�x�d �*n¦A g�O�U� *zE ©ri«
WFY

:�di« �p̈a§A oFI¦v �g« �O�U�n 

zEk§ *l�n *§aE ,L«�C§a©r `i¦a�P�d Ed«�I¦l�̀ §A ,Epi«�d÷�` �i	i ,Ep«�g *�O�U
,Ep«¥A¦l l�b�i	e Ÿ̀a�i d�x�d� *n¦A ,L«�gi
W�n ce�C zi¥A
z�̀  mi
x�g��` cFr El�g	pi `÷	e ,x�f a�W�i `÷ F`�q¦M l©r 
Fx�p d¤A§ki `ø�W ,FN �Y§r«©A�Wp L�W�c�w m�W§a i¦M ,FcFa§M

:ce�C o�b�n ,�i	i d�Y�̀  KEẍA .c¤r�e m̈lFr§l



On fast days end here. On Shabbos (including Shabbos Chol HaMo’ed) continue Ç :

l©r	e mi
`i¦a *	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r 
d�X�c *�w¦l Epi«�d÷�` �i	i Ep«¨N �Y«�z�P�W ,d�G�d z¨A�X�d mFi

:z�x«�̀ §t
z *§lE cFäk§l ,d�gEp� *n¦l	e 

,K�zF` mi¦k �*ẍa *�nE K̈l mi
cFn Ep�g«�p�` Epi«�d÷�` �i	i ,lŸM�d l©r 
KEẍA .c¤r�e m̈lFr§l ci
n�Y i�g l̈M i¦t§A L� *n
W K�ẍA�zi

:( – ) z̈A�X�d W�C�w�n ,�i	i d�Y�̀On Shabbos Chol
HaMo’ed Succos add

miP�n	G�d	e l�̀ �x�Ui	e

Ç On a Festival, and Shabbos that coincides with a Festival continue here:

mFi l©r	e  (d�G�d z̈A�X�d mFi l©r	e–On Shabbos) mi
̀ i¦a*	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r

b�g�d z�x«¤v£r ipi
n�W  zFM�Q�d b�g    zFrEa�X�d b�g    zFS�O�d b�g 

d�X�c� *w¦l–On Shabbos) Epi«�d÷�` �i	i Ep«N̈ �Y«�z�P�W ,d�G�d W�c «Ÿw �̀x�w
n aFh mFiÎl©r	e ,d�G�d
Ep�g«�p�` Epi«�d÷�` �i	i ,lŸM�d l©r .z�x«���̀ §t
z *§lE cFäk§l ,d�g�n
U *§lE oFU�U§l (d�gEp *�n¦l	e
KEẍA .c¤r�e m̈lFr§l ci
n�Y i�g l̈M i¦t§A L *�n
W K�ẍA�zi ,K�zF` mi¦k� *ẍa � *nE K̈l mi
cFn

:miP�n*	G�d	e l�̀ �x�Ui(	e z̈A�X�d–On Shabbos) W�C�w�n ,�i	i d�Y�̀

Ç On Rosh Hashanah continue here:

mFi l©r	e (d�G�d z̈A�X�d mFi l©r	e–On Shabbos) mi
̀ i¦a*	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r
–On Shabbos) Epi«�d÷�` �i	i Ep«N̈ �Y«�z�P�W ,d�G�d W�c «Ÿw �̀x�w
n aFh mFiÎl©r	e ,d�G�d oFẍMG�d
,K̈l mi
cFn Ep�g«�p�` Epi«�d÷�` �i	i ,lŸM�d l©r .z�x�«̀ §t
z *§lE cFäk§l (d�gEp *�n¦l	e d�X�c� *w¦l
Ep«¥M§l�n L �*ẍa �*cE ,c¤r�e m̈lFr§l ci
n�Y i�g l̈M i¦t§A L *�n
W K�ẍA�zi ,K�zF` mi¦k� *ẍa � *nE
z̈A�X�d–On Shabbos) W�C�w�n ,u�x«�̀ �d l̈M l©r K¤l«�n ,�i	i d�Y�̀  KEẍA .c©r̈l m�I�w	e z�n�`

:oFẍMG�d mFi	e l�̀ �x�Ui(	e 

Ç On Yom Kippur continue here:

mFi l©r	e (d�G�d z̈A�X�d mFi l©r	e–On Shabbos) mi
̀ i¦a *	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r
�Y«�z�P�W ,d�G�d W�c «Ÿw �̀x�w
n mFi l©r	e ,d�G�d oŸ ër �d z�gi¦l�q mFiÎl©r	e ,d�G�d mi
xER¦M�d
cFäk§l ,d�ẍR©k§ *lE d̈li
g *�n¦l	e d�gi¦l *�q¦l (d�gEp *�n¦l	e d�X�c� *w¦l–On Shabbos) Epi«�d÷�` �i	i Ep«N̈
K�ẍA�zi ,K�zF` mi¦k� *ẍa � *nE K̈l mi
cFn Ep�g«�p�` ,Epi«�d÷�` �i	i lŸM�d l©r .z�x«�̀ §t
z *§lE
KEẍA .c©r̈l m�I �w	e z�n�` Ep«¥M§l�n L �*ẍa �*cE ,c¤r�e m̈lFr§l ci
n�Y i�g l̈M i¦t§A L *�n
W
xi¦a£r�nE ,l�̀ �x�Ui zi¥A FO©r zFpF£r©l	e ,Epi«�zFpF£r©l �g«¥lFq	e l�gFn K¤l«�n ,�i	i d�Y�̀
z̈A�X�d–On Shabbos) W�C�w�n ,u�x«�̀ �d l̈M l©r K¤l«�n ,d�p�W	e d�p�W l̈k§A Epi«�zFn� *W�`

:mi
xER¦M�d mFi	e l�̀ �x�Ui(	e

Shemini Atzeres / Simchas Torah Succos Shavuos Pesach



42:5 T his was said by the Almighty God, Who

Created the heavens and stretched them out

(like a tent), Who laid out the earth and made (all types

of vegetation) grow from it, Who gives a soul to the peo-

ple upon it, and a spirit to the (other creatures) who walk

upon it: 
6 “I am God. (What) I have said about you, (Mashiach,

through the prophets,) is true (and everlasting)! I will

hold your hand (to help you overcome every obstacle).

I will guard you, and give you (the might to bring) the

covenant of (Torah to My) people, (in order) to enlight-

en the (eyes of the) nations (about God), 7 to (open) eyes

that have blinded (themselves not to see the work of

God), to release (the Jewish people—who are) prison-

ers—from (their) captivity, and those who dwell in dark-

ness from (their) imprisonment.
8 “I am God—that is My Name. I will no (longer allow

the nations to diminish) My honor (by worshiping) other

(gods, as they have done until now! No longer will)

graven images (be given) My praise.”
9 The first (prophecies which I prophesized about

Sanchairiv) have (already) occurred. I (will) tell (you)

new ones (about the final redemption). I will (now) let

you hear (what is going to happen) before (these events)

unfold:
10 (When the Final Redemption comes, they will) sing

a new song to God, and His praise (will be heard) from

the ends of the earth. Those who navigate the seas, and (the creatures that live) in it (will praise God. Even) the islands (them-

selves) and their inhabitants (will praise God. 11 The whole) desert, together with its cities and villages (which are) inhabited

by (the people of) Kedar, will raise (their voices in song). Those who live on stone peaks will sing—shouts (of joy will be heard)

from the mountaintops. 12 (With their mouths) they will ascribe glory to God, and they will tell of His praises in the islands.
13 God will go out (to rescue the Jewish people), aroused with zeal (for His people) like a man of war. He will shout and cry

out against His enemies, and He will overcome (them).
14 (Says God), “I have kept quiet for all this time (that the nations have persecuted My people). I have been silent (and)

I have restrained Myself. (But now) I will scream like a woman in childbirth (to destroy them). I will obliterate them and swal-

low them up all together. 15 I will destroy mountains and valleys, and I will dry out all their grass. I will make rivers into (dry

m½�di�hFṕ	eÆ miÆ�n�X�d ³̀�xFA dÀ �eŸd	i | ĺ�`�d xº�n�`ÎdŸ «M d an
�gE −x	e �di½¤l̈r ḿ¨r¨l Æ d�n�W	p o³�zŸp �di® �̀ v̈� ¤̀«v	e u�x−�̀ �d r ¬�wŸx
ẃ�f�g�̀ 	e w�c−¤v§a Li¬
z �̀x�w d² �eŸd	i īp�` e :D«Ä mi¬¦k§lŸ «d©l
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HAFTARAH OF PARSHAS BEREISHIS

This Haftarah praises God as Creator of Heaven and earth, similar to

the Parshah which describes the creation of Heaven and earth by God.

The Haftarah opens with a description of how God will liberate the

Jewish people from exile, and how the entire world will praise God after

the final redemption arrives (42:5-12). 

God promises to destroy the nations that have persecuted the Jewish

people, and lead the people to their Land (13-17). He criticizes the

Jewish people for being metaphorically “blind” and “deaf” to Torah and

mitzvos (18-21) and laments over their sorry state during exile (22-25).

Finally, the prophet repeats God’s promise to redeem them, just as He

redeemed them from Egypt (43:1-10).

8. i¥T¤t tO r¥j©t�k h¦sIc�fU—I will not give My glory to another. When

a Jew sins, he causes energy from his soul to be “spilled” into the domain

of evil, which is known as the “other side.” Nevertheless, only the

peripheral layers of the soul could be involved in such an activity; the

inner core of the soul always remains loyal to God. Thus, God says: I will

not give My glory—the essence of the soul—to another, to the “other

side” (Likutei Sichos vol.5, pp. 410-11).
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(Isaiah 42:5 – 43:10)



and desolate) islands, and I will dry up their bodies of

water.”
16 “I will walk (the Jewish people to their Land) on a

way that they did not know (as if they were) blind. I will

lead them on a path they did not know. I will turn the

darkness (of an unknown path) into light before them. (I

will make) crooked paths straight (for them). I have

(already) done such things (previously, when they came

out of Egypt), so I will (surely) not forsake them (in the

future).”
17 “(Then) those who trust in graven images will turn

backwards, (being) embarrassed with (great) shame.

(That will be the fate of) those who say to the molten

idols: ‘you are our god.’”
18 “(You, O Israel,) who are deaf (towards My words)

and blind (towards My commandments, now listen and)

look to see (the goodness that is awaiting you! 19 I call all

of you blind, even the righteous ones who serve Me, for)

who is (really) blind if not one who serves Me, (and who

knows how corrupt people are, yet he does not attempt to correct them? Who is) deaf if not the one who I (grace with wis-

dom and) send (to teach the people, and yet he pretends not to hear their evil actions, failing to correct them)? Who is as blind

as a person who is perfect (in himself but does not reprimand others)? Who is as blind as a servant of God (who turns a blind

eye to his people? 20 Such people) have seen much (wisdom), yet you do not guard (others from evil ways, so they deserve

to be called ‘blind.’ They have) open ears (to understand the mitzvos), yet (act as if they) do not hear (when it comes to guid-

ing others, so they deserve to be called ‘deaf’. 21 The main reason why) God wants (such people, is not for their own merits,

but) in order for (them to make another person) righteous, (and in order) for him to increase and strengthen (the) Torah

(knowledge of others).”
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22 This people is looted and trampled. All their young

men are dejected and and hidden in prisons. They are

prey with no one to rescue them (from being looted);

trampled with no one to say, “Return them (so they will

be trampled no more).” 
23 Who among you will pay attention to this, listen, and

hear from now on (what will establish him in the end)?
24 Who handed Ya’akov over to be trampled and Israel

to looters? Was it not God, against Whom we have

sinned? (For the Jewish people) did not desire His ways

or obey His Torah, 25 so He poured out (His) anger, His

wrath and the might of war upon them. It blazed around
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:a«¥lÎl©r miŸ¬
y�iÎ` «÷	e F −AÎx©r§a
Y�e r½ �c�i `÷́	e Æ ai¦a�Q
n

369 / HAFTAROS - BEREISHIS

Jewish

People are

led home

by God

Sad state

of  the

Jews in

Exile

Rebuke of

the corrupt

ones

21. rh¦S§t³h±u v¨rIT kh¦S±d³h—To increase and strengthen Torah. The

Talmud connects this verse with the highest level of Torah study, that which

is carried out purely for the sake of expanding the body of Torah wisdom

itself (see Chulin 66b). On the other hand, this verse is also employed in

connection with the Torah study of young children, which is clearly at a

very basic level (see Rambam, Laws of Torah Study 2:7). The fact that the

same verse is employed in both cases means that they are connected: the

sublime spiritual loftiness of very advanced Torah scholars is shared in

some measure by even the most basic exercise of Torah study (Sichas

Shabbos Parshas Bereishis 5717, par. 7).

Chabad* and Sefardic communities conclude here. Ashkenazic communities continue: 

*While the Chabad custom is to finish the Haftarah with verse 21, in a leap year the Rebbe followed the custom of saying the extended Haftarah (according

to Ashkenazic custom), finishing with 43:10.  However, the Rebbe indicated that this was a personal directive that he had received from the Previous Rebbe

and was not to be copied by others (See Sichas Shabbos Parshas Bereishis 5714, 5717, 5725 and 5744).



them, but they paid no attention (to the fact that it was

caused by God, and even after) it burned them they did

not take it to heart (as Divine intervention). 
43:1 (But despite all this) God—Who created you,

O Ya’akov, and formed you, O Yisra’el—(nevertheless)

says: “Do not fear, for I redeemed you (from Egypt) and

I called you My own. 2 When you pass through water

(and nearly drown) I am with you; (even powerful)

rivers will not sweep you away; when you walk through

the inferno (of life’s difficulties), you will not be burnt,

and the flame will not consume you, 3 for I am God, your

God, the Holy One of Israel, your Savior. (Didn’t) I make

Egypt your ransom (and save you, even though you did

not deserve it? Didn’t I send) Ethiopia and Seba (to be

destroyed by Sanchairiv) instead of you? 4 Because you

are precious to Me and honored. I loved you! So I will

give men in exchange for you and nations (to be

destroyed) in place of you.
5 Do not fear, for I am with you. I will bring your

children from the east and gather you from the west. 6 I

will say to the north: “Give (Me the Jewish people who

are scattered there),’ and to the south, ‘Don’t hold them

back!’ Bring My sons from afar and My daughters from

the ends of the earth, 7 all (the Jewish people) who bear

My Name, who (were made) for My glory. I have

(already) created, fashioned and made (all that is

necessary for their redemption in order to), 8 free the

(exiled) people—who are blind though they have eyes,

and deaf though they have ears. 
9 (Even if) all the nations gathered together and all the

peoples assembled, who among them (could) declare (future events like) this, or announce to us (that they had predicted) past

events? (If so), let them produce their witnesses and be proven correct, such that those who hear them will say that it is true.
10 “You are my witnesses,” says God, “My servant whom I have chosen, that you may know and believe in Me, and

understand that I am He before whom no god was created, and after whom none will exist.”
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i½
n�W¦a `́�x�wP�d lŸMμ f :u�x«�̀ �d d¬ ¥v�w
n i−�zFp§aE wF½g�x«�n
`i¬¦vFd g :ei«
ziŸ
y£rÎs�̀  ei−
Y�x©v	i ei®
z �̀x§A i−
cFa§k¦l	e
:Fn«¨l mi¬ �p	f�`	e mi−
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43:1. k¥tr̈ «§a°h W §r �m«h ±u c«e �g³h W £t©r«C—Who created you, O Ya’akov, and

formed you, O Israel. Rendered literally, the verse states, “This is what

God says: ‘Ya’akov created you; Yisra’el formed you.’” On this, the

Midrash expounds: “God said to his world, ‘World of mine! World of

mine! I will tell you who created you and formed you. Ya’akov created

you; Yisra’el formed you” (Vayikra Rabah 36:4 and Maharzu ibid.). In other

words, being that the purpose of creation is that the mitzvos should be

performed by the Jewish people (“Ya’akov”; “Yisra’el”), the world’s very

existence is attributed to them. The verse further explains that this takes

place on two levels. The lower level of “Ya’akov”* represents the simple

observance of mitzvos whose merit ensures the existence of the world’s

physical matter (“Ya’akov who created you”). In the merit of the higher

level of mitzvah observance signified by Yisra’el, the world is given its

form (“who formed you Yisra’el”) (s.v. ha-ba’im 5743).

5-6. ///W�g§r³z th�c¨t j¨r±z¦N¦n—I will bring your children from the east

etc. With regard to the east and west, scripture uses the expressions:

“I will bring...and gather...,” indicating that God is informing the Jewish

people how He will unite them when the Redemption arrives. But in

reference to the north and south God addresses the compass points,

saying to them “Give (Me),” and, “Don’t hold them back.” Of these latter

two directions, the north is given the stronger instruction, to become a

“giver,” i.e. a force which actively contributes to the Redemption,

whereas the south is merely told not to interfere with or prevent the

redemptive process—“Don’t hold them back.” This indicates the

uniqueness of the Future Redemption: Even the north—which represents

the forces of evil, “From the north, evil will venture forth” (Jer 1:14)—will

be transformed into a positive force (Likutei Sichos vol. 4, p. 1065).

10. h©s �g o¤T©t—You are my witnesses. Witnesses are only required to

establish facts that have been concealed. Thus, as God’s “witnesses,” our

task is to reveal the hidden identity of this physical world, demonstrating

how every detail points to the presence of God (Hisvaduyos 5745, vol. 3,

p. 1566).
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*Ya’akov’s change of name to Yisra’el represented a spiritual elevation—see Rashi to Bereishis 32:29; Arizal, Sha’ar ha-Pesukim, Vayishlach 32, 29; Pardes,

Sha’ar 23; Etz Chaim, Sha’ar 3. chap. 2; Torah Ohr, Vayeitizei 21a; Likutei Torah, Balak 70b.



54:1S ays God: “(O Jerusalem! During exile times,)

you (were like a) barren woman who never gave

birth, (since you were a city devoid of people. But now,

in the times of the Redemption, you can) sing! (O

Jerusalem!) Open your mouth and sing loudly, for you

(were a woman who) never had labor pains. (Now), the

inhabitants of (Jerusalem—which previously) lay deso-

late—are more numerous than the inhabitants of the

built up cities (of Edom).” 
2 “(O Jerusalem!) Extend the area of your tent (to

include all your children). Stretch the curtains (that mark

the edge) of your dwellings so that they spread out far—

do not hold (them) back. Lengthen your ropes (of your

tents, expanding your borders) and strengthen your

fastening-pegs (so that your borders remain enlarged

forever). 3 For you will break through, (spilling into the

territory) to the right and (to the) left. Your descendants

will inherit nations and (they will multiply so much that

they will) inhabit desolate cities.”
4 “Do not fear (another exile after the redemption). Do

not be ashamed or embarrassed (to proudly display

your greatness, for fear that you may be exiled again),

for you will not be disgraced (with another exile). You

will forget the shame (of the exile) of your youth, and you will no longer remember the disgrace of your widowhood (when

you were a people without a king). 5 For the Name of your Husband, who made you (great), is the God of hosts—(so who

could possibly oppose you? Isn’t) your Redeemer (none other than) the Holy One of Israel, Who will (then) be called ‘God of

the entire earth’ (by all, so why be afraid)?”
6 “For God has called you (to return to Him) like a (husband who calls to his) forsaken and dejected wife; like a man who

was (briefly) disgusted by the wife of his youth (but soon forgives her),” says your God. 7 “(When) I abandoned you (it was

only) for a short moment (compared to the time when) I will gather you, (which will last forever, due to My) great mercy.
8 (Compared to the) everlasting kindness (with which) I will have mercy upon you, I hid My face from you for (just) a moment,

(and I was) only a little angry,” says God, your Redeemer. 
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HAFTARAH OF PARSHAS NOACH

This Haftarah mentions God’s promise to Noach not to bring another

flood that will destroy the world (v. 9). In general, the Haftarah describes

the rebuilding of Jerusalem with the Final Redemption, and the universal

knowledge of Torah that will be attained by the Jewish people.

The Haftarah opens with a description of how Jerusalem will be

repopulated with the Redemption (54:1-3), followed with a promise that

the present exile is only temporary (4-10). The prophet then describes

how God will rebuild Jerusalem with gems (11-12) and how the Jewish

people will master the study of Torah and be righteous, thus averting any

threat from potential enemies (13-17). The prophet then lauds the virtues

of Torah study (55:1-3) and describes the respect that the nations will

have for Israel in the times of Mashiach (4-5). 

5. Q°h« ©a«g Q°h�k �g«c h�F—Your Husband, who made you. Our Sages

taught: “A woman [before marriage] is unfinished, and she enters into the

covenant only with a man who will transforms her [into] a [finished]

vessel, as the verse states, ‘The Name of your Husband, who made you,

is the God of hosts’” (Sanhedrin 22b). In the prophet’s analogy of the

marriage between the Jewish people and God, the difference between

being an “unfinished” or “finished vessel” is whether or not a person is a

suitable receptacle to spiritual matters. If he performs mitzvos by rote,

without enthusiasm, then he is an “unfinished vessel”; if he finds the

mitzvos exciting and inspiring, then he is a truly receptive “vessel” to

Godliness. Of course, for most people this does not come naturally, which

is why the Chasidic movement stresses the importance of prolonged

meditative prayer, which is aimed at transforming oneself into a “finished

vessel” (Sefer haMa’amarim 5718, pp. 311-2).
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9 “This (anger) was for Me like the waters of Noach.

Just as I swore never to allow the waters of Noach to

pass again over the earth, so too, I swore not to be angry

at you or rebuke you. 
10 “For the mountains (may) move away and the hills

might collapse (in an earthquake), but My kindness will

not leave you, nor will My covenant of peace collapse,”

says God, Who is merciful to you.
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54:11 “(O Jerusalem! You) afflicted, storm-tossed one,

who has not been comforted!  I will lay your (floor)

stones upon antimony (instead of sand), and lay your

foundations with sapphires. 12 I will make your window

panes from emeralds, your gates from carbuncle stones,

and (the floor-stones of) all your borders (will become)

desirable gems. 
13 “All your children will be (extremely wise, as if they

were) disciples of God, and your children will have

much peace. 
14 “Through (your) righteousness, you will be fit (for all

this). You will distance yourself from fraudsters who

have no fear of Me (at all), and from terror, for it will not

come near you. 15 Indeed, people will fear no one but

Me. Whoever attacks you will fall into your power.
16 Behold, it was I who created the smith to fan coal fires

and make the tools of his trade, and it was I who created

the destroying (enemy) to destroy (itself). 17 Every

weapon engineered against you will not succeed, and

every tongue raised against you in judgment you will

have condemned. This is the inheritance of God’s

servants and their just reward from Me,” says God.
55:1 “Oh! Everyone who is thirsty (for God’s word), go

to (the prophet and drink his) ‘water’! (Even) those who

have no money, go and eat! Come and take wine and

milk without paying, without charge (for the prophet’s

wisdom is free)!  2 Why do you ‘pay money” (and invest

your energies in non-Jewish wisdom) without (getting

any real substance or) ‘bread’? Why do you labor (in something that) cannot give satisfaction? Listen to Me! (Learn Torah)

and you will ‘eat’ well and satisfy your souls with ‘rich foods’!
3 Incline your ears and come to Me (to hear my words)! Listen, and you will (merit to) live (again, with the revival of the
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9. j«b h¥n—The waters of Noach. At first glance, the term “waters of

Noach” appears to be self-contradictory, as Noach was the savior of his

generation, whereas the waters constituted the punishment. A simple

solution is that the waters eliminated the generation because of Noach,

since he failed to pray sufficiently for the people to be saved (Zohar I 67b).

However, Chasidic thought explains that the waters were named after

Noach because they had a positive effect of cleansing the earth spiritually,

like a mikvah, making it more sensitive to spiritual matters (Likutei Sichos

vol. 15, p. 40; Torah Ohr, Noach 8c).

12. Q°h ©,«J§n¦J s«f§s�F h¦T§n«©a±u—I will make your window panes from

emeralds etc. This is not a mere metaphor. This prophecy will materialize

physically in the future era (Sefer haMa’amarim 5734, p. 198, 202). 
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Chabad and Sefardic communities conclude here. Ashkenazic communites continue: 



dead)! I will make an eternal covenant with you, as

enduring as (My) loyalty to David. 4 Indeed, I have made

his (enduring dynasty) as a proof to the nations (that My

word always endures, and Mashiach, his descendant,

will be) a ruler and leader of the nations. 5 (Likewise My

promises to you will be fulfilled). Indeed, nations that

you do not know will call upon you (to serve you), and

nations which never knew you will run to you (to follow

your orders. But they will not do this due to your own power, but) for the sake of the God your God, the Holy One of Israel

(Who dwells among you and), Who has glorified you.”

ci¬ b�p ei®
Y�z	p mi−
OE §̀l c¬ ¥r o² �d c :mi«p�n� «̀ �P�d c−e�c i¬ �c�q«�g
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:K«�x� «̀¥t i¬¦M l−�̀ �x�Ui

40:27Y a’akov, why do you say—and Yisra’el, why

do you declare—“My way (of serving God)

has been hidden from (and ignored by) God, and my

judgment passes (unrewarded) from my God”?
28 Don’t you know (from your own mind, even) if you

have not heard (from your teachers), that God is an

everlasting God, the Creator of the (entire) world (from)

end (to) end? He does not become tired or weary (and

fluctuate in His performance. So your reward will

definitely come, but) there is no comprehension of His

wisdom (as to why He delays it).
29 (The time will come when) He gives strength to the

weary (people of Israel), and increases power to those

without strength. 30 (The nations of the world who are

now strong like) young men, will become tired and

weary, and (their) young bachelors will repeatedly

stumble. 31 But those who place their hope in God will

regain (their) strength, (and) grow wings like eagles.

They will run (to their land) and not become weary.

They will walk and not get tired.
41:1 (You, who live in) islands, be silent (and listen) to Me! Let (the) nations muster their strength (to defend themselves before

Me). (First) let them come (and listen to My prosecution, and) then they can speak (if they indeed have anything to say in their

defense). Then, (the nations and I) will debate together, to judge (their claims that I am unable to save My people).
2 Who awakened (Avraham, when he was) in the East (to leave his home and despise idolatry? Everywhere that) he trod,

he preached righteousness (demanding that people abandon their idols and believe in God. Who is the One that) placed

nations before him, and (enabled him) to dominate (four mighty) kings? (Those killed by) his sword (were as numerous as)

the dust, and his bow (killed many people) like (piles of) beaten straw. 3 He pursued them, and passed through in peace,
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Æ miFB ei³ �p̈t§l oÆ�Yi F ®l	b�x§l Ed́�̀ �x�wi w�c−¤v g½�x	f
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HAFTARAH OF PARSHAS LECH LECHA

This Haftarah alludes to Avraham’s victory over the four kings (41:2–3)

which is chronicled in Parshas Lech Lecha (14:13-16). The Haftarah also

recounts how God caused Avraham to leave his homeland and settle in

the Land of Israel, where he taught the world about God. 

The first part of the Haftarah contains words of comfort to the Jewish

people that they will survive the sufferings of exile (40:27-41:1). 

The prophet then explains to us the messages from Avraham’s life

(2–8), and this is followed by more words of encouragement for the

Jewish people in exile (9-16).
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(though it was) a path where his feet had never tread.
4 Who caused and orchestrated (this for him)? The

One Who calls (and designates the time and place of)

each generation, from before (they are born). I, God, am

the first One (before all the generations, and) I am the

same (One Who remains) with the last (generations). 
5 The (inhabitants of the distant) islands saw (the

miracles that I performed for Avraham) and became

frightened. (Even) the (ones who live at the) ends of the

earth became terrified. They drew near and came (to

Avraham, not to wage war, but merely to beg for their

captives).
6 (Yet, despite all the miracles that the nations saw God

make for Avraham,) each man (carried on) helping his

friend (to make idols. Each person) would (encourage)

his brother, saying “Be strong! (Keep on sculpting

idols!)” 7 (When a) carpenter (would make an idol) he

(would) hurry the (gold)smith (to finish off the idol’s

coating quickly). The one who smooths (the idol with

the small mallet would hurry) the blacksmith (who did

the initial metalwork,) beating very hard (with the large

hammer. The one who glued the idol together would)

say (with glee) about the glue: “It’s good!” and he would

fasten (the metal coating onto the idol) with nails, so

that it should not fall off.
8 But you, Israel (are not like them because you are)

My servant(s)! (Children of) Ya’akov! I chose you (to be

My people because you are) the descendants of

Avraham who loved Me (and separated from idol

worship). 9 (In the future) I will grasp you from the

corners of the earth, and call (to release) you from (the

control of) its powerful people. I told you “you are My

servant” (from the time that) I have chosen you, (and) I

have not despised you. 
10 Do not be afraid, for I am with you. Do not turn away (thinking that I have abandoned you) because I am your God (as

I have always been). I strengthened you (with positive words of comfort), I helped you (from the very beginning. When you

were in the hands of the enemy) I supported you with My righteous right hand. 
11 Indeed, all those who were angry with you will (eventually) be shamed and embarrassed. Those who quarrel with you

will be like nothing and perish. 12 (Even if) you will seek them, you will not find the men who fight with you. The men who

wage war with you will be null and void. 13 For I am God, your God, who takes hold of your right hand, and says to you,

“Don’t fear, I will help you,” (so you can rely on My word). 14 Do not fear (children) of Ya’akov, people of Israel, (who are as

weak as) a worm (whose only strength is in its mouth, i.e. prayer). I have helped you (in the past), says God, and (I,) the Holy

One of Israel, will be your redeemer (in the future). 
15 I have made you into a new grooved threshing-hammer with sharp edges. You will thresh (kings mighty as) mountains

and crush them fine, and make hills like chaff. 16 You will scatter them. The wind will carry them away, and a storm will scatter

them. You will rejoice with God, and praise yourself (for trusting in) the Holy One of Israel.
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̀  Li® �d÷�̀  í p�`Îi«¦M r−�Y�W
YÎl�` ip½�`ÎL�O¦r i´¦M
Æ EWÆŸa�i o³�d `i :i «
w�c¦v oi¬
ni¦A Li−
Y§k�n�YÎs�̀  Li½
Y�x�f £rÎs�`
i¬�W	p�` E −c§a`Ÿ «i	e oi² �̀ §k E¬i�d«i K®Ä mí
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8. h�c£v«t o¨v¨r�c©t—Avraham who loved Me. Avraham loved God with

such a great and sublime love that he became a “chariot” to God (see

Bereishis Rabah 47:6). In other words, his total dedication and surrender to

God’s will resembled a chariot which does not deviate from side to side

but follows the path of its driver directly (Tanya, Igeres Hakodesh 15; Likutei

Sichos vol. 20, p. 101).
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4:1A certain woman, one of the wives of the

disciples of the prophets, cried out to Elisha,

saying, “Your servant, my husband, has died. You are

aware that your servant feared God. (Now, Yehoram

ben Achav) the creditor has come to take my two

children as slaves for himself!” 
2 Elisha said to her, “What can I do for you? Tell me

what you have in the house (that a blessing can rest in)? 

She said “Your maidservant does not have anything in

the house, except a jug of oil (used for anointing).” 
3 He said, “Go and borrow containers from (those who

are) outside (your house, namely) from all your

neighbors—empty containers. Don’t ask for (just) a few.
4 Then enter (your home) and shut the door behind you

and your sons, and pour (the oil) into all these

containers. (Once they are full) remove the filled ones

(and replace them with empty ones, because the jug will

be like a fountain).” 
5 She left him and closed the door behind her and her

sons. They would bring (the empty containers) to her (so

she would not have to move), and she would pour.
6 When the (borrowed) containers were (all) full she said

to her son, “Bring me another container.” 

“There aren’t anymore containers,” he said to her.

Then the oil stopped (flowing). 
7 She came and told the Godly man (what had

happened). He said “Go and sell the oil and pay your

debts. You and your sons will live off the remaining

(money).”
8 One day, Elisha passed through Shunaim. A

distinguished lady (who lived) there insisted that he eat

a meal (in her house. From then onwards,) whenever he

passed by, he would go there to eat bread. 
9 She said to her husband, “I realize that (the person) who comes regularly to us is a holy man of God (so it’s not right that
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d�O−�W x¬�q�i F½x§är í�C
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HAFTARAH OF PARSHAS VAYEIRA

This Haftarah mentions Elisha’s prophecy that Shunamis would bear a

child (v. 16), resembling the Angel’s promise that Sarah would bear a

child in Parshas Vayeira (18:10). 

The Haftarah relates two of the miraculous incidents performed by

Elisha, a prophet, mentor and guardian of the Jewish people. The first

story is of Ovadia’s widow and her container of oil that continued to pour

oil until she had enough money to pay off all her debts. The second is a

story about Shunamis, who was unable to have children. With Elisha’s

help, she is blessed with a son—according to one view, that son was

Chavakuk the prophet (Me’am Loez)—but the child dies tragically.

However, Elisha miraculously restores the boy to life.

4:1. wudu g¨Jh�k¡t k¤t v¨e�g�m oh¦th�c±B©v h¯b�c h¥J±B¦n ,©j©t v¨	¦t±u—A cer-

tain woman, one of the wives of the disciples of the prophets, cried out to

Elisha, etc. The opening of Parshas Vayeira describes how God revealed

Himself to Avraham, and Chasidic thought explains that this revelation

was inherited by Avraham’s descendants, such that every Jewish soul is

privy to Divine revelation. The Haftarah, however, addresses the soul

after it has been invested in a body which conceals the Godly revelation

of the soul—indicated in this verse by “a certain woman” (the soul), who

was “widowed” (concealed from God). Nevertheless, we learn here that,

despite this concealment the soul still “cries out” from time to time and

longs to be close to its Creator, with a powerful yearning that even the

physical body cannot contain or repress (Likutei Sichos vol. 5, p. 335).

�

[ VAYEIRA / `xie [

(Kings II 4:1–37)



24 She saddled the donkey and said to her lad, “Get

going! Don’t go slowly because of me, unless I tell you.” 
25 She traveled and came to the Godly man at Mount

K® ¥l�e b́�d	p D−�x£r« �pÎl«�` x�n`Ÿ ¬Y�e oF½z�`«�d Æ WŸa�g«�Y« �e ck

K¤lÀ�Y�e dk :K«¨l i
Y�x¬�n�`Îm
` i−¦M aŸ½M�x¦l i´¦lÎx¨v£r«�YÎl�`

he live in the same quarters as us). 10 Let’s make a small

room in the attic, and put a bed, table, chair and lamp

there for him. When he comes to us, he will stay there

(in privacy).” 
11 (After they built the room in the attic) the day (came)

when (Elisha) arrived there. He stayed in the attic and

slept there. 
12 He said to Geichazi, his servant, “Call this

Shunamite woman (over here).” He called her and she

stood before him. 
13 He said (to Geichazi), “Please say to her, ‘You have

gone to all this effort for us, what (can I) do for you (to

repay you)? Is there any matter (about which you want

me) to speak about to the king or army commander on

your behalf?” 

She said “(It’s fine,) I live (peacefully) with my family.” 
14 (After she left,) He said (to Geichazi) “(So) what is

there to do for her?”

Geichazi said, “Actually (there is something we can

do). She doesn’t have a son, and her husband is (too)

old (to father a child).” 
15 “Call her,” (Elisha) said. (Geichazi) called her and

she stood (modestly) at the doorway. 
16 (Elisha) said “At the next possible occasion for you

to give birth (i.e. in nine months’ time), you will be

embracing a son!” 

She said “Please sir, man of God, do not delude your

maidservant (with false hopes).” 
17 The woman became pregnant and gave birth to a

boy, at the (earliest possible) time, just as Elisha said.
18 The child grew up. One day, he went out to his

father (who was supervising the reaping of) the harvests,
19 and he said to his father “My head (hurts)! My head

(hurts)!” 

(His father) said to the lad (who was working there),

“Carry him to his mother.” 
20 (The lad) carried him and brought him to his

mother. (The child) sat on her knees until midday, and

he died. 21 She went upstairs and laid him down on the

bed of the Godly man, closed (the door) behind him and left. 22 She called to her husband and said “Send me one of the lads

and one of the donkeys. I will rush to the Godly man and come back.” 
23 He said, “Why are you going to him today? It’s not the (New) Moon, or Shabbos (when you usually see him).” 

She said “All is well,” (because she thought it would be better if it happened in secret).
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:L«�z�g§t
W§A a− �G©k�YÎl�` mi½
d÷�`«�d Wi´
` Æ ipŸc�`Îl�`
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Sefardic communities conclude here. Chabad and Ashkenazic communities continue: 
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35. uh²bh�g ,¤t r�g³B©v j©e�p°H³u—The boy opened his eyes. The fact that

Elisha ensured the continued life of the child provides a further parallel

with our Parsha. The Midrash relates that when Yitzchak was born, King

Og commented that he could “crush him with his finger,” suggesting

that the child would not survive too long. God replied that, to the

contrary, Yitzchak was to survive and that it was Og who would be

eliminated by Yitzchak’s descendants (Bereishis Rabah 53:10; Likutei

Sichos vol. 5, p. 331).
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Carmel. When the Godly man saw her from afar, he said

to Geichazi, his servant, “The Shunamite (woman) is

here! 26 Now, please run towards her, and say to her, ‘Are

you well? Is your husband alright? Is the child well?’

She said, “Everything is well,” (for she wanted to

conceal the matter even from Geichazi). 
27 She came to the Godly man, who was on the

mountain, and grabbed hold of his feet. Geichazi came

over to push her away, but the Godly man said, “Leave

her, for her soul is bitter. God has hidden (the problem)

from me and has not told it to me.” 
28 She said “Was it I who asked for a son from my

master? Didn’t I say, ‘Don’t mislead me’?” 
29 He said to Geichazi, “Fasten your belt (so you can

travel fast), take my staff in your hand, and go. If you

meet someone, do not greet him. If someone greets you,

do not reply to him (so as not to delay your mission).

You should place my staff on the boy’s face (in order to

revive him).” 
30 The boy’s mother said, “(I swear by the fact that)

God lives, and by your life, that I will not leave you

alone (if you don’t come along)!” So he got up and

followed behind her. 
31 Geichazi had gone ahead of them and placed the

staff on the boy’s face, but there was neither a sound nor

a response (because Geichazi had not followed orders,

and he had stopped to jest and tell people of his

mission). He returned to (Elisha) and informed him,

saying, “The boy did not wake up.” 
32 When Elisha arrived at the house, the boy was dead,

lying on his bed. 33 He came inside and closed the door

behind both of them, and prayed to God. 34 He climbed

up (onto the bed) and lay on the child. He placed his

mouth on (the boy’s) mouth, his eyes on his eyes, his

palms on his palms. He spread himself out over him,

and the child’s flesh became warm. 
35 He went back (down off the bed) and walked

backwards and forwards in the house. Then he climbed

(back on the bed) and spread himself over (the body,

and repeated these movements seven times). The boy

sneezed seven times, and then he opened his eyes. 
36 (Elisha) called to Geichazi, and said, “Call the

Shunamite woman!” He called her. When she came to

him, he said, “Pick up your child!”
37 She fell down at his feet and prostrated herself. Then she gathered up her son and left.
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1:1K ing David was old. (The signs of old age were

not premature but) came in the right time. They

covered him with clothes, but he did not become warm. 
2 His servants said to him, “Let a virgin girl be sought

for my master the King. Let her stand (ready) before the

King and provide warmth for him. She will lie in your

bosom, so that my master the King will be warm.”  
3 They looked for a beautiful girl throughout the entire

territory of Israel. They found Avishag the Shunamite

and brought her before the King. 4 The girl was extreme-

ly beautiful. She acted as a “warmer” for the King and

served him, but the King did not know her (in an

intimate way).
5 (Meanwhile), Adoniyah, son of (David and) Chagis,

was acting haughtily (like a king, as if he were actually)

saying, “I will reign.” He prepared a chariot and

horsemen for himself and fifty men running before him.
6 (Since) his father had never reprimanded him, saying

“Why have you done this?” (he presumed that he had

his father’s approval.) He also (thought that he was fit to

be king because he) was very good-looking and he was

born (right) after Avshalom (who had died, leaving

Adoniyah the eldest). 7 He consulted with Yo’av ben

Tzeruyah, and Evyasar the priest. They supported

Adoniyah (because they knew that they were disliked by

David). 8 But Tzadok the priest, Benayahu son of

Yehoyadah, Nasan the prophet, Shimi, Rayee and

David’s strongmen (Elazar, Adino and Shama) were not

with Adoniyahu, (for they remained loyal to David).
9 Adoniyahu offered sheep, cattle and fat oxen at the

Zocheles stone near (the fountain) Ein-Rogail, and he

invited (those that supported him from among) all his

brothers, the King’s sons, and all the people of Yehudah, the King’s servants. 10 But he did not invite Nasan the prophet,

Benayahu and the strongmen, nor his brother Shlomo. 
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d�zE K¤l½�O�d í�p§t¦l Æ d�c�n«r̈	e d½l̈Ez§a d́�x£r«�p Æ K¤lÆ�O�d
Æ EW�w©a	i�e b :K¤l«�O�d i¬ pŸc «̀©l m−�g	e L½�wi�g§a d̈́a§k«�W	e z�p® ¤kŸq
Æ b�Wi¦a�`Îz�̀  EÀ̀ §v�nI�«e l®�`�x Ÿ�yi lEá	B lŸ −k§A d½ẗ�i d́�x£r«�p
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vra hhj - ,urypv // 378

HAFTARAH OF PARSHAS CHAYEI SARAH

The opening of this Haftarah, which describes King David’s advanced

years, resembles the statement in Parshas Chayei Sarah that Avraham

had advanced in years (24:1).

The Haftarah describes King David’s last days before his passing (1-4),

during which time his son Adoniyahu begins to celebrate his succession

to the monarchy (5-10). Bas-Sheva, Shlomo’s mother, is thus advised to

go to the King and reiterate his promise that Shlomo would become King

(11-14). She does so, and Nasan joins the audience with the King to

confirm the reports of Adoniyahu’s behavior (15-27). King David

responds by instructing that Shlomo should be anointed as King

immediately, in his own lifetime (28-31).

The notion that Shlomo was actually anointed as King in the lifetime of

King David is somewhat problematic, as it appears to contradict the

Talmud’s statement  that God told King David, “The time of your son

Shlomo’s monarchy has come, but one monarch will not overlap the

other, even by a hairsbreadth” (Shabbos 30a). We also have the rule that

“two kings cannot use the same crown” (Chulin 60b). 

However, Shlomo’s appointment in David’s lifetime brings to light the

distinctive quality of Davidic sovereignty. In the case of ordinary kings,

the monarchy merely represents the prevailing seat of power which

comes with the appointment of a king (and not a naturally endowed

quality). Since it is only possible for one person to be the final authority,

it follows that there can only be one king at any given time, for the term

“king” has no implication other than “authority.”
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(Kings I 1:1–31)



11 Nasan spoke to Bas-Sheva, Shlomo’s mother,

saying, “Haven’t you heard that Adoniyahu, the son of

Chagis, has (plans to) become king? Our master David

doesn’t know (about it). 12 Now, please let me advise you,

so that you will save your life and that of your son

Shlomo (for Adoniyahu will surely kill you both if he

becomes king).” 
13 “Go, and enter before King David, and say to him,

‘My master the King! Didn’t you swear to your

maidservant, saying, “Shlomo your son will reign after

me, and he will sit on my throne”? So why has

Adoniyahu become king?’”
14 “Then, while you are still talking there with the King,

I will enter after you and confirm your words.” 
15 Bas-Sheva came to the King, into his bedroom. The

King was very old and Avishag the Shunamite was

serving the King. 16 Bas-Sheva bowed down and

prostrated herself before the King. “What do you want?”

the King said. 
17 She said to him, “My master! You swore to your

maidservant (in the Name of) God Almighty that

‘Shlomo, your son, will reign after me and he will sit on

my throne.’ 18 But now—look!—Adoniyahu has become

King, and you—my master the King—did not know.
19 (Proof of the matter is that he made a feast where) he

sacrificed many cattle, fattened oxen and sheep. He

invited all the King’s sons, Evyasar the priest and Yo’av

the army general, but he did not invite (the heir)

Shlomo, your servant. 20 (Don’t think it was the people

that chose Adoniyahu, for) the eyes of all Israel are upon

you, my master the King, to tell them who should sit on

the throne of my master the King after him. 21 (However,

if you do not do so), when my master the King (passes

on and) lies with his fathers, I and my son Shlomo will

be deprived (of our lives).” 
22 Then, while she was still talking to the King, Nasan

the prophet arrived (in the King’s quarters). 24 They

announced to the King, saying, “Nasan the prophet is

here.” He entered the King’s presence and he prostrated

himself on the ground, on his face. 
24 Nasan said, “My master the King! (Did) you say,

‘Adoniyahu should reign after me and he will sit on my

throne’? 25 Because today he went down and sacrificed

many cattle, fattened oxen and sheep, and he invited all
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However, a king from the House of David possesses the rights to the

monarchy as an inherent, personal quality. Thus, the concept of kingship

could be revealed in two (or more) people at any one time, even though

only one of them is the practical, final authority. 

Consequently, the anointing of Shlomo in his father’s lifetime was a

process which catalyzed the fruition of Shlomo’s inherent kingly qualities.

The anointing accomplished that Shlomo’s ingrained nobility should no

longer remain a latent talent. 

Therefore, he could now be termed a king (despite the fact that he was

not an acting ruler empowered with authority), as the anointing

successfully brought out his royal attributes from ‘potential’ to ‘actual’

(Likutei Sichos vol. 30, p. 97ff).



the King’s sons, the army generals and Evyasar the

priest (to what could only be a coronation feast). They

are eating and drinking in his presence and they (will

surely have) said, ‘(Long) live King Adoniyahu!’  26 And

he did not invite me, Tzadok the priest, Benayahu son

of Yehoyadah, nor Shlomo, your servant. 27 If this matter

has come from my master the King, (I wonder why) you

have not (previously) informed your servant, who

should sit on the throne of my master the King

after him.” 
28 King David replied and said, “Call Bas-Sheva for

me.” She came before the King and stood before the

King. 29 The King took an oath, saying “By the life of

God who has delivered my soul from all suffering! 30 Just

as I swore to you (in the Name of the) Almighty God of

Israel, saying, ‘Shlomo, your son, will reign after me,

and he will sit on my throne,’ so too I will (swear) today

(that Shlomo will become King immediately, during

my lifetime)!” 
31 Bas-Sheva bowed with her face to the ground and

prostrated herself to the King. She said “May my master

King David live forever!”
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í �p§t¦l Æ `Ÿa�Y�e r©a®�WÎz©a§l i−¦lÎE`�x
w x�n`Ÿ½ I�eÆ ce�C K¤l³�O�d
x®�n Ÿ̀I�e K¤l−�O�d r¬ ©a�XI�e hk :K¤l«�O�d i¬ �p§t¦l cŸ −n£r«�Y«�e K¤l½�O�d
i¿¦M l :d«�x¨vÎl¨M
n i−
W§t�pÎz�` d¬�c¨RÎx�W�` d¾ �eŸd	iÎi�g
xŸ½n`¥l Æ l�̀ �xŸ�yi i³�d÷�` dÆ �eŸdi«©A K¹l̈ i
Y§rÆ©A�Wp Á x�W� «̀©M
i−
`�q¦MÎl©r a¬�W�i `E ²d	e i½�x�g«�̀  Ḱ÷�ni Æ K�p§a dŸ ³n÷�WÎi«¦M
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1:1T he prophecy—the word of God—to Israel,

(transmitted) by Malachi (is as follows): 
2 “I loved you,” said God. “But if you say, ‘In what way

did You (show Your) love for us (personally, and not

merely due to the merit of the Patriarchs and

Matriarchs?’ I will reply to you): “Was Eisav not

Ya’akov’s brother (who shared the same ancestry as

Ya’akov)?” said God, “Yet I loved Ya’akov, 3 and I hated

Eisav (despite his ancestors). I laid his mountains

desolate, and his inheritance (a home) for the serpents of the desert. (So clearly, when I loved you, it was not only in the merit

of your ancestors).”

:i«¦k�`§l�n c− �i§A l®�`�xŸ�yiÎl�` d− �eŸd	iÎx©a�c ¬̀�V�n ` `
Ep®�Y§a�d�` d́�O©A m−�Y�x�n� «̀�e d½ �eŸd	i x́�n�̀ Æ m¤k�z�̀  i
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31. o�k«g�k s°u¨S Q�k¤N©v h°b«s£t h¦j±h—May my master David live forever.

This declaration represents the eternal power of Davidic monarchy. The

Haftarah relates the means by which David’s monarchy was continued

through Shlomo, and it will be perfected through Mashiach, who is a

descendant of David and Shlomo (Sichas Shabbos Parshas Toldos 5752). 

HAFTARAH OF PARSHAS TOLDOS

The opening of this Haftarah, which discusses God’s love and

preference for Ya’akov over Eisav (1:2-5), acknowledges Ya’akov’s

rightful claim to the blessings which he received in the Parsha (Toldos

chapter 27).

The Haftarah was addressed to the Jewish people by the prophet

Malachi, shortly after their return from their Babylonian exile (approx.

520 B.C.E.). Its predominant theme is an admonition for a lack of respect

for the Holy Temple and its offerings. The Haftarah opens with a

statement of God’s love for Israel and a promise of downfall and

destruction for Israel’s hated enemy, Eisav (1:1-5). The prophet then

laments Israel’s betrayal of God, particularly in the area of sacrificial

service (6-10), claiming that Israel honors God less than the idol-

worshipping nations (11). Further criticisms include the slandering of the

Altar (12), and the offering of low-quality animals to the Holy Temple

(13-14). God finally threatens to transform the Priestly blessings into
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(Malachi  1:1 – 2:7)



4 “If Edom, (Eisav’s descendants that destroyed the

Holy Temple), say, ‘We are (now) poor, but we will

return and rebuild the desolate places,’ then the God of

hosts says: ‘They will build, and I will destroy! (The

destruction will be so awesome that) people will call it a

wicked place (which clearly merited destruction by

God), and (they will be called) a people with whom God

is forever angry. 5 (When you return to your territory,

with the Redemption,) your eyes will see (the extent of

Edom’s destruction), and you will say about the territory

of Israel, ‘God is great (for He performs wonders).’”    
6 “(I love you for your own merits! You are not merely)

a son (who naturally) honors his father or a servant (who

naturally honors) his master. ‘And, if I am a father (to

you) then where is my (proper) honor? If I am a master,

then where is my fear?’ says the God of hosts to you, the

priests who disgrace My Name. If you will say, ‘How

have we disgraced Your Name?’ 7 (The answer is): You

offer on My altar repulsive bread! And (if) you (still) say,

‘How (have our sacrifices) disgraced You?’  (the answer

is): ‘By saying that God’s table is repulsive (since blood

and fats are offered on it).’ 8 (Furthermore) when you

offer a blind animal to be sacrificed (you do) not (see it

as) bad! When you offer a lame or sick (animal you) do

not (see it) as bad (because the altar is disgusting in your

eyes! Try) offering (such an animal) now (as a gift) to

your governor! Would he be pleased, or receive you

kindly?” says the God of hosts.” 9 “(If you, the priests,)

now pray before God that He should be gracious to us,

(the Jewish people, will He listen)? This (misfortune)

that will occur will occur because of you, (so how can

you expect that) He will receive you favorably?” says the

God of hosts. 
10 “If only there was (someone) among you to close the

doors (of the Temple) so that you do not kindle fire on

My altar in vain. (Because) I have no desire for you(r

appearances in the Temple),” says the God of hosts, “and I do not desire a gift-offering from your hands. 
11 For My Name is great among the nations, from the place where the sun rises to the place where it sets. In all places

offerings are brought and burnt (by the nations to their gods; but they know that the Primary Cause of all existence is) My

Name, (so their) offerings are pure (in their eyes). For My Name is great among the nations,” says the God of Hosts. 12 “But

you are profaning it when you say, ‘the table of God is despicable,’ and by saying (that) its food is repulsive. 
13 (When you bring a lean, skinny animal) you say, ‘This is so burdensome!’ (pretending that you are tired from carrying such
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d�O¬ �d zF½̀ ä§v d́�eŸd	i Æ x�n�` dŸ ³M zF½a�x�g d́�p§ap	e Æ aEW�p	e
m²r̈�d	e d½¨r�W
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curses, due to negligence in sacrificial procedure (2:1-3), which has

betrayed the true, exalted nature of the priesthood (4-7).

1:2 v²u«v±h r©n¨t o�f§,¤t h¦T�c©v¨t—“I loved you,” said God. Chasidim

asked the Alter Rebbe, “Which is greater, love of God or love of the

Jewish people?” He replied, “Love of God and love of the Jewish people

are engraved together in every Jew’s soul, as the verse states, ‘“I loved

you,” said God.’ It follows, then, that love of the Jewish people is greater,

because you love the same thing as the One Who loves you” (Hayom

Yom, 28 Nisan).

2-3 h ¦,tb̄ «ä u «ä �g ,¤t±u c«e �g³h ,¤t c©v«t²u c«e�g
³h�k u «ä �g j¨t tIk£v—Was

Eisav not Ya’akov’s brother....Yet I loved Ya’akov and I hated Eisav. A true

choice between two things can only occur when one entity has no

obvious redeeming features over the other. For if one thing is clearly

superior, its selection is merely an expression of common sense and not

a personal choice. This idea is highlighted by our verse regarding God’s

choice of the Jewish people: “Was Eisav not Ya’akov’s brother,” i.e. they

were equal, “Yet I loved Ya’akov and I hated Eisav” (Likutei Sichos vol. 4,

p. 1309).
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11:7 “M y people are wavering about (taking the first

step in) returning to Me. (Even though the

prophets) call to (the people) to rise up (and take the

initiative to return to) the One above, (nevertheless) they

are united (in that) nobody rises up!”
8 “(Nevertheless, I still have mercy on you, for) how can I give you, Efrayim, (over to the nations, and) deliver you (into their

hands)? How can I let you be (overturned) like Admah, (or) make you (desolate) like Tzevoyim? (Even though I am angry

c�g− �i Ed½�̀ �x�wiÆ l©rÎl�`	e i®
z¨aE «W�n¦l mi−
`El�z i¬
O©r	e f  `i
Ki�̀ μ l½�`�xŸ�yiÆ L	p�B�n�` miÀ�x§t�` ´L	p�Y�` Kiº�̀  g :m«�nFx	i ` ¬÷

a heavy animal, when really) it could be blown over

(with a breath),” says the God of Hosts. “You (also)

bring stolen (animals), lame and sick ones, and you

bring (them as) gift offerings. Should I accept this from

your hands?” says God.
14 “Cursed is the one who deceives (Me, claiming that

he only has funds for a poor offering)! He has in his flock

(better) male (animals) and yet he vows and then

sacrifices abandoned (animals) to God. For I am a great

King,” says the God of hosts, “and My Name is feared

among the nations.” 
2:1 “And now, this commandment (not to accept a poor

sacrifice, is given) to you, the priests. 2 If you do not

listen, and if you do not take it to heart to honor My

name,” says the God of hosts, “then I will release a curse

upon you and I will make your (erstwhile) blessings into

curses. Indeed, you are already (suffering from being)

cursed by Me, for you do not take it to heart (to be

careful about My honor). 3 Look! Because of you I will

suppress the seeds (so that they will not grow). I will

blow dung in your faces (like) the dung of your festival

(sacrifices, with which you disgraced Me. Your sin) will

cause you to (be disgraced like) this.
4 You should know that I sent you this commandment

(of honoring My sacrifices) in order for (you to be

rewarded from) My covenant with (Aharon, the head of

the tribe of) Levi,” says the God of Hosts. 5 “My

covenant was with him (and it brought him) life and

peace. I gave these (mitzvos) to him (because of the)

fear (in his heart) before Me. He was in awe of My

Name. 6 The Torah of truth was (being taught) by his

mouth, and no wrong was found on his lips. (For the sake of My mitzvos) he walked with Me (guiding others) in peace and

in righteousness. (Through his rebukes) he turned many (people) away from (their plans to) sin. 7 (All this applies to every

priest) for the lips of a priest (are fit to) guard knowledge, (and it is fitting that people) should seek the Torah from his mouth

(that he should teach them). For (a priest) is an emissary of the God of hosts.
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(Hosea  11:7 – 14:10)

Chabad and Sefardic communities begin here. Ashkenazic communities begin below, page 384.



with you) My heart has turned inside Me (to be kind to

you. All) My (attributes of) mercy have been aroused all

at once. 9 I will not act with My fierce anger. I will not

return to destroy Efrayim, for I am God and not a man

(who makes rash decisions. Once again) the holiness (of

My presence) will rest among you, and I will not enter

a(nother) city (to join the nations instead of you).”
10 “(In the times of Mashiach) they will follow behind

God (into their land. Just as animals follow the roar of

the lion, their king, so too) He will roar like a lion (and

gather them). For He will (arouse their hearts, as if they

are being called by a lion’s) roar, and (His) children (the

Jewish people) will hurry from the West. 11 They will

hurry from Egypt like a bird, and from Ashur like a

dove. I will settle them (securely) in their homes,”

says God.
12:1 (The kingdom of) Efrayim has surrounded Me

(pretending to return to Me, but it has been) with lies,

(for they are not genuine), and the house of Israel (has

treated me) with deceit. But Yehudah is still ruling (the

people, and persuading them to be) with God, and he is

faithful to (the) holy (God, to carry out His word).
2 Efrayim is a shepherd (of empty things like) the wind,

and pursues the east(erly wind). All day he (speaks)

much deceit, and extortion. They make a treaty with

Ashur (to help them), and oil is brought (by them as a

bribe) to Egypt, (to unite with Yehuda against the enemy).
3 (But afterwards, Yehudah too will offend God) and

God will have a quarrel with Yehudah. He will remem-

ber the (bad) ways of (the children) of Ya’akov, (and) will

repay them according to their deeds. 
4 (While Ya’akov, their father was) in the womb he grabbed his brother’s heel, and with strength he fought with (God’s) angel,

(the ministering angel of Eisav. 5 When) he defeated the angel and ruled over him, (the angel) cried, and begged (Ya’akov to

allow him to leave, saying, “God) will find us (together again) in Beis-Ail, and will speak with us there (and then I will bless

you”—so why is Ya’akov now so weak?) 
6 God, is the (omnipotent) God of (all the) hosts! (Almighty) God is His Name! 7 Turn to your God in peace. (Just) be careful

(to be) kind and just, (then you can) constantly trust in your God (that He will grant your wishes).
8 (But you are like) a merchant (who) has deceitful scales in his hand, who loves to oppress others (rather than acting kindly

and justly). 9 Efrayim said, “Surely (the reason that) I have become wealthy (is because) I have found strength for myself (and
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g�̀ Îz�̀  a ´�ẅr o�h−¤A©A c :F «l ai¬
W�i ei−l̈̈l£r«�n§M
d−k̈̈A l½k̈�I�e Æ K�`§l�nÎl�` xŸ�y³ �I�e d :mi«
d÷�`Îz�̀  d¬�xŸ�y
:Ep«�O¦r x¬ ¥A�c	i m−�W	e EP½�`¨v�ni Æ l�`Îzi«¥A F ®lÎo�P�g�zI�e
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HAFTARAH OF PARSHAS VAYEITZEI

This Haftarah describes the sins of “Efrayim,” the northern tribes of the

land of Israel (among whom Hoshea lived), comparing the sins to events

in Ya’akov’s life. Most notably, the Haftarah mentions Ya’akov’s flight

to Aram and life there (12:13), which is chronicled in the course of

Parshas Vayeitzei.

The Haftarah opens with rebuke, that the Jewish people are reluctant

to repent for their sins; nevertheless, they will not be abandoned by God

(11:7-9). After pausing to touch upon Hoshea’s vision of the times of

Mashiach (10-11), the prophet returns to the mode of rebuke, criticizing

the current deceit of Efrayim (12:1-2) and the future deceit of

Yehudah (3). Ya’akov’s story is briefly retold (4–5), and his descendants

are begged to return to God (6-7). This is followed by further accusations

of deceit (8-9), despite constant Divine assistance (10-12), further

historical references to Ya’akov’s life and the Exodus from Egypt (13-14),

and repeated promises of retribution (15). 

The Haftarah then turns to discuss the sin of Yaravam, the idol worship

he incited, and the subsequent punishments (13:1-5). The message of

guilt and doom is reiterated more vividly and forcefully (13:6-14:1). 

Hoshea then makes an impassioned plea for repentance and sincere

confession (14:2-4), with the promise of subsequent Divine pardon and

love (5-9), urging the people to heed these words of wisdom (10).

12:8 v¨n§r¦n h¯b±zt«n Is²h�C i�g³b�F—(You are like) a merchant (who) has

deceitful scales in his hand. The “deceitful merchant” is an analogy for

�



it is not from God. Furthermore the Almighty) will not

find in all my (business dealings and) efforts any sinful

wrongdoings (for God isn’t aware).” 
10 But am I (not) God, your God! Since (the time of

your redemption from) the land of Egypt (I have looked

after you. At a future time) I will again settle you in tents,

as in those days. 11 I have spoken (about you) to the

prophets and gave (them) many visions. I have given

parables through the prophets (so you should understand

them and be satisfied that I am carefully looking, and

taking care of you). 12 If a misfortune befell Gilad it was

(not by chance, but) because they were false. In Gilgal

they sacrificed cattle (to idols). Their altars (for idol worship) are also as numerous as mounds in the furrows of the field.
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13 Ya’akov fled to the field of Aram. Yisra’el worked

(there) for a wife, and for a wife he tended (sheep, and

left a wealthy man through My blessings). 14 By means of

a prophet God brought Israel up from Egypt, and

through a prophet they were guarded (on the way).

Æ l�`�xŸ�yi cŸ ³a£r«�I�e m®�x�` d´�cŸ�y aŸ −w£r«�i g¬�x§aI�e bi

Îz�` d² �eŸd	i d̈̄l¡r«�d `i¾¦a�p§aE ci :x«�n�W d−�X
`§aE d½�X
`§A
:x«�n�Wp `i−¦a�p§aE mi®�x§v
O
n l−�`�xŸ�yi

15 Efrayim bitterly angered (God with his evil acts.

Revenge for) his (acts of) bloodshed will reach him and

be upon him. His Master will repay him for his act of

disgrace (of worshipping idols). 
13:1 When (Yaravam, a descendent of) Efrayim, spoke

(strong words) with trembling (to rebuke King Shlomo),

he was exalted in Israel (by becoming their King). But

(later,) when he was guilty (of worshiping the deity)

Ba’al, he died. 2 Now (this generation) sinned further. (In

addition to Yaravam’s golden calf, every person has)

made for themselves molten images (in their own

houses)—cast images from their own silver, of their own

design, idols all made by craftsmen. (Because) they say,

“one who kisses the calf (is as if he brought) a human

sacrifice!” (Everybody wanted their own idol at home so

they could kiss it frequently.) 
3 Therefore, they will be (destroyed) like the morning

cloud (which departs swiftly), and they will disappear

early like the dew; like chaff blown away from the threshing floor, like smoke from the chimney. 4 (They deserve this

punishment, because) I have been God your God since (I took you out of) the land of Egypt (and you accepted me as you

God). Do not consider any other than Me to be God, (for) I am the only Redeemer. 5 I took care of you in the wilderness, in

a thirsty land (so you deserve destruction for abandoning Me).
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í�g§aŸ «f mi½
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the soul how it is found below in this world, enclothed in a body.

“Deceitful,” because the natural tendency of the body is to do evil; but

nevertheless the soul is a “merchant,” who intends to profit from this

bodily “investment.”  

For while the soul did enjoy an intense love of God while above in

heaven, its love will ultimately be strengthened by withstanding the

challenges that it faces in this world (Torah Ohr, Vayeishev 26c).
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Ashkenazic communities begin here. Chabad communities continue:

Chabad communities conclude here. Ashkenazic communities continue:



6 When they came to pasture (in the Land of Israel),

they were content. When they were content, they became

arrogant. This is why they forgot Me. 7 (Therefore) I have

become like a lion to them, like a leopard lurking by the

road (for its prey). 8 I confront them like a killer bear and

tear (them open right down to) their hearts hidden

(below the chest. When I find them) I devour them there

like an awesome lion, rupture them (like) the beasts of

the field. 9 Israel! You harmed yourself (by ignoring Me

when) I was your Helper. 10 (I am still here but) where is

your (mortal) king now? Let him come and save you in

all your cities! And (where are) your rulers of whom you

said, “Give us a king and ministers!” 11 In My anger I

gave you a king, but I took him away in My wrath

(because your request was not appropriate). 
12 (I have not forgotten) Efrayim's sin! (It is) is bound

up (well); his transgression is stored away. 13 The pains of

a woman in labor will come upon him. He is an unwise

son, as otherwise he would not have delayed a moment

in the womb (for he should have realized that his

punishment was soon to come). 14 I would have re-

deemed him from She’ol, I would have delivered him

from death. (But now,) I will utter death upon you; I will

decree She’ol upon you. Reconciliation will be hidden

from my eyes. 
15 (Originally, Efrayim) bore fruit among (his) bro-

thers (and was greater than them. But now he has

sinned with the calves) God will cause an eastern wind

to come from the desert so that (Efrayim’s) fountain will

be dried up, and his wellspring parched. It will render

the treasures of whatever is precious as plunder. 14:1 Let

Shomron be annihilated, for she has rebelled against her

God. They will fall by the sword. Their infants will be

split into pieces and their pregnant women ripped open.
2 Israel, return to God your God, for you have

stumbled on account of your sins. 3 (You do not need to

take sacrifices. Just) take words (of confession) with you

and return to God. Say to Him: “Lift away all sin and

accept (our promises for) good (behavior in the future).

Let (the confession) of our lips be in place of (the

sacrificing of) bullocks.
4 We will no longer (ask) to be saved by Assyria, and

we will not (put our trust in) riding (powerful) horses

(into battle). We will never again call the (idol) made by our hands, ‘our god,’ because (we know that) the orphan finds

compassion through You (alone).” 5 Then (after they confess) I will forgive them for their rebelliousness. I will love them

deeply, because My anger will have turned away from them. 6 (My love) for Israel will be (perpetual) like dew. He will blossom

like a rose, and his roots will spread like (the roots of a cedar from) Lebanon. 7 His young leaves will spread out, he will be

beautiful like an olive tree, and he will have the aroma of Lebanon. 
8 Those who sat in His shade will be peaceful. They will be peacefully self-sufficient like grain (sustains life), and they will

blossom like the vine. Their fame will be like that of the wine of Lebanon. 9 (When) Efrayim asks, “What do I need idolaters
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`F½t� Æ̀ L§M§l�n i³
d�` i :L«�x	f¤r§a i¬¦aÎi¦M l−�̀ �xŸ�yi ¬L�z�g«
W h

Îd�p�Y �Y�x½�n�` x́�W�` Li½�h§tŸẂ	e Li® �ẍrÎl̈k§A −L£ri«
WFi	e
g −�T�`	e i½¦R�`§A Æ K¤lÆ�n ¬L§lÎo�Y«�` `i :mi«
xŸ�y	e K¤l¬�n i−¦N
:F «z`�H�g d− �pEt§v mi½�x§t�` oŸ´e£r Æ xEx¨v ai :i«
z�x§a¤r§A
z¬ ¥rÎi¦M m½¨k�g `÷́ Æ o¥aÎ`Ed F ®l E Ÿ̀á�i d−�c¥lF «i i¬ ¥l§a�g bi

m½�C§t�` Æ lF`�W c³ �I
n ci :mi«p¨A x¬ ©A�W
n§A cŸ −n£r«�iÎ`÷
Æ L§a�h «�w i³
d�` z�eÀ�n Li¹�x¨a�c iÆ
d�` m® ¥l�`	b�` z�e −�O
n
mi−
g�` oi¬ ¥A `E½d í¦M eh :i«�pi¥r«�n x¬�z�Qi m�gŸ −p lF½`�W
WF ³a�i	e dÀ¤lŸr ẍ́A�c
O
n d¹ �eŸd	i �gEÆx Á mi
c�w `Fá�i `i®
x§t�i
i¬¦l§MÎl̈M x−©vF` d½�q�Wi `Ed́ F½p�i§r�n á�x�g« �i	e Æ FxFw�n
�di® �d÷ «̀¥A d−�z�x«�n i¬¦M oF½x�nŸ «W Æ m�W�`�Y ` ci :d«�C�n�g
:Er «�Tªa	i ei− �zFI
x«�d	e EW½�H�x	i ḿ�di¥l§lŸ «r ElŸ½Ri a�x́�g©A
�Y§l−�W¨k i¬¦M Li® �d÷�` d́ �eŸd 	i c−©r l½�`�x�Ui d¨aEWμ a 

Ex́�n
` d® �eŸd	iÎl�̀  EaE −W	e mi½ 
ẍa�CÆ m¤k�O¦r E ³g�w b :L« �pŸe£r«©A
mi−
x¨t d¬�n§N�W	p «E aF½hÎg�w	e Æ oŸe¨r `³�V
YÎl¨M eiÀ¨l�`
a½¨M�xp `÷́ Æ qEqÎl©r EpÀ¥ri
WF «i `÷́ | xEX́�` c :Epi«�z̈t�U
−L§AÎx�W�` Epi®�c�i dŸ´�y£r«�n§l Epi−�d÷�` cF ²r x�n Ÿ̀ ¬pÎ`÷	e
a¬�W i² ¦M d®ä�c	p m−¥a�d «Ÿ` m½�z¨aEẂ�nÆ `¨R�x�` d :mF «z�i m¬�g�x	i
d® �P�WF «X©M g−�x§ti l½�`�x�Ui§l Æ l�H©k d³ �i�d«�̀  e :EP«�O
n i−¦R�`
F ®cFd zi− �G©k i¬
die ei½�zFw	pF «iÆ Ek§l« �i f :oF «p¨a§N©M ei−�W�x«�W K¬ �i	e
Eǵ�x§ti	e o− �b�c E¬I�g	i F½N¦v§a í¥a�W «ŸiÆ EaÆ�W�i g :oF «p¨a§N©M F −l «�gi¬ �x	e
cF −r i¬¦NÎd�n mi¾�x§t�` h :oF «p¨a§l oi¬ �i§M F −x§kf o¤t® �B©k
iP−�O
n o½ �p£r«�x WFx́§a¦MÆ ip�` EPÀ�xEW� «̀ �e i
zíp̈r īp�` mi®¦A©v£r«l̈
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self-

satisfaction

and sins

Sefardic communities conclude here. Ashkenazic communities continue:



The

punish-

ment of

Edom

No help

from her

allies

for anymore?”  I will answer (all his requests) and look

over (and supervise his needs). I (will attend to him) like

a fresh cypress tree (which bends its head over its roots).

The fruit of your (success) comes from Me. 
10 Whoever is wise will understand these (words). The

discerning will recognize them. For the ways of God are

straight and the righteous will walk in them, but the wicked will stumble in them.

m® ¥r�c« �i	e oF −a�p d¤N½�` o«¥á �i	e Æ m̈k�g i³
n i : «̀¨v�np ¬L	i�x¤R
mi−¦r�W «ŸtE m½ä Ek§ĺ�i Æ mi
w
C©v	e dÀ �eŸd	i í¥k�x�C miº
x�W	iÎi«¦M

:m«¨a El�W¬M̈i

1:1T he vision of Ovadiah. This is what Almighty God

said about Edom: We (the prophets) have heard

a message from God, and a messenger has been sent

among the nations, (saying): “Get up! Let’s wage war

against her!”
2 “Look, (initially) I made you small among the nations

(and) you were greatly despised. 3 (But now that your

kingdom is great), the wickedness of your heart has

enticed you (to be overly proud). You (are like one) who

dwell(s) in the (sheltered) clefts of a rock, (as secure as

one) whose dwelling is lofty, who says to himself: ‘Who

can (lower me from my lofty position, and) bring me

down towards earth?’ 4 (But even) if you lift (yourself)

high like an eagle, and (even) if you place your nest

between the stars, I will bring you down from there (to

be conquered by the nations)!” says God.
5 “If thieves came upon you, or robbers at night, (they

would not totally clean you out, so) how have you been

(totally) wiped out? Don’t they only steal what they

require? If grape-gatherers came upon you, do they not

(at least) leave some gleanings? (Yet you, Edom, will be totally wiped out).”
6 “How have (the houses of) Eisav been searched (and all their belongings removed? How) have his hidden places been

sought out? 7 All your allies accompanied you (only) to the border (but then turned back, and left you to fight alone). Those

who are at peace with you induced you (to go to war) and prevailed over you. Those who eat) your bread have (schemed

mFÀc� ¤̀l d¹ eŸd¡i iÆ �pŸc�` Á x�n�`ÎdŸ «M d® �i�c©aŸ «r oF −f�g ` `
EnE ²w g½¨N�W ḿ iFB©AÆ xi¦v	eÆ d�eŸd	i z³�̀ �n Ep§r¹�n�W dÆr̈En�W
m® iFB©A Li−
Y�z	p oŸ ²h�w d¬ �P
d a :d«�n�g§l
O©l �di−¤l¨r d�nE ¬w�p	e
i¬ p§kŸ «W L½�`i
X
d Æ L§A¦l oF ³c	f b :cŸ «̀ �n d−�Y�` iE¬f¨A
ip−�c
xF «i i¬
n F½A¦l§A x́�nŸ` F ®Y§a
W mFx́�n r©l−�qÎi�e	b�g§a
miŸ´
y mi−¦äkF «M oi¬ ¥AÎm
`	e x�W½ �P©M �Dí¦A	b�YÎm
̀  c :u�x«�`

Æ L§lÎE «̀ ¨A mi³¦a�P�BÎm
` d :d«�eŸd	iÎm�̀ 	p −L�ci«
xF` m¬�X
n L® �P
w
m® �I�C E −a	p	bi `F ¬l�d d�zi½�n�cp Kí�̀  d̈l	i½©l i�c�cFẂÎm
`
Ki�̀ μ e :zF «l¥lŸ «r Exi¬
̀ �W�i `F −l�d K½l̈ E`́Ä Æ mi
x§vŸ «AÎm
`
lŸMμ LEÀg§N
W lEá	B�dÎc©«r f :ei« �pªR§v�n E −r§ap eŸ½�y¥r E Ÿý§R�g�p
ÀL�n�g©l L® �n÷�W i´�W	p�` −L§l E ¬l§k« �i LE ²̀ i
X
d L½�zi
x§a í�W	p�̀
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HAFTARAH OF PARSHAS VAYISHLACH

This Haftarah speaks about the revenge of the nation of Edom, who

are descendants of Eisav, concluding the national conflict between Israel

and Edom which has its beginnings in the Parsha.

Ovadiah, the prophet of Edom’s downfall, was himself an Edomite

convert, an irony which led the Talmud to remark, “From the forest itself,

comes the handle of the axe which fells it” (Sanhedrin 39b). 

The vision of Ovadiah depicts, perhaps, the most profound image of

Divine awareness found in all the books of the Tanach, where pure

monotheism is accepted not only by the Jewish people, but by all the

nations of the world (see v. 21). It is fitting, therefore, that these words

were said by a gentile convert. It has even been suggested that the

completion of Ovadiah’s prophecies in one single chapter—a quality

which is not duplicated in any other book of the Bible—underscores the

theme of oneness and unity which is the subject of his vision (Sichas

Shabbos Parshas Vayishlach 5751). 

The Haftarah opens with an invitation to the nations to go to war

against Edom (1), as a punishment for her arrogance (2-4), promising

total destruction with no help from her allies (5-7). 

�

[ VAYISHLACH / glyie [

(Obadiah  1:1 – 21)

All Chabad, Sefardic and most Ashkenazic communities read the following Haftarah. 

[Some Ashkenazic communities read Hosea 11:7-12:12, printed above as Haftarah for Vayeitzei — page 382.]



against you, and have thereby) made a wound in your

place. (Edom) has no understanding (to realize that this

is happening to him). 
8 Surely, on that day (when the punishment will

arrive),” says God, “I will cause the wise men from

Edom and wisdom from the mountain of Eisav to perish,

(for they will not have the tactics at hand to save their

lives).” 9 And you who live in the south, (since you too

are from Edom), your mighty men will be broken, so

that the slaughter will wipe out every last man from the

mountain of Eisav.”
10 Because you oppressed your brother Ya’akov, you

will be covered in shame, and you will be cut off forever.
11 (Yes, you oppressed your brother) when you stood

aside on the day that strangers confiscated his posses-

sions, and foreigners entered into his gates, and cast lots

over (dividing) Jerusalem (between themselves). You too

are like one of them (since you did nothing to help).
12 You should not have looked on at your brother(’s

anguish), on the day of his estrangement (from his land),

and (all the more so) you should not have rejoiced at the

Children of Yehudah when they were destroyed. Nor

should you have spoken proudly on the day of his

distress (and since you did these things, I consider them

acts of oppression against your brother). 13 You should

not have entered the gates of My people (to conquer

their lands) on the day of their calamity (when the

Temple was destroyed). Nor should you have gazed at

his misfortune on the day of his downfall. You should

not have stretched (your hand) out over his possessions

(and looted them) on the day of his calamity. 14 You should

not have stood at the dispersion to cut off his refugees,

and you should not have arrested his survivors (through-

out) the day(s) of his distress. 15 Because (you should

have realized that) the day of God(’s reckoning) on all

the nations is near. As you have done, so will be done to you. Your recompense will come back on your head.
16 For just as you (Yehudah) have drunk on My Holy Mount, so too all the nations will constantly drink (from the cup of

turmoil). They will drink and become confounded, and they will be (destroyed) as if they never were. 17 But on the Mount of

Tziyon there will (still) be a remnant, and it will be holy. The House of Ya’akov will inherit those (nations) who inherited

them (previously).
18 The House of Ya’akov will be a (consuming) fire, the House of Yosef a (consuming) flame, and the House of Eisav will be

(like) straw. They will set them alight and consume them, and there will be no survivors from the House of Eisav—for God

has spoken. 19 They will inherit the South, the Mountain of Eisav, and the lowlands, the (land of the) Philistines. And they will

inherit the field of Efrayim and the field of Shomron. Binyamin (will inherit) the Land of Gilad. 

mF¬I©A `F²l�d g :F «A d− �pEa�Y oi¬ �̀  Li½�Y�g�YÆ xFf�n Eni Ÿ³
y�i
d− �pEa�zE mF½c� «̀�nÆ mi
n̈k�g i³
Y�c©a�̀ «�d	e d® �eŸd	i m�`	p `E −d�d
Wi²
̀ Îz�x«M̈i o©r̄�n§l o®�ni�Y Li−�xFAb E ¬Y�g	e h :e Ÿ«�y¥r x¬ �d�n
d®�WEa ́L�Q©k�Y aŸ −w£r« �i Li¬
g�̀  q² �n�g«�n i :l�h «�T
n e Ÿ−�y¥r x¬ �d�n
zF ¬a�W mF²i§A c�b½ �P
n Ĺ�c«�n£r Æ mFi§A `i :m«¨lFr§l �Y−�x§kp	e
Æ 
mÆ©l�WE «x	iÎl©r	e [‡k exry] eiÀ�ẍr�W E`́Ä miº
x§k�p	e F ®li�g mi−
x�f
`�x³�YÎl�`	e ai :m«�d�n c¬�g�`§M d−�Y�`Îm�B l½�xFb EĆ�i
d−�cEd	iÎi« �p§a¦l g¬�nŸ�y
YÎl�`	e F½x§k�p mF´i§A Æ LiÆ
g�`ÎmF «i§a
`F ³a�YÎl�` bi :d«�ẍv mF¬i§A Li−¦R l¬�C	b�YÎl�̀ 	e m®�c§a�̀  mF́i§A
F −z̈r«�x§A d² �Y�`Îm�b `�x¯�YÎl�` m½�ci�` mF´i§AÆ i
O©rÎx©r«�W§a
:F «ci�` mF¬i§A F −li�g§a d�p�g¬ ©l�W
YÎl�`	e F ®ci�` mF´i§A
ei®�hi¦l§RÎz�` zi−
x§k�d§l w�x½¤R�dÎl©r Æ cŸn£r«�YÎl«�`	e ci

aF ¬x�wÎi«¦M eh :d«�x¨v mF¬i§A ei−�ci
x Ÿ�y x¬ �B�q�YÎl�`	e
K½¨N d Ÿ�ýr̈�i Æ �ziŸÆ
ÿr x³�W� «̀©M m® iFB�dÎl̈MÎl©r d− �eŸd	iÎmF «i
x´�dÎl©rÆ m�zi
z�W x³�W� «̀©M iÀ¦M fh :L«�W`Ÿx§A aE ¬W�i −L§l«�n	B
`F ¬l§M E −i�d	e E½r̈l	e Eź�W	e ci®
n�Y m−iFB�dÎl«k̈ E ¬Y�Wi i½
W�c�w
Æ EW�x« �i	e W�cŸ ®w d�í�d	e d−�hi¥l§t d¬ �i�d«
Y oF²I¦v x¬ �d§aE fi :E «i�d
W¹�̀  aŸÆw£r« �iÎzi«¥a Á d�i�d	e gi :m«�di�W«�xFn z−�̀  aŸ½w£r« �i zí¥A
m−�d¨a E ¬w§l«�c	e W½�w§l Æ eŸ�y¥r zi³¥aE dÀä�d«¤l ś�qFi zī¥aE
:x«¥A
C d− �eŸd	i i¬¦M eŸ½�y¥r zí¥a§lÆ ci
xŸ�y d³ �i�d«iÎ`÷	e mE ®l̈k�̀ « �e
mi½
Y�W¦l§RÎz� Æ̀ d̈l¥t�X�d	e eŸÀ�y¥r x́�dÎz�̀  a�b¹�P�d EÆW�x« �i	e hi
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Image of

destruc-

tion

A brief image of the destruction is then painted (8-9), which is

parenthetically interrupted to attribute blame to Edom for persecuting the

Jewish people and rejoicing at their suffering (10-15), before the

narrative of doom and destruction concludes (16-18). The Haftarah ends

with a description of how Edom’s lands will be possessed and settled

through the judgment of King Mashiach (19-21).

18. J ©e�k u «ä �g ,h�cU///J¥t c«e�g³h ,h�c v²h¨v±u—The House of Ya’akov

will be a (consuming) fire...and the House of Eisav will be (like) straw.

If the prophet wished to describe the utter annihilation of the wicked

nations (“Eisav”), why did he use the analogy of “straw,” a substance of

some value, rather than “burnt ashes,” which remain after the straw is

burned and have no value at all?  This point teaches us that the wicked



20 The exiled army of the Children of Israel, (who

lived) with the Cana’anites until Tzorfas, and the exiles

of Yerushalayim until Seforad, will inherit the cities of

the south (i.e. Edom).21 And (when Mashiach and his

ministers) the saviors of Mount Tziyon, will ascend

Mount Se’ir to judge (the children of Eisav for all their

wrongdoings to Israel), God will be King—(all nations

will recognize His sole authority.)

o−
n�i	p¦aE oF ®x�nŸ «W d́�cŸ�y z−�̀ 	e mi½�x§t�̀  d́�c Ÿ�yÎz�` Æ EW�x«�i	e
l³�`�xŸ�yi iÆ�p§a¦l dÂ �G�dÂ Îl�g«�d z´ªl�b	e k :c«¨r§lB�dÎz�`
x´�W�` m¦ −©l�WE «x	i z¬ªl�b	e z½©t�x́ ¨vÎc©r Æ mip£r«�p§MÎx«�W�`
x́�d§AÆ mi¦r
WF «n E ³l¨r	e `k :a�b« �P�d i¬�ẍr z−�̀  E¾W�x«i c®�ẍt�q¦A
:d«k̈El�O�d d− �eŸdi«©l d¬�z	i�«d	e eŸ®�y¥r x́�dÎz�̀  hŸ −R�W¦l oF½I¦v

2:6 This is what God said: “For (the) three sins

(I could forgive) Israel, but for four I will not

forgive, because they (perverted justice and) traded (the

fair judgment of) a righteous man for (bribes of) silver,

and (cheat) the poor for a (mere) pair of shoes. 7 (These

corrupt judges) intend that the dust of the earth be

(thrust) upon the heads of the poor (by their guards, if

they fail to heed the judges’ words). They cause the

humble people to divert their route (from the main

roads, to avoid the guards). Father and son will go

together (unashamedly) to (defile) an (engaged) young

woman (as if they were going) specifically to desecrate

My Holy Name. 8 The (corrupt judges) recline beside

every altar (of idolatry) on garments taken as security

(from poor people that they judged unfairly), and drink

the wine (purchased from extorting their) condemned

(victims) in the house of their god.”
9 “I destroyed before them (even the nations that do

not know Me, such as) the Amorites, who were as tall as cedars and as strong as trees. I destroyed (them completely): their

fruit from above and their roots from below.”
10 “But (you know Me, because) I brought you up from the Land of Egypt and led you through the wilderness for forty years

l½�`�xŸ�yi í¥r�W¦R Æ d�Wl�WÎl©r d½ �eŸd	i x´�n�` dŸMμ e a
wi½
C©v Æ s�qÆ¤M©A m³�x§k
nÎl©r EP® ¤ai
W�` `÷́ d−¨r¨A�x�`Îl©r	e
Æ u�xÆ�̀ Îx©t£rÎl©r mi³¦t�` «ŸX�d f :mi«l̈£r« �p xE¬a£r«©A oF −i§a�̀ 	e
Æ Ek§l«�i eiÀ¦a�̀ 	e Wí
̀ 	e E ®H�i mi−e�p£r K�x¬ �c	e mi½¦N�C W`Ÿx́§A
Îl©r	e g  :i«
W�c�w m¬�WÎz�` l−¥N�g o©r¬�n§l d½�x£r« �P«�dÎl�`
oi³ �i	e �g® ¥A	f
nÎl¨M l¤v−�` E½H�i Æ mi¦lªa�g mi³
c�b§A
i
Y�c³�n�W
d i¹¦kŸpÆ�̀ 	e h :m«�di�d «÷�` zi−¥A E½Y�Wi Æ mi
WEp£r
oŸ ¬q�g	e F½d§a�BÆ mif�x�̀  D©aŸ ³b§M xÆ�W�` m½�di�p§R
nÆ i
xŸn� «̀�dÎz�̀
:z�g«�Y
n ei−�W�x«�W	e l©r½�O
nÆ Fi�x¦R ci³
n�W� «̀ �e mi® pFN�`«¨M `E −d
m³¤k�z�̀  KÆ¥lF «̀�e mi®�x§v
n u�x́�`�n m−¤k�z�` i
zi¬ ¥l¡r�«d i² ¦kŸp«�`	e i

:i«
xŸn� �̀«d u�x¬ �`Îz�` z�W−�x¨l d½ �p�W mi´¦r¨A�x�` Æ ẍA�c
O©A
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nations will not be eliminated after the redemption, but rather, they will

become useful and valuable allies. Only the evil within them will be

eradicated (Sichas Yud Tes Kislev 5743, par. 32).

21. v�fUk§N©v v²u«vh�k v¨,±h¨
v±u u «ä �g r©v ,¤t y«P§J�k iIH�m r©v�C oh�g¦JIn Uk�g±u—
And the saviors of Mount Tziyon will ascend Mount Se’ir to judge, and

God will be King. The first half of this verse (“And the saviors of Mount

Tziyon will ascend Mount Se’ir to judge”) refers to the period described

by Rambam as “fighting the wars of God” (Laws of Kings 11:4), i.e. when

Mashiach is devoted to subduing the evil still found in the world, and

coercing its inhabitants to live righteously. The verse thus compares

Mashiach’s role to that of “judge,” who issues rulings against the will of

the litigants. Later, however, a second phase of the Messianic process will

evolve, during which time the forces that were previously antagonistic to

Judaism will dissolve, and furthermore, they will be transformed to good

(“and God will be King.”) This is the time when Mashiach will “build the

Holy Temple...gather the dispersed ones of Israel...and rectify the entire

world to serve God together” (ibid; Sichas Shabbos Parshas Vayishlach

5743).

HAFTARAH OF PARSHAS VAYEISHEV

This Haftarah alludes to the sale of Yosef, who was sold for silver by his

brothers (v. 6; see Zohar Chadash, beginning of Parshas Vayeishev). The

Haftarah is a harsh rebuke by the prophet Amos for the sins of the Jewish

people during the reign of King Yarovam II (8th century B.C.E).

After opening with a forceful criticism of the corrupt judicial system

(2:6-8), the Haftarah muses over God’s kindness to Israel from the times

of the Exodus, lamenting how God’s gift of righteous prophets and

Nazirites was abused (9-11). This is followed by a startling promise of

terror, from which even the most mighty will flee (13-16).

�

The

nations
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times of

Mashiach

The

corrupt

judicial

system

[ VAYEISHEV / ayie [

(Amos  2:6 – 3:8)

If Shabbos Parshas Vayeishev coincides with Chanukah, the Haftarah of Chanukah (I) is read, on page 398.



(and provided all your needs so you could come and)

possess the Land of the Emorites. 11 (Throughout the

generations,) I raised prophets from among your sons

(so that My Divine Presence should dwell among you)

and (I inspired many) Nazirites from among your young

men. Would you, Israel, deny this?” says God. 12 “But

you persuaded the Nazirites to drink wine and com-

manded the prophets, ‘Do not prophesize.’ 
13 “Watch, I will (surely) afflict you, (who were

ungrateful to Me! You will not escape Me for I will afflict

you) in your (own) places, as a full load of sheaves

(weighs down and) afflicts a wagon. 14 The swift will not

escape (because the enemy will be everywhere). The

strong will not muster his strength (to win a war), and the

warrior will not save his life. 15 The archer will not stand

his ground (for he will flee out of fear. Even) the

lightfooted will not escape, and the horse rider will not

save his life (by fleeing). 16 On that day, even the most

courageous of the warriors will run away disarmed (so

he can run faster),” says God.
3:1 “Listen to this word that God has spoken concerning

you, O Israel, concerning the entire people that I brought

up from the Land of Egypt. 2 Of all the nations of the

earth, I loved only you (yet you sinned against Me). That

is why I will punish you for all your transgressions. 
3 Do two people walk together without having

arranged it (beforehand)? 4 Does a lion roar in the forest

(and find) no prey? Does a lion cub cry out from its den

without having trapped anything? 5 Does a bird fall into

a trap on the ground if there is no snare? Does a trap

spring up from the ground if it hasn’t caught anything?
6 If a shofar is sounded in the city (to announce that the

enemy is approaching), can the inhabitants fail to be

terrified? (So too,) if there is a calamity in the city, can it

not be God’s doing? 7 For Almighty God does not do

anything without (first) revealing His secret to His

servants, the prophets. 8 When the lion roars, who does not fear? (So too) when Almighty God speaks (to His prophets), who

(could withhold God’s words) and not prophesize?
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The prophet opens chapter three with a statement that God’s punish-

ments are enacted only out of a profound sense of love for the Jewish

people (1-2). A series of rhetorical questions are then posed that

gradually impress upon the reader how every effect has its cause,

rendering the concluding statement—that all calamities are orchestrated

by God as a consequence of man’s actions—all the more powerful (3-6).

This, then, is a great incentive to heed the words of the prophet (7-8).

3:4. r�g³H�C v¯h§r©t d ©t§J°h£v—Does a lion roar in the forest?—The “lion”

is an allusion to the months of Elul and Tishrei, when the Shofar (ram’s

horn) is sounded to instill fear in the people as an incentive to repent (see

v. 6). This is hinted to by the Hebrew word for lion, v¯h§r©t, which is an

acronym for Elul (t), Rosh Hashanah (r), Yom Kippur (h) and Hoshana

Rabah (v) (Yom Tov Shel Rosh Hashanah 5666, p. 571).

6. Us¨r¡j®h tO o�g±u rh�g�C r�pIJ g ©e¨T°h o¦t—If a shofar is sounded in

the city, can the inhabitants fail to be terrified?—This verse is cited by Tur

(Orach Chaim 581) as a scriptural basis for the custom of blowing Shofar

(ram’s horn) during the month of Elul as an inspiration towards repent-

ance. Note, however, that the verse does not indicate who is blowing the

Shofar; it states only that the Shofar is “sounded,” in the passive voice. 

Chasidic thought explains that this is because, in truth, the primary

inspiration to return to God during Elul comes not from within man

himself, but from Above. The fact that we blow the Shofar is merely the

channel through which this inspiration is able to reach us. 

Consequently, the verse indicates that the Shofar, the source of

inspiration, is “sounded” not by man but by God Himself (Likutei Sichos

vol. 19, p. 159, note 13).



3:15S hlomo awoke and (only then he realized) it was a

dream. He then came to Jerusalem and stood

before the ark of the covenant of God. He offered burnt

offerings and peace-offerings and made a feast for all

his servants.
16 Then two harlots came to the king and stood before

him. 17 One of the women said, “Please, my master

(listen to me)! I and this woman live in one house. I gave

birth in the house, 18 and on the third day after I gave

birth this woman too gave birth, and we were together.

There was nobody else in the house (that could see what

was going on). Just the two of us were in the house.” 
19 “This woman’s son then died during the night

because she laid upon him (and crushed him). 20 She

then got up in the middle of the night and took my son

from beside me (while) your maidservant was still

asleep, and laid him down in her bosom, and she put

her dead son into my bosom.”
21 “I got up in the morning to nurse my son and—

look!—he was dead. I then examined him in the mor-

ning and—look!—he was not the son whom I had given

birth to.”
22 The other woman said, “No! My son is the living

one, and your son is the dead one!” (The first woman)

said, “No! My son is the living one, and your son is the

dead one!” and they argued before the king.
23 The king then said, “This one says, ‘This, my son, is

the living one and your son is the dead one,’ and the

other one says, ‘No! Your son is the dead one, and my

son is the living one.”  
24 So the king said, “Bring me a sword,” and they

brought a sword before the king. 25 The king said, “Cut
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HAFTARAH OF PARSHAS MIKEITZ

This Haftarah begins abruptly with the awakening of Shlomo from a

dream, similar to the beginning of Parshas Mikeitz, which describes

Pharaoh awakening from his dreams. 

The preceding narrative, before the Haftarah begins, describes how

God revealed Himself to Shlomo in a dream at Givon and offered to

grant any request. God is pleased when Shlomo asks, not for his personal

needs, but for wisdom to lead the nation properly. The Haftarah then

describes an example of how Shlomo utilized this Divine gift, after

returning to Jerusalem (v. 15), in adjudicating a difficult case.

Two harlots appear before Shlomo. Both share the same house and

both had given birth within a period of a few days. Both concur that one

of the children was smothered in the night and that the other harlot had

switched the babies so as to have the live one for herself—and both claim

that the guilty party is the other harlot (16-22).

Having no witnesses to verify either claim, the King employs his

wisdom in a tactical maneuver. After summing up the pleas of both

parties (23), the King instructs that the living child be severed in two, and

half be given to each of the claimants (24-25). 

Inevitably, the true mother could not bear to see her child killed and

pleaded to the King that the baby be given to the other woman so as to

spare its life. The other woman, however, was willing to accept the King’s

proposition as a “fair solution” (24-26). Thus, the ploy was successful and

Shlomo was able to return the child to its true mother (27). 

News of Shlomo’s ingenious solution spread fast, further asserting the

authority of his leadership (3:28-4:1).
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[ MIKEITZ / uwn [

(Kings I  3:15 – 4:1)

If Shabbos Parshas Mikeitz coincides with Chanukah, the Haftarah of Chanukah I is read, on page 398, or the Haftarah of Chanukah II 401.



the living child in two and give half to one (woman) and

the other half to the other (woman).
26 The woman whose son was (really) the living one

said to the king, “Please, my master! Give her the living

child, but do not kill him!” for her compassion was

roused for her son. But the (other) one said, “Let him be

neither mine nor yours. Cut him!” 27 The king then

responded and said, “Give the living child to (the first

woman) and do not kill him. She is the mother.”
28 All of Israel heard about the case that the king had

judged and they were in awe of the king, for they saw

that the wisdom of God was with him to carry out (true)

justice. 4:1 Then King Shlomo reigned over all Israel (for

all the people willingly accepted his sovereignty).
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`÷́ z−�n�d	e i½�g�d cEĺ�I�dÎz�̀ Æ D¨lÎEp�Y x�n`ŸÀI�e K¤l¹�O�d
Îz�` lÀ�`�xŸ�yiÎl¨k Eŕ�n�WI�e gk :F «O
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37:15 T hen God’s word came to me, saying: 16 “And

you, son of man, take a (piece of) wood and

write on it, ‘For Yehudah and his fellow Israelites,’ and

take another stick and write on it, ‘For Yosef —a stick for

(his son) Efrayim and (the other tribes) the whole house

of Israel with him.’ 
17 “Bring them close to one another, so they (resemble)

one stick and they will (miraculously) join in your hands

to be one.
18 “When your people say to you, ‘Tell us what these

mean to you.’ 19 Say to them, ‘Almighty God says,

“Observe! I am taking the stick of Yosef which is in

Efrayim’s hand, and the tribes of Israel with him, and

I am placing the stick of Yehudah on it. I will make them

one stick, and they will join in My hand.”’ 20 The sticks

on which you have written should be (in your hands)

before their eyes.”
21 “(While you are holding the sticks) tell them, ‘This is

what Almighty God said: “I will take the Jews from

among  the nations where they have gone. I will gather

them from (all) around and bring them to their Land.
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c�g� «̀©l E¬i�d	e c®�g�̀  ú¥r§l −L§l c² �g�`Îl�` c¯�g�` m¹�zŸ̀
xŸ ®n`¥l −L�O©r i¬ �p§A Li½¤l�` Ex́�n`Ÿ «i Æ x�W� «̀©k	e gi :L«�c�i§A
mÀ�d¥l�` x´¥A�C hi :K«¨N d¤N¬�`Îd�n Ep−¨l ci¬ B�zÎ`F «l�d
Æ s�qFi u³¥rÎz�̀  �g¹�w÷ iÆ p�` Á d�P
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25. o°h²b§J�k h©j©v s�k®H©v ,¤t Ur±z°D—Cut the living child in two. Though

Shlomo decreed that the child be cut in half, this was only a tactic to bring

out his final decision that the child should live and that it be returned to

its mother. This is a metaphor for the negative decrees against the Jewish

people in exile, which are nothing other than a Divine “tactic” to bring

God’s true love for the Jewish people to light, as will be revealed after the

Redemption, God’s “final decision” (Sichas Shabbos Parshas Matos-Masei

5750).

HAFTARAH OF PARSHAS VAYIGASH

This Haftarah depicts a fusion of the kingdom of Yehudah with the

kingdom of Yosef that will occur in the Messianic Redemption, the

historical conclusion of the conflict between Yehudah and Yosef at the

opening of Parshas Vayigash. 

Here we see, once again, how the Haftarah is not merely a parallel

reading to the Parsha, but often, a development and conclusion of the

�

[ VAYIGASH / ybie [

(Ezekiel 37:15 – 28)



22 I will make them one nation in the Land, in the hills of

Israel, and all of them will have one king. They will no

longer be two nations (of Yehudah and the other tribes),

and they will no longer be divided into two kingdoms.
23 They will no longer be defiled by their idols, their

abominations and all their sins. I will save them (from

where they are lost) in all the communities where they

sinned, and I will purify them (from their sins). They will

be My people (who believe in Me and observe My

mitzvos), and I will be their God (to save them and

help them).”  
24 “My servant (Mashiach, a descendant of) David, will

be king over them and they will all have one shepherd.

They will follow My laws and guard My statutes (in their

hearts), and fulfill them. 25 They will settle in the Land

that I gave to My servant Ya’akov, the Land where their

ancestors lived. They and their children and their

grandchildren will live there forever, and David my

servant will be their leader forever.”
26 “I will make a covenant of peace with them, and it

will be an eternal covenant with them. I will establish

them (there forever) and cause them to multiply, and I

will place My Sanctuary among them (so it stands)

forever. 27 My Divine Presence will be among them. I will

be their God (to help them and save them), and they will

be My people (to believe in Me and keep My mitzvos).” 
28 “The nations will know that I am God, Who sanctifies

Israel, since My Sanctuary will be among them forever.”
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:m«¨lFr§l m−�d¨l `iŸ¬
y�p i½
C§a©r c´ e�c	e m½l̈FrÎc©r Æ m�di�p§a
m®�zF` d́�i�d«i m−l̈Fr zi¬
x§A mF½l�W zí
x§AÆ m�d̈l i³
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2:1 T he time of David’s death drew near. He

instructed his son Shlomo, saying, 2 “I am going

the way of all mortals. Be strong and (though you are

young, be mature like) a man (for I will no longer be

here to guide you). 3 Look after the things that God,

your God (said to) safeguard, so as to follow His ways
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ideas expressed by the Parsha. This additional revelation which is found

in the Haftarah represents the “advantage of light over darkness” which

can only be appreciated through the experience of exile, for the custom

of reading the weekly Haftarah was initially introduced as a result of an

anti-Semitic decree which was later annulled (Sichas Shabbos Parshas

Vayigash 5750).

The Haftarah opens with a command to Yechezkel the prophet to take

two sticks, one representing the Southern Kingdom of Yehudah and the

other the Northern Kingdom of Yosef, and to join them together (37:15-

17). The symbolism is then clarified: The joining of the sticks represents

the unification of the two kingdoms at the time of the Redemption, under

the leadership of Mashiach who is from the tribe of Yehudah (18-25). The

Haftarah concludes with an idyllic picture of the Messianic utopia when

the Divine Presence will rest among Israel (26-28).

25. o�kIg�k o¤v�k th «¦a²b h¦S�c�g s°u¨s±u—David my servant will be their

leader forever. This cannot possibly refer to King David himself, returning

as Mashiach after the revival of the dead, because, according to Jewish

law Mashiach must be a leader whose direct effect is felt in the period

preceding the redemption (Rambam, Laws of Kings 11:4). The resurrection

(even of tzadikim), however, will only occur much later.
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(I Kings 2:1 - 12)

*pronounced “aidvosav”



(of mercy and kindness), to keep His (suprarational)

laws, His rational commandments (of conduct between

man and God), His laws (of conduct between man and

his fellow) and testimonial laws (that commemorate vari-

ous events), as is written in the Torah of Moshe. (Then)

you will become wise in whatever (aspect of Divine serv-

ice) you do and wherever you turn. 4 (Do this) in order

that God may fulfill His word that He spoke about me,

saying, ‘If your sons are careful in their ways to go before

Me truthfully, with all their hearts and all their souls,

(then),’ said (God), ‘You will never cease to have one (of

your descendants) upon the throne of Israel.’”
5 “You are also aware of what Yo’av ben Tzeruyah did

to me, (i.e.) what he did to the two army generals of

Israel, Avnair ben Nair and Amasa ben Yeser (to whom

I guaranteed safety)—he killed them and (shed) the

blood of war in (times of) peace. He put the blood of war

in the belt around his loins and the shoes on his feet.
6 You must act according to your wisdom, but don’t let

him have (honor for his) old age, and see to it that he

does not go down to the grave with (a) peace(ful death). 
7 “Act kindly to the sons of Barzilay the Giladite, (aside

from) letting them be among those who eat at your

table, for that is (precisely) how they assisted me when I

was fleeing from your brother Avshalom.” 
8 “Now Shimi ben Gairah—of (the tribe of) Binyamin,

from Bachurim, who (taught) you (Torah)—cursed me

bitterly on the day I went to Machanayim (when I was

fleeing from Avshalom. But later) he came down to meet

me at the Jordan (and appeased me), so I swore to him

in God(’s Name), saying, ‘I will not kill you with the

sword,’ (so I can’t take revenge against him personally).
9 However, now (you are not obligated by this oath, so)

do not free him (from punishment), as you’re a wise

man and you know what to do to him. But don’t let him

have (honor for his) old age, and see to it that he goes

down to the grave with (a) blood(y death).”
10 David then lay with his fathers, and he was buried in the City of David. 11 David reigned over Israel for a total of forty years.

In Chevron he reigned for seven years, in Jerusalem he reigned for thirty-three years. 
12 Shlomo then sat on the throne of his father, David, and his sovereignty was firmly established.
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As for the fact that the Jerusalem Talmud (Brachos 2:4) mentions the

possibility of King David returning as Mashiach (“If he is from the living,

his name is David, and if he is from the dead, it will be David himself”)—

it could be argued that this refers to the soul of King David being invested

into Mashiach. In fact we find that this is precisely how Ohr HaChayim

(Bereishis 49:11) explains the saying of our Sages, “Moshe is the first

redeemer and the last redeemer” (Shemos Rabah 2:6), that part of the soul

of Moshe will be invested into Mashiach. 

These sources thus pose no contradiction to the ruling of Rambam that

Mashiach’s leadership must arise during exile times and guide the Jewish

people towards redemption from within the context of exile (Based on

Likutei Sichos vol. 35, p. 206, note 6).

HAFTARAH OF PARSHAS VAYECHI

This Haftarah describes the time before David’s passing and his

instructions to Shlomo, his son, similar to the account of Ya’akov’s words

to his children shortly before his passing, in Parshas Vayechi.

The Haftarah opens with King David on his deathbed, addressing his

last wishes to his son Shlomo, who was twelve years old at the time. He

charges him to keep the Torah (1-4) and offers political advice con-

cerning certain trouble-making personalities that need to be elim-

inated (5-9). 

The Haftarah concludes by chronicling David’s death and Shlomo’s

succession.

�



David goes

into hiding

20:18Y onasan said to (David), “Tomorrow is the (first

of the) new month. You shall be missed,

because your seat will be empty. 19 For three (days) you

should go down (and hide yourself) well. Come to the

place where you hid on the day of the incident (when

the King swore to me not to kill you), and sit by the

traveler’s (marker) stone. 
20 “I will shoot three arrows to the side, as though I shot

at a target. 21 Then, I will send a lad (saying to him), ‘Go,

find the arrows.’ If I say to the lad, ‘look!—the arrows

are on this side of you,’ then you should take them and

return, for it is safe for you, and there is no (dangerous)

thing (looming. I swear this) as God lives.
22 “But if I say this to the young man, ‘Behold, the arrows

are beyond you,’ then go, because God has sent you. 
23 “This matter of which you and I have spoken,

behold!—God is (a witness) between me and you forever.”
24 David hid himself in the field. When the (first of the

new) month came, the King sat down to eat the meal.
25 The King sat at his seat, as usual, on a seat by the wall.

Yonasan stood up so that Avner could sit at Sha’ul’s

side. David’s place was empty. 26 Nevertheless Sha’ul

said nothing on that day, for he thought, “(He had) a

(nocturnal) accident. He is not ritually pure. (He didn’t

come because) he has not been ritually purified.”
27 It came to pass on the next day, which was the

second day of the month, that David’s place was empty.

Sha’ul said to Yonasan his son, “Why didn’t the son of

Yishai come to the meal, neither yesterday, nor today?”
28 Yonasan answered Sha’ul, “David asked me

permission to go to Beis Lechem.” 29 He said, ‘Please let
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HAFTARAH OF EREV ROSH CHODESH

This Haftarah mentions the eve of Rosh Chodesh: “Tomorrow is the

(first of the) new month” (20:18). At first glance, this connection appears

to be somewhat tenuous, as the remaining narrative of the Haftarah is

not connected with the theme of Erev Rosh Chodesh. Why should this be

more pertinent than reading the Haftarah connected with the weekly

Parsha? Chasidic thought explains that the renewal of the moon signifies

redemption, and therefore, by logical extension, the eve of the new moon

(Erev Rosh Chodesh) represents the work carried out during exile in order

to bring the redemption. Being that this is the underlying significance of

all our activities, it was considered a sufficiently important replacement

for the Haftarah of the week (Hisvaduyos 5711, vol. 2, p. 50, 56).

The Haftarah describes a climactic moment in the rift between David

and Sha’ul, which arose from David’s successful military career. Sha’ul,

who was king at the time, perceived David as a rebel that needed to be

eliminated. Fearing for his life, David seeks the assistance of Yonasan, the

king's son, who was David’s passionate admirer, but Yonasan finds the

conspiracy theory difficult to believe. In order to verify his suspicions,

David suggests a plan: he will disappear for three days to test the king’s

reaction, which would then be reported to David by Yonasan with a

secret sign.

The Haftarah opens as Yonasan reviews David’s plan and confirms

a secret sign to be enacted by shooting arrows and instructing certain

phrases to his servant (20:18-23). Initially, the king appears indifferent

to David’s absence (24-28), but on the second day he becomes

furious with Yonasan and states that David “deserves death” (29-34).

So, the next morning, Yonasan goes out to the field and communicates

their pre-arranged sign by shooting arrows, and sends his servant home

(35-40). David then comes out of hiding, and they part amid tears,

�
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me go, because our family (is offering) sacrifice(s today)

in the city and my (oldest) brother (Eliav) has instructed

me (to be there). Now, if I have found favor in your eyes,

please excuse me (from the King’s duties) to see my

brothers.’ Therefore he has not come to the King’s table.”
30 Sha’ul became furious with Yonasan, and he said to

him, “You are the son of a sinful and rebellious woman!

Do I not know that you have chosen the son of Yishai

(for the monarchy) to your own shame, and to the

shame of your mother’s nakedness (for the fact that you

prefer that my enemy will lead people to suspect that

you are not my son)? 31 For as long as the son of Yishai

lives on the earth, you shall not be established, nor your

Kingdom. Now (since you sent him away) send (for him)

and fetch him to me, for he deserves death.”
32 Yonasan answered Sha’ul, his father, and said to

him, “Why should he be killed? What has he done?” 
33 Sha’ul raised a spear to strike him. Yonasan realized

that his father was determined to slay David. 
34 Yonasan rose from the table in fierce anger. He ate

no food on the second day of the new moon, for he was

upset for David, and his father had put him to shame (by

insulting and threatening him). 
35 In the morning, that Yonasan went out to the field to

the appointed place (he had arranged) with David, and

a young lad was with him. 36 He said to his lad, “Run!

Find now the arrows which I shoot.” As the lad ran (for

the first arrow), he shot an arrow beyond him. 
37 When the lad came to the place of the (first) arrow

which Yonasan had shot, Yonasan called out after the

lad and said, “Isn’t the (last) arrow beyond you?” 
38 Yonasan called out after the lad, “Go quickly! Hurry

(after the second arrow). Don’t stay (by the first)!”

Yonasan’s lad gathered up (both) the arrows, and

came to his master. 39 The lad knew nothing (about the

sign). Only Yonasan and David knew the matter. 
40 Yonasan gave his bow and arrows to his lad, and

said to him,“Go and carry them to the city.” 41 As soon

as the lad had gone (towards the city), David

(understood that it was safe and) stood up from near the

south (side of the stone). He fell on his face to the

ground, and prostrated himself three times. They kissed
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z−�e£r« �pÎo«¤A F½l x�n Ÿ̀Í�e o½�z�pFd́i¦A Æ lE �̀W s³�`Îx�g«I�e l

i½�WiÎo¤a§l Æ d�Y�` x³�gŸaÎi«¦M i
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:c«e�CÎz�̀  zi¬
n�d§l ei−¦a�̀  m¬¦r�n `i²
d d̈l¬ k̈Îi¦M o½�z�pFd́	i
lº©k�`Î` «÷	e s®�̀ Îi
x�g«Ä o−�g§l�X�d m¬¦r�n o² �z�pF «d	i m�w̄�I�e cl

i¬¦M c½e�CÎl�` Æ a©v§r�p i³¦M m�g½¤l Æ ip�X�d W�cŸ ³g�dÎmF «i§A
d−�c�V�d o² �z�pF «d	i `̄¥v�I�e x�wŸ½A©a í
d	i�e dl :ei«¦a�̀  F −n¦l§k
d
uÀ�x F½x£r« �p§l x�n`Ÿ´I�e el :F «O¦r oŸ −h�w x©r¬ �p	e c® e�C ć¥rFn§l
u½�x x©ŕ�P�d d® �xFn i−¦kŸp«�` x¬ �W�` mi½¦S
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The king is

furious

swearing an oath “between my descendants and your descendants

forever’” (41-42).

21. wudu W§N¦n oh�M¦j©v—The arrows are on this side of you, etc. When

arrows are shot from a bow, the more the bow is extended backwards,

the further the arrows will reach. This is a metaphor for the spiritual

accomplishments of exile: The more the Jewish people “extend

themselves” to deal with the physical world in the most difficult of

circumstances, the greater and more “far reaching” is the spiritual

accomplishment. David wanted to know if these accomplishments had

already been completed, heralding the time of redemption. So Yonasan

told him that if “the arrows are on this side of you,” i.e. if the task of exile,

represented by the arrows, is complete, “then you should take them and

return, for it is safe for you,” i.e. the time of redemption has arrived. But

if the arrows are beyond you,” then there is still much work to be done in

exile. But do not be afraid to continue this work, “because God has sent

you” (Hisvaduyos ibid.).

Yonasan

gives the

sign



God hates

insincere

service

one another, and wept with one another, until David

(wept) greatly (more than Yonasan). 
42 Yonasan said to David, “Go in peace, as both of us

have sworn in the name of God, saying, ‘God be (a

witness) between me and you, and between my

descendants and your descendants forever.’”

mF ®l�W§l Ḱ¥l c−e�c§l o² �z�pF «d	i x�n`ŸĪ�e an :li«
C	b
d c−e�CÎc©r

dº �eŸd	i xŸ½n ¥̀lÆ d�eŸd	i m³�W§A Ep�gÀ �p�` Epi¹ �p�W Ep§rÆ©A�WpÁ x�W�̀

:m«l̈FrÎc©r −L£r�x�f oi¬¥aE i² ¦r�x�f oi¬ ¥aE LÀ�pi¥aE ípi¥A | d́�i�d«i
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Yonasan

gives the

sign

God is

every-

where

HAFTARAH OF SHABBOS ROSH CHODESH

This Haftarah mentions the sacrificial worship that will occur every new

month (Rosh Chodesh) after the ingathering of the exiles. The Haftarah

was addressed by the prophet Yeshayah (Isaiah) to the Jewish people in

Babylon after the exile, at the end of the 6th century B.C.E.

The Haftarah opens with God’s proclamation of omnipresence and the

insufficiency of one House to contain Him (66:1). God will turn His

attention to those that fear Him (2), and all types of insincere worship are

abhorred by Him (3-4). Those who fear God will ultimately be joyous,

but those who hate and ostracize God’s servants will be chastised by a

“voice from the Temple” (5-6). Tziyon’s (Zion’s) deliverance is compared

to that of a mother who gives birth without pain (7-9), and the rejoicing

at Jerusalem’s rebuilding is depicted (10-14). All enemies and idol-

worshipers will be punished (15-18) and the nations that remain will

come to Tziyon, bringing the Jewish people along with them (19-20).

New priests will be appointed, and all mankind will worship God (21-23).

The rebels’ corpses will remain in the valley of Yehoshafat as an ominous

reminder to all mankind (24; verse 23 is then repeated so as to finish on

a positive note).

1. h�k±d©r o«s£v .¤r¨t¨v±u h¦t§x�F o°h©n¨	©v—The heaven is My throne, and

the earth is My footstool. According to Chasidic thought, the various

gradations of the human soul can be divided into three broad categories:

a.) Internal. Those powers which rest within the body and interact with it.

These parts of the soul give life to the body and control its intellectual and

emotional activity. b.) External. The aura (makif) of the soul which

surrounds the body and ordinarily has no direct contact with it.

On occasion, however, one can draw from these energies of the soul in

order to break free from existing limitations in one’s life. 

c.) Essence. Then there is the very essence of the soul which is not

limited to being inside or outside the body. The route to access the soul’s

�

[ SHABBOS ROSH CHODESH / yceg y`x zay [

(Isaiah 66:1-24, ibid. 23)

66:1T his is what God said: “The heaven is My

throne, and the earth is My footstool, (so) what

house could you build (worthy) for Me, and what place

(is worthy for) My (Presence to) rest? 2 My hand has

made all these things (Heaven and earth), and

(therefore) all these things came into being,” says God.

“But (even though I am so exalted), to this I will pay

attention: to he who is poor and of a contrite spirit, and

trembles at My word. 3 “However, he who kills an ox

(offering his sacrifice without trembling at My word) it is

as if he slew a man. He who sacrifices a lamb (without

trembling), is as if he cut off a dog’s neck. He who offers

a meal-offering (without trembling), is as if he offered

swine’s blood. He who burns incense (without

trembling), is as if he blessed an idol. He who offers up

frankincense (without trembling) is as if he offered an

inappropriate gift. They have chosen their own ways,

and their soul delights in their abominations. 4 So too I

will choose to mock them, and will bring their fears

upon them, because when I called (to them through the

prophets), none answered. When I spoke, they did not

listen. They did evil before My eyes, and chose what I did not desire.”
5 “Hear the word of God, you who tremble at His word! Your (wicked) brothers who hate you and who ostracize you say, ‘(I

mŸć�d u�x−�̀ �d	e i½
̀ �q¦M mí�n�X�d d½ �eŸd	i x́�n�̀  dŸMμ ` eq
mF −w�n d¬ �fÎi�̀ 	e i½¦lÎEp§a
Y x́�W�̀ Æ ziÆ©a d¬ �fÎi�` i® l̈	b�x
d¤N−�̀ Îl̈k E¬i�d«I�e d�zŸ½�ÿr í
c�iÆ d¤NÆ�`Îl¨MÎz�`	e a :i«
z�gE «p�n
c−�x�g	e �gE½xÎd¥k	pE Æ ip¨rÎl�` hi½¦A�` d́�fÎl�`	e d® �eŸd	iÎm«�`	p
Æ d�V�d �g³¥aFf WiÀ
̀ Îd¥M�n xF¹X�d hÆ�gFW b :i«
x¨a�CÎl©r
d− �pŸa§l xi¬¦M	f�n xi½ f�gÎm�C Æ d�g	p
n d³¥l£r«�n a¤l½¤M s«�xŸŕ
m−�di¥vE «T
W§aE m½�di¥k�x�c§A Æ Ex�g«Ä d�OÀ�dÎm�B o�e®�̀  K«�ẍ́a�n
mÀ�di¥l«ªl£r«�z§A x´�g§a�` iºp�`Îm�B c :d¨v«¥t�g m¬�W§t�p
i
Y�x−©A
C d½�pFr oí�̀ 	e Æ i
z Æ̀�x�w o©r³ �i m½�d¨l `í¦a�`Æ m�zŸxE «b�nE
i
Y§v−©t�gÎ` «÷ x¬ �W� «̀©aE i½ �pi¥r§A Æ r�x�d EŸ ³y£r«�I�e Er®�n�W `÷́	e
Á Ex�n«�` F ®ẍa�CÎl�̀  mi−
c�x�g«�d d½ �eŸd	iÎx©a�CÆ Er�n
W d :Ex«�g̈A
d½ �eŸd	i ć©A§ki Æ i
n�W o©r³�n§l mÀ¤ki�C�p�n m¹¤ki�`	pŸ «y mÆ¤ki�g�`

The Maftir reading for Shabbos Rosh Chodesh is on page 403.   (Bamidbar 28:9-15).



am so great that) God is glorified because of my name!’

(But in truth) we shall see your joy and they shall be

shamed. 6 (Then there will be) a voice of rumbling from

the city (of Tziyon), a voice from the Temple, the voice

of God rendering recompense to his enemies (Gog and

Magog).”
7 “Before she (Tziyon) feels labor pains she will give

birth. Before her labor pain will come, she will be

delivered a son. 8 Who has heard such a thing? Who has

seen such a thing? Has a land gone through its labor in

one day? Has a nation been born all at once, for Tziyon

labored and gave birth to her children? 9 Shall I bring to

the birthstool, and not cause her to give birth?” says

God. “Shall I, who cause birth, hold back?” says your

God. 
10 “Rejoice with Jerusalem, and be glad with her, all

you who love her (to see her rebuilt). Rejoice for joy with

her, all you who mourn for her (in her destruction), 11 so

that you may (be rewarded to) nurse, and be satisfied

with the breasts of her consolations. That you may drink

deeply, and be delighted with the abundance of her

glory. 12 For this is what God says: ‘Behold, I will extend

peace to her like a river, and the wealth of the nations

(will rush to her) like a flowing stream. (You who

mourned for her) shall (be rewarded) to draw

(effortlessly from) the wealth of the nations. You shall be

(honored by the nations, like a baby who is) carried on

(its mother’s) sides, and dandled on her knees. 13 Like

one whom his mother comforts, so will I comfort you,

and you shall be comforted in Jerusalem (for your

suffering). 14 When you see (Jerusalem rebuilt), your

heart will rejoice, and (the health of) your bones will (be

strengthened) like flourishing grass. The (mighty) Hand

of God will be known to His servants, and His anger

toward His enemies. 
15 For, behold, God will come with fire (to destroy the

armies of Gog and Magog), and with His chariots like a

storm to repay (His enemies) with fury. His rebuke (will

be) with flames of fire. 16 For by fire God will execute

judgment, and by His sword upon all flesh. The slain by

God will be many.”
17 “Those who prepare and purify themselves (to go) to the gardens (of idolatry, one group) after another (to worship the

idol) in the center (of the garden); those who eat swine’s flesh, abominable creatures, and mice—they will all perish together,”

says God. 18 “I (know) their works and their thoughts. (The time) has come, that I will gather all nations and tongues, and they

shall come and see My glory. 19 I will scar them, but from them I will let survivors escape to the nations, to Tarshish, Pul, and

Lud, the archers, to Tuval, and Yavan, to far off islands, that have not heard My fame, nor have they seen My glory. They shall

xi½¦r�n Æ oF �̀W lF ³w e :EW «Ÿa�i m¬�d	e m−¤k�z�g�nŸ
y§a d¬ �`�xp	e
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:x«k̈�f d�hi¬¦l�n
d	e D−l̈ l¤a² �g `F ¬a�i m�xÆ�h§A d�c® l̈�i li−
g�Y
mF́i§A Æ u�xÆ�̀  l�gE³i�d d¤N½�̀ M̈ Æ d�̀ �x i³
n z`ŸÀ f¨M r´�n�WÎi«
n g

d¬�c§l«�iÎm�B d̈l² �gÎi¦M z®�g�` m©ŕ©R iF −B c«¥l¬ �EiÎm
` c½�g�`
x́�n Ÿ̀i ci−¦lF` ` ¬÷	e xi² ¦A�W�` i¬ p� «̀�d h :�di« �p̈AÎz�̀  oF−I¦v
:Ki«�d÷�` x¬�n�` i
Y�x−©v¨r	e ci² ¦lFO�d i¯p�`Îm
` d® �eŸd	i
EUi³
U �di® ¤a�d «Ÿ̀ Îl¨M D− ä Eli¬ b	e ¦m² ©l�WE «x	iÎz�̀  Eḡ�nŸ
y i

Æ Ew	pi«
Y o©r³�n§l `i :�di«¤l¨r mi−¦l§A�`�z«
O�dÎl̈M UF½U�n Æ D�Y
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d dÀ �eŸd	i x́�n�̀  | dŸḱÎi¦M ai :D«�cFa§M fi¬ G
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Y Æ c©vÎl©r
¦m−©l�WE «xi¦aE m½¤k�n�ǵ �p�` Æ i¦kŸp«�̀  o³¥M EP® �n�g«�p�Y F −O
` x¬ �W�̀
`�Ẃ�C©M m−¤ki�zF «n§v©r	e m½¤k§A¦l Ú�U	e Æ m�zi
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d−ẗEQ©k	e `F½a�i Ẃ�̀ Ä Æ d�eŸd	i d³ �P
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O�d	e miÆ 
W�C�w�z
O�d fi :d« �eŸd	i i¬ ¥l§l�«g
u�w−�X�d	e xi½ f�g«�d xŸ´�y§AÆ i¥l§kŸ «̀  K�e½�Y©A ['k cg`] Æ z�g�` x³�g�`
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essence is through humility, simplicity and sincere dedication.

These three levels of the soul are alluded to in the opening of the

Haftarah. “The heavens” and “earth” allude to Torah and mitzvos

respectively (because Torah was given from Heaven, and the mitzvos are

performed with physical objects here on earth), i.e. things which are

observed in everyday life with the normal faculties of the soul found in

the body. The “house” mentioned by the verse alludes to the soul powers

which encompass the body, just as a house encompasses a person. While

these powers are indeed impressive, scripture nevertheless bemoans their

insufficiency (“What house could you build (worthy) for Me?”), because

the most profound form of Divine service comes from the essence of the

soul. And this essence is reached through humility: “To this I will pay

Gog and

Magog

destroyed

Enemies

will be

judged

Tziyon

will have

no labor

pains

Jerusalem

will rejoice

Nations

will return



declare My glory among the nations. 20 They will (then)

bring all your brothers from all nations as an offering to

God, on horses, in chariots, in covered wagons, on

mules and with songs and dances to My holy mountain

in Jerusalem,” says God, “just as (respectfully as) the

people of Israel bring an offering in a pure utensil to the

House of God. 
21 From them too I will take to be priests and Levites

(even though they will have forgotten their lineage),”

says God. 22 “For just as the new heavens and the new

earth, which I will make (in those days), shall remain

before Me, says God, so shall your descendants and

your name remain (forever).”
23 “It will then be, that every (first of the) new month,

and every Shabbos, all mankind shall come to worship

before Me (in the holy Temple),” says God. 24 The (non-

Jews) shall go out (of Jerusalem, to the valley of

Yehoshafat), and look upon the corpses of the men (of

Gog and Magog) who have rebelled against Me, for the

worms (that eat them) will not die, and the fire (that

burns them) shall not be extinguished. They shall be a

(symbol of) disgrace to all mankind.”
23 “It will then be, that every (first of the) new month,

and every Shabbos, all flesh shall come to worship

before Me,” says God.

E ³r�n�«WÎ`÷ xÆ�W�` miÀ
wŸg�x«�d míI
̀ �«d o® �e�i	e ĺ©a�Y z�W −�w
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WÎz�`
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mi¹
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2:14 “S ing and rejoice, daughter of Tziyon, for I am

coming (to Jerusalem) and I will dwell in your

midst,” says God. 15 “Many nations will attach them-

i¬
Y	p©k«�W	e `²äÎip	p
d ī¦M oF®I¦vÎz©A i−
g�n Ÿ
y	e i¬ P�x ci  a
mF́I©A Æ d�eŸd	iÎl�` mi³¦A�x mÆ iFbÁ Ee§lp	e eh :d« �eŸd	iÎm�« 	̀p K−¥kFz§a

New

priests

Worship

on every

new month

Return of

the Divine

Presence

The Maftir readings for Shabbos Chanukah I are on page 403-4.

20:18 Yonasan said to (David), “Tomorrow is the (first of

the) new month. You shall be missed, because your seat

will be empty.
42 Yonasan said to David, “Go in peace, as both of us

have sworn in the name of God, saying, ‘God be (a

witness) between me and you, and between my

descendants and your descendants forever.’”

c −�ẅRi i¬¦M ½�Y�c�w§tÆp	e W�cŸ ®g x́�g�n o−�z�pF «d	i F ¬lÎx�n`Ÿ «I�e gi

Á x�W�` mF ®l�W§l Ḱ¥l c−e�c§l o² �z�pF «d	i x�n`ŸĪ�e an :L«¤a�WF «n
| d́ �i�d«i dº �eŸd	i xŸ½n ¥̀lÆ d�eŸd	i m³�W§A Ep�gÀ�p�` Epi¹�p�W Ep§rÆ©A�Wp

:m«l̈FrÎc©r −L£r�x�f oi¬ ¥aE i² ¦r�x�f oi¬ ¥aE LÀ�pi¥aE ípi¥A

If Sunday is also Rosh Chodesh, Chabad communities add (I Samuel 20:18,42):

attention: to he who is poor and of a contrite spirit, and trembles at My

word” (v. 2).

This explanation adds further significance to the reading of this passage

on Rosh Chodesh (new moon). For just as the disappearance of the

moon and its re-emergence as a miniscule point is the key to its later

growth, likewise it is the path of humility and self-renunciation which

reaches the essence of the soul, bringing the person to a genuine spiritual

rebirth (Sefer Hama’amarim Melukat vol. 3, p. 133).

[ CHANUKAH (FIRST SHABBOS) / (`) dkepg zay [

(Zechariah 2:14 – 4:7)



selves to God on that day, and they will become My

people (too and believe in Me, but nevertheless) I will

dwell (only) in your midst.” Then you will know that the

God of hosts sent me (only) to you. 
16 God will let Yehudah take possession of his position

in the Holy Land (never to be exiled again), and (God)

will once again choose Yerushalayim (to have His

Shechinah dwell there). 17 Be silent before God (all you

nations! Never again speak badly of the Jewish people),

for (then) He will be roused from His holy abode (to

exact retribution on the nations).
3:1 (In the prophetic vision) He then showed me

Yehoshua the High Priest standing before God’s angel,

with Satan standing at (Yehoshua’s) right to incriminate

him (for failing to rebuke his children when they married

non-Jewish women). 
2 (An angel of) God said to Satan, “God will reprimand

you, O Satan! He Who chooses Yerushalayim will

reprimand you! Why, this (Yehoshua was miraculously

saved like) a brand rescued from fire (so how can you

prosecute him)?”
3 Now, Yehoshua was wearing ‘soiled clothes’ (i.e. sins)

while standing before the angel. 4 (The angel) spoke up

loudly and said to (the other angels) standing before

him, “Remove the ‘soiled clothes’ (i.e. the non-Jewish

women) from his (sons)!”

He said to him, “See, I have taken away your (past)

sins from you and (when your current sins will cease you

will see that) I am clothing you in beautiful clothes (i.e merits).” 
5 Then I (prayed for Yehoshua), saying, “Let them place a pure (priestly) turban on his head (signifying that his descendants

would inherit the priesthood.” My prayer was immediately answered) and they put the pure turban on his head and clothed

him in garments, while God’s angel stood by.
6 (Afterwards,) God’s angel warned Yehoshua, saying, 7 “This is what the God of hosts said: ‘If you(r children will) walk in

My paths and keep the things (I told them) to keep, then you(r children) will (be appointed) to take charge of My house
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399 / HAFTAROS - CHANUKAH (FIRST SHABBOS)

HAFTARAH OF CHANUKAH (FIRST SHABBOS)

The Haftarah was said by Zechariah around 520 B.C.E. as part of the

prophet’s efforts to encourage the Jewish people returning from

Babylonian captivity to rebuild the Temple.

This Haftarah is read on the first Shabbos of Chanukah, primarily due

to its reference to the Menorah. Chasidic thought explains further that

even the Haftarah’s opening (“Sing and rejoice, daughter of Tziyon”)

shares a thematic connection with Chanukah. Tziyon literally means

“mark” or “designation,” suggesting that through their acts of worship,

the Jewish people are actually a “sign” of God’s presence on earth.

However, when they fail to serve God properly, they cease to be such a

sign and are termed the mere “daughter of Tziyon.” The Haftarah

teaches us that even in such a pitiful state, the Jewish people are told to

“sing and rejoice,” because they are inherently close to God and can

easily come to serve Him again. Clearly, this is reminiscent of the story of

Chanukah, when the Jewish people had become estranged from God

and were at the level of “daughter of Tziyon,” but were re-instated at the

level of “Tziyon” through the miracle that occurred (Sichas Shabbos

Parshas Vayeishev 5740, par. 5-7).

The Haftarah opens with words of comfort about the return of the

Divine presence and restoration of the Land (2:14-17). We then read the

first of two visions depicted in the Haftarah, that of the “High Priest in

soiled garments” who is condemned for his children’s sins by the Satan,

but vindicated by God’s angel (3:1-5). This is followed by promises of a

restored Temple and the coming of Mashiach (6-10). In the second

vision, Zechariah sees the gold Menorah, a metaphor for Mashiach’s

Divine spirit through which he will effortlessly subdue nations (4:1-7). 

3:2 J¥t¥n k�Mªn sUt v®z tIk£v—Why, this (man) is like a brand rescued

from a fire. God’s angel reprimanded the Satan for speaking

disparagingly about one who was a “brand rescued from a fire.” As Rabbi

Yosef Caro explains, in his commentary to this verse, “Only a tiny part of

the Jewish people remain, like a brand saved from a fire, and you wish

to utter judgments against them so that I should destroy them?”

In our post-Holocaust generation, every Jew is, quite literally, a “brand

rescued from the fire.” God’s blank dismissal of Satan’s criticisms (that

Jews possess the “soiled garments” of sin etc.) teaches us a powerful

lesson—that in our generation, the key emphasis must be on lifting the

spirits of the Jewish people through stressing the innate worth of every

�
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(forever) and guard My courtyard. (So too in the

spiritual world) I will (reward you and your children

and) permit you to walk among those (angels) who

stand (there).’ 
8 Now listen Yehoshua, the High Priest! You and also

your companions (who were saved from a fiery furnace)

who sit before you, for they are people (worthy) of

miracles. Look! I will bring My servant Tzemach (i.e.

Mashiach).’”
9 “Here is the (foundation) stone (of the Third Temple)

that I will place before Yehoshua(’s descendant, the High

Priest, for him to place. There will be) seven eyes

(guarding) a single stone (of the Temple, from Above). I

will (participate in the construction of the Temple by)

engraving inscriptions (on its stones),” says the God of

hosts, “and I will remove the sin of that land in one day.
10 On that day,” says the God of hosts, “you will invite

each other to come and (take shade) under the vines

and under the fig trees (to enjoy the bountiful goodness

which will then be).”
4:1 Then, the angel that spoke with me returned and

roused me, like a man woken from his sleep.
2 “What do you see (in your prophetic vision)?” he

asked me.

I said, “I see a Menorah made entirely of gold, with a

bowl on its top (containing oil). It has seven lamps, and

each (of these lamps) that are on its top has seven pipes

(to carry the oil from the bowl). 3 Near it are two olive

(trees), one to the right of the bowl and one to its left.”
4 Then I spoke up and asked the angel that spoke with

me, “My master, what are these (alluding to)?”
5 “Don’t you know what they are?” replied the angel

that spoke with me.

“No, my master!” I said.
6 Then he answered me as follows, “This is the word of

God about (Mashiach, a descendant of) Zerubavel: ‘Not

by (his) might, nor by (his) power (will the nations become subservient to Mashiach), but rather (it will be effortless, like the

kindling of a Menorah,) through My spirit (by which I will subdue the nations),’ says the God of hosts.
7 ‘Who are you (Gog and Magog to appear as) a great mountain in Zerubavel’s (Mashiach’s) path, when (in truth you will

be easily) flattened. (Mashiach) will produce the precious stone (the foundation of the Temple) amid cheers of “Beautiful

(stone)! Beautiful (stone) is she!”’”
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ni
n Æ c�g�̀  �di® ¤l̈r mi−
zi�f
d¤N−�`Îd�n xŸ ®n`¥l i−¦A x¬ ¥aŸC�d K² �̀ §l�O�dÎl�` x½�nŸ «̀�eÆ o©rÆ�̀ �e c

`F ¬l�d i½©l�̀  x�n Ÿ̀Í�e Æ i¦A x¬ ¥aŸC�d Kº�̀ §l�O�d o©rÂ �I�eÂ d :i«pŸc�`
x�n Ÿ̀³I�e o©r¹�I�e e :i«pŸc�` ` ¬÷ x−�nŸ «̀�e d¤N®�` d�Ó�dÎd�n �Y§r−�c�i
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single Jew, and God’s love to the Jew which is extended regardless of his

level of observance (Sichas Shabbos Parshas Vayechi 5751; Mikeitz 5745).

3:7. v�K¥t¨v oh¦s§n«g¨v ih�C oh�f�k§v©n W�k h ¦T ©, ²b±u—I will permit you to

walk among those (angels) who stand (there). In comparison to the

angels, who are described as being static (“standing”), the soul is

depicted as a dynamic (“walking”) entity. This does not mean to say that

an angel cannot enjoy spiritual growth at all; rather, it means that

whatever progress the angel makes is always proportional to its prior

standing. A soul, on the other hand, is capable of making a truly

“quantum leap.”

An illustration of these two types of progress can be found in the sphere

of Torah study. Normally, whatever knowledge a person has acquired

assists him in gaining further knowledge, because the fresh information

that he seeks is compatible with, and builds upon, his existing structure.

However, we do find, for example, that Rabbi Zeira conducted one

hundred  fasts in order to forget the Babylonian Talmud so that he would

be able to study the Jerusalem Talmud (Bava Metzia 85a). Apparently, this

was because Rabbi Zeira was about to make a “quantum leap” to a new

level of study where his prior knowledge would actually be an

impediment (Sefer Hama’amarim 5711-3, pp. 246-7).

Second

vision: the
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Mashiach’s

power



66:1This is what God said: “The heaven is My throne,

and the earth is My footstool, (so) what house could you

build (worthy) for Me, and what place (is worthy for) My

(Presence to) rest?23 “It will then be, that every (first of

the) new month, and every Shabbos, all mankind shall

come to worship before Me (in the holy Temple),” says

God. 24 The (non-Jews) shall go out (of Jerusalem, to the

valley of Yehoshafat), and look upon the corpses of the

men (of Gog and Magog) who have rebelled against Me,

for the worms (that eat them) will not die, and the fire

(that burns them) shall not be extinguished. They shall be

a (symbol of) disgrace to all mankind. 23 It will then be,

that every (first of the) new month, and every Shabbos,

all flesh shall come to worship before Me,” says God.
20:18 Yonasan said to (David), “Tomorrow is the (first of

the) new month. You shall be missed, because your seat

will be empty. 42 Yonasan said to David, “Go in peace, as

both of us have sworn in the name of God, saying, ‘God

be (a witness) between me and you, and between my

descendants and your descendants forever.’”
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`Fā�i F ®Y©A�W§A z−Ä�W i¬�C
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If Shabbos is Rosh Chodesh, Chabad communities add the following after the Haftarah*  (Isaiah 66:1,23-24; ibid. 23; I Samuel 20:18,42):

[ CHANUKAH (SECOND SHABBOS) / (a) dkepg zay [

(Kings I 7:40 – 50)

7:40 C hirom then made the pots, shovels and basins.

Chiram completed all the work that he had

done on behalf of King Shlomo for the House of God: 

41 (The) two columns, the two bowls of the spheres

which were on top of the columns, and the two nets to
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Columns

The Maftir reading for Shabbos Chanukah II is on page 404.

*See Likutei Sichos vol. 35, p. 187ff.

HAFTARAH OF CHANUKAH (SECOND SHABBOS)

This Haftarah summarizes the copper-work completed by Chiram, the

master craftsman of Shlomo’s Temple (see Haftarah for Parshas Vayakhel,

page 52), including small utensils, columns and their fixtures and the vat

(40-47). The concluding section describes the golden vessels which were

made by Shlomo himself: the Altar, Table, supplementary Menorahs—

hence the connection to Chanukah—musical instruments, small utensils

and the keys to the Inner House (48-49).

Why was a Haftarah which describes the First Temple chosen for the

second Shabbos of Chanukah, and a Haftarah describing the Second

Temple chosen for the first Shabbos? Sefer ha-Eshkol writes that the

vision of Zechariah (Second Temple) read on the first Shabbos has a

stronger connection to Chanukah, since the story of Chanukah revolves

around the Second Temple. Therefore it is read first (Sefer ha-Eshkol,

Auerbach edition, p. 66). A further explanation is based on the principle

that “we increase in matters of holiness and do not decrease” (Shabbos

21b), from which it follows that the second Shabbos of Chanukah must

be on a higher level than the first. Therefore, on this second Shabbos we

read a Haftarah about the First Temple, which enjoyed a superior

spiritual standing, being that the Second Temple lacked “five key

elements...the Ark, its lid, the Cherubs, fire, Divine Presence and Divine

inspiration” (Yoma 21b; Sichas Shabbos Parshas Mikeitz 5740, par. 18).

7:40 oIrh¦j «a �g³H³u—Chirom then made etc. At first glance, the

Haftarah’s connection with Chanukah appears to be superficial. Only a

�



cover the two bowls of the spheres which were on top of

the columns, 
42 The four hundred pomegranates for the two nets:

two rows of (one hundred) pomegranates for each net to

cover the two bowls of the spheres, which were on top

of the columns. 
43 The ten bases, and the ten basins (set) upon

the bases.
44 The one vat, with the twelve (copper) oxen under

the vat. 
45 The pots, shovels and basins.

All these utensils which Chiram made on behalf of

King Shlomo for the House of God (were made of)

refined copper. 46 The King had them cast in earthen

molds in the plain of the Jordan, between Sukos

and Tzarsan. 
47 Shlomo left all the (copper) utensils (unweighed)

because there were so very many, (so) the weight of the

copper was not investigated. 
48 Shlomo made all the vessels which were for the

House of God: 

The golden Altar, and the golden Table, on which the

showbread was placed, 49 and the (supplementary)

Menorahs of precious gold (in addition to the menorah

made by Moshe): five on its right and five on its left, in

front of the inner sanctuary. The(ir) flower(s), lamps and

tongs were made of gold; 50 the hand-drums, the

(various) musical instruments, the basins, spoons and

firepans were of precious gold; and the keys to the doors

of the Inner House (which is) the Holy of Holies, (and)

to the doors of the house, (which is) the Sanctuary, were

made of gold.

zǿ�B Æ i�Y�WÎz�̀  zFÀQ©k§l mi½�Y�W zFk̈́a�V�d	e mi®�Y�W
mi² pŸO
x«�dÎz�`	e an :mi«
cEO©r«�d W Ÿ̀ ¬xÎl©r x−�W�` zŸ½x�zŸ «M�d
Æ mipŸO
x mi³
xEhÎi«�p�W zF ®k̈a�V�d í�Y�W¦l zF −̀ �n r¬ ©A�x�`
zŸ½x�zŸ «M�d zǿ�B Æ i�Y�WÎz�̀  zFÀQ©k§l z½�g�̀ «�d d̈́k¨a�V©l
xŸ�y®r̈ zF −pŸk�O�dÎz�`	e bn :mi«
cEO©r«�d i¬ �p§RÎl©r x−�W�`
m− �I�dÎz�`	e cn :zF «pŸk�O�dÎl©r d−�xŸ�y£r zŸ ¬xŸI¦M�dÎz�`	e
:m«�I�d z�g¬�Y x Ÿ− �y¨rÎmi«�p�W x ¬�w¨A�dÎz�`	e c®�g�`«�d
Æ z�̀ 	e zFÀw�x	f
O�dÎz�̀ 	e mi¹¦r�I�dÎz�̀ 	e zFÆxi
Q�dÎz�̀ 	e dn

K¤l¬ �O©l m² �xi
g dŸ¬�ÿr xÆ�W�` [‡k ld`d] d¤N½�`�d mi´¦l¥M�dÎl¨M
Æ o�C�x�I�d x³©M¦k§A en :h«�xŸn�n z�W −Ÿg	p d® �eŸd	i zí¥A dŸ −n÷�W
:o«�z�x«v̈ oi¬ ¥aE zF −M�q oi¬ ¥A d®�n�c� «̀�d d−¥a£r«�n§A K¤l½�O�d m ´�ẅv	i
` ¬÷ cŸ ®̀ �n cŸ ´̀ �n aŸ −x�n mi½¦l¥M�dÎl̈MÎz�` Æ dŸn÷�W g³ �P�I�e fn

z�`μ dŸ½n÷�W U©r´ �I�e gn :z�W «Ÿg	P�d l ¬�w�W
n x −�w�g�p
a½�d�G�d ǵ©A	f
n z�`μ d® �eŸd	i zi´¥A x−�W�` mi½¦l¥M�dÎl¨M
:a«�d�f mi−p¨R�d m�g¬¤l ei² l̈¨r x¬�W�` oÀ�g§l�X�dÎz�`	e
i¬ �p§t¦l le`Ÿ ²n�V
n W ¯�n�g	e oi¹
n�I
n WÆ�n�g zFÂxŸp�O Â�dÎz�̀ 	e hn

:a«�d�f mi−�g�w§l�O�d	e zŸ ²x�P�d	e g�x ¯¤R�d	e xE®b�q á�d�f xi−¦a�C�d
zF −Y�g�O�d	e zF ¬R©M�d	e zF ²w�x	f
O�d	e zFx̄�O�f�n«�d	e zFÂR
Q�d	eÂ p

W�cŸẃ§l i¹
nip§R�d ziÆ©A�d Á zFz§l�c§l zF¿zŸR�d	e xE ®b�q á�d�f
:a«�d�f l−k̈i�d«©l zi² ©A�d i¬ �z§l�c§l miÀ
W�c�T�d

(c )  vfubj ,ca - ,urypv // 402

passing reference is made near the end of the reading to the Menorahs

which Shlomo made (v. 49), and most of the Haftarah discusses copper-

work crafted by Chiram, a topic which appears to have no special

connection to Chanukah. Why do we not read from the following section

in the Book of Kings which speaks of the installation of the vessels in the

dedication of the Temple, a theme which is directly related to Chanukah

when the Temple was re-dedicated in the time of the Hasmoneans?

Being that “we increase in matters of holiness and do not decrease”

(Shabbos 21b), this second and final Haftarah of Chanukah, which

describes the crafting of the vessels, seems to be teaching us that making

the vessels is the greatest achievement of all, even more so than installing

or using them! This rather bizarre conclusion points to a profound mystical

truth: that preparing the world for Divine revelation (“making vessels”) is

an even greater accomplishment than bringing the revelation itself

(“lighting the Menorah”). Holiness and Godliness will only rest in a place

which is fitting, so there is nothing especially radical about bringing

holiness to a place which is already prepared for it. A truly remarkable feat

is to take something which is unreceptive and repellent to the notion of

holiness, and to transform it into a fitting receptacle.

Therefore, we can appreciate that the spiritual motif of this second

Haftarah, that of “making vessels” is the most profound message of all to

be found in the Haftarahs of Chanukah (Likutei Sichos vol. 25, p. 424ff.).

The vat

Vessels

not

weighed

Shlomo

makes

golden

vessels
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d́l̈El§A Æ d�g	p
n z¤lŸ ³q oFÀx�V¦r oŸx́�V¦r	e bi :c«�g�`«�d li−�`¨l o�n½�X©a
mÀ�di¥M�qp	e ci :d«�eŸdi«©l d−�X
` �gŸ½gip �gí�xÆ d¨lŸr c®�g�`«�d U¤a−¤M©l o�n½�X©a
oi²
d�d z¬¦ri¦a�xE liÀ�̀ l̈ oí
d�d z̄
Wi¦l�WE x¹R̈©l dÆ�i�di Á oi
d�d í¦v�g
xiÆ¦r�UE eh :d«�p�X�d i−�W�c�g§l F½W�c�g§A Æ W�cŸÆg z¬ ©lŸr z Ÿ̀f́ oi® �i U¤a− ¤M©l
q :F «M�qp	e d−�Ür« �i ci²
n�Y�d z ¯©lŸrÎl©r d® �eŸdi«©l z`−�H�g§l c² �g�` mi¬ G¦r

miÀpŸx�U¤r í�p�WE m®
ni
n�Y d− �p�WÎi« �p§A mi¬
U¨a§kÎi« �p�W z½¨A�X�dÆ mFi§aE h

F ®Y©A�W§A z−©A�W z¬ ©lŸr i :F «M�qp	e o�n−�X©a d¬l̈El§A d² �g	p
n z¤lŸq̄ 
Eai¬
x�w�Y m½¤ki�W�c�g Æ i�W �̀x§aE `i t :D«M̈�qp	e ci−
n�Y�d z¬ ©lŸrÎl©r 
mi ¯
U¨a§M c½�g�` li´�`	e Æ miÆ�p�W x ³�w¨aÎi« �p§A miÆ
x¨R d® �eŸdi«©l d− ¨lŸr 

Æ d�g	p
n z¤lŸ ³q miÀ pŸx�U¤r d´�W÷�WE ai :m«
ni
n�Y d−r̈§a
W d² �p�WÎi« �p§A
d́l̈El§A Æ d�g	p
n z¤lŸ ³q miÀ pŸx�U¤r í�p�WE c®�g� «̀�d x−R̈©l o�n½�X©a d´l̈El§A

eí �p¨AÎl�`	e Æ oŸx�d«�̀ Îl«�̀  x³ ¥A�C bk :xŸ «n`¥N d¬ �WŸnÎl�` d− �eŸd	i x¬ ¥A�c	i�e ak

¬L§k�x«ä	i ck q :m«�d¨l xF −n�` l®�`�x�Ui í �p§AÎz�` E −k�x«ä�z dŸ ¬M xŸ½n`¥l 
`Æ�Vi ek q :�J«�P�gi«e Li−¤l�̀  ei² �p¨R | d¯�eŸd	i xÆ�̀ �i dk q :L«�x�n�Wi	e d− �eŸd	i
Îl©r i−
n�WÎz�` E ¬n�U	e fk q :mF «l�W −L§l m¬�U�i	e Li½¤l�̀ Æ ei�p̈R | d³ �eŸd	i 

q :m«¥k�x«ä�` i−p� «̀�e l®�̀ �x�Ui í �p§A

F¹zŸ̀ gÆ�W�nI�e oÀM̈�W
O�dÎz�̀  mi ´
w�d§l d¹�WŸn zFÆN©M ÁmFi§A i¿
d	i�e ` f
ei®l̈¥MÎl¨MÎz�`	e �g−¥A	f
O�dÎz�`	e ei½¨l¥MÎl¨MÎz�`	e Æ FzŸ` W³ �C�w	i�e 
zí¥A i−�W �̀x l½�̀ �x�Ui í�̀ i
U	p Æ EaiÆ
x�w�I�e a :m«�zŸ` W¬ �C�w	i�e m−�g�W�nI�e
E`iÆ¦a�I�e b :mi«
c�w§R�dÎl©r mi−
c�nŸ «r�d m¬ �d zŸ½H�O�d í�̀ i
U	p m�dμ m®�zŸa�`
d²l̈�b£r x½�ẅA x́�Ür í�p�WEÆ äv z ¬÷	b¤rÎW«�W dÀ �eŸd	i í�p§t¦l m¹�p¨A�x�wÎz�`
:o«M̈�W
O�d i¬ �p§t¦l m−�zF` Eai¬
x�w�I�e c®�g�̀ §l xFẂ	e mi−
`
U	P�d i¬ �p�WÎl©r
Îz�̀  cŸ¾a£r«©l E¾i�d	e m½�Y
̀ «�n g�wμ d :xŸ «n`¥N d¬ �WŸnÎl�` d− �eŸd	i x�n Ÿ̀¬I�e c

:F «z�cŸ «a£r i¬¦t§M Wi−
̀  m½Ie§l�dÎl�̀ Æ m�zF` d³�Y�z«�p	e c®¥rFn l�dŸ´̀  z−�cŸa£r
:m«Ie§l�dÎl�̀  m−�zF` o¬ �YI�e x ®�ẅA�dÎz�̀ 	e z −÷�b£r«�dÎz�̀  d½�WŸn g ´�TI�e e

i−¦t§M oF ®W�x«�b í�p§a¦l o−�z�p x½�ẅA�d z©r´ ©A�x� Æ̀ z�̀ 	e zFÀl�b£r«�d í�Y�W | ź�̀ f

í�p§a¦l o−�z�p x½�w¨A�d ź�pŸn�WÆ z�̀ 	e zÀ÷�b£r«�d r´ ©A�x�` | z´�`	e g :m«�z�cŸ «a£r
z−�d�w i¬ �p§a¦l	e h :o«�dŸM�d o Ÿ −x�d«�̀ Îo«¤A x½�n�zi«
̀ Æ c�i§A m½�z�cŸá£rÆ i¦t§M i®
x�x�n
Eaí
x�w�I�e i :E «̀�Vi s−�z̈M©A m½�d¥l£r Æ W�cŸÆT�d z³�cŸa£rÎi«¦M o®�z�p `÷́
Eai¯
x�w�I�e F ®zŸ` g´�W�O
d mF−i§A �g½¥A	f
O�d z´ ©M�p�g z�`μ miÀ
`
U	P�d
d® �WŸnÎl�` d− �eŸd	i x�n Ÿ̀¬I�e `i :�g«¥A	f
O�d i¬ �p§t¦l m− �p¨A�x�wÎz�` m²
`i
U	P�d
z−©M�p�g«©l m½�p̈A�x�wÎz�̀ Æ EaiÆ
x�w�i mF½ I©lÆ c�g�` `i³
U�p mFÀ I©l c¹�g�` `iÆ
U�p

oF ¬W�g�p F®p̈A�x�wÎz�̀  oF−W 
̀x«�d mF¬I©A ai²
x�w�O�d iÀ
d	i�e ai q :�g«¥A	f
O�d
zÀ�g�` s�q´ ¤MÎz�x£r «�w Fºp¨A�x�w	e bi :d«�cEd	i d¬ �H�n§l a−�c�pi«
O©rÎo¤A
l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤MÆ c�g�̀  w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mí
W÷�W
s¬ ©M ci :d«�g	p
n§l o�n−�X©a d¬l̈El§A z¤lŸ ²q miÀ
`¥l�n | ḿ �di�p�W W�cŸ ®T�d
c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�` x´ ©R eh :z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀
:z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U fh :d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M
d½�X
n�g mí
cEY©r Æ d�X
n�g m³¦li�` ¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE fi

t :a«�c�pi«
O©rÎo¤A oF −W�g�p o¬ ©A�x�w d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
U¨a§M

aÆ
x�w
d hi :x«¨kU�Vi `i−
U	p x®r̈EvÎo¤A ĺ�̀ 	p�z	p ai−
x�w
d i½p�X�dÆ mFI©A gi

w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mi´
Wl�W zÀ�g�̀  s�q´ ¤MÎz�x£r «�w F¹p̈A�x�wÎz�̀
z¤lŸ²q miÀ
`¥l�n | ḿ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤MÆ c�g�`
:z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀  s¬ ©M k :d«�g	p
n§l o�n−�X©a d¬l̈El§A
:d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�` x´ ©R `k

¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE bk :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U ak

d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
Üa§M d½�X
n�g mi´
c�Y©r Æ d�X
n�g m³¦li�̀
t :x«¨rEvÎo¤A l−�`	p�z	p o¬ ©A�x�w

Fºp̈A�x�w dk :o «÷�gÎo¤A a−�̀ i¦l�` o®ªlEa	f í�p§a¦l `i−
U�p i½
Wi¦l�X�dÆ mFI©A ck

s�q½¤M Æ c�g�̀  w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mí
W÷�W zÀ�g�̀  s�q´ ¤MÎz�x£r «�w 
d¬l̈El§A z¤lŸ²q miÀ
`¥l�n | m´ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W 
x́ ©R fk :z�xŸ «h�w d¬�`¥l�n a−�d�f d¬�x�U£r z²�g�̀  s¬ ©M ek :d«�g	p
n§l o�n−�X©a 
:d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�` 

[ MAFTIR FOR SHABBOS ROSH CHODESH / ycg y`x zayl xihtn [

(Bamidbar 28:9-15)

[ MAFTIR FOR SHABBOS CHANUKAH / dkepg zayl xihtn [

(Bamidbar 6:22 - 7:89)

Haftarah is on page 396.

FIRST DAY OF CHANUKAH

Some communities have the custom to begin here. 

SECOND DAY OF CHANUKAH

THIRD DAY OF CHANUKAH

In many communities, including Chabad, the custom is to begin here. 
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¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE hk :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U gk

d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
Üa§M d½�X
n�g mí
c�Y©r Æ d�X
n�g m³¦li�̀  
t :o «÷�gÎo¤A a−�̀ i¦l�` o¬ ©A�x�w 

:xE «̀ i�c�WÎo¤A xE −vi¦l�̀  o® ¥aE �̀x í�p§a¦l `i−
U�p i½¦ri¦a�x«�d Æ mFI©A l

w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mí
W÷�W zÀ�g�̀ s�q´ ¤MÎz�x£r «�w Fºp̈A�x�w `l

z¤lŸ²q miÀ
`¥l�n | ḿ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤MÆ c�g�` 
:z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀  s¬ ©M al :d«�g	p
n§l o�n−�X©a d¬l̈El§A  
:d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀ xÀ�ẅAÎo¤A cº�g�̀  x´ ©R bl

¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE dl :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U cl

d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
Üa§M d½�X
n�g mí
c�Y©r Æ d�X
n�g m³¦li�̀  
t :xE «̀ i�c�WÎo¤A xE−vi¦l�` o¬ ©A�x�w 

:l«�`Er�CÎo¤A s−�q�i§l�` c® �b í �p§a¦l `i−
U�p i½
X
X�d Æ mFI©A an

w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mí
W÷�W zÀ�g�̀ s�q´ ¤MÎz�x£r «�w Fºp̈A�x�w bn

z¤lŸ²q miÀ
`¥l�n | ḿ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤MÆ c�g�` 
:z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀  s¬ ©M cn :d«�g	p
n§l o�n−�X©a d¬l̈El§A  
:d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀ xÀ�ẅAÎo¤A cº�g�̀  x´ ©R dn

¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE fn :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U en

d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
Üa§M d½�X
n�g mí
c�Y©r Æ d�X
n�g m³¦li�̀  
t :l«�`Er�CÎo¤A s−�q�i§l�` o¬ ©A�x�w 

:cE «di
O©rÎo¤A r−�n�Wi«¦l�` mi®�x§t�̀  í�p§a¦l `i−
U�p i½¦ri¦a�X�dÆ mFI©A gn t
w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mi´
W÷�W zÀ�g�̀  s�q´ ¤MÎz�x£r «�w Fºp̈A�x�w hn

z¤lŸ²q miÀ
`¥l�n | ḿ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤MÆ c�g�`
:z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀  s¬ ©M p :d«�g	p
n§l o�n−�X©a d¬l̈El§A
:d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�` x´ ©R `p

¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE bp :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U ap

d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
Üa§M d½�X
n�g mi´
c�Y©r Æ d�X
n�g m³¦li�̀
t :cE «di
O©rÎo¤A r−�n�Wi«¦l�` o¬ ©A�x�w

:xE «vd�c§RÎo¤A l−�̀ i¦l�n�B d® �X�p�n í�p§a¦l `i−
U�p i½ pi
n�X�d Æ mFI©A cp

w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mí
W÷�W zÀ�g�̀  s�q´ ¤MÎz�x£r «�w Fºp̈A�x�w dp

miÀ
`¥l�n | m´ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤M Æ c�g�` 
a−�d�f d¬�x�U£r z²�g�` s¬ ©M ep :d«�g	p
n§l o�n−�X©a d¬ l̈El§A z¤lŸ²q 
c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�` x´ ©R fp :z�xŸ «h�w d¬�`¥l�n
g©á�f§lE hp :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U gp :d«¨lŸr§l F −z�p�WÎo¤A 
d½�X
n�g mi´
c�Y©r Æ d�X
n�g m³¦li�` ¼mi¼ �p�W x ´�w¨A »mi
n¨l�X�d 
t :xE «vd�c§RÎo¤A l−�̀ i¦l�n�B o¬ ©A�x�w d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
U¨a§M
Fºp̈A�x�w `q :i«pŸr�cBÎo¤A o−�ci¦a�` o®
n�i	p¦a í�p§a¦l `i−
U�p i½¦ri
W�Y�dÆ mFI©A q

s�q½¤M Æ c�g�̀  w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE mí
W÷�W zÀ�g�̀  s�q´ ¤MÎz�x£r «�w
d¬l̈El§A z¤lŸ²q miÀ
`¥l�n | m´ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W
x́ ©R bq :z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀  s¬ ©M aq :d«�g	p
n§l o�n−�X©a
:d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�`
¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE dq :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U cq

d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
Üa§M d½�X
n�g mi´
c�Y©r Æ d�X
n�g m³¦li�̀
o®�c í�p§a¦l `i−
U�p i½
xi
U£r«�d Æ mFI©A eq t :i«pŸr�cBÎo¤A o−�ci¦a�` o¬ ©A�x�w
mi´
W÷�W zÀ�g�` s�q´ ¤MÎz�x£r «�w Fºp̈A�x�w fq :i«�C�Wi«
O©rÎo¤A x�f−¤ri
g�`
W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤M Æ c�g�̀  w³�x	f
n ¼D̈l�w�W
n »d�̀ �nE
z²�g�̀  s¬ ©M gq :d«�g	p
n§l o�n−�X©a d¬l̈El§A z¤lŸ²q miÀ
`¥l�n | ḿ �di�p�W
c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�` x´ ©R hq :z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r
:z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U r :d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M
d½�X
n�g mí
c�Y©r Æ d�X
n�g m³¦li�` ¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE `r

t :i«�C�Wi«
O©rÎo¤A x�f − ¤ri
g�̀  o¬ ©A�x�w d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
U¨a§M
Îo¤A l−�`i¦r	b©R x®�W�` í�p§a¦l `i−
U�p mF½ i x́�Ür í�Y�W©r Æ mFi§A ar

¼D̈l�w�W
n »d� �̀nE mi´
W÷�W zÀ�g�` s�q´ ¤MÎz�x£r «�w Fºp̈A�x�w br :o«�x§k̈r
miÀ
`¥l�n | m´ �di�p�W W�cŸ ®T�d l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤MÆ c�g�̀  w³�x	f
n

miÀpŸx�U¤r í�p�WE m®
ni
n�Y d− �p�WÎi« �p§A mi¬
U¨a§kÎi« �p�W z½¨A�X�dÆ mFi§aE h

F ®Y©A�W§A z−©A�W z¬ ©lŸr i :F «M�qp	e o�n−�X©a d¬l̈El§A d² �g	p
n z¤lŸq̄ 
Eai¬
x�w�Y m½¤ki�W�c�g Æ i�W �̀x§aE `i t :D«M̈�qp	e ci−
n�Y�d z¬ ©lŸrÎl©r 
mi ¯
U¨a§M c½�g�` li´�`	e Æ miÆ�p�W x ³�w¨aÎi« �p§A miÆ
x¨R d® �eŸdi«©l d− ¨lŸr 

Æ d�g	p
n z¤lŸ ³q miÀ pŸx�U¤r d´�W÷�WE ai :m«
ni
n�Y d−r̈§a
W d² �p�WÎi« �p§A
d́l̈El§A Æ d�g	p
n z¤lŸ ³q miÀ pŸx�U¤r í�p�WE c®�g� «̀�d x−R̈©l o�n½�X©a d́l̈El§A
d́l̈El§A Æ d�g	p
n z¤lŸ ³q oFÀx�V¦r oŸx́�V¦r	e bi :c«�g�`«�d li−�`¨l o�n½�X©a
mÀ�di¥M�qp	e ci :d«�eŸdi«©l d−�X
` �gŸ½gip �gí�xÆ d¨lŸr c®�g�`«�d U¤a−¤M©l o�n½�X©a
oi²
d�d z¬¦ri¦a�xE liÀ�̀ l̈ oí
d�d z̄
Wi¦l�WE x¹R̈©l dÆ�i�di Á oi
d�d í¦v�g
xiÆ¦r�UE eh :d«�p�X�d i−�W�c�g§l F½W�c�g§A Æ W�cŸÆg z¬ ©lŸr z Ÿ̀f́ oi® �i U¤a− ¤M©l
q :F «M�qp	e d−�Ür« �i ci²
n�Y�d z ¯©lŸrÎl©r d® �eŸdi«©l z −̀�H�g§l c² �g�` mi¬ G¦r

EIGHTH DAY OF CHANUKAH

SEVENTH DAY OF CHANUKAH

FOURTH DAY OF CHANUKAH

SIXTH DAY OF CHANUKAH

The sixth day of Chanukah is always Rosh Chodesh. We read from

three Torahs. From the first Torah we read six Aliyos from the weekly

Parsha. From the second Torah we read the following:

From the third Torah, we read the following Maftir.
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d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀  s¬ ©M cr :d«�g	p
n§l o�n−�X©a d¬l̈El§A z¤lŸ²q
F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�` li ¯�̀  xÀ�w¨AÎo¤A cº�g�` x´ ©R dr :z�xŸ «h�w
x ´�ẅA »mi
n̈l�X�d g©á�f§lE fr :z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U er :d«¨lŸr§l
d®�X
n�g d− �p�WÎi«�p§A mi¬
Üa§M d½�X
n�g mí
c�Y©r Æ d�X
n�g m³¦li�̀  ¼mi¼�p�W
`i−
U�p mF½ i x´�U¨r mí�p�W Æ mFi§A gr t :o«�x§k̈rÎo¤A l−�̀ i¦r	b©R o¬ ©A�x�w d² �f
zÀ�g�̀  s�q´ ¤MÎz�x£r «�w Fºp̈A�x�w hr :o«�pi¥rÎo¤A r−�xi
g�` i®¦l�Y§t�p í�p§a¦l
l�w´ �W§A l�w−�W mi¬¦r§a
W s�q½¤MÆ c�g�̀  w³�x	f
n ¼D̈l�w�W
n »d� �̀nE mí
W÷�W
s¬ ©M t :d«�g	p
n§l o�n−�X©a d¬l̈El§A z¤lŸ²q miÀ
`¥l�n | m´ �di�p�W W�cŸ ®T�d
li ¯�̀  xÀ�w¨AÎo¤A cº�g�` x´©R `t :z�xŸ «h�w d¬�̀ ¥l�n a−�d�f d¬�x�U£r z²�g�̀
:z`«�H�g§l c−�g�` mi¬ G¦rÎxi¦ «r�U at :d«¨lŸr§l F −z�p�WÎo¤A c¬�g�`ÎU¤a«¤M c²�g�`
d½�X
n�g mí
c�Y©r Æ d�X
n�g m³¦li�` ¼mi¼�p�W x ´�ẅA »mi
n̈l�X�d g©á�f§lE bt

[iriay] t :o«�pi¥rÎo¤A r−�xi
g�` o¬ ©A�x�w d² �f d®�X
n�g d− �p�WÎi«�p§A mi¬
U¨a§M 
l®�`�x�Ui í�`i
U	p z−�`�n F½zŸ` ǵ�W�O
dÆ mFi§A �gÀ¥A	f
O�d z´ ©M�p�g | z Ÿ̀f́ ct

a−�d�f zF ¬R©M x½�U¨r mí �p�WÆ s�qÆ¤kÎi�w�x	f«
n dÀ�x�U¤r mí�Y�W s�q¹¤M zŸÆx£r «�w
mi−¦r§a
W	e s�q½¤MÆ z�g�̀ «�d d³�ẍr�T�d dÀ�̀ �nE mi´
W÷�W dt :d«�x�U¤r mi¬ �Y�W
l�w¬ �W§A zF −̀ �nÎr©A�x�`	e mi¬ ©R§l�` mi½¦l¥M�d s�q´ ¤M lŸMμ c®�g�̀ «�d ẃ�x	f
O�d
d̄�x�U£r z�xŸ½h�w zŸ ´̀ ¥l�n Æ d�x�U¤rÎmi«�Y�W a³�d�f zFÆR©M et :W�cŸ «T�d
:d«�̀ �nE mi¬
x�U¤r zF−R©M�d a¬�d	fÎl̈M W�cŸ ®T�d l�w´ �W§A s−©M�d d²�x�U£r
Æx�U¨rÎmi�p�W m³¦li�` miÀ
x¨R x´�U¨r mi¯�p�W d¹¨lŸr«¨l xÆ�w¨A�dÎl¨M ft [xihtn]

mi¬ �p�W mi² G¦r i¬ �xi¦r�UE m®�z�g	p
nE x−�U¨r mi¬ �p�W d² �p�WÎi« �p§A mī
U¨a§M
»d¨r¨A�x�`	e mí
x�U¤r miÀ
n¨l�X�d g©á�f | x ´�w§A lŸºk	e gt :z`«�H�g§l x−�U¨r
mi®
X
W d− �p�WÎi« �p§A mi¬
Üa§M mi½
X
W mi´
c�Y©r Æ mi
X
W m³¦li�` ¼mi
x¨R
d¹�WŸn `ŸÆa§aE ht :F «zŸ` g¬�W�O
d i−�x�g«�` �g½¥A	f
O�d z´ ©M�p�g z`Ÿfμ
eiÀl̈�̀  x́¥A�C
n lF¹T�dÎz�̀  rÆ�n�WI�e ¼ FY
` x´¥A�c§l »c¥rFn l�dŸ´`Îl�`
x−¥A�c	i�e mi®¦a�x§M�d í�p�W oi−¥A
n z½�c¥r«�d oŸx́�`Îl©rÆ x�W�̀ Æ z�xŸÆR©M�d l³©r�n

t t t :ei«¨l�`

Haftarahs: Shabbos Chanukah I—page 398. Shabbos Chanukah II—page 401. 
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Abarbanel — Rabbi Don Yitzchak Abarbanel (1437-1508), famous

Jewish philosopher and leader of Spanish Jewry.  Authored

an extensive, running commentary to the entire Bible.

Alshich — Popular commentary on the Bible by Rabbi Moshe

Alshich (1508-1593?), Rabbi and preacher in Safed in the

Land of Israel. Often cited in Chassidic discourses.

Alter Rebbe — Rabbi Shneur Zalman of Liadi, author of the

Shulchan Aruch HaRav and Tanya, the First Rebbe and

founder of the Chabad Movement (1745-1812).

Alter Rebbe’s Shulchan Aruch — Major recodification of the

Shulchan Aruch by Rabbi Shneur Zalman of Liadi (the Alter

Rebbe), author of the Tanya.  Also known as Shulchan Aruch

Harav. First section printed in Shklov in 1814.

Aruch Ha’Shulchan — Halachic code following the sequence of

the Shulchan Aruch, where each law is analyzed according

to its development from Mishnah and Talmud by R’ Yechiel

Michel Epstein, Rav of Novardok, Russia (1829-1908).

Avos — Tractate of Mishnah in Order of Nezikin (Damages)

devoted exclusively to the ethical teachings of the Sages. 

Avos d’Rabbi Nasan — Minor tractate by R. Nasan of Babylonia;

a commentary on Avos.

Ba’al Haturim — Commentary on the Torah by Rabbi Ya’akov

Meir ben Asher (1268-1340), author of the Tur, analyzing

the significance of word usage. (See Tur Ha’aruch)

Bach — Acronym for “Bayis Chadash,” a legal commentary on the

Tur by R’ Yoel Sirkis (c. 1561-1640).

Bahag —  Acronym for Ba’al Halachos Gedolos, lit., “Master of

Great Laws,” an early halachic compendium by either Rabbi

Shimon Kiara, Rabbi Yom Tov Elem, or Rabbi Yehuda’i

Gaon (8th cent.).

Bachaye — Rabbi Bachaye ben Asher (1263-1340) of Saragosa,

Spain. Author of a popular Torah commentary which

incorporates literal, allegorical and kabbalistic

interpretations, often cited in Chassidic discourses.

Bamidbar Rabah — The section of Midrash Rabah on the Book of

Numbers. (See “Midrash Rabah”)

Bartenura — Rabeinu Ovadiah, Italy (1445-1515), author of Amar

Nekei, a supercommentary on Rashi’s commentary to the

Torah.  Author of classic commentary to the Mishnah,

printed in most editions.

Bava Basra — Talmudic tractate in Order of Nezikin (Damages).

Bava Kama — Talmudic tractate in Order of Nezikin (Damages).

Bava Metzia — Talmudic tractate in Order of Nezikin (Damages).

Bechor Shor — R’ Yosef Bechor Shor (c.1140-1190). Talmudist of

the school of the Tosafists who lived in Northern France.  A

disciple of Rabeinu Tam and a direct descendant of Yosef

Hatzadik.

Be’er Basadeh — Supercommentary to Rashi’s commentary to the

Torah by Rabbi Meir Binyamin Menachem Danon of Bosnia,

a student of Rabbi David Pardo (author of Maskil leDavid).

First printed in 1806 in Jerusalem.

Be’er Haitev — Supercommentary to Rashi’s commentary to the

Torah by Rabbi Moshe Moss (c. 1540-1606) of Poland.

Author of the Halachic work Mateh Moshe; a disciple of the

Maharshal.

Be’er Mayim Chayim — Supercommentary to Rashi’s

commentary to the Torah by Rabbi Chaim ben Betzalel

(1515-1588), older brother of the Maharal of Prague, first

published in Brooklyn and London between 1965 and 1971.

Be’er Yitzchak — Supercommentary to Rashi’s commentary to

the Torah by Rabbi Yitzchak Ya’akov Horowitz of Yaroslav

(d. 1864).

Beis Yosef — Halachic commentary by R’ Yosef Caro (1488-1575)

on the Tur. He was also the author of the Shulchan Aruch

and Kesef Mishneh, a commentary on Rambam’s code.

Bereishis Rabah — The section of Midrash Rabah on the Book of

Genesis.  (See “Midrash Rabah”)

Bi’ur HaGra — Commentary to Shulchan Aruch by the Vilna

Ga’on  (See: Vilna Ga’on).

Biuray Maharay — Commentary to the Torah by R’ Yisra’el

Isserlein (c.1390-1460), German halachist, author of

Sha’alos v’Teshuvos Terumas Hadeshen. First printed in

Venice in 1419.

Chacham Tzvi — Responsa by R’ Tzvi Ashkenazi of Amsterdam

(1660-1718).

Chelkas Mechokaik— Primary commentary to the Even Ha’ezer

section of Shulchan Aruch by Reb Moshe Lima of Vilna

(17th cent.).

Chiddushei Aggados — See Maharsha.

Chizkuni — Commentary on the Torah by Rabbi Chezkiyah ben

Manoach, who lived in the thirteenth century, in Provence.

Da’as Zekeinim — Commentary to the Torah by the Tosafists of

France and Germany, circa. 1100-1300.  Edited by Rabbi

Yehudah ben Eliezer and first printed in 1783.

Degel Machaneh Efrayim — Important chassidic commentary to

the Torah, based strongly on the teachings of the Ba’al Shem

Tov, by Rabbi Moshe Chaim Efraim of Sidlikov (1748-1800),

a grandson of the Ba’al Shem Tov. Published in Koretz.

Devarim Rabah — The section of Midrash Rabah on the Book of

Deuteronomy.  (See “Midrash Rabah”)

Devek Tov — Commentary on Rashi by Rabbi Shimon Oshenburg

Halevi of Frankfurt, 16th century.
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Derech Mitzvosecha — Compendium of fundamental Chasidic

discourses on many mitzvos of the Torah by the third

Lubavitcher Rebbe, Rabbi Menachem Mendel of Lubavitch

(the “Tzemach Tzedek”).  Also known as “Ta'amei

Hamitzvos.” First published in 1911, in Poltova Ukraine.

Divrei David — Supercommentary to Rashi’s commentary on the

Torah by Rabbi David ben Shmuel HaLevi (1586-1667),

author of Taz, a major commentary on the Shulchan Aruch.

Drashos Haran — Fundamental discourses by Rabbi Nissim of

Gerona, Spain (14th century). See: Ran.

Eitz Yosef — Commentary to Ein Ya’akov, the homiletic passages

of the Talmud, by Rabbi Chanoch Zundel (d. 1867).

Emunos v’Deos — Classic philosophical work written by Sa’adiah

Ga’on, discussing the basic foundations of Judaism. First

published in Constantinople in 1562. (See: Sa’adiah Ga’on)

Epistle to Yemen — Letter written by the Rambam in 1172 to the

Jews of Yemen who were suffering from a fanatical Muslim

movement that threatened the existence of their community.

Gur Aryeh — Supercommentary to Rashi’s commentary on the

Torah by the Maharal of Prague, Rabbi Yehudah Loewe,

(1512-1609), Chief Rabbi in Moravia, Posen, and Prague.

Author of numerous works in all fields of Torah. He was a

descendant of King David. All the Chabad Rebbeim are

descendants of the Maharal.

Hadar Zekeinim — Commentary to the Torah by the Tosafists of

France and Germany from around 1100-1300. First

published in 1840.

Har Tzvi — Responsa by Rabbi Tzvi Pesach Frank (1874-1960),

Rabbi of Jerusalem for many decades; active in establishing

the chief rabbinate of Israel.

Hatamim — Scholarly journal published by the Students’

Organization of the Lubavitcher Yeshivah in Warsaw. A total

of eight issues were printed, between 1935 and 1937.

Hayom Yom — Handbook of chasidic insights following the

calendar, compiled by the Lubavitcher Rebbe, Rabbi

Menachem Mendel Schneerson. First printed in 1942.

Ibn Ezra — R’ Avraham (1080-1164). Born in Spain, he was the

author of a classic commentary to Tanach, and was also a

prominent grammarian and poet.

Igeres Hateshuvah — Third section of Tanya, discussing the

concept of Teshuvah according to Talmudic and Kabbalistic

sources (see Tanya).

Ikarim — “Book of Principles” which stresses three fundamental

aspects of Jewish belief – faith in G-d, Torah from Sinai, and

reward and punishment – by R’ Yosef Albo (1380-1444) of

Spain.

Imray Shefer — Supercommentary to Rashi’s and Mizrachi’s

commentary on the Torah by R’ Nasan Nata Shapira

(d. 1577). First published in 1597.

Iyun Ya’akov —  Commentary to the homiletic passages of the

Talmud by Rabbi Ya’akov Back Reischer (1670-1733),

which appears in standard editions of Ein Ya’akov.

Kesef Mishneh — Commentary to Rambam’s Mishneh Torah by

R’ Yosef Caro, author of Shulchan Aruch.

Kli Yakar — Commentary on the Torah by Rabbi Shlomo Ephraim

Lunshitz (c.1550-1619), Rosh Yeshiva in Lemberg and

Rabbi of Prague.

Kuzari — Important work on Jewish Philosophy by Rabbi Yehuda

Halevi (1074-1141) written in the form of a dialogue

between the King of the Khazars and a Jewish scholar.

Levush Ha’ohrah — Supercommentary to Rashi’s commentary on

the Torah by Rabbi Mordechai Yaffe (c. 1535-1612).

Commonly known as the “Levush” after the ten works he

wrote which contain that word within their names.

Likutei Torah – Fundamental chasidic discourses of Rabbi Shneur

Zalman of Liadi, author of the Shulchan Aruch Ha’Rav and

Tanya, on Leviticus, Numbers, and Deuteronomy.

Likutei Sichos — 39-volume work of the Lubavitcher Rebbe,

Rabbi Menachem Mendel Schneerson, analyzing all parts of

the Torah in an original manner and bringing them into

harmony with one another.  Published by Va’ad Lehafatzas

Sichos (Kehos) from 1962 to 2001.

Magid Mishneh – Commentary to Rambam’s Mishneh Torah, by

Rabbi Vidal of Tolosa (c. 1360), printed in standard editions.

Maharik — Rabbi Yosef ben Shlomo Kolon (1420-1480) of France,

and later northern Italy.  Author of classic responsa and

teacher of Rabbi Ovadiah of Bartenura.  His commentary to

the Torah was first published in Jerusalem in 1970.

Maharsha — Acronym for Moreinu HaRav Shmuel Eliezer Halevi

Eidel’s of Ostroh, Poland (1555-1632), Rosh Yeshiva and

Rabbi in a number of the leading communities of Poland.

Author of important commentaries on the Talmud, divided

into halachic and Aggadic sections.

Maharshal — Acronym for Rabbi Shlomo ben Yechiel Luria (1510-

1573), famed Talmudist, author of Yam Shel Shlomo,

Chochmas Shlomo, Yerios Shlomo, and other important

works.

Maharzu — Commentary to the Midrash Rabah by Rabbi Ze’ev

Wolf Einhorn (19th century).  (See “Midrash Rabah”)

Malbim — Acronym for Meir Leibush ben Yechiel Michel (1809-

1879), Rabbi in Germany, Romania, and Russia.  Author of

popular Bible commentary which connects the Oral and

Written traditions.
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Maskil leDavid — Supercommentary to Rashi’s commentary on

the Torah by Rabbi David Pardo (1710-1792), Rabbi in

Sarajevo and Jerusalem, author of important commentaries

on Tosefta and Sifri.  He was one of the leading Sephardic

Torah scholars of the eighteenth century.

Matnos Kehunah — Commentary on Midrash Rabbah by Rabbi

Yissachar Ber HaKohen (c.1520-1590), a student of the

Rama.

Mechilta — Halachic Midrash of the Tannaic period to the Book of

Exodus.

Megaleh Amukos — 252 explanations of Moshe’s Prayer in

Parshas Vaeschanan and 1000 explanations on the small alef

in the first word of Vayikra, according to Kabbalah, by

R’ Noson Noteh Shapiro. First printed in Cracow in 1637.

Megilas Esther — Scholarly commentary to Sefer haMitzvos

defending the Rambam against attacks from the Ramban, by

Rabbi Yitzchok Lioven.  First published in Venice in 1591.

Me’or Einayim — Chasidic commentary to the Torah by Rabbi

Menachem Nachum of Chernobyl (1730-1797), a student of

the Baal Shem Tov and the Maggid of Mezritch. First

published in Slavita, 1798.

Meiri — Extensive Commentary to the Talmud by R’ Menachem

HaMeiri (c. 1249-c. 1306).

Metzudos — Commentary to the Prophets and Writings, consisting

of two parts, Metzudas Tziyon, which explains the meaning

of individual words, and Metzudos David, a running

commentary to the text. Initial manuscripts of the

commentary were authored by Rabbi David Altschuler, and

published shortly before his passing in 1753. The

commentary was edited and completed by his son, Rabbi

Yechiel Hillel, and published in 1780. The commentary has

attained great popularity for being concise and

comprehensive.

Midrash — Aggadic and Halachic teachings of the Talmudic period

arranged according to the verses of the Torah.

Midrash Hagadol — Midrashic anthology arranged by R’ David

al-Adeni of South Arabia (13th century). Many Midrashic

teachings which were lost throughout the course of time

have been preserved in this work. First printed in 1967 in

Jerusalem. 

Midrash Lekach Tov — (also known as Pesikta Zutrasa). Midrashic

anthology arranged by R’ Toviah Hagadol (1036-1108) of

Greece and Bulgaria.  

Midrash Rabah — A major collection of homilies and commen-

taries on the Torah, ascribed to R’ Oshiah Rabah (c. 3rd

century), perhaps assembled during the early Geonic period.

First printed in Constantinople 1512.

Mikdash Melech — Commentary to the Zohar culled from the

works of R. Chaim Vital, R. Avraham Azulai, and their

students R. Yaakov Pinto, R. Yeshaya Cohen and R. Moshe

Zacutto.

Minchah Belulah — Commentary to the Torah by R’ Avraham

Menachem Rapaport (c. 1540-1604), Italian Torah scholar,

doctor and grammarian. 

Minchas Chinuch — Scholarly supercommentary to Sefer

haChinuch by Rabbi Yosef Babad (1800-1875), Rabbi of

Tarnipol, Poland.

Mishnah — Fundamental collection of the legal pronouncements

and discussion of the Tanna’im, edited by Rabbi Yehuda

haNassi early in the third century.  The Mishnah is the basic

text of the Oral Law.

Mishneh Torah — 14-volume halachic code by Rambam

(Maimonides) encompassing all the laws found in the

Talmud.

Mitteler Rebbe — Rabbi Dov Ber Schneuri (1773-1827), son of

Rabbi Schneur Zalman of Liadi; second Lubavitcher Rebbe.

Mizrachi — Exhaustive supercommentary to Rashi’s commentary

on the Torah by Rabbi Eliyahu Mizrachi (1450-1525) of

Constantinople, Chief Rabbi of the Turkish Empire.

Moreh Nevuchim — “Guide for the Perplexed” by Maimonides.

Moshav Zekeinim — Anthology of comments of about 130

different sources, the majority of whom are Tosafists of

France and Germany, circa. 1100-1300.  First printed in

1959.

Nachalas Ya’akov — Supercommentary to Rashi’s commentary

on the Torah by Rabbi Ya’akov Yekl Solnick. First published

in Cracow in 1642.

Nimukei Yosef — Halachic commentary on Sefer Hahalachos (of

the Rif), by R’ Yosef Chaviva of Spain (14-15th centuries).

Noda Biyehudah — Halachic Responsa of Rabbi Ezekiel Landau,

(1713-1793) Chief Rabbi of Prague. 

Ohr haChayim — Commentary on the Torah by Talmudic and

Kabalist scholar Rabbi Chaim ben Attar (1696-1743).

Ohr haTorah — Extensive exposition of Chabad chasidic thought

by the third Lubavitcher Rebbe, Rabbi Menachem Mendel

(the Tzemach Tzedek, 1789-1866). Printed in New York

between 1951 and 1983 in 48 volumes.

Ohr Torah — Anthology of Chasidic commentaries by Rabbi

Dovber, the Maggid of Mezritch (d. 1773). First published in

Koretz in 1781.

Orach Chayim — One of the four sections of the Tur and Shulchan

Aruch, dealing with laws that follow a time cycle.
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Onkelos — Proselyte (c. 90 C.E.) who reinstated a forgotten,

authoritative translation of the Torah into Aramaic, which

was read alongside the Torah in Talmudic times to assist the

congregation in understanding the Torah reading.

Pane’ach Raza — Commentary to the Torah by R’ Yitzchak ben

Yehudah Halevi of France, 13th century. First printed in

Prague in 1607.

Parashas Derachim — Treatises by Rabbi Yehudah Rozanes

(1657-1727) of Constantinople, Turkey, author of Mishneh

Lemelech, a major commentary to Rambam’s Mishneh

Torah.

Pesachim — Tractate of Talmud in the Order of Moed (Festivals).

Pesikta Rabasi — Compendium of teachings by Sages of the

Talmud, first published in Prague in 1653.

Pirkei d’Rabbi Eliezer — Midrashic work by the school of Eliezer

ben Hyrcanus (c. 100).  First published in Constantinople in

1514.

Pnei Moshe — Running commentary to the Jerusalem Talmud, by

Rabbi Moshe Margulies of Amsterdam and Zamut. (1710-

1781).

Rabeinu Chananel — (died c. 1056). Author of important

commentary to the Talmud, and commentary to the Torah.

Headed Yeshivah in Kairouan, North Africa.

Rabeinu Tam — Rabbi Yaakov ben Meir (1100-1171), his

Talmudic discourses served as the basis for the Tosfos

commentary to the Talmud. He often challenged Rashi’s

interpretations, offering original and brilliant insights.

Rabeinu Tam was also a successful wine merchant and

financier.

Radvaz — (c. 1480-1573) Acronym for Rabbi David ibn Zimra,

Chief Rabbi of Egypt. Author of a commentary to the

Rambam’s Mishneh Torah and extensive responsa. 

Ralbag — “Gersonides,” acronym for Rabbi Levi ben Gershom

(1288-1344). Author of rationalistic commentary to the

Bible.

Ramak — R’ Moses Cordovero, Kabalist of 16th century Safed.

Student of R’ Yosef Caro.  Author of numerous works,

including Pardes Rimonim, a classic work which explains

fundamental concepts of Kabalah.

Rambam — “Maimonides,” acronym for Rabbi Moshe ben

Maimon, (1135-1204) leading Torah scholar of the Middle

Ages. His major works are Sefer haMitzvos, Commentary to

the Mishnah, Mishneh Torah (Yad Hachazakah), a

comprehensive code of Jewish law, Moreh Nevuchim,

“Guide for the Perplexed,” a primary work of Jewish

philosophy.

Ramban — “Nachmanides” (1194-1270), Acronym for Rabbi

Moshe ben Nachman of Gerona, Spain, one of the leading

Torah scholars of the Middle Ages;  author of major

commentary to the Torah and numerous other works.

Ran — Acronym for Rabbenu Nissim (1308-1376). Authored an

important commentary to the Talmud, published in most

major editions.

Rashbam — Acronym for Rabbi Shmuel ben Meir, Talmud and

Torah Commentator, who supplemented Rashi’s (his

grandfather’s) commentary on the Talmud (c. 1085-1174).

Brother of Rabeinu Tam.

Rashi — Acronym for Rabbi Shlomo Yitzchaki (1040-1105), author

of basic commentary on the Bible and Talmud.  According to

Chasidic tradition, his commentary to the Torah contains

allusions to kabalistic concepts.

Rema — R’ Moshe Isserles (1530-1572), Rav and Rosh Yeshiva of

Cracow. Author of many works. Most famous are his

Ashkenazic annotations to Rabbi Yosef Caro’s Shulchan

Aruch, which transformed this predominantly Sephardic

work into a universal Code of Jewish Law.

Ritvah — Acronym for R’ Yom Tov Ibn Asevili (1248-1330),

Talmudic Commentator and Halachist.

Riva — R’ Yehudah ben Eliezer.  Authored commentary to the

Torah in 1313. First printed in Warsaw in 1776.  

Rosh — Acronym for R’ Asher ben Yechiel, Talmudic commentator

and author of halachic compendium arranged on the

tractates of the Talmud (c. 1250-1327).

Sa’adiah Ga’on — (882-942) Author of works in many areas of

Torah, including the philosophical work, Emunos v’Deos.

Sanhedrin — Tractate of Talmud in Order of Nezikin (Damages).

S’dei Chemed — Extensive Halachic encyclopedia by R’ Chaim

Chizkiyahu Medini (1832-1904), Rav of Karasubazar in

Crimea, Russia, and later Chief Rabbi of Chevron in the

Land of Israel. Revised edition by the Lubavitcher Rebbe,

Rabbi Menachem M. Schneerson, New York, 1949-1953

(Kehos Publication Society).

Seder Hadoros — A chronology of events and personalities from

creation until 1696, based on rabbinic sources, by Rabbi

Yechiel Heilprin (1660-1746) Lithuanian Rabbi, Kabbalist,

and chronicler.  First published in 1769. 

Sefer Chasidim — Classical work of ethical and halachic

instruction by R’ Yehudah haChasid, (c. 1150-1217).

Sefer Ha’Agur — Halachic compendium by R. Yaakov ben

Yehuda Landa (Germany, fifteenth century), based primarily

on the Tur. Widely used as a source for halachic decisions

until the appearance of the Shulchan Aruch. 
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Sefer haChinuch — Compendium of basic explanations on the

613 mitzvos by an unknown Spanish author among the

Rishonim of the 13th century.

Sefer haMa’amorim Melukat — Chasidic discourses of the

Lubavitcher Rebbe, Rabbi Menachem Mendel Schneerson,

in six volumes, published by Vaad Lehafatzas Sichos

(Kehos) between 1987 and 1992.

Sefer haMitzvos – Comprehensive list of the 613 mitzvos of the

Torah and their basic requirements, by Rambam.

Sefer haSichos — Public talks of the Lubavitcher Rebbe, Rabbi

Menachem Mendel Schneerson, from the years 1986-92.

Sefer haZikaron — Supercommentary to Rashi’s commentary to

the Torah, by R’ Avraham Bukrat Halevi (15th Century) of

Spain. First published in Leghorn in 1845.

Sforno — Commentary on the Torah by Rabbi Ovadiah Sforno of

Rome and Bologna, Italy (1470-1550).

Sha'ar haGemul — Short eschatological treatise of the Ramban

discussing reward and punishment.  In this work the author

refutes Rambam’s assertion that the climax of Creation will

be a spiritual “soul world,” arguing instead that the

Resurrection of the Dead will be the ultimate era of perfection.

Shach al Hatorah — Abbreviation for Sifsei Kohein, a

commentary on the Torah by Rabbi Mordechai Hakohein,

incorporating numerous mystical interpretations and

gematrios. First published in 1610. (Not to be confused with Rabbi

Shabsai Hakohein of Cracow, author of Shach, a major commentary to the

Shulchan Aruch).

Shaloh — Acronym for Shnei Luchos Habris (“The two tablets of

the Covenant”), by Rabbi Yeshayah Hurwitz (1560-1630).

There is a tradition that the Tanya is significantly based on

the Shaloh.

Shemoneh Perakim — Philosophical treatise of Rambam,

discussing the ills and cures of man’s soul, prophecy, reward

and punishment, free will, and the rule of the “golden mean.” 

Shemos Rabah — The section of Midrash Rabah on the Book of

Exodus.  See “Midrash Rabah.”

Shitah Mekubetzes — Compilation of numerous medieval

commentaries to the Talmud by R’ Betzalel Ashkenazi (1520-

1592).

Shulchan Aruch — Universally accepted halachic code

encompassing all areas of practical halacha, by Rabbi Yosef

Caro (1488-1575).

Sifri — Halachic Midrash on the books of Bamidbar and Devarim.

Sifri debay Rav — Comprehensive commentary to Sifri by Rabbi

David Pardo (1710-1792), author of Maskil leDavid.

Sifsei Chachomim — Anthology of supercommentary to Rashi’s

commentary on the Torah by Rabbi Shabsai Bass (1641-

1719).  First published in 1712.

Smag — Acronym for Sefer Mitzvos Gadol, an important

compendium of the 613 mitzvos by the Tosafist R’ Moshe

ben Ya’akov of Coucy (13th century).

Talmud — Comprehensive term for the Mishnah and Gemara as

joined in the two compilations known as Babylonian Talmud

(6th century) and Jerusalem Talmud (5th century).

Tanchuma —  Aggadic Midrash on the Torah by Rabbi Tanchuma

bar Abba (4th cen.)

Tanna debey Eliyahu — A Midrash, consisting of two parts, whose

final redaction took place at the end of the tenth century of

the Common Era. The first part is called “Seder Eliyahu

Rabah” (31 chapters); the second, “Seder Eliyahu Zuta” (15

chapters). 

Tanya — Primary chasidic text authored by Rabbi Shneur Zalman

of Liadi. (See: Alter Rebbe)

Targum Yonason — Elaborate Aramaic translation of the Torah by

Yonason ben Uziel, a disciple of Hillel.

Tiferes Yehonason — Commentary to the Torah by Rabbi

Yehonason Eybeshutz (d. 1764) of Prague, Metz and Altona.

Tikunei Zohar — Section of the Zohar discussing seventy

permutations of the first word of the Torah – Bereishis, and

commentaries on various other sections of Scripture.

Torah Shlaimah — Comprehensive encyclopedia of all Talmudic

and Midrashic commentaries on the Torah, with scholarly

notes and essays, by R’ Menachem Kasher (1895-1983).

This work is still being compiled and currently spans 47

volumes, covering the books of  Bereishis-Bamidbar,

Megillos and Hagadah Shel Pesach.

Torah Temimah — Anthology of main Talmudic references to the

Torah, along with commentary, by Rabbi Baruch Epstein

(1860-1942), son of Rabbi Yechiel Michel Epstein, author of

Aruch Hashulchan.

Toras Ha’olah — A work discussing the measurements of the Holy

Temple and reasons for sacrifices according to philosophy by

Rema. (See: Rema)

Toras Kohanim — Halachic Midrash to the Book of Leviticus. Also

known as Sifra.

Toras Levi Yitzchak — Kabbalistic commentary to the Talmud by

Rabbi Levi Yitzchak Schneerson (1878-1944), Chief Rabbi

of the Ukranian city of Yekaterinoslav (Dnepropetrovsk)

from 1907-1939, and father of the Lubavitcher Rebbe,

Rabbi Menachem Mendel Schneerson. First published in

New York in 1971.

Tosfos — Talmudic commentary of the French, German and

English rabbis of the 12th and 13th centuries.

Tsafnas Pane’ach — Precedent setting commentary to the Torah

and Rambam’s Mishneh Torah which innovated a fresh,

deeply analytical approach to Talmudic study, by Rabbi
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Yosef Rozin, Chief Rabbi of Dvinsk, known as the

Rogatchover Gaon (1858-1936).  He also authored

Responsa and a commentary on the Torah by the same

name.  Likutei Sichos makes much use of the Rogatchover’s

methodology.

Tzemach Tzedek — Title of responsa authored by the third

Lubavitcher Rebbe, Rabbi Menachem Mendel of Lubavitch

(1789-1866), after which he is usually referred to.

Tzror Hamor — Commentary to the Torah by R’ Avraham Saba

(15th century) of Portugal, and later Morocco.

Tur Ha’aruch — Second half of commentary to the Torah by Rabbi

Ya’akov Meir ben Asher (1268-1340), author of the Tur. (See

Ba’al Haturim)

Turei Even – Prodigious commentary to tractates Rosh Hashanah,

Chagigah, Taanis and Megilah by Rabbi Aryeh Leib of Metz,

author of Sha'agas Aryeh.

Tzeidah Laderech — Supercommentary to Rashi’s commentary

on the Torah by Rabbi Yissachar Ber Ailenberg.  First printed

in Prague in 1623.

Vayikra Rabah — The section of Midrash Rabah on the Book of

Leviticus.  (See “Midrash Rabah”)

Vilna Ga’on — R’ Eliyahu ben Shlomo of Vilna (1720-1797)

Lithuanian Talmudist, Kabalist, grammarian, and

mathematician.

Yad Malachi — Compendium of rules and principles on which

various major Rabbinic texts are based (including the

principles on which the Mishneh Torah is based) by

R’ Malachi ben R’ Yaakov haKohain, published in 1767.

Yefay To'ar — Major commentary on Midrash Rabah, by R’ Shmuel

Yaffa-Ashkenazi, Rabbi in Constantinople, 16th century.

Yalkut Re’uvaini — An anthology of Midrashic and Kabalistic

commentaries on the Torah, collected by Rabbi Avraham

Re’uvain Hakohain Katz of Prague (d. 1673).

Yalkut Shimoni — Comprehensive Midrashic anthology, covering

the entire Bible, attributed to Rabbi Shimon HaDarshan of

Frankfurt (13th century).

Yere’im — Halachic discussion of the mitzvos, by Tosafist R. Eliezer

ben R. Shmuel of Metz (France, twelfth century) a student of

Rabeinu Tam. First printed in condensed form in Venice, in

1565. Unabridged version published in 1892 in Vilna. 

Yerios Shlomo — Supercommentary to Rashi’s commentary on

the Torah. (See: Maharshal)

Yoma — Tractate of Talmud in the Order of Mo’ed (Festivals).

Zohar — Basic text of Kabalah, compiled by Rabbi Shimon ben

Yochai and his disciples in the form of a commentary on the

Torah. First published in the late 13th century by Rabbi

Moshe de Leon (c.1250-1305), in Spain.
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kzfu,

vrvWj vrvW, rwjhhonhkgrahjhw

uzud,u nr, jbv ru,,jhw

uhksHvo ktv'nbjo ngbsk ujhw nuaet ahjhu

uvurhvo ahjhu

[

kghkuh Ban,

rw hgecci rw nbjo suc
bhunti

zfrubu kcrfv

,/ b/ m/ c/ v/

[

kghkuh Ban,

vrvWj vrvW, rw hux; hmje ci rw hgec
khpxegr
zfrubu kcrfv

,/ b/ m/ c/ v/



kghkuh Banu,

vrvWd vrvWj rw nrsfh ztcvfvi duybhe

vjxhs rw tcrvouzud,u zgkst phhdkhi

vrvWd vrvWj rw taruzud,u jhwv c,hwv tcrnxti

vrvWd vrvWj rw sus trhwvvfvi htrnua

zfrubo kcrfv

,vhhbv banu,hvo mruru, cmrur vjhho

[

ukzfu,

vrvWd vrvW, rw akuo sucgrahjhw vfvi duybhe

rtcWs seWe ngkcuri hgWt

uzud,u nr, scurv,jhw

[

nr, arv bjnv,jhw htrnua

[

bspx gWh

vrvWj vrvW, rw nthr ahjhw vfvi duybhe

uzud,u nr, ahhbsk ygnt,jhw

cbhvo ucbu,hvo:

vrvW, anutk nrsfh ztc vfvi uzdu,u nr, phhdt shbv' 

uhksHvoahhbt tx,r aprv'sus trhwv ujhw nuaet

jbvucgkv vrvW, mch tkhnkl aphrt 

uhksHvojhwnuaet' nbjo ngbsk usus trhwv

nbujv rjkucgkv vrvW, hux; hmje ctrcgr 

uhksHvothyt ujhwnuaet

zgkst ucgkv vrvW, nhftk tkgzr kgrbgr 

uhksHvojhw nuaet uac,h

nbjo ngbskvfvi' xhnt tx,r' aprhbmt ktv' hux; hmjevfvi'

tcrvo aknvvfvi' jhwv c,hwv' usus trhwv vfvi 

ahjhu kturl hnho uabho yucu,



nuesa

kjhzue v,earu,

kfcus esua, tsubbu nurbu urcbu

baht surbu

kghkuh Banu,

rw susuzud,u ktv xktdgr

rw susuzud,u rhbv gyr

zfrubo kcrfv

,vhhbv banu,hvo mruru, cmrur vjhho

[

bspx gk hsh

rw susahjhw xktdgr

uzud,u nr, ktrt,jhw

ucbu,hvo:

jbv uarv nkfv

[

ukzfu,

rw rtuciahjhw xktdgr

uzud,u nr, nrho,jhw
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