




Chumash
jnav junah ,urv

T H E G U T N I C K E D I T I O N

THE BOOK OF EXODUS

,una rpx

With Rashi’s commentary, Targum Onkelos,
Haftaros and commentary anthologized from
Classic Rabbinic Texts and the works of the 

Lubavitcher Rebbe

Compiled and Adapted by

Rabbi Chaim Miller



CHUMASH - THE BOOK OF EXODUS

with commentary from Classic Rabbinic Texts and the Lubavitcher Rebbe

ISBN-13: 978-0-9725010-9-5  (Set: 978-0-9725010-0-2)

ISBN-10: 0-9725010-9-6  (Set: 0-9725010-0-2)

LCCN: 2008928858

© Copyright 2005-9 by Chaim Miller

Published and Distributed by:

Kol Menachem

827 Montgomery Street, Brooklyn N.Y. 11213

For orders tel: 1-888-580-1900    718-951-6328    Fax:718-953-3346

www.kolmenachem.com   e-mail: info@kolmenachem.com

All rights reserved.  No part of this book may be reproduced in any manner whatsoever

without written permission from the copyright holder, except in the case of brief quotations

in reviews for inclusion in a magazine, newspaper or broadcast.

First Edition  . . . . . . . . . . . . . . . . November 2002

Second Edition  . . . . . . . . . . . . . . August 2003

Third Edition  . . . . . . . . . . . . . . . August 2005

Fourth Edition  . . . . . . . . . . . . . . January 2009



[  Table of Contents

Preface  . . . . . . . . . . . . . . . . . . . . . . . . . . . .ix

Shemos . . . . . . . . . . . . . . . . . . . . . . . . . . . .1

Va’eira  . . . . . . . . . . . . . . . . . . . . . . . . . . . .31

Bo  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .59

Beshalach  . . . . . . . . . . . . . . . . . . . . . . . . . .85

Yisro  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .123

Mishpatim  . . . . . . . . . . . . . . . . . . . . . . . . . .145

Terumah  . . . . . . . . . . . . . . . . . . . . . . . . . . .179

Tetzaveh  . . . . . . . . . . . . . . . . . . . . . . . . . . .203

Ki Sisa  . . . . . . . . . . . . . . . . . . . . . . . . . . . .227

Vayakhel  . . . . . . . . . . . . . . . . . . . . . . . . . . .259

Pekudei  . . . . . . . . . . . . . . . . . . . . . . . . . . . .279

Haftaros  . . . . . . . . . . . . . . . . . . . . . . . . . . .295

Bibliography  . . . . . . . . . . . . . . . . . . . . . . . .345





Preface

We are delighted that Sefer Shemos of the Kol Menachem Chumash is now

entering its fourth edition, which includes numerous amendments to both

the Hebrew and English texts and commentary to the Haftaros. 

We once again extend our thanks to Rabbi Meyer Gutnick, who has graciously

accepted upon himself the labor and expense of publishing and distributing this work.  May

this merit be a source of eternal blessing for him and his family.

May we soon merit the true and complete redemption, with Mashiach Tzidkeinu,

speedily in our days.

Kol Menachem

8th of Elul 5768
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The person who is called to the Torah takes hold of the handles of the Sefer Torah with

his tallis1, unrolls the Sefer Torah and, with his tallis (or the belt of the Torah) touches

the beginning and end2 of the reading. The scroll is then closed, he turns slightly to the

right and says: 

.K�xŸa� *n
d 	ii z�̀  Ek *�ẍA
The congregation responds: 

.c¤r	e m	lFr§l K�xŸa *�n
d 	ii KEẍA
The person called to the Torah continues:

:c¤r	e m	lFr§l K�xŸa *�n
d 	ii KEẍA

Ep«¨A x
g«¨A x�W�` ,m¨lFr�d K¤l«�n Epi«�d÷�` 	ii d�Y
` KEẍA
	ii d�Y
` KEx¨A .Fz�xFY z�` Ep«¨l o
z«	pe ,mi�O©r�d l¨M�n

:d�xFY
d o�zFp
The person called to the Torah now reads along with the reader in an undertone.

After the reading is complete, the person called to the Torah touches the end and the

beginning3 of the reading with his tallis (or belt of the Sefer Torah) and kisses it. 

He then closes the scroll, turns slightly to the right and says:

Ep«¨l o
z«	p x�W�` ,m¨lFr�d K¤l«�n Epi«�d÷�` 	ii d�Y
` KEẍA
d�Y
` KEx¨A .Ep«¥kFz§A r
h	p m¨lFr �iI
ge ,z�n�̀  z
xFY

:d�xFY
d o�zFp ,	ii 
After the reading is complete, the person called to the Torah stays at the bimah until the 

next reading is concluded (or, if it is the last reading, until the Torah is raised).

1. Sefer Haminhagim.  According to the Rebbe’s personal custom, the handles are held directly, without the tallis in between.      

2. Sefer Haminhagim.  According to the Rebbe’s personal custom, the tallis is used to touch the beginning, the end and then the beginning of the reading again.  

3. Sefer Haminhagim.  According to the Rebbe’s personal custom, the tallis is used to touch the end, the beginning and then the end of the reading again.





IInn  tthhee  eeaarrllyy  yyeeaarrss  ooff  hhiiss  lleeaaddeerrsshhiipp,,  tthhee

AAlltteerr  RReebbbbee  ddeeccllaarreedd  ppuubblliiccllyy::

““WWee  hhaavvee  ttoo  lliivvee  wwiitthh  tthhee  ttiimmeess!!””

TThhrroouugghh  hhii ss   bbrrootthheerr,,  tthhee  MMaahhaarrii ll ,,   tthhee

sseenniioorr  cchhaassiiddiimm  ddiissccoovveerreedd  tthhaatt  tthhee  RReebbbbee

mmeeaanntt  tthhaatt  oonnee  sshhoouulldd  lliivvee  wwiitthh  tthhee  PPaarrsshhaa  ooff

tthhee  wweeeekk,,  aanndd  tthhee  ppaarrttiiccuullaarr  PPaarrsshhaa  ooff  tthhee

ddaayy..    OOnnee  sshhoouulldd  nnoott  oonnllyy  ssttuuddyy  tthhee  wweeeekkllyy

PPaarrsshhaa,,  bbuutt  lliivvee  wwiitthh  iitt..

(HAYOM YOM, CHESHVAN 2)





[, u n a  , a r p

pp aa rr ss hh aa ss   SS hh ee mm oo ss

The word “Shemos” means “names,” as in the verse,

“These are the names of the children of Israel who

came to Egypt” (1:1).

A person’s name is an extremely personal matter.

Whenever a person hears his name called out, the word

resonates in his heart and lifts his spirits. People feel so

strongly for their names that they will pay fortunes to have

their names written on buildings, as they yearn for their

identity to be perpetuated in stone.  In fact, a name is such

a deep-rooted entity that, if a person faints (God forbid),

whispering his name into his ear can actually bring him

back to consciousness.

This is the inner significance of a name. Superficially,

however, a name does not express a person’s unique,

essential qualities at all. In fact, many different people

possess exactly the same name!

A name thus expresses somewhat of a paradox.  On the

surface, a name tells you nothing about a person. And yet,

on probing deeper, it is a word that represents a person’s

total uniqueness.

And it is precisely for this reason—the paradoxical

quality of a name—that this Parsha is called “names.”

The paradox in our Parsha is that we read here of a

moment of gloom for the Jewish people.  They descend

into exile.  They are enslaved.  And when a glimmer of

hope appears on the horizon, when Moshe comes to

redeem the Jewish people, the immediate result is that

things get worse.

And yet, on the other hand, the Midrash states that the

key theme of our Parsha is redemption! (Shemos Rabbah 1:5)

But that is why the Parsha is called “Names,” for a

name is also a paradox, precisely the same type of

paradox which we witness in this Parsha.  For just as a

name is, superficially, a concealment of a person’s true

identity—for so many other different people share the

same name—and yet, deep down, a person feels that his

name represents his total uniqueness; so too, Parshas

Shemos is superficially a concealment of the Jewish spirit,

but deep down, that spirit always remains intact and alive.   

(Based on Sichas Shabbos Parshas Shemos 5746)

[ The Name of the Parsha [
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Wi¬�̀  aŸ½w£r«�i ź�̀  d�n�i®�x§v�n mi−�̀ Ä�d l½�̀ �xŸ�y	i í
p§A Æ zFn�W d¤NÀ�`�e ` `
o−ªlEa�f x¬k̈y�V	i b :d«�cEdi«	e i−	e¥l oF½r�n�W o´¥aE`�x a :E`«¨A F −zi¥aE
i¬�`§vŸ«i W¤t² �pÎl¨M iÀ�d�i�e d :x«�W�`�e c¬ �B i−¦l�Y§t�p�e o¬�C c :o«�n�i�p¦aE

Æ s�qFi z�n³ �I�e e :m	i«�x§v�n§a d¬ �i�d s−�qFi�e W¤t® �p mi´¦r§a�W a Ÿ −w£r«�iÎKx« �i
E ¬A�x	I�e E²v�x�W	I«�e Ex̄¨R lÀ�`�xŸ�y	i í
p§aE f :`E «d�d xF ¬C�d lŸ −k�e ei½�g`Îl¨k�e
W−�c�gÎK¤l«n m�w¬ �I�e g t :m«�zŸ` ux−�`�d ¬̀ ¥l�O�Y�e cŸ ®̀ �n cŸ ´̀ �n¦A E −n§v©r«�I�e
dÀ
P�d F ®O©rÎl` xn`Ÿ−I�e h :s«�qFiÎz` r−�c�iÎ` «÷ x¬W�` m	i®�x§v�nÎl©r
dÀ¤A�x	iÎo¤R F ®l d−�n§M�g�z«	p d̈a¬�d i :EP«O�n mE −v¨r�e a¬�x l½�`�xŸ�y	i í
p§A m©rμ
Epi½�`�pŸ ´ŸyÎl©r Æ `EdÎm�B s³�qFp�e Æ d�n�g§l�n d�p`³x�w�zÎi«¦M dº�i�d�e

�� Why does the book of Shemos begin with the names of

the sons of Ya’akov and the size of their families? (v. 1)

RASHI: Although God counted them by their names in their lifetime,

He counted them again after they died, to teach us how precious

they were to Him. 

This is analogous to the stars, of which it is written (Isaiah 40:26), “He

Who takes out their hosts by number, calls them all by name.”

RASHBAM & DA’AS ZEKEINIM: The point of this entire section is to

emphasize how the Jewish people grew at a phenomenal rate, to the

extent that “the land became filled with them” (v. 7). Therefore, the

Torah repeats the fact that, when Ya’akov came to Egypt, there were

only seventy people in the entire House of Israel (v. 5) in order to

stress the incredible speed at which they multiplied.

�� Why was there a change of attitude towards the Jewish

people? (v. 8)

RASHI: The Torah states, “A new king arose who did not know

Yosef.” The Talmudic Sages Rav and Shmuel disagreed about the

meaning of this verse.  One said that it was actually a new king.  But

the other said that it was the same king but that he came up with new

decrees. According to this second opinion, verse 8 (that Pharaoh

“did not know Yosef”) means that he made himself as if he did not

know Yosef.

m	i�x§v�n§l El¨r�C l�`�xŸ�y	i i
p§A z�d�n�W oi¥N�`�e `

o¥aE`�x a :El¨r Di�zi¥A W�p�`�e x©a�B aŸw£r�i m¦r
:oi�n�i�p¦aE oªlEa�f x¨kyŸ�û	i b :d�cEdi	e i	e¥l oFr�n�W
`�z�W§t�p l¨M d�e�d�e d :x�W�`�e c�B i¦l�Y§t�p�e o�C c

d�e�d�C s�qFi�e o�W§t�p oi¦r§a�W aŸw£r�i�c `¨M�x�i i�w§t¨p
`�x�C l¨k�e i�dFg�` l¨k�e s�qFi zi�nE e :m	i�x§v�n§a
E`i	b�qE Ec¨N�i�z�`�e EWi¦t�p l�`�xŸ�y	i i
p§aE f :`Ed�d
`¨r�x�` z�`i¦l�n�z�`�e `�c�g©l `�c�g©l Eti�w�zE
`¨l�C m	i�x§v�n l©r `�Y�c�g `¨M§l�n m�w�e g :oFd�P�n
`�O©r `�d Di�O©r§l x�n�`�e h :s�qFi z�xi
f�B m
I�w�n
m�M�g�z	p Ea�d i :`�p�P�n oi¦ti�T�z�e o�b�q l�`�xŸ�y	i i
p§A
a�x�w `�p�pi¦r�x©r�i i�x�` i�di	e oEB�q	i `�n§l�C oFd§l
`�p¨A oEgi	bi	e `�p�`�p�q l©r oEP�` s�` oEt�qFY	i�e

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

WHY IS NAMING THE BEST SIGN OF AFFECTION? (RASHI, V.1)

Seemingly, there are greater signs of affection than mere naming.

A parent can show love to a child through giving a gift, or through

words of affection, or through physical embracing.  Why did God

show his affection to the tribes through repeating their names?

However, these other signs of affection are all relative to the

situation at hand.  For example, what might be a generous gift for one

child would be an insult to another. Similarly, words of affection must

be specific for a particular child at his level.  And while a hug may

always seem appropriate, it requires the presence of the child and his

conscious alertness. Only the calling of a name breaks through these

barriers and is applicable in all circumstances.

Consequently, when the Jewish people were immersed in the

idolatrous culture of Egypt, they had few merits, and so the only

possible sign of affection was to repeat their names.  This teaches us

that God’s love for a Jew is unconditional. 

(Based on Likutei Sichos vol. 6, p.8ff)

)t( utkv anu, cbh hartk/tg"p anbti cjhhvi canu,i' jzr unbti

cnh,,i' kvushg jc,i abnaku kfufcho' anumhti unfbhxi cnxpr

ucanu,o' abtnr vnumht cnxpr mcto kfuko cao hert
1

: )v(uhux;
vhv cnmrho/uvkt vut ucbhu vhu cfkk acgho' unv ct kknsbu' ufh kt

vhhbu husgho avut vhv cnmrho' tkt kvushgl mse,u ak hux;/ vut hux;

vrugv t, mti tchu/ vut hux; avhv cnmrho ubgav nkl ugns cmseu:

)z(uharmu/avhu huksu, aav cfrx tjs: )j( uheo nkl jsa/rc

uanutk/ js tnr jsa nna' ujs tnr ab,jsau dzhru,hu
2

:  utar kt hsg/
gav gmnu ftku kt hsg: )h( vcv b,jfnv ku/fk vcv kaui vfbv

uvznbv kscr vut' fkunr vznhbu gmnhfo kfl: b,jfnv ku/kgo'

b,jfnv nv kgau, ku/ urcu,hbu srau' b,jfo knuahgi ak hartk ksubo

cnho' afcr bacg akt hcht ncuk kguko
3

/ )uvo kt vchbu agk fk vguko

1 anu"r t' ht' uhaghw fc' yu  2 xuyv ht  3 anu"r t'  hs

hWar

C L A S S I C  Q U E S T I O N S
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These are the names of the children of Israel who came to Egypt with Ya’akov, each man came

with his household: 2 Re’uvain, Shimon, Levi, and Yehudah. 3 Yissachar, Zevulun, and Binyamin.
4 Dan and Naftali, Gad and Asher. 

5 All the people who emerged from Ya’akov’s loins were seventy souls, and Yosef was in Egypt. 
6 Yosef died, as well as all his brothers and all of that generation. 7 The children of Israel were fruitful

and swarmed and increased and became extremely strong.  The land became filled with them. 
8 A new king arose over Egypt, who did not know Yosef. 9 He said to his people, “Look! the nation of

Israel’s descendants are more numerous and stronger than we are! 10 Come, let us deal shrewdly with

them, lest they increase. For if a war will occur, they will join our enemies, fight against us, and depart

from the land.” 

MIDRASH: The reason why the first opinion (Rav) holds that it was a

different king is because the Torah uses the word “new,” which

implies that it was literally a new king. 

However, the second opinion (Shmuel) is troubled by the fact that

there is no mention of the original king passing away. Therefore, he

understands that when the Torah says that the king was new it means

that he acted like a new king (Shemos Rabah 1:8).

AITZ YOSEF: Even according to the first opinion, that it was literally

a new king, it would be ludicrous to presume that he had never

heard of Yosef at all, for Yosef had been an extremely prominent

minister in Egypt for many years.

One could, of course, suggest that the new king was not a

descendent of the previous one, and that he came from a distant

land, but such an argument is clearly far-fetched (Sotah 11a).

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

PRIORITY IN RASHI’S TWO INTERPRETATIONS (V. 8)

When Rashi brings two interpretations to a verse, the first interpretation

is always the more literal of the two.  Only when there is a problem with

the first interpretation is Rashi forced to bring an alternative.

In our case, Rav’s interpretation, that it was actually a new king, is

superior, since the verse can be rendered literally, “A new king arose over

Egypt, who did not know Yosef.”

Furthermore, the objection of Shmuel that the Torah does not record

Pharaoh’s death (see Midrash) can easily be answered.  The Torah’s

objective here is not to recount the chronicles of Egypt, but to convey

information which pertains to the welfare of the Jewish people.

Therefore, the death of Pharaoh, which was of little relevance to the

Jewish people, is not recorded by the Torah.  What the Torah does tell us

is that a new king arose, which explains why they were enslaved.

Thus, the first of Rashi’s two interpretations (the opinion of Rav) fits

better with the literal rendering of the text, which explains why Rashi cited

it first.

WHAT WAS PHARAOH’S MAIN SIN?

According to Aitz Yosef, both Rav and Shmuel agreed that Pharaoh

was aware of the good that Yosef had done for Egypt. For it is

inconceivable that even a new king would be totally ignorant of Yosef’s

contribution to Egyptian society. Therefore, his enslavement of the Jewish

people represented total ingratitude and was completely unjustified.

His statement, “Come, let us deal shrewdly with them, lest they increase”

(v. 10), was merely a pretense.

However, an interesting question one might ask is: Was Pharaoh’s

enslavement of the Jewish people largely a humanitarian crime (a sin

between “man and his fellow”)? Or, was it more a direct rebellion

against God?

Here enters a further distinction between Rav and Shmuel. The Talmud

states (Bechoros 49b) that the halachah favors Rav in cases of pure religious

law (Isur v’Heter), whereas the halachah is according to Shmuel in Jewish

Civil Law. This is because each of these two sages specialized in one

particular area of the law, so we presume that their rulings were more

reliable in their own specialty. Rav’s mind, which was immersed in pure

religious law, was predisposed to mitzvos directly between man and God,

whereas Shmuel, who specialized in Civil Law, trained his mind to think

always in terms of mitzvos between “man and his fellow.”

In our case, the natural predisposition of Rav and Shmuel to their

respective specialties influenced the way in which they understood

Pharaoh’s sin:  

If it was the same king who enslaved the Jewish people, then the

rebellion against God was less severe. Pharaoh might have reasoned that

there was some sort of Divine sanction to do what he pleased with

Ya’akov and his family, since: 

a.) they had arrived in Egypt by Divine Providence, begging for food;

and, b.) Ya’akov had always respected Pharaoh’s authority as king. 

However, this excuse could not justify Pharaoh’s cruel behavior against

�

11

Even if a Jew has “friends in high places” in the secular world,

he needs to be aware that at any time a “new king” could

arise, or that his former friend could turn against him. In truth, the

Jewish people’s security comes directly from God.

(Based on Sichas Shabbos Parshas Shemos 5736)

[ The Last Word [
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o©r¬�n§l mi½�Q�n i´�xŸ�y Æ ei¨l¨r Eni³Ÿ�y�I�e `i :ux«�`�dÎo�n d¬ ¨l¨r�e Ep− ¨AÎm�g§l	p�e
mŸ −z¦RÎz` dŸ½ r�x©t§l Æ zFp§M�q�n i³�x¨r o¤a¹	I�e m®�z÷§a�q§A F −zŸP©r
Ev¾�w�I�e uŸ ®x§t	i o´¥k�e d−¤A�x	i o¬¥M F½zŸ` E´P©r�i Æ xW�`«©k�e ai :q«�q�n©r«�xÎz`�e
:Kx«¨t§A l−�`�xŸ�y	i i¬ 
p§AÎz` m	i²�x§v�n Ec ¯¦a£r«�I�e bi :l«�`�xŸ�y	i i¬ 
p§A i− 
p§R�n
Îl¨k§aE mi½ 	p¥a§l¦aE Æ xnŸÆg§A dÀ�W�w d́�cŸa£r«©A m¹di
I�gÎz̀  EÆx�x«�n�i�e ci

:Kx«¨t§A m−d¨a E ¬c§a«¨rÎxW�` m½�z�cŸá£rÎl¨M z�`μ d® c�V©A d−�cŸa£r
Æ z�g�̀ «�d m³�W xÆW�̀  zŸ®I�x§a¦r«�d zŸ −c§N�i�n«©l m	i½ �x§v�n K¤ĺn Æ xn`ŸÆ I�e eh

zF½ I �x§a¦r�«dÎz` Æ o¤k�c¤N�i§A xn Ÿ̀À I�e fh :d«¨rER zi−	p�X�d m¬�W�e d½ �x§t�W
`e−�d z¬©AÎm�`�e F½zŸ` o´Y�n�d«�e Æ `Ed o¬¥AÎm�` m	i® �p§a�`«�dÎl©r o−zi�`�xE
x¬ ¤A�C x² W�`«©M E½Ÿy¨r `÷́�e mi½�d÷�`´�dÎz` Æ zŸc§N�i�n«�d � o`³xi�Y�e fi :d�i«�g�e
`³�x�w	I�e gi [ipy] :mi«�c¨l�i�dÎz` �oi− �I�g�Y�e m	i®�x§v�n K¤l´n o−di¥l�`
d® �G�d ẍ́a�C�d o−ziŸ�y£r ©rE ¬C�n o½d¨l xn Ÿ̀´I�e zŸ½c§N�i�n«©l Æ m	iÆ�x§v�nÎK¤l«n
`÷̄ i´¦M dŸ½r�x©RÎl` Æ zŸc§N�i�n«�d �o�x³�n Ÿ̀Y�e hi :mi«�c̈l�i�dÎz̀  � oi− �I�g�Y�e
o ² d¥l�` `Fā�Y mxÆh§A d�P½�d zF́i�gÎi«¦M zŸ®I�x§a¦r«�d zŸ−I�x§v�O�d mi²�W�P©k
E −n§v©r«�I�e m²r̈�d ax̄	I�e zŸ ®c§N�i�n«©l mi−�d÷�` ahi¬ 
I�e k :Ec«l̈�i�e zc−¤N�i�n�d
m−d¨l Ÿy©r¬ �I�e mi®�d÷� «̀�dÎz` zŸ −c§N�i�n«�d E ¬̀ �x«�iÎi«¦M i¾�d�i�e `k :cŸ «̀ �n

oFdi¥l£r E`i	P�nE `i :`¨r�x�` o�n oEw�Q	i�e a�x�w
oFdi�`FP©r§l li�c§A oi�Wi�`§a�n oi	pFh§l�W
z�i dŸr�x©t§l `�I�x¨vF` zi¥a i
e�x�w Fp§aE oFd�p¨g§l¨t§A
o¥M oFd§l o�P©r�n�C `�n§kE ai :q�q�n©r�x z�i�e mFzi¦R
i
p§A m�c�w o�n i�`�x§v�n§l z�w£r�e oi¦t�w�Y o©k�e o¨b�q
l�`�xŸ�y	i i
p§A z�i i�`�x§v�n Eg¨l§t�`�e bi :l�`�xŸ�y	i
`�i�W�w `�p�g§l¨t§A oFdi
I�g z�i Ex�x�n�`�e ci :Ei�W�w§A
l¨M z�i `¨l�w�g§A `�p�g§l¨R l¨k§aE oi	p§a¦l§aE `�pi�h§A
x�n�`�e eh :Ei�W�w§A oFd§a Eg¨l§t�` i�C oFd�p¨g§l¨R

�̀c�g mEW�C �̀z�I�cEd�i �̀z�I�g§l m	i�x§v�n�c `̈M§l�n
c©M x�n�`�e fh :d¨rER `�z
i�p�Y mEW�e d�x§t�W
`�x§A�z�n l©r öi�f�gz�e �̀z�I�cEd�i z�i öc§lFn öi�edY
`i�d `�Y�x§A m�`�e Di�z�i o¨l�h�w�z�e `Ed x©A m�`
`¨l�e �i�i m�c�w o�n `�z�I�g `¨li�g�cE fi :D�pi�n�I�w�zE
m	i�x§v�n�c `¨M§l�n od�O¦r li¦N�n�c `�n§M `�c¨a£r
m	i�x§v�n�c `¨M§l�n `�x�wE gi : �̀I�p§A z�i �̀n�I�w�e
z�i oi	Y�c©a£r oi�c d¨n od�l x�n�`�e `�z�I�g§l
`�x�n�`�e hi : �̀I�p§A z�i oi	Y�nI�w�e oi�c�d �̀n�B�z¦R
`�z�i�x§v�n `�I�W�p¦k `¨l i�x�` dŸr�x©t§l `�z�I�g
z©l©r `¨l c©r oi�P�` o¨ni¦M�g i�x�` `�z�I�cEd�i
`�z�I�g§l �i�i ai�hF`�e k :o�ci	li	e `�z�I�g od�z�e§l
`¨li�g�C c©M d�e�d�e `k :`�c�g©l Eti�w�zE `�O©r i	b�qE

thbu ncht' tck vut ncht gk tunv tj,/ cra"h hai(: ugkv ni vtr./
gk frjbu/ urcu,hbu srau' ftso anekk gmnu' u,ukv ekk,u ctjrho' uvrh

vut ftku f,c' ugkhbu ni vtr. uvo hhrauv: )ht( gkhu/gk vgo: nxho/
kaui nx' arho aduchi nvo vnx/ unvu vnx' ahcbu grh nxfbu, kprgv:

kngi gbu,u cxck,o/ak nmrho: grhnxfbu,/f,rdunu/ ufi kl ct tk

vxufi vkz
1

' dzcr vnnubv gk vtumru,
2

: t, p,uo ut, rgnxx/akt

vhu rtuhu, n,jkv kfl' ugatuo jzeu, ucmuru, ktumr: )hc( uftar hgbu
tu,u/cfk nv avo bu,bhi kc kgbu,' fi kc vec"v kvrcu, ukvprh.: fi
hrcv/ fi rcv ufi pr./ unsrau' ruj veusa tunr, fi' t,o tunrho pi

hrcv' utbh tunr fi hrcv: uhemu/emu cjhhvo/ urcu,hbu srau' feumho vhu

cghbhvo: )hd( cprl/cgcusv eav vnprf, t, vdu; unacr,u:

)yu(knhksu,/vut kaui nukhsu,' tkt aha kaui ek uha kaui fcs' fnu

aucr unacr' sucr unscr' fl nukhs unhks: aprv/zu hufcs' gk ao

anapr, t, vuks: pugv/zu nrho' gk ao apugv unscr, uvudv kuks'

fsrl vbaho vnphhxu, ,hbue vcufv
3

/pugv kaui mgev' fnu fhuksv

tpgv
4

: )yz( chksfi/ fnu cvukhsfi: gk vtcbho/nuac vtav vhuks,'

ucneuo tjr eurtu nacr' ufnuvu guav nktfv gk vtcbho
5

/ nuac fkh

tunbu, humr jrx: to ci vut uduw/kt vhv nephs tkt gk vzfrho' atnru

ku tmydbhbhu ag,hs kvuuks ci vnuahg tu,o: ujhv/u,jhv: )hz( u,jhhi

t, vhksho/nxpeu, kvo nho unzui
6

/ ,rduo vrtaui uehhnt' uvabh

uehhn,ui' kph akaui gcrh, kbecu, rcu,' ,hcv zu ufhumt cv nana, kaui

pgku ukaui pgk,o/ fdui u,tnrbv tha nmrh
7

' kaui gcr fnu uhtnru

kzfrho' u,scrbv cphfo
8

' kaui scr,o fnu u,scru kzfrho' ufi u,jkkbv

tu,h tk gnh
9

' kaui gcr jkk,o fnu u,jkku kzfrho: )hy( fh jhu, vbv/
cehtu, fnhksu,' ,rduo nhksu, jhh,t/ urcu,hbu srau

01
' vrh vi nauku,

kjhu, vasv athbi mrhfu, nhksu,' uvhfi nauku, kjhu,/ dur trhv/ ztc

hyr;/ cfur auru/ thkv akujv/ unh akt bf,c cu' vrh vf,uc fkki' uhcrl

tu,o' ugus f,hc nv tnl kchtv
11

: )f( uhhyc/vyhc kvo' uzv jkue c,hcv

ahxusv cw tu,hu, ub,i kv uh"u hu"s crtav' favht ctv kscr ckaui

uhpghk' vut beus vhu"s cmhr"h avut en". eyi' )tu cxdu�k avut p,"j

eyi( fdui uhhyc tkvho knhksu,' uhrc cc, hvusv
21

' vrcv ,tbhv' ufi uhdk

vatrh,
31

' sbcuzrtsi vdkv t, vatrh,/ uhpi zbc tk zbc
41

' vpbv vzbcu,

zu kzu/ fk tku kaui vpghk t, tjrho/ ufavut nscr ckaui uhpgk' vut beus

vhu"s cjhr"e/ fdui uhhyc cghbhu
51

' kaui vuyc' ufi uhrc vgo' b,rcv vgo'

uhdk hvusv' vdkv hvusv' uhpi fv ufv' pbv kfti ukfti/ utk ,ahcbh' uhkl'

uhac' uhrs' uhmt' kph athbi ndzr,i ak tku' avrh vhu"s hxus cvi' hrs'

hmt' hac' hkl' hu"s tu, akhah, cu: uhhyc tkvho knhks,/nvu vyucv:

)ft( uhga kvo c,ho/c,h fvubv ukuhv unkfu, aeruhhi c,ho/ uhci
61

t,

hWar
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11 So they appointed over them tax collectors to afflict them with their burdens, and (the Jewish

people) built storage cities for Pharaoh, namely Pisom and Raamses. 12 But as much as they would (set

their hearts to) afflict them, so did they multiply and so did they spread. (The Egyptians) were

disgusted because of the children of Israel. 
13 The Egyptians enslaved the children of Israel with crushing labor. 14 They embittered their lives with

hard labor, with mortar and with bricks and with all kinds of labor in the fields, all their work that they

made them do was crushing labor. 

[ JJ EE WW II SS HH MM II DD WW II VV EE SS DD EE FF YY PP HH AA RR AA OO HH [

The king of Egypt spoke to the Hebrew midwives, one whom was named Shifrah, and the

second, whom was named Pu’ah. 16 He said, “When you help the Hebrew women give birth,

and you look on the birth-stool, if it is a son, you shall put him to death, but if it is a daughter,

she may live.” 17 The midwives, however, feared God and they did not do what the king of Egypt had

told them.  They kept the boys alive. 
18 The king of Egypt summoned the midwives and said to them, “Why have you done this thing, that

you have let the boys live?” 
19 The midwives said to Pharaoh, “Because the Hebrew women are not like the Egyptian women, for

they are skilled as midwives. Before the midwife comes to them, they have already given birth.” 
20 God was good to the midwives, and the people multiplied and became very strong. 
21 It was because the midwives feared God that He made houses (family lines) for them. 

�� Who were the Jewish midwives?  (v. 15)

RASHI: “Shifrah” actually refers to Yocheved, the mother of Moshe.

She was called Shifrah, as it is a Hebrew word which implies that she

prettified (groomed) children at birth. Likewise, “Pu’ah” actually

refers to Miriam (Moshe’s sister), since she was effective at cooing to

children when they cried.

IBN EZRA: Surely, there must have been more than two midwives to

serve over 5000 women?  Therefore, when the Torah states that there

were only two, it means to say that these two were the supervisors of

the other midwives, and that they were responsible for giving a head-

tax to the king for each birth.

�� How did God reward the Jewish midwives for ignoring

Pharaoh’s decree? (v. 21)

RASHI: When the Torah states, “It was because the midwives feared

God, that He made houses for them,” it does not mean “houses” in

the literal sense. Rather, this refers to the dynasties of priesthood and

the exclusive tribe of Levi, which were descended from Yocheved,

and the House of Royalty through King David, which was descended

from Miriam. This is the implication of the verse (20), “God was good

to the midwives.”

SIFSEI CHACHAMIM: Since Rashi learns in verse 21 that the houses

that God made for Shifrah and Pu’ah were dynasties of honor (and

Yosef and his family who had been extremely helpful to Pharaoh

personally.

Therefore, this view (that it was the same king) which emphasizes more

the humanitarian evil of Pharaoh (his cruelty to Yosef), was adopted by

Shmuel who always thought in terms of “man and his fellow.”

However, according to the opinion that it was literally a new king, the

sin between “man and his fellow” was not so pronounced, as this king

had not directly benefitted from Yosef. His sin against God however was

more pronounced, as God had not shown him any sign that he may do

with the Jewish people as he pleased (unlike the previous Pharaoh to

whom God had sent the Jewish people begging for food).  Therefore, he

had no excuse to deceive himself that God sanctioned his decrees against

the Jewish people.  

Thus, Rav, who always thought in terms of mitzvos directly between

man and God (pure religious law) favored this point of view, since it

stresses Pharaoh’s sin as a direct rebellion against God.

(Based on Likutei Sichos vol. 16, p. 1ff.)

WHAT FORCED RASHI TO CONCLUDE THAT “SHIFRAH” AND

“PU’AH” WERE ACTUALLY YOCHEVED AND MIRIAM? (V. 15, 21)

At the literal level, it seems rather unreasonable to suggest that the

Torah would call a person by one name and yet mean somebody else.

Why did Rashi deem it unacceptable that there actually were two women

called Shifrah and Pu’ah?

The answer of Sifsei Chachamim is difficult to accept.   He writes that

Rashi’s non-literal interpretation of verse 21 (that “houses” means

�
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not actual houses), therefore, he was forced to conclude earlier (v. 15)

that Shifrah and Pu’ah were actually women of great stature.

BACHAYE: When the Torah states that, “He made houses for them,”

it does not mean that God made them houses. Rather, it refers to

Pharaoh, who made houses for Egyptians in the Jewish neighbor-

hoods so that they could observe whether Pharaoh’s decrees

were kept. 

CHIZKUNI: Pharaoh made special houses for the midwives and

instructed that all Jewish births take place in these houses.

IBN EZRA: God made houses for the Jewish people in which they

could hide from Pharaoh. 

ABARBANEL: God made for the midwives fine families (“houses”) in

reward for defying Pharaoh’s decree.

dynasties) forced Rashi to make a non-literal interpretation here in

verse 15.  

But that only seems to strengthen the question: Why could this entire

section not be taken literally? Why couldn’t we learn that Shifrah and

Pu’ah were their real names, and that their “houses” were real houses?

RASHI’S PROBLEM

Rather, it appears that Rashi—who always addressed questions that

even a child might ask—was troubled by two obvious problems here:

a.) How could two midwives suffice for the entire Jewish population,

when we are told that they “were fruitful, and increased abundantly, and

multiplied”?  Especially as we are told (in Rashi to verse 7) that they had

multiple births of six children. [c.f. Ibn Ezra]

b.) When Pharaoh rebuked the midwives for allowing the boys to live

they replied, “The Hebrew women are not like the Egyptian women, for

they are skilled as midwives. Before the midwife comes to them, they have

already given birth” (v. 19).

They must have been telling the truth, for it is a point that could easily

be verified (as we find that the Egyptians were even aware of such fine

details as the progress of Yocheved’s pregnancy—see Rashi to 2:3). The

obvious question is therefore: Why were midwives needed at all?

RASHI’S SOLUTION

Due to the force of these questions, Rashi concluded that the midwives

must have fulfilled their job by raising up the spirits of the Jewish women,

through the mere knowledge of their appointment.  Since the Torah states

that there were only two midwives, we are forced to conclude that they

must have been two exceptional ladies whose mere appointment as

midwives raised up the spirits of the entire nation of Jewish women.

Therefore, Rashi concluded that the Midrashic teaching that Shifrah and

Pu’ah were actually Yocheved and Miriam must be true in the literal sense.

WHY DOES RASHI REJECT THE SIMPLE INTERPRETATIONS OF

“HOUSES” SUGGESTED BY THE OTHER COMMENTATORS? (V. 21)

In verse 21, Rashi rejects the simple interpretation that “because the

midwives feared God that He made them houses,” means actual houses,

because:

a.) The verse suggests that God made the houses, not Pharaoh (“And it

was because the midwives feared God, that He made houses (family

lines) for them”). This renders the answers of Bachaye and of Chizkuni

problematic as a literal interpretation.

b.) If God built them actual houses, why does the verse say that, “he

made houses for them,” and not, “He built houses for them”? This

renders the answers of Ibn Ezra and Chizkuni a problem.

c.) The phrase, “God was good to the midwives” (v. 20),  implies that

they were rewarded with something exceptional, and not  that they merely

merited to have families.  After all, we learned above (v. 7) that all of the

Jewish people merited fine, big families without risking their lives to defy

Pharaoh. (This renders the answer of Abarbanel a problem.)

Therefore, Rashi searched for an interpretation which explains that God

rewarded the midwives with an exceptional quality that is symbolized by

a house. Since they were responsible for saving the babies that would
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ch, vw ut, ch, vnkl/ fvubv ukuhv nhufcs/ unkfu, nnrho' fsth,t

cnxf, xuyv
1

: )fc( kfk gnu/t; gkhvo dzr' huo abuks nav tnru ku

tmydbhbhu' vhuo buks nuahgi' uthi tbu husgho to nnmrho to nhartk'

uruthi tbu axupu kkeu, cnho' kphfl dzr tu,u vhuo t; gk vnmrho'

abtnr fk vci vhkus' ukt btnr vhkus kgcrho' uvo kt vhu husgho axupu

kkeu, gk nh nrhcv: )t( uhej t, c, kuh/prua vhv nnbv npbh dzhr,

prgv' )ujzr ukejv' uzvu uhkl' avkl cgm, c,u atnrv ku dzr,l eav

nak prgv' to prgv dzr gk vzfrho ut,v do fi gk vbecu,/ cra"h hai(

uvjzhrv ugav cv keujhi abhho/ ut; vht bvpfv kvhu, bgrv/ uc, e"k

abv vh,v' abuksv ccutv knmrho chi vjunu,' unt,ho ugar abv ba,vu

ao' ufahmtu vhv nav ci anubho abv/ to fi fab,gcrv nnbu vh,v c,

ntv uakaho' ueurt tu,v c, kuh: )c( fh yuc vut/fabuks b,nkt vch,

fuku turv
2

: )d( ukt hfkv gus vmphbu/anbu kv vnmrho nhuo avjzhrv'

uvht hks,u kaav jsaho uhuo tw' avhuks, kacgv huks, kneuyghi' uvo

cseu tjrhv kxu; yw: dnt/dnh ckaui nabv uckg"z hube�u' uscr rl vut'

uguns cpbh rl ucpbh eav: cjnr uczp,/zp, ncju. uyhy ncpbho' fsh

hWar

1 xuyv ht:     2 ao hc/ 

*kt nphe vw



7 / SHEMOS - EXODUS - PARSHAS SHEMOS 1:22 - 2:4

22 Pharaoh commanded all his people, saying, “Every son who is born you shall cast into the Nile,

and every daughter you shall allow to live.” 

[ TT HHEE BB II RR TT HH OOFF MM OO SS HH EE [

A man of the house of Levi went and took (remarried) a daughter of Levi. 2 The woman became

pregnant and gave birth to a son.  She saw that he was good and she hid him for three months.
3 She could no longer hide him, so she took for him a reed basket, smeared it with clay and tar,

put the child into it, and placed it amongst the reeds at the Nile’s edge. 4 His sister stood from afar, in

order to know what would happen to him. 

�� What was unique about Moshe’s birth? (v. 2)

TALMUD: The verse states, “She saw that he was good.” What,

exactly, did she see?

One opinion states that she saw that he was born circumcised,

indicating his greatness.  Another opinion states that when he was

born the entire house was filled with light, which explains why, “she

saw that he was good” (Sotah 11a).

MIDRASH: All the leadership talents that Moshe possessed were

inherent at birth (Shemos Rabah 2:4).

�� Where was Moshe placed? (v. 3)

ONKELOS: Moshe was placed by the side of the river, not in

the river.

RASHBAM: Yocheved hid Moshe by the side of the river in such a

way that he was not visible to those walking on the riverbank itself.

Only a person who was actually bathing in the river could see the

basket. This explains why Pharaoh’s daughter, who bathed in the

river, saw Moshe, whereas her maidens, who were on the riverbank,

did not (see v. 5).

TZAFNAS PANE’ACH: Since the Nile was worshiped in Egypt as an

idol, Yocheved did not want to put Moshe in it, as it is forbidden to

make use of an object of idol worship, even to save a life.  So, she

left him by the riverside.

When Pharaoh’s daughter came to wash in the river, she did so in

order to “wash herself of her father’s idols” (Sotah 12b), i.e. it was an

act of rejecting her father’s idolatry.  In this way, she annulled the

idolatrous nature of the Nile.  At this point Moshe’s basket moved

into the river, and she found it. [This explains why she took the

basket “from the water” (v. 10), even though Yocheved placed it by

the riverside (v. 3).]

�� Why was the river chosen as a hiding place? (v. 3)

MIDRASH: The Egyptian astrologists had seen that the savior of the

Jewish people would meet his end through water. That is why

Pharaoh decreed, “Every son who is born you shall cast into the

Nile” (1:22).

Moshe’s mother Yocheved was aware of this, which explains why

she chose the river as a hiding place.  After Moshe was placed there,

the astrologists reported to Pharaoh that the problem was over, and

Pharaoh annulled the decree. (Midrash Rabah 1:22, 24 and Maharzu ibid.)

ABARBANEL: 1.) Because, if he was kept at home it would have been

almost certain death, and the presence of a baby endangered the

entire family.  By placing him by the river it is possible that he would

be found and allowed to live. 2.) The riverside was a place where

somebody was likely to find him. 3.) If he did die, his parents would

not be present.

form the ancestors of the Jewish people for all generations, they were

rewarded with a equally eternal merit—that they would be the Matriarchs

of priesthood, Levites and monarchy.

(Based on Sichas Shabbos Parshas Shemos 5746; Likutei Sichos vol. 21, p. 1ff.)

BOTH STATEMENTS IN THE TALMUD ABOUT MOSHE’S

BIRTH ACTUALLY OCCURRED. (V. 2)

The Talmud cites two opinions as to whether Moshe was:

a.) circumcised at birth, or, b.) the house was filled with light.

It could be argued that both of these things occurred in actuality.

The Sages of the Talmud are only arguing about which of these two

occurrences was the most important, i.e. when the Torah states, “she

saw that he was good” (v. 2), which of these two events is the verse

referring to?

Since the Midrash states that all the leadership talents that Moshe

possessed were inherent, these two extraordinary occurrences would both

seem to be signs of his future greatness:

Being born circumcised is a sign of exceptionally personal holiness and

purity.  The house filling with light indicated the ability of Moshe to impart

holiness to the outside world.

Therefore, the two opinions of the Talmud were arguing: What was

Moshe’s primary leadership talent? His unique personal connection with

God, or his ability to illuminate others?      

(Based on Likutei Sichos vol. 16, p. 26ff.)

WHERE WAS MOSHE PLACED? WHY? (V. 3)

Most commentators learn that Moshe was placed by the side of the

river, and not in the river [see Onkelos and Rashbam]. This is because

the river itself was a place of danger, so it is unlikely that Moshe’s mother

would have placed him there.

However, this interpretation seems to contradict the statement of the

Midrash that Moshe was placed into the water to confuse the Egyptian

astrologists (since they perceived that the savior of the Jewish people

would meet his end in water). According to this opinion, Moshe would

�
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actually have to enter the water, and not merely be near water. For, how

could the astrologists have reported back to Pharaoh that the savior of the

Jewish people had met his end through water, if Moshe had not even

been in the water?

However, we could reconcile these two sources with the following

suggestion: Through prophecy, Yocheved perceived the sequence of

events that are described by Tzafnas Pane’ach. (Namely, that when

Pharaoh’s daughter would bathe in the Nile its idolatrous nature would be

annulled. Then Moshe’s basket would enter the river). Therefore, she

placed Moshe by the side of the river—which was both safe and free of

idol worship—knowing that his basket would later enter the river, causing

the astrologists to end Pharaoh’s decree.

(Based on Likutei Sichos vol. 16, p.13)
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dŸr�x©R z©A z�z�g�pE d :Di¥l ci¥a£r�z	i d�n
l©r o¨k§N�d�n `�d�z�ni¥lEr�e `�x�d�p l©r i�g�q�n§l
`�x£r�i Fb§A `�zEa�Y z�i z�f�g�e `�x�d�p si¥M
z�f�g�e z�g�z§tE e :D�Y§ai�q�pE D�z�n�̀  z�i z�hi¥WF �̀e
i�dFl£r z�q�g�e i¥k¨A `�ni¥lEr `�d�e `�i§a�x z�i
z�x�n�`�e f :oi�c `Ed i�`�cEd�i i
p§A�n z�x�n�`�e
Ki¦l i�x�w�`�e li�fi�`�d dŸr�x©R z©a§l Di�z�g�`
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akt hrhj tu,u mshe rhj rg ak zp,: u,ao cxu;/vut kaui tdo ruah"k

ckg"z' usunv ku ebv uxu; enku
1

: )v( krj. gk vhtur/xrx vnert

upravu' u,rs c, prgv gk vhtur krju. cu: gk hs vhtur/tmk vhtur' fnu

rtu jke, hutc tk hsh
2

' uvut kaui hs nna' ahs vtso xnufv ku/ urcu,hbu

srau
3

' vukfu, kaui nh,v' fnu vbv tbfh vukl knu,
4

' vukfu, knu, kph

anhju cv/ uvf,uc nxhhgi' fh knv kbu kf,uc ubgru,hv vukfu,: t,
tn,v/t, apj,v/ urcu,hbu srau kaui hs/ tck kph sesue kaui veusa vhv

ku kvbes tn,v n"o sduav' uvo srau t, tn,v' t, hsv aba,rccv

tn,v tnu, vrcv
5

: )u( u,p,j u,rtvu/t, nh rt,v' vhks' zvu pauyu/

unsrau' art,v gnu afhbv
6

: uvbvbgr cufv/euku fbgr: )z( ni vgcrhu,/
nkns avjzhr,u gk nmrhu, vrcv khbe ukt hbe' kph avhv g,hs kscr go

vafhbv
7

: )j( u,klvgknv/vkfv czrhzu, ugknu, fgko: )y( vhkhfh/
b,bctv ukt hsgv nv b,bctv' vh akhfh: )h( nah,vu/f,rdunu ajk,hv'

uvut kaui vumtv ckaui trnh' fnajk chbh,t njkct/ uckaui gcrh nah,vu'

kaui vxhru,hu' fnu kt hnua
8

' kt nau/  fl jcru nbjo/ utbh tunr athbu

nnjcr, na uhnua' tkt ndzr, nav' ukaui vumtv vut' ufi hnabh nnho

rcho
9

' athku vhv nnjcr, na' kt h,fi kunr nah,hvu tkt vnhau,hvu'

ftar htnr ni eo vehnu,h' uni ac vahcu,h' uni ct vchtu,h' tu na,hvu'

fnu una,h t, gui vtr.
01

/ tck nah,h' thbu tkt ndzr, ,hcv apgk akv

nhuxs cv"t cxu; v,hcv/ fdui nav' cbv' gav' muv' pbv' fahct kunr

cvo pgk,h' ,ct vhu"s cneuo v"t' fnu gah,h' cbh,h' pbh,h' muh,h:

)ht(uhdsk nav/uvkt fcr f,c uhdsk vhks' t"r hvust cr"t vrtaui

keunv uvabh kdsukv' anhbvu prgv gk ch,u: uhrt cxcku,o/b,i ghbhu

ukcu kvhu, nhmr gkhvo
11

: tha nmrh/buda vhv' nnubv gk auyrh hartk'

uvhv ngnhso neru, vdcr knktf,o
21

: nfv tha gcrh/nkevu urusvu/

ucgkv ak akunh, c, scrh vhv' ub,i ghbhu cv' uckhkv vgnhsu uvumhtu

nch,u' uvut jzr ubfbx kch, uct gk ta,u' fxcurv avut cgkv' ujzr vtha

kch,u uvrdha cscr' ufartv tu,u nmrh avrdha cscr' vhv nfvu urusvu

fk vhuo: )hc( uhpi fv ufv/rtv nv gav ku cch, unv gav ku casv/ ukph

pauyu fnangu: uhrt fh thi tha/athi tha g,hs kmt, nnbu ah,dhhr:

hWar

1 haghw hy' u    2 anutk-c hs' k/    3 xuyv hc    4 crtah, fv'  kc   5  xuyv ao    6 xuyv ao anu"r t' fj    7 xuyv ao   8 hvuag t' j    9 anutk-c fc' hz     01 zfrhv d' y

11 anu"r t' fz   21 anu"r t' fj   
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5 Pharaoh’s daughter went down to bathe in the Nile, and her maidens were walking along the Nile,

and she saw the basket among the reeds, and she sent her maidservant, and she took it. 6 She opened

it, and she saw him, the child. And look! A youth was crying! She had compassion on him, and she said,

“This is one of the Hebrew boys.” 
7 (Moshe’s) sister said to Pharaoh’s daughter, “Shall I go and call for you a wetnurse from the Hebrew

women to nurse the child for you?” 
8 Pharaoh’s daughter said to her, “Go!” 

So the girl went and called the child’s mother. 9 Pharaoh’s daughter said to her, “Take this child and

nurse him for me, and I will give you your wages.” So the woman took the boy and nursed him.
10 The child grew up, and she brought him to Pharaoh’s daughter, and he became like her son.

She named him Moshe, and she said, “For I drew him from the water.” 

[ MM OO SS HH EE GG RR OO WW SS UU PP [

I t was in those days that Moshe grew up, and he went out to his brothers and he saw their burdens.

He saw an Egyptian man striking a Hebrew man, one of his brothers. 12 He turned this way and that

way, and he saw that no man was there, so he struck the Egyptian and hid him in the sand. 

�� What happened during Moshe’s childhood? (v.11)

YALKUT SHIMONI:  Why does the verse state, “Moshe grew up”?

After all, don’t all children grow up? Rather, the verse teaches that he

grew exceptionally fast, and that at the age of five he already had the

appearance of an eleven-year old (Remez 166).

RASHI: Why does verse 11 repeat, “Moshe grew up,” when in the

previous verse it already stated “the child grew up”?

Rabbi Yehudah son of Rabbi Ila’i said: The first verse teaches us

that Moshe grew in stature. The second verse teaches us that he

grew in rank, as Pharaoh appointed him to be in charge of his

household.

RAMBAN: In verse 10 we learn that Moshe grew until he no longer

required weaning. Then he was brought to Pharaoh’s daughter and

he became like a son to her, living a royal lifestyle.  The growth of

Moshe mentioned in verse 11 refers to a maturity of mind which

followed later.

MIDRASH: Some say that he was twenty years old when he went out

to his people. Others say that he was forty (Shemos Rabah 1:27).

WHY IS MOSHE’S GROWTH MENTIONED TWICE? (V.10-11)

Rashi asks why the Torah repeats Moshe’s growth in two consecutive

verses (10 & 11).  

However, this repetition does not appear to be a problem at all.

Verse 10 records the end of a story how Moshe was found by Pharaoh’s

daughter and taken as her son. The verse concludes by telling us that,

after being nursed by his mother, he was then passed on to Pharaoh’s

daughter.

Verse 11 then begins an entirely new story, how Moshe went out to his

people, eventually killing an Egyptian.  So, it seems obvious that when the

Torah states in verse 11 that “Moshe grew up and he went out to his

brothers,” we are speaking about a considerable time afterwards.  That is

why the Torah needs to stress again—only one verse later—that he grew

up, because there was a considerable pause between the two verses.

Thus the growth in the first verse was of no comparison to the second

verse. The first verse refers to Moshe’s growth as a baby, whereas the

second verse refers to Moshe’s growth as an adult.

So why is Rashi bothered by the fact that verses 10 and 11 both

mention growth?

RASHI REJECTS THE CLASSIC INTERPRETATIONS

Furthermore, what is the meaning of Rashi’s statement that Moshe grew

in “stature”?  Surely, Rashi is not hinting to us that Moshe grew extremely

fast (as Yalkut Shimoni states), because if he took such a non-literal

stance he would have stated so explicitly.

Ramban suggests that the second mention of Moshe’s growth (v. 11),

refers not to an advancement in age, but in intellectual maturity.

However, Rashi appears to reject this interpretation, presumably because

there is no indication in the verse to this point (c.f. Genesis 25:27).

Similarly, there is no indication in the verse to any of the ages

mentioned in the Midrash.

WHAT IS THE RELEVANCE OF GROWING IN RANK?

According to Rashi, verse 11 teaches us that Moshe grew in rank and

was appointed in charge of Pharaoh’s house.  But, there does not seem

�
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The idolatrous nature of the Nile was annulled in order that

Moshe could be saved. This was a prelude to his entire life,

which would be devoted to weaning the Jewish people off idol

worship and nourishing their faith in God. 

(Based on Likutei Sichos vol. 16, p. 17)
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to be any indication of this point in the Torah.  We are only told of how

Moshe went out to his brothers and killed an Egyptian.  Why does Rashi

feel it necessary that we know about Moshe’s appointment?

THE EXPLANATION

The following point troubled Rashi: The Torah states, “The child grew

up, and she brought him to Pharaoh's daughter....It was in those days,

Moshe grew up...he went out...he struck the Egyptian” (v. 10-12).

,una ,arp - ,una rpx // 10vf-dh :c

r½�W�x«¨l Æ xn`ŸÆ I�e mi®¦S	p mi−�x§a¦r mi¬�W�p�`Îi« 
p�W d² 
P�d�e i½	 p�X�d mF´I©A
Epi½¥l¨r Æ h¥tŸW�e x³Ÿ�y WiÆ�`§l ºL�n«Ÿ�y i´�n xn`ŸÂI �eÂ ci :L«¤r�x d−¤M�z d�O¬l̈
Æ dWŸn ³̀�xi	I�e i®�x§v�O�dÎz̀  �Y�b−�x�d x¬W�̀ «©M x½�nŸ̀  d́�Y�̀ Æ i	pÆ
b�x�d§l�d
d½ �G�d ẍ́a�C�dÎz̀ Æ dŸr�x©R r³�n�W	I�e eh :x«¨a�C�d r¬�cFp o−¥k�` x½�n`ŸI�e
aW¬ 
I�e dŸ½r�x©t í
p§R�n Æ dWŸn g³�x§a	I�e d® WŸnÎz` bŸx́�d«©l W −�T©a�i�e
zF®p¨A r©a´W o− �i�c�n o¬�dŸk§lE fh :x«�`§A�dÎl©«r aW¬ 
I�e o− �i�c�nÎux«̀ §A
o`Ÿ¬v zF −w�W�d§l mi½�h�d�x´�dÎz` Æ d�p`Æ¤N�n�Y�e d�pÀ¤l�c�Y�e d�p`Ÿá�Y�e
�w�W− �I�e o½¨r�WF´I�e Æ dWŸn m�w³ �I�e mE ®W §x«�b�i�e mi−¦rŸx«�d E`Ÿ ¬a�I�e fi :o«di¦a�`
©rE ²C�n xn`Ÿ¾I�e o®di¦a�` l−�`Er�xÎl` d�p`Ÿ¾a�Y�e gi :m«�p`ŸvÎz`
mi®¦rŸx«�d ć�I�n Ep−l̈i¦S�d i½ �x§v�n Wi´�` �o�x¾�n`ŸY�e hi :mF«I�d `Ÿ −A o¬Y�x�d«�n
F®I�`�e ei−�zŸp§AÎl` xn`Ÿ¬I�e k :o`Ÿ «S�dÎz̀  �w�W− �I�e Ep½¨l Æ d̈l�c d ³÷�CÎm�b�e
l`F¬I�e `k :mg«¨l l©k`Ÿ¬i�e F −l o¬`�x�w Wi½�`�dÎz` o´Y§a�f£r Æ d�G d�O³l̈
:d«WŸn§l F −Y¦a d¬�xŸR¦vÎz` o² �Y	I�e Wi®�`�dÎz` z¤a´W¨l d−WŸn
ux−̀ §A i�zi½ 	i�d x́
B x½�n�` i´¦M mŸ ®W�x« 
B F −n�WÎz` `¬�x�w	I�e o½¥A c¤l´�Y�e ak

m	i½�x§v�n K¤ĺn Æ z�nÆ �I�e mÀ�d�d mi¹¦A�x«�d miÆ�n�I©a Á i�d�i�e bk t :d«�I�x§k�p
m²�z¨r�e�W l©r¯�Y�e Ew®¨r�f	I�e d−�cŸa£r«�dÎo�n l²�`�xŸ�y	iÎi«
p§a Eḡ�p« �`
I�e
m®�z�w�`«�pÎz` mi−�d÷�` r¬�n�W	I�e ck :d«�cŸa£r«�dÎo�n mi−�d÷�`«�dÎl`
:aŸ«w£r«�iÎz«`�e w¬�g§v	iÎz` m−�d�x§a�`Îz` F½zi�x§AÎz` Æ mi�d÷�` xŸ ³M�f	I�e
q :mi«�d÷�` r�c− 
I�e l®�`�xŸ�y	i í 
p§AÎz` mi−�d÷�` `�x¬ �I�e dk

i�g�n �Y�` `�n§l `¨a�I�g§l x�n�`�e o¨v�p oi�`�cEd�i
o�I�c�e a�x x©a�b¦l K�i�e�W o�n x�n�`�e ci :K�x§a�g§l
z�i `�Y§l�h�w�c `�n§M x�n�` �Y�` i¦l�h�w�n§l�d `�p¨l£r
r�c�i�z�` `�h�WEw§A x�n�`�e dWŸn li�g�cE d�`�x§v�n
oi�c�d `�n�b�z¦R z�i dŸr�x©R r©n�WE eh :`�n�B�z¦R
m�c�w o�n dWŸn w�x£r�e dWŸn z�i l�h�w�n§l `¨r§aE
: �̀xi¥A l©r ai�zi	e o�i�c�n�c `̈r�x� §̀A ai�zi	e dŸr�x©R
d�`¨l�cE d�`�z�`�e o�p§A r©a�W o�i�c�n�c `¨A�x§lE fh

:odEa�`�c `�p¨r d�`�w�W�`§l `�I�h�d�x z�i d�`¨N�nE
oEpi�w�x§tE dWŸn m�w�e oEpEc�x�hE `�I�r�x Fz�`�e fi

l�`Er�x z�e§l d�`�z�`�e gi :od�p©r z�i i�w�W�`�e
`�nFi i�zi�n§l oEzi�gF` oi�c d�n x�n�`�e odEa�`
c�I�n `�p¨a�fi�W d�`�x§v�n `�x§a�B `�x�n�`�e hi :oi�c
:`�p¨r z�i i�w�W�`�e `�p¨l `¨l�c `¨l�c�n s�`�e `�I©r�x
oEY�w©a�W o©p�c `�n§l `Ed o�`�e Di�z�p§a¦l x�n�`�e k

i¦a§vE `k :`�n�g©l lEk
i�e Di¥l o�x�w `�x§a�B z�i
d�xFR¦v z�i a�di	e `�x§a�B m¦r a�Y�n§l dWŸn
z�i `�x�wE x©A z�ci¥li	e ak :dWŸn§l Di�Y�x§a
r�x� �̀A i�zi
e�d x�I�C x�n�` i�x�` mFW�x
B Di�n�W
oEP�`�d `�I�`i	B�q `�I�nFi§a d�e�d�e bk :d�`�x§kEp
o�n l�`�xŸ�y	i i
p§A Eg�p�z�`�e m	i�x§v�n�c `¨M§l�n zi�nE
z�wi¥l�qE Ewi¦r�fE oFdi¥l£r i�W�w d�e�d�c `�p�g§l�R
©ri�n�WE ck :`�p�g§l�R o�n �i�i m�c�w�l oFd�Y§la�w
Di�n�i�w z�i �i�i xi¦k�cE oFd�Y§la�w z�i �i�i m�c�w
:aŸw£r�i m¦r�cE w�g§v	i m¦r�C m�d�x§a�` m¦r�C
x�n�`�e l�`�xŸ�y	i i
p§a�c `�cEA§r�W �i�i m�c�w i¥l�bE dk

T O R A S  M E N A C H E M

)hd(abh tbaho gcrho/s,i utchro' vo avu,hru ni vni: bmho/
nrhcho: knv ,fv/tg"p akt vfvu' bert rag cvrn, hs: rgl/rag

fnu,l: )hs( nhanl ktha/uvrh gusl bgr: vkvrdbh t,v tunr/
nfti tbu knsho avrdu cao vnpura: uhhrt nav/fpauyu/ unsrau' std

ku gk artv chartk ragho skyurhi' tnr' ng,v ant thbo rtuhhi kvdtk:

tfi busg vscr/fnangu/ unsrau' busg kh vscr avhh,h ,nv gkhu' nv

jytu hartk nfk acgho tunu, kvhu, brsho cgcus, prl' tck rutv tbh

avo rtuhho kfl: )yu( uhang prgv/vo vkahbu gkhu: uhcea kvrud t,
nav/nxru keuxyhbr kvrdu ukt akyv cu vjrc' vut atnr nav uhmhkbh

njrc prgv: )uhac ctr. nshi/b,gfc ao' fnu uhac hgec(: uhac gk
vctr/kns nhgec abzsuud ku zuudu gk vctr: )yz(ukfvi nshi/rc

acvi' uphra ku ngcus, tkhkho ubhsuvu ntmko: t,vrvyho/t, crhfu,

nrumu, vnho vgauhu, ctr.: )hz( uhdrauo/npbh vbhsuh: )f( knv zv
gzc,i/vfhr cu avut nzrgu ak hgec' avnho gukho kert,u: uhtfk
kjo/ant hat tj, nfo' fnv st, tnr fh to vkjo tar vut tufk:

)ft( uhutk/f,rdunu' )x"t fnangu( usunv ku vutk bt ukhi
1

/ uku vutkbu/

vutk,h kscr/ unsrau kaui tkv' bacg ku akt hzuz nnshi fh to crau,u:

)fd( uhvh chnho vrcho vvo/avhv nav dr cnshi' uhn, nkl nmrho

uvumrfu hartk k,augv' unav vhv rugv uduw uct, ,augv gk hsu' ukfl

bxnfu prahu, vkku/ )cr"h(: uhn, nkl nmrho/ bmyrg' uvhv aujy

,hbueu, hartk uruj. csno
2

: )fs( bte,o/mge,o/ ufi nghr n,ho

hbteu
3

: t, crh,u t, tcrvo/go tcrvo: )fv( uhsg tkvho/b,i

hWar

1 aupyho hy' u   2  anu"r t' ks     3 thuc  fs' hc    
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13 He went out on the second day, and look!—two Hebrew men were quarreling. He said to the

wicked one, “Why would you strike your friend?” 
14 He replied, “Who made you a man, a prince, and a judge over us? Do you plan to slay me as you

have slain the Egyptian?” Moshe became frightened and said, “Indeed, the matter has become known!” 
15 Pharaoh heard of this incident, and he attempted to kill Moshe.  Moshe fled from Pharaoh and he

settled in the land of Midian.  He sat down by the well. 
16 The governor of Midian had seven daughters.  They came and drew water, and they filled troughs

to water their father’s flock. 17 But the shepherds came and drove them away. Moshe got up and rescued

them and watered their flock. 
18 They came to their father Reu’el. He said, “Why have you come so quickly today?” 
19 They said, “An Egyptian man rescued us from the hands of the shepherds, and he also drew water

for us and watered the flock.” 
20 He said to his daughters, “So where is he? Why have you left the man? Invite him, and let him

eat bread!” 
21 Moshe agreed to live with the man, and (the man) gave his daughter Tziporah to Moshe. 22 She

bore a son, whom he named Gershom, for he said, “I was a stranger (“ger”) in a foreign land.” 

[ GG OODD RR EE MM EE MM BB EE RR SS HH IISS CC OO VV EE NN AA NN TT [

A fter many days had passed the king of Egypt died. The children of Israel groaned from the hard

work, and they cried out.  Their cries, caused by the hard work, went up to God. 24 God heard

their cry, and God remembered His covenant with Avraham, with Yitzchak, and with Ya’akov.
25 God saw the children of Israel, and God knew (i.e. He took their cries to heart).

�� Did Pharaoh actually die? (v. 23)

RASHI: [Pharaoh did not actually die. Rather,] he was afflicted with

tzara’as (leprosy), and he used to slaughter Jewish children and bathe

in their blood for a cure.

MIZRACHI: Rashi is troubled as to why the verse states, “The King of

Egypt died. The children of Israel groaned from the hard work, and

they cried out.” Surely, the death of Pharaoh was a reason to be

happy? Perhaps the next king would be better? (continued overleaf)

The term, “those days” suggests that Moshe’s killing of the Egyptian was

very soon after the end of his weaning, when he was brought to

Pharaoh’s daughter to be a son.  But how could Moshe have empathized

with his brothers’ hardships and killed an Egyptian only shortly after he

had been weaned?

Therefore, after learning verse 11 we are forced to reconsider our

interpretation of verse 10.  Since verse 11 occurred shortly after verse 10

(“in those days”) the growth that occurred in verse 10 must have been

something more substantial than we had previously presumed.  

Therefore, Rashi tells us that in verse 10, Moshe had already a full

“stature” i.e. many years had passed and he had reached the age of an

adult.  Shortly afterwards, in verse 11, he grew in rank.  This explains how

the two phases of “growth” could have occurred so closely together.

We therefore have to explain: How could Moshe have been an adult in

verse 10 when he was taken by his nurse to Pharaoh’s daughter?

The answer to this point is based on the fact that Moshe’s nurse was in

fact his very own mother (see verses 7-9).  We can presume that she made

every possible excuse not to relinquish her son to Pharaoh’s daughter,

claiming that the boy was very attached to her and that it would be

psychologically damaging to break the connection. However, when

Moshe reached the age of 11 or 12 and he was already beginning to

presume adult proportions, such arguments would have surely

proven futile.

Thus, in verse 10, Moshe is approximately 11 or 12 years old.  Then, in

verse 11, we read, “In those days Moshe grew up,” which Rashi explains

to mean, “he grew in rank.” 

But what “rank” could a boy of 11 or 12 have been appointed to?

The Torah indicates an answer to this question with the words, “Moshe

grew up.” The word “Moshe” here appears to be superfluous.  The verse

could have simply stated, “He grew up,” and we would have understood

that the verse is speaking about Moshe.

The use of Moshe’s name here indicates that any normal person would

not have achieved this “rank” at such a young age. It is only because we

are speaking here of “Moshe,” who was loved dearly by Pharaoh’s

daughter (who gave him this name), that he was able to receive a position

of importance in Pharaoh’s house at such a young age.

(Based on Likutei Sichos, vol. 16, pp. 20ff.)

T O R A S  M E N A C H E M

2:23

C L A S S I C  Q U E S T I O N S



Therefore, Rashi concluded, this report of Pharaoh’s death is not to

be taken literally.  Rather, it teaches us that he contracted tzara’as—

(leprosy) a condition that is compared to death (Nedarim 64b)—and that

he was recommended by his doctors to bathe in the blood of 120

Jewish children every morning and evening.

However, one problem remains that I cannot understand.  What is

the reason that the verse states, “The children of Israel groaned from

the hard work”? Surely they were crying out because of the children

being killed?

SIFSEI CHACHAMIM: The answer to Mizrachi’s question is as follows:

Of course, the Jewish people were crying out because their children

were being slaughtered, but they were unable to say so explicitly, for

it would appear that they did not wish Pharaoh to recover from his

sickness.  Therefore, they made it appear as if their groaning was due

to the hard labor.

MASKIL LEDAVID: The Jewish people prayed to God that their

servitude should end, a natural result of which would be that the

slaughter of Jewish children would also end.

,una ,arp - ,una rpx // 12h-t:d

b³�d�p	I�e o® �i�c�n ó�dŸM F −p�zŸ«g F ¬x�z	i o`Ÿ²vÎz` d² ¤rŸx d¬ �i�d dÀWŸnE ` b [iriax]

:d¨a«�xŸg mi−�d÷�`«�d x¬�dÎl` `Ÿ²a�I�e x½¨A�c�O�d x´�g�` Æ o`ŸS�dÎz`
d³ 
P�d�e `�xÀ�I�e d® �p�Q�d KFÝ�n W−�`Îz©A©l§A ei² ¨l�` d¬ �eŸd�i KÆ�`§l�n `Â�x
I�eÂ a

`́�PÎd�x«�q�` d½WŸn xn`Ÿ´I�e b :l«¨M�` EP¬ �pi�` d− �p�Q�d�e W½�`¨A x´¥rŸA Æ d�p�Q�d
:d« �p�Q�d x¬©r§a	iÎ` «÷ ©rE −C�n d® �G�d lŸ −c�B�d d¬`�x�O�dÎz` d½`�x`�e
dÀ�p�Q�d KFÝ�n mi¹�d÷�` eiÆ¨l�` Á �̀x�w	I�e zF ®̀ �x¦l x́�q í¦M d− �eŸd�i `�x¬ �I�e c

m ®÷�d a´�x�w�YÎl�` xn`Ÿ−I�e d :i	p« 
P�d xn`Ÿ¬I�e d−WŸn d¬WŸn xn`Ÿ²I�e
ei½¨l¨r c´�nFr Æ d�Y�` x³W�` mFÀw�O�d i´¦M Li½¤l�b�x ĺ©r�n Æ LiÆ¤l¨r�pÎl�W
m²�d�x§a�` ī�d÷�` Li½¦a�` í�d÷�` Æ i¦kŸp«�` xn`ŸÀI�e e :`E «d Wc Ÿ −wÎz�n�c�̀
hi−¦A�d«�n ½̀�x�i í¦M ei½ �p¨R Æ dWŸn x³�Y�q�I�e aŸ ®w£r«�i í�d÷ «̀ 
e w−�g§v	i i¬�d÷�̀
x´W�` i−�O©r i¬ 	p¢rÎz` i�zi²� �̀x dŸ ¬̀ �x d½ �eŸd�i xn Ÿ̀´I�e f :mi«�d÷�`«�dÎl`
i�Y§r−�c�i i¬¦M ei½Ÿ �y�bŸ«p í 
p§R�n Æ i�Y§rÆ�n�W m³�z�w£r«©vÎz`�e m	i®�x§v�n§A
» Fz÷£r«�d§l«E m	iÀ�x§v�n ć�I�n | Fĺi¦S�d§l cº�x�`«�e g :ei«¨aŸ`§k�nÎz`
a−¨l�g z¬©a�f ux² `Îl` d½¨a�g�xE Æ d¨aFh ux³`Îl` ¼`e�d�d ux´�`�dÎo�n
i−	E�g«�d�e i½ 	 G�x§R�d�e Æ i�xŸn�`«�d�e i½�Y�g´�d�e Æ i	p£r«�p§M«�d mF ³w�nÎl` W® ¨a�cE
i®¨l�` d�`´¨A l−�`�xŸ�y	iÎi«
p§A z ¬�w£r«©v d² 
P�d d¾�Y©r�e h :i«�qEa�i�d�e
d´�Y©r�e i :m«�zŸ̀  mi¬¦v�g «÷ m	i−�x§v�n x¬W�` u�g½©N�dÎz` Æ i�ziÆ�`�xÎm�b�e
l−�`�x Ÿ�y	iÎi«
p§a i¬�O©rÎz` ²̀ ¥vFd�e dŸ®r�x©RÎl` −L�g«¨l�W«`�e d½¨k§l

z�i i¥r�x d�e�d dWŸnE ` :�i�i oFd�w�x§t�n§l Di�x�ni�n§A
`�p¨r z�i x©a�cE o�i�c�n�c `¨A�x i�dEn�g Fx�z	i�C �̀p¨r
`�xEh§l `�z�`©e `�x§A�c�n§l `�i£r�x x©t�W x�z�`©l
i�l�B�z�`�e a :a�xFg§l �ii�c �̀x�w�i i�dFl£r i�l�B�z�̀ �c
FB�n `�z�W�` zi¦aFd§l�W§A Di¥l �ii�c `¨k�`§l�n
`�p�Q�`�e `�z�W�`§A xi¥r¨A `�p�Q�` `�d�e `�f�g�e `�p�Q�`
o©r§k i
p§R�z` dWŸn x�n�`�e b :li¦k�̀ �z�n i�dFzi¥l
`¨l oi�c d�n oi�c�d `¨A�x `�p�e�fg z�i i
f�g`�e
i
f�gn§l i�p§R�z�` i�x�` �i�i `�f�g�e c :`�p�Q�` c�wFY�n
dWŸn dWŸn x�n�`�e `�p�Q�` FB�n �i�i Di¥l `�x�wE
`¨k§l�d a�x�w�z `¨l x�n�`�e d :`�p�` `�d x�n�`�e
mi�`�w �Y�`�C `�x�z�` i�x�` K¨l�b�x l©r�n K�pi�q i�x�W
`�d¨l�` `�p�` x�n�`�e e :`Ed Wi�C�w x�z�` i�dFl£r
w�g§v	i�c `�d¨l�` m�d�x§a�`�c `�d¨l�` KEa�`�c
i�x�` i�dFR�`§l dWŸn oEpi�W
a§kE aŸw£r�i�c `�d¨l`
e
�i�i x�n�`�e f :�ii�c �̀x�w�i zi¥v§A `̈l̈M�Y�q�̀ §N�n li
g§C
m	i�x§v�n§a i�C i�O©r cEA§r�W z�i i�n�c�w i�l�b `̈l�b�n
oFdi�g§l§t�n m�c�w o�n i�n�c�w ©ri�n�W oFd�Y§la�w z�i�e
:oFdi¥ai¥M z�i i�n�c�w i�l�b i�x�` (`�I�Wi¦A)
i�`�x§v�n�c `�ci�n oFd�zEa�fi�W§l i�zi¥l�B�z�`�e g

`¨a�h `¨r�x�`§l `i�d�d `¨r�x�` o�n oFd�zEw¨Q�`§lE
x�z�`©l W©a�cE a©l�g `�c§a¨r `¨r�x�`§l `�i�z©tE
i�`�E�g�e i�`�G�x§tE i�`�xFn�`�e i�`�Y�g�e i�`�p£r�p§M
z©l©r l�`�xŸ�y	i i
p§A z©li¥a�w `�d o©r§kE h :i� �̀qEai	e
i�̀ �x§v�n i�C �̀w�gFC z�i i�n�c�w i�l�B s�̀ �e i�n�c�w
z�e§l K�pi�g§l�W�`�e `�zi�` o©r§kE i :oFd§l oi�w£g�C
:m	i�x§v�O�n l� �̀xŸ�y	i i
p§a i�O©r z�i wi¥R� �̀e dŸr�x©R

C L A S S I C  Q U E S T I O N S

gkhvo kc ukt vgkho ghbhu:  )t( tjr vnscr/kv,rje ni vdzk' akt

hrgu casu, tjrho: tk vrvtkvho/gk ao vg,hs: )c( ckc, ta/
cakvc, ta kcu ak ta' fnu kc vanho/ ckc vtkv

1
/ utk ,,nv gk

v,h"u' aha kbu fhumt cu' nv tnukv kc,l
2

: n,ul vxbv/ukt thki

tjr' nauo gnu tbfh cmrv: tfk/btfk' fnu kt gcs cv/ tar kej

nao: )d( txurv bt/txurv nfti kv,erc ao: )v( ak/aku; uvumt/

fnu ubak vcrzk
3

' fh hak zh,l: tsn, eusa vut/vneuo: )z( fh
hsg,h t, nftuchu/fnu uhsg tkvho' fkunr fh an,h kc kv,cubi

uksg, t, nftuchu' ukt vgkn,h ghbh ukt ttyuo t, tzbh nmge,o:

)h( ug,v kfv utakjl uduw/ uto ,tnr nv ,ughk' uvumt t, gnh'

hWar

1 anutk-c hj' hs    2 hjzetk yz' k    3 scrho hy' v       
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M oshe was pasturing the flocks of Yisro, his father-in-law, the governor of Midian.  He led the

flocks into the desert, and he came to the mountain of God, at Choraiv. 
2 An angel of God appeared to him in a flame of fire from within the thorn-bush. (Moshe)

gazed, and—look!—the thorn-bush was burning with fire, but the thorn-bush was not being consumed.
3 Moshe said, “Let me turn now and see this great spectacle! Why will the thorn-bush not burn?” 

4 God saw that he had turned to see, and God called to him from within the thorn-bush, and He said,

“Moshe, Moshe!” 

He said, “Here I am!” 
5 (God) said, “Do not draw near here. Take your shoes off your feet, because the place upon which

you stand is holy soil.” 6 He said, “I am the God of your father, the God of Avraham, the God of Yitzchak,

and the God of Ya’akov.” 

Moshe hid his face because he was afraid to look at God. 
7 God said, “I have truly seen the suffering of My nation which is in Egypt, and I have heard its cries

caused by its slave-drivers, for I know its pains. 8 I shall descend to rescue it from the hands of the

Egyptians and to bring it up from that land, to a good and spacious land, to a land flowing with milk and

honey, to the place of the Cana’anites, the Chitites, the Amorites, the Perizites, the Chivites, and the

Jebusites.”
9 “Now, behold, the cry of the children of Israel has come to Me, and I have also seen the oppression

with which the Egyptians are persecuting them. 10 Now, go and I will send you to Pharaoh, and you will

take My nation, the children of Israel, out of Egypt.” 

�� What is the significance of a thorn-bush? (v. 2)

RASHI: The Angel of God revealed himself to Moshe specifically through a thornbush rather than another type of tree, in the spirit of the

verse in which God says, “I am with him in distress” (Psalms 91:15).

A SIMPLE ANSWER TO MIZRACHI’S QUESTION (V. 23)

The answers of Sifsei Chachamim and Maskil leDavid to

Mizrachi’s question have clearly deviated from the simple meaning of

the verse.

Rather, the simple interpretation would seem to be: Just as we conclude

that Pharaoh’s death was not literal (see Mizrachi), likewise we must

also conclude that, “the children of Israel groaned from the hard work,”

is also non-literal.  The Hebrew word employed here for “hard work”

(v¨s«c�g) can also mean “activity” (See Bereishis 26:14, and Rashi ibid.).

Therefore, the verse must be rendered, “The children of Israel groaned

because of the activity,” namely the horrifying effects of Pharaoh’s

activities.   

(Based on Sichas Shabbos Parshas Shemos 5748)

THE BURNING BUSH—WHY A THORNBUSH? (V.2)

Rashi writes that a thornbush was chosen in particular so as to indicate

how God is always with the Jewish people, even in times of distress

(comparable to thorns).

This begs the question:  Since the thornbush is the only type of tree or

bush that is found in the desert, surely there is little to be learned from the

fact that this species was chosen in particular? 

�
�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

33
FOURTH

READING

[ Sparks of Chasidus [

WHY DID MOSHE BECOME A SHEPHERD? (V. 1)

The Midrash states that God tests righteous individuals to see if

they are fit to lead His people, through first observing how

they tend to sheep. 

When Moshe was tending the sheep of Yisro in the desert, one

sheep ran off and Moshe chased after it. The sheep eventually

reached water and began to drink.  When Moshe found the sheep

he said, “I didn’t realize that you were running away because you

were thirsty. You must be tired!” So, Moshe mounted the sheep

on his shoulders and walked back.  God said to Himself, “You have

such compassion for the sheep of a mere human being!  You are

going to shepherd My sheep, the Jewish people” (Shemos Rabah 2:2).

Based on the above Midrash it appears that Yisro appointed

Moshe to be his shepherd—either wittingly or unwittingly—in

order to bring out his potential as a leader.  

(Likutei Sichos, vol. 8, p. 251, note 26)*

*See also Sichas Shabbos Parshas Shelach 5746, sec. 16-17 for a deeper explanation of this Midrash.
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�� Why was Moshe concerned that he would be asked,

“What is His Name”? (v.13)

SFORNO: The names of a person refer to specific qualities that he

possesses. These qualities cause a person to act in a particular

manner.

Therefore, Moshe was concerned that the Jewish people would ask

Him, “With which attribute—referred to by its name—did God send

you to redeem us?”

RAMBAN: Moshe was not concerned that the Jewish people doubted

the existence of God.  Rather, Moshe was worried that they would

ask, “With which Name will God redeem us?” 

Since each of God’s names reflects one of His different activities,

the Jewish people will want to know the manner in which the

redemption from Egypt is going to take place. Would it be through

the name El Shadai (with which God revealed himself to the

Patriarchs—see beg. Parshas Va’eira) that leads God’s miracles to be

concealed? Or, would it be through the name which implies God’s

supernal mercy, which would mean that open miracles would take

place? 

�� What was the meaning of God’s answer, “I shall be what

I shall be”? (v. 14)

RASHBAM:  The Hebrew word v®h§v¤t (lit. “I shall be”)  is actually a

name of God. The name suggests, “I am able to carry out that which

I promise.” 

RAMBAM: The name Ehyeh refers to God, describing how His

existence is absolutely imperative, in contrast to created beings

whose existence is conditional.  In this vein, verse 14 reads “the

Existing Being which is the Existing Being” (Guide for the Perplexed, I:63).

ABARBANEL: Thus, with this name, Moshe would be able to

convince the Jewish people that he had not been sent by an angel or

some other heavenly messenger, but by God himself.

RASHI: “I will be what I will be,” means, “I will be with them in their

present time of need, just as I will be with them at the time of future

persecutions.”

RAMBAN: In other words, God was saying to Moshe, “Don’t worry

about what My name is.  All the Jewish people have to know is that

I will be with them throughout all their sufferings.  And when they

call, I will answer them.”  Thus, the interpretation that “I will be what

I will be” is some sort of name of God is incorrect.

K−¥l�` i¬¦M i¦kŸ½p�` i´�n mi½�d÷�`´�dÎl` Æ dWŸn xn`Ÿ³I�e `i :m	i«�x§v�O�n
Æ xn`ŸÆ I�e ai :m	i«�x§v�O�n l−�`�x Ÿ�y	i i¬ 
p§AÎz` `i² ¦vF` i¬¦k�e dŸ®r�x©RÎl`
³L�`i«¦vFd§A Li®�Y�g©l�W i−¦kŸp«�` i¬¦M zF½`�d ´L§NÎd�f�e K½�O¦r d́�i�d«̀ Îi¦M
:d« �G�d x¬�d�d l−©r mi½�d÷�`´�dÎz` Æ oEc§a©r«�Y m	i½�x§v�O�n Æ m¨r�dÎz`
¼l�`�xŸ�y	i í
p§AÎl` »`¨a i´¦kŸp«�` dÆ
P�d miÀ�d÷�`«�dÎl` d¹WŸn xn`ŸÆ I�e Ÿbi

i´¦lÎEx�n«�`�e m® ¤ki¥l�` i	p´�g¨l�W m−¤ki�zF«a�` i¬�d÷�` m½d¨l i´�Y�x�n«�`�e
d− �i�d«` d½WŸnÎl` Æ mi�d÷�` xn`Ÿ³I�e ci :m«d¥l�` x−�nŸ` d¬�n F½n�XÎd�n
i	p¬�g¨l�W d− �i�d«` l½�`�xŸ�y	i í
p§a¦l Æ x�n Ÿ̀z dŸ ³M xn`ŸÀI�e d® �i�d«` x́W�`
í
p§AÎl` » x�n Ÿ̀z dŸḾ dÀWŸnÎl` mi¹�d÷�` cFÆr Á xn`ŸÁI�e eh :m«¤ki¥l�`
w²�g§v	i i¬�d÷�̀  m¹�d�x§a�̀  iÆ�d÷�̀  mÀ¤ki�zŸ «a�` i´�d÷�` dº �eŸd�i ¼l�`�xŸ�y	i
:xŸ «C xŸ ¬c§l i−�x§k	f d¬ �f�e m½¨lŸr§l i´�n�XÎd�f m® ¤ki¥l�` i	p´�g¨l�W a Ÿ−w£r«�i i¬�d÷ «̀
e
dº �eŸd�i Æ md¥l�` ³�Y�x�n«�`�e lÀ�`�xŸ�y	i í
p�w	fÎz` º�Y§t�q«�`�e K´¥l fh [iying]

li�fi�` i�x�` `�p�` o`�n �i�i m�c�w dWŸn x�n�`�e `i

l�`�xŸ�y	i i
p§A z�i wi¥R�` i�x�`�e dŸr�x©R z�e§l
K�c£r�q§a i�x�ni�n i�d�i i�x�̀  x�n�̀ �e ai :m	i�x§v�O�n
z�i K�zEw¨R�`§A K�Y�g©l�W `�p�` i�x�` �̀z�` K̈l oi�c�e
`�xEh l©r �i�i m�c�w oEg§l§t�Y m	i�x§v�O�n `�O©r
i�z�` `�p�` `�d �i�i m�c�w dWŸn x�n�`�e bi :oi�c�d
`�d¨l�` oFd§l x�ni�`�e l�`�xŸ�y	i i
p§A z�e§l
d�n i¦l oEx�ni
i�e oFk�z�e§l i	P�g§l�W oFk�z�d§a�`�c
dWŸn§l �i�i x�n�`�e ci :oFd§l x�ni�` d�n Di�n�X
i
p§a¦l x�ni�Y o�p�c¦M x�n�`�e d�i�d` xW�` d�i�d`
�i�i cFr x�n�`�e eh :oFk�z�e§l i	P�g§l�W d�i�d` l�`�xŸ�y	i
`�d¨l�` �i�i l�`�xŸ�y	i i
p§a¦l x�ni�Y o�p�c¦M dWŸn§l
w�g§v	i�C D�d̈l�̀  m�d�x§a�̀ �C D�d̈l�̀  oFk�z�d§a�̀ �c
i�n�W oi�C oFk�z�e§l i	P�g§l�W aŸw£r�i�C D�d¨l`
e
li
fi	` fh :x�c�e x�C l¨k§l i	p�x§k¨C oi�c�e m¨l¨r§l
�i�i oFd§l x�ni�z�e l�`�xŸ�y	i i¥a�q z�i WFp§k�z�e
D�d¨l�` i¦l i	l�B�z�` oFk�z�d§a�`�c `�d¨l�`

hughku scrhl u,umhto nao:  )ht( nh tbfh/nv tbh jauc kscr go

vnkfho: ufh tumht t, cbh hartk/ut; to jauc tbh' nv zfu hartk

a,gav kvo bx utumhto nnmrho: )hc( uhtnrfh tvhv gnl/vahcu

gk rtaui rtaui ugk tjrui tjrui' atnr, nh tbfh fh tkl tk prgv' kt

akl vht' fh to nakh' fh tvhv gnl' uzv vnrtv tar rth, cxbv' kl

vtu, fh tbfh akj,hl' u,mkhj cakhju,h ufsth tbh kvmhk' ftar rth,

vxbv guav akhju,h uthbbu tufk' fl ,kl cakhju,h uthbl bhzue/ uaatk,

nv zfu, ha khartk ahmtu nnmrho' scr dsuk ha kh gk vumtv zu' avrh

g,hsho keck v,urv gk vvr vzv kxu; akav jsaho ahmtu nnmrho/ scr

tjr fh tvhv gnl' uzv a,mkhj cakhju,l' kl vtu, gk vcyjv tjr,

atbh ncyhjl' afa,umhto nnmrho ,gcsui tu,h gk vvr vzv' a,ecku

v,urv gkhu' uvht vzfu, vguns, khartk/ usudn, kaui zv nmhbu' uzv kl

vtu, tfuk vabv xphj uduw
1

' npk, xbjrhc ,vhv kl ktu, gk vcyjv

tjr,' atrmfo jrhcv nphru, utbh tcrl vxphjho: )hs(tvhv tar
tvhv/tvhv gno cmrv zt,' tar tvhv gno cagcus atr nkfhu,'

tnr kpbhu rca"g nv tbh nzfhr kvo mrv tjr,' shho cmrv zu' tnr ku

hpv tnr,' fv ,tnr uduw
2

: )yu(zv anh kgko/jxr uh"u kunr'

vgkhnvu' akt hert ff,cu
3

: uzv zfrh/knsu vhtl bert' ufi sus vut

tunr' vw anl kguko vw zfrl ksur usur: )yz( t, zebh hartk/
nhujsho khahcv/ uto ,tnr zebho x,o' vhtl tpar ku ktxu; zebho ak

hWar

1 haghw kz' k    2 crfu, y: anu"r d' z    3 anu"r d' y     

C L A S S I C  Q U E S T I O N S



15 / SHEMOS - EXODUS - PARSHAS SHEMOS 3:11-16

[ MM OO SS HH EE DD EE CC LL II NN EE SS GG OODD ’’ SS MM II SS SS II OO NN [

Moshe said to God, “Who am I that I should go to Pharaoh, and that I should take the children

of Israel out of Egypt?” 
12 He said, “For I will be with you, and this (burning thornbush) is a sign for you that you

have been sent by Me (and that you will succeed). When you take the people out of Egypt, you will

worship God on this mountain.” 
13 Moshe said to God, “When I come to the children of Israel, and I say to them, ‘The God of your

fathers has sent me to you,’ and they say to me, ‘What is His Name?,’ What shall I say to them?” 
14 God said to Moshe, “Ehyeh asher ehyeh” (lit. “I will be what I will be”), and He said, “So shall you

say to the children of Israel, ‘Ehyeh” (“I will be”) has sent me to you.’” 
15 God also said to Moshe, “So shall you say to the children of Israel, ‘God, the God of your

forefathers, the God of Avraham, the God of Yitzchak, and the God of Ya’akov has sent me to you.’

This is My eternal Name, and this is how I should be recalled in every generation.’” 
16 “Go and assemble the elders of Israel, and say to them, ‘God, God of your forefathers has appeared

�� Why did God give an additional answer, in verse 15?

RASHBAM: God said to Moshe that, even though he had now

discovered God’s real name, it is not appropriate to use such a name

in general speech. Rather, he should tell the Jewish people that God

should always be referred to as a Master or King (“God of Avraham

etc.), for even a human king is not referred to by his actual name.

RASHI: The word o�k«g�k (“eternal”) in the phrase “this is My eternal

name,” is written here missing a letter vav (u). This teaches us that

God’s name should always be “hidden,” and not read as it is written.  

But God taught Moshe how His true Name is to be pronounced, as

the verse states, “This is how I should be recalled” (v. 15).

ALSHICH: The second response of God (“God also said to Moshe”—

v. 15) was a contingency plan. If the explanation about God’s name

proved to be problematic, Moshe could then reply, “The God of

Avraham, the God of Yitzchak, and the God of Ya’akov has sent me

to you,” and this would solve any difficulty. For then, the Jewish

people would realize that it is not in their own merit that they were

being redeemed, but in the merit of their forefathers.

C L A S S I C  Q U E S T I O N S
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However, the point here is that the verse did not need to mention at all

the type of vegetation from which the revelation occurred. The Torah

could have simply mentioned that it occurred from a tree or bush, and we

would have concluded for ourselves that it was a thornbush—the only

species present in a desert.

Therefore, Rashi concluded, the specific mention of the thornbush

teaches us a lesson—a lesson that is implicit in the unique qualities of the

thornbush, i.e. that God is with the Jewish people, even during the

distressful, thorny times of exile.    

(Based on Sichas Shabbos Parshas Shemos 5748)

RASHI REJECTS THE INTERPRETATION THAT GOD TOLD

MOSHE HIS NAME (V. 14)

Rashi explains that God’s reply to Moshe’s question (about His Name)

was, “I will be with them in their present time of need, just as I will be with

them at the time of future persecutions.” 

Obviously, Rashi does not agree with those commentators (Rashbam,

Rambam and Abarbanel) who suggest that God told Moshe to tell the

Jews His true Name. Rather, according to Rashi, God was responding with

words of encouragement to tell the Jewish people.  [In this respect, Rashi

concurs with Ramban.]

However, this stance of Rashi seems to deviate from the simple meaning

of the text.  Surely the response to the question, “What is Your Name?”

should be nothing else other than a name?  Why did Rashi reject the

simple explanation that “Ehyeh asher Ehyeh” is a name of God?

RASHI REJECTS INTERPRETATIONS OF SFORNO AND RAMBAN

Sforno and Ramban write that Moshe was asking God: The Jewish

people will ask from me “What is His name,” meaning that they will ask,

“Which of God’s attributes will He use to redeem us?”

However, Rashi rejects this interpretation, as it is somewhat implausible

at the literal level. After all, the main thing here was the news of

redemption which Moshe was going to tell the Jewish people. Exactly

how the redemption was going to take place was not so important that an

explanation was crucial here at the very outset.  And while it may be

possible that the Jewish people would ask such a question, surely it was

not a certainty. Why then, was Moshe’s immediate reaction to God,

“They shall say to me, What is His Name,” as if it were an inevitability?

Due to these problems Rashi rejected the interpretation of Moshe’s

question argued by Sforno and Ramban.

THE EXPLANATION

Rashi was troubled by a very pertinent problem with Moshe’s question,

“They will say to me, What is His Name”: How could it be that the Jewish

people did not know God’s Name?  In this very verse itself, Moshe says,

“When I come to the children of Israel, and I say to them, the God of your

fathers has sent me to you.” From this statement we see that Moshe was

�
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xŸ ®n`¥l aŸ −w£r«�i�e w¬�g§v	i m² �d�x§a�` i¯�d÷�` i½©l�` d´�`�x	p Æ m¤ki�zŸ «a�` i³�d÷�`
xÀ�nŸ`«�e fi :m	i«�x§v�n§A m−¤k¨l iE ¬Ÿy¨r«dÎz`�e m½¤k�z` Æ i�Y�cÆ�ẅR c Ÿ³w¨R
Æ i�xŸn�̀ «�d�e i½�Y�ǵ�d�e Æ i	p£r«�p§M«�d ux³`Îl` ¼m	i¼�x§v�n i´ 	p¢r«�n »m¤k�z` d́¤l£r«�`
E −r�n«�W�e gi :W«¨a�cE a−¨l�g z¬©a�f ux² `Îl` i®�qEa�i�d�e i−	E�g«�d�e i½ 	G �x§R�d�e
m³Y�x�n�`«�e m	iÀ�x§v�n K¤l´nÎl` l¹�`�xŸ�y	i iÆ 
p�w	f�e Á d�Y�` ¿�z`¨aE L® ¤lŸw§l
Kx´C `º�PÎd¨k�l«
p dÀ�Y©r�e Epi½¥l¨r d´�x�w	p Æ mi	I�x§a¦r«�d i³�d÷�̀  dº �eŸd�i Æ ei¨l�`
i Â¦M i�Y§r½�c�i í 	p�`«�e hi :Epi«�d÷�` d¬ �eŸdi«©l d−�g§A�f	p�e x½¨A�c�O©A Æ mi�n�i zWŸ³l�W
i³�Y�g©l«�W�e k :d«�w�f�g c¬ �i§A ` −÷�e K®÷�d«©l m	i−�x§v�n K¤l¬n m² ¤k�z̀  o¬�Y	iÎ` «÷
d− Ÿy§r` x¬W�` i½�zŸ`§l§t	p Æ lŸk§A m	i½�x§v�nÎz` i´�zi¥M�d�e Æ i�c�iÎz`
d− �G�dÎm¨r«�d o¬�gÎz` i²�Y�z«�p�e `k :m«¤k�z` g¬©N�W�i o−¥kÎi�x�g«�`�e F ®A�x�w§A
dÆ¨l�`«�W�e ak :m«�wi�x E −k§l«�z `¬÷ oE½k¥l«�z i´¦M Æ d�i�d�e m	i®�x§v�n í
pi¥r§A
z ®÷�n Ÿ�yE a−�d�f i¬¥l§kE sq² ¤kÎi¥l§M D½�zi¥A ź�x�B�nE Æ D�Y�p¤k�X�n d³�X�`
:m	i« �x§v�nÎz` m−Y§l©S	p�e m½¤ki�zŸ´p§AÎl©r�e Æ m¤ki
p§AÎl©r mÀY�nŸ�y�e

�̀p�xi¦k�C x©M�c�n x�ni�n§l aŸw£r�i�e w�g§v	i m�d�x§a�̀ �C
:m	i�x§v�n§A oFk§l c©a£r�z�`�C z�i�e oFk�z�i
r�x�`�l i�`�x§v�n cEA§r�X�n oFk�z�i wi�Q�` zi�x�n�`�e fi
i�`�E�g�e i�`�G�x§tE i�`�xFn�`�e i�`�Y�g�e i�`�p£r�p§M
oEl§A�wi	e gi :W¨a�cE a©l�g `�c§a¨r `¨r�x�`§l i�`�qEai	e
`¨M§l�n z�e§l l�`�xŸ�y	i i¥a�q�e �Y�` i�zi�z�e K�P�n
i�`�cEdi�c `�d¨l�` �i�i Di¥l oEx�ni�z�e m	i�x§v�n�c
`�z¨l�Y K©l�d�n o©r§M li
fi
p o©r§kE `�p¨l£r i�l�B�z�`
:`�p�d¨l�` �i�i m�c�w g©A�c�pE `�x§A�c�n§A oi�nFi
`¨M§l�n oFk�z�i wFA�W	i `¨l i�x�` i¥l�b i�n�c�wE hi

:si�T�Y Di¥li�g�C m�c�w o�n `̈l�e l�fi�n§l i�̀ �x§v�n�c
z�i i�g�n`�e i�Y�xEa�B z�g�n z�i oFR g©l�W`�e k

x�z̈aE oFdi
pi¥A ci¥a£r�̀  i�c i�z�e�W�x§R l̈k§A i�̀ �x§v�n
oi�c�d `�O©r z�i o�Y`�e `k :oFk�z�i g©N�W�i o¥M
`¨l oEk�d�z i�x�` i�di	e i�`�x§v�n i
pi¥r§A oi�n�g�x§l
D�Y§a©a�X�n `�z�Y�` l�`�W�z�e ak :oi	p�wi�x oEk�d�z
a�d�c�C oi	p�nE s�q§k�C oi	p�n D�zi¥A z©ai�x�T�nE
oFki�z�p§A l©r�e oFki
p§A l©r oFE�W�zE oi�WEa§lE

xw rcut: )hj(uangu keukl/ntkhvo' nfhui a,tnr kvo kaui zv

hangu keukl' afcr xhni zv nxur chso nhgec unhux; ackaui zv vo

bdtkho' hgec tnr utkvho peus hpeus t,fo' hux; tnr kvo peus

hpeus tkvho t,fo
1

: )tkvh vgcrhho/hu"s h,hrv' rnz khw nfu,/

cra"h hai(: berv gkhbu/kaui nerv' ufi uher tkvho
2

' utbfh terv

fv' tvt berv nt,u vkuo: )hy( kt h,i t,fo nkl nmrhokvkul/
to thi tbh nrtv ku hsh vjzev' fkunr fk gus athi tbh nushgu hsh

vjzev kt h,i t,fo kvkul: kth,i/kt hacue' fnu gk fi kt b,,hl
3

'

kt b,bu tkvho kvrg gnsh
4

' ufuki kaui b,hbv vo/ uh"n ukt chs jzev'

ukt cachk ahsu jzev fh ntz takj t, hsh uvfh,h t, nmrho uduw

un,rdnhbi tu,u ukt ni eso sjhkv ,eh;/ nanu ak rch hgec crch

nbjo btnr kh: )fc( undr, ch,v/ntu,v avht drv t,v cch,:

ubmk,o/ f,rdunu u,ruebui' ufi uhbmku t, nmrho
5

' uh,bmku cbh hartk

t, gsho
6

' uvbu"i cu hxus/ unbjo jcru cnjcr, ms"h' go uhmk tkvho

t, nebv tchfo
7

/ tar vmhk tkvho ntchbu/ ukt htnbu scrhu' fh to kt

vh,v vbu"i hxus uvht beusv cjhr"e' kt ,vt nana, ckaui upgk,o'

tkt ckaui ubpgk,o' fnu ubxj,o ni vtsnv
8

' ub,,o chs tuhc' ubdp,o

kpbh tuhchfo
9

'  ub,f,o c,ufv
01

' utnr,o bmkbu' kaui bpgkbu' ufk bu"i

avht ctv c,hcv kpreho ubupk, nnbu' fbu"i ak bud;' buat' bu,i'

bual' favht nscr, kaui upgk,o' ,bes cau"t cjy;' fdui ubat,o t,

tchfo
11

' ub,,o kvo t, tr. vdkgs
21

' ubnk,o t, car grk,fo/ kfi

tbh tunr' azt, vbeusv cjhr"e ni vhxus vut' uhxus ao scr bmuk'

uvut ni vkaubu, vfcsho' fnu scur' fpur' knus' fahscr ckaui

upgk,o hbes cjhr"e' fnu uscr,o tk vxkg
31

' ufpr,o t, vch,'

hWar

1 crtah, b' fv    2 cnscr fd' s    3 crtah, f' u   4  ao kt' j   5  anu, hc' ku    6 ao kd' u   7  crtah, kt' y    8 scrho fj' xd    9 uhert fu' hz    01 hjzetk fc' ft

11 crtah,  nv' hy    21 cnscr kc' fy    31 ao f' j     

fully aware of an intact tradition of belief in God among the Jewish

people.  Obviously, if they were aware of the existence of God, they must

have referred to Him by a particular name, especially when addressing

Him in prayer, etc. So, why would there be any concern that the Jewish

people would ask, “what is His Name”?

Therefore, Rashi concluded Moshe was apprehensive, not of an inquiry

from the Jewish people (as Sforno and Ramban suggest), but of a

challenge. Having suffered harsh slave labor and the slaughter of

thousands of Jewish children, they would have a serious complaint: “If

God cares about us so much, and He is saying, ‘I have truly seen the

suffering of My nation which is in Egypt, and I have heard its cries caused

by its slave-drivers, for I know its pains etc.’ (above v. 7-9)—then why did

He put us in this situation in the first place?

And this was Moshe’s concern. When he will come to the Jewish people

and say, “The God of your fathers has sent me to you” (v. 13), they are

clearly going to reply, “What is His name?”, i.e. what kind of “name,” or

conduct is this that He listens to us only after harsh labor and the murder

of our children?  Therefore, Moshe said to God, “What shall I say to

them,” for he felt that they had a justified complaint.

Consequently, Rashi explains that God answered, “I will be with them

in their time of need,” i.e. it is not the case that God overlooks the

suffering of the Jewish people.  Rather, He empathizes with their pain, as

the verse states, “all their pain is pain for Him too” (Isaiah 63:9; c.f. Rashi to

v. 2, above).

This however begs the question:  If God is pained so much, why does

He allow it to happen?

T O R A S  M E N A C H E M
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to me, the God of Avraham, Yitzchak, and Ya’akov, saying, “I have truly remembered you and what is

being done to you in Egypt.”’ 17 I have said, ‘I will bring you out from the affliction of Egypt, to the land

of the Cana’anites, the Chitites, the Amorites, the Perizites, the Chivites, and the Jebusites, to a land

flowing with milk and honey.’”
18 “They will listen to your voice. You and the elders of Israel shall come to the King of Egypt, and say

to him, ‘God, the God of the Hebrews has come upon us.  Now, let us go for a three day journey in the

desert and offer up sacrifices to God, our God.’”
19 “I (already) know that the King of Egypt will not permit you to go, unless (I show him) a mighty

hand. 20 So, I will send forth My Hand and I will smite the Egyptians with all My miracles which I will

perform inside their land.  Afterwards, he will send you out.”
21 “I shall grant this people favor in the eyes of the Egyptians, so that when you (eventually) leave,

you will not go empty-handed. 22 Each woman shall request from her neighbor and from (a woman)

living in her house, silver and gold objects and clothing.  You shall put them on your sons and on your

daughters, and you shall empty Egypt (of its wealth).” 

�� Did the Jewish women actually borrow the gold and

silver from the Egyptians? (v. 22)

RASHBAM: No. The Egyptian ladies actually gave the Jewish women

the gold and silver as a present, not as a loan.

RABEINU CHANANEL: Heaven forbid to say that God permitted such

fraudulent behavior, that the Jewish people should borrow the gold

and silver vessels and not return them. Rather, the Egyptians gave

them willingly as gifts (cited by Bachaye).

TALMUD: In the times of Alexander the Macedonian, an Egyptian

party came, demanding that the Jewish people return the gold and

silver that they took out of Egypt.  They cited proof from verse 22 that

the jewels were only borrowed. 

Geviyah ben Pesisah replied on behalf of the Jewish people,

“And you owe us for the labor of 600,000 men who worked for you

in Egypt.” 

Thus the Egyptians’ claim was refuted (Sanhedrin 91a).

To address this problem, God gave an additional response (in v. 15): “And

God also said to Moshe, ‘So shall you say to the children of Israel, “God

(Havayeh), the God of your forefathers, the God of Avraham, the God of

Yitzchak, and the God of Ya’akov has sent me to you.” This is My eternal

name...’”

This verse stresses two points: 

a.) The Divine name Havayeh (the Tetragrammaton) is employed

indicating God’s attribute of Mercy.  

b.) God says in reference to this name, “this is My eternal Name.”  The

word “eternal” (o�k«g�k) is written here missing a letter vav, indicating that

“My Name” (the Tetragrammaton; Divine mercy) is concealed.

Thus God was explaining to Moshe that during exile He does indeed

have mercy on the Jewish people, but that this quality is concealed.

GOD’S MERCY DURING EXILE

One could still ask: If God’s compassion is concealed then what

practical benefit does it bring?

To answer this question, the verse continues, “and this is how I should

be recalled in every generation.” Rashi explains that God taught Moshe

how this concealed name is to be pronounced.  This refers to the concept

in Jewish Law that it is forbidden to pronounce the Tetragrammaton

(Havayeh), and that instead the word Adonoy (“my Lord”) is used. 

This law has a dual implication: On the one hand it is forbidden to

pronounce the Tetragrammaton, indicating that God’s mercy (represented

by this name) is concealed.  But, on the other hand, the term Adonoy is

not an alternative to the Tetragrammaton used in exile times, but rather,

a substitution. Thus when a Jew uses the term Adonoy he actually is

referring to the Tetragrammaton itself. 

Consequently, this law brings to light the nature of God’s attribute of

mercy during exile. On the one hand it is concealed (not pronounced).

Nevertheless, on the other hand, it is active (referred to directly).  Thus, by

teaching Moshe this law, God explained His seemingly paradoxical

behavior of mercy during exile: Just like the Tetragrammaton, God’s

mercy is present and active in exile, but its effects are concealed.

Moshe now had a complete answer to the question that the Jewish

people would ask about God’s ways, or “Name.”

(Based on Likutei Sichos vol. 26, p. 19ff.)

WHY DID THE JEWISH PEOPLE LEAVE EGYPT LADEN WITH

GOLD AND SILVER? (V. 22)

There are two ways of understanding God’s promise that the Jewish

people would plunder Egypt of their gold and silver.  Was it, primarily:

a.) A punishment for the Egyptians? Or, b.) A reward for the Jewish

people? 

A practical ramification between these two possibilities: 

If it was primarily a punishment for the Egyptians, then it would be

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

After the true and complete redemption through our righteous

Mashiach, “all flesh will see together that the mouth of God

(Havayeh) spoke.” And then we will be permitted to pronounce

the Tetragrammaton exactly as it is written.

(Pesachim 50a; Likutei Sichos vol. 26, p. 25)
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�� Was Moshe right to question God? (v. 1-9)

RASHI (V. 2 & 6): God turned Moshe’s staff into a serpent, hinting to

him that he had spoken disparagingly about the Jewish people and

had thus adopted the ways of a serpent. His hand was afflicted with

tzara’as (leprosy), for the same reason.

MIDRASH: On this occasion Moshe spoke inappropriately. God said,

“They will listen to your voice” (3:18), but Moshe replied, “they will

not believe in me” (4:1). God said to him, “They are believers, and

children of believers.”

MAHARSHA: What was Moshe’s sin here?  Even if God knew that

the people were going to believe him, Moshe clearly did not. Moshe

was merely asking for a sign with which he can convince the people

of his authenticity. He was not attempting to speak badly about them.

Furthermore, God informed Moshe that the Jewish people had

been guarding an ancient tradition that their redeemer would use the

verbal formula o�f§,¤t s«e�p°h s«e�P oh¦eOt¯u (“God will surely remember

you”—See Bereishis 50:25). So, obviously Moshe was aware that the

Jewish people were believers (Chidushei Agados, Shabbos 97a).

ABARBANEL: Even though the Jewish people were steeped in idol

worship, they nevertheless had: a.) The merits of their ancestors;

and, b.) the promise that they were eventually going to become a

holy nation.

KLI YAKAR: God told Moshe to hold the tail of the serpent, hinting

to him that the Jewish people—who are currently in a pitiful state,

a “tail”—will eventually turn into a powerful staff that would

defeat Pharaoh.

irrelevant how the Jewish people acquired the gold and silver. For

example, if the Jewish people had helped themselves to the valuables

during the plague of darkness, the Egyptians would still have been

punished.

But if the gold and silver were primarily a reward for the Jewish people

(as the Talmud seems to suggest) then it should have been given in a

manner of payment, or compensation, i.e. if it was a reward, then it must

be paid like a reward. Otherwise: i.) They may have not been aware it was

a reward at all, and ii.) If it was not given willingly, there would always be

the fear that the Egyptians will come and take it back. Consequently, the

sensation of reward would be lacking.

Based on the comments of Rashbam and Rabeinu Chananel it is

obvious that they sympathize with this second view (that the gold and

silver was a reward), since they see it as imperative that the objects were

given willingly as a present, and not borrowed.

(Based on Likutei Sichos, vol. 21, p. 12-13)

í¦M i®¦lŸw§A E −r�n�W	i `¬÷�e i½¦l Epi´�n�`«�iÎ`÷ Æ o�d�e xn`Ÿ½ I�e Æ dWŸn o©r³ �I�e ` c
['w d́�GÎd�n] dfn d− �eŸd�i ei² ¨l�` xn`ŸĪ�e a :d«�eŸd�i Li−¤l�` d¬�`�x	pÎ` «÷ E½x�n`Ÿ«i
d¨v�x−�` Ed¬ ¥k¦l�W�I�e d¨v�x½�` Ed´¥ki¦l�W�d Æ xn`ŸÆI�e b :d«H�n xn`Ÿ−I�e L® c�i§a
Æ g©l�W d½WŸnÎl` Æ d�eŸd�i xn`Ÿ³I�e c :ei«�p¨R�n d−WŸn q�p¬ �I�e W®�g�p§l i´�d�i�e
:F «R©k§A d−H�n§l i¬�d�i�e F½A w�f�g´ �I�e Æ Fc�i g³©l�W	I�e F ®a�p�f¦A fŸ −g�`« �e ½L�c«�i
i¯�d÷�` m®�zŸa�` i´�d÷�` d− �eŸd�i Li² ¤l�` d¬�`�x	pÎi«¦M Epi½�n�`«�i o©r´�n§l d

cFÀr F¹l dÆ �eŸd�i Á xn`ŸÁI�e e :aŸ«w£r«�i i¬�d÷ «̀
e w−�g§v	i i¬�d÷�̀  m² �d�x§a�̀
F −c�i d¬ 
P�d�e D½�`¦vF´I�e F ®wi�g§A F −c�i ¬̀ ¥a�I�e L½wi�g§A Æ L�c«�i ³̀ �pÎ`¥a«�d
F −c�i aW¬ �I�e L½wi�gÎl` Æ L�c«�i a³�W�d xn`ŸÀI�e f :b¤l«�X©M z©r¬�xŸv�n
`´÷Îm�` Æ d�i�d�e g :F «xŸ�y§a¦M d¨a−�WÎd
P�d�e F½wi�g«�n Æ D�̀ ¦vF «I�e F ®wi�gÎl`
l Ÿ −w§l Epi½�n�`«d�e oF ®W �̀x«�d zŸ´̀ �d lŸ −w§l E½r�n�W	i `÷́�e K½¨l Epi´�n�`«�i
zF¹zŸ`«�d iÆ
p�W¦l Á m�B Epi¿�n�`«�i `÷́Îm�` d¿�i�d�e h :oF «x�g«�̀ �d zŸ ¬̀ �d
−�Y§k©t«�W�e xŸ½`�i�d i´�ni�O�n Æ �Y�g�w«¨l�e L½¤lŸw§l Æ oEr�n�W	i ` ³÷�e d¤NÀ�`�d
:zW«¨A�I©A m−�c§l E¬i�d�e xŸ½`�i�dÎo�n g ´�T�Y x́W�̀ Æ m	iÆ�O�d E³i�d�e d®�ẄA�I�d
m³ �B i¦kŸÀp�` mi¹�x¨a�C WiÆ�` Á `÷ ¼i�pŸc�` i´¦A »d�eŸd�iÎl` d´WŸn xn`ŸÆI�e i

x�n�`�e dWŸn ai�z�`�e ` :m	i�x§v�n z�i oEp�wFx�zE
i�x�` i	P�n oEl§A�w�i `¨l�e i¦l oEp�ni�d�i `¨l `�d�e
d̈n �i�i Di¥l x�n�̀ �e a :�i�i K̈l i�l�B�z�` `̈l oEx�ni
i
i�di�n�x x�n�`�e b :`�x�hEg x�n�`�e K�ci¦A oi�C
w�x£r�e `�i�e�g§l d�e�d�e `¨r�x�`§l i�d�n�xE `¨r�x�`§l
hi�WF` dWŸn§l �i�i x�n�`�e c :i�dFn�c�w o�n dWŸn
Di¥A si�w�z�̀ �e Di�c�i hi�WF �̀e Di¥a�p�f§A cFg�̀ �e K�c�i
i�x�̀  oEp�ni�di�C li�c§A d :Di�ci¦A �̀x�hEg§l d�e�d�e
D�d¨l�` oFd�z�d§a�`�c `�d¨l�` �i�i K¨l i�l�B�z�`
:aŸw£r�i�C D�d¨l`
e w�g§v	i�C D�d¨l�` m�d�x§a�`�C
K¨R�h¦r§A K�c�i o©r§M li¥r�` cFr Di¥l �i�i x�n�`�e e

�̀x�E�g Di�c�i �̀d�e D�w§R�̀ �e Di¥R�hi¦r§A Di�c�i li¥r�̀ �e
ai�z� �̀e K̈R�h¦r§A K�c�i ai�z�` x�n� �̀e f :`�b§l�z§M
z©a�z `�d�e Di¥R�h¦r�n D�w§R�`�e Di¥R�h¦r§l Di�c�i
K¨l oEp�ni�d�i `¨l m�` i�di	e g :Di�xŸ�y¦a§M z�e�d
l�w§l oEp�ni�di	e d�`�n�c�w `�z�` l�w§l oEl§A�w�i `¨l�e
s�` oEp�ni�d�i `¨l m�` i�di	e h :d�̀ �x�z©a �̀z�̀
a�Q�z�e K�P�n oEl§A�w�i `¨l�e oi¥N�`�d `�I�z�` oi�x�z¦l
i�c `�I�n oFdi	e `�Y�W¤A�i§l cFW�z�e `�x�d�p§a�c `�I�O�n
x�n�`�e i :`�Y�W¤A�i§A `�n�c¦l oFdi	e `�x�d�p o�n a�Q�z
s�` `�p�` lEN¦n�C x©a�b `¨l �i�i Er¨a§A �i�i m�c�w dWŸn
`�Y§lN�n�C o�C¦r�n s�` i�dFO�w�C�n s�` i¥N�n�z�`�n

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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Moshe responded and said, “They will not believe me, and they will not listen to my voice, for

they will say, ‘God did not appear to you.’”
2 God said to him, “What is this in your hand?” 

(Moshe) said, “A staff.” 
3 (God) said, “Cast it to the ground,” and he cast it to the ground, and it became a serpent, and Moshe

ran away from it.  4 God said to Moshe, “Stretch out your hand and take hold of its tail.” Moshe stretched

out his hand and grasped it, and it became a staff in his palm. 
5 “This is in order that they believe that God, the God of their forefathers, has appeared to you, the

God of Avraham, the God of Yitzchak, and the God of Ya’akov.” 
6 God then said to him, “Please place your hand on your chest.” (Moshe) placed his hand on his chest.

He then removed it and his hand was leprous like snow. 
7 (God) said, “Place your hand back on your chest.” (Mose) placed his hand back on his chest, and

when he took it out from his chest, it had returned to be like his flesh. 
8 “Then, if they do not believe you, and they do not heed the voice of the first sign, they will believe

the voice of the latter sign. 9 And then, if they do not believe either of these two signs, and they do not

listen to your voice, you shall take some water from the Nile and spill it on the ground.  The water that

you take from the Nile will become blood on the ground.” 

44

I f Moshe knew that the Jewish people had a tradition from their

Patriarchs that a redeemer would arrive (as Maharsha writes) then

why did he fear that “they will not believe in me”?

However, Moshe’s fear was that after so many years of slavery and

persecution, the thought of redemption would be too obscure for the

Jewish people to take seriously. He knew they would believe him in

a general sense, but he was concerned that they needed some

additional sign to make their belief concrete and palpable. He felt

that a miraculous sign might arouse their inherent belief to a more

tangible state.

If so, why was God upset with Moshe’s comment?  He did not deny

that the Jewish people were believers at all.

However, Moshe was making an extremely subtle insult to the

Jewish people. God was upset that Moshe did not realize that the

Jewish heart remains intact and is impervious to the sufferings of

lengthy exile.

In fact, this only points to the greatness of Moshe, that his personal

perfection was so impeccable that such a tiny oversight could be

considered sinful!

From all of the above we can learn the tremendous importance of

always speaking positively about the Jewish people.  [It is also

significant to note that Moshe did not speak disparagingly directly to

the Jewish people, but only privately to God.]

(Based on Sefer HaSichos 5751, vol. 1, pp. 247, 250)

[ The Last Word [

WHAT, EXACTLY, WAS MOSHE’S “SIN”?

ukns,o tu,o t, cbhfo: )c(nzv chsl/kfl bf,c ,hcv tj, ksrua' nzv

achsl t,v jhhc kkeu,' ajas, cfarho/ upauyu' ftso atunr kjchru' nusv

t,v azu akpbhl tci vht' tunr ku vi' tnr ku vrhbh guav tu,v g.: )d(uhvh
kbja/rnz ku axhpr kaui vrg gk hartk )ctunru kt htnhbu kh( u,pa

tunb,u ak bja: )s(uhjze cu/kaui tjhzv vut' uvrcv ha cnert' uhjzheu

vtbaho chsu
1

' uvjzhev cncuahu
2

' uvjze,h czebu
3

/ fk kaui jzue vscue

kch",' kaui tjhzv vut: )u( nmrg, fakd/srl mrg, kvhu, kcbv/ to

cvr, kcbv vht/ t; ctu, zv rnz ku akaui vrg xhpr ctunru kt htnhbu kh'

kphfl vkevu cmrg,' fnu ake,v nrho gk kaui vrg: )z(uhumhtv njheu
uvbv acv uduw/nfti' ansv yucv nnvr, kct nns, purgbhu,' avrh

crtaubv kt btnr njheu
4

: )j( uvtnhbu keukvtu, vtjrui/na,tnr

kvo cachkfo keh,h gk axpr,h gkhfo kaui vrg' htnhbu kl' afcr knsu cfl

avnzsuudhi kvrg kvo kueho cbdgho' fdui prgv utchnkl cachk arv:

)y(ukej, nnhnh vhtur/rnz kvo acnfv rtaubv bprg ntkvu,o'

)phrua' favec"v bprg ni vtunu,' bprg ntkvu,o ,jhkv' avhu gucsho

kbhkux vnjhv tu,o' uvpfo kso/ cra"h hai(: uvhu vnho uduw/uvhu' uvhu'

hWar

1 crtah, hy' yz    2 scrho fv' ht    3 anutk-t hz'  kv    4 anu"r d' hj     

T O R A S  M E N A C H E M
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�� Why did Moshe decline his mission? (v. 10)

RASHI: God spent seven days speaking to Moshe from the burning

thornbush, trying to convince him to accept the mission to redeem

the Jewish people. Moshe objected claiming that such an important

job should be carried out by his older brother Aharon, especially as

Aharon was already a prophet. Moshe also complained that his

verbal articulation was poor, unfit to present the case of the Jewish

people before Pharaoh. Moshe’s final argument was that, since he

was not destined to enter the land of Israel, God should send the final

redeemer of the Jewish people (i.e. Mashiach) instead. (see v. 13)

God replied to Moshe (v. 14) that Aharon would not be angry with

him, as he had expected.

Eventually, God became angry with Moshe, and he accepted the

mission upon himself.

WHAT MADE MOSHE CHANGE HIS MIND? (V. 10)

Rashi writes that after seven days of dialogue, God eventually became

angry with Moshe.  At this point, he withdrew all his previous objections,

accepting upon himself the mission to redeem the Jewish people.

However, the Torah does seem to not give any indication how Moshe’s

preference for Aharon or Mashiach to be the redeemer was resolved.  And

Rashi too, seems to say nothing on the subject. 

Rashi does write (v. 14) that God told Moshe not to be concerned, since

Aharon would not be angry with him. But, presumably, Moshe’s objection

was not merely that Aharon would be angry with him, but rather, he felt

that Aharon genuinely deserved to be the redeemer. And to this, we find

no answer given.

So, how were Moshe’s complaints answered? 

[ANSWER IN THE FOLLOWING SECTION (V. 20)]

�

d² ¤RÎc©a§k i¯¦M L®C§a©rÎl` −L�x¤A�C f¬�`�n m² �B mŸ½W§l�X�n ḿ�B Æ lFn�Y�n
F`μ ¼m�c�`«¨l »d¤R m´Ÿ�y i´�n eiÀ¨l�` d¹ �eŸd�i xn Ÿ̀ÆI�e `i :i¦kŸ«p�` oF−W¨l c¬ ©a§kE
:d«�eŸd�i i−¦kŸp«�` `¬÷�d x® 
E¦r F ´̀  �g −�T¦t F ¬̀  W½�x�g F ´̀  m½¥N�` mE´ Ÿy�iÎi«�n
:x«¥A�c�Y x¬W�̀  Li−�zi�xF «d�e Li½¦RÎm¦r d́�i�d«` Æ i¦kŸp«�`�e K® ¥l d−�Y©r�e ai

d¹ �eŸd�i sÆ�`Îx�g«	I�e ci :g«l̈�W�YÎc�i§A −̀ �pÎg©«l«�W i® �pŸc�` i´¦A xn`Ÿ−I�e bi

x−¥A�c�i x¬¥A�cÎi«¦M i�Y§r¾�c�i i½ 	e¥N�d Æ LiÆ�g�` oŸ ³x�d«�` `Æ÷�d Æ xn`ŸÆ I�e dÀWŸn§A
:F «A¦l§A g¬�nŸ�y�e −L�`«�x�e L½z`�x�w¦l `´¥vŸi Æ `EdÎd
P�d m³ �b�e `E ®d
d³ �i�d«` iÀ¦kŸp«�`�e ei®¦t§A mi−�x¨a�C�dÎz` ¬�Y�nŸ�y�e ei½¨l�` ´�Y�x©A�c�e eh

:oE «Ÿy£r«�Y x¬W�` z−�` m½¤k�z` i´�zi�xF «d�e Edi½¦RÎm¦r�e Æ LiÆ¦RÎm¦r
d−�Y�̀ �e d½¤t§l Ĺ§NÎd�i�d«	i Æ `Ed d�i³�d�e m® ¨r�dÎl` −L§l `E ¬dÎx¤A�c�e fh

x¬W�̀  L®c�i§A g ´�T�Y d− �G�d d¬H�O�dÎz̀ �e fi :mi«�d÷ «̀¥l F¬NÎd�i�d«�Y
xź �iÎl` | a�Ẃ �I�e d¹WŸn K¤lÆ
I�e gi [iyy] t :zŸ «zŸ`«�dÎz` F −AÎdŸy£r«�Y
m	i½�x§v�n§AÎxW�` i´�g�`Îl` Æ d¨aEÆW�`�e `À�P d¨k�l´�` Æ Fl xn`Ÿ³I�e FÀp�zŸ «g
:mF «l�W§l K¬¥l d−WŸn§l F ²x�z	i xn`Ÿ¯I�e mi® 	I�g m´�cFr«�d d−`�x`�e
Æ EzÆ�nÎi¦M m	i®�x§v�n á�W K−¥l o½ � i �c�n§A Æ dWŸnÎl` d³ �eŸd�i xn`ŸÆ I�e hi

FÝ�W�`Îz` d¹WŸn gÆ�T	I�e k :L«W§t�pÎz` mi−�W�w©a�n«�d mi½�W�p�`´�dÎl¨M

:`�p�` o�Wi¦l wi�O©r�e l�l�n�n xi�T�i i�x�` K�C§a©r m¦r
o�n F` `�W�p�`�l `�nEt i	E�W o�n Di¥l �i�i x�n�`�e `i

`�xi	E�r F` `�g§w�t F` `�W�x�g F` `�n§N�` i	E�W
m¦r i�d�i i�x�ni�nE li
fi�` o©r§kE ai :�i�i `�p�` `¨l�d
�i�i Er¨a§A x�n�`�e bi :li¥N�n�z i�C K�pi¦t§N�`�e K�nER
si�w�zE ci :g¨l�W�z§C x�W¨k�C ön c�i§A o©r§M g©l�W
KEg�` oŸx�d�` `¨l�d x�n�`�e dWŸn§A �ii�c `�f�bEx
s�`�e `Ed li¥N�n�i `¨l¨N�n i�x�` i�n�c�w i	l�B d�`�e¥l
i�c�g�i�e K�pi	f�g�i�e K�zEn�C�w�l wi¥t�p `Ed `�d
`�I�n�B�z¦R z�i i	E�W�zE Di�O¦r li¥N�n�zE eh :Di¥A¦l§a
Di�nER m¦r�e K�nER m¦r i�d�i i�x�ni�nE Di�nEt§A
`Ed li¥N�ni	e fh :oEc§a©r�z i�C z�i oFk�z�i si¥N�̀ �e
o�n�B�xEz�n¦l K¨l i�d�i `Ed i�di	e `�O©r m¦r K¨l
a�Q�Y oi�c�d �̀x�hEg z�i�e fi :a�x§l Di¥l i�d�Y �Y�̀ �e
dWŸn l�f�`�e gi : �̀I�z�̀  z�i Di¥A ci¥a£r�z i�C K�ci¦A
o©r§M li�fi�` Di¥l x�n�`�e i�dEn�g xz�i z�e§l a�z�e
o©r§M c©r�d i
f�g`�e m	i�x§v�n§a i�c i�g�` z�e§l aEzi�`�e
:m¨l�W¦l li
fi�` dWŸn§l Fx�z	i x�n�`�e oi�n�I�w oEP�`
m	i¨x§v�n§l aEY li
fi�` o�i�c�n§A dWŸn§l �i�i x�n�`�e hi

x©a�cE k :K¨l�h�w�n§l Fr�a�C `�I�x§a�B l¨M Ezi�n i�x�`
l©r oEpi¦a�M�x�`�e i�dFp§A z�i�e Di�z�Y�` z�i dWŸn
z�i dWŸn ai�q�pE m	i�x§v�n�c `¨r�x�`§l äz�e �̀x�n�g

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

abh pgnho' brtv cghbh' tku btnr uvhu vnho tar ,ej ni vhtur kso

chca,' aung tbh achsu vo bvpfho kso' utz fahrsu ktr. hvhu cvuhh,i'

tck gfahu nknsbu' akt hvhu so gs ahvhu chca,: )h( do n,nuk uduw/
knsbu afk acgv hnho vhv vec"v np,v t, nav cxbv khkl cakhju,u'

n,nuk akauo ntz scrl vrh akav' uakav dnhi rcuhhi vo' vrh aav'

uvut vhv guns chuo vzw fatnr ku zt, gus akj bt chs ,akj' gs ajrv

cu ueck gkhu
1

/ ufk zv' akt vhv rumv khyuk dsukv gk tvri tjhu avhv

dsuk vhnbu' ubcht vhv' abtnr )vkt tvri tjhl vkuh uduw' ugus btnr

kgkh vfvi( vbdkv bdkh,h tk ch, tchl cvhu,o cnmrho
2

' vut tvri/ ufi

utusg kvo ctr. nmrho uduw utunr tkhvo tha aeumh ghbhu vakhfu
3

'

hWar
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10 Moshe said to God, “I beg You, my Master! I am not a man of words, not yesterday, not the day

before, not from the very first time that You spoke to Your servant, for I am heavy of mouth and heavy

of tongue.” 
11 God said to him, “Who gave man a mouth, or who makes a person dumb or deaf, sighted or

blind? Is it not I, God? 12 So now, go! I will be with your mouth, and I will teach you what you should

say.” 
13 But (Moshe) said, “Please, my Master, send the one that you usually send (i.e. Aharon.

Alternatively: Send the one that you will eventually send, i.e. Mashiach).” 
14 God became angry with Moshe, and He said, “I know that Aharon your brother, the Levite, will

surely speak (for you. When you return to Egypt you will find that) he comes to greet you, and when he

sees you, he will rejoice in his heart. 15 You will speak to him, and put the words in his mouth. I will then

be with your mouth and with his mouth, and I will instruct you both what you shall do. 16 He will speak

on your behalf to the people.  He will be your spokesman, and you will be his leader.”
17 “You shall take this staff in your hand, with which you will perform the signs.” 

[ MM OO SS HH EE EE MM BB AA RR KK SS OONN HH II SS MM II SS SS II OO NN TTOO EE GG YY PP TT [

M oshe went and returned to Yeser, his father-in-law, and he said to him, “Let me go now and

return to my brothers who are in Egypt, and let me see whether they are still alive.” 

Yisro said to Moshe, “Go in peace.” 
19 God said to Moshe in Midian, “Go, return to Egypt, for all the people who seek your life have died.” 
20 Moshe took his wife and his sons, mounted them upon the (famous) donkey, and he returned to

the land of Egypt.  Moshe took the staff of God in his hand. 

4:18

�� Why was a donkey chosen for Moshe’s mission? (v. 20)

RASHI: Moshe mounted his wife and children on a unique donkey.  

This was the donkey which Avraham himself prepared for the

journey to sacrifice his son, Yitzchak.  

And it is the donkey on which Mashiach is going to be revealed, as

the verse states that Mashiach is “a poor man riding on a donkey”

(Zechariah 9:9).

BE’ER MAYIM CHAYIM: Rashi is troubled why the verse says that he

“mounted them upon the donkey,” rather than merely “a donkey.”

Therefore, he concluded that the Torah must be hinting that it is a

famous donkey.

PIRKEI D’RABBI ELIEZER: This donkey was born to the famous donkey

formed on the first Friday of Creation, after sunset (see Avos 5:6). It is

the donkey on which Moshe rode when coming to Egypt. And it is

the donkey upon which the son of David (Mashiach) will ride....” (par 31).

�� Why did Moshe use only one donkey? (v. 20)

CHIZKUNI: Since Moshe’s children were both very young, they

needed their mother.  So Moshe put his wife on the donkey, and she

held the two small children.

ABARBANEL: Perhaps, the Torah is merely telling us the species that

was used, not the number of donkeys. In other words, they used

many donkeys.

C L A S S I C  Q U E S T I O N S

utu,v bcutv ktvri btnrv: fcs pv/cfchsu, tbh nscr' uckaui kg"z

ckc"u: )ht( nh aopv uduw/nh knsl kscr favhh, bsui kpbh prgv gk

vnmrh: tu nh hauo tko/nh gav prgv tko akt b,tn. cnmu, vrhd,l'

ut, nar,hu jraho akt angu cmuu,u gkhl' uktxpekyurhi
1

vvurdho nh

gato gurho' akt rtu facrj, ni vchnv ubnky,
2

: vkt tbfh/aanh

vw gah,h fk zt,: )hd(chs ,akj/ chs nh at,v rdhk kakuj uvut tvri/

scr tjr' chs tjr a,rmv kakuj' athi xuph kvfbhxo ktr. ukvhu, dutko

kg,hs' ha kl akujho vrcv: )hs( uhjr t;/ 3
rch hvuag ci erjv tunr'

fk jrui t; ac,urv btnr cu ruao' uzv kt btnr cu ruao' ukt nmhbu act

guba gk hsh tu,u jrui/ tnr ku rch huxh t; czu btnr cu ruao/ vkt tvri

tjhl vkuh' avhv g,hs kvhu, kuh ukt fvi' uvfvubv vhh,h tunr kmt,

nnl' ng,v kt hvhv fi' tkt vut hvhv fvi ut,v vkuh' abtnr unav tha

vtkvho cbhu hertu gk acy vkuh
4

: vbv vut hmt kert,l/fa,kl

knmrho: urtluanj ckcu/kt fat,v xcur ahvt nephs gkhl at,v

gukv kdsukv/ unao zfv tvri kgsh vjai vb,ui gk vkc: )yz( uscr vut
kl/cachkl hscr tk vgo' uzv hufhj gk fk kl ukh uku ukfo ukvo vxnufho

kscur' afuko kaui gk vo: hvhvkl kpv/knkh.' kph at,v fcs pv:

ktkvho/ krc ukar: )hj( uhac tk h,rj,bu/khyuk rau,' avrh bacg

ku )akt hzuz nnshi fh to crau,u(
5

/ uacgv anu, vhu ku' rgutk' h,r'

h,ru' ebh' ufuw: )hy( fh n,u fkvtbaho/nh vo' s,i utchro' jhho vhu'
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Alternatively, one could argue that Eliezer was only a baby, so he

would have been held by his mother.  And Gershom sat behind his

mother on the donkey. 

SHACH AL HATORAH: Moshe did not want to have the burden of

taking his wife and family.  But, if he had declared, “I am going to

Egypt to redeem the Jewish people,” he thought that his wife would

not believe him. She would suspect that he was returning back home

to find another wife from his own birthplace. Therefore, he crammed

them all onto one donkey, to make the journey so unpleasant that

they would soon beg to go home. Another interpretation is that

Moshe only took his wife and children to accompany him for the first

mile or two. For this purpose, one donkey was sufficient.

WHAT IS TROUBLING RASHI? (V. 20)

The answer of Be’er Mayim Chayim (that Rashi is troubled why the

Torah states “the donkey” and not “a donkey”) is insufficient, because:

If so, the first part of Rashi’s answer—that it was Avraham’s donkey—

would be sufficient to explain why the donkey was special. Why do we

have to know that this is the same donkey that Mashiach will ride.

Especially, as this means the donkey will have to live an additional

3000 years!

WHY WAS ONLY ONE DONKEY USED?

An alternative approach would be to argue that Rashi was troubled by

the fact that Moshe piled his entire family on only one donkey (cf.

Chizkuni, Abarbanel, Shach al haTorah).  Rashi answers that since it

was such a special donkey—the donkey of both Avraham and

Mashiach—he wanted them all to have the merit of riding on it.

However, this too fails to solve our problem, since it only begs an even

greater question: Why did Moshe need such a special donkey, which

forced him to cram his entire family onto it?

Furthermore, if Moshe himself was riding the animal, one might

understand why he used such a historic donkey, since he was on his way

to redeem the Jewish people from Egypt. But since the verse only

mentions that he placed his wife and children on the donkey, it is difficult

to understand why it was so important to use this unique donkey.

RASHI’S DEVIATION FROM PIRKEI D’RABBI ELIEZER.

Pirkei d’Rabbi Eliezer (on which Rashi based his answer here) mentions

another remarkable detail about this donkey—that it was born to the

famous donkey formed on the first Friday of Creation, after sunset.  

But, while Rashi accepted the other two facts mentioned in Pirkei

d’Rabbi Eliezer (that it was the donkey of both Avraham and Mashiach),

he omitted this detail.  Why?
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T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

tkt ahrsu nbfxhvo' uvgbh jauc fn,
1

: )f( gk vjnur/jnur vnhujs'

vut vjnur ajca tcrvo kgehs, hmje' uvut ag,hs nkl vnahj kvdku,

gkhu' abtnr gbh urufc gk jnur
2

: uhac trmv nmrho uhej nav t,
nyv uduw/thi nueso untujr nsueseho cnert: )ft( ckf,l kauc
nmrhnv uduw/sg' agk nb, fi ,kl' a,vt dcur cakhju,h kgau, fk

nup,h kpbh prgv ukt ,hrt nnbu: tar an,hchsl/kt gk akav tu,u,

vtnuru, kngkv' avrh kt kpbh prgv muv kgau,o tkt kpbh hartk

ahtnhbu ku' ukt nmhbu agato kpbhu' tkt nup,ho atbh g,hs kauo chsl

cnmrho' fnu fh hscr tkhfo prgv uduw
3

/ utk ,,nv gk tar f,hc tar

an,h' afi nangu' fa,scr gnu fcr an,ho chsl: )fc(utnr, tk
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21 God said to Moshe, “When you go to return to Egypt, reflect upon all the miracles that I have placed

in your hand, and perform them before Pharaoh.  I will, however, strengthen his heart, and he will not

send the people away.
22 “You shall say to Pharaoh, ‘This is what God said: “Israel is my son, my firstborn.”’ 23 (Therefore),

I say to you, ‘Send out My son so that he may worship Me.  If you refuse to send him out, I am going

to slay your firstborn son.’” 
24 At an inn, on the way, (an angel of) God met him and wanted to kill him. 25 So Tziporah took a

sharp stone, cut off her son’s foreskin and threw it at (Moshe’s) feet, and she said (to her son), “You are

my husband’s attempted killer!” 
26 When he (the angel) released him, she said, “My husband would have been killed because of the

matter of circumcision.” 
27 God said to Aharon, “Go to greet Moshe in the desert.” He went to meet him at the mountain of

God, and he kissed him. 28 Moshe told Aharon all the words of God with which He had sent him, and

all the signs that He had commanded him. 

THE EXPLANATION

Rashi was troubled why the verse had to mention at all the method by

which Moshe’s family traveled to Egypt.  It could have simply said that

“Moshe took his wife and family to Egypt.”

A more general issue that was troubling Rashi was a problem which

remained unanswered from the previous section of verses. It was

explained above (explanation to v. 10-17) that Moshe’s complaints to God

were not given any specific response.  Moshe had only agreed to accept

the mission to redeem the Jewish people after “God became angry with

him.” (see “Classic Questions” to v. 10) But, he was still without an answer

why: a.) God did not send his older brother Aharon, and b.) God did not

send the final redeemer (Mashiach) instead of Moshe.

Therefore, God arranged it for Moshe to use this famous donkey to

carry his family, as the unique qualities of this donkey indicated the

answers to his two questions:

a.) It was Avraham’s donkey, which he used for the journey to the

Akeida.  The Torah recounts that when Avraham was told to sacrifice his

son, he did not question God and acted with the utmost haste, preparing

his own donkey for the journey (Bereishis 22:3).  Thus, God was hinting to

Moshe, “You might not want to accept this mission, since you feel that

your brother is greater.  Why don’t you learn from Avraham, who did not

question Me? He followed my orders right away without asking any

questions, and his spirits were joyful, since He knew he was doing My will.

And that was despite the inhumane act that he was asked to do!”

b.) It was Mashiach’s donkey. This indicated an answer to Moshe’s

complaint that God should send the final redeemer instead of himself,

“Please, my Master, send the one that you will eventually send” (4:13).

God was hinting to Moshe, “You may think that you are in no way

connected to the final redeemer.  But you are wrong!  Mashiach will only

come because you made the entire concept of redemption a possibility.

Mashiach will finish off the task that you are now starting.”

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

THE HUMILITY OF MOSHE AND MASHIACH

Moshe initially declined his mission, saying, “Who am I that I

should go to Pharaoh, and that I take the Jewish people out

of Egypt?” (3:11)

The answer to this question is hinted to in the verse, “A poor

man riding on a donkey” (Zechariah 9:9). The “poor man” is a

metaphor for the profound humility of Mashiach.  Likewise, the

fact that he is riding on a mere donkey also points to his humility.

So, we have here an answer to Moshe’s question:

Just as Mashiach was chosen by God due to his great humility,

so it was with Moshe. Thus, the fact that Moshe humbly declined

the mission proved that he was the right person for the task.

(Based on Likutei Sichos vol. 31, p. 19)

prgv/fa,ang akcu jze uhnti kakuj' tnur ku fi: cbhcfrh/kaui dsukv'

fnu t; tbh cfur t,bvu
1

' zvu pauyu/ unsrau' fti j,o vec"v gk nfhr,

vcfurv akej hgec ngau: )fd( utunr tkhl/cakhju,u ak neuo: akj
t, cbh uduw/ vbv tbfh vrd uduw/vht nfv tjrubv' ucv v,rvu ,jkv

npbh avht eav' uzv vut abtnr cthuc vi tk hadhc cfju' kphfl' nh fnuvu

nurv
2

/ car uso vncea kvbeo njchru' ngkho t, scrhu akt hcea vmkv'

tck vec"v hadhc cfju uthi hfuk, kvnky nhsu fh to caucu tkhu' kphfl

vut nurvu un,rv cu kauc: )fs( uhvh csrl cnkui/nav: uhcea vnh,u/
knav' kph akt nk t, tkhgzr cbu' ugk ab,rak bgba guba nh,v/ ,bht tnr

rch huxh j"u kt b,rak' tkt tnr' tnuk utmt ksrl' xfbv vht k,hbue gs

akav hnho' tnuk utavv akav hnho' vec"v mubh kl auc nmrho' unpbh nv

bgba nh,v' kph ab,gxe cnkui ,jkv/ cnxf, bsrho
3

/ uvhv vnktl bgav

fnhi bja' ucukgu nrtau ugs hrfhu' ujuzr ucukgu nrdkhu ugs tu,u neuo'

vchbv mpurv acachk vnhkv vut: )fv( u,dg krdkhu/vakhf,u kpbh rdkhu

ak nav: u,tnr/gk cbv: fh j,i snho t,v kh/ t,v vhh, duro kvhu,

vj,i akh brmj gkhl/ vurd thah t,v kh: )fu( uhr;/vnktl nnbu/ tz vchbv

agk vnhkv ct kvurdu: tnrv j,i snho knuk,/j,bh vhv brmj gk scr

vnhkv: knuk,/gk scr vnuku,' ao scr vut' uvkn"s nana, ckaui gk'
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�� What is the meaning of Pharaoh’s reply in verse 4?
RASHI: He meant, “Go and do the work that has to be done in your

own houses.” For the slavery of Egypt was not imposed on the entire

tribe of Levi (of which Moshe and Aharon were members).  We see

this from the fact that Moshe and Aharon were able to enter and

leave the palace without asking permission (to be relieved from

their labor).

MIZRACHI: The verse says, “Why, Moshe and Aharon, do you

disturb the people from their work? Go and deal with your own

burdens.” This implies that the “burden” of Moshe and Aharon was

different from the “work” of the Jewish people. Therefore, Rashi

concluded that Pharaoh was telling Moshe and Aharon to attend to

their domestic affairs and leave the people to work.

RAMBAN: Pharaoh respected the fact that every nation needs moral

and religious leadership.  Therefore, he allowed the Levites to be free

from physical servitude.

IBN EZRA: Pharaoh was telling Moshe and Aharon to go back to

slave labor, since they were speaking as representatives on behalf of

the entire Jewish people.

MALBIM:  Pharaoh decreed that Moshe, Aharon and the tribe of Levi

also be enslaved due to Moshe and Aharon’s insolence.

GUR ARYEH: God informed Avraham that his descendants, the

Jewish people, would be enslaved: “Your seed will be a stranger in

a land that is not theirs and shall serve them. They will afflict them

four hundred years” (Bereishis 15:13).  Presumably, this decree applied

to all of the twelve tribes.  How are we then to understand that the

tribe of Levi was not enslaved?

However, we see that Ya’akov himself attributed an elitist quality

to the tribe of Levi, appointing them to be the recipients of ma’aser

(tithes), as stated in tractate Bechoros. Therefore, they were spared

the decree of slavery.

We might still ask why Pharaoh, a wicked man, would recognize

the special qualities of the Levites and spare them from slavery?

Pharaoh knew of God’s promise to take personal vengeance on the

nation which enslaved the Jewish people, “And also that nation,

whom they shall serve, I will judge” (Bereishis 15:14).  Therefore, he

reasoned that he would not enslave the entire Jewish people, so as

to be exempt from God’s judgment.  

oŸ ®x�d«�`�e d−WŸn K¤l¬ 
I�e hk :Ed«�E¦v x¬W�` zŸ −zŸ`«�dÎl¨M z¬�`�e F ®g¨l�W x´W�`
z�`μ oŸ½x�d«�` x´¥A�c�i�e l :l«�`�xŸ�y	i i¬ 
p§A i−
p�w	fÎl¨MÎz` E½t�q�`´�I�e
i¬ 
pi¥r§l zŸ −zŸ̀ «�d Ÿy©r¬ �I�e d®WŸnÎl` d− �eŸd�i x¬ ¤A�CÎxW�` mi½�x¨a�C�dÎl¨M
lÀ�`�xŸ�y	i í
p§AÎz` d¹ �eŸd�i cÆ�w¨tÎi«¦M E¿r�n�W	I«�e m® ¨r�d o−�n�`«�I«�e `l :m«¨r�d
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m¬ �b�e d½ �eŸd�iÎz` Æ i�Y§rÆ�c�i `³÷ l®�`�xŸ�y	iÎz` g−©N�W§l F½lŸw§A r´�n�W`
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p
d�Ölμ m	i½�x§v�n K¤ĺn Æ md¥l�` xn`Ÿ³I�e c :ax«�g¤a F ¬̀  x¤a−C©A Ep½¥r�B§t	iÎoÆ¤R
:m«¤ki�z «÷§a�q§l E −k§l ei® Ÿ�y£r«�O�n m−¨r�dÎz` Eri¬�x§t�Y oŸ½x�d«�`�e d´WŸn
m−�zŸ` m¬Y©A�W�d�e ux®�`�dÎm©r d−�Y©r mi¬¦A�xÎo«�d dŸ½r�x©R xn`Ÿ´I�e d

m½¨r¨A mi´Ÿ �y�bŸ«P�dÎz` `E ®d�d mF´I©A dŸ −r�x©R e¬©v�i�e e :m«�z÷§a�Q�n

l̈M z�i�e Di�g§l�W i�C �ii�c �̀I�n�B�z¦R l̈M z�i oŸx�d�̀ §l
EW�p§kE oŸx�d�`�e dWŸn l�f�`�e hk :Di�c�T©t i�C �̀I�z�̀
l¨M z�i oŸx�d�` li	N�nE l :l�̀ �xŸ�y	i i
p§A i¥a�q l̈M z�i
`�I�z�` c©a£r�e dWŸn m¦r �i�i li¦N�n i�C `�I�n�B�z¦R
i�x�` Er�n�WE `�O©r oi�ni�d�e `l :`�O©r i
pi¥r§l
z�i i�dFn�c�w i	l�b i�x�̀ �e l�̀ �xŸ�y	i i
p§A z�i �i�i xi¦k�c
El¨r o¥M x�z¨aE ` :Eci	b�qE Er�x§kE oFd�cEA�r�W
�i�i x�n�` o�p�c¦M dŸr�x©t§l Ex�n�`�e oŸx�d�`�e dWŸn
i�n�c�w oEB�gi	e i�O©r z�i g©N©W l�`�xŸ�y	i�c `�d¨l�`
`¨l �ii�c `�n�W dŸr�x©R x�n�`�e a :`�x§A�c�n§A
z�i �̀g̈N�W§l Di�x�ni�n§l li¥A�w�̀  i�C i¦l i�l�B�z�̀
z�i s�`�e �ii�c `�n�W i¦l i�l�B�z�` `¨l l�`�xŸ�y	i
i�`�cEdi�c `�d¨l�` Ex�n� �̀e b :g©N�W�` `¨l l�`�xŸ�y	i
oi�nFi `�z¨l�Y K©l�d�n o©r§M li
f
p `�p¨l£r i�l�B�z�`
`�n§l�C `�p�d¨l�` �i�i m�c�w g©A�c�pE `�x§A�c�n§A
oFd§l x�n� �̀e c :lFh�w¦a F` `�zFn§A `�p�pi¦r�x©r�i
z�i oEl�H©a�Y oŸx�d�`�e dWŸn `�n§l m	i�x§v�n�c `¨M§l�n
x�n�`�e d :oFk�p�g§l�t§l Eli	fi�` oFdi�c�aFr�n `�O©r
oEl�H©a�zE `¨r�x�`�c `�O©r o©r§M oi�`i	B�q `�d dŸr�x©R
`�nFi§A dŸr�x©R ci�T©tE e :oFd�p�g§l�R�n oFd�z�i

C L A S S I C  Q U E S T I O N S

fnu utnr prgv kcbh hartk
1

/ utubekux ,rdo snho' gk so vnhkv:

)t(utjr ctu nav utvri uduw/tck vzebho banyu tjs tjs ntjr nav

utvri' gs abanyu fuko euso avdhgu kpkyhi' kph ahrtu kkf,
2

' ucxhbh

bprg kvo' ubda nav kcsu uvo kt hdau' vjzhro ktjurhvo: )d( pihpdgbu/
pi hpdgl vhu mrhfho kunr ku' tkt ajkeu fcus knkfu,/ pdhgv zu' kaui

nerv nu, vht: )s( ,prhgu t, vgo nngahu/,cshku u,rjheu tu,o

nnktf,o' aaunghi kfo uxcurho kbuj ni vnktfv/ ufi prgvu' tk ,gcr

cu
3

' rjevu' ufi u,prgu fk gm,h
4

' fh prug vut
5

' brje ub,gc: kfu
kxcku,hfo/kfu knktf,fo aha kfo kgau, cc,hfo/ tck nktf, agcus

nmrho kt vh,v gk acyu ak kuh' u,sg kl' avrh nav utvri humtho uctho

akt crau,: )v( vi rcho g,v go vtr./avgcusv nuyk, gkhvo' ut,o

nach,ho tu,o nxcku,o' vpxs dsuk vut zv: )u( vbudaho/nmrhho vhu'

hWar

1 anu, hs' d   2 anu"r v' hs    3 nakh s' yu    4 ao t' fv    5 anu, kc' fv     
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Moshe and Aharon went, and they assembled all the elders of the children of Israel. 30 Aharon

spoke all the words that God had spoken to Moshe, and he performed the signs before the

eyes of the people. 
31 And the people believed. They heard that God had remembered the children of Israel, and that He

had seen their affliction.  They bowed and prostrated themselves on the ground. 
1 Afterwards, Moshe and Aharon came and said to Pharaoh, “This is what God, the God of Israel,

said: ‘Send out My nation, and let them sacrifice to Me in the desert.’” 
2 Pharaoh said, “Who is God that I should listen to His voice and let Israel out? I do not know of God,

nor will I let Israel out!” 
3 They said, “The God of the Hebrews has come upon us. Now let us go on a three-day journey into

the desert and we will sacrifice to God, our God. Otherwise He may strike us (i.e. a polite way of saying

“you”) with a plague or with a sword.” 
4 The king of Egypt said to them, “Why, Moshe and Aharon, do you disturb the people from their

work? Go and deal with your own burdens.” 5 Pharaoh said, “The people of the land are now numerous,

and you are suggesting that they rest from their work!” 

However, the detail that this donkey was born to the famous donkey

formed on the first Friday of Creation was omitted by Rashi since it does

not provide any additional insight into Moshe’s mission here.

(Based on Likutei Sichos, vol. 31, pp. 15-19)

WHY DOES RASHI REJECT THE SIMPLE INTERPRETATION?

Superficially, it would seem that Pharaoh was telling Moshe and Aharon

that they should carry out slave labor, like the rest of the Jewish people.

[c.f. Ramban, Ibn Ezra, Malbim.]  

However, Rashi rejected this interpretation for two reasons:

a.) The verse—“Why, Moshe and Aharon, do you disturb the people

from their work? Go and deal with your own burdens”—suggests that

Moshe and Aharon had different burdens from the people’s [as Mizrachi

writes.]

b.) If Pharaoh felt that Moshe and Aharon should be enslaved, he

would have said immediately, “Why are you coming to me? Go to work!”

However, his main objection was, “Why do you...take the people from

their work?”

PROBLEMS WITH RASHI’S ANSWER

a.) Why does Rashi conclude that Pharaoh’s statement, “Go and deal

with your own burdens,” refers to the entire tribe of Levi?  There does not

appear to be any reference to the tribe of Levi in the verse at all.

b.) Where does Rashi get the idea that “your own burdens” means

domestic work?

c.) Why should Pharaoh care whether or not domestic work is done in

the homes of the Levites?

THE EXPLANATION

Pharaoh was answering Moshe and Aharon, “You claim that the Jewish

people are being burdened with slave-like labor.  That’s not true at all!

They are being given a reasonable amount of work.”  This is implicit in

the phrase, “Why, Moshe and Aharon, do you disturb the people from

their work?” i.e. They are not being burdened, merely “worked.”

Since Pharaoh genuinely felt that the Jewish people were not being

overworked, he was left with a question: What are Moshe and Aharon

complaining about?  Pharaoh certainly did not believe that God had sent

them, since he said explicitly,  “Who is God that I should listen to His voice

and let Israel out?” (v. 2). Pharaoh saw before him two fully grown,

mature men, and he wondered, “Why have they come here? The Jewish

people are not being treated unfairly.  They are merely following the law

of the land.”

�

4:29

55

But, he did not realize that the tribe of Levi was exempt from the

decree of enslavement in any case. Therefore, he was guilty of

enslaving the entire Jewish people.

Another explanation: Pharaoh was aware that the tribe of Levi did

not participate in carrying the coffin of Ya’akov (according to

Ya’akov’s instruction). Therefore, Pharaoh understood that the Levit-

es should be treated differently.

MASKIL LEDAVID: Pharaoh’s daughter demanded from her father that

he not enslave the Levites, since she did not want Moshe to become

a slave.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

The Jewish people were only redeemed from Egypt in the

merit of their faith, as the verse states “and the people

believed” (4:31). 
(Mechilta, Beshalach 14:31.)

[ The Last Word [

SEVENTH

READING
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oŸ ¬A§l¦l m² ¨r¨l o¤a¯Y zÆ�z¨l oEºt�q`Ÿ «z `´÷ f :xŸ «n`¥l ei−�x�hŸ «WÎz`�e
:o¤a«Y m−d¨l E ¬W�W «Ÿw�e E½k§l«
i m�dμ mŸ ®W§l�W lFń�z¦M mi−	p¥a§N�d

Æ mŸW§l�W lF ³n�Y miÆŸ�yŸr Á m�d x´W�` mi¹	p¥a§N�d z�pŸÆM�z�nÎz`�e g

m³�d oÀ¥MÎl©r m½�d mi´¦R�x	pÎi«¦M EP® O�n E −r�x�b�z `¬÷ m½di¥l£r Eni´ Ÿ�y�Y
d² �cŸa£r«�d c¯©A§k�Y h :Epi«�d÷`«¥l d¬�g§A�f	p d−¨k§l«
p xŸ½n`¥l Æ mi�w£rŸ «v
E¹`§vÆ
I�e i :xw«�WÎi�x§a�c§A E −r�W	iÎl�`�e D® ¨aÎEŸy£r«�i�e mi−�W�p�`«�dÎl©r
dŸ½r�x©R x́�n�` dŸMμ xŸ ®n`¥l m−¨r�dÎl` E ¬x�n Ÿ̀«I�e ei½�x�hŸẂ�e Æ m¨r�d i³Ÿ�y�bŸ «p
x−W�`«�n o¤a½Y Æ m¤k¨l E ³g�w EÆk§l mÀY�` `i :o¤a«Y m−¤k¨l o¬�zŸp i	P² �pi�`
ux´`Îl¨k§A m−¨r�d u¤t¬ �I�e ai :x«ä�C m−¤k�z�cŸ «a£r«�n r² �x�b	p oi¬�` i´¦M E ®̀ v̈�n�Y
E³N©M xŸ ®n`¥l mi´¦v�` mi− Ÿ�y�bŸ«P�d�e bi :o¤a«Y©l W −�w W¬�WŸw§l m	i®�x§v�n

Æ i�x�hŸ «W EÀM�I�e ci :o¤a«Y�d zF¬i�d«¦A x−W�`«©M F½nFi§A mF´iÎx©a�C Æ m¤ki Ÿ�y£r«�n
Á `÷ ©rE¿C�n xŸ ®n`¥l dŸ −r�x©t i¬ Ÿ�y�bŸ «p m½d¥l£r Eń Ÿ�yÎxW�` l½�`�xŸ�y	i í
p§A
:mF«I�dÎm�B lF −n�YÎm�B mŸ½W§l�W lFń�z¦M Æ oŸA§l¦l m³¤k�w�g mÆzi¦N¦k
d�O¯¨l xŸ ®n`¥l dŸ −r�x©RÎl` E ¬w£r§v	I�e l½�`�xŸ�y	i í
p§A Æ i�x�hŸ «W E`ŸÀa�I�e eh

mi¬�x�nŸ «̀  mi² 	p¥a§lE Li½c¨a£r«©l Æ o�Y	p oi³�` o¤aÀY fh :Li«c̈a£r«©l dŸ −k d… Ÿy£r«�z
mi¬¦R�x	p xn`Ÿ²I�e fi :L«O©r z`¬�h�g�e mi−¦M�n Li² c¨a£r d¯
P�d�e E ®U£r Ep−¨l
:d«�eŸdi«©l d¬�g§A�f	p d−¨k§l«
p mi½�x�nŸ «̀  m´Y�` Æ o¥MÎl©r mi®¦R�x	p m−Y�`

:x�ni�n§l i�dFk�x�q z�i�e `�O©r�C oi�pFh§l�W z�i `Ed�d
i�n�x�n§l `�O©r§l `�p§a�Y o�Y�n§l oEt�qFz `¨l f

oEk�d�i oEP�` i�dFO�w�C�nE i¥N�n�z�`�n§M oi	p§a¦l
i�C �̀I�p§a¦l mFk�q z�i�e g :`�p§a�Y oFd§l oEa§A�bi	e
oEP�n�Y i�dFO�w�C�nE i¥N�n�z�`�n oi�c§a¨r oEP�`
oEP�` oi	p¨l�h©a i�x�` Di
P�n oEr�p�n�z `¨l oFdi¥l£r
m�c�w g©A�c�p li
fi
p x�ni�n§l oi�g�e¨v oEP�` o¥M l©r
`�I�x§aEB l©r `�p�g§l¨R si�w�z�Y h :`�p�d¨l�`
:oi¦li�h§A oi�n�B�z¦t§A oEw�Q©r�z	i `¨l�e D¨A oEw�Q©r�z	i�e
`�O©r§l Ex�n�`�e i�dFk�x¨q�e `�O©r i
pFh§l�W Ew¨t�pE i

oFk§l ai�d�i `�p�` zi¥l dŸr�x©R x�n�` o�p�c¦M x¨ni�n§l
`�p§a�Y oFk§l Eai�q Eli	fi�` oEY�` `i :`�p§a�Y
oFk�p�g§l�R�n r�p�n�Y	i `¨l i�x�` oEg§M�W�z�C x�z�`�n
`¨r�x�` l¨k§A `�O©r x�C©A�z�`�e ai :m©r�C�n
`�I�pFh§l�W�e bi :`�p§a�z§l i¥li	b `¨a¨A�b§l m	i�x§v�n�c
mFi m�B�z¦R oFki�c�aFr Eni¦l�W�` x�ni�n§l oi�w�g�C
oFk§l a�d�i�z�` c©M oi�c§är oEzi
e�d�c `�n§M Di�nFi§A
E`i	P�n i�C l�`�xŸ�y	i i
p§A i¥k�x�q Fw§lE ci :`�p§a�Y
`¨l oi�c d�n x�ni�n§l dŸr�x©t i
pFh§l�W oFdi¥l£r
i¥N�n�z�`�n§M oi	p§a¦l i�n�x�n§l oFk�z�x
f�B oEY�nl�W�`
Fz�`�e eh :oi�c `�nFi s�` i¥N�n�Y s�` i�dFO�w�C�nE
x�ni�n§l dŸr�x©R m�c�w Eg�e§vE l�`�xŸ�y	i i
p§A i¥k�x�q
`¨l `�p§a�Y fh :Ki�c§a©r§l oi�c§M ci¥A§r�z `�n§l
Eci¦a£r `�p¨l oi�x�n�` `�I�p§a¦l�e Ki�c§a©r§l a�d�i�z�n
x�n�`�e fi :K�O©r oFdi¥l£r o�h�g�e o¨w¨l Ki�c§a©r `�d�e

Therefore, he came to the conclusion that Moshe and Aharon must

have been looking for an excuse to shirk their domestic responsibilities.

So, Pharaoh said to them, “If you were busy doing what you had to at

home you wouldn’t be wasting my time!”  

However, a problem with this answer is that Moshe and Aharon only

had small families. Presumably Pharaoh knew of this, since he was a well-

informed dictator.

Therefore, Rashi concluded that Pharaoh was speaking to them on

behalf of the entire tribe of Levi. Pharaoh was saying, “If you Levites were

busy with the work that needs doing in your houses, you wouldn’t be

coming up with these plans of going into the desert to bring sacrifices.”

This entire incident put the idea into Pharaoh’s mind that the

Jewish people were lazy, which led him to devise ways of increasing

their workload.

WHY WERE THE LEVITES SPARED FROM SLAVERY?

The Gur Aryeh asks two questions here: a.) Surely the tribe of Levi

was also included in the decree that (Bereishis 15:13), “Your seed shall be a

stranger in a land that is not theirs and shall serve them; and they shall

afflict them four hundred years.” If so, why were they not enslaved? 

b.) Why should Pharaoh recognize the unique qualities of the Levites

and spare them from slavery?

uvauyrho vhu hartkho' vbuda nnubv gk fnv auyrho' uvauyr nnubv

krsu, cguah vnktfv: )z( ,ci/tayuck"t' vhu duckhi tu,u go vyhy:

kcbho/yhuuk"a ckg"z' aguaho nyhy' unhhcahi tu,i cjnv' uha aaurphi

tu,i cfcai: f,nuk akauo/ftar vhh,o guaho gs vbv: ueaau/ukeyu:

)j( ut,n,fb, vkcbho/xfuo jacui vkcbho avhv fk tjs guav khuo

favhv v,ci b,i kvo' tu,u xfuo ,ahnu gkhvo do g,v' kngi ,fcs

vgcusv gkhvo: fhbrpho/ni vgcusv vo' kfl kco pubv tk vcykv

umugeho ktnr bkfv uduw n,fb,' u,fi kcbho' uku b,fbu gkhku,/ ut, vfx;

vn,ufi/ fuko kaui jacui vo: brpho/vnktfv rpuhv chso ugzucv nvo'

uvo brpho nnbv' ryrhh"a ckg"z: )y( utk hagu cscrh aer/utk hvdu

uhscru ,nhs cscrh ruj' ktnr bkfv bzcjv/ usunv ku utagv cjehl ,nhs/

knak ukabhbv n,rdnhbi ukaughi' uhxpr uta,gh/ uth tpar kunr hagu kaui

uhag vw tk vck uduw utk ehi utk nbj,u kt agv' ukpra tk hagu tk hpbu'

at"f vhv ku kf,uc utk hagu tk scrh aer' tu kscrh aer' fh fi dzr,

fuko/ hagv vtso gk guavu
1

' ukt agu tk esua hartk
2

' ukt hagv tk

vnzcju,
3

' ukt nmt,h anua ak ch", xnufv ktjrhvo' tck tjr kaui scur

fn,gxe kscr cscr' bupk kaui anua ch",' fdui vbscrho cl
4

' u,scr

nrho utvri cnav
5

/  vnktl vsucr ch
6

' kscr co
7

' utscrv cgsu,hl
8

' t;

hWar

1 haghw hz' j    2 ao kt' t    3 ao hz' j    4 hjzetk kd' k    5 cnscr hc' t     6 zfrhv s' t    7 scrho ht' hy    8 ,vkho ehy'  nv     

T O R A S  M E N A C H E M
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O n that day, Pharaoh commanded the (Egyptian) taskmasters of the people and their (Jewish)

guards, saying, 7 “You shall not continue to give straw to the people to make the bricks like

yesterday and the day before. Let them go and gather straw for themselves. 8 You shall impose

upon them the same number of bricks that they have been making yesterday and the day before.  Do not

reduce it, for they are becoming lazy, and that is why they cry out, saying, ‘Let us go and sacrifice to our

God.’ 9 Let the labor fall heavily upon the men and let them work at it, and let them not talk about

pointless matters.” 
10 The taskmasters of the people and their guards went out to the people, saying, “Pharaoh said, ‘I am

not giving you straw. 11 You must go and obtain straw for yourselves from wherever you can find it,

because nothing can be reduced from your workload.’”
12 The people spread out throughout the entire land of Egypt to gather grain stalks for straw. 13 The

taskmasters were pressing them, saying, “Finish your work, each day’s amount in its day, just as when

there was straw.” 
14 The guards of the children of Israel whom Pharaoh’s taskmasters had appointed were beaten. They

were told, “Why have you not completed your requirement to make bricks like the day before yesterday,

neither yesterday nor today?” 
15 The guards of the children of Israel came and cried out to Pharaoh, saying, “Why do you do this to

your servants? 16 Straw is not given to your servants, but they still tell us, ‘Make bricks.’ Your servants

are being beaten, and it is bringing sin upon your people.” 
17 He said, “You are lazy, simply lazy! That is why you say, ‘Let us go, let us sacrifice to God.’ 

Gur Aryeh suggests answers based on the Talmud and Midrash, but it

would appear that a simpler solution to these problems could be found

within the Chumash and Rashi’s commentary itself:

On the verse (Bereishis 50:13), “His sons carried him to the land of

Canaan, and buried him in the cave of the field of Machpeilah,”

Rashi writes that Levi did not carry the coffin, since his descendants were

destined to carry the Ark of the Covenant.  

The passing of Ya’akov was a public affair of national proportions—

“they mourned with a great and bitter lamentation....And when the

inhabitants of the land...saw the mourning...they said, ‘This is a grievous

mourning to the Egyptians’” (ibid. 10-11). From this, we can presume that

the Egyptians must have been given an explanation why Levi was not

carrying his father’s coffin, to ensure that the wrong message was not

conveyed. Consequently, the special quality of the tribe of Levi became

public knowledge in Egypt. And so later, when Pharaoh enslaved the

Jewish people, it would have appeared extremely negative in the public

eye to enslave the tribe of Levi also.

As for the question why the Levites were excluded from the Divine

decree of slavery in Egypt—this is also answered by the above incident.

Rashi (ibid) writes that Menasheh and Efrayim carried the coffin on behalf

of Levi (and Yosef, their father). From this we see that Levi was not

exempt from carrying the coffin. It is only that some other member of

Ya’akov’s family carried it on his behalf.

So too, we can presume regarding the decree of slavery—the other

tribes fulfilled the decree against the Levites on their behalf.

(Based on Sichos of Shabbos Parshas Shemos and Va’eira 5740)

5:6

fti tk hagu cscrh aer' tk hvhu bscrho cscrh aut uvcth: )ht( t,o
kfu eju kfo ,ci/umrhfho t,o khkl czrhzu,: fh thi bdrg scr/nfk

xfuo kcbho avhh,o guaho khuo cvhu, v,ci bh,i kfo nzuni nch, vnkl:

)hc( keaa ea k,ci/ktxu; txhpv' kkeuy key kmurl ,ci vyhy/ ea

kaui keuy' gk ao ascr vn,pzr vut umrhl keuaau' eruh ea catr

neunu,: )hd( tmho/sujeho: scr huo chunu/jacui ak fk huo fku chunu'

ftar gah,o cvhu, v,ci nufi: )hs( uhfu ayrh cbh hartk/vauyrho

hartkho vhu' ujxho gk jcrhvo nksjeo' ufavhu nakhnhi vkcbho

kbudaho avo nmrhho' uvhv jxr ni vxfuo' vhu nkehi tu,o gk akt sjeu

t, guah vnktfv/ kphfl zfu tu,o auyrho kvhu, xbvsrhi' ubtmk ni vruj

tar gk nav uvuao gkhvo' abtnr txpv kh acgho tha nzebh hartk'

ntu,i ahsg, vyucv agau cnmrho' fh vo zebh vgo uauyrhu: uhfu
ayrh cbh hartk/tar anu bdah prgv tu,o kauyrho gkhvo' ktnr

nsug uduw/ knv uhfu' avhu tunrho kvo nsug kt fkh,o do ,nuk do

vhuo' je vemuc gkhfo kkcui f,nuk vakhah' avut huo akpbh t,nuk'

uvut vhv cvhu, v,ci b,i kvo: uhfu/kaui uhupgku' vufu nhs tjrho'

vbudaho vfuo: )yz(ukcbho tunrho kbu gau/vbudaho tunrho gau

kbu kcbho fnbhi vrtaui: ujyt, gnl/tku vhv beus p,"j' vhh,h tunr

avut scue' uscr zv jyt, gnl vut' gfahu avut en".' ao scr vut'

ufl phruau' uscr zv ncht jyt, gk gnl' ftku f,uc ujyt, kgnl' fnu

hWar
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�� What was God’s response to Moshe’s complaint? (v. 1)

RASHI: God replied to Moshe, “You questioned my ways! You are

not like Avraham, to whom I promised to make Yitzchak his heir,

and then I said to offer him up as a burnt offering.  He did not

question my ways.” Therefore, the verse says, “Now you will see,”

meaning to say, “Now you will see the defeat of Pharaoh, but you

will not see the defeat of the seven nations, when I bring the Jewish

people into the Land of Israel.”

KLI YAKAR: While Moshe did not expect things to improve immedi-

ately, he certainly did not imagine that the situation would worsen as

a result of his mission from God. Moshe wondered if his speech

impediment had made Pharaoh feel ridiculed, making him think,

“The Jewish people are making fun of me, sending a person who can

hardly speak!”  So Moshe asked God, “Why have you sent me?”

The answer to Moshe’s question can be understood from natural

phenomena. For example, just before dawn it becomes very dark,

more so than during the rest of the night. Similarly, many people

have a sudden burst of energy right before they pass away. The point

here is that when a force becomes aware of its imminent extinction,

it fights back with every possible reserve of strength.  

So too, with the case of Pharaoh.  Since the imminent redemption

was going to eliminate Pharaoh, his natural reaction was to increase

his offensive against the Jewish people.

God indicated this reply to Moshe with the words, “Now you shall

see...” i.e. it is precisely because now is the time of redemption, that

things are getting worse. The deterioration of affairs is thus a sign of

imminent redemption.

:Ep«�Y�Y mi−	p¥a§l o¤kŸ ¬z�e m® ¤k¨l o´�z�P	iÎ`«÷ o¤a−z�e E½c§a¦r Eḱ§l Æ d�Y©r�e gi

E ¬r�x�b�zÎ` «÷ xŸ ®n`¥l r´�x§A m−�zŸ` l²�`�x Ÿ�y	iÎi«
p§a ī�x�hŸ «W Eº`�x	I�e hi

oŸ½x�d«�`Îz«`�e d´WŸnÎz` Æ Er�B§t	I«�e k :F «nFi§A mF¬iÎx©a�C m−¤ki
p§a¦N�n
` x ¯
i m½d¥l�` Ex́�n`Ÿ«I�e `k :dŸ «r�x©R z¬�`�n m−�z`¥v§A m®�z`�x�w¦l mi−¦a¨S	p
Æ dŸr�x©t i³ 
pi¥r§A EpÀ�gi�xÎz` m´Y�W�`§a�d x¯W�` hŸ ®R�W	i�e m−¤ki¥l£r d² �eŸd�i
d² WŸn a�W¯�I�e ak [xihtn] :Ep«
b�x�d§l m−�c�i§A ax¬gÎzz«¨l ei½�c¨a£r í
pi¥r§aE
d− �G d�O¬¨l d½ �G�d m´¨r¨l Æ d�zŸÆr�x�d d³�n¨l iÀ �pŸc�` x®�n`ŸI�e d− �eŸd�iÎl`
m´¨r¨l r−�x�d L½n�W¦A x´¥A�c§l Æ dŸr�x©RÎl` i�z`³¨A fº�`�nE bk :i	p«�Y�g©l�W
d½WŸnÎl` Æ d�eŸd�i xn`Ÿ³I�e ` e :L«O©rÎz` �Y§l−©S�dÎ` «÷ l¬ ¥S�d�e d® �G�d
ć�i§aE m½�g§N�W�i Æ d�w�f�g c³ �i§a í¦M dŸ ®r�x©t§l d− Ÿy¡r«` x¬W�` d½`�x�z d´�Y©r

q q q :F «v�x�`«�n m−�W§x«�b�i d½�w�f�g

li
fi
p oi�x�n�` oEY�` o¥M l©r oi	p¨l�h©A oEY�` oi	p¨l�h©A
`�p§a�z�e Eg¨l§t Eli	fi�` o©r§kE gi :�i�i m�c�w g©A�c�p
Ff�g�e hi :oEp�Y�Y `�I�p§a¦l mFk�qE oFk§l a�d�i�z�i `¨l
`¨l x�ni�n§l Wi¦a§A oFd�z�i l�`�xŸ�y	i i
p§a i¥k�x�q 
Er�x�r�e k :Di�nFi§A mFi m�B�z¦R oFki
p§a¦N�n oEr�p�n�z 
oFd�zEn�C�w�l oi�n�i�w oŸx�d�` z�i�e dWŸn z�i 
oFd§l Ex�n�`�e `k :dŸr�x©R m�c�T�n oFd�w©R�n§A
z�i oEY�W §̀a�` i	C r�x§R�z	i�e oFki¥l£r �i�i i¥l�B�z	i
o�Y�n§l i�dFc§a©r i
pi¥r§aE dŸr�x©t i
pi¥r§A `�p�gi�x
m�c�w dWŸn a�z�e ak :`�p¨l�h�w�n§l oFdi�ci¦a `¨A�x�g
`�n§lE oi�c�d `�O©r§l `�Y�W`§a�` `�n§l �i�i x�n�`�e �i�i
dŸr�x©R z�e§l zi¦l¨r�C o�C¦r�nE bk :i	p�Y�g©l�W o�p�c
`¨a¨fi�W�e oi�c�d `�O©r§l W�`§a�` K�n�W¦a `¨l¨N�n§l
o©r§M dWŸn§l �i�i x�n�`�e ` :K�O©r z�i �̀Y§a�fi�W `̈l
`̈ti�T�z �̀ci¦a i�x�̀  dŸr�x©t§l ci¦a£r�̀  i�c i
f�gY

:Di¥r�x�`�n oEpi¦k�x�z�i `̈ti�T�z �̀ci¦aE oEpi�g§N�W�i

/inhx hWsgn 'inhx jWehu 'oheuxp sWfe

fctbv ch, kjo
4

' avut fnu kch, kjo' ufi vrcv: )hj( u,fi kcbho/
jacui vkcbho' ufi t, vfx; vn,ufi

5
' vnbuh' fnu atnr cgbhi uhmuru

uhnbu t, vfx;
6

: )hy(uhrtu auyrh cbh hartk/t, jcrhvo vbrsho

gk hso: crg/rtu tu,o crgv umrv vnumt, tu,o' cvfchso vgcusv

hWar
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18 “Now, go and work, but you will not be given straw. Nevertheless, you must produce the same

number of bricks.” 
19 The officers of the children of Israel saw them in distress, when they said, “Do not reduce the

number of your bricks, each day’s requirement in its day.” 
20 When they came out from Pharaoh’s presence (a group of Jewish people) met Moshe and Aharon

waiting to meet them. 21 They said to them (Moshe and Aharon), “May God look upon you and judge,

for you have made our scent abhorrent in the eyes of Pharaoh and in the eyes of his servants. You have

placed a sword into their hands to kill us.” 

[ MM OO SS HH EE CC OO MM PP LL AA II NN SS TTOO GG OODD [

Moshe returned to God and said, “O God! Why have You mistreated this people? Why have

You sent me? 23 Since I have come to Pharaoh to speak in Your name, he has mistreated this

people, and You have not saved Your people.” 
1 God said to Moshe, “Now you will see what I will do to Pharaoh! For with a mighty hand he will

send them out, and with a mighty hand he will drive them out of his land.”

THE HAFTARAH FOR SHEMOS IS ON PAGE 298.

WHY DOES RASHI CITE THE CASE OF THE AKEIDA? (V. 1)

Rashi writes that God rebuked Moshe for questioning His ways, citing

the example of Avraham in the Akeida, who did not question God.

However, there were many instances where the Patriarchs demonstrated

their pure faith in God (c.f. Rashi to 6:9). Why was this case of the Akeida

chosen by Rashi, in particular?

The answer to this point is that Moshe’s difficulty here and that of the

Akeida both share a common theme which is not evident in other Divine

tests.  For, in both of these cases we find that God’s promise was the very

cause which led to subsequent suffering: 

In the case of the Akeida, God first promised Avraham a child, born to

him in old age, which would perpetuate his family.  And then, that very

promise was the cause of the painful trial of the Akeida.  Avraham could

have complained to God, “It would be better if you had never given me

a son if this is what it was going to lead to!”

Similarly in our case, Moshe’s mission from God to redeem the Jewish

people was actually the cause of a further deterioration of affairs.  It is thus

directly comparable to the Akeida.

(Based on Likutei Sichos vol. 16, pp. 47-49)

�

5:22

66

gkhvo ktnr kt ,drgu uduw: )f( uhpdgu/tbaho nhartk t, nav ut,

tvri uduw/ urcu,hbu srau' fk bmho ubmcho s,i utchro vhu' abtnr cvo

hmtu bmcho: )fc(knv vrg,v kgo vzv/uto ,tnr nv thfp, kl'

euck tbh gk aakj,bh
1

: )fd( vrg/kaui vpghk vut' vrcv rgv gkhvo'

u,rdunu tctha: )t(g,v ,rtv uduw/2
vrvr, gk nsu,h' kt ftcrvo

atnr,h ku fh chmje hert kl zrg
3

' utjr fl tnr,h ku vgkvu kgukv'

ukt vrvr tjr nsu,h' kphfl g,v ,rtv/ vgauh kprgv ,rtv' ukt

vgauh knkfh acgv tunu, fatchto ktr.: fh chs jzev hakjo/npbh

hsh vjzev a,jze gkhu' hakjo: uchs jzev hdrao ntrmu/gk frjo

ak hartk hdrao' ukt hxpheu kgau, kvo mhsv/ ufi vut tunr u,jze 

nmrho gk vgo knvr kakjo uduw: jxk, pra, anu,

hWar

1 anu"r v' fc   2 xbvsrhi eht    3 crtah,  ft' hc  
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The word Va’eira means, “I revealed Myself,” as in

the verse, “I revealed Myself to Avraham, to Yitzchak,

and to Ya’akov with the name EL SHADAI, but with My

(true) name “ADONOY” (“Havayeh”), I did not become

known to them” (6:3).

Why did the Torah stress the negative here—that God

did not reveal Himself to the Patriarchs with His True

Name “Havayeh”? What lesson could we learn from this

negative statement?

The redemption from Egypt was primarily a spiritual

freedom which enabled a Jew to serve God without

interference from gentile nations.  Of course, the redemp-

tion from physical servitude is not insignificant, but in the

ultimate scheme of things, the physical redemption

occurred in order to make the spiritual redemption

possible.

What, exactly, is a spiritual redemption?

The Alter Rebbe explains that this is the ability to serve

God with total commitment, to the extent that a person

has no private agenda at all (Torah Ohr, Va’eira 56a).

It is impossible for a person to achieve this level

unassisted.  So long as the person is working on his own,

everything that he does is ultimately an extension of his

“private agenda.” Even if he will decide to become totally

committed to God, it was his personal decision and thus,

in the final analysis, his private agenda.

In order to become truly committed to God, one needs

God’s assistance.  Thus, the Exodus from Egypt was to be

a true spiritual redemption because it would involve

Divine assistance from above.

This however begs the question: Surely the Patriarchs

were also privileged to receive Divine revelation, so why

do we still need the spiritual redemption from Egypt?

Therefore, God told Moshe, “I revealed Myself to

Avraham, to Yitzchak, and to Ya’akov with the name EL

SHADAI, but with My (true) name “ADONOY” (“Havayeh”),

I did not become known to them.” I.e. it is only through

a revelation of Havayeh—a name which represents God

as He transcends all limits—is it possible for a person to

become truly committed to God, beyond the limits of his

own personal agenda.

And so too it will be with the true and complete

redemption, when we will be genuinely free to serve

God, as “the earth with be filled with the knowledge of

Havayeh as water covers the seabed” (Isaiah 11:9).

(Based on Likutei Sichos, vol. 31, p. 23ff.)

[ The Name of the Parsha [
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`À�x�`«�e b :d«�eŸd�i i¬ �p�` ei−¨l�` x�n`Ÿ¬I	e d® �WŸnÎl�` mi−
d÷�` x¬ ¥A�c�i	e a

`¬÷ d½ �eŸd�i i´
nWE i®�C�W ĺ�`§A aŸ −w£r«	iÎl«�`�e w¬�g§v�iÎl�` m² �d�x§a�`Îl�`
m−�d̈l z¬�z̈l m½�Y
` Æ i
zi
x§AÎz�̀  i
zŸ ³n
w�d mÆ	b�e c :m«�d¨l i
Y§r−�cFp
í�p�` | ḿ	b�e d :D«¨a Ex¬ �BÎx�W�` m−�di�x«�bn u�x¬�` z² �` o©r® �p§M u�x´�`Îz�`
m®�zŸ` mi´
c¦a£r«�n m�i−�x§v
n x¬�W�` l½�`�xŸy�i í�p§A Æ z�w�`«	pÎz«�` i
Y§rÀ�n�W
¼d�eŸd�i í�p�` »l�`�xŸy�iÎi«�p§a¦l xŸ ¬n�` oº¥k¨l e :i«
zi
x§AÎz�` xŸ −M�f�`«�e
m−¤kz�` i¬
Y§l©S
d�e m�i½�x§v
n z÷́§a
q Æ z�gÆ�Y
n mÀ¤kz�` i´
z`¥vF«d�e
:mi«¦lŸc�B mi−
h¨tW¦aE d½ �iEh�p ©rFx́�f¦A Æ m¤kz�` i³
Y§l�`«�b�e m®�z�cŸ«a£r«�n
í¦M mÀ�Y§r�ci«�e mi®
d÷ «̀¥l m−¤k̈l i
zi¬ �i�d�e m½¨r§l Æ i¦l m¬ ¤kz�̀  iÆ
Yg�w«l̈�e f

:m�i«�x§v
n zF¬l§a
q z�g−�Y
n m½¤kz�̀  `í¦vFO�d m½¤ki�d÷́�` Æ d�eŸd�i i³�p�̀
ź�z̈l i½
c�iÎz�̀ Æ i
z Æ̀ Ÿ�y�p x³�W�` u�x½�`�dÎl�` Æ m¤kz�̀  i³
z ¥̀a«�d�e g

i¬ �p�` d−�W�xF«n m² ¤k̈l D¬�zŸ̀  iÆ
Y�z«�p�e aŸ ®w£r«	i§l«E w−�g§v�i§l m¬�d�x§a� §̀l D½�zŸ`
d½�WŸnÎl�` Æ Ern«�W ` ³÷�e l®�`�xŸy�i í �p§AÎl�` o−¥M d² �WŸn x¬ ¥A�c�i	e h :d«�eŸd�i

:�i�i `�p�` Di¥l x�n�`	e d�WŸn m¦r �i�i li¥N�nE a

i�C�W l�`§A aŸw£r	i§lE w�g§v�i§l m�d�x§a� §̀l i
zi¥lBz
 �̀e b
z	i zi
ni�w�̀  s�̀ �e c :oFd§l zi¦r�cFd `¨l �i�i i
nWE
z	i o©r�p§k
c `¨rx�` z	i oFd§l o�Y
n§l oFdO¦r i
n�iw
s�`�e d :D¨a Ea�zFY
`C oFdzEa�zFY r�x�`
i�̀ �x§v
n i
C l�̀ �xŸy�i i�p§A z©li¥aw z	i ©ri
nW i�n�c�w
x�n�` o¥k§A e :i
n�iw z	i `�pxi¦kcE oFd§A oi
g§l§t�n
wFgC FB
n oFkz	i wi¥R�`�e �i�i `�p�` l�`�xŸy�i i�p§a¦l
oFd�p�g§l�R
n oFkz	i ai�fi�W�`�e i�`�x§v
n o�g§l�R
:oi¦ax§a�x oi�pi
c§aE �̀nn�xn �̀r�xc¦A oFkz	i wFx§t�̀ �e
oFk§l i�e�d�`�e `�O©r§l i�n�c�w oFkz	i ai�x�w�`	e f

wi¥R�`C oFk�d¨l�` �i�i `�p�` i�x�` oErC
z�e D¨l�`�l
li¥r�`�e g :m�i�x§v
n o�g§l¨R wFgC FB
n oFkz	i
D�z�i o�Y
n§l i
xni�n§A zi
n�I�w i
C `̈rx�̀ §l oFkz	i
oFk§l D�z�i o�Y�`�e aŸw£r	i§lE w�g§v�i§l m�d�x§a�`§l
i�p§A m¦r o¥M d�Wn li¦N�nE h :�i�i `�p�` `�YEx�i
`¨gEx w	i£r	O¦n d�WŸn o
n Eli¦A�w `¨l�e l�`�xŸy�i

)c( uhscr tkvho tk nav/scr t,u napy' gk aveav kscr ukunr knv

vrgu,v kgo vzv: uhtnr tkhu tbh vw/btni kako afr yuc kn,vkfho

kpbh/ ukt kjbo akj,hl fh to kehho scrh ascr,h ktcu, vrtaubho/ uckaui

vzv nmhbu avut bsra cfnv neunu, tbh vw btni khprg' favut tunr tmk

guba' fdui ujkk, t, ao tkvhl tbh vw' ufavut tunr tmk ehuo nmu,' fdui

uanr,o nmu,h ugah,o tu,o tbh vw' btni kh,i afr: )d( utrt/tk

vtcu,: ctk ash/vcyj,ho vcyju,' ucfuki tnr,h kvo tbh tk ash:

uanh vw kt busg,h kvo/kt vusg,h thi f,hc fti' tkt kt busg,h' kt

bfr,h kvo cns, tn,h, akh agkhv bert anh vw' btni ktn, scrh' avrh

vcyj,ho ukt ehhn,h: )s( udoven,h t, crh,h uduw/udo fabrth,h

kvo ctk ash' vmc,h uvgns,h crh,h chbh uchbhvo: k,, kvo t, tr.
fbgi/ktcrvo cpra, nhkv btnr' tbh tk ash uduw ub,,h kl ukzrgl tjrhl

t, tr. ndurhl
1

' khmje' fh kl ukzrgl t,i t, fk vtrmu, vtk uvehnu,h

t, vacugv tar bacg,h ktcrvo
2

' utu,v acugv abacg,h ktcrvo ctk

hWar

�� How is the beginning of this Parsha connected to the end

of the previous Parsha? (v. 2, 9)

RASHI (V. 2): The opening words of the Parsha, “God spoke to

Moshe,” indicate that God spoke to him with words of rebuke for

asking the question (5:22) , “Why have you mistreated this people?”

MIZRACHI: Rashi noted that the verse employs the Divine Name

Elokim, which refers to God when He acts in a manner of severity.

Therefore, Rashi concluded that God spoke “words of rebuke.”

Thus, the first verse here in the Parsha is actually split into two

distinct halves. The initial words, “God spoke to Moshe,” are a direct

continuation of the previous Parsha, where God rebukes Moshe for

questioning His ways.  

The second half of the verse, “And He said to him, I am God,” is

an introduction to the following section, where God explains to

Moshe how the time has come to fulfill His promise to the Patriarchs,

to redeem the Jewish people.

RASHI (V. 9): However, the Midrash explains that this entire section

(v. 1-4) is in fact a continued rebuke of Moshe for questioning God,

“Why have You mistreated this people?” In the previous Parsha God

was saying, “Alas, for those who are now lost and are no longer

found! I now have good reason to grieve the passing of the

Patriarchs. Many times I revealed Myself to them, and they did not

say to Me, ‘What is Your name?’  But you did.  When Avraham was

forced to spend an exorbitant sum for a gravesite for Sarah which I

had already promised to him, he did not question Me. When Yitz-

chak suffered for digging wells in the land which I promised to him,

he did not question Me. And Ya’akov too spent money on a plot

which had been promised to him, and he did not question Me.  But

you said, ‘Why did You harm this people?’”

However, this Midrash is incompatible with the text of scripture,

for a number of reasons:

a.) The Torah does not state explicitly that the Patriarchs did not

question God.

b.) If verses 1-4 all describe the rebuke of Moshe, then there is a

sudden jump of subject in verse 5.

Therefore, I say that the text should be explained literally, with

each statement in its appropriate context [as in comment of Rashi to v. 2].

However, the Midrashic interpretation is also appropriate, as the

verse says (Jeremiah 23:29), “‘Is not My Word like a fire?’ says God, ‘and

like a hammer that shatters a rock?’” i.e. It divides into many sparks.

C L A S S I C  Q U E S T I O N S

1 crtah, hz' t-j      2 ao fu' d    3 ao kv' ht    4 ao hc    5 hrnhw yz' ft    6 xbvsrhi eht/     7 anu, v' fc
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God spoke to Moshe and said to him, “I am God. 3 I revealed Myself to Avraham, to Yitzchak,

and to Ya’akov with the name Almighty God (EL SHADAI), but with My (true) name “ADONOY”

(“Havayeh”), I did not become known to them. 
4 “I also established My covenant with them to give them the land of Canaan, the land of their

temporary residence in which they lived as strangers. 5 “I also heard the moans of the children of Israel,

whom the Egyptians are holding as slaves, and I remembered My covenant. 6 Therefore, say to the

children of Israel, ‘I am God, and I will take you out from under the burdens of Egypt, and I will save

you from their labor, and I will redeem you with an outstretched arm and with great acts of judgment.
7 I will take you as a people for Myself, and I will be a God to you, and you will know that I am God,

your God, who is taking you out from under the burdens of Egypt. 8 I will bring you to the land, regarding

which I raised My hand (swearing) to give it to Avraham, to Yitzchak, and to Ya’akov, and I will give it

to you as a heritage; I am God.’” 
9 Moshe related this to the children of Israel, but they did not listen to Moshe due to shortness of

breath and hard labor. 

PROBLEMS WITH RASHI (V. 2, 9)

There are a number of serious difficulties with Rashi’s commentary here

which do not seem to be addressed by the classical commentators:

a.) If Rashi feels that “this Midrash is incompatible with the text of

scripture,” then why does he quote it in so much detail?

b.) This is certainly not the first time that Rashi has quoted the Midrash

in his commentary.  The entire book of Bereishis, and the previous Parsha

of Shemos, is replete with references to Midrash from Rashi. So why does

Rashi write a long justification for his citation of Midrash (“The Midrashic

interpretation is also appropriate...”) as if he is citing the Midrash for the

first time?

Furthermore, the first time Rashi does explain his use of Midrash (in

Bereishis) he does not quote the verse, “‘Is not My Word like a fire?’ says

God...”  Why has it suddenly become appropriate here in Parshas Va’eira?

THE EXPLANATION

When the reader learns that Moshe had complaints against God —

“Why have you mistreated this people” (5:22)—he will certainly recall that

the Patriarchs never had the audacity to complain to God, despite their

formidable ordeals.  It is therefore only logical that God must have made

some rebuke to Moshe for his complaints.

So, having explained the entire story according to a literal rendition of

the verses, Rashi was left with a problem:  How is it that Moshe was never

�

6:2

ash tnr,h khgec' tbh tk ash prv urcv uduw
3

' ut, vtr. tar uduw
4

' vrh

absr,h kvo ukt ehhn,h: )v( udo tbh/fnu avmc,h uvgns,h vcrh, ha

gkh kehho' kphfl ang,h t, bte, cbh hartk vbuteho: tar nmrho
ngcsho t,o utzfur/tu,u vcrh,' fh ccrh, chi vc,rho tnr,h ku udo

t, vduh tar hgcusu si tbfh: )u(kfi/gk ph tu,v vacugv: tnur kcbh
hartk tbh vw/vbtni cvcyj,h: uvumt,h t,fo/fh fi vcyj,hu'

utjrh fi hmtu crfua dsuk: xcku, nmrho/yurj nat nmrho: )j( bat,h
t, hsh/vrhnu,hv khacg cfxth: )y( uktangu tk nav/kt ecku

,bjunhi: nemr ruj/fk nh avut nhmr ruju ubahn,u emrv uthbu hfuk

kvtrhl cbahn,u/ eruc kgbhi zv ang,h cprav zu nrch crul crw tkhgzr'

uvcht kh rthv nnert zv' fh cpgo vzt, tushgo t, hsh ut, dcur,h

uhsgu fh anh vw
5

' knsbu avec"v ntni t, scrhu tphku kpurgbhu,' nushg

aanu vw' ufk afi vtnbv kyucv/ urcu,hbu srauvu
6

kgbhi ak ngkv' atnr

nav knv vrgu,v
7

' tnr ku vec"v jck gk stcshi ukt na,fjhi' ha kh

kv,tubi gk nh,, vtcu,' vrcv pgnho bdkh,h gkhvo ctk ash' ukt tnru

kh nv anl' ut,v tnr, nv anu nv tunr tkhvo: udo vehnu,h uduw/
ufacea tcrvo kecur t, arv' kt nmt ereg gs aebv csnho nrucho/

ufi chmje grgru gkhu gk vctru, tar jpr/ ufi chgec uhei t, jke,

hWar

[ Sparks of Chasidus [

Moshe served God primarily through intellect, which is why

the Torah—God’s wisdom—was transmitted through him.

The Patriarchs, on the other hand, served God primarily through

emotion. Since the primary emphasis of the Patriarchs’ Divine

service was not intellectual, they never found a need to question

God or challenge Him for an explanation of His actions.  Only

Moshe, whose focus was intellectual, demanded to know, “Why
have you mistreated this people?” (5:22).

Thus, Moshe’s question was not inappropriate.  An inability to

understand God’s actions would have weakened Moshe’s

intellectual bond with his Maker.  So, Moshe asked God, “Why

have you mistreated this people,” not as a challenge, but rather,

in an attempt to come closer to God.

God replied, “With My (true) name “Adonoy” (“Havayeh”), I did

not become known to them.” The Tetragrammaton, “Havayeh”,

transcends all limitations.  Thus, God was replying to Moshe, “Do

not serve me with intellect alone. Temper your intellect with

emotion and faith so that you serve Me without limitation.”

(Based on Likutei Sichos vol. 3, p. 854ff.)

T O R A S  M E N A C H E M
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rebuked explicitly for his complaints, and was told that he has failed to

emulate the simple faith of the Patriarchs?  Even at the literal level this is

a serious question that needs to be answered.

Therefore Rashi explains, “The Midrashic interpretation is also

appropriate,” for, despite the fact that “it is incompatible with the text of

scripture,” this Midrash is crucial to explain how God rebuked Moshe for

falling short of the level of the Patriarchs.

So, we are left with two parallel interpretations—literal and Midrash—

which are both crucial to understand the text at the literal level. 

RASHI SETS A NEW PRECEDENT

Obviously, when Rashi writes, “the Midrashic interpretation is also

appropriate,” he is not trying to teach us that Midrash is also true, despite

the fact that it is not literal.  For that is a basic principle of faith.
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vasv kbyu, tvku
1

' ukt vrvru tjr nsu,h' ut,v tnr, knv vrgu,v/ uthi

vnsra n,hhac tjr vnert npbh fnv scrho' tj,' akt btnr uanh vw kt

atku kh' uto ,tnr kt vushgo afl anu' vrh ,jkv fabdkv ktcrvo chi

vc,rho btnr tbh vw tar vumt,hl ntur fasho' ugus' vhtl vxnhfv

bnaf, cscrho avut xunl kfti udo tbh ang,h uduw' kfi tnur kcbh hartk/

kfl tbh tunr h,hhac vnert gk pauyu scr scur gk tupbhu' uvsrav ,sra'

abtnr vkt fv scrh fta bto vw ufpyha hpum. xkg
2

' n,jke kfnv bhmumu,:

)hc( grk ap,ho/tyuo ap,ho/ ufi fk kaui grkv tbh tunr avut tyuo/

grkv tzbo
3

' tyunv nanug/ grkh kc
4

' tyunho nvchi/ a,v do t,v uvgrk
5

'

uvtyo nafru, fux vekkv/ grk, car' avdhs tyuo unfuxv cv/ ugrk,o

grk,u
6

' gau ku tuyo ufhxuh' thxur ahcshk cpbh tfhk,u/ aka abho hvhv kfo

grkho' tyuo unfuxv unucsk nktfku: uthl hangbhprgv/zv tjs ngarv

e"u ac,urv
7

: )hd( uhscr vw tk nav utktvri/kph atnr nav utbh grk

ap,ho' mhr; ku vec"v t, tvri kvhu, ku kpv uknkh.: uhmuo tk cbh
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10 God spoke to Moshe, saying, 11 “Come, speak to Pharaoh, the king of Egypt, that he should send

the children of Israel from his land.” 
12 Moshe spoke before God, saying, “If the children of Israel did not listen to me, then how will

Pharaoh listen to me? I have sealed lips!” 
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God spoke to Moshe and to Aharon, and He commanded them about the children of Israel and

about Pharaoh, the king of Egypt, to take the children of Israel out of the land of Egypt. 
14 The following are the heads of their fathers’ families: 

The sons of Re’uvain, Yisra'el’s firstborn: Chanoch, Falu, Chetzron, and Karmi, these are the families

of Re’uvain. 15 The sons of Shimon: Yemu’eil, Yamin, Ohad, Yachin, Tzochar and Sha’ul, the son of the

Canaanite woman.  These are the families of Shimon.  16 These are the names of Levi’s sons in order of

their birth: Gershon, Kehos, and Merari. The years of Levi’s life were one hundred and thirty-seven

years. 17 The sons of Gershon were Livni and Shimi according to their families. 18 The sons of Kehos were

Amram, Yitzhar, Chevron, and Uzi’eil. The years of Kehos’s life were one hundred and thirty-three years.
19 The sons of Merari were Machli and Mushi.  

These are the families of the Levites in order of their birth. 20 Amram took Yocheved, his aunt, as a

wife for himself, and she bore him Aharon and Moshe.  The years of Amram’s life were one hundred

and thirty-seven years. 21 The sons of Yitzhar were Korach, Nefeg and Zichri. 22 The sons of Uziel were

Misha’el, Eltzafan, and Sisri. 23 Aharon took Elisheva, the daughter of Aminadav, the sister of Nachshon,

as a wife for himself.  She bore him Nadav and Avihu, Elazar and Isamar. 24 The sons of Korach were

Asir, Elkanah and Aviyasaf.  These are the families of the Korachites. 25 Elazar, the son of Aharon, took

6:13

Rather, in the past when Midrash has been cited by Rashi, it has always

been used to solve an otherwise insurmountable problem with the literal

meaning of the text.  When simple logic alone failed, Rashi cited Midrash.

However, Rashi’s point here is that a literal rendition of this text of

scripture necessitates a parallel, Midrashic interpretation.  And this is the

first instance in the Torah where such a situation has arisen.  

Thus Rashi writes, “This Midrash is incompatible with the text of scrip-

ture for a number of reasons,” for, in the final analysis the literal rendition

is the only interpretation which is contextually concrete. And, neverthe-

less, there remains a secondary need for an additional Midrashic

interpretation. To justify this innovative application of Midrash in a

simultaneously literal and non-literal sense, he cites a verse, “‘Is not My

Word like a fire?’ says God, ‘And like a hammer that shatters a rock?’” 

Normally, an interpretation is either: a.) Compatible with scripture—i.e.

either a literal interpretation or a Midrash which is compatible with

scripture; or it is b.) Incompatible with a simple translation of the text—i.e.

a Midrash which cannot be reconciled with a simple rendition of the

scriptural text.  

But here, we have an entirely new phenomenon—a Midrash which

does not fit with the simple translation, and yet it is crucial to the theme

of the text, at the literal level.

Therefore, Rashi quotes a verse which illustrates this point, “‘Is not My

word like a fire?’ says God, ‘And like a hammer that shatters a rock?’” and

he explains, “It divides into many sparks.” A fire sets off many sparks

which fly in different directions, yet every spark is of the same dimensions

and contains the same light. Likewise here, the two interpretations of our

verse are of equal importance, but they have gone in different

“directions,” one simple and one Midrashic.

(Based on Likutei Sichos vol. 21, p. 27ff.)
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hartk/muv gkhvo kvbvhdo cbj, ukxcuk tu,o
8

: utk prgv nkl nmrho/
muo gkhu kjkue ku fcus cscrhvo' uzvu nsrau/ upauyu' muo gk scr hartk ugk

akhju,u tk prgv/ uscr vmuuh nvu' npura cprav abhv ktjr xsr vhjx'

tkt n,ul avzfhr nav utvri' vpxhe vgbhi ctkv rtah ch, tcu,o' kknsbu

vhtl buksu nav utvri' ucnh b,hjxu: )hs( tkvrtah ch, tcu,o/ n,ul

avuzee khjx acyu ak kuh gs nav utvri cachk nav utvri' v,jhk khjxo

srl ,uksu,o nrtuci/ )ucpxhe,t dsukv rth,h' kph aebyro hgec tchvo

kakav acyho vkku cag, nu,u' jzr vf,uc uhjxo fti kcso' kunr ajaucho

vo(: )yz( uabh jhh kuh uduw/knv bnbu abu,hu ak kuh' kvushg fnv hnh

vagcus' afk zni atjs ni vacyho ehho' kt vhv agcus' abtnr uhn, hux;

ufk tjhu
9

' utj"f uheo nkl jsa' ukuh vtrhl hnho gk fuko: )hj( uabh jhh
ev,uabh jhh gnro uduw/njacui zv tbu knsho gk nuac cbh hartk trcg

ntu, abv atnr vf,uc' akt ctr. nmrho kcsv vhu' tkt nhuo abuks hmje/

avrh ev, nhursh nmrho vhv' jauc fk abu,hu uabu, gnro uanubho ak

nav' kt ,nmto sw ntu, abv' uvrcv abho bckgho kcbho cabh vtcu,:

)f(hufcs ss,u/tj, tcuvh' c, kuh tju, ev,: )fd( tju,bjaui/nfti
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WHY IS MOSHE AND AHARON’S LINEAGE LISTED? (V. 26-7)

The following problems with the text of Chumash bothered Rashi:

a.) Verses 26 and 27 appear to be totally superfluous.  We already know

that “(It was the above-mentioned) Aharon and Moshe, to whom God

said, ‘Take the children of Israel out of the land of Egypt according to their

(tribal) legions’” (v. 26).  And we know, “They are the ones who (followed

their instructions to) speak to Pharaoh, the king of Egypt” (v. 27).  What is

the Torah trying to teach us with these statements?

b.) Why does the Torah interrupt the story here, from verses 14-25, just

to relate the lineage of Moshe and Aharon?

RASHI’S ANSWER

Rashi answers the above difficulties by writing, “Aharon and Moshe who

are mentioned here are the same individuals mentioned above, who were

born to Yocheved and Amram.” At first glance, this statement of Rashi

appears to be somewhat superfluous.  However, with these words Rashi

is answering the above problems, explaining why the Torah felt the need

to list the entire lineage of Moshe and Aharon at this point:

When we are told formally that Moshe and Aharon were appointed to

redeem the Jewish people (in verse 13), the obvious question is: Why?

What merit did these two individuals have for which they deserved to be

the redeemers of the Jewish people?  To answer this question the Torah

recounts their lineage to teach us that it was in the merit of their ancestors

that they were chosen as redeemers. Specifically, Rashi points out

concerning their parents, “they were born to Yocheved and Amram.” For

their parents risked their lives to withstand Pharaoh’s decrees: Yocheved

continued to assist the birth of Jewish babies despite the fact that it was

forbidden, and Amram continued to have a marital relationship with his

wife, despite the possibly fatal consequences to any children who might

be born.

In this merit, their children, Moshe and Aharon, merited to be the

redeemers of the Jewish people.

�
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`§l Fĺ Æ l�`i
hE «R zF³p§A
n
x³�n�` xÆ�W�` d®�WŸnE oŸ −x�d«�` `E ¬d ek :m«�zŸg§RW
n§l m−�I�e§l�d zF ¬a�`
m�i−�x§v
n u�x¬�`�n l²�`�xŸy�i i¯�p§AÎz�` E`i¹¦vFd m½�d¨l Æ d�eŸd�i
m�i½ �x§v
nÎK¤l«�n dŸ´rx©RÎl�` Æ mi
x§A�cn«�d mÀ�d fk :m«�zŸ`§a¦vÎl©r
iÀ
d�i	e gk :oŸ «x�d«�`�e d−�WŸn `E ¬d m�i®�x§v
O
n l−�`�x Ÿy�iÎi«�p§AÎz�` `i¬¦vFd§l
x̄¥A�c�i	e hk [iyily] q :m�i«�x§v
n u�x¬�`§A d−�WŸnÎl�` d² �eŸd�i x̄¤A
C mFÆ i§A
m�i½�x§v
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o³�d d® �eŸd�i í�p§t¦l d−�WŸn x�n`Ÿ¬I	e l :Li«¤l�` x¬¥aŸC i−�p�` x¬�W�`Îl¨M z² �`
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d÷�` Li¬
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�� Why is Aharon mentioned before Moshe in verse 26, and

in verse 27 Moshe is mentioned first?

RASHI: Sometimes Aharon is mentioned before Moshe, and

sometimes Moshe is mentioned before Aharon. This teaches us that

they were equal.

Aharon and Moshe who are mentioned here are the same

individuals mentioned above in verse 20, who were born to

Yocheved and Amram.

BACHAYE: In verse 26, Aharon is mentioned before Moshe since he

is the eldest. In verse 27, Moshe is mentioned first as his level of

prophecy was greater.

CHIZKUNI: Verse 26 is a continuation of the previous section, listing

the ancestry of the Tribe of Levi.  Therefore Aharon is mentioned first,

as he was born first.  However, verse 27, which is speaking of Moshe

and Aharon as redeemers, mentions Moshe first.

TZEIDAH LADERECH: In verse 26, when the Torah is speaking of the

mission to redeem the Jewish people, we would think that Moshe

was more important.  Therefore, the Torah writes Aharon’s name first

to teach us that they were equal even in this respect.

Similarly, in verse 27, when the Torah mentions that they were

appointed to speak to Pharaoh, we would presume that Aharon was

more important, since he was the spokesman. Therefore, in that

verse, the Torah mentions Moshe first, to stress that they were equal

in this respect.

MASKIL LEDAVID: When Rashi says that Moshe and Aharon were

equal, he means that they were equal at this point.  For, later we find

that Moshe went up Mt. Sinai alone to receive the Torah from God.

Alternatively, we could argue that the Torah is suggesting they

were equal in deeds, not in level or worth. This is the preferred

interpretation.

C L A S S I C  Q U E S T I O N S
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one of the daughters of Putiel for himself as a wife, and she bore him Pinchas.  The above are the heads

of the fathers of the Levites, according to their families. 
26 It was (the above-mentioned) Aharon and Moshe, to whom God said, “Take the children of Israel

out of the land of Egypt according to their (tribal) legions.” 27 They are the ones who (followed their

instructions to) speak to Pharaoh, the king of Egypt, to take out the children of Israel from Egypt.  Both

Moshe and Aharon (completed this mission together). 
28 It was on the day when God spoke to Moshe in the land of Egypt. 29 God spoke to Moshe, saying,

“I am God. Tell over to Pharaoh everything that I speak to you.” 
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Moshe said before God, “But I have sealed lips! How will Pharaoh possibly listen to me?”
1 God said to Moshe, “See, I have made you a master (of plagues and torture) over Pharaoh.

Aharon your brother will be your interpreter. 2 You should first say all My commands (to
77

6:30

knsbu' vbuat tav mrhl kcsue ctjhv
1

: )fv( ncbu, puyhtk/nzrg h,ru

apyo gdkho kgcus, tkhkho/ unzrg hux; apypy chmru
2

: )fu( vut tvri
unav/tku avuzfru kngkv ahksv hufcs kgnro/ vut tvri unav tar

tnr vw' ha neunu, anesho tvri knav uha neunu, anesho nav

ktvri' kunr kl aaeukhi ftjs: gk mctu,o/cmctu,o' fk mcto

kacyhvo/ ha gk' athbu tkt cneuo tu, tj,' ugk jrcl ,jhv' fnu

cjrcl/ gns,o gk jrcfo
3

' fnu cjrcfo: )fz( vovnscrho uduw/vo

abmyuu vo aehhnu: vut nav utvri/vo cakhju,o ucmse,o n,jkv

ugs xu;: )fj( uhvh chuo scr uduw/njucr knert aktjrhu: )fy( uhscr

vw/vut vscur gmnu vtnur kngkv ct scr tk prgv nkl nmrho' tkt

n,ul avpxhe vgbhi fsh khjxo' jzr vgbhi gkhu kv,jhk cu: tbh vw/fsth

tbh kakjl ukehho scrh akhju,h: )k( uhtnr nav kpbh vw/vht vtnhrv

atnr kngkv vi cbh hartk kt angu tkh' uabv vf,uc fti' fhui avpxhe
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,ufju,' uvut ndzr, bhc ap,ho
4

' hbuc jfnv
5

' uhfk nv,bctu, sanutk
6

'

uckg"z eurthi ku prhshd"r: )c( t,v ,scr/pgo tj, fk akhju,
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�� What was God’s reaction to Moshe’s further complaint, “I have sealed lips”? (v. 1-2)

RASHI: God told Moshe that he has now made him a master over Pharaoh, a judge and a ruler to rule over him with plagues and torture.

He also told Moshe that with each mission of relaying a message to Pharaoh he should say the message only once, as he had heard it from

God’s mouth. Then Aharon would interpret and explain the message to Pharaoh. (continued overleaf)

C L A S S I C  Q U E S T I O N S

PROBLEMS WITH THE ABOVE

However, this explanation is somewhat problematic, because:

a.) These courageous acts of Yocheved and Amram occurred after

Aharon was born.  Therefore, the above argument would seem to apply

more to Moshe than to Aharon.

b.) If this is the case, why does the Torah mention Aharon before

Moshe (v. 26)?

THE EXPLANATION

Rashi therefore answers this problem by quoting the Midrash,

“Sometimes Aharon is mentioned before Moshe—as is the case here.

And sometimes Moshe is mentioned before Aharon. This teaches us that

they were equal.”

At first glance, this notion appears to be absurd.  How could one

possibly accept that Moshe and Aharon are equal, when even a child

knows that Moshe’s greatness exceeded that of Aharon in so many

respects?  The student of Rashi has already learned that when Moshe was

born the entire room filled with light (Shemos 2:2), which was not the case

with Aharon.  So how could they be “equal”?

[The answers offered by Tzeidah Laderech, Maskil leDavid are

complex, and not faithful to Rashi’s actual words.]

The answer to this question can be found through a comparison

between Rashi’s comment, and the precise wording in Rashi’s source, the

Midrash:

The Midrash writes, “this teaches us that they were equal to each other”

(v®z�F v®z ih�kUe§J¤J). Rashi rejected this expression—due to the above

problem that they are obviously not the same—and he wrote, “this

teaches us that they were equal” (s¨j¤t�F ih�kUe§J¤J).  

In other words, Rashi was not implying that Moshe and Aharon were

equal in stature, as the Midrash suggests.  Rather, he stressed that in their

mission to redeem the Jewish people they were one, for there was a single

mission being carried out by two people. Therefore, the Torah

interchanges their names freely, since in this respect they were two parts

of a whole.

Nevertheless, Rashi did not need to write this detail explicitly, for the

context of this verse discusses precisely this point—the mission incumbent

on Moshe and Aharon.

(Based on Likutei Sichos vol. 16, pp. 58-65)

T O R A S  M E N A C H E M

1 c"c eh/     2 ao ey:    3 hjzetk kd' fu     4 haghw bz' hy    5 nakh h' kt      6 anutk-t h' hd
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READING
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GUR ARYEH: Rashi was forced to conclude that verse 2, “You should

say all My commands...” means that God was telling Moshe to speak

to Pharaoh (and not to Aharon),  for it is obvious that Moshe had to

speak to Aharon in any case.  Therefore, God must have been telling

Moshe that he must also speak to Pharaoh, albeit only once.

RAMBAN: This was the second time that Moshe had complained

about his inability to speak, the first time being when he was at the

burning bush. Then, God had answered that Aharon would be his

spokesman. So why did he repeat the claim of inability to speak here?

Moshe was under the impression that Aharon would only be

his spokesman when speaking to the Jewish people. The mission of

speaking to Pharaoh, Moshe thought, would be left entirely

to Aharon.  

So, now, when God told Moshe, “Tell over to Pharaoh” (v. 29), he

was shocked, replying (v. 30), “I have sealed lips.” God consequently

responded, “Aharon your brother will be your spokesman” (7:1). In

other words, Moshe would have to speak to Pharaoh himself, but he

would be assisted by Aharon.

SHACH AL HATORAH: Here, Moshe said that he had sealed lips, and

he addressed God with the Tetragrammaton. Earlier, while at the

burning bush, Moshe claimed that he was heavy of mouth and heavy

of speech, and he addressed God with the term “Master,” h²b«s©t (4:10).

Thus, Moshe was saying, that before God’s ineffable Name (the

Tetragrammaton), he was completely speechless (“sealed”). But,

before God as He is Master of the Universe (“Master”) he was able to

speak, but in a limited manner (heavy of speech).

PROBLEM OF RAMBAN (V. 1-2)

Ramban questions why Moshe repeats his complaint here of an

inability to speak, when he had already argued the same point at the

burning bush. 

He answers that Moshe was not aware that he would ever have to speak

to Pharaoh (and thus Aharon’s help was being offered only for the task of

speaking to the Jewish people). So, now, Moshe was surprised when God

told him that he would also have to speak to Pharaoh.

However, this answer is problematic, since God told Moshe explicitly

that he would have to speak to Pharaoh, in the very first instance (Shemos

4:22). So, we are left without an answer as to why Moshe complained

again here?

PROBLEMS WITH RASHI

a.) According to Rashi, God told Moshe here (in v. 2) that he would have

to speak just once to Pharaoh, and that Aharon would do the rest.  But,

if this was to be the working relationship between Moshe and Aharon

when approaching Pharaoh, why were they not informed of it the first

time that they went to see him, in Parshas Shemos? (5:1-3)

b.) Obviously, the plan was that Moshe should speak less than Aharon.

But why does Rashi stress that Moshe would be limited to speak just once

on each occasion?

c.) Why the double expression that Aharon would interpret and explain

the message to Pharaoh?

THE EXPLANATION

Earlier, at the burning bush,  Moshe had merely complained of difficult

speech (a heavy mouth and tongue). Therefore, Aharon’s assistance of

interpretation to Pharaoh had sufficed.

Here, on the second occasion, Moshe now complained of a more severe

problem “sealed lips,”  i.e. a total inability to speak. [c.f. Shach al haTorah]

God replied, “You should first say all My commands” (v. 2), i.e. God was

not merely telling Moshe to speak, He was promising Moshe that He

would help him speak.  Thus, Rashi stresses that Moshe would be going

on a Divine “Mission,” suggesting that it is purely through Divine

assistance that he will be able to speak.

Consequently, Moshe was no more than a messenger of God, who was

required to give over his master’s message. This explains why he was
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Pharaoh), and Aharon, your brother, will then explain to Pharaoh that he should send the children of

Israel out of his land.”
3 “I will harden Pharaoh’s heart (in order that) I should increase My miracles and wonders in the land

of Egypt. 4 Pharaoh will not listen to you. I will lay My hand upon Egypt (to strike them), and I will take

My legions, My people, the children of Israel, out of Egypt with great acts of judgment. 5 When I stretch

forth My Hand over Egypt the Egyptians shall know that I am God, and I will take the children of Israel

out from among them.” 
6 Moshe and Aharon did this.  They did what God commanded them.
7 Moshe was eighty years old, and Aharon was eighty-three years old when they spoke to Pharaoh. 

�� When was Pharaoh’s heart actually hardened? (v. 3)

RASHI: God said, “Now that Pharaoh has behaved wickedly, and

has willfully opposed me, I know that there is no good-will among

these nations that would lead them to repent wholeheartedly.

Therefore, it is a good idea to harden his heart so that I can increase

My miraculous signs against him and you will be able to recognize

My power....However, during the first five plagues the Torah does

not mention that God hardened his heart.  Rather, it states that his

heart became hardened.

RAMBAN: God’s hardening of Pharaoh’s heart was clearly a

punishment for previous sins.  However, the hardening of Pharaoh’s

heart may have occurred at two different points: a.) Before the

plagues started (i.e. at this point). This would have been a

punishment for his unjustified enslavement of the Jewish people.

Or, b.) God only hardened Pharaoh’s heart after the first five plagues,

as a punishment for ignoring His requests.  Thus, at this point when

God says, “I will harden Pharaoh's heart” (7:2, and likewise earlier 4:21),

He is merely informing Moshe about a future event.

GUR ARYEH:  God hardened Pharaoh’s heart five times with the last

five plagues as a measured punishment for the five times that

Pharaoh deliberately ignored God’s will during the first five plagues.

NACHALAS YA’AKOV: Rashi never said that God did not harden

Pharaoh’s heart during the first five plagues.  All he writes is that the

Torah does not mention that God hardened his heart. But, in fact,

God hardened Pharaoh’s heart on all ten occasions. The only

difference is that during the last five plagues God hardened

Pharaoh’s heart directly.  Whereas, during the first five plagues, He

arranged circumstantial factors that would influence Pharaoh not to

let the Jewish people be freed.  For example, by the first plague of

blood, God allowed the Egyptian sorcerers to duplicate the miracle

so as to confuse Pharaoh into thinking that Moshe and Aharon might

be mere magicians.

RAMBAM: Pharaoh was punished with the removal of his free choice

as a punishment for his prior enslavement of the Jewish people. But,

if God had already decreed that the Jewish people would be

enslaved (see Bereishis 15:13), why were the Egyptians punished?  Surely,

required only to speak once, as his sole task was to give over the message

to Pharaoh, exactly as he had heard it from God, with no elaboration.

Presumably, he said the message to Pharaoh in Hebrew, the language

in which the message was transmitted to Moshe by God. Since Pharaoh

did not understand Hebrew (see Rashi to Bereishis 50:6), how was he to

understand what Moshe had said?  In answer to this question, Rashi writes

that it was necessary for Aharon to carry out two jobs: a.) translation; and,

b.) explanation. Thus Rashi uses a double expression that Aharon would

interpret and explain the message to Pharaoh.

But what was the point in sending Moshe to give a message to Pharaoh

in a language he did not understand?

This point is answered by the previous comment of Rashi that God

made Moshe a master over Pharaoh.  I.e. Moshe’s role was not to explain

to Pharaoh God’s decrees; that was Aharon’s task. Rather, Moshe’s

function was to be a judge over Pharaoh to punish him.

Moshe was to tell Pharaoh, “Let my people go!” with a serious and

angry expression and, being that he was being spoken to sternly in a

language he did not understand, Pharaoh would feel a heightened sense

of terror.
(Based on Likutei Sichos, vol. 16, pp. 69-74)

PROBLEMS WITH RASHI (V. 3)

Rashi writes here that God hardened Pharaoh’s heart as a punishment

for previous bad behavior (as Ramban and Rambam also explain).  

However, later in verse 14, the Torah states that God told Moshe before

the plague of blood, “Pharaoh’s heart is heavy.” Rashi insists that the

correct implication there is that Pharaoh’s heart was heavy of its own

accord, and had not been made heavy at an earlier date.  This seems to

contradict the Torah’s statement here that it was God that made

Pharaoh’s heart heavy: “I will harden Pharaoh's heart” (v. 3).

So, what exactly happened?  Was Pharaoh’s heart naturally heavy (as

implied by v. 14)? Or, was it made heavy by God?

[Rashi does appear to suggest that Pharaoh’s free choice was not taken

away until after the fifth plague, which would explain why his heart was

naturally heavy during the first five plagues. However, Nachalas

Ya’akov demonstrates that this interpretation of Rashi cannot be proven.]

PROBLEMS WITH RAMBAM

Rambam writes that God had decided that the Jewish people would be

enslaved, but He did not decree on any individual to carry out this plan.

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

Moshe was a shaliach (emissary) of God to break the forces of

evil which Pharaoh embodied. Since a shaliach may not

deviate from the commands that he received, Moshe spoke to

Pharaoh in Hebrew, giving over God’s words precisely in the form

he had heard them, before Aharon gave his explanations (ibid.).
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they were carrying out God’s will?  However, God only decreed that

a nation was destined to enslave the Jewish people.  Each individual

Egyptian was thus free though do as he chose, and was thus punished

accordingly if he chose to do evil to the Jews. (Laws of Teshuvah, chap. 6)

�� What was the purpose in showing Pharaoh a miracle

with Aharon’s staff? (v. 9)

RASHI: To show the power of the One who is sending them.

�� When did Aharon’s staff swallow the others? (v. 12)

RASHI: After it had already returned from being a snake to a staff,

Aharon’s staff swallowed up all the others.  

MIZRACHI: Rashi came to this conclusion, because the verse does

not say that Aharon’s snake swallowed their snakes.  Rather, it says

that his staff swallowed their staffs.  This implies that it swallowed

them up after it had returned to being a staff.

IBN EZRA: Actually, Aharon’s staff swallowed the others while it was

a snake. The verse, however, calls it a staff, as that was its original

state.

�� How many miracles occurred here? (v. 10-12)

TALMUD: It was a miracle within a miracle (Shabbos 97a).

MAHARSHA: The first miracle was that Aharon’s staff swallowed the

others, even if it would have been a snake. The second miracle was

Therefore, any Egyptian who participated in the persecution of the Jewish

people deserved punishment.

However, while this answer explains well why each Egyptian was

punished, it does not seem to be an answer for Pharaoh himself.

For, according to Rambam, God’s decree was not on any individual, but

on the nation as a whole.  But, every nation must have a king, or leader.

Therefore, a decree on the nation in general also refers to its leader

in particular.

The question thus returns: If Pharaoh was destined by God to enslave

the Jewish people, why was he punished?

THE EXPLANATION

We are therefore forced to conclude (according to Rambam) that it was

decreed by God that Pharaoh would enslave the Jewish people.

However, Pharaoh himself did not enslave the Jewish people in order to

carry out God’s will, but rather, it was to satisfy his own evil desires.

Therefore, he was punished.

Similarly, according to Rashi, we can understand that God “hardened

Pharaoh’s heart” before the ten plagues, as a punishment for his earlier

wicked behavior.  However, God still told Moshe that “Pharaoh’s heart is

heavy” of its own accord, since he had a natural inclination to oppress the

Jewish people, regardless of any Divine intervention.

(Based on Likutei Sichos vol. 31, pp. 28-31; vol. 27, pp. 184-5; 

See also “Sparks of Chasidus” to beginning of Parshas Bo)

WHY DOES RASHI REJECT THE “DOUBLE MIRACLE”? (V. 12)

Rashi here obviously rejected the Talmudic idea that the incident with

Aharon’s staff was a “miracle within a miracle,” as he fails to quote it.

Why?

To explain Rashi’s omission here, we must first address a major question

concerning this entire incident:

Before Moshe came to Pharaoh, God told him, “When Pharaoh speaks

to you, saying, ‘Prove yourselves with a miracle,’ you shall say to Aharon,

‘Take your staff, and cast it in front of Pharaoh. It will become a snake’”

(v. 8). However, the key miracle, that Aharon’s staff would swallow the

staffs of the Egyptians, was not mentioned at all by God!  God certainly

knew that the Egyptians would imitate Aharon’s first miracle, and that a

second miracle would be required.  If so, why did He only mention the

lesser of two miracles to Moshe and Aharon?

However, there was never a purpose in showing Pharaoh miracles per

se. Rather, the need for a miraculous activity arose for different reasons,

according to the circumstances. For example, the main purpose of the

plagues was to punish the Egyptians, but miracles were added in order to

be clear that the punishment was from God.

Similarly, in our case, Aharon was being sent on a specific mission to

show Pharaoh “the power of the One who is sending them,” as Rashi

writes (v. 9).  Miracles were only used as an accessory to this purpose.

Therefore, when Aharon heard from God that he would cast his staff on
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God spoke to Moshe and Aharon, saying, 9 “When Pharaoh speaks to you, saying, ‘Prove

yourselves (as emissaries of a higher power) with a miracle,’ you shall say to Aharon, ‘Take your

staff, and cast it in front of Pharaoh.’ It will become a snake.”
10 Moshe and Aharon came to Pharaoh, and they did exactly as God had commanded. Aharon cast

his staff in front of Pharaoh and in front of his servants, and it became a snake. 
11 Pharaoh also summoned sages and magicians and they, the sorcerers of Egypt, did the same thing

with their spells. 12 Each one of them cast down his staff, and they became snakes. Aharon’s staff (then

reverted back from a snake to a staff and) swallowed their staffs. 
13 Pharaoh’s heart became hardened, and he did not listen to them, just as God had said. 

that it did so while it was a staff.  Alternatively, the first miracle was

that a staff could swallow. The second miracle was that it did not

become fatter by swallowing so many snakes (Shabbos ibid.).

�� Did the snakes of Pharaoh’s magicians return to be staffs

before they were swallowed up, or not? (v. 12)

MIZRACHI & GUR ARYEH:  Yes. That is why the verse stresses (v. 12),

“Aharon's staff swallowed up their staffs.”

BE’ER HAITEV & TZEIDAH LADERECH:  No. What would be the point of

their staffs’ returning to be staffs first?  Isn’t it a bigger miracle if an

inanimate object swallows up living creatures?  Nevertheless, the

Torah says, “Aharon's staff swallowed up their staffs,” (despite the

fact that they were not staffs at the time) since their staffs only

appeared to be snakes through magic, but they were in fact staffs (in

contrast to Aharon’s staff, which actually turned into a snake through

a miracle from God.)

�� Did Moshe and Aharon each have their own staff, or did

they share? (v. 10-12)

ZOHAR: They each had their own staff. It could not have been

Moshe’s staff that swallowed those of the Egyptians, as Moshe’s staff

was extremely holy (“the staff of God”—Shemos 4:20) and it would

therefore have been inappropriate to be used to swallow the impure

staffs of the Egyptians  (Zohar II 28a).

IBN EZRA: There was only one staff.  Aharon borrowed Moshe’s staff

when necessary.

ABARBANEL: Each had his own staff, but Aharon used both Moshe’s

and his own.

the floor and it would turn into a snake in front of Pharaoh, Aharon could

not have possibly presumed that with this alone the purpose of his visit

would be fulfilled.  How would the transformation of a staff into a snake

prove the omnipotence of God?  Aharon must have understood that God

was only telling him part of what was going to occur.  Or, perhaps, God

was merely telling Aharon the part that was incumbent on him, leaving

God to do the main work.

Thus, when Aharon’s staff defeated (swallowed) those of the Egyptians,

Pharaoh was given the message—which was the initial purpose of this

visit—that God is invincible, even over mighty Egypt.

Therefore, it turns out that the final swallowing that occurred by

Aharon’s staff was not a “Plan ‘B’” which came into play when the

original miracle failed to have its desired effect.  To the contrary: the very

purpose of Aharon and Moshe’s visit was to enable this final act to occur.

The only purpose of this mission was to show Pharaoh a sign that God is

more powerful than him and that only occurred when his

“representatives” were swallowed by Aharon’s staff.

Now we can also understand why Rashi stresses that Aharon’s snake

returned to be a staff before it swallowed those of Pharaoh:

If Aharon’s staff had swallowed the others while it was a snake, the

event would certainly have been miraculous, but it would not have been

a clear sign of the omnipotence of God.  

Rather, after having returned to the form of a staff—which represented

rulership—Aharon’s staff swallowed the others.  This indicated that God’s

power of rulership totally overwhelmed that of Pharaoh.

Thus, in the final analysis, the number or the extent of miracles here was

irrelevant.  The only point of the sign was to prove to Pharaoh that his

power of rulership was of no significance compared to that of God.  And

that was indicated to him by the fact that Aharon’s symbol of leadership—

his staff—was victorious.  The need for miraculous intervention was thus

secondary to the primary message.  Hence, Rashi omits any mention of

the presence of a “miracle within a miracle.”

[Furthermore, according to the above logic, it is irrelevant whether

Aharon’s staff swallowed those of Pharaoh when they were snakes, or

after they had returned to staffs.  For the message of Divine Omnipotence

was conveyed to Pharaoh by the fact that Aharon’s staff proved

victorious, while it was a staff (regardless of any other details.)  Thus,

Rashi avoids this issue, stressing that Aharon’s staff swallowed up all

the others, without saying whether they were staffs or snakes, as it

is irrelevant.

Thus the dispute between Mizrachi, Gur Aryeh, Be’er Haitev and

Tzeidah LaDerech on this matter is inconsequential to the main issue

here.]
(Based on Likutei Sichos, vol. 26, p. 49ff.)

HOW MANY STAFFS WERE THERE? (V.10-12)

Rashi makes no comment on this issue. Presumably he rejects the

interpretation of the Ibn Ezra (that Aharon borrowed Moshe’s staff)

since he makes no mention of this point. And, furthermore, the Torah

implies strongly that Aharon had his own staff (v. 9): “You shall say to

Aharon, ‘Take your staff.’”

�
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�� Did the plague of blood affect the Jewish people also, or

just the Egyptians?

MIDRASH: The Jewish people were unaffected by the plague.  When

the Egyptians would take water from barrels of water owned by Jews,

the part that they took miraculously turned into blood.  Even if a Jew

held a cup of water and allowed an Egyptian to drink water from it,

the water turned into blood. Even when they drank together from the

same dish, the Jew drank water and the Egyptian drank blood.  

trtu ,arp - ,una rpx // 42yh-dh :z

The Zohar’s interpretation (that Moshe’s staff was too holy) would also

have been unacceptable to Rashi, since Rashi himself writes that Moshe’s

staff was associated with negativity and impurity. For, when God turned

Moshe’s staff into a snake Rashi explained that it was a hint that he had

spoke disparagingly about the Jewish people (see Shemos 4:3).

Rather, Rashi learns simply that Moshe and Aharon each had their own

staff.  The need for two staffs in our case is quite straightforward, even to

a child:

If Aharon had taken Moshe’s staff immediately, before turning it into a

snake, it would have appeared that Aharon could not turn any staff into

a snake, only a special one. The Egyptians, however, were able to turn

their own staffs into snakes, without resorting to the use of special staffs.

Thus, if Aharon had taken Moshe’s staff, he would have appeared inferior

to the Egyptian magicians.

(Based on Sichas Shabbos Parshas Va’eira 5734; Likutei Sichos ibid., note 38)
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[ The Last Word [

Generally, one should draw another Jew closer to Judaism

only by showing him love and care. Sometimes, however, it

appears necessary to speak with him more strongly, for his own

sake, i.e. to “swallow” him up. Then, one should remember: 

a.) That “swallowing” is done with the staff of Aharon who was

renowned for his love for the Jewish people. Therefore, even in a

moment of rebuke, a person must be extremely careful not to

involve any personal anger. Rather, the “swallowing” should be

purely for the benefit of the recipient.  

b.) The swallowing should not be done while the staff is a

snake, i.e. not through venomous anger, but with the solid resolve

(“staff”) of a responsible educator. (ibid.)

C L A S S I C  Q U E S T I O N S

tvri/ntjr ajzr ubgav nyv ckg t, fuki
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kbechu' avhv guav gmnu tkuv' utunr athbu mrhl kbechu' unafho uhumt

kbhkux uguav ao mrfhu
3

: )yz( gs fv/gs vbv/ unsrau' gs a,ang nnbh

nf, cfuru,' atp,j cv cfv' fv tnr vw fjmu, vkhkv: )hz(ubvpfu kso/
kph athi danho hursho cnmrho' ubhkux gukv unaev t, vtr.' unmrho

gucsho kbhkux' kphfl vkev t, hrt,o utjr fl vkev tu,o: )hj( ubktu
nmrho/kcea rputv knh vhtur ahvhu rtuhi ka,u,: )hy( tnurtk tvri/
kph avdhi vhtur gk nav fabakl k,ufu' kphfl kt kev gk hsu kt cso ukt

cmprsgho' ukev gk hsh tvri: bvru,o/vo bvru, vnuafho fghi bvru,

akbu: hturhvo/vo crhfu, ubdrho vgauhu, chsh tso nap, vbvr kasu,'

ubhkux nhnhu n,crfho ugukv srl vhturho unaev vasu,: tdnhvo/ecum,

hWar

1 ac, mz/    2 anu, hj' hj    3 anu"r y' z    



43 / SHEMOS - EXODUS - PARSHAS VA’EIRA 7:14-19

[ TT HHEE FF II RR SS TT PP LL AA GG UU EE ——TT HHEE NN II LL EE TT UU RR NN SS II NN TT OO BB LL OO OO DD [

God said to Moshe, “Pharaoh’s heart is heavy. He refuses to send the people out. 15 Go to

Pharaoh in the morning when he goes out to the water, and stand opposite him on the bank of

the Nile.  Take in your hand the staff that turned into a snake. 16 Say to him, ‘God, the God of

the Hebrews sent me to you, saying, “Send away My people, so that they may serve Me in the desert.” 

“Up to this point, you have not listened. 17 So God is (now) saying, ‘With this you will know that I am

God.’ With the staff that is in my hand I am going to hit the water that is in the Nile, and it will turn to

blood. 18 The fish that are in the Nile will die, and the Nile will become foul-smelling.  The Egyptians will

become weary from trying (to find a way) to drink water from the Nile.’” 
19 God said to Moshe, “Say to Aharon, ‘Take your staff and extend your hand over the waters of

Egypt, over their rivers, over their canals, over their ponds, and over all their bodies of water, and they

will become blood. There will be blood throughout the entire land of Egypt, even in wood (vessels) and

in stone (vessels).’” 

However, if an Egyptian paid the Jew for some water, it did not turn

into blood.  

In this way, the Jewish people became wealthy from the plague of

blood (Shemos Rabah 9:10).

IBN EZRA: This miraculous transformation of blood into water in the

hands of the Jewish people is not mentioned at all here in the Torah.

Therefore, in my opinion, the first three plagues of blood, frogs and

lice affected both the Egyptians and the Jews. When it came to the

fourth plague of wild beasts, which was more severe, God saved the

Jewish people from being affected. 

Thus, in addition to the Egyptians’ digging for water (v. 24), the

Jewish people were also forced to dig for water.

RADVAZ: It is forbidden to believe in these words of Ibn Ezra, that

the first three plagues affected the Jewish people as well.  Especially,

as the Torah indicates the opposite, saying, “And all the Egyptians

dug around the Nile for water to drink,” (v. 24) without any mention

that the Jews did likewise.  

Furthermore, if the plagues affected the Jewish people also then

how would Pharaoh get the message that God was telling him to let

the Jewish people leave?  Pharaoh would see with his own eyes that

the Jewish people were also afflicted.  Where then is the proof that

the God of the Jews is sending the plagues? (Responsa 1:813)

RASHI (V. 17): The Egyptians worshiped the Nile. Therefore, God first

struck their deity with plagues, and then He struck them.

DEFENSE OF IBN EZRA

Ibn Ezra’s argument—that the Torah makes no mention of blood

turning into water in the hands of the Jewish people—appears to be well

founded.  There is not even a hint in the Torah, or in Rashi’s commentary

to this miraculous occurrence. Therefore, we can conclude that, at the

literal level of Torah interpretation, this miracle did not occur.

As for the questions of Radvaz: 

a.) The reason why the Torah mentions only that “the Egyptians dug

around the river for water to drink” (v. 24), (even though the Jewish people

were also forced to dig) is because the main purpose of the plague was to

strike Egypt.  

b.) The Radvaz also asked a much stronger question, that if the plagues

also affected the Jewish people, how would it be clear to Pharaoh that this

was the retribution of God on behalf of the Jews?  

An answer to this question could be argued on the basis of Rashi’s

comment (v. 17) that the Nile was Pharaoh’s deity.  Consequently, God

first struck Pharaoh’s deity, with the plague of blood (and later frogs), and

then He struck the Egyptian people with the other plagues.  Therefore,

although the Jewish people also suffered from the plague of blood, the

fact that Pharaoh’s god was afflicted sent an extremely powerful message

to Pharaoh.

This begs the question: Why should the Jewish people have suffered

from plagues which were meant to punish the Egyptians?  

However, since the key threat here to Pharaoh was that his god (the

Nile) was afflicted, it follows that if any part of the Nile was unaffected

(e.g. in the area of Goshen where the Jewish people lived) then Pharaoh

could come to the conclusion that at least part of his deity was mightier

than God. Thus, it was crucial, that all of the Nile, even the parts used

exclusively by the Jewish people (and even the parts that were outside the

boundaries of Egypt) should be afflicted.

The above interpretation also explains why the Egyptians were able to

obtain fresh water through digging (see second interpretation of the Chizkuni

overleaf): Since the point of the plague was that Pharaoh’s god should be

afflicted, it follows that only the Nile turned to blood, and that the water

underneath the ground was unaffected. To the contrary, if any water other

than the Nile had been affected, then in would not have been clear to

Pharaoh that his deity was being targeted specifically.  

In fact, the greatest embarrassment for Pharaoh was that his deity was

struck by the plague, but the water immediately adjacent to his deity was

totally unaffected.

(Based on Likutei Sichos vol. 11, pp. 31-2; vol.  31, pp. 36-7; 

Sichas Shabbos Parshas Va’eira 5747)
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�� When the Egyptian magicians copied the miracle, was it

any different? (v. 22)

RALBAG:  Yes, there was a major difference. Aharon managed to

transform enormous areas of natural water into blood, whereas

Pharaoh’s magicians were only able to change small amounts of

water to blood they had dug up from underground wells.

ABARBANEL: The Egyptian magicians were not able to copy the

miracle at all.  They never turned water into blood in front of

Pharaoh, or in public.  They merely let loose a false rumor that they

had repeated the miracle in private, and this was sufficient for

Pharaoh to doubt whether Moshe and Aharon had really been sent

by God.

�� For how long did the water remain blood? (v. 25)

RASHI: For a total of seven days the river did not return to its former

state.  Each plague lasted a quarter of a month, and for three quarters

of a month Moshe would inform and warn the Egyptians.

MIDRASH: Moshe warned them for 24 days, and then the plague

lasted seven days (Shemos Rabah 9:12).
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C L A S S I C  Q U E S T I O N S

nho athbi bucghi uthbi nuafhi' tkt gunshi cneuo tjs' ueurhi ku

tayb"e: cfk tr. nmrho/t; cnrjmtu, uctncytu, acc,ho:

ucgmhouctcbho/nho acfkh g. ucfkh tci: )fc( ckyhvo/kja

atunrhi tu,u cky ucjath/ urcu,hbu tnru' ckyhvo ngav asho'

ckvyhvo ngav fapho
1: uhjze kc prgv/kunr gk hsh nfapu, t,o

guaho fi' ,ci t,o nfbhxhi kgprhho
2

ghr afukv ,ci/ t; t,o nchthi

nfapu, knmrho afukv fapho: )fd( do kzt,/knup, vnyv abvpl

k,bhi ukt kzv ak so: )fv( uhnkt/nbhi acg, hnho akt ac vhtur

kesnu,u' avh,v vnfv nana, rchg jsa' uakav jkeho vhv nghs

un,rv cvo
3

: )fz( uto nti t,v/uto xrci t,v/ nti fnu nnti'

nxrc' tkt fhbv vtso gk ao vnpgk' fnu aku uaey' xr uzg;
4

: bd;
t, fk dcukl/nfv' ufi fk kaui ndpv thbu kaui nh,v tkt kaui nfv/

ufi ubdpu tav vrv
5

thbu kaui nh,v/ ufi ucyro h,bdpu rdkhfo
6

/ pi ,du;

ctci rdkl
7

' uktci bd;
8

: )fj( ugku/ni vhtur: cch,l/utjr fl cc,h

gcshl/ vut v,jhk cgmv ,jkv' uhtnr tk gnu' unnbu v,jhkv

vpurgbu,
9

: )fy( ucfv ucgnl/c,ul nghvo bfbxho unererhi:

hWar
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20 Moshe and Aharon did exactly as God had commanded.  He raised the staff and struck the water

that was in the Nile before the eyes of Pharaoh and before the eyes of his servants, and all the water that

was in the Nile turned to blood. 21 The fish-life that was in the Nile died, and the Nile stank. The Egyptians

could not drink water from the Nile.  There was blood throughout the entire land of Egypt. 
22 The sorcerers of Egypt did the same thing with their spells. (This caused) Pharaoh’s heart to become

hardened, and he did not listen to them, as God had said. 
23 Pharaoh turned around and went home. He didn’t take (either miracle) to heart. 
24 All the Egyptians dug around the Nile for water to drink, since they could not drink from the water

of the Nile. 
25 Seven days were completed after God had struck the Nile. 

[ TT HHEE SS EE CC OO NN DD PP LL AA GG UU EE ——II NN FF EE SS TT AA TT II OO NN OOFF FF RR OO GG SS [

G od said to Moshe, “Come to Pharaoh and say to him, ‘This is what God said, “Let My people

go, so that they may serve Me. 27 But if you refuse to let them go, I will strike all your territories

with frogs. 28 The Nile will swarm with frogs, and they will go up (from the river) and come into

your house, into your bedroom, upon your bed, into the house of your servants and of your people, into

your ovens and into your kneading bowls. 29 The frogs will go up into (the intestines of) you, your people

and all your servants.”’” 

THE LENGTH OF THE PLAGUE OF BLOOD (V. 25)

Why does Rashi stress that during the plague of blood, “the river did not

return to its former state”?  Is that not obvious?

The plague of blood differed from the others, in the respect that it was

completed instantaneously, “He raised the staff and struck the water... and

all the water that was in the Nile turned to blood” (v. 20). All the other

plagues, in contrast, worsened each day.

Therefore, Rashi was troubled by the expression (v. 25), “Seven days

were completed, after God had struck the river.” Since there were no new

occurrences each day, what was there to complete? The Torah states

explicitly that the miracle was completed in the first instance?

Rashi answers that the Torah wishes to stress here that a total of seven

days had passed during which time the river had not returned to its

former state.  I.e. while there were no additional occurrences during the

seven days, the very fact that the river did not return to water shows that

there was a continuously passive activity.  The fact that the Torah does not

mention any intervention by God to return the river to water indicates

that He was continuously transforming the water to blood during the

period of seven days.  When God stopped this miracle, the Nile returned

to water automatically.

(Based on Likutei Sichos vol. 31, pp. 28-39)

�

T O R A S  M E N A C H E M

CHIZKUNI: Actually, the water only turned into blood for a very

short period of time, during which all aquatic life was killed (v. 20).

Thus, when the Torah states, “the Egyptians could not drink water

from the Nile” (v. 21), it was not because the water had become blood

(for it had already returned into water).  But rather, it was because the

water stank (v. 21). This explains why there was no request made by

the Egyptians for the plague to be removed, since the blood turned

back to water after a short period of time.  

A proof for the above is that the Torah relates how, “the sorcerers

of Egypt did the same thing with their spells” (v. 22), for if all the water

had turned into blood, how would they have found water to turn into

blood? Rather, we can conclude that the blood had already turned

back to water beforehand.

Alternatively, one could learn that the water remained as blood for

an entire week, and that the Egyptian magicians took water that was

pumped from under the ground, and turned it into blood for

Pharaoh.This is suggested by the verse, “All the Egyptians dug

around the Nile for water to drink,” from which we can presume that

they were able to obtain actual water, since only the river was turned

into blood.

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

The warnings given to Pharaoh were not merely to inform him

about the coming plagues.  Primarily, they were to afflict him

with additional suffering (see Rashi to 7:1). Consequently, the

warning for the next plague was a direct continuation of the

affliction of the previous plague.

This also explains why God sent Moshe and Aharon to warn

Pharaoh about the plague of blood immediately after the miracle

of the snakes. For, after being shocked by this miracle, the

warning of an approaching plague would, in addition to

informing Pharaoh, have more of a harsh effect on him.  (ibid.)

7:26



WHY DOES RASHI REJECT THE TALMUD’S SOLUTIONS? (V.2)

At the literal level of Torah interpretation, which Rashi adheres to

stringently, we avoid where possible resorting to explanations which

involve supernatural occurrences. In our case, Rashi seems to have

flagrantly defied this rule, since he cites the Midrashic interpretation that

one frog came out of the Nile, and when it was hit it produced many

frogs.

At first glance, we could argue that Rashi was forced to conclude that

this miracle occurred, even at the literal level, as it is the only satisfactory

explanation why the Torah records that only one frog came out of the

river, “Aharon stretched out his hand...and the frog came up” (v. 2)

[c.f. Be’er Basadeh].

However, this fails to explain why Rashi rejected the more simple

interpretations of the Talmud.  Both of these explanations also state that

one frog came out of the Nile at first, and both explanations are less

miraculous than Rashi’s interpretation that one frog turned into many

when it was hit.

According to both explanations of the Talmud, the frogs that swarmed

Egypt were pre-existing. Rashi, however, innovates that a tremendous

miracle occurred with new frogs being created when the existing one

was hit. 

What forced Rashi to conclude, at the literal level, that this miracle

occurred?

THE EXPLANATION

God told Aharon,  “Stretch forth your hand with your staff...and raise

up (k�g©v±u) frogs upon the land of Egypt” (v. 1), i.e. God indicated to

Aharon that he would personally raise up the frogs.  

This is in contrast to the other plagues, where the involvement of Moshe

and Aharon was merely an initiation or catalyst to the full development of

the plague. For example, by the plague of locusts, God told Moshe,

“Stretch out your hand over the land of Egypt for the locust swarm and it

will ascend (k�g³h±u)...” (10:12. c.f. 7:19, 8:12, 9:8-9, 9:22, 10:21 which all stress that

Moshe or Aharon’s involvement was that of initiation only.)   

�

T O R A S  M E N A C H E M

trtu ,arp - ,una rpx // 46v-t:j

�� How did the plague of frogs start? (v. 2)

RASHI: When the Torah states that “the frog came up” it means that

there was one frog initially. They hit it and it streamed out swarms

of frogs. This is the Midrashic interpretation. The simple interpre-

tation is that a singular noun can be used to indicate the plural, as in

verse 14 below.

BE’ER BASADEH: Rashi is troubled why verse 28 above employs the

plural: “The Nile will swarm with frogs,” whereas, in actuality, the

Torah reports in verse 2 that only one frog came out: “Aharon

stretched out his hand over the waters of Egypt, and the frog came

up.” Therefore, he quotes the Midrashic interpretation first, as it

explains clearly how there was actually one frog that came out to

start with.  Rashi’s simple interpretation—that “the frog” (singular)

can be used to indicate the plural, or the species—was placed

second, as it is more difficult to accept.

TALMUD: Rabbi Akiva said that a single frog came out. It caused a

swarm which spread throughout the entire land of Egypt. Rabbi

Eliezer ben Azaryah said that one frog came out to start with.

It whistled to the others, and they all came out (Sanhedrin 67b).
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nc
:m�i�x§v
nc `¨rx�` l©r `�I	p¨rCxEr z	i Ewi
Q�`�e
m�c�w FN©v x�n�`	e oŸx�d�`§lE d�WŸn§l dŸrx©t `�xwE c
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C L A S S I C  Q U E S T I O N S

)c(u,gk vmprsg/mprsg tj, vh,v' uvhu nfhi tu,v uvht n,z,

bjhkho bjhkho' zvu nsrau
1

/ upauyu ha kunr' aru. vmprsgho eurt kaui

hjhsu,/ ufi u,vh vfbo' vrjhav dsukhr"t ckg"z' ut; u,gk vmprsg

drhbukhr"t ckg"z: )v( v,ptr gkh/fnu vh,ptr vdrzi gk vjumc cu
2

'

na,cj kunr tbh dsuk nnl ubhy"r ckg"z/ ufi v,ptr gkh' va,cj

kv,jfo ukatuk scr dsuk ukunr akt tufk kgau,u: kn,h tg,hr kl/

t, tar tg,hr kl vhuo gk vfr,, vmprsgho' kn,h ,rmv ahfr,u'

u,rtv to takho scrh knugs a,ecg kh/ tku btnr n,h tg,hr' vhv

nang n,h t,pkk' gfahu abtnr kn,h' nang tbh vhuo t,pkk gkhl

ahfr,u vmprsgho kzni a,ecg kh' tnur kthzv huo ,rmv ahfr,u/ tg,hr

vg,hru uvg,r,h' ukt btnr tg,r g,ru ug,r,h' npbh afk kaui g,r

vrcu, pkk vut' uftar htnr vrcu trcv uvrch,h kaui vpghk' fl htnr'

hWar

1 anu"r h' v      2 haghw h' yu
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1 God said to Moshe, “Say to Aharon, ‘Stretch out your hand with your staff over the rivers, over the

canals, and over the ponds, and make the frogs come up over the land of Egypt.” 
2 Aharon stretched out his hand over the waters of Egypt, and the frog came up (which multiplied)

and covered the land of Egypt. 
3 The sorcerers did the same thing with their spells, and they brought up the frogs over the land

of Egypt. 
4 Pharaoh summoned Moshe and Aharon, and said, “Plead to God that He remove the frogs

away from me and from my people, and I will send out the people of Israel so that they may sacrifice

to God.” 
5 Moshe said to Pharaoh, “Give me a challenge. Tell me when I should plead for you, for your

servants, and for your people, for the frogs to be eliminated from you and from your houses, leaving

them only in the Nile?” 

�� Were the Egyptian magicians able to create many frogs

from one, like Aharon did? (v. 3)

MIDRASH: Rabbi Eliezer said that the Egyptians were able to create

living organisms with their magic, but that they could not create

organisms that were smaller than a barleycorn. The other sages said

that they were not able to create living organisms at all. Rather, they

were able to cause them to gather in a specific place through their

magic. However, they were not able to do so with organisms smaller

than a barleycorn (Shemos Rabah 10:7).

�� Why did some frogs remain in the Nile  (v. 5,7)?

IBN EZRA: Because that is where they were to start with.

C L A S S I C  Q U E S T I O N S

88

In our case, however, God told Aharon that he would not only have to

initiate the plague of frogs, but that he must actually “raise” the frogs.

Thus, in the following verse (v. 2) when we learn that “Aharon stretched

out his hand over the waters of Egypt and the frog came up,” the obvious

question is:  Where do we find that Aharon actually caused the frogs to

come out of the Nile?  He only seemed to initiate the plague by bringing

out one frog?

Therefore, Rashi answers that a miracle occurred, such that when this

frog was hit it streamed out many new frogs. Consequently, it turns out

that all of the frogs which infested Egypt came from the one frog that

Aharon brought up.  Thus, it is true to say that he personally brought up

all the frogs. 

This explains why Rashi chose the Midrashic interpretation as his first,

primary explanation and rejected both interpretations of the Talmud,

where Aharon only initiated the plague of frogs.

(Based on Likutei Sichos vol. 16, pp. 79ff.)

DID THE EGYPTIANS CREATE NEW FROGS? (V. 3)

The Midrash cites a difference of opinion whether the Egyptians were

capable of creating an animal the size of a frog.  In reference to the plague

of lice, the Torah relates that the Egyptian magicians were unable to

produce lice (8:14).  Rashi writes (ibid.) that this was because their magic

did not enable them “to create them,” since they were smaller than a

barleycorn. Thus, Rashi appears to agree with the opinion of Rabbi

Eliezer in the Midrash, that the Egyptians were capable of creating

organisms that were larger than a barleycorn.

In our case, therefore, we can presume that the Egyptians did copy

Aharon’s miracle of creating many frogs from one frog.

Alternatively, we could argue that the Egyptian magicians were not

capable of creating frogs, and thus were unable to duplicate the miracle

in its entirety.  In this way, God’s superior power was demonstrated in this

instance (and in all the subsequent plagues) which the Egyptians could

not duplicate at all.

[God, however, allowed the Egyptian sorcerers to duplicate the miracle

of blood perfectly, as explained above (Toras Menachem, beginning of plague

of blood)].

(Based on Likutei Sichos ibid., note 21; Sichas Shabbos Parshas Va’eira 5747)

WHY DID SOME FROGS REMAIN IN THE NILE? (V. 5,7)

This seems to be an important point, as the Torah stresses it twice, once

in verse 5 and again in verse 7.

Ibn Ezra answers that some frogs remained in the Nile, as they were

there to start with.  However, Rashi clearly does not agree with this, since

he writes (in his first, primary interpretation) that all the frogs came

miraculously from one initial frog (v. 2).  So, obviously, they were never in

the Nile before.   

The answer to this question is hinted to in a later comment of Rashi.

In chapter 8, verse 17, Rashi explains that the purpose of the plague of

frogs was twofold, “to scare them and to make them panic.”  Presumably,

the panic mentioned here occurred during the plague itself. But the

“scaring” is likely to have been a long-term effect, as we always fear

something that is distant.  

Consequently, some frogs were left in the Nile after the plague as a

constant reminder to the Egyptians of what occurred, so as to impose fear

on them.

Nevertheless, this feature of a post-plague “reminder” was unique to the

plague of frogs, since the purpose of this plague was to strike Pharaoh’s

deity.  Thus, on all future occasions where Pharaoh might feel that his

god—the Nile—would save him, there would be a constant reminder that

his deity was totally powerless, since he would see that the frogs still

remained. [Especially, as we know that Pharaoh claimed he never needed

to relieve himself, and so had to make clandestine visits to the Nile. Thus

he would be reminded of the powerlessness of his deity on a daily basis.]  

Therefore, the Torah stresses the remaining frogs in the Nile twice, as it

was an important method by which Pharaoh’s spirits would be weakened

during all the subsequent plagues.

�

�
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Of course, God could have arranged matters so that part of the plague

of blood (which also affected the Nile) would remain as a reminder.

However, the plague of blood was the less threatening to Pharaoh of the

two as, while it showed his god was powerless, the plague itself was

largely an inconvenience, as the Egyptians were able to obtain fresh water

from wells. The plague of frogs, however, showed, not only how

Pharaoh’s god was powerless, but furthermore that his own deity was a

source of tremendous damage and havoc to the entire nation.  Therefore,

it was more appropriate that—of the two plagues that affected Pharaoh’s

god—a reminder of the plague of frogs should remain permanently.

(Sichos of Shabbos Parshas Va’eira and Shabbos Parshas Bo 5744)

WERE THE JEWISH PEOPLE AFFLICTED BY LICE? (V. 14)

The Torah states that, “the lice were upon man and beast” (v. 14),

without making a distinction between Jew and non-Jew.  Therefore, we

can presume that, at the literal level, this plague affected Jewish people.

�
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tg,hr vg,hru uvg,r,h scrho' utc kfuko vg,r,o gkh scrhfo
1

'

vrch,o: )u( uhtnr knjr/v,pkk vhuo ahfr,u knjr: )j( uhmt
uhmge/ nhs' ahfr,u knjr: )h( jnro jnro/ mcurho mcurho' f,rdunu

sdurhi' dkhi: )ht( uvfcs t, kcu/kaui pguk vut' fnu vkul ubxug' ufi

uvfu, t, nutc
2

' uatuk ku ctkvho
3

' vfv upmug
4

: ftar scr vw/uvhfi

scr' ukt hang tkhfo prgv: )hc( tnr tk tvri/kt vhv vgpr fsth

kkeu, gk hsh nav' kph avdhi gkhu favrd t, vnmrh uhynbvu cjuk' ukev

gk hsh tvri: )hd( u,vh vfbo/vrjhav' psukhr"t ckg"z: )hs( kvumht
t, vfbho/kcrtu,o )b"t ukvumhto( nneuo tjr: ukt hfku/athi vas

auky gk crhv pju,v nfagurv: )yu( tmcgtkvho vht/nfv zu thbv

gk hsh fapho' nt, vneuo vht: ftar scr vw/ukt hang tkhfo prgv:

)hz( nakhj cl/ndrv cl/ ufi uai cvnu, takj co
5

' kaui axuh thbmhy"r

ckg"z: t, vgruc/fk nhbh jhu, rgu, ubjaho ugercho cgrcucht' uvhu

najh,ho cvo/ uha ygo cscr ctdsv cfk nfv unfv knv zu uknv zu/

hWar

1 hjzetk kv'  hd    2 nkfho-c d' fs    3 anutk-t fc' hd    4 nkfho-t f' kz    5 scrho kc' fs
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6 Pharaoh said, “(Plead today for the frogs to be eliminated)  tomorrow.” 

He (Moshe) said, “(It will be) as you say, in order that you should know that there is none like God,

our God. 7 The frogs will depart from you and from your houses and from your servants and from your

people. They will remain only in the Nile.” 
8 Moshe and Aharon went out from Pharaoh’s presence, and (immediately) Moshe cried out to God

about the frogs that He had brought upon Pharaoh. 
9 God acted according to Moshe’s word, and the frogs within the houses, the courtyards, and the fields

died. 10 They gathered them into many heaps, and the land stank. 
11 Pharaoh saw that there was relief, he continued to harden his heart, and he did not listen to them,

as God had said. 

[ TT HHEE TT HH II RR DD PP LL AA GG UU EE ——LL II CC EE II NN FF EE SS TT AA TT II OO NN [

God said to Moshe, “Say to Aharon, ‘Stretch out your staff and hit the earth of the land, and it

will become lice throughout the entire land of Egypt.’”
13 They did this. Aharon stretched forth his hand with his staff and struck the earth of the land,

and the (creeping mass of) lice was upon man and beast.  Throughout all Egypt the earth of the land

turned into lice. 
14 The sorcerers did the same thing with their spells, trying to create lice (from another place) but they

were unable to do so.  The lice were upon man and beast. 15 The sorcerers said to Pharaoh, “It is the

finger of God (and not witchcraft)!” However, Pharaoh’s heart became hardened, and he did not listen

to them, as God had said. 

[ TT HHEE FF OO UU RR TT HH PP LL AA GG UU EE ——WW II LL DD AA NN II MM AA LL SS WW RR EE AA KK HH AA VV OO CC [

God said to Moshe, “Get up early in the morning and stand yourself before Pharaoh when he

goes out to the water. Say to him, ‘This is what God said, “Let My people go out and serve Me.
17 For if you do not let My people go, then I will incite a mixture (of harmful beasts, snakes and

scorpions) against you, your servants, your people and your houses.  The houses of Egypt, and the land

�� Why were the Egyptian magicians unable to duplicate

the plague of lice? (v. 14)

RASHI: Their sorcery was not able to control creatures smaller than

a barleycorn. Thus, they were unable to create lice of their own.

�� What did this plague consist of? (v. 17)

RASHI: [The Torah refers simply to a “mixture” but,] this suggests a

mixture of wild animals, snakes and scorpions, sent to cause

destruction to the Egyptians.

In fact, only by the following plague of wild animals does the Torah

state, “I will set apart the land of Goshen where My people remain, so that

there will not be any harmful beast there, in order that you know that I am

God.” Here, however, there is no such statement suggesting that there

was any distinction between Egyptian and Jew.

But why should the Jewish people be afflicted by a plague that was

meant as a punishment for the Egyptians?

The plague of lice is defined by the Torah as having a specific purpose.

Namely, it led Pharaoh’s magicians to realize “It is the finger of God”

(v. 15). However, for this goal to be achieved, it was necessary that the

plague affect everybody unconditionally, for only an unlimited plague

would lead the magicians to conclude that it was caused by God, Who is

unlimited.  If the Jewish people had not been affected, then the sorcerers

would have perceived the plague as an act of sorcery by Moshe and

Aharon (as they had perceived the earlier plagues). Only, since they were

unable to duplicate the plague—because the lice were smaller than a

barleycorn (see Rashi)—they would have perceived Moshe and Aharon as

greater sorcerers than themselves. Therefore, it was necessary for the

plague to be totally without limits, in order for them to come to the

realization that “it is the finger of God.”

(Based on Likutei Sichos vol. 11, p. 32)
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The Midrash explains why each particular plague occurred by

comparing the plagues to standard military tactics when laying siege

to a city.  First, the city’s water supply is hit.  Then, the oppressors

blow trumpets to scare the enemy and to wreak havoc upon them.

Similarly, the frogs croaked and made noise etc.  as explained in the

Midrash Tanchumah.

SIFSEI CHACHAMIM: Rashi brings the analogy of “military tactics”

here, and not at the beginning of the account of the plagues, since

the reasons for the first three plagues are easily understood.

The plagues of blood and frogs were to afflict the Nile which was the

deity of Egypt, and the plague of lice led the Egyptian magicians to

conclude that, “It is the finger of God” (v. 15).  Therefore, at this point

we are in need of an explanation for the current plague.

GUR ARYEH: The first three plagues all arose from the immediate

locality of the Egyptians.  Blood and frogs came from the Nile, and

lice came from the earth.  Here, however, we are faced with an

u�x´�`Îz�` `E¹d�d mFÆ I©a Á i
zi¥l§t
d�e gi :�di«¤l¨r m¬�dÎx�W�` d−�n�c�`«�d
r½�c�Y o©r´�n§l aŸ ®x¨r m−�WÎzF «i�d i¬
Y§l¦a§l �di½¤l̈r ć�nŸr Æ i
O©r x³�W�` o�WÀŸB
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` `¨l Di�O©r�nE
:`�O©r z	i g©N�W `¨l�e `�c�d `�pn�f§A s�` Di¥A¦l

C L A S S I C  Q U E S T I O N S

cyfxhxh nkjnu, nkfho ct gkhvo' fxsr nkfu,' famrv gk ghr'

c,jkv nekek nghhbu,hv' utjr fl ,ueghi gkhvo unrhghi caupru,

khrto ukcvko' ufi vmprsgho nererho uvunho ufuw/ fsth,t cnsra

rch ,bjunt
1

: )hj( uvpkh,h/uvpra,h' ufi uvpkv vw
2

' ufi kt bpkt,

vht nnl
3

/ kt nucsk, unupra, vht nnl: kngi ,sgfh tbh vw cerc
vtr./tg"p aafhb,h canho' dzr,h n,ehhn, c,j,ubho: )hy( uan,h
psu,/ahcshk chi gnh uchi gnl: )f( ,aj, vtr./baj,v vtr.'

t,jck, trgt: )ft( zcju ktkvhfo ctr./cneunfo' ukt ,kfu

cnscr: )fc( ,ugc, nmrho/hrt, nmrho' fnu uknkfuo ,ugc, cbh

gnui
4

' utmk hartk eurt tu,v ,ugcv/ ugus ha kunr ckaui tjr' ,ugc,

nmrho' scr abtuh vut knmrho zchjv atbu zucjho' avrh hrt,o tbu

zucjho: ukt hxekbu/c,nhv: )fv( v,k/fnu kv,k: )fu( uhg,r tk
vw/b,tn. c,pkv/ ufi to ct kunr uhg,hr' vhv hfuk kunr' unang

uh©rcv c,pkv' gfahu favut tunr ckw uhpgk' nang uh¦rcv kv,pkk:

)fz(uhxr vgruc/ukt n,u fnu an,u vmprsgho' ato n,u hvhv kvo

vbtv cguru,: )fj( do cpgovzt,/tg"p atnr tbfh takj t,fo'

hWar

1 ct s    2 anu, y' s    3 scrho k' ht    4 nkfho-c fd' hd
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on which they stand, will be filled with a mixture (of harmful beasts, snakes and scorpions). 18 On that

day I will set apart the land of Goshen where My people remain, so that there will not be any harmful

beast there, in order that you know that I am God (and My decrees are upheld) on earth. 19 I will bring

about salvation (from this plague for My people), which will set apart My people and your people. This

miracle will occur tomorrow.”
20 God did this, and a heavy mixture (of harmful beasts, snakes and scorpions) came to Pharaoh’s

house and his servants’ house and throughout the entire land of Egypt.  The land was destroyed because

of the mixture (of harmful beasts, snakes and scorpions). 
21 Pharaoh summoned Moshe and Aharon, and he said, “Go and slaughter to your God, (but do it)

in this land.” 
22 Moshe said, “It would not be appropriate to do that, for we will be sacrificing the deity of the

Egyptians to our God! As if we could sacrifice the deity of the Egyptians before their eyes, and they

wouldn’t stone us? 23 Let us go for a three-day journey into the desert and sacrifice to God, our God, as

He is going to tell us.” 
24 Pharaoh said, “I will send you out in order to sacrifice to God, your God, in the desert, on the

condition that you do not go too far away. Plead with Him on my behalf!” 
25 Moshe said, “ I am going away from you, and I will plead with God. The mixture of harmful beasts

will depart from Pharaoh, from his servants, and from his people tomorrow. Only Pharaoh should not

continue to (act in a manner of) ridicule, by not sending the people to go and sacrifice to God.” 
26 Moshe left Pharaoh’s presence and pleaded with God. 
27 God acted in accordance with Moshe’s word. He removed the mixture (of harmful beasts) from

Pharaoh, from his servants, and from his people.  Not a single one remained.
28 Pharaoh hardened his heart this time too, and he did not send the people away. 

invasion of wild beasts which were extremely unusual in Egypt.

Therefore, Rashi decided to give the analogy of “military tactics” at

this point.

LEVUSH HA’OHRAH: Rashi mentions the analogy of “military tactics”

here, since he is troubled by the question: If God wanted the Egyptians

to die, why didn’t He bring a plague to kill them right away?

C L A S S I C  Q U E S T I O N S

A “MIXTURE” OF WHAT? (V. 17)

None of the commentators give a satisfactory explanation as to why

Rashi brings the analogy of military tactics at this point. For they all

answer that Rashi brings the analogy here to explain the reason for the

plague of wild beasts.  However, Rashi himself only quotes the analogy in

reference to the plagues of blood and frogs, and he makes no mention

how this helps us understand the plague of wild beasts!

Sifsei Chachamim and Gur Aryeh write that the reason for the first

three plagues is self-understood.  If so, why does Rashi then bring a further

reason for these plagues in his analogy of military tactics—“First, the city’s

water supply is hit. Then, the oppressors blow trumpets...”?

Levush Ohrah claims that Rashi finds it difficult to understand why

God did not kill all the Egyptians immediately.  But, obviously, God did

not want to kill them all, as we see in actuality that He did not kill all of

the Egyptians with the plagues.  And, even the last plague, which did aim

to kill some Egyptians, was limited to a specific group (the firstborn).

THE EXPLANATION

The Torah is extremely vague when describing the current plague.

The verse states merely, “I will incite against you a mixture ” (v. 17), but it

does not specify exactly what the mixture was.  Furthermore, the Torah

makes no reference to the effect of this mixture descending on Egypt.  We

are thus left clueless as to the nature and purpose of this plague.

�

T O R A S  M E N A C H E M

[ The Last Word [

The Divinely imposed mixture of wild beasts could have led the

Jewish people to believe that God was in favor of mixtures.

Perhaps this was a sign that all barriers could be broken down,

and that Jew and non-Jew could mix alike?

Therefore, at the same time God sent a mixture, He also “set

apart the land of Goshen where My people remain, so that there

will not be any harmful beast there” (v. 18).

This teaches us that even when a Jew goes out into the wider

world of “mixed values” and blurred boundaries, he should not

come to the conclusion that God favors this mixing. Rather, it is

the Divine will that the Jewish people and their values should

remain distinct (“set apart”) from the rest of mankind.

(Based on Likutei Sichos vol. 11, pp. 32-33)

SIXTH

READING
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Æ d�eŸd�i x³�n�`ÎdŸ «M eiÀ¨l�` ´�Yx©A
c�e dŸ ®rx©RÎl�` `Ÿ −A d½�WŸnÎl�` Æ d�eŸd�i
d−�Y�` o¬�`�nÎm
` i²¦M a :i�p«�c§a©r«	i�e i−
O©rÎz�` g¬©N�W mi½ 
x§a¦r«�d í�d÷�`
x´�W�` Æ L�pw
n§A dÀ�iFd d¹�eŸd�iÎc	i dÆ�P
d b :m«¨A wi¬ �f�g«�n −LcF «r�e �g® ¥N�W§l
c¬ ¥a¨M x¤a−�C o Ÿ̀ ®S©aE x −�w¨A©A mi½¦N�n�B©A Æ mi
xŸn�g«©A mi³
qEQ©A d½�c�V©A
m�i®�x§v
n d́�pw
n oi−¥aE l½�`�xŸy�i d́�pw
n oi¥Aμ d½ �eŸd�i d´¨l§t
d�e c :cŸ «̀ n
xŸ ®n`¥l ć¥rFn d− �eŸd�i mŸ�y¬ �I	e d :x«¨a�C l−�`�xŸy�i i¬ �p§a¦lÎl¨M
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x³ä�C�dÎz�̀  d¹ �eŸd�i Ÿy©rÆ	I	e e :u�x«�`¨A d− �G�d x¬ä�C�d d² �eŸd�i d̄Ÿ�y£r«	i xÀ�g�n
l−�`�x Ÿy�iÎi« �p§a d¬ �pw
O
nE m�i®�x§v
n d́�pw
n lŸ −M z�n¾�I	e z½�x�g«�O«
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O
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�g² �xŸR oi¬
gW¦l dÀ�n�d§A�dÎl©r�e m¹�c�`«�dÎl©r dÆ �i�d�e m�i®�x§v
n u�x´�`Îl̈M
Æ Ecn©r«	I	e oÀ�W§a¦M�d �gi´¦RÎz�` Eºgw�I	e i :m�i«�x§v
n u�x¬�`Îl̈k§A zŸ −rªA§r©a�`
zŸ½rªA§r©a�` Æ oi
gW iÀ
d�i	e d�n�i® �n�X�d d−�WŸn F ²zŸ̀  wŸ ¬x�f�I	e dŸ½rx©t í�p§t¦l
i¬ �p§t¦l cŸ ²n£r«©l miÀ
O�hx�g«�d Eĺ§k«�iÎ`÷�e `i :d«�n�d§A©aE m−�c�`«¨A �g¾�xŸR

li¥N�nzE dŸrx©R z	e§l lEr d�WŸn§l �i�i x�n�`	e `

z	i g©N�W i� �̀cEdi
c `�d̈l�` �i�i x�n�` o	pc¦M Di�O¦r
Y�` a�x�qn m
` i�x�` a :i�n�c�w oEg§l§t�i�e i
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`�d b :oFd§A si�wz�n Y�` o©r§M c©r�e `�g¨N�W§l
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C K�xi¦r§a¦A �̀i�e�d �i�i m�c�w o
n �̀g�n
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z	i �i�i c©a£r	e e :`̈rx�̀ §A oi�c�d �̀n�Bz¦R �i�i ci¥a£r	i
l¨M zi
nE i
dFxz©ac `�nFi§A oi�c�d `�n�Bz¦R
`¨l l�`�xŸy�i i�p§a
c `�xi¦r§A
nE m�i�x§v
nc �̀xi¦r§A
zi
n `¨l `�d�e dŸrx©R g©lWE f :c�g zi
n
`¨A¦l x�T	iz
`�e c�g c©r l�`�xŸy�ic `�xi¦r§A
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`�pEY�`C `�gi¦R oFki�p§t�g i¥ln oFk§l Eai
q oŸx�d�`§lE
:dŸrx©R i�pi¥r§l �̀I�nW zi¥v§l d�WŸn Di�pi
wx�f�i�e
l©r i�di�e m�i�x§v
nc `¨rx�` l¨M l©r `�w§a�`§l i�di�e h

oi¦rEA§r©a�` i�b�q oi
g§W
l `�xi¦r§A l©r�e `�W�p�`
`�gi¦R z	i Eai
q�pE i :m�i�x§v
nc `¨rx�` l¨k§A
d�WŸn Di�z�i w�x�fE dŸrx©R m�c�w En�w�e `�pEY�`C
i�b�q oi¦rEA§r©a�` `�p�gi
W d�e�d	e `�i�nW zi¥v§l
`�I�W�x�g Eli¦k�i `¨l�e `i :`�xi¦r§a¦aE `�W�p�`¤A

�� Which animals were affected by the disease? (v. 3 -6 )

RASHI: Only the animals which were left outside in the fields died

in this plague, as verse 3 stresses, “The hand of God is placing a very

severe epidemic upon your livestock that is in the field.”

Consequently, those Egyptians who feared God brought their cattle

inside. Thus we find that the following plague of boils affected the

remaining animals (v. 10).

OHR HACHAYIM: This is the reason that God warned the Egyptians a

day in advance of the upcoming plague (v. 5).

RAMBAN: The Torah only uses the term, “Your livestock that is in the

field” (v. 5), in a general sense, because that is the place where most

cattle are found.  However in the next verse (6), the Torah stresses,

“All the livestock of the Egyptians died.”

TUR HA’ARUCH:  Nevertheless, even according to the Ramban not

all the Egyptians’ cattle were killed.  But, since the vast majority of

them died, the Torah writes that all of them died.

�� How did the plague of boils begin? (v. 8,9)

RASHI: The soot was taken from an extinguished furnace. God told

Moshe to ”thrust” the soot heavenward.  Anything that is thrown with

force can only be thrown with one hand. 

So, there were many miracles taking place: 

One was that the single hand of Moshe held that which filled both

his and Aharon’s handful. Another miracle was that the soot traveled

over the entire land of Egypt.  

MIDRASH: A further miracle was that Moshe threw the ashes so high

that they reached God’s throne of glory.

MASKIL LEDAVID: Rashi only specifies the occurrence of two

miracles. Nevertheless he says that there were many miracles,

alluding to the third miracle mentioned in the Midrash.  However, he

chose not to mention this third miracle explicitly, as there is no

indication in the Torah itself that the ashes reached heaven.

C L A S S I C  Q U E S T I O N S

kt ehho vcyj,u: )c( njzhe co/tujz co' fnu uvjzhev cncuahu
1

:

)d(vbv hs vw vuhv/kaui vuv' fh fi htnr ckaui becv' gk agcr vh,v'

ugk vg,hs ,vhv' ugk vguns vuhv' fnu guav' rumv' rugv: )s( uvpkv/
uvcshk: )j( nkt jpbhfo/hkuhhbu"a ckg"z: phj fcai/scr vbpj ni

vdjkho gnunho vbarpho cfcai' uckg"z tukc"a/ phj kaui vpjv' avruj

nphji unprhji: uzreu nav/ufk scr vbzre cfj' thbu bzre tkt chs

tj,' vrh bxho vrcv/ tjs avjzhe eunmu ak nav nkt jpbho aku uak

tvri/ utjs avkl vtce gk fk tr. nmrho: )y( kajhi prjtcgcugu,/
f,rdunu kajhi xdh tcgcughi' agk hsu munjhi cugu,: ajhi/kaui

jnhnu,/ uvrcv ha ckaui nabv' abv ajubv: )h( ctso uccvnv/uto

,tnr nthi vhu kvo vcvnu,' uvkt fcr btnr uhn, fk nebv nmrho' tkt

kt bdzrv dzrv tkt gk tu,i acasu, ckcs' abtnr cnebl tar casv'

hWar

1 scrho fv' ht    
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[ TT HHEE FF II FF TT HH PP LL AA GG UU EE ——DD EE AA TT HH OOFF CC AA TT TT LL EE TT HH RR OO UU GG HH DD II SS EE AA SS EE [

God said to Moshe, “Come to Pharaoh and say to him, ‘This is what God, the God of the

Hebrews, said, “Let My people go, that they may serve Me. 2 For if you refuse to let them go,

and you continue to hold on to them, 3 Behold, the Hand of God will place a very severe

epidemic upon your livestock that is in the field—upon the horses, upon the donkeys, upon the camels,

upon the cattle, and upon the sheep. 4 God will separate between the cattle of Israel and the cattle of

Egypt, and not one (animal) belonging to a Jew will die.” 5 God set an appointed time, saying,

“Tomorrow, God will do this thing in the land.” 
6 The following day, God did this thing, and all the livestock of the Egyptians died, but from the cattle

of the children of Israel not one died. 
7 Pharaoh sent (messengers), and lo and behold, not even one of the cattle of Israel had died.  

Pharaoh’s heart became hardened, and he did not send the people away. 

[ TT HHEE SS II XX TT HH PP LL AA GG UU EE ——II NN FF EE SS TT AA TT II OO NN OOFF BB OO II LL SS [

God said to Moshe and to Aharon, “Take for yourselves a double handful of furnace soot, and

Moshe shall throw it towards heaven in front of Pharaoh’s eyes. 9 It will become dust upon the

entire land of Egypt, and it will become boils, breaking out into blisters upon man and upon

beast, throughout the entire land of Egypt.” 
10 They took furnace soot, and they stood before Pharaoh.  Moshe threw it towards heaven, and then

boils broke out into blisters on man and beast. 

Rashi informs us that the mixture was wild animals, snakes and

scorpions. But having clarified exactly what the plague was, we can now

ask: Why is the key identifying feature of this plague the fact that it was a

mixture?

To answer this question, Rashi brings the analogy of “military tactics,”

from which we learn that a key tactic is to scare the enemy and to wreak

havoc upon them. While the Midrash quotes this concept in reference to

the plague of frogs, Rashi uses it here to answer our question about the

mixture of wild beasts—namely, that the purpose of these animals is to

cause fear and havoc. With this we understand the importance of a

mixture of wild animals, as the greatest measure of havoc and fear is best

achieved through a large variety of beasts.

In conclusion: The purpose of the plague of wild beasts was to wreak

havoc and impose fear on the Egyptians.  Therefore, the only detail which

the Torah stresses is the variety of animals, by which the greatest degree

of havoc would be achieved.

(Based on Likutei Sichos, vol. 11, pp. 24-31)

PROBLEMS WITH MASKIL LEDAVID (V 8-11)

Maskil leDavid writes that Rashi’s enigmatic statement—that there

were “many miracles” (despite the fact that he only mentions two)—is

hinting to the third miracle mentioned in the Midrash.

However, at the literal level—which Rashi always adheres to—there is

absolutely no reason to presume that the miracle cited in the Midrash

occurred (that Moshe managed to throw the ashes all the way to heaven).

So, why would Rashi feel the need to allude to it?

The question remains: How can Rashi specify that there were only two

miracles, and at the same time write that there were “many”?

RASHI ACCEPTS THE ASSERTION OF BACHAYE AND CHIZKUNI

Rashi accepted the assertion of Bachaye and Chizkuni that the boils

erupted miraculously.  Nevertheless, he did not need to mention this

miracle specifically in his commentary, as the actual eruption of boils is

mentioned in the Torah itself (in v. 10). Thus Rashi wrote that there were

“many miracles,” meaning to say that, in addition to the two miracles he

�
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9:8

�� Did the boils erupt miraculously or naturally? (v. 10)

BACHAYE: The fact that a small amount of soot managed to spread

throughout the entire land of Egypt was miraculous.  The plague itself

was also miraculous, for when the soot reached the skin of the

Egyptians it erupted into boils.

RAMBAN: The soot was extremely hot, and it spread throughout the

entire land of Egypt.  Consequently, when it touched a person’s skin

it had the effect of erupting boils naturally.  

Alternatively, we could argue that that when the soot reached the

air, God transformed the nature of the air so that it caused boils

to erupt.

CHIZKUNI: Surely God would not change nature unnecessarily and

allow a small amount of soot to fill the entire land of Egypt?  Rather,

we must conclude that Moshe and Aharon merely initiated the

plague, and the boils themselves erupted miraculously independent

of the soot.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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specifies, there was also the general miracle of the plague itself mentioned

in the Torah.

How can we be sure that Rashi does not accept the (first) interpretation

of the Ramban, that the boils erupted naturally from the hot soot?  

Because, at the literal level it would be unreasonable to argue that the

soot would stay hot long enough that, after its journey across Egypt, it

would still burn skin, causing boils. 

DIFFERENCE BETWEEN BOILS AND THE OTHER PLAGUES

Two key points distinguish the plague of boils from all the other plagues:

a.) Active role of Moshe and Aharon.

Moshe and Aharon’s involvement in initiating the other plagues was

either minimal or zero.  Blood and frogs started with the mere waving of

Aharon’s staff (7;20, 8:2), and the lice came when Aharon waved his hand

(8:13).  Similarly with the plagues after boils: Hail and locusts came

through Moshe merely waving his staff (9:23, 10:13-14) and darkness

through the waving of Moshe’s hand (10:22).

Only with the plague of boils do we find that Moshe and Aharon were

active in spreading the catalyst of the plague (the soot) throughout the

entire land of Egypt themselves.

b.) Effect on the Egyptian sorcerers. 

After this plague, the Torah states (v. 11): “The sorcerers could not stand

before Moshe due to the boils, for the boils were upon the sorcerers and

on all Egypt.”  The Ramban explains that they were embarrassed to

appear before Pharaoh while stricken with boils.

However, this interpretation is difficult to accept, as it fails to explain

why the magicians were not embarrassed to stand before Pharaoh when

they were stricken with the previous plagues. There is no reason to

presume that the magicians were not afflicted by the plague of lice, and

yet we do not find that they “could not stand before Moshe,” as a result.
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gX�d í�p§R
n d−�WŸn
x¬ ¤A
C x² �W�`«©M m®�d¥l�` r−�n�W ` ¬÷�e dŸ½rx©R á¥lÎz�` Æ d�eŸd�i w³ �G�g�i	e ai
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d mF¬I�dÎo
n§l m�i½�x§v
n§A Æ EdŸÆn¨k
d¹�n�d§A�d�e mÆ�c�`«�dÎl¨M d®�c�V©A −L§l x¬�W�`Îl¨M z² �`�e ½L�pw
nÎz«�` Æ f¥r�d

d�e�d i�x�` `�p�gi
W m�c�w o
n d�WŸn m�c�w m�wi�n§l
�i�i si�wz�̀ �e ai :i�`�x§v
n l¨k§aE `�I�W�x�g§A `�p�gi
W
`�n§M oFd�P
n li¥A�w `¨l�e dŸrx©tc `¨A¦l z	i
mi�Cw�` d�WŸn§l �i�i x�n�`	e bi :d�WŸn m¦r �i�i li¦N�nc
Di¥l x�ni�z�e dŸrx©R m�c�w c�Y©rz
`�e `�x§t©v§A
i
O©r z	i g©N�W i� �̀cEdi
c �̀d̈l�` �i�i x�n�` o	pc¦M
g©l�W `�p�` `�c�d `�pn�f§A i�x�` ci :i�n�c�w oEg§l§t�i�e
li
c§A K�O©r§aE Ki�c§a©r§aE K̈A¦l§l i�z�g�n l̈M z	i
:`̈rx�̀  l̈k§A hi¦N�W i
z�e§k
C zi¥l i�x�̀  r�C
zC
z�gn z	i oFR g	lW� §̀C i�n�c�w ai�x§w o©r§k i�x�` eh

`�zFn§A K�O©r z	i�e K�z�i i�g§n	`§e i
YxEa�B
`�C li
c§A m�x§aE fh :`¨rx�` o
n `�zi¦vi�YW
`�e
li
c§aE i¦li�g z	i K�zEi�f�g�`§l li
c§A K�Y
n�I�w
c©r fi :`¨rx�` l¨k§A i
nW z�xEa�B o©r�YW
n oFdi
C
`¨lC li
c§A i
O©r§A Di¥A z�Wi¦a§M Y�` o©r§M
oi�c�d `�p�C¦r§A zi�g�n `�p�` `�d gi :oFdzEg¨N�W§l
Di�z�e§k
c d�e�d `̈l i
C �̀c�g©l si
T�Y �̀Cx©A x�gn
:o¨r§M c©r�e z©l¨l§k�YW
`c `�nFi o
n§l m�i�x§v
n§A
K¨l i
C l¨M z	i�e K�xi¦r§A z	i WFp§M g©l§W o©r§kE hi

g©k§YW�i i
C `�xi¦r§aE `�W�p�` l¨M `¨lw�g§A

�� Why couldn’t the sorcerers stand before Moshe after the plague? (v. 11)

RAMBAN: Because they were covered in boils, so they were embarrassed to come to Pharaoh’s palace.

ABARBANEL: The plague affected them to the extent that they were unable to debate and argue with Moshe.

T O R A S  M E N A C H E M

uvhrt t, scr vw vbhx t, nebvu tk vc,ho/ ufi abuhv cnfhk,t tmk uhej

aa ntu, rfc cjur
1

: )hs( t, fk ndp,h/knsbu nfti' anf, cfuru,
2

aeukv

fbds fk vnfu,: )yu( fh g,v akj,h t, hsh uduw/fh tku rmh,h' favh,v

hsh cnebl avfh,ho cscr' akj,hv uvfh,h tu,l ut, gnl go vcvnu,

u,fjs ni vtr.' tck cgcur zt, vgns,hl uduw: )hz(gusl nx,ukk cgnh/
f,rdunu fcha, chv cgnh' uvut ndzr, nxkv sn,rdnhbi turj fcuat'

uckg"z ekeh"r/ ufcr phra,h cxu; uhvh ne.' fk ,hcv a,jk, hxusv xn"l

uvht ctv kscr ckaui n,pgk' bu,i v,h"u ak anua ctnmg tu,hu, ak gher'

fdui zu' ufdui uhx,ck vjdc
3

' ndzr, xck/ fh ,a,rr gkhbu' ndzr, ar ubdhs/

nx,fk vuh,
4

: )hj( fg, njr/fg, vzt, knjr' ary ku arhyv cfu,k'

knjr fa,dhg jnv kfti' hrs vcrs: vuxsv/ab,hxsv/ ufk ,hcv a,jk,

hxusv hu"s' fdui hxs' hks' hsg' hxr' favht n,pgk,' ,ct vuh"u cneuo

vhu"s' fnu vuxsv' vuksv' uhusg' uhuks khux;' cscrho kt huxr gcs
5

:

)hy(akj vgz/f,rdunu akj fbua/ ufi huach vdcho vghzu
6

' vghzu cbh

hWar

C L A S S I C  Q U E S T I O N S
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11 The sorcerers could not stand before Moshe due to the boils, for the boils were upon the sorcerers

and on all Egypt. 
12 God strengthened Pharaoh’s heart, and he did not listen to them, as God had said to Moshe. 

[ TT HHEE SS EE VV EE NN TT HH PP LL AA GG UU EE ——HH AA II LL KK II LL LL SS HH UU MM AA NN SS AA NN DD AA NN II MM AA LL SS [

God said to Moshe, “Rise early in the morning and stand in front of Pharaoh, and say to him,

‘This is what God, the God of the Hebrews, said, “Let My people go so that they may worship

Me. 14 Because this time, I am sending (a plague equivalent to) all My plagues upon your heart,

upon your servants and your people, in order that you know that there is none like Me in the entire earth.
15 For now I could have stretched out My Hand and smitten you and your people with an epidemic, and

you would have been annihilated from the earth. 16 But, for the following reason I have kept you alive:

In order to show you My strength and thus declare My Name all over the earth.”’
17 “If you still tread upon My people, not sending them out, 18 then I am going to rain down a very

heavy hail at this time tomorrow, the likes of which have never occurred in Egypt from the day it was

founded until now.
19 “Now, send, gather in your livestock and all that you have in the field.  The hail shall fall on any

man or beast that is found in the field and not brought into the house, and they will die.”

�� How was Pharaoh warned about the plague of hail? (v. 18)

RASHI: Moshe scratched a line on the wall for Pharaoh, and said, “Tomorrow, when the sun reaches this point, the hail will come down!”

Similarly, with the plague of frogs Rashi writes that they would enter the

intestines of the Egyptians and croak (7:29), and yet we do not find that

the magicians were embarrassed to come to Pharaoh’s palace with frogs

croaking inside them!

THE EXPLANATION

The reason for the sorcerers’ disappearance here must have been

more than the mere physical effect of the plague. Rather, the Torah is

informing us that with this plague the magicians became totally

humiliated. With the plague of lice they were sufficiently humbled to

declare, “It is the finger of God” (8:15), but now, after the boils, they were

totally  humiliated.

As the plagues progressed, it became more obvious to the Egyptians

that the miracles were coming from God. Initially, with the first two

plagues, the Egyptian sorcerers were able to duplicate the miracles, which

was a source of tremendous confusion for Pharaoh.  But even the plague

of lice—which the sorcerers could not copy and which they confessed

came from God—must have appeared to be some form of magic, as it

was initiated by the dramatic waving of Aharon’s hand.

The following two plagues of wild animals and pestilence, were thus the

first miracles which were obviously from God, since they were not

initiated by any actions of Moshe and Aharon at all.  Consequently, we

do not find that the magicians made any attempt to duplicate these

two plagues, as it was clear to them that the plagues did not come

through magic.

With the plague of boils, the Egyptians were given an even greater

shock.  Here they witnessed more personal involvement of Moshe and

Aharon in initiating the plague than ever before, which seemed to imply

that it might be mere magic. And yet, this plague was the most

miraculous yet.  

This totally confused the Egyptian magicians.  For, up to this point they

had only recognized the “finger of God” in an area which was outside the

expertise of their own magic (the lice were smaller than a barleycorn, at

which level they had no ability to make living organisms—see Rashi to 8:14).

Here Moshe and Aharon used means that they would normally have

control over, and yet they produced miracles (“many miracles” as Rashi

writes) well beyond the capability of the Egyptians.

Thus, it was this plague that totally humiliated the magicians to the

extent that they could no longer even stand before Moshe.

(Based on Likutei Sichos vol. 36, pp. 26-32)

WHAT MADE THE PLAGUE OF HAIL UNIQUE? (V. 18)

Rashi writes that Moshe drew a line on the wall and told Pharaoh that

the plague would start the next day when the sun reached the line.

What forced Rashi to accept this Midrashic interpretation that the plague

started at a particular time? [We cannot answer that he wanted to give

them sufficient notice to hide in their houses, so that those Egyptians who

“feared God” would be saved if they were inside (v. 20).  For during the

plagues of wild animals and pestilence the Egyptians and their animals

were also warned to go inside, and yet they were not given a specific time

for the onset of the plague.  (See Classic Questions to 9:3-6)]

Furthermore, why was this particular method of measuring time used?

After all, we can surely presume that the Egyptians had more

sophisticated and accurate methods of measuring time than merely

following the shadows of the sun.  Even a child is familiar with sand clocks

and water clocks, which must have been used in Egypt.  So, when the

Torah states that Moshe warned Pharaoh that the plague would start at a

particular time the following day, why couldn’t he let them work out the

time? [The commentaries on Rashi do not address this point.]

�
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c−�ẍA�d m² �d¥l£r c̄�x�i�e d�z�i½©A�d Æ s�q� «̀ �i ` ³÷�e dÀ�c�V©a `´¥v�O�iÎx�W�`
ei¬�c¨a£rÎz�` qi² �p�d dŸ®rx©R i−�c§a©r«�n d½ �eŸd�i x́©aCÎz�̀ Æ �̀x�I�d k :Ez«�n�e
x́©aCÎl�` F −A¦l m² Ÿ�yÎ`÷ x¬�W�`«	e `k :mi«
Y¨A�dÎl�` Ed− �pw
nÎz�`�e
d¹ �eŸd�i x�n Ÿ̀ÆI	e ak t :d«�c�V©A Ed− �pw
nÎz�`�e ei¬�c¨a£rÎz�` aŸ²f£r«	I« 	e d® �eŸd�i
u�x´�`Îl¨k§A c−�x¨a i¬
di�e m�i½�n�X�dÎl©r Æ Lc«�iÎz�` d³�h�p dÀ�WŸnÎl�`
u�x¬�̀ §A d−�c�V�d a Ÿ�y¬¥rÎl¨M l² ©r�e dÀ�n�d§A�dÎl©r�e m´�c�`«�dÎl©r m�i®�x§v
n
Æ z÷Ÿw o³�z�p dÀ �eŸdi«	e ¼ m�i¼�n�X�dÎl©r » Ed»�H�nÎz�` d´�WŸn hÆ �I	e bk :m�i«�x§v
n
:m�i«�x§v
n u�x¬�`Îl©r c−�x¨A d² �eŸd�i x¯�hn	I	e d¨vx®�` W−�`ÎK©l�d«
Y	e c½�x¨aE
xÂ�W Â�̀  cŸ½̀ n ć¥äM c®�ẍA�d KFź§A z�g −�T©lz
n W¾� �̀e c½�ẍa í
d�i	e ck

KÆ 	I	e dk :iF«b§l d¬�z�i«�d f−�`�n m�i½�x§v
n u�x´�`Îl¨k§A Æ EdŸÆn¨k d³ �i�dÎ` «÷
m−�c�`«�n d½�c�V©A x´�W�`Îl¨M z�`μ m�iÀ �x§v
n u�x´�`Îl¨k§A c¹�x¨A�d
u¬¥rÎl¨MÎz�`�e c½�x¨A�d d̈́M
d Æ d�c�V�d a Ÿ�y³¥rÎl¨M zÆ�`�e d®�n�d§AÎc©r�e
d− �i�d `¬÷ l®�`�xŸy�i í�p§A m−�WÎx�W�` o�W½ ŸB u�x´�`§A w�xμ ek :x«¥A
W d−�c�V�d
m−�d¥l�` x�n`Ÿ¬I	e oŸ½x�d«�`§l «E d´�WŸn§l Æ `�xw�I	e dŸÀrx©R ǵ©lW�I	e fk :c«�ẍA
Æ ExiÆ
Y§r�d gk :mi«¦r�Wx«�d i−
O©r�e i¬ �p�̀ «	e wi½
C©S�d Æ d�eŸd�i m©r®R̈�d i
z`́�h�g
` ¬÷�e m½¤kz�` d´�g§N�W�`«	e c®�x¨aE mi−
d÷�` z ¬÷Ÿw zŸ²id«
n a¾�x�e d½ �eŸd�iÎl�`
UŸ ¬x§t�` xi½¦r�dÎz�` Æ i
z ¥̀v§M d½�WŸn Æ ei¨l�` x�n`Ÿ³I	e hk :cŸ «n£r«©l oE −t
qŸ «z
cF½rÎd�id«�i `÷́ Æ c�x¨A�d�e oEÀl�Cg�i zFĺŸT�d d® �eŸd�iÎl�` i−©R©MÎz�`
m�x́�h i¦Mμ i
Y§r¾�c�i Li® �c¨a£r«	e d−�Y�`�e l :u�x«�̀ �d d− �eŸdi«©l i¬¦M r½�c�Y o©r´�n§l
i³¦M d�z® ¨M�p d−�xŸrV�d�e d¬�YW¦R�d�e `l :mi«
d÷�` d¬ �eŸd�i i− �p§R
n oE½`xi«
Y
E®M�p `÷́ z�n−�QªM�d�e d¬�H
g«�d�e al :lŸ «r§a�B d−�YW¦R�d�e ai½¦a�` Æ d�xŸrV�d
xi½¦r�dÎz�̀ Æ dŸrx©R m³¦r�n d¹�WŸn `Æ¥v�I	e bl [xihtn] :d�P«�d z −÷i¦t�̀  i¬¦M
K¬�Y�pÎ` «÷ x−�h�nE c½�x¨A�d�e Æ zFlŸT�d E ³lCg	I«	e d® �eŸd�iÎl�` ei−¨R©M UŸ ¬x§t�I	e
s�qŸÍ	e z −÷ŸT�d�e c² �x¨A�d�e x¯�h�O�d lÆ�c�gÎi«¦M dŸÀrx©R `x́	I	e cl :d̈vx«�̀
g−©N
W `¬÷�e dŸ½rx©R á¥l Æ w	f�g« �I«	e dl :ei«�c¨a£r«	e `E ¬d F −A¦l c¬ ¥A§k	I	e `Ÿ®h�g«©l

t t t :d«�WŸnÎc	i§A d− �eŸd�i x¬ ¤A
C x² �W�`«©M l®�`�xŸy�i í�p§AÎz�`

oFdi¥l£r zFg�i�e `�zi¥a§l Wi�p§Mz�i `¨l�e `¨lw�g§A
i�c§a©r�n �ii�c �̀n�Bz¦R
n li�g�cC k :oEzEni�e `�Cx©A
: �̀I�Ÿa§l Di�xi¦r§A z	i�e i
dFc§a©r z	i W	p§M dŸrx©R
z	i w©aWE �ii�c �̀n�Bz¦t§l Di¥A¦l i�E�W `̈l i
c�e `k

�i�i x�n�`	e ak :`̈lw�g§A Di�xi¦r§A z	i�e i
dFc§a©r
�̀di�e �̀I�nW zi¥v l©r K�c�i z	i mi�x�̀  d�WŸn§l

l©r�e `�W�p�` l©r m�i�x§v
nc `¨rx�` l¨k§A `�Cx©a
`¨rx�`§A `¨lw�gc `¨AŸy¦r l¨M l©r�e `�xi¦r§A
zi¥v l©r Di�xhEg z	i d�WŸn mi�x�̀ 	e bk :m�i�x§v
nc
`�z�Wi�` `¨k§N�dnE `�Cx©aE oi¦l�w a�d�i �ii	e �̀I�nW
`¨rx�` l©r `�Cx©A �i�i x�hn�`�e `¨rx�` l©r
`�z�Wi�`�e `�Cx©a d�e�d	e ck :m�i�x§v
nc
`̈l i
C `�c�g©l si
T�Y `�Cx©a Fb§A z�äd§l�YW
n
o�C¦r�n m�i�x§v
nc `¨rx�` l¨k§A Di�z�e§k
c d�e�d
`¨rx�` l¨k§A `�Cx©a `�gnE dk :m¨r§l z�e�d�C
c©r�e `�W�p�`�n `¨lw�g§a i
C l¨M z	i m�i�x§v
nc
`�Cx©a `�gn `¨lw�gc `¨AŸy¦r l¨M z	i�e `�xi¦r§A
`¨rx�`§A cFg§l ek :x©aY `̈lw�gc i�p̈li
` l̈M z	i�e
:`�Cx©A d�e�d `¨l l�`�xŸy�i i�p§A o�O�z i
C o�WŸbc
x�n�`	e oŸx�d�`§lE d�WŸn§l `�xwE dŸrx©R g©lWE fk

i
O©r�e `�p�`	e d�`¨M	f �i�i `�c�d `�pn�f zi¦a�g oFd§l
`¨lC g	ex i
dFn�c�w i�B�q�e �i�i m�c�w FN©v gk :oi¦a�I�g
�i�i m�c�w o
n oi¥N
`§M h	e§l
C oi¦l�w `�p¨l£r oFd�i
:`¨a¨M©rz
`§l oEtqFz `¨l�e oFkz	i g©N©W�`©e `�Cx©aE
`�Yx�w o
n i
w§R
n§M d�WŸn Di¥l x�n�`	e hk

oEr�P�nz�i �̀I©l�w �i�i m�c�w Fl§v¦A i�c�i z	i ŸyFx§t�`
�ii�c i�x�̀  r�C
zC li
c§A cFr i�d�i `̈l �̀Cx©aE
`¨l o©r§M c©r i�x�` `�p§r�c�i Ki�c§a©r�e Y�`�e l :`¨rx�`
`�p�Y¦k�e `l :mi
d÷�` �i�i m�c�w o
n oEY§r	p§Mz
`
`�p�Y¦k�e oi¦ai¦a£` `�i§p�x£r�q i�x�` Fw§l i�x£r�q§e
i�x�` Fw§l `¨l `�I�Y�pEk�e `�I�hi
g�e al :oi¦lFr§a�B
dŸrx©R z	e§N
n d�WŸn w©t�pE bl :oi
P
` `�z¨li
t�`
�i�i m�c�w Fl§v¦A i
dFc�i q�x§tE `�Yx�w z	i
zi
g�p d�e�d�c `�xh
nE `�Cx©aE `�I©l�w Er�pnz
`�e
i�x�` dŸrx©t `�f�g	e cl :`¨rx�` l©r `�hn `¨l
i�h�g�n§l s�qF`�e `�I©l�w�e `�Cx©aE `�xh
n r	pnz
`
`¨A¦l s�T�Y
`�e dl :i
dFc§a©r�e `Ed Di¥A¦l§l Di�xT	i�e
i
c `�n§M l�`�xŸy�i i�p§A z	i g©N�W `¨l�e dŸrx©tc

:d�WŸnc �̀ci¦A �i�i li�N�n
/inhx kWthgh 'inhx kWugchd 'oheuxp tWfe

cbhni
1

: ukt htx; vch,v/kaui vfbxv vht: )f( vbhx/vcrhj' kaui uhbx:

)fc( gk vanho/kms vanho/ unsra tdsv' vdchvu vec"v knav kngkv

ni vanho: )fs( n,kej, c,ul vcrs/bx c,ul bx' vta uvcrs

ngurchi' uvcrs nho vut' ukgau, rmui eubo gau akuo chbhvo
2

: )fj( urc/

sh ku cnv avurhs fcr: )fy( fmt,h t,vghr/ni vghr' tck c,ul vghr

kt v,pkk' kph avh,v nktv dkukho
3

: )k( yro ,hrtui/gshhi kt ,hrtui/

ufi fk yro acnert gshhi kt vut' uthbu kaui euso' fnu yro hafcu
4

' gs

kt afhcu/ yro hmnj
5

' gs kt mnj/ t; zv fi vut' hsg,h fh gshhi thbfo

hWar
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20 Whoever feared the word of God among Pharaoh’s servants drove his servants and his livestock

into the houses. 21 But whoever did not pay attention to the word of God left his servants and his livestock

in the field. 
22 God said to Moshe, “Stretch out your hand towards heaven, and hail will be upon the entire land

of Egypt, upon man, beast and all the vegetation of the field in the land of Egypt.” 
23 So Moshe stretched forth his staff towards heaven, and God gave forth thunder and hail, and fire

came down to the earth, and God rained down hail upon the land of Egypt. 24 There was hail, and fire

blazing inside the hail. (It was) very heavy, the likes of which had never been throughout the entire land

of Egypt since it had become a nation. 25 Throughout the entire land of Egypt the hail struck all that was

in the field, man and beast, all the vegetation of the field, and it broke all the trees of the field. 
26 Only in the land of Goshen, where the children of Israel were, there was no hail. 
27 Pharaoh sent (messengers) and summoned Moshe and Aharon.  He said to them, “I have sinned

this time. God is the righteous One.  I and my people are the wicked ones. 28 Plead with God, and let

God’s thunder and hail (which He has already sent down) be enough. I will send you away, and you

shall not continue to remain (here).” 
29 Moshe said to him, “When I leave the city, I will spread my hands to God. The thunder will cease,

and there will be no more hail, in order that you should know that the land belongs to God. 30 I know

that you and your servants still do not fear God, the Almighty God. 31 The flax and the barley have been

broken, since the barley was ripe, and the flax was (hard) in its stalk. 32 But the wheat and the spelt,

however, have not been broken because they ripen late.” 
33 Moshe went away from Pharaoh, out of the city, and he spread out his hands to God. The thunder

and the hail ceased, and rain did not reach the earth. 
34 Pharaoh saw that the rain, the hail, and the thunder had ceased.  He continued to sin, and hardened

his heart, both he and his servants. 35 Pharaoh’s heart became strong, and he did not let the children of

Israel go out, as God had said through Moshe. 

THE HAFTARAH FOR VA’EIRA IS ON PAGE 302.  THE HAFTARAH FOR ROSH CHODESH IS ON PAGE 328.

Maftir: Rosh Chodesh—p. 343.

hrtho' una,vhv vrujv ,gnsu cekeukfo: )kt( uvpa,v uvagurv
bf,v/bacrv' kaui prgv bfv/ bftho/ ufi kt bfu/ ukt h,fi kprau kaui

vftv' athi bu"i cneuo v"t kpra bf,v fnu vuf,v' bfu fnu vfu' tkt

vbu"i aura c,hcv' uvrh vut ndzr, uapu gmnu,hu
6

: fh vagrv tchc/
fcr chfrv uguns, ceahv' uba,cru ubpku/ ufi vpa,v dskv fcr uvueav

kgnus cdcgukhv: vagurvtchc/gnsv ctchv' kaui ctch vbjk
7

: )kc( fh
tphk,vbv/ntujru,' ugshhi vhu rfu,' uhfuku, kgnus cpbh eav/ utg"p

abtnr ut, fk gac vasv vfv vcrs' ha kpra pauyu ak nert cgacho

vgunsho cekjo vrtuhho kkeu, ccrs/ unsra rch ,bjunt
8

ha nrcu,hbu

abjkeu gk zt,' usrau fh tphku,' pkth pktu, bgau kvo akt keu: )kd( kt
b,l/kt vdhg' ut; tu,i avhu ctuhr kt vdhgu ktr.' usunv ku u,,l gkhbu

vtkv uvacugv
9

sgzrt' u,dhg gkhbu/ unbjo ci xrue jcru cjke fv,ul

fx;
01

' kaui hmhe, n,f,/ urutv tbh t, scrhu f,rdunu uhme' ut,hl/ kme,' 

kt,ft/ t; zv kt b,l ktr.' kt vume ktr.: jxk, pra, utrt

hWar

THE EXPLANATION

In the warning that Pharaoh was given for this plague, we find a partic-

ularly terrifying threat, which had not been given previously.  God said,

“This time, I am sending (a plague equivalent to) all My plagues against

your heart and upon your servants and your people, in order that you

should know that there is none like Me in the entire earth.” I.e. this plague

stood out from all its predecessors in that scripture declares openly that it

proved the power of God more than the other plagues.  Thus, in addition

to being a miraculous plague, it was important that God also show His

might through the time at which the plague began.

Thus, when Moshe told them the exact time that the plague would

begin, it was important to make sure that the Egyptians would not make

any mistakes in calculating the time (and that the magicians should not

intentionally distort the Egyptian clocks).  For, if there were to be a

mistake, then Pharaoh would become confused as to whether the plague

genuinely came from God.

Therefore, Moshe chose a method of time calculation which left no

room for mistakes.

(Based on Likutei Sichos, vol. 31, pp. 41-44)

T O R A S  M E N A C H E M

6 thuc kd' ft    7 ahr vahrho u' ht    8 utrt yz    9 sbhtk y' ht    01 hjzetk fc' fc    
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M I R A C L E

AHARON’S STAFF SWALLOWS THE STAFFS OF THE EGPYTIAN

SORCERERS

THE NILE TURNS INTO BLOOD

INFESTATION OF FROGS

LICE INFESTATION

A MIXTURE OF WILD ANIMALS, SNAKES AND SCORPIONS

IS INCITED UPON EGYPT

E F F E C T

PHARAOH IS GIVEN THE MESSAGE THAT GOD’S RULERSHIP

(STAFF) IS MIGHTIER THAN HIS OWN

THE DEITY OF EGYPT (THE NILE) IS AFFLICTED

IN ITS ENTIRETY

THE DEITY OF EGYPT (THE NILE) IS A SOURCE OF HAVOC

FOR THE WHOLE OF EGYPT

EGYPTIAN SORCERERS ARE UNABLE TO DUPLICATE MIRACLE.

THEY CONFESS THAT IT IS THE “FINGER OF GOD”

EGYPT IS THROWN INTO UNPRECEDENTED HAVOC

DEATH OF CATTLE THROUGH DISEASE

HUMANS AND ANIMALS INFESTED WITH BOILS

HAIL KILLS HUMANS AND ANIMALS

LOCUSTS SWARM EGYPT, DESTROYING VEGETATION

THE CATTLE OF THOSE EGYPTIANS WHO FEAR GOD

IS SPARED

EGYPTIAN SORCERERS ARE UTTERLY HUMILIATED AND ARE

ASHAMED TO APPEAR BEFORE PHARAOH

DEATH OF FIRSTBORN EGYPTIANS JEWISH PEOPLE ARE SENT OUT FROM EGYPT

GOD’S PRECISION IS DEMONSTRATED IN THE EXACT TIME

THAT THE PLAGUE BEGINS

EGYPT THROWN INTO DARKNESS
JEWISH PEOPLE ARE ABLE TO EXTRACT THE TREASURES

OF EGYPT

PHARAOH’S HEART IS HARDENED DESPITE HIS WISH TO

CONCEDE, THUS MAKING A MOCKERY OF EGYPT

[ “T H E  E G Y P T I A N S  S H A L L  K N O W  T H A T  I  A M  G O D ” [

In addition to punishing the Egyptians, each plague furthered the Egyptians’ awareness of God, in the

spirit of the above-quoted verse (Shemos 7:5). Below is a brief synopsis of how this was achieved by

each of the plagues, according to Rashi and Toras Menachem.
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“Bo” means “come,” as in the verse, “Come to

Pharaoh.”  But why is the Parsha in which the Jews

crush Egypt and leave it known as “Come to Pharaoh,” a

statement which expresses the might of Pharaoh and

Egypt?

This teaches us a lesson: 

Some people think that to solve the problems in their

religious and spiritual lives, they just need to do more

good, and more good and more good...

The truth is however, that in addition to doing more

good, a person also has to eradicate the bad.  And not just

bad in general, but bad that must be crushed at its root, so

that it does not “grow back.”

Therefore, God told Moshe to “come to Pharaoh” in his

palace, where he resides in all his glory.  Moshe was told

to seek out the evil of Egypt at its root, and then to crush

it and humiliate it to the extreme. And only then would

the Exodus occur.

In his daily life, this means that a person should try to

identify the primary “desire” which burns in his heart—

the root of his personal evil—and launch an attack on that

desire with full force.  When he succeeds in this mission,

he will then find that his other personal struggles follow

effortlessly in its wake.

(Based on Sichas Shabbos Parshas Bo 5751)

[ The Name of the Parsha [
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�� What was the purpose of Moshe going to Pharaoh if God

had already hardened his heart? (v. 1-2)

RASHI (V.1-2): God told Moshe to warn Pharaoh of the upcoming

plague (even though his heart had been hardened) in order to

ridicule Egypt. Thus, the word h¦T�k�K�g§,¦v (v. 2) is to be rendered as

“I mocked” or “ I ridiculed” (h¦T§e©j�«a).

OHR HACHAYIM: The previous plague of hail was absolutely horrific

and yet it failed to cause Pharaoh to change his mind. This weakened

Moshe’s spirits, as it seemed that nothing would convince Pharaoh

to free the Jewish people. Therefore, God told Moshe (here in

verse 1), “Come to Pharaoh, for I have hardened his heart,” as if to

say, “Don’t worry! It is still worth coming to Pharaoh to inform him

of the next plague!  The only reason he didn’t listen last time is

because I hardened his heart. When I will remove the hardness he

will let you go.”

SFORNO: God told Moshe, “I have hardened his heart, and the heart

of his servants, in order that I put these miracles of Mine in his

midst.” I.e. the purpose of going to Pharaoh was not in order that he

listen to God, for God had already hardened his heart.   Rather, it was

in order that Pharaoh refuse to let the Jewish people go, thus

providing the opportunity for God to enact further miracles of

historic proportion.

DIFFICULTY WITH OHR HACHAYIM (V. 1-2)

The opening of our Parsha appears to present a contradiction.  On the

one hand, Moshe is told, “Come to Pharaoh,” and he is then told, “for I

have hardened his heart,” which appears to be a good reason not to

come to Pharaoh.

Ohr haChayim explains that God comforted Moshe, telling him that

Pharaoh’s failure to listen did not represent a shortcoming of Moshe, but

rather, it was the result of Divine intervention.  

However, this solution is difficult to accept because, so long as the

Divine intervention continued—as it did with this plague—there still

�

i�Y�c³©A§k�d iº�p�̀ Îi«¦M dŸ ®r�x©RÎl�` `Ÿ −A d½�WŸnÎl�` Æ d�eŸd�i x�n Ÿ̀³I	e ` i
:F «A�x�w§A d¤N−
̀  i¬�zŸzŸ «̀  i²�z�W o©rÀ�n§l ei½�c¨a£r á¥lÎz�`�e Æ FA¦lÎz�`
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)t( uhtnr vw tk nav ct tk prgv/uv,rv cu: a,h/ahnh'

atah, tbh: )c( v,gkk,h/aje,h' fnu fh v,gkk, ch
1

' vkt ftar

v,gukk cvo
2

vtnur cnmrho' uthbu kaui pugk ungkkho' at"f vhv ku

kf,uc gukk,h' fnu ugukk knu ftar gukk, kh
3

' tar gukk kh
4

: )d( kgbu,/

f,rdunu kt,fbgt' uvut ndzr, gbh' ntb, kvhu, gbh uapk npbh:

)v(t, ghi vtr./t, nrtv vtr.: ukt hufk uduw/ vrutv' krtu,

t, vtr.' ukaui emrv scr: )z( vyro ,sg/vgus kt hsg, fh tcsv

nmrho: )j( uhuac/vuacu g"h akhj aakju tjrhvo' uvahcuo tk prgv:

hWar

C L A S S I C  Q U E S T I O N S

1 cnscr fc' fy    2 anutk-t u' h    3 thfv t' fc    4 ao hc    
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God said to Moshe: “Come to Pharaoh (and warn him), for I have hardened his heart and the

heart of his servants, in order that I may put these miracles of Mine in his midst, 2 and in order

that you relate in the ears of your son and your grandson how I toyed around with the

Egyptians, and about the miraculous signs which I performed among them. You will then know that I

am God.” 
3 Moshe and Aharon came to Pharaoh and said to him, “This is what God, the God of the Hebrews,

said, ‘How long will you refuse to humble yourself before Me? Let My people go, so that they can

worship Me! 4 For if you refuse to let them go, then tomorrow I am going to bring a swarm of locusts into

your border. 5 It will obscure the view of the earth, and no one will be able to see the earth. It will

consume everything of yours that remains from the hail, and it will eat all of your trees that grow from

the field. 6 They will fill your houses, your servants’ houses and the houses of all the Egyptians, in a way

which your fathers and grandfathers have not seen since the day they came onto the earth until today.’” 

He turned away, and left Pharaoh. 
7 Pharaoh’s servants said to him, “How long will this one be a stumbling block to us? Let the people

go and they will worship their God. Don’t you know yet that Egypt is lost?” 

seems to be no point in Moshe visiting Pharaoh. When Moshe was told

by God to “Come to Pharaoh,” what comfort would it have been to know

that Pharaoh’s heart was still being hardened? Surely that would only

confirm the conviction that the entire visit was futile?

Therefore, the interpretation of Sforno appears to be more acceptable

at the literal level, i.e. that Moshe’s words to Pharaoh, and the ensuing

plague, were intended purely as a further display of God’s might.

QUESTIONS ON SFORNO

However, the interpretation of Sforno presents us with a number of

difficulties:

1.) According to Sforno, the goal in Moshe’s visit to Pharaoh was to

achieve a specific result—to increase God’s miracles. The precise method

by which this result was achieved (hardening of Pharaoh’s heart) was not

of primary importance. Therefore the verse could have said simply,

“Come to Pharaoh, in order that I may put these miracles of Mine before

him.”  The statement, “Come to Pharaoh because I have hardened his

heart,” seems to be stressing the method more than the result.

2.) This is by no means the first time that Pharaoh’s hardness of heart

has been mentioned in the Torah. Even before the first plague (blood),

God promised Moshe, “I will harden the heart of Pharaoh” (Shemos 7:3),

and before the plague of boils (the sixth plague) we are told that God

actually did so: “God hardened the heart of Pharaoh” (ibid. 9:12).

However, this was never given as a reason for Moshe’s visit to Pharaoh.

Why do we find that, suddenly with this plague (the eighth) Moshe is told,

“Come to Pharaoh because I have hardened his heart”?

3.) Similarly, the concept of increasing God’s miracles through

hardening Pharaoh’s heart also seems to be a repetition here.  Before the

plagues started, God told Moshe, “I will harden Pharaoh’s heart in order

that I will increase My miracles and My wonders in the land of Egypt”

T O R A S  M E N A C H E M
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[ Sparks of Chasidus [

WAS PHARAOH’S FREE CHOICE TAKEN AWAY?

The mishnah states, “If a person says, ‘I will sin, and then I will do

teshuvah (repent),’ then he is not granted the opportunity to do

teshuvah” (Yoma 85a). This appears, at first glance, to suggest that the

person is denied the free choice of a later teshuvah.

However, the Alter Rebbe writes in Tanya that it is still possible for

this person to do teshuvah if, “he pushes himself hard and overcomes

his evil inclination,” then, ”his teshuvah is accepted” (Igeres Hateshuvah

ch. 11). This explains why the mishnah uses the expression, “He is not

granted the opportunity...” I.e. he could actually do teshuvah,

through extreme personal exertion, but the odds are against his doing

so.  This is because the sin which he carried out weakened his

sensitivity to spiritual matters, cooling off his earlier enthusiasm to

do teshuvah.

The same could be argued for Pharaoh.  God did not take away

his free choice; rather, through the evil acts of persecuting the Jewish

people he numbed his soul, making it more difficult for him to

do teshuvah.

And this teaches us a powerful lesson:

If Pharaoh, whose spiritual nutrition was from the forces of evil, was

still able to do teshuvah, then all the more so a Jew whose spiritual

energy is derived from holiness is never beyond the scope of

teshuvah.
(Based on Likutei Sichos vol. 6, pp. 64-66)



tc ,arp - ,una rpx // 62y-j:h

E −c§a¦r E ¬k§l m½�d¥l�` x�n`Ÿ´I	e dŸ½r�x©RÎl�` Æ oŸx�d«�`Îz«�`�e d³�WŸnÎz�`
Epi¬
x¨r�p¦A d½�WŸn x�n`Ÿ´I	e h :mi«¦k§lŸ «d�d i−�n�e i¬�n m® ¤ki
d«÷�̀  d́�eŸd�iÎz�`
i¬¦M K½¥lp Æ EpÆ
x�w§a¦aE Ep³ p`Ÿv§A Ep¹
zFp§a¦aE EpiÆ p¨a§A K® ¥lp Epi− p
w�f¦aE
x² �W�`«©M m½¤k�O¦r Æ d�eŸd�i o³¥k iÆ�d�i mÀ�d¥l�` x�n Ÿ̀´I	e i :Ep«¨l d− �eŸd�iÎb�g
oÀ¥k `÷́ `i :m«¤kip§R c�b¬ �p d−¨r�x i¬¦M E¾`�x m® ¤k§R�hÎz«�`�e m−¤k�z�` g¬ ©N�W�`
mi®�W�w©a�n ḿ�Y�̀  D−�zŸ̀  i¬¦M d½ �eŸd�iÎz�` Eć§a¦r�e Æ mi�ẍa�B�d ³̀ �pÎEk§l
dÀ�WŸnÎl�` d¹ �eŸd�i x�n Ÿ̀Æ I	e ai [ipy] q :dŸ «r�x©t i¬ p§R z−
`
n m½�zŸ` W�x́�b�i	e
m�i®�x§v�n u�x´�`Îl©r l©r− 	i�e d½¤A�x� «̀¨A Æ m�iÆ�x§v�n u�x³�`Îl©r ¹L�c«�i dÆ
h�p
:c«�x¨A�d xi−�`�W�d x¬�W�`Îl̈M z² 
` u�x½�`�d a Ÿ�y´¥rÎl¨MÎz�` Æ l©k`Ÿi�e
Æ mi�c�wÎ�gE «x b³�d�p dÀ �eŸdi«	e ¼m�i¼�x§v�n u�x´�`Îl©r » Ed»
H�nÎz�` d´�WŸn hÆ I	e bi

mi½�c�T�d Æ �gEÆx�e d½ �i�d x�wŸÁ�d d̈l�i® ¨N�dÎl¨k�e `E −d�d mF¬I�dÎl̈M u�x½�`¨A
g	p¾ �I	e m�i½�x§v�n u�x´�`Îl¨M l©rμ dÀ¤A�x�`«�d l©ŕ	I	e ci :d«¤A�x�`«�dÎz�` `− Ÿ�y�p
EdŸ½n¨M Æ d¤A�x�` o³¥k d�iÆ�dÎ`÷ eiÂ�p¨t§lÂ cŸ½ �̀n ć¥äM m�i®�x§v�n lEá�B lŸ −k§A
Ḱ�W�g�Y	e » u�x»�`�dÎl¨M oí¥rÎz�` qº©k�i	e eh :o«¥MÎd�i�d«�i ` ¬÷ ei−�x�g«�`�e
x¬�W�` u½¥r�d i´�x§RÎl¨M Æ z
`�e u�xÀ�`�d a Ÿ�y´¥rÎl¨MÎz�` l©k`Ÿ¹I	e ¼u�x¼�`�d
d−�c�V�d a Ÿ�y¬¥r§aE u² ¥r¨A w�x¯�iÎl¨M xÆ�zFpÎ` «÷�e c®�x¨A�d xi−�zFd
oŸ ®x�d«�̀ §l «E d´�WŸn§l `Ÿ −x�w¦l dŸ½r�x©R x́
d�n�i	e fh :m�i«�x§v�n u�x¬�`Îl¨k§A
Æ i�z �̀H�g ³̀ � p `´Ÿ�y dÀ�Y©r�e fi :m«¤k¨l�e m−¤ki
d«÷�` d¬ �eŸdi«©l i�z ²̀ �h�g x�n`ŸÀI	e
Îz�` w−�x i½©l¨r«
n Æ x
q�i�e m® ¤ki
d «÷�` d́�eŸdi«©l Exi−�Y§r�d�e m©r½©R�d K´�`
KŸÆt�d«	I	e hi :d«�eŸd�iÎl�` x−�Y§r�I	e dŸ®r�x©R m´¦r
n `−¥vI	e gi :d« �G�d z�e¬�O�d
Ed−¥r�w�z�I	e d½¤A�x�`´�dÎz�` Æ `�V�I	e cŸ½`�n ẃ�f�g Æ m�iÎ�gE «x d³�eŸd�i
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)h(ftar takj t,fo uduw/t; fh takj do t, vmti ut, vcer ftar

tnr,o: rtu fh rgv bds pbhfo/f,rdunu/ unsra tdsv ang,h' fufc tjs

ha aanu rgv' tnr kvo prgv' rutv tbh cthmydbhbu, akh tu,u fufc gukv

kert,fo cnscr' uvut xhni so uvrhdv' ufajytu hartk cgdk ucea vec"v

kvrdo' tnr nav c,pk,u' knv htnru nmrho ktnr crgv vumhto
1

' zu vht

atnr kvo rtu fh rgv bds pbhfo' nhs uhbjo vw gk vrgv' uvpl t, vso

kso nhkv ank hvuag tu,o' uzvu abtnr vhuo dku,h t, jrp, nmrho

ngkhfo
2

' avhu tunrho kfo so tbu ruthi gkhfo cnscr: )ht( ktfi/ftar

tnr,o kvukhl vy; gnfo' tkt kfu vdcrho ugcsu t, vw: fh tu,vt,o
nceaho/)tu,v gcusv( cea,o gs vbv' bzcjv ktkvhbu' uthi srl vy;

kzcuj: uhdra tu,o/vrh zv kaui emr' ukt phra nh vndra: )hc( ctrcv/

cachk nf, vtrcv: )hd( uruj vesho/ruj nzrjh, bat t, vtrcv' kph

act fbdsu' anmrho csrunh, ngrch, vh,v' fnu anpura cneuo tjr:

)hs(utjrhukt hvhv fi/utu,u avhv chnh hutk' abtnr fnuvu kt bvhv

ni vguko
3

' knsbu avhv fcs nak nav' )fh ak hutk vhv( g"h nhbhi vrcv'

avhu hjs trcv' hke' jxhk' dzo' tck ak nav kt vhv tkt ak nhi tjs'

ufnuvu kt vhv ukt hvhv: )yu( fk hre/gkv hrue' uhrsur"t ckg"z: )hy( ruj
ho/ruj ngrch: hnv xu;/tunr tbh' aho xu; vhv nem,u cngrc fbds fk

ruj srunh,' udo cnzrj ak tr. hartk' kphfl ruj ho ,egu ktrcv chnv xu;

fbdsu/ ufi nmhbu kgbhi ,junhi avut pubv kms nzrj' abtnr nho xu; ugs ho

pka,ho
4

' nnzrj kngrc' aho pka,ho cngrc vhv' abtnr cpka,ho huach

jck vho duh fr,ho
5

: ktbatr trcv tjs/t; vnkujho ankju nvo
6

:
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8 Moshe and Aharon were brought back to Pharaoh (by a messenger).  He said to them, “Go, worship

God, your God. But exactly who will be going?” 
9 Moshe said, “With our youth and with our elders we will go! With our sons and with our daughters,

with our flocks and with our cattle we will go, for it is a festival of God for us!” 
10 He said to them, “(You will need) God to be with you (even if) I will (just) send you and your

children (all the more so if I send the cattle too). See that the evil (which you intend to commit) turns

back at you. 11 Not so! (I will not allow you to take the children as you are requesting now, rather) just

the men can go and serve God, for that is what you have requested (in the past).” They were then driven

out from Pharaoh’s presence. 
12 God said to Moshe, “Stretch out your hand over the land of Egypt (to bring about the plague of)

locusts. It will pass up over the land of Egypt, and eat all the vegetation of the earth that was spared by

the hail.” 
13 Moshe stretched forth his staff over the land of Egypt, and God caused an east wind to blow upon

the land all of that day and all night. By the time it was morning, the east wind was carrying the swarm

of locusts. 14 The swarm of locusts went up over the entire land of Egypt, and rested within all the borders

of Egypt in a very severe manner. Before it, there was never such a locust swarm, and after it, there will

never be one like it. 15 It obscured the view of all the earth, and the land became dark. It ate all the

vegetation of the earth and all the fruits of the trees which were spared by the hail. No greenery in the

trees or vegetation in the fields remained throughout the entire land of Egypt. 
16 Pharaoh quickly summoned Moshe and Aharon and he said, “I have sinned against God, your

God, and against you. 17 Now, please forgive my sin just this time and entreat God your God! Let him

take away just this death from me.” 
18 He left Pharaoh and pleaded with God, 19 God turned back a very strong west wind.  It carried the

swarm of locusts and plunged them into the Sea of Reeds. Not one locust remained within the entire

border of Egypt. 
20 God strengthened Pharaoh’s heart, and he did not send the children of Israel away. 

(Shemos 7:3). What is added by God’s statement to Moshe now, seven

plagues later, that “I have hardened his heart... so that I might show these

signs of mine before him”?

RASHI’S SOLUTION

The previous plague of hail was the first instance in which God

hardened Pharaoh’s heart in actuality: “God hardened the heart of

Pharaoh,” (9:12).

With the following plague, which we read here, Rashi writes that Moshe

was sent to Pharaoh “to warn him” of the upcoming plague. This is in

contrast to the previous plague (hail) where no warning was given to

Pharaoh.  He was told, “Let My people go so that they may worship Me

(ibid. 13), but he was not warned what the consequences would be of

ignoring God.

Thus, the current plague (locusts) presented an unprecedented scenario

in the sequence of plagues: It was the first plague where, a.) Pharaoh’s

heart was actually hardened, and, b.) Moshe was commanded to warn

Pharaoh of the consequences of his actions.

Consequently, we are faced with the question for the first time: What

was the point in warning Pharaoh if his heart had been hardened?

To explain this paradox Rashi writes that the simultaneous hardening of

Pharaoh’s heart, together with a warning, achieved the effect of “ridiculing”

or “mocking” Egypt.  Pharaoh and his servants would have faced the

terror of an upcoming attack, and yet they would be powerless to protect

themselves from it, since Pharaoh’s free choice was diminished. This must

have sent Egypt into a state of utter turmoil, for they were unable to avoid

a decision which they knew would have disastrous consequences.

PHARAOH’S RESPONSE (V. 7-11)

With the above in mind, we can explain a difficulty in Pharaoh’s

response to Moshe’s warning:

In verses 7-11 we read how, after Moshe and Aharon left Pharaoh, his

servants argued that the Jewish people should be freed, for they were

scared of the consequences of another plague.  Pharaoh succumbed to

their complaints, summoned Moshe back, and offered to let the Jewish

people go if they would leave their children behind. Moshe, however,

demanded the unconditional release of the Jewish people, to which

Pharaoh did not agree.

The question begs itself: With the previous plagues, when Pharaoh’s

heart was not yet hardened, we do not find that he was willing to make

any concessions; and yet here—the first time Pharaoh is warned and his

heart is actually hardened, we find that he is more generous than ever!

In fact his heart seems to be considerably softened to the extent that he is

willing to let the Jewish people go (if the children will remain).

However, based on the above explanation of Rashi, this problem can

be solved:

T O R A S  M E N A C H E M

SECOND

READING



The purpose of Moshe’s warning to Pharaoh was to achieve the ridicule

and humiliation of Egypt. The best possible ridicule occurs if a.) Pharaoh

actually wants to free the Jewish people and yet, b.) he is unable to do so.

Therefore, it is precisely by hardening Pharaoh’s heart at the very

moment he is about to concede that the maximum humiliation of Egypt

was achieved.

(Based on Likutei Sichos, vol. 6, p. 57ff.)

THE PLAGUE OF DARKNESS—HOW MANY MIRACLES? (V.22)

During the plague of darkness, the Jewish People were able to see,

despite the fact that the Egyptians could not. This could have occurred in

two possible ways:

a.) A miracle caused the Land of Egypt to plunge into darkness. Then,

a further miracle provided light for the Jewish people.  Thus there were

two separate miracles that occurred.

�

T O R A S  M E N A C H E M

tc ,arp - ,una rpx // 64jf-f:h

�� What was the purpose of the plague of Darkness? (v. 22)

RASHI: It enabled the Jewish people to search the houses of the

Egyptians and locate their possessions. Later, when the Jewish people

left Egypt, they asked the Egyptians for their possessions. The

Egyptians replied, “We don’t have any possessions,” to which the

Jews responded, “I saw the possessions in your house,” continuing to

list the precise location of all the Egyptians’ valuable items.

MIDRASH RABAH: The Jewish people were able to enter the houses

of the Egyptians and see their silver and gold utensils, and clothes.  In

the land of Goshen, where the Jewish people lived, there was light.

Furthermore, light also entered any place that a Jew would enter,

illuminating that which was concealed within the barrels, storage

boxes and buried treasures.
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i¯p§AÎl¨k§l «E mi®�n�i z�WŸ ĺ�W ei−�Y�g�Y�n Wi¬�` En ² �wÎ`÷�e eiÀ�g�`Îz�`
dÀ�WŸnÎl�` dŸ¹r�x©t `Æ�x�w�I	e ck [iyily] :m«�zŸa�WF «n§A xF −̀  d�i¬�d l² 
`�x Ÿ�y�i
b®¨S�i m−¤k�x�w§aE m¬¤k�p`Ÿ «v w²�x d½ �eŸd�iÎz�` Eć§a¦r Æ Ek§l Æ x�n`ŸÆI	e
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)ft( uhna jal/uhjahl gkhvo jal hu,r njafu ak khkv' ujal ak khkv

htnha uhjahl gus: uhna/fnu uhtna/ ha kbu ,hcu, vrcv jxru, tk";'

kph athi vcr, vtk�; bfr, fk fl thi vf,uc nephs gk jxrubv' fdui

kt hvk ao grch
1

' fnu kt htvk' kt hyv tvku/ ufi u,zrbh jhk
2

' fnu u,tzrbh/

utubekux ,rdo kaui vxrv' fnu kt hnha c,r shgsh eck khkht' fahdhg

xnul ktur vhuo/ tck thi vscur nhuac gk vuh"u ak uhna' kph avut f,uc

tjr uhvh jal/ unsra tdsv pu,ru' kaui nnaa cmvrho
3

' avhv fpuk

unfupk ugc gs avhv cu nna: )fc( uhvh jal tpkv aka,hnho uduw/
jal ak tupk akt rtu tha t, tjhu tu,i dw hnho' ugus aka, hnho tjrho

jal nufpk gk zv' akt enu tha n,j,hu' huac thi hfuk kgnus uguns thi

hfuk khac
4

/ uknv vcht gkhvo jal' avhu chartk ctu,u vsur ragho' ukt

vhu rumho kmt,' un,u caka, hnh tpkv' fsh akt hrtu nmrho cnpk,o

uhtnru t; vo kuehi fnubu/ ugus' ajpau hartk urtu t, fkhvo' ufahmtu

uvhu autkhi nvi uvhu tunrho thi chshbu fkuo' tunr ku' tbh rth,hu cch,l

ucneuo pkubh vut
5

: aka, hnho/akua ak hnho' yrmhhb"t ckg"z' ufi zw

hnho cfk neuo' ayhhb"t ak hnho: )fs( hmd/hvt numd cneunu: )fv( do
t,v ,,i/kt shhl anebbu hkl gnbu' tkt do t,v ,,i: )fu( prxv/
prx, rdk pkby"t ckg"z: ktbsg nv bgcs/fnv ,fcs vgcusv' ant
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God said to Moshe, “Stretch out your hand towards the heaven, and there will be darkness over

the land of Egypt. The darkness will become more intense (than normal darkness).” 
22 Moshe stretched out his hand towards the heaven, and there was thick darkness over the

entire land of Egypt for three days. 23 No person could see his brother, nor could any person rise from

his place for three days. (However), the children of Israel had light in all their homes. 
24 Pharaoh summoned Moshe and said, “Go and worship God! But your flocks and your cattle must

remain. Your children may also go with you.” 
25 Moshe said, “(Not only will we take our own cattle but) you will also provide us with (animals for)

sacrifices and burnt offerings, and we will offer them for God, our God. 26 Our cattle will also go with

us—not a single hoof will remain—for we will take (sacrifices) from it to worship God our God, and we

do not know how much worship will be (required from) God until we arrive there.” 
27 God hardened Pharaoh’s heart, and he did not wish to send them out. 28 Pharaoh said to him,

Or: b.) There was only one miracle, namely that the Egyptians should

be in darkness. The Jewish people were simply unaffected by this miracle.

According to approach “a” (that there were two miracles) it turns out

that the Jewish people were using a supernatural light to see during the

plague of darkness. According to approach “b” however, they used

normal, natural light.

It appears that the Midrash Rabah adopted approach “a,” since it

states that the Jewish people enjoyed illumination which enabled them to

see even buried treasures.  This  would only have been possible with a

supernatural light.

Rashi however, appears to have adopted approach “b,” as he makes no

mention of a light for the Jewish people which had supernatural qualities.  

A major practical difference between these two approaches is that,

according to Rashi, the Jewish people would not have been able to find

buried treasures. The Midrash, on the other hand, understood that a

further miracle occurred for the Jewish people, enabling them to locate

even buried treasure.  In this way they depleted Egypt of its possessions

completely, fulfilling God’s directive to “empty out Egypt” (Shemos 3:22;

12:36) in the fullest sense.

EXTRACTING THE TREASURES OF EGYPT

God told the Jewish people that, on leaving Egypt, “each woman shall

request from her neighbor...silver and gold objects and clothing...and you

shall empty Egypt of its wealth.” (Shemos 3:22). This was made possible by

the plague of darkness, which enabled the Jewish people to locate the

silver and gold, etc.

According to Rashi, it was a mitzvah from God to request the gold and

silver vessels. There is a principle that all mitzvos must be done within the

natural order, and that furthermore, even the preparation for a mitzvah

must be natural and not miraculous. Therefore, since the preparation for

finding the gold and silver was done through the plague of darkness,

Rashi holds that the light which the Jewish people used must have been

natural light. Otherwise, it would turn out that the preparation for a

mitzvah was done via a miracle.

The Midrash however, rejected this logic on the basis that:  

a.) The principle that mitzvos and their preparation must be done in the

natural order did not apply before the giving of the Torah. b.) The

borrowing of silver and gold vessels was not so much a “mitzvah,” but a

method by which God rewarded the Jewish people. Therefore, it was

immaterial if it occurred through a miracle.

Therefore, the Midrash understood that the Jewish people located the

silver and gold via miraculous “X–ray” type light, for this would give them

the advantage of finding the treasures that had been buried.

(Based on Likutei Sichos, vol. 31, p. 46ff.)

T O R A S  M E N A C H E M

10:21

[ Sparks of Chasidus [

“Why did God bring darkness upon the Egyptians? Because

there were wicked people among the children of Israel in

that generation who did not want to leave Egypt. They died

during the three days of darkness, so that the Egyptians would not

see their downfall and say, ‘The Jewish people are being struck

too by the plagues just like us!’“ (Rashi to verse 22).

However, there were many other wicked people among the

children of Israel—informants (Rashi to 2:14), and even idol

worshipers (Shemos Rabah 43:8)—who did leave Egypt. Only “those

who did not want to leave Egypt” died in the plague of darkness

and not the other wicked people.

This phenomenon could be understood in light of the principle

that Yom Kippur atones for all sins except for the transgression of

Yom Kippur itself (Shavuos 13a). This is because on Yom Kippur, a

Jew’s intrinsic connection to God is illuminated which wipes

away sin. Consequently, sinning on Yom Kippur itself inhibits this

revelation, preventing the day from having its effect.  

Similarly, those who did not wish to leave Egypt forfeited the

merit which was the key to their redemption. 

With the true and final redemption however, every single Jew

will be redeemed. This is because, at the giving of the Torah, God

chose the Jewish people forging an intrinsic connection which

can never become totally “blocked.” Therefore, the final

redemption which occurs after the giving of the Torah will be

for all Jews.

(Based on Likutei Sichos vol. 11, p. 2ff)

THIRD

READING
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�� Moshe told Pharaoh that the tenth plague would begin at

what time? (V. 4)

RASHI: At the literal level (p’shat), Moshe informed Pharaoh that the

plague would start at midnight precisely.  

A non-literal (agadic) interpretation is that God told Moshe the

plague would start at precisely midnight, but that Moshe decided not

to tell this fact to Pharaoh because he feared that the Egyptian

astrologers might err in their calculations of the exact time of

midnight. Then, when the plague failed to come at the time they

expected, they would come to the conclusion that Moshe had

spoken falsely. Therefore, Moshe told Pharaoh that the plague would

start at “around midnight.”

MIZRACHI: The Torah states that Moshe told Pharaoh the plague

would begin v�k±h�K©v ,«m£j�F. Literally, this means “around midnight.”

However, it is unthinkable that God should express himself in

such an uncertain manner. Therefore, Rashi understood that ,«m£j�F
means precisely midnight. This unusual translation was achieved

by rendering the word not as a noun but as a verb, “when the

night divides.”  

The second, agadic interpretation of Rashi solves this problem by

explaining that God did indeed express Himself in precise terms, but

that Moshe chose to use a more ambiguous expression, for fear of

being misjudged.

IBN EZRA: The term v�k±h�K©v ,«m£j�F could be rendered “after midnight”

i.e. in the second half of the night (as in Ruth 3:8).

RAMBAN: Moshe was clearly not trying to tell Pharaoh the exact

timing of the plague at all, for he did not mention which day the

plague would occur. Rather, Moshe was hinting generally, that the

next plague would cause Pharaoh and his servants to arise in the

middle of the night.

SHACH AL HATORAH: There are two phases here. First God went out

into Egypt (“I will go out into the midst of Egypt”—11:4) which

occurred at midnight (,«m£j�F). However, the actual killing of the

firstborn occurred later, in the second half of the night.

At midnight, God switches from a mode of severity to mercy.

The killing of the firstborn required a mixture of Divine severity and

mercy: severity to kill the Egyptians, and mercy to save the Jewish

people. Therefore, God “came out” at the point of heightened

severity (midnight), but he only started to kill the firstborn a while

later, when His severity was tempered with mercy. 

MECHILTA: Since it is impossible for a human being to accurately

determine the middle of the night, why did Moshe tell Pharaoh that

God was going to reveal himself at midnight? Rabbi Yishma’el said:

This teaches us that God, the night’s Creator, divided it. Rabbi

Yehudah be Basaira said: God, the Master of time, divided the night

(Mechilta to 12:29). 

RADVAZ: The two views in the Mechilta are perplexed by the

following question: Surely the exact middle of the day or night is not

a measurable entity, since it is a threshold and not an actual period

of time? The threshold itself does not take up any time, but rather, it

is the point at which one period of time ends and another begins. 

So when God said He would be revealed at midnight, what did that

actually mean if “midnight” is not a moment in time that actually

exists?

In answer to this question the Mechilta brings two opinions:

a.) That God, being the Creator of the world, was able to divide the

night through stopping the rotation of the sun for a moment, thus

providing an actual period of time that was “midnight”—“God, the

night’s Creator, divided it.”

b.) Rabbi Yehudah ben Basaira said that no miracle was necessary,

for since God is the Master of time, He is not limited by it.  Therefore,

God was able to reveal Himself in the world at an infinitesimally

small moment in time, a feat which is beyond human capability and

understanding (Teshuvos Radvaz 814).
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W²
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zEg̈N�W§M
o�n x©a�B oEl�`�W�i�e `�O©r m�c�w o©r§M li¥N�n a

oi�p�nE s�q§k�C oi�p�n D�Y�x¤a�g o�n `�z�Y�`�e Di
x§a�g
ipi¥r§A oi�n�g�x§l `�O©r z	i �i�i a�di�e b :a�d�c�C
`¨r�x�`§A `�c�g©l a�x d�WŸn `�x§a	B s�` m�i�x§v�n
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hatk hu,r nnv aha chshbu: )fy( fi scr,/hpv scr, ucznbu scr, tn,

akt tuxh; gus rtu, pbhl
1

: )t( fkv/dnhrt/ fkv fkhk' fukfo hakj:

)c(scr bt/thi bt tkt kaui ceav' cceav nnl vzvhro gk fl' akt

htnr tu,u mshe tcrvo' ugcsuo ugbu tu,o ehho cvo' utjrh fi hmtu crfua

dsuk kt ehho cvo
2

: )s( uhtnr nav fv tnr vw/cgnsu kpbh prgv

btnrv ku bcutv zu' avrh nahmt nkpbhu kt vuxh; rtu, pbhu: fjmu,
vkhkv/fvjke vkhkv' fjmu, fnu fgku,

3
' cjru, tpo cbu

4
' zvu pauyu

khacu gk tupbhu' athi jmu, ao scr ak jmh/ urcu,hbu srau' fnu fcjmu,

vkhkv' utnru atnr nav fjmu,' snang xnul ku tu kpbhu tu ktjrhu' ukt

tnr cjmu,' ant hygu tmydbhbh prgv uhtnru' nav csth vut
5

' tck
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“Go away from me! Beware not to look at my face again, for on the day that you see my face, you shall die!”
29 Moshe said, “Well said! I will never see your face again!”  

[ TT HHEE TT EE NN TT HH PP LL AA GG UU EE ——DD EE AA TT HH OOFF FF II RR SS TT BB OO RR NN EE GG YY PP TT II AA NN SS [

God said to Moshe (while he was standing in Pharaoh’s presence), “I will bring one more plague

upon Pharaoh and upon Egypt and afterwards he will send you away from here. When he

sends you out, he will drive you out of here completely. 2 Please speak in the ears of the people

and tell each man to request from his friend, and each woman from her friend,  silver vessels and golden

vessels.” 
3 God granted the people favor in the eyes of the Egyptians.  Moshe was also a highly respected

person in the eyes of Pharaoh’s servants and in the eyes of the people. 
4 Moshe said (to Pharaoh), “This is what God said, ‘At the dividing point of the night, I will go out into

PROBLEM WITH RAMBAN (V. 4)

Ramban writes that Moshe could not have been stating a specific time

for the plague of the firstborn, since he did not even mention the date.

Rather, with the message, “at midnight I will go out...,” he was merely

hinting to Pharaoh that this plague would cause him to get up in the

middle of the night.

However, it is difficult to accept the Ramban’s solution as a literal

interpretation of the verse, for it leaves us with a question: If Moshe was

making a vague statement, why did he need to mention a specific time

(midnight) at all? According to Ramban, he could have said more simply,

“At night I will go out...” since both the time and date are irrelevant (c.f.,

“I will pass through the land of Egypt this night” 12:12).

Thus, in the final analysis, the association with midnight in particular

must be significant (at the literal level).

QUESTIONS ON RASHI

The word ,Im©j is found in two other places in scripture: in Psalms

(119:62) and in Job (24:20). In both instances the word is rendered as

“around midnight.” Thus, to translate the word as meaning “precisely

midnight” (lit. “when the night divides”) appears to be a non-literal

interpretation which has no parallel in scripture.

How then can Rashi write the exact opposite, that “precisely midnight”

is the literal interpretation and “around midnight” is agadic (non-literal)? 

THE TIME OF THE FINAL PLAGUE

Perhaps we could argue that Rashi accepted the problem presented by

Ramban that the warning of a precise time seems totally superfluous

here, as Pharaoh was in any case not informed of the date.

Furthermore, we do not find that most of the other plagues were

associated with a specific time.  Even in those instances when the dates

were specified (e.g. before the plagues of death of cattle and hail) the time

was not. So, why do we find that in this final plague, an exact time was

given?

[One exception to this rule was the plague of hail.  Rashi explains that

Moshe drew a line on the wall and said that when the sun would reach

the line, the hail would fall (Va’eira 9:18).  But in that case, there was a

reason for giving a time, so that those who “feared the word of God” (ibid.

20) would be able to put their slaves and cattle under shelter before the

plague started. In our case, however, there is no practical reason to

mention the time.]

Since the time appears to be of no relevance here, Rashi concluded that

the reference to midnight was primarily a descriptive statement which

conveyed the unique quality of the impending plague.

We are therefore left with a question: the distinctive feature of the

plague of the firstborn is that it was carried out by God Himself, as verse 4

states, “I will go out into the midst of Egypt.” But if we would follow the

usual translation of the word ,«m£j�F, “around midnight,” (as noted in section

2, above), then how would the verse convey the unique quality of this

plague, that God was involved personally?  Surely, we would expect God

Himself to be of the utmost precision?

[In fact, we find that the plague of hail was enacted with extreme

precision (as above). So, it would be unreasonable to suggest that the

plague which God enacted personally would be around a certain time,

and thus less accurate than one of the previous plagues in which He was

not directly “involved”!]

Therefore, Rashi was forced to conclude that, at the literal level, ,«m£j�F
must be rendered (not as “about midnight” but) as “precisely midnight.”

I.e. even though this is an unconventional (and thus apparently non-literal

translation) it is nevertheless necessary to preserve the basic implication

of the text, that the plague occurred at a specific time to express God’s

personal involvement.

However, since this interpretation resorted to an unconventional

translation, Rashi felt it necessary to bring also a second interpretation,

from agadic sources.

(Based on Likutei Sichos vol. 21, p. 55ff.)

�
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[ Sparks of Chasidus [

MIDNIGHT AS AN EXPRESSION OF INFINITUDE

It was explained above that Pharaoh was informed of the time of

the plague of the firstborn primarily as an expression of God’s

personal involvement. This is highlighted by the comment of

Rabbi Yehudah ben Basaira in the Mechilta (as explained by

Radvaz) that midnight is not a definitive moment in time, but

rather, a threshold.  Thus God’s revelation at “midnight” expresses

His true infinitude, how He can be simultaneously revealed in our

world that is bound by time, and yet, remain aloof from it. (ibid.)

FOURTH

READING
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�� What is the significance of dogs’ not barking at the

Jewish people? (v. 7)

RASHI: The verse states Ib«J�k c�k�F .©r¡j®h tO. This means literally that

no dog “sharpened” his tongue, i.e. that no dog uttered a ferocious

howl.

DA’AS ZEKEINIM: When the Angel of Death comes to a town, dogs

start barking.  However, during the plague of the firstborn, God made

a miracle and prevented the dogs from barking at the Jewish

people.

TZEIDAH LADERECH: Besides the presence of the Angel of Death,

there were two other reasons why the dogs should have barked: 

1.) Because dogs usually bark in the second part of the night, after

midnight. 

2.) Because the Jewish people were carrying sticks, which incite

dogs to bark.

BACHAYE: The fact that the dogs did not bark at the Jewish people

teaches us that when a danger is prevalent, righteous people are

saved. According to the kabalah, a dog represents the forces of

destruction which are never satisfied.  This is hinted to by the fact

that a dog always has an appetite and is never satisfied.

TUR HA'ARUCH: Despite the fact that the land was filled with dead

bodies due to the plague of the firstborn, which normally cause dogs

to bark, they nevertheless kept quiet. 

OHR HACHAYIM: This was a way of determining if an Egyptian tried

to escape along with the Jewish people, for if a group was not

entirely Jewish the dogs would start barking.
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vec"v husg g,hu urdghu' tnr cjmu,: )v( gs cfur vach/knv keu

vacuhho' fsh akt htnru hrt,o ,cgv gkcubo' uvchtv purgbhu, gk

nmrho: ncfur prgv gs cfurvapjv/fk vpju,ho ncfur prgv

ujaucho ncfur vapjv vhu cfkk/ uknv keu cbh vapju,' at; vo vhu

nagcsho cvo uanjho cmr,o: ufk cfur cvnv/kph avhu gucshi kv'

ufavec"v bprg ni vtunv' bprg ntkvhv
1

: )z( kt hjr. fkc kaubu/
tunr tbh avut kaui abui' kt habi/ ufi kt jr. kcbh hartk ktha t, kaubu

2
'

kt abi/ tz ,jr.
3

' ,a,bi/ knurd jru.
4

' abui/ njacu, jru.
5

'tso jrh;

uabui/ uhs jrumho ,gahr
6

' jrhpho' xujrho abubho: tar hpkv/hcshk:

)j(uhrsu fk gcshl/jke fcus knkfu,
7

' avrh cxu; hrs prgv cgmnu

tkhu ckhkv uhtnr eunu mtu n,ul gnh' ukt tnr ku nav n,jkv uhrs, tkh

uva,juh, kh: tar crdkhl/vvukfho tjr gm,l uvkufl: utjrh fi
tmt/go fk vgo ntrml: uhmt ngo prgv/fadnr scrhu hmt nkpbhu:

cjrh t;/gk atnr ku tk ,ux; rtu, pbh: )y( kngi rcu, nup,h/
nup,h abho' rcu, akav' nf, cfuru, uerhg, ho xu; ukbgr t, nmrho:

)h(unav utvri gau uduw/fcr f,c kbu zt, cfk vnup,ho' ukt abtv

fti tkt cachk kxnfv kprav ak tjrhv: )t( uhtnr vw tk nav utk
tvri/cachk atvri gav uyrj cnup,ho fnav' jke ku fcus zv cnmuv

rtaubv' afkku go nav cscur: ctr. nmrho/ju. kfrl' tu thbu tkt

c,ul vfrl' ,knus kunr fmt,h t, vghr uduw' unv ,pkv ekv kt v,pkk

c,ul vfrl' kph avh,v nktv dkukho' scur jnur fzv kt fk afi
8

:

)c(vjsavzv/vrtvu kcbv cjsuav
9

' utnr ku' favhrj n,jsa hvhv

kl r"j/ uthi nert humt nhsh pauyu' gk jsa bhxi tnr ku' zv hvhv rta

kxsr nbhi vjsaho' ahvt thhr eruh abh' xhui akhah
01

: vzv/b,eav nav

gk nuks vkcbv' cthzu agur ,rtv u,vhv rtuhv kesa' uvrtv ku ctmcg

t, vkcbv crehg' utnr ku fzv rtv uesa/ ufhms vrtvu' uvkt kt vhv

hWar

C L A S S I C  Q U E S T I O N S

1 nfhk,t phWd     2 hvuag h' ft    3 anutk-c v' fs    4 haghw nt' yu    5 nakh ft' v    6 ao h' s    7 zcjho ec/    8 nfhk,t ct nxw spxjt pWt    9 anu"r yu' fj    01 nfhk,t ao

*ha durxho mw rc,h



69 / SHEMOS - EXODUS - PARSHAS BO 11:4 - 12:2

the midst of Egypt, 5 and every firstborn in the land of Egypt will die, from the firstborn of Pharaoh who

sits on his throne to the firstborn of the slave woman who is behind the millstones, and firstborn animals

too. 6 There will be a great cry throughout the entire land of Egypt, like which there never has been

before, and like which there will never be again. 7 Not one dog will bark ferociously at any man or animal

of all the children of Israel, so that you will know that God will have distinguished between the Egyptians

and Israel. 8 All these servants of yours will come down to me and throw themselves down in front of

me, saying, ‘Go away! You and all your followers!’ Afterwards, I will leave (your land together with the

entire people.)” 

He (Moshe) then left Pharaoh in a very angry state.
9 God said to Moshe, “Pharaoh will not listen to you, so that My miracles in the land of Egypt will be

increased.” 
10 Moshe and Aharon had performed all these miracles before Pharaoh, but God strengthened

Pharaoh’s heart, and he did not send the children of Israel out from his land. 

[ TT HHEE MM II TT ZZ VV OO SS OOFF RR OO SS HH CC HH OO DD EE SS HH &&  PP EE SS AA CC HH [

od spoke to Moshe and to Aharon in the land of Egypt, saying:

�
2 “This month shall be the head of the months for you.  It shall be the first of the months

of the year for you.”

�� Why is the precept of Rosh Chodesh (determining the

new month) the first mitzvah recorded in the Torah? (v.2)

IBN EZRA: When learning the first mitzvah recorded in the Torah a

person will immediately be struck by the question: Where are the

practical details of this mitzvah?  The verse states only, “this month

shall be the head of the months for you.  It shall be the first of the

months of the year for you.” (v. 2). No mention is made of the

requirement of a Beis Din (Jewish court) to establish the new month,

the need for witnesses who have spotted the new moon etc., which

are all crucial parts of the mitzvah.

From this, however, we learn at the very outset, when embarking

on a study of the very first mitzvah of the Torah, that Scripture can

only be interpreted by means of the Oral Law.

In other words, right at the beginning of the legal component of the

Torah, a foundation is laid down that the Written and Oral traditions

are crucial to one another.

THE MIRACLE OF QUIET DOGS (V.7)

Two key issues require clarification here:

a.) Why did the plague of the firstborn cause dogs to bark,

necessitating a special miracle to stop them from doing so?

b.) The verse states, “Not one dog will bark ferociously at any man

or animal of all the children of Israel, so that you will know that God

will have distinguished between the Egyptians and Israel” (v. 7). I.e. the

silence of the dogs was a means by which the distinction between Jew

and Egyptian was expressed.  

But why was such a sign required at all? Surely the fact that the

Egyptian firstborn died and the Jewish firstborn continued to live was

the greatest sign of all that God, “distinguished between the Egyptians

and Israel”?  

What could be insufficient about this awesome sign? And why was

this problem solved by a miracle of quiet dogs?

Since Rashi’s commentary was written to solve basic difficulties with

the Chumash at a rudimentary level, why does he fail to address these

two critical issues?

�
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[ Sparks of Chasidus [

THE FIRST MITZVAH—FIXING THE NEW MONTH

� The Torah was given to bring sanctity to the world.  Each time a

mitzvah is observed this goal is brought one stage closer, as

another place and another moment becomes holy.

� The mitzvah causes holiness to be felt in two dimensions: space

and time, but most mitzvos are limited to a specific place or

time.  However, the mitzvah of fixing the new month is the

sanctification of time itself, for every moment within a given

month is dependent on the exact time which that month begins.

� Time is even more general and all-encompassing than space,

since: a.) Time was created before space, and, b.) No place can

exist outside time (see Hemshech Ayin Beis vol. 1, p. 339).

� Thus, the most generic of all mitzvos is the fixing of the new

month, which is why it was written first.  

(Based on Likutei Sichos vol. 26, p. 59ff.)

G
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EQŸ −k�Y F½l§k�` i´¦t§l Wi�`μ zŸ ®W¨t�p z´�q§k�n§A F −zi¥AÎl�` aŸ ¬x�T�d
mi¬ Ÿ�y¨a§M�dÎo�n m® ¤k¨l d́�i�d«�i d− �p�WÎo¤A x¬k̈�f mi²�n�z d¬ Ÿ�y* d :d«�V�dÎl©r
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nscr gnu tkt chuo' abtnr uhvh chuo scr vw
1

' chuo muu,u
2

' ni vhuo tar

muv vw uvktv
3

' tkt xnul kaehg, vjnv btnrv ku prav zu' uvrtvu go

jafv: )d( scru tk fk gs,/ufh tvri nscr' uvkt fcr btnr t,v

,scr' tkt jukehi fcus zv kzv' utunrho zv kzv knsbh' uvscur humt nchi

abhvo ftku abhvo nscrho
4

: tk fk gs, hartk uduwcgaur kjsa/
scru vhuo crta jusa' ahejuvu cgaur kjusa

5
: vzv/pxj nmrho neju

ngaur' ukt pxj suru,
6

: av kch, tcu,/knapjv tj,' vrh avhu

nruchi hfuk av tjs kfuki' ,knus kunr av kch,
7

: )s( uto hngy vch,
nvhu, nav/uto hvhu nugyhi nvhu, nav tjs' athi hfukhi ktfku uhct

khsh bu,r' ukej vut uafbu uduw' zvu nangu kph pauyu/ ugus ha cu nsra'

kkns atjr abnbu gkhu' hfukhi kv,ngy uknaul hshvo vhnbu' ukvnbu, gk

av tjr' tl to ctu knaul hshvo ukv,ngy' nvhu, nav' h,ngyu cgus

vav ehho' cvhu,u cjhho ukt nabajy
8

: cnfx,/jacui' ufi nfx,

vgrfl
9

: kph tfku/vrtuh ktfhkv' pry kjukv uzei athbi hfukhi ktfuk

fzh,
01

: ,fxu/,,nbui: )v( ,nho/ckt nuo: ci abv/fk ab,u eruh ci

abv' fkunr abuks cabv zu: ni vfcaho uni vgzho/tu nzv tu nzv'

at; gz eruhv av' abtnr uav gzho
11

: )u( uvhv kfoknanr,/zv kaui

ceur' aygui ceur nnuo trcgv hnho euso ajhyv/ unpbh nv vesho

kehj,u kajhy,u trcgv hnho nv akt muv fi cpxj suru,' vhv rw n,ht

ci jra tunr' vrh vut tunr utgcur gkhl utrtl uvbv g,l g, susho
21

'

vdhgv acugv abacg,h ktcrvo atdtk t, cbhu' ukt vhu chso nmu,

kv,gxe cvo fsh ahdtku' abtnr ut, gruo ugrhv
31

' ub,i kvo a,h nmu,'

so pxj uso nhkv anku ctu,u vkhkv' abtnr n,cuxx, csnhl
41

' cabh

snho' utunr do t, cso crh,l akj,h txhrhl ncur thi nho cu
51

' uavhu

ayupho ctkhkho' tnr kvo nafu ueju kfo' nafu hshfo ntkhkho ueju

kfo mti ak nmuv: uajyu t,u uduw/ufh fuki aujyhi' tkt nfti aakuju

ak tso fnu,u
61: evk gs, hartk/evk ugsv uhartk/ nfti tnru

pxjh mcur bajyhi caka f,u, zu tjr zu' bfbx, f, rtaubv bbgku sk,u,

hWar

RASHI’S SOLUTION

It could be argued that Rashi did indeed deal with these two issues, but

in a subtle manner.

Rashi’s choice of subtlety here is based on the premise that he deemed

it unnecessary to inform the reader of basic, natural phenomena that even

a child is familiar with.

In our case, it is basic, common knowledge that dogs bark when a.) they

see the moon, or b.) there is surrounding commotion.  

When the Jewish people left Egypt both of these factors were present to

an extreme: 

a.) It was midnight, when the moon is highly visible.  Furthermore, it

was the fifteenth of the month according to the lunar calendar, which is

the night of a full moon. 

b.) The death of the Egyptian firstborn caused an unprecedented state

of commotion, as the verse states, “There will be a great cry throughout

the entire land of Egypt, like which there never has been before, and like

which there will never be again” (v. 6).

Therefore, it is natural to assume that these two factors would have

caused the dogs of Egypt to bark uncontrollably.

A further, self-evident fact is that the barking of dogs is not dangerous

in itself, unless it becomes particularly loud or ferocious, which would

indicate that the dog is in a potentially violent state.

Therefore, Rashi wrote that God’s miracle was merely to stop the dogs

from barking sharply. For, to stop them from barking completely would be

unnecessary, as the normal barking of dogs would not incite fear in the

Jewish people. The complete silencing of Egyptian dogs would thus

run contrary to the principle that “God does not perform an unneces-

sary miracle.”  

Therefore, God simply blunted the sharpness of the dogs’ cry, from an

excessive howling down to normal barking, so as not to scare the Jewish

people. Thus, in Egypt that fateful night, the Egyptian people would have

been disturbed by the hysterical howling of dogs, whereas the Jewish

people  remained in a relatively normal atmosphere.

This stressed the distinction between Jew and Egyptian more than in the

previous plagues. For previously, only the plague itself distinguished

between Egyptian and Jew.  Here, however, even after the plague had

ended and the firstborn had died, the open distinction between Egyptian

and Jew continued to be evident.

WHY DID THE DOGS NOT BARK AT CATTLE?

A further question remains: What was the need for the miracle that the

Egyptian dogs did not even bark at the Jewish people’s cattle, as the verse

states, “Not one dog will bark ferociously at any man or animal of all the

children of Israel” (v. 7)?  Isn’t that an unnecessary miracle?

The reason for this is self-understood from Moshe’s statement earlier

T O R A S  M E N A C H E M
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3 “Speak to the entire community of Israel, saying:

� “On the tenth of this month they should take for themselves: one lamb (or kid) for one extended

family, one lamb (or kid) for each household.”

�
4 “But if the household is too small (to eat a whole) lamb (or kid), then he should take one with

a neighbor of his who is near to his house, according to the number of people involved.

Each person should be counted for the lamb (or kid) according to his ability to eat.”

�
5 “You must have a perfect (unblemished) male lamb (or kid), in its first year;”

� “You may take either sheep or goats.”

�
6 “You should hold it for inspection until the fourteenth day of this month. Then the entire

congregation of the community of Israel shall have it slaughtered in the afternoon.”

�� Why was the Pesach lamb taken into the Jewish houses

on the tenth of Nissan, four days before its slaughter, a detail

which was not required in future generations? (v. 3, 6)

RASHI: To answer this question R’ Masya ben Charash used to say

that the time had arrived for the Jewish people to be freed, but that

they did not possess any mitzvos with which to busy themselves in

order to be worthy of redemption, as the verse states, “you were

naked and bare” (Ezekiel 16:7).  

Therefore, God gave them two mitzvos: the blood of the Pesach

lamb, and the blood of circumcision, for they circumcised

themselves on that night, as the verse states, “I saw you wallowing in

your bloods” (ibid. 6). (The use of the plural, “bloods,” suggests two

types of blood.)

Because they were immersed in idolatry, God said to them, “Draw

and buy for yourselves,” lambs and sheep (below v. 21), as if to say,

“Withdraw from idolatry and buy for yourselves a lamb in order to

fulfill a mitzvah!”

GUR ARYEH: Why was there a need for four days’ preparation for the

Pesach lamb? 

During these four days the animal was inspected for any blemishes

that may render it unfit for a sacrifice. A number of days were

necessary, for sometimes a person does not spot a blemish on one

day, and yet he sees it the next. In the merit of occupying themselves

with the mitzvah for four days the Jewish people became worthy of

redemption.

DA’AS ZEKEINIM: Four days were required, since the recovery from a

circumcision takes three days, and they needed to be healed in order

to travel. Thus, on the fourth day the Pesach lamb was sacrificed.

MIDRASH: God wanted to redeem the Jewish people, but they were

lacking in merit, so God told Moshe to circumcise them.  However,

many of them refused to circumcise.  So, God, issued the command

to make the Pesach sacrifice, and He made the aroma of Moshe’s

sacrifice spread throughout the entire world, even to Gan Eden.

The powerful aroma made the Jewish people crave for a taste of the

sacrifice, so they gathered around Moshe, and they said, “Please let

us eat some of your Pesach lamb!” God said, “If you are

uncircumcised you cannot eat!” Immediately, they allowed

themselves to be circumcised and they mixed the blood of the

Pesach lamb with the blood of circumcision. (Shemos Rabah 19:5)

MASKIL LEDAVID: God wanted the Jewish people to be worthy of

redemption, so he gave them the mitzvah of the Pesach lamb.

However, since this mitzvah involved no personal discomfort (and

eating the sacrifice was positively enjoyable) it was not a sufficiently

meritorious act in itself. Therefore God demanded that the Jewish

people should also circumcise themselves.

We see from the above Midrash that there were two series of

circumcisions: 1.) Those that followed God’s instruction immediately.

that, “With our youth and with our elders we will go! With our sons and

with our daughters, with our flocks and with our cattle we will go, for it is

a festival of God to us!” (10:9), and, “Our cattle will go with us—not a

single hoof will remain,” (ibid. 26).

In order for this promise to be fulfilled, it was necessary that the

Egyptian dogs should not scare off even one animal belonging to the

Jewish people.

(Based on Sichos of Shabbos Parshas Bo and Beshalach 5744)

WHY WAS THE PESACH LAMB TAKEN EARLY?

Gur Aryeh answers that the four-day period was needed for the

inspection of blemishes.  However, this is difficult to accept, as it is not

mentioned at all in the statement of R’ Masya ben Charash.

Da’as Zekeinim suggests that the Pesach Lamb was taken early in

order to provide a recovery period for circumcision.  R’ Masya ben

Charash seems to hint to this answer by stating that the redemption

depended on the two mitzvos of circumcision and the Pesach lamb.

According to this logic, the Jewish people would have circumcised

themselves on the 10th of Nissan, allowing themselves to recover for three

days.  However, Rashi writes that they circumcised themselves on “that

night” i.e. the 15th of Nissan, and he quotes the verse, “I saw you

wallowing in your bloods,” to show that both types of blood were found

at the same time.  From this we see clearly that Rashi did not embrace the

logic of the Da’as Zekeinim that the circumcision preceded the sacrifice by

several days.

Maskil leDavid retorts that this problem can be solved from the

Midrash, which states that there were two series of circumcisions.

He argues that God requested the Jewish people to circumcise themselves

on the 10th of Nissan (in order to provide a recovery period as Da’as

Zekeinim suggests), but that many Jews ignored God.  The remaining

Jews eventually circumcised themselves “on that night,” on the 15th of

�
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2.) Others who only circumcised themselves at the last moment,

under duress.

Rashi states that the Jewish people circumcised themselves “on that

night,” i.e. on the fifteenth of Nissan. But perhaps we could argue

that he only is referring to the second series of circumcisions. Rashi

would also agree that there was a first series of circumcisions (as the

Midrash relates) and that this first series was on the 10th of Nissan.

This would have left a three-day recovery period before the sacrifice

was made, which was the preferred plan requested by God.   

God told the Jewish people to take the animal for a Pesach sacrifice

into their homes on the 10th of Nissan, for He perceived that the

Jewish people were reluctant to circumcise themselves. Therefore,

on the same day that He told them to circumcise themselves, He also

told them to begin the preparations for a mitzvah that could only be

performed by circumcised people. This would act as an incentive for

them to become circumcised.
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z�i oEl§kii i�c `�i�ŸA l©r `¨t�w�W l©r�e `�I©R�q
ie�h oi
c�d `�i§li¥l§A `�x�q¦A z	i oEl§kii�e g :oFd§A
oEl§ki
z `¨l h :DipEl§kii oi�x�x�n l©r xi�H©tE xEp
`�I�n§A l¨XEa�n `¨l�X©a `¨l s�`�e i�g c©M DiP�n
:DiE	B l©r�e i�dFr�x§M l©r Di
Wi
x xEp ie�h oi
d¨l�`
DiP�n x�`�Y�W�i�cE `�x§t©v c©r DiP�n oEx�`�W�z `¨l�e i
oEl§ki
Y oi
c§kE `i :oEc�wFz `�xEp§A `�x§t©v c©r
oFki¥l�b�x§A oFkip�q�n oi�xi�q�` oFd�i oFki¥v�x�g Di
z�i
Eli�d§a¦A Di
z�i oEl§ki
z�e oFk�c�i§A oFki
x�hEg�e
`¨r�x�`§a i¥l�B�z�`�e ai :�i�i m�c�w `Ed `�g�q¦R
`�x§kEA l¨M lFh�w�`�e oi
c�d `�i§li¥l§A m�i�x§v�n�c
l¨k§aE `�xi¦r§A c©r�e `�W�p�`
n m�i�x§v�n�c `¨r�x�`§A
i
di�e bi :�i�i `�p�` oi�pi�C ci¥a£r�` m�i�x§v�n z	e£r�h
if�g�`�e o�O�Y oEY�` i�c `�I�Y¨A l©r z�`§l oFk§l `�n�c
`�zFn oFk§a i
d�i `¨l�e oFki¥l£r qEgi
`�e `�n�C z	i
`
di�e ci :m�i�x§v�n�c `¨r�x�`§A i¦l�h�w�n§A `¨l¨A�g§l
`�B�g Di
z�i oEB�g�zE `�p�x§kEc§l oFk§l oi
c�d `�nFi

vgzrv ufuw' fsth,t cpxjho
1

: chi vgrcho/naa agu, ukngkv eruh

chi vgrcho' avana buyv kch, ncutu kgruc' ukaui chi vgrcho brtv

cghbh' tu,i agu, achi grhc, vhuo kgrhc, vkhkv' grhc, vhuo c,jk,

acg agu, nfh hbyu mkkh grc' ugrhc, vkhkv c,jk, vkhkv/ grc kaui ba;

ujal' fnu grcv fk anjv
2

: )z( ukeju ni vso/zu eck, vso' hfuk chs'

,knus kunr tar cx;: vnzuzu,/vo vzeupu,' tj, nfti kp,j utj,

nfti: vnaeu;/vut vgkhui' avsk, aue; gkhu faxudrhi tu,u' khby"k

ckg"z/ ukaui aehpv' jcyv' fnu euk gkv bs;
3

' yrpt saeh;/ jcurv'

naeuph: gk vc,ho tar htfku tu,u cvo/ukt gk naeu; unzuzu,

acch, v,ci ucch, vcer' athi srhi c,ufu: )j( t, vcar/ukt dhsho

ugmnu,
4

: gk nrrho/fk gac nr bert nrur' umhuo ktfuk nrur zfr

kuhnrru t, jhhvo: )y( tk ,tfku nnbu bt/athbu mkuh fk mrfu eurtu

bt ckaui grch: ucak ncuak/fk zv ctzvr, kt ,tfku
5: cnho/nbhi

katr naehi' ,knus kunr ucak ncuak nfk neuo
6

: fh to mkh ta/
kngkv dzr gkhu cnmu, gav' ufti vuxh; gkhu kt ,gav' tk ,tfku nnbu

fh to mkh ta: rtau gk frghu/ mukvu fuku ftjs go rtau ugo frghu

ugo ercu' ucbh nghu bu,i k,ufu tjr vsj,i
7

/ ukaui gk frghu ugk ercu'

fkaui gk mctu,o
8

' fnu cmctu,o fnu, avi' t; zv fnu, avut' fk caru

nako: )h(uvbu,r nnbu gs cer/nv ,knus kunr gs cer pgo abhv'

kh,i cer gk cer' avcer nangu nag, vb. vjnv' uct vf,uc kvesho

atxur ctfhkv ngku, vajr' zvu kph nangu/ ugus nsra tjr' kns athbu

bar; chu"y tkt nnjr,' ufl ,srabu' uvbu,r nnbu ccer rtaui' gs cer

abh ,gnus u,arpbu: )ht( n,bhfo jdurho/nzunbho ksrl: cjpzui/kaui

cvkv unvhru,' fnu uhvh sus bjpz kkf,
9

' tar vakhfu tro cjpzo
01

: pxj
vut kvw/verci vut eruh pxj' gk ao vskud uvpxhjv avec"v nskd

c,h hartk nchi c,h nmrho' ueup. nnmrh knmrh uhartk tnmgh bnky'

ut,o gau fk gcusu,hu kao anho/ )scr tjr( srl shkud uephmv' zfr

kanu aeruh pxj' udo pxe"t kaui pxhgv: )hc( ugcr,h/fnkl vgucr

nneuo kneuo
11

' ucvgcrv tj, ucrdg tjs fuki kuehi: fk cfur ctr.
nmrho/t; cfuru, tjrho uvo cnmrho' unbhi t; cfurh nmrho

acneunu, tjrho' ,knus kunr knfv nmrho ccfurhvo
21

: ntso ugs
cvnv/nh av,jhk cgchrv ,jkv nnbu n,jk, vpurgbhu,: ucfk tkvh
nmrho/ak g. brec,' uak n,f, bnx, ub,f, ktr.: tgav apyho tbh
vw/tbh cgmnh' ukt gk hsh akhj: )hd( uvhv vso kfo ktu,/kfo ktu,
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�
7 “They shall take some of its blood and put it on the two doorposts and on the lintel of the houses

in which they will be eating it.”

�
8 “On that night, they shall eat the meat. They should eat it roasted over fire, together with matzos

and bitter herbs.”

�
9 “Do not eat it undercooked, or boiled in water, only roasted over the fire (in one piece), its head

with its legs and with its innards.”

�
10 “You shall not leave over any of it until morning.”

� “Any part of it that is left over until morning should be burned in fire.”

�
11 “This is how you shall eat it: your waist should be belted (i.e. you should be ready to travel),

your shoes on your feet, and your staff in your hand.  You should eat it quickly.  It is (called) a

Pesach (to commemorate how) God (passed over the Jewish houses in Egypt).

�
12 “I will pass through the land of Egypt on this night, and I will smite every firstborn in the land

of Egypt, both man and beast, and upon all the gods of Egypt I will perform acts of judgment. I,

God (will do this personally).”

�
13 “The blood will be for you as a sign upon the houses where you are. I will see the blood and

skip over you.  There will be no plague to destroy you when I strike in the land of Egypt.”

�
14 “This day shall be for you as a memorial, and you shall celebrate it as a festival for God. For all

generations you shall celebrate it as an eternal statute.”

Nissan (as Rashi writes), so there were in fact “two bloods” together on

the same night.

On this basis, Maskil leDavid concludes that God told the Jewish people

to take the Pesach lamb into their houses early as an incentive to

circumcise themselves. For they knew that the sacrifice could only be

eaten by a circumcised person.

However, the Maskil leDavid’s words here are very difficult to

understand, since Rashi writes explicitly (verse 43 below) that the Jewish

people were told that circumcision is a precondition to eating the Pesach

lamb, only on the fourteenth of Nissan. Thus, this detail could not have

acted as an incentive for them to circumcise themselves three days earlier,

as they were not yet aware of the law!

EXPLANATION OF RASHI

When R’ Masya ben Charash refers to the “blood of the Pesach lamb,”

he is surely referring, not to the consumption of the Pesach lamb, but

rather to the command to slaughter it and “take some of its blood and put

it on the two doorposts and on the lintel of the houses in which they will

be eating it” (v. 7). The purpose of this act was, as Rashi writes, to draw the

Jewish people away from idolatry, in which they were immersed. 

In order to explain this concept, Rashi cited the saying of R’ Masya ben

Charash, that two mitzvos were demanded from the Jewish people at this

point to eliminate a spiritual handicap: the absence of merit through

which to be redeemed.

At first glance, one single mitzvah would appear to be sufficient for this

purpose, to ensure that the Jewish people were no longer “naked” of

mitzvos. However, R’ Masya ben Charash explained that two mitzvos

were in fact necessary. This is because the process of withdrawing from

idolatry involved two elements:

a.) The positive involvement with good deeds and mitzvos.  This was

achieved through circumcision, which allows the Jew to enter into a

covenant with God.

However, the occupation with good alone would not have been

sufficient, as the people may still have remained passively attached

to their former idolatrous ways.  Therefore, a further act was required

to withdraw from and denounce the idolatrous practice of Egypt.  And

this was:

b.) The public denunciation of the god of Egypt.  The Jewish people

were commanded to kill a lamb, which was the deity of Egypt (Va’eira 8:22

and Rashi ibid.) and splash its blood on their doorposts. This achieved a total

disassociation from their previous idolatrous ways.

Thus, R’ Masya ben Charash stressed that the merit of the Jewish

people was the “blood of the Pesach Lamb.”

ukt ktjrho ktu,' nfti akt b,bu vso tkt ncpbho: urth,h t, vso/
vfk dkuh kpbhu' tkt tnr vec"v bu,i tbh t, ghbh krtu, at,o gxueho

cnmu,h' upuxj tbh gkhfo: upxj,h/ujnk,h' usunv ku pxuj uvnkhy
31

/ utbh

tunr' fk pxhjv kaui skud uephmv' upxj,h' nskd vhv nc,h hartk kc,h

nmrho' avhu aruho zv c,ul zv' ufi puxjho gk a,h vxghpho
41

' ufi fk

vpxjho vukfho feupmho' ufi pxuj uvnkhy' nskdu unnkyu nchi

vnun,ho: ukt hvhv cfo bd;/tck vuuv vut cnmrho/ vrh avhv nmrh

cch,u ak hartk hfuk hnky' ,knus kunr ukt hvhv cfo bd;' tck vuuv

cnmrh acc,hfo/ vrh avhv hartk cch,u ak nmrh aung tbh hkev fnu,u'

,knus kunr ukt hvhv cfo bd;
51

: )hs( kzfrui/ksuru,: ujd,o tu,u/huo

avut kl kzfrui t,v juddu
61

' ugshhi kt angbu th zvu huo vzfrui' ,knus

kunr zfur t, vhuo vzv tar hmt,o' knsbu ahuo vhmhtv vut huo ak
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Æ mi�n�i z³©r§a�W eh :Ed«�B�g�Y m−¨lFr z ¬�T�g m½¤ki
zŸx́Ÿc§l d® �eŸdi«©l b´�g F −zŸ̀
| í¦M m® ¤ki
Y«Ä�n xŸ −̀ �V Ezi¬¦A�W�Y oF½W`�x«�d mF´I©A K�`μ El½¥k`ŸY zFŚ�n
oŸ −W`�x«�d mF¬I�n l½
`�xŸ�y�I�n Æ `e�d�d W¤t³ �P�d dº�z�x§k�p�e uÀ
n�g l´¥kŸ`Îl¨M
i½¦ri¦a�X�d Æ mFI©aE W�cŸ½wÎ`�x�w�n Æ oFW`�x«�d mF³I©aE fh :i«¦r¦a�X�d mF¬iÎc©r
K�`μ m½�d¨a d´Ÿ�y¨r«iÎ`÷ Æ d¨k`¨l�nÎl¨M m® ¤k¨l d́�i�d«�i W�cŸ −wÎ`�x�w�n
»m�Y�x�n�WE fi :m«¤k¨l d¬ Ÿ�y¨r«i F −C©a§l `E ¬d W¤t½�pÎl¨k§l ĺ¥k�`«i x´�W�`
m−¤ki
zF «̀ §a¦vÎz�̀  i�z ¬̀ ¥vFd d½ �G�d mF́I�d Æ m¤vÆ¤r§A iÀ¦M ¼zFS�O�dÎz�̀
z ¬�T�g m−¤ki
zŸ «xŸc§l d² �G�d mF¬I�dÎz�` mº�Y�x�n�WE m�i®�x§v�n u�x´�`
n
E −l§k`Ÿ «Y a�x½¤r̈A Æ W�cŸÆg©l mF³i x ÆŸ�y¨r Á d¨r¨A�x�`§A oŸ¿W`�x«¨A gi :m«¨lFr
mi½�n�i ź©r§a�W hi :a�x«¨r¨A W�cŸ −g©l mi²�x Ÿ�y¤r�e c¯�g�`«�d mF´i c Â©r zŸ ®S�n
dº�z�x§k�p�e z¤vÀ�n�g�n ĺ¥kŸ`Îl¨M | í¦M m® ¤ki
Y«¨a§A −̀¥v�O�i `¬÷ xŸ¾ Ÿ̀�y
:u�x«�`�d g¬�x�f�`§aE x−B©A l½
`�xŸ�y�i z´�c£r«
n Æ `e�d�d W¤t³ �P�d
t :zF «S�n E −l§k Ÿ̀ «Y m½¤ki
zŸá�WF «nÆ lŸk§A El® ¥k Ÿ̀z `÷́ z¤v−�n�g�nÎl¨M k

EÀk�W«�n m®�d¥l�` x�n`Ÿ´I	e l−
`�xŸ�y�i i¬ p�w�fÎl¨k§l d² �WŸn `¬�x�w�I	e `k [iying]

mº�Y�g�w§lE ak :g�q«R̈�d E ¬h�g«�W�e m−¤ki
zŸ «g§R�W�n§l o`Ÿ²v m¬ ¤k¨l EÆg�wE
Æ sFw�W�O�dÎl�` m³�Y§r	B�d�e ¼s�Q©AÎx�W�` m´�C©A »m�Y§l©a�hE aFÀ f
` z´�C�b�̀
Wi¬�` E²`§v«
z ` ¬÷ mÀ�Y�`�e s®�Q©A x´�W�` m−�C�dÎo�n zŸ½fEf�O�d i´
Y�WÎl�`�e
d³�`�x�e ¼m�i¼�x§v�nÎz�` sŸ´B�p¦l »d�eŸd�i x´©a¨r�e bk :x�wŸ «AÎc©r F −zi¥AÎg�z«¤R�n

:DipEB�g�Y m¨l¨r m	i�w oFki
x�c§l �i�i m�c�w
`�nFi§A m�x§A oEl§ki
z `�xi�H©R oi�nFi z©r§a�W eh

l¨M i
x�` oFki
Y¨A�n `�xi�n�g oEl�H©a�Y d�`�n�c�w
l
`�xŸ�y�I�n `Ed�d `�W�p�` i¥vi
Y�W�i�e ©ri�n�g lFkii�C
`�nFi§aE fh :d�`¨ri¦a�W `�nFi c©r d�`�n�c�w `�nFI�n
r�x¨r�n d�`¨ri¦a�W `�nFi§aE Wi�C�w r�x¨r�n d�`�n�c�w
oFd§A ci¥a£r�z�i `̈l �̀ci¦ai¦r l̈M oFk§l i
d�i Wi�C�w
`Ed W©t�p l¨k§l l¥k�`�z�n i�C m�x§A
`�xi�H©R z	i oEx�H�z�e fi :oFk§l ci¥a£r�z�i i�dFcFg§l¦a
oFki¥li
g z	i zi�wi¥R�̀  oi
c�d �̀nFi o�x§k¦A i
x�̀
oi
c�d `�nFi z	i oEx�H�z�e m�i�x§v�n�c `¨r�x�`
n
`�x�q©r `¨r§A�x�`§A o�qi�p§A gi :m¨l�r m	i�w oFki
x�c§l
c©r `�xi�H©R oEl§ki
Y `�W�n�x§A `�g�x	i§l `�nFi
z©r§a�W hi :`�W�n�x§A `�g�x	i§l oi�x�q©r�e c�g `�nFi
l¨M i
x�` oFki
Y¨a§A g©k�Y�W�i `̈l �̀xi�n�g oi�nFi
`Ed�d `�W�p�` i¥vi
Y�W�i�e `¨r�n�g�n lFkii�C
:`¨r�x�`�c `¨ai¦S	i§aE `�xFI�b§A l
`�xŸ�y�i�c `�Y�W�p§M�n
oFkip¨a�zFn lŸk§A oEl§ki
z `¨l `¨r�n�g�n l¨M k

i¥a�q l¨k§l d�WŸn `�x�wE `k :`�xi�H©R oEl§ki
Y
ip§A o�n oFk§l Eai�q�e Eci�b�p oFd§l x�n�`	e l
`�xŸ�y�i
oEa�Q�z�e ak :`�g�q¦t EqEk�e oFk�z	i£r�x	f§l `�p¨r
`�p�n§a�c `�n�c¦A oEl§A�h�z�e `¨aFfi
` z�x�q£`
`�n�C o�n `�I©R�q oi
x§z�l§e `¨t�w�W§l oEC�z�e
Di
zi¥A r�x�Y�n W	p�` oEw§R�z `¨l oEY�`�e `�p�n§a�C

m�i�x§v�n z	i i
g�n�n§l �i�i i¥l�B�z�i�e bk :`�x§t©v c©r

zfrui' uthzv huo hmtu' ,knus kunr nnjr, vpxj hmtu
1

' vuh tunr huo y"u

cbhxi vut ak hu"y' avrh khk y"u tfku t, vpxj ukcer hmtu
2

: ksr,hfo
uduw/aung tbh nguy suru, abho' ,knus kunr je, guko ,jdvu

3
:

)yu(acg, hnho/ayhhb"t ak hnho: acg, hnho nmu, ,tfku/
ucneuo tjr vut tunr aa, hnho ,tfk nmu,

4
' kns gk achgh ak pxj

athbu jucv ktfuk nmv' uckcs akt htfk jn.' nbhi t; aav rau,' ,knus

kunr acg, hnho/ zu nsv c,urv' scr avhv cfkk uhmt ni vfkk kkns' kt

kkns gk gmnu ckcs hmt tkt kkns gk vfkk fku hmt' nv achgh rau, t;

aav rau,' hfuk t; khkv vrtaui rau,' ,knus kunr cgrc ,tfku nmu,'

vf,uc ecgu jucv
5

: tl chuo vrtaui,ach,u atur/ ngrc huo yuc'

ueruh rtaui kph avut kpbh vacgv' unmhbu nueso eruh rtaui' fnu

vrtaui tso ,uks
6

' vkpbh tso buks,' tu thbu tkt rtaui ak acgv' ,knus

kunr kt ,ajy gk jn.' kt ,ajy vpxj ugshhi jn. ehho: vbpa vvut/
favht cbpav ucsg,v' pry ktbux

7
: nhartk/aung tbh ,fr, nhartk

u,kl kv kgo tjr' ,knus kunr cneuo tjr' nkpbh' cfk neuo avut

rau,h: )yz(nert esa/nert ao scr' ert tu,u esa' ktfhkv'

ua,hhv' ufxu,
8

: kt hgav cvo/tphw gk hsh tjrho: vut kcsu/)hfuk

t; kgucs dkukho' ,knus kunr vut kcsu hgav kfo' kfo ukt kgucs

dkukho( vut ukt nfahrhu atpar kgau,i ngrc huo yuc: kfkbpa/tphku

kcvnv' hfuk t; kbfrho' ,knus kunr kfo
9

]b"t tl[: )hz(uanr,o t,
vnmu,/ akt hctu khsh jnu.' nfti tnru' ,pj' ,kyua cmubi/ rch htahv

tunr' tk ,vh eurt t, vnmu,' tkt t, vnmuu,' fsrl athi njnhmhi t,

vnmu, fl thi njnhmhi t, vnmuu,' tkt to ctv khsl gav tu,v nhs:

uanr,o t, vhuo vzv/nnktfv: ksr,hfo je, guko/kph akt

btnr suru, uje, guko gk vnktfv tkt gk vjdhdv' kfl jzr uabtu fti'

akt ,tnr' tzvr, fk nktfv kt hgav' kt ksuru, btnrv tkt ktu,u

vsur: )hj( gshuo vtjs ugarho/knv btnr' uvkt fcr btnr acg,

hnho' kph abtnr hnho' khku, nbhi' ,knus kunr gs huo vtjs uduw:

)hy(kt hnmt cc,hfo/nbhi kdcukhi' ,knus kunr cfk dcukl/ nv ,knus

kunr cc,hfo' nv ch,l crau,l t; dcukl acrau,l' hmt jnmu ak bfrh

avut tmk hartk ukt eck gkhu tjrhu,: fh fktufk njnm,/kgbua fr,

gk vatur' uvkt fcr gba gk vjn.' tkt akt ,tnr' jn. artuh ktfhkv

hWar
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�
15 “For seven days you shall eat matzos, but on the preceding day you shall eliminate all leaven

from your houses.  For whoever eats leaven from the first day until the seventh day will have his

soul cut off from Israel.”

�
16 “On the first day there shall be a sacred holiday, and on the seventh day you shall have a sacred

holiday. But the only work that you may do is that which is needed to provide food for (Jewish

people or their cattle).”

�
17 “You shall guard the matzos, for on this very day I have taken your legions out of the land of

Egypt. You shall observe this day throughout your generations, as an eternal statute.”

�
18 “In the first month, on the fourteenth day of the month in the evening, you shall eat matzos,

until the twenty-first day of the month in the evening.”

�
19 “For seven days, leaven shall not be found in your houses. If any person eats a leavening

substance his soul will be cut off from the community of Israel.  (This applies to both) the convert

and the native-born of the land.”

�
20 “You shall not eat any leavening substance. Throughout all the places where you live you shall

eat matzos.” 

21 Moshe summoned all the elders of Israel and said to them:

� “Draw (from your own flock) or buy for yourselves sheep for your families and slaughter the

Pesach sacrifice.”

�
22 “You shall take a bunch of hyssop and immerse it in blood that is in a basin. You shall touch

the lintel and the two doorposts with some of the blood that is in the basin.”

� “Not a single one of you shall go out from the entrance of his house until morning.”

�
23 “God will pass through to strike the Egyptians, and He will see the blood that is on the lintel

PSYCHOLOGICAL WITHDRAWAL

One problem remains:

Any one act, however dramatic it may be, is unlikely to achieve a

complete withdrawal from a prolonged relationship. In our case, the

Jewish People had been immersed in idolatry for many years, so the

sudden slaughter of the Egyptian god could have proven insufficient to

disassociate themselves entirely from idolatry. A more gradual,

premeditated withdrawal was required.

Therefore, God told the Jewish people to take the Pesach lamb into

their houses three days beforehand.  During this time, the Jewish people

would have gradually come to terms with the fact that they were about to

kill the deity of Egypt and display its blood on their doorposts, and this

psychological conditioning achieved a withdrawal from idol worship.

But from where do we know that psychological conditioning is achieved

in just three days? 

This fact was already taught in an earlier comment of Rashi, with the

story of the Akeida (the binding of Yitzchak for sacrifice). We learned that

God sent Avraham to a site which took three days to reach, and Rashi

explains, “This was to dispel the impression that he acted haphazardly,

without taking time to contemplate what he was doing” (Vayeira 22:4). From

this we see that a three-day period is sufficient for a person to come to

terms with what he is doing.

And this explains why God prescribed a three-day period between

taking the Pesach lamb and slaughtering it: contemplating the public

denunciation of idolatry for three days was sufficient for the Jewish people

to disassociate themselves from their past.

(Based on Likutei Sichos, vol. 16, p. 114ff.)

gba gkhu' atur athbu rtuh ktfhkv kt hgba gkhu' uto gba gk vatur ukt

gba gk vjn.' vhh,h tunr' atur avut njn. tjrho gba gkhu' jn. athbu

njn. tjrho kt hgba gkhu' kfl btnru abhvo
01

: cdr uctzrj vtr./kph

avbx bgav khartk' vumrl krcu, t, vdrho: )f( njnm, kt ,tfku/
tzvrv gk tfhk, atur: fk njnm,/kvcht t, ,gruc,u: cfk
nuac,hfo ,tfku nmu,/zv ct kkns a,vt rtuhv khtfk cfk

nuac,hfo' pry kngar abh ujku, ,usv )athbo rtuho khtfk cfk nuacu,

tkt chruakho(: )ft( nafu/nh aha ku mti hnaul naku: ueju/nh athi ku

hej ni vaue: knapju,hfo/av kch, tcu,: )fc( tzuc/nhi hre aha

ku dcgukhi: tds, tzuc/ dw ekjhi eruhhi tdusv: tar cx;/cfkh' fnu

xpu, fx;: nivso tar cx;/knv jzr uabtu' akt ,tnr ychkv tj,

kaka vn,bu,' kfl btnr gus tar cx;' a,vt fk b,hbv ub,hbv ni vso

tar cx;' gk fk vdgv ychkv: ut,o kt ,mtu uduw/ndhs' antjr

ab,bv rau, knajh, kjck' thbu ncjhi chi mshe krag' ukhkv rau,

hWar
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Æ d�eŸd�i g³�q¨tE zŸ®fEf�O�d i´
Y�W l−©r�e sF½w�W�O�dÎl©r Æ m�C�dÎz�`
:sŸ «B�p¦l m−¤ki
Y«¨AÎl�` `Ÿ ¬a¨l zi½�g�W�O�d Æ o
Y�i ` ³÷�e g�z½¤R�dÎl©r
:m«¨lFrÎc©r Li− �p¨a§lE ¬L§lÎw�g§l d® �G�d x́¨a�C�dÎz�` m−�Y�x�n�WE ck

x´�W�`«©M m−¤k¨l d² �eŸd�i o¯
Y�i xÆ�W�` u�xÀ�`�dÎl�` E Ÿ̀á�zÎi«¦M dº�i�d�e dk

m−¤ki¥l�` E ¬x�n`Ÿ «iÎi¦M d¾�i�d�e ek :z Ÿ̀«G�d d¬�cŸa£r«�dÎz�̀  m−�Y�x�n�WE x® ¥A�C
`E¹d g�qÆ¤RÎg©a« �f m¿�Y�x�n�`«	e fk :m«¤k̈l z Ÿ̀−G�d d¬�cŸa£r«�d d² �n m® ¤kip§A
F ¬R�b�p§A m�i½�x§v�n§A Æ l
`�xŸ�y�iÎi«p§a i³
Y¨AÎl©r gÂ�q Â¨R x´�W�` dÀ �eŸdi«©l
E ¬k§l«I	e gk :E «e�g«�Y�W«�I	e m−¨r�d cŸ ¬T�I	e li®¦S�d Epi´
ŸAÎz� �̀e m�i−�x§v�nÎz�`
o¬ ¥M oŸ −x�d«�`�e d¬�WŸnÎz�` d² �eŸd�i d¯�E¦v xÆ�W�`«©M l®
`�xŸ�y�i íp§A E −Ÿy£r«	I«	e
»xFk§AÎl¨k d̈́M�d »d�eŸdi«	e d̈l�iÀ©N�d í¦v�g«©A | í�d�i	e hk [iyy] q :E «Ÿy¨r
i½¦a�X�d xFḱ§A c©rμ F½`�q¦MÎl©r a´
WŸI�d Æ dŸr�x©R xŸ ³k§A�n ¼m�i¼�x§v�n u�x́�̀ §A
`E ³d d¨l�iÀ©l dŸ¹r�x©R m�wÆ �I	e l :d«�n
d§A xF ¬k§A lŸ −k�e xF®A�d zí¥a§A x−�W�`
oí
`Îi¦M m�i®�x§v�n§A d−¨lŸc�b d ¬�ẅr§v i²�d�Y	e m�i½�x§v�nÎl̈k�e Æ ei�c¨a£rÎl¨k�e
d¨l�iÀ©l oŸ¹x�d«�`§l«E dÆ�WŸn§l Á �̀x�w�I	e `l :z«
n m−�WÎoi«
` x¬�W�` z�i½©A
E ²k§lE l®
`�xŸ�y�i íp§AÎm	B m−�Y�`Îm	B i½�O©r KFÝ�n Æ E`§S EnE ³w* Æ x�n`ŸÆI	e
E ²g�w m¬ ¤k�x�w§AÎm	B mÆ¤k�p`Ÿ «vÎm	B al :m«¤k�x¤A�c§M d− �eŸd�iÎz�` E ¬c§a¦r
Æ m�iÆ�x§v�n w³ 	f�g«�Y	e bl :i«�zŸ`Îm	B m−�Y§k�x«¥aE Ek® ¥l�e m−�Y�x©A�C x¬�W�`«©M
:mi«�z
n Ep¬ ¨NªM E −x�n«�` i¬¦M u�x®�`�dÎo�n m´�g§N�W§l x−
d�n§l m½¨r�dÎl©r

`�I©R�q oi
x�Y l©r�e `¨t�w�W l©r `�n�C z	i if�g�i�e

l©ri
n§l `¨l§A�g�n wFA�W�i `¨l�e `¨r�x�Y l©r �i�i qEgii�e

oi
c�d `�n�B�z¦R z	i oEx�H�z�e ck :i
g�n�n§l oFki
Y¨a§l 

oEl£r
z i
x�` i
di�e dk :`�n§l¨r c©r Ki�p§a¦l�e K¨l m¨i�w¦l 

z	i oEx�H�z�e li¥N�n i�c `�n§M oFk§l �i�i o
Y�i�C `¨r�x�`§l

oFkip§A oFk§l oEx�nii i
x�` i
di�e ek :oi
c�d `�p�g§l�R 

`Ed q�i�g g©A©C oEx�ni
z�e fk :oFk§l oi
c�d ̀ �p�g§l�R d�n

m�i�x§v�n§A l
̀ �xŸ�y�i ip§a i
ŸA l©r q�g i�C �i�i m�c�w

`�p�Y¨A z	i�e i
`�x§v�n z	i i
g¨n d�e�d c�M 

ip§A Ec¨a£r	e El�f�`	e gk :Eci�b�qE `�O©r r�x§kE ai�fi
W

o¥M oŸx�d�̀ �e d�WŸn z	i �i�i ci
T©t i�c �̀n§M l
̀ �xŸ�y�i

l¨M l�h�w �ii	e `�i§li¥l zEB§l©t§A d�e�d	e hk :Ec¨a£r

dŸr�x©t�c `�x§kEA�n m�i�x§v�n�c `¨r�x�`§A `�x§kEA

c©r Di
zEk§l�n i
q�x�M l©r a�Y�n§l ci�z£r�C

�̀x§kEA l̈k�e i
xi�q�̀  zi¥a§A i�C �̀i§a�W�c �̀x§kEA

l¨k�e `Ed `�i§li¥l dŸr�x©R m�w�e l :`�xi¦r§a�c

`�z§A�x `�Y�g	e§v z	e�d	e m�i�x§v�n l¨k�e i�dFc§a©r

o�O�Y Di¥a d�e�d zi¥l i�C �̀zi¥A zi¥l i
x�̀  m�i�x§v�n§A

x�n�`	e `�i§li¥l oŸx�d�̀ §lE d�WŸn§l `�x�wE `l : �̀zi�n

l
`�xŸ�y�i ip§A s�` oEY�` s�` i�O©r FB�n EwER EnEw

:oi�x�n�` oEzie�d�c `�n§M �i�i m�c�w Eg¨l§R Eli�fi�`�e

i�c `�n§M Ex¨a�C oFk�xFY s�` oFk�p¨r s�` al

z�tiw�zE bl :i¨l�r s�` FN©v�e Eli�fi�`�e oEY§l�N�n

o�n oFd�zEg�N�W§l d�`�gF`§l `�O©r l©r m�i�x§v�n

knjckho vut' abtnr cu ,rnua fk jh,u hgr
1

: )fd( upxj/ujnk' uh"k

uskd: ukt h,i vnajh,/ukt h,i ku hfuk, kct' fnu ukt b,bu tkvho

kvrg gnsh
2

: )fv( uvhv fh,ctu/,kv vf,uc nmuv zu ccht,o ktr.'

ukt b,jhhcu cnscr tkt cpxj tjs agau cabv vabh, gk ph vscur:

ftar scr/uvhfi scr' uvct,h t,fo tk vtr. uduw
3

: )fz( uhes vgo/
gk caur, vdtukv' ucht, vtr.' ucaur, vcbho ahvhu kvo: )fj( uhkfu
uhgau uduw/ufh fcr gau' uvkt nrta jusa btnr kvo' tkt nfhui aecku

gkhvo' ngkv gkhvo vf,uc ftku gau
4

: uhkfu uhgau/t; vvkhfv nbv

vf,uc' kh,i afr kvkhfv uafr kgahv: ftar muv vw t, nav
utvri/kvdhs acji ak hartk akt vphku scr nfk nmu, nav utvri'

unvu fi gau' t; nav utvri fi gau: )fy( uvw/fk neuo abtnr uvw' vut

uch, shbu' avuh"u kaui ,uxp, vut' fnu pkubh upkubh: vfv fk cfur/t;

ak tunv tjr, uvut cnmrho: ncfur prgv/t; prgv cfur vhv

uba,hhr ni vcfurho' ugkhu vut tunr cgcur zt, vgns,hl
5

: gs cfur
vach/avhu anjhi kthso ak hartk' ugus akt htnru hrt,bu vchtv

vpurgbu, zu/ ucfur vapjv cfkk vhv' avrh nbv ni vjauc acfki gs

vpju,' ucfur vapjv jauc ncfur vach: )k( uheo prgv/nny,u:

khkv/ukt fsrl vnkfho caka agu, chuo: vut/,jhkv' utjr fl gcshu'

nkns avhv vut njzr gk c,h gcshu ungnhsi: fh thi ch, tar thi
ao n,/ha ao cfur' n,' thi ao cfur' dsuk acch, eruh cfur' abtnr

t; tbh cfur t,bvu
6

/ scr tjr' nmrhu, nzbu, ,j, cgkhvi uhuksu,

nruueho pbuhho' uvhu kvo cfuru, vrcv' pgnho vo jnav ktav tj,'

fk tjs cfur ktchu: )kt(uhert knav uktvri khkv/ndhs avhv

njzr gk p,jh vghr umuge' vhfi nav aruh' vhfi tvri aruh: do t,o/
vdcrho: do cbh hartk/vy;: ukfu gcsu uduw fscrfo/vfk fnu

atnr,o' ukt fnu atnr,h tbh' cyk kt takj' cyk nh unh vvukfho' cyk

re mtbfo ucerfo hmd/ do mtbfo do cerfo eju/ unvu ftar scr,o' do

t,v ,,i chshbu zcjho uguku,
7

: )kd( eju ftar scr,o ucrf,o do
tu,h/v,pkku gkh akt tnu,' atbh cfur: )kd( fkbu n,ho/tnru' kt

fdzr, nav vut' avrh tnr un, fk cfur' ufti t; vpauyho n,ho' vw

hWar

1 ,vkho es' f    2 crtah, kt' z    3 anu, u' j    4 nfhk,t phWc     5 anu, y' yz    6 ,vkho py' fj    7 nfhk,t phWd

*bpu. chi tbWa kerut nkv zu c,bugv dcuvv )fghi h,hc(
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and the two doorposts. God will skip over the entrance and He will not permit the force of

destruction to enter your houses and strike.” 

�
24 “You shall keep this matter as a statute for you and for your children forever.”

�
25 “You will (only) have to keep this ritual service when you enter the land that God is going to

give you, as He promised. 

�
26 When your children say to you, ‘What is this ritual service to you?’ 27 You should say, ‘It is a

Pesach slaughter (required by) God, because He skipped over the houses of the children of Israel

in Egypt when He struck the Egyptians, and He saved our houses.’” 

The people bowed and prostrated themselves (on hearing this news). 28 The children of Israel went and

did (exactly) what God commanded Moshe and Aharon.  (Moshe and Aharon also) did so. 

[ DD EE AA TT HH OOFF FF II RR SS TT BB OO RR NN ——JJ EE WW II SS HH PP EE OO PP LL EE LL EE AA VV EE EE GG YY PP TT [

I t was at midnight that God (and His court) struck every firstborn in the land of Egypt, from the

firstborn of Pharaoh sitting on his throne to the firstborn of the prisoner in the dungeon, and every

firstborn animal. 30 Pharaoh arose at night (from his bed), both he and all his servants and all Egypt.

There was a great outcry in Egypt, for there was no house devoid of a corpse. 
31 He called (personally) for Moshe and Aharon at night, and he said, “Get up and go out from among

my people, both you and the children of Israel! Go and worship God as you said. 32 Take also your flocks

and your cattle, as you said, and go.  Bless me too (that I should not die, as I am a firstborn).”
33 The Egyptians urged the people to send them speedily from the land, because they said, “We are

all dying!” 

T O R A S  M E N A C H E M

[ The Last Word [

THE EXODUS FROM EGYPT

When the non-Jewish world, and even those of the Jewish

world who have strayed from the Jewish way of life, challenge

the observant and practicing Jew: You, who like us, live in a

materialistic world, in the midst of a highly competitive society,

facing a desperate struggle for economic survival, how can you

escape subservience to the idolatry of the land (be it the dollar, or the

fear to be "different", etc.)? How can you adhere to a code of 613

precepts which "burden" your life and limit your competitiveness at

every side and turn?

The answer is—Yetzias Mitzraim (departure from Egypt) provides

the clue.

One of the fundamental features of the Yetzias Mitzraim message is

the unlimited Bitachon—the absolute reliance on Divine

Providence—which found such poignant expression in the historic

event of the Exodus from Egypt. A whole people, men, women and

children, several million in number, eagerly leave a well-settled and

prosperous country, with all its fleshpots and material blessings, and

go out on a long and perilous journey, without provision, but with

absolute reliance on the word of G-d coming through

Moshe Rabeinu.

And as in the case of Yetzias Mitzraim, when the Jews responded

to the Divine call and precepts, disregarding so-called rational

considerations, and breaking with the negative past, it turned out that

precisely the application of this principle in actual life was the road

to their true happiness, and not only spiritually (receiving the Torah

and becoming the G-d chosen people and holy nation), but also

materially (in coming to the Promised Land, flowing with milk and

honey).

So it is also today and always. By virtue of the Divine Law, which

is called Toras Chayim, the Law of Life, and the Mitzvos, whereby

Jews live and experience in daily life, regardless of how the past had

been, the Jew attaches himself to the Creator and Master of the

World, and liberates himself from all "natural" restrictions and

limitations, and attains his true happiness, materially and spiritually.”

(Excerpt from a Letter written by the Rebbe on 11 Nissan 5721)

12:29
SIXTH

READING



tc ,arp - ,una rpx // 78un-sk:ch

zŸ ¬x�x§v m² �zŸx�`�W�n u®�n�g�i m�x´�h F −w¥v§AÎz�` m² ¨r�d `¬�V�I	e cl

d®�WŸn x´©a�c¦M E −Ÿy¨r l¬
`�xŸ�y�iÎi«p§aE dl :m«�n§k�WÎl©r m−�z÷�nŸ�y§A
oÆ�z�p dº �eŸdi«	e el :z «÷�nŸ�yE a−�d�f i¬¥l§kE s�q² ¤kÎi¥l§M m�i½�x§v�O�n Æ El�`�W�I«	e
t :m�i«�x§v�nÎz�` E −l§S	p�i«	e mE ®l�`�W	I	e m�i−�x§v�n i¬ pi¥r§A m² ¨r�d o¬
gÎz�`
i²¦l�b�x s¤l¯�` zFÆ`
nÎW«
W§M d�zŸ®M�q q−
q�n§r�x«
n l² 
`�xŸ�y�iÎi«p§a Er̄�q�I	e fl

x½�w¨aE o`Ÿ´v�e m®�Y�` d´¨l¨r a−�x a�x¬ ¥rÎm	b�e gl :s«�H�n c¬ ©a§l mi−�x¨a�B�d
m�i²�x§v�O�n E`i¯¦vFd xÆ�W�` w¹¥v¨A�dÎz�` EÆt`ŸI	e hl :cŸ «̀ �n c¬ ¥äM d− �p�w�n

Æ El§k«�i ` ³÷�e m�iÀ�x§v�O�n EẂ�xŸ «bÎi¦M u®
n�g `÷́ i´¦M zF−S�n zŸ¬bªr
l½
`�xŸ�y�i í p§A Æ a�WFnE n :m«�d¨l E ¬Ÿy¨rÎ` «÷ d−�c¥vÎm	b�e �D½
n�d�n�z�d§l
iÀ�d�i	e `n :d«�p�W zF −̀ 
n r¬©A�x�`�e d½�p�W mi´�WŸl�W m�i®�x§v�n§A E −a�W«�i x¬�W�`
d½ �G�d mF́I�d Æ m¤vÆ¤r§A iÀ�d�i	e d® �p�W zF −̀ 
n r¬ ©A�x�`�e d½ �p�W mi´�W÷�W Æ u
T�n

Æ `Ed mi¬�x�O�W li´¥l an :m�i«�x§v�n u�x¬� 
̀n d− �eŸd�i zF ¬̀ §a¦vÎl¨M E ²̀ §v«�i 
d½�eŸdi«©l Æ d�G�d d¨l�i³©N�dÎ`E «d m�i®�x§v�n u�x´�`
n m−�`i¦vF «d§l d½ �eŸdi«©l
d´�WŸnÎl�` Æ d�eŸd�i x�n`Ÿ³I	e bn t :m«�zŸxŸ «c§l l−
`�x Ÿ�y�i i¬ p§AÎl¨k§l mi²�x�O�W
:F «A l©k`Ÿ¬iÎ`÷ x−¨kpÎo¤AÎl¨M g�q®¨R�d z ´�T�g z`Ÿ−f oŸ ½x�d«�`�e
:F «A l©k`Ÿ¬i f−�` F½zŸ` d´�Y§l�nE s�q®M̈Îz	p�w�n Wi−�` c¤a¬ ¤rÎl¨k�e cn

`i¯¦vFzÎ` «÷ l½¥k�`«i Æ c�g�̀  z�i³©a§A en :F«A l©k`Ÿ¬iÎ`÷ xi−¦k Ÿ�y�e a¬�WFY dn

l�h�pE cl :oi�z�i�n `�p¨lEM Ex�n�` i
x�` `¨r�x�`
x�zFn r�n�g `¨l c©r oFdi
Wi¥l z	i `�O©r
:oFdi¥t�z©M l©r oFdi
WEa§l¦A xi�x§v oFd�z�e§v�`
Eli�`�WE d�WŸn�c `�n�B�z¦t§M Ec¨a£r l
`�xŸ�y�i ip§aE dl

:oi�WEa§lE a�d�c�C oi�p�nE s�q§k�C oi�p�n m�i�x§v�O�n

m�i�x§v�n ipi¥r§A oi�n�g�x§l �̀O©r z	i a�d�i �ii	e el

ip§a El�h�pE fl :m�i�x§v�n z	i Epi�wFx�e oEP¦li
`�W�`�e
oi¦t§l�` d�`�n zi�W§M zFM�q§l q
q�n§r�x
n l
`�xŸ�y�i
oi�`�x§kEp s�`�e gl :`¨l§t�H�n x©A d�`¨l�b�x `�x§a	B
`�xi¦r§A oi�xFz�e `�p¨r�e oFd�O¦r Ewi�l�q oi�`i�B�q
Ewi¦R�` i�C `�Wil z	i Ft�`	e hl :`�c�g©l i�B�q
i
x�` r�n�g `¨l i
x�` o�xi�H©R o�vi�x�B m�i�x§v�O�n
s�`�e `¨a¨M©r�z�`§l Eli¦k§i `¨l�e m�i�x§v�O�n Ek�x�Y�`
i�C l
`�xŸ�y�i ip§A a�zFnE n :oFd§l Ec¨a£r `¨l oi�c�e�f
:oi�p�W oi�z¨l�zE d�`�n r©A�x�` m�i�x§v�n§A Eai�z�i
d�e�d	e oi�p�W oi�z¨l�zE d�`�n r©A�x�` sFQ�n d�e�d	e `n

`¨r�x�`
n �ii�c `�I©li
g l¨M Ew¨t�p oi
c�d `�nFi o�x§k¦A
�i�i m�c�w `Ed xi�h�p li¥l an :m�i�x§v�n�c
`�i§li¥l `Ed m�i�x§v�n�c `¨r�x�`
n oFd�zEw¨R�`§l
:oFdi
x�c§l l
̀ �xŸ�y�i ip§A l̈k§l oi�xi�h�p �i�i m�c�w oi
c�d
`�g�q¦R z�xf�B `�C oŸx�d�`§lE d�WŸn§l �i�i x�n�`	e bn

:Di¥A lEkii `¨l c�O�Y�W�i�C l
`�xŸ�y�i x©A l¨M
o¥k§A Di
z�i x	f�b�z�e `¨R�q©k ipi¦a�f x©a�B c©a£r l¨k�e cn

:Di¥A lEkii `¨l `�xi�b�`	e `¨a�zFY dn :Di¥A lEkii

tu hw cch, tjs
1

: )ks( yro hjn./vnmrhho kt vbhjuo kavu, fsh jhnu.:

natr,o/ahrh nmv unrur
2

: gk afno/ tg"p acvnu, vrcv vukhfu

gnvo' njccho vhu t, vnmu,
3

: )kv( fscr nav/atnr kvo cnmrho'

uhatku tha nt, rgvu
4

: uank,/t; vi vhu jaucu, kvo ni vfx; uni

vzvc' uvntujr cpxue jauc
5

: )ku( uhatkuo/t; nv akt vhu autkho nvo

vhubu,bho kvo' t,v tunr tjs yuk abho ukl: uhbmku/ uruehbu:

)kz(nrgnxx xf,v/e"l nhk vhu' uctu ao kph agv' abtnr utat

t,fo gk fbph barho
6

: vdcrho/nci garho abv ungkv: )kj( grc rc/
,grucu, tunu, ak drho: )ky( gdu, nmu,/jrrv ak nmv/ cme akt

vjnh. eruh nmv: udo msv kt gau kvo/ksrl/ ndhs acji ak hartk'

akt tnru vthl bmt knscr ckt msv' tkt vtnhbu uvkfu
7

' vut anpura

ceckv zfr,h kl jxs bgurhl tvc, fkuku,hl kf,l tjrh cnscr ctr. kt

zrugv
8

' unv afr npura tjrhu' eusa hartk kvw uduw: )n( tar hacu
cnmrho/tjr atr vhahcu, ahacu drho ctr. kt kvo: akaho abv
utrcg ntu, abv/chi vfk' nabuks hmje gs gfahu vhu trcg ntu, abv'

navhv ku zrg ktcrvo b,ehho fh dr hvhv zrgl' uakaho abv vhu nabdzrv

dzhr, chi vc,rho gs abuks hmje/ uth tpar kunr ctr. nmrho kcsv' avrh

ev, ni vctho go hgec vhv' mt ujauc fk abu,hu ufk abu, gnro cbu

uanbho ak nav' kt ,nmto fk fl' ugk frjl vrcv abho vhu kev, gs

akt hrs knmrho' uvrcv nabu, gnro bckgho cabu, ev,' uvrcv

nanubho ak nav bckgho cabu, gnro' vrh akt ,nmt trcg ntu, kcht,

nmrho' uvuzee, kunr gk frjl at; atr vhahcu, bertu dru,' tphku

cjcrui' fgbhi abtnr tar dr ao tcrvo uhmje
9

' utunr t, tr. ndurhvo

tar dru cv
01

' kphfl t,v mrhl kunr fh dr hvhv zrgl' navhv ku zrg/

ufa,nbv trcg ntu, abv nabuks hmje' ,nmt ncht,i knmrho gs hmht,i

r"h abv/ uzv tjs ni vscrho aahbu k,knh vnkl: )nt( uhvh ne. akaho
abv uduw uhvhcgmo vhuo vzv/ndhs' afhui avdhg ve.' kt gfci vneuo

fvr; ghi' cy"u cbhxi ctu nktfh var, tmk tcrvo kcaru' cy"u cbhxi

buks hmje' ucy"u cbhxi bdzrv dzhr, chi vc,rho
11

: )nc( khk anrho/
avhv vec"v aunr unmpv ku kehho vcyj,u kvumhto ntr. nmrho: vut
vkhkv vzv kvw/vut vkhkv atnr ktcrvo ckhkv vzv tbh dutk t, cbhl:

anrho kfk cbhhartk ksr,o/nanr uct ni vnzhehi' fgbhi abtnr

ukt h,i vnajh, uduw: )nd( zt, je, vpxj/ch"s cbhxi btnrv kvo

prav zu: fk ci bfr/ab,bfru ngahu ktchu acanho
21

' utjs bfrh utjs

hartk nunr cnang
31

: )ns( unk,v tu,u tz htfk cu/rcu' ndhs anhk,

gcshu ngfc,u nktfuk cpxj
41

scrh rch hvuag/ rch tkhgzr tunr' thi

nhk, gcshu ngfc,u nktfuk cpxj/ t"f nv ,knus kunr tz htfk cu/ vgcs:

)nv(,uac/zv dr ,uac: uafhr/zv vbfrh' unv ,knus kunr' uvkt grkho

vo ubtnr ufk grk kt htfk cu' tkt fdui grch nvuk udcgubh nvuk uvut ,uac

tu afhr: )nu( cch, tjs htfk/cjcurv tj,' akt hgau vbnbhi gkhu a,h

hWar

1 ao     2 ao     3 ao     4 anu, ht' c     5 nfhk,t ao     6 anu, hy' s     7 nfhk,t phWs     8 hrnhv c' c    9 crtah, kv' fz    01 anu, u' s    11 nfhk,t ao     21 pxjho mu/

31 nfhk,t pyWu     41 hcnu, g:

*xWtc�a§l 
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34 The people picked up their dough when it was not yet leavened.  Their leftovers (of matzah and

bitter herbs) were wrapped in their robes on their shoulders. 
35 The children of Israel followed the order of Moshe, and they requested from the Egyptians silver

objects, golden objects, and robes. 36 God granted the people favor in the eyes of the Egyptians, and they

granted their request. They emptied out Egypt. 
37 The children of Israel journeyed (a large distance miraculously) from Ramses to Sukos, about six

hundred thousand men on foot, besides the young children. 
38 Also, a great mixed multitude (of converts from other nations) went up with them, as well as flocks

and cattle, a huge amount of livestock. 
39 They baked the dough that they had taken out of Egypt into cakes of matzos, for it had not

leavened, since they were driven out of Egypt, and they could not delay. Furthermore, they had not

made provisions for themselves. 
40 The children of Israel had inhabited Egypt for four hundred and thirty years. 41 It was at the end of

four hundred and thirty years, on that very day, that all the legions of God went out of the land of Egypt.
42 It is a night which God (had been) keeping (in mind) to take them out of the land of Egypt.  This is the

night which God (told Avraham that He would redeem his children) and it is guarded (against harmful

forces) for all the children of Israel throughout their generations. 
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43 God said to Moshe and Aharon, “This is the law of the Pesach sacrifice: 

� “No stranger (non-Jew or apostate Jew) may eat from it.”

�
44 “Any slave belonging to a person that was purchased for money shall be circumcised, and then

he will be permitted to eat from it. 

�
45 “A resident (alien) or a (circumcised non-Jewish) hired worker may not eat from it.”

�
46 “It must be eaten within one house (i.e. one group). You must not take any of the meat outside

the house (group).”

WHY THE FOURTEENTH? (V. 43)

Obviously, these additional laws were given at some prior date, as we

read this section after the Pesach Sacrifice was offered and the Exodus has

already occurred.

They could not have preceded the 1st of Nissan, as that is when the

Jewish people were first told of the mitzvah to offer the Pesach sacrifice

(see 12:1-27).

Presumably, these laws could have been given at any time between the

1st and 14th of Nissan.  What led Rashi to conclude that the laws must

have been given on the fourteenth? And why does Rashi give no

indication of his reasoning?

THE EXPLANATION

Rashi felt no need to give an explanation of his reasoning here, as the

matter is self-evident from the verse itself.  

�

�� Why are the “additional” laws of Pesach written in the

Torah after the Pesach sacrifice was offered? (v. 43)

RASHI: Even though they were written here, these laws were

actually given on the 14th of Nissan, before the Jewish people

offered the Pesach sacrifice.

RAMBAN: The Torah did not wish to interrupt its narrative of the

departure from Egypt to mention these additional laws.  Therefore,

they were written at this point, even though they were given earlier

on the 14th.

MASKIL LEDAVID: Most of the laws were given on Rosh Chodesh

Nissan (12:3-11). However, in order to encourage the Jewish people

further, God gave these additional laws at the last moment, on the

14th.

GUR ARYEH: These additional laws contain the requirement for the

Pesach sacrifice to be eaten only by a circumcised person. Since God

wanted the Jewish people to circumcise themselves on the 14th of

Nissan (so that the blood of Pesach and the blood of circumcision

would coincide—see above v. 12:3,6), He therefore gave them these laws

at the last moment.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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The verse states, “This is the law of the Pesach sacrifice,” (v. 43).  Clearly,

the term “this” is only used in reference to an entity which is immediately

apparent. Therefore, Rashi concluded that these laws must have been

given on the day when the sacrifice was actually offered, i.e. the day on

which it was “apparent.”

One might still ask, however: God told the Jewish people to take a lamb

into their homes on the 10th of Nissan as a preparation for the Pesach

sacrifice (See above, 12:3). This means that the sacrifice was “immediately

apparent” for four days. Thus, it would be reasonable to argue that the

additional laws were given at any point between the 10th and the 14th?

However, Rashi rejected this reasoning on the basis of a simple

argument: One of the reasons why the Pesach lamb was taken into the

Jewish houses early was in order to inspect it for blemishes (see “Classic

Questions” to 12:3,6). If a blemish were found, the animal would be unfit for

a sacrifice.  Consequently, it could only be said that the Sacrifice was

“immediately apparent” on the fourteenth of Nissan, when the animal

was actually fit to be sacrificed.

(based on Sichas Shabbos Parshas Bo 5743)

z¬�c£rÎl¨M fn :F «aÎEx§A�W�z `¬÷ m¤v−¤r�e d¨vE ®g x− Ÿ�y¨A�dÎo�n z�i² ©A�dÎo�n
¼d�eŸdi«©l »g�q»¤t d Ÿ�y´¨r�e xÀB ¹L�Y�` xEÆb�iÎi«¦k�e gn :F «zŸ` E ¬Ÿy£r«	i l−
`�x Ÿ�y�i
u�x®�`�d g´�x�f�`§M d− �i�d�e F½zŸU£r«©l á�x�w�i Æ f�`�e xÀ¨k�fÎl¨k Fĺ lFŌ�d
x− B©l�e g®�x�f�`«¨l d− �i�d«�i z½�g�̀  d́�xFY hn :F «A l©k`Ÿ¬iÎ`÷ l−
x¨rÎl¨k�e
d² �eŸd�i d¯�E¦v xÆ�W�`«©M l®
`�x Ÿ�y�i íp§AÎl¨M E −Ÿy£r«	I«	e p :m«¤k§kF «z§A x¬ �B�d
d® �G�d mF́I�d m¤v−¤r§A i¾�d�i	e `p q :E «Ÿy¨r o¬¥M oŸ −x�d«�`Îz«�`�e d¬�WŸnÎz�`
t :m«�zŸ`§a¦vÎl©r m�i−�x§v�n u�x¬�`
n l² 
`�x Ÿ�y�i i¯p§AÎz�` d¹ �eŸd�i `iÆ¦vFd
xF¹k§AÎl¨k iÆ¦lÎW�C�w a :xŸ «n`¥N d¬�WŸnÎl�` d−�eŸd�i x¬¥A�c�i	e ` bi [iriay]

x�n`ŸÆI	e b :`E «d i−¦l d®�n
d§A©aE m−�c�`«¨A l½
`�x Ÿ�y�i íp§a¦A Æ m�gÆ�xÎl¨M x�h³¤R
Æ m�iÆ�x§v�O�n m³�z`̈v�i xÆ�W�̀ Æ d�G�d mF³I�dÎz�` xFºk�f mÀ¨r�dÎl�` d¹�WŸn
l−¥k�`« i `¬÷�e d® �G�n m−¤k�z�̀  d² �eŸd�i `ī¦vFd c½ � i w�fŸǵ§A i¦Mμ mi½�c̈a£r zí¥A�n
Ĺ�̀ i«¦a�iÎi«¦k d́�i�d�e d :ai«¦a�̀ «�d W�cŸ −g§A mi®�̀ §vŸ«i ḿ�Y�̀  mF−I�d c :u«
n�g
xÆ�W�` iÀ�qEa�i�d�e í�E�g«�d�e i¹�xŸn�`«�d�e iÆ�Y�g«�d�e iÂ�p£r«	p§M Â«�d u�x´�`Îl�` d¿ �eŸd�i

`�zi¥A o�n w¥R	z `¨l li¥k�`�z�i `�c�g `�xEa�g©A en

:Di¥A oEx§A�z�z `¨l `�n�x	b�e `�x¨a§l `�x�q¦A o�n
i
x�`	e gn :Di
z�i oEc§A§r	i l
 �̀xŸ�y�i�c �̀Y�W�p§M l̈M fn
�i�i m�c�w `�g�q¦R ci¥a�r	i�e `�xFI�B K�O¦r x	I	B�z�i
Di
c§A§r�n§l a�x�w�i o¥k§aE `�xEk�C l¨M Di¥l x	f�b�n
lEkii `¨l `¨l�x©r l¨k�e `¨r�x�`�c `¨ai¦S	i§M i
di�e
`�xFI�b§lE `¨ai¦S	i§l i
d�Y `�c�g �̀z�i�xF` hn :Di¥A
l
`�xŸ�y�i ip§A l¨M Ec¨a£r	e p :oFkipi¥A x	I	B�z�i�C
:Ec̈a£r o¥M oŸx�d�̀  z	i�e d�WŸn z	i �i�i ci
T©t i�c �̀n§M
ip§A z	i �i�i wi¥R�̀  oi
c�d �̀nFi o�x§k¦A d�e�d	e `p

:oFdi¥li
g l©r m�i�x§v�n�c `¨r�x�`
n l
`�xŸ�y�i
l̈k i�n�c�w W
C�w�̀  a :x�ni
n§l d�WŸn m¦r �i�i li�N�nE `
`�W�p�`¤A l
`�xŸ�y�i ip§a¦A `�C§l	e l¨M g�z�R `�x§kEA 
Fe�d `�O©r§l d�WŸn x�n�`	e b :`Ed i¦li�C `�xi¦r§a¦aE
m�i�x§v�O�n oEY�w©t�p i�C oi
c�d �̀nFi z	i oi�xi¦k�c
oFk�z	i �i�i wi¥R�̀  �̀c�i sFw�z¦A i
x�̀  �̀zEc§a©r zi¥A�n
oEY�` oi
c `�nFi c :©ri�n£g li¥k£`�z�i `¨l�e `¨M�n
�i�i K�pi¦lr̈i i
x�̀  i
di�e d :`¨ai¦a�`�C `�g�x	i§A oi�w§t�p

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

Most of the “Additional Laws of Pesach” were only applicable

to future generations, and yet they were given before the

Exodus from Egypt. This is parallel to the teachings of Pnimiyus

Hatorah (the inner, mystical parts of the Torah) which will be the

primary focus of Torah after the final redemption, and yet, were

introduced beforehand, while the Jews were still in exile.
(ibid.)

jcuru, uhjkeuvu/ t,v tunr cjcurv tj, tu thbu tkt cch, tjs fnangu'

ukkns ato v,jhku uvhu tufkho cjmr uhrsu danho akt hfbxu kch,' ,knus

kunr gk vc,ho tar htfku tu,u cvo' nfti avtufk' tufk cabh neunu,
1

:

kt,umht ni vch,/ni vjcurv: ugmo kt ,acru cu/ vrtuh ktfhkv'

fdui aha gkhu fzh, car' ha cu nauo achr, gmo' thi gkhu fzh, car tu

nuj' thi cu nauo achr, gmo: )nz( fk gs, hartk hgau tu,u/knv

btnr' kph avut tunr cpxj nmrho av kch, tcu,' abnbu gkhu knapju,'

hfuk t; pxj suru, fi' ,knus kunr fk gs, hartk hgau tu,u: )nj( ugav
pxj/hfuk fk vn,dhhr hgav pxj nhs' ,knus kunr uvhv ftzrj vtr.'

nv tzrj ctrcgv gar t; dr ctrcgv gar: ufk grk kt htfk cu/

kvcht t, an,u tjhu njn, nhkv' athbu nunr kgrku, uthbu bkns nci bfr

kt htfk cu: )ny( ,urv tj, uduw/kvauu, dr ktzrj t; katr nmu,

ac,urv
2

: )c( pyr fk rjo/ap,j t, vrjo ,jkv' fnu puyr nho

rtah, nsui
3

/ ufi hpyhru capv
4

' hp,ju ap,ho: kh vut/kgmnh ebh,ho' g"h

avfh,h cfurh nmrho: )d( zfur t, vhuo vzv/kns' anzfhrhi hmht,

nmrho cfk huo: )s( cjsa vtchc/ufh kt vhhbu husghi cthzv jsa hmtu'

tkt fl tnr kvo' rtu jxs adnkfo' avumht t,fo cjsa avut far kmt,'

kt jnv' ukt mbv' ukt danho' ufi vut tunr numht txhrho cfuaru,
5

' jsa

avut far kmt,: )v( tk tr. vfbgbh uduw/tg"p akt nbv tkt jnav

gnnhi' fk acgv duho cnang
6

' afuki cfkk fbgbh vo' utj, nnapj, fbgi

hWar

1 nfhk,t pyWu     2 ao     3 nakh hz' hs    4 ,vkho fc'  j    5 ,vkho xj' z    6 ,bjunt ct hc    
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� “You must not break any of its bones.”

�
47 “The entire community of Israel shall make it.” 

�
48 “When a convert joins you, he should make a Pesach sacrifice to God. In order for him to offer

it, all his male family members shall be circumcised.  Then he will be like a native of the land

(bringing the sacrifice in its prescribed time).”

� “No uncircumcised male may eat from it.”

�
49 The native (born Jew) and the convert who joins you share the same law (for all the mitzvos

of the Torah as well).” 
50 All the children of Israel did as God had commanded Moshe and Aharon.  They did it exactly. 
51 It happened on that very day, that God took the children of Israel out of the land of Egypt in

their legions.  
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1 God spoke to Moshe, saying: 

�
2 “Sanctify to Me every firstborn.  The first of each womb among the children of Israel, of humans

and animals, is Mine.” 
3 Moshe said to the people:

� “Remember this day, when you went out of Egypt, from the house of bondage, for with a mighty

Hand God took you out of here.”

� “(Therefore) leaven should not be eaten.”

�
4 Today you are going out, in the month of Aviv (i.e. a spring month when the weather is mild).
5 When God will bring you into the land of the Canaanites, the Hitites, the Amorites, the Hivites,

�� Did Moshe depart from God’s instructions? God told

him in verse 2 to sanctify the firstborn, but Moshe spends

verses 3-11 discussing other matters before he finally refers

to God’s instructions.

ABARBANEL: Moshe feared that when the Jewish people would hear

the requirement to sanctify the firstborn they would presume that this

precept, and this alone, was the method by which the Exodus from

Egypt should be remembered. Thus, they would come to the

conclusion that the prohibition of chametz and the requirement to

eat matzah did not apply in future generations.

Therefore, before introducing the mitzvah of sanctifying the

firstborn, Moshe first stressed the requirements of chametz and

matzah to make clear that the three precepts collectively would

be applicable for all generations, as a remembrance of the Exodus

from Egypt.

ALSHICH: The Jewish people thought that the plague of the firstborn

and the Exodus had occurred because God’s oath to Avraham, that

the Jewish people would leave Egypt, had been fulfilled (Bereishis

15:13). In truth however, the Jewish people had left Egypt earlier than

planned. This is because their level of morality had degenerated to

such an extent that if they had stayed any longer they would not have

been worthy of redemption.

In order to stress this point, Moshe decided to speak about chametz

and matzah before introducing the mitzvah of sanctifying the

firstborn. For, just as matzah turns to chametz in just a few minutes,

so too, the Jewish people would never have been able to leave Egypt

if they would have remained there just a few minutes more.

DID MOSHE DEPART FROM GOD’S INSTRUCTIONS? (V. 2-12)

Earlier, at the beginning of chapter 12 (verses 3-20), we read God’s

narrative to Moshe about the Pesach sacrifice, the festival of Pesach, the

prohibition of chametz, and the mitzvah of eating matzah.  Immediately,

we are told, “Moshe summoned all the elders of Israel” (v. 21), to tell them

the laws which he had just received from God.

However, on examining what Moshe actually told the Elders (v. 21-27),

we find that he made no mention whatsoever of chametz, matzah or the

festival of Pesach.  In fact, Moshe only told the Jewish people of the

command to sacrifice the Pesach lamb and put blood on the doorposts.

Presumably, Moshe felt that there was no need to give over the other

mitzvos, since the mitzvah of the Pesach lamb was the only precept which

�

T O R A S  M E N A C H E M

1133
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READING
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² �Y�c©a«¨r�e W® ¨a�cE a−¨l�g z¬ ©a�f u�x² �` K½¨l z�z´¨l Æ LiÆ�zŸa�`«©l r³©A�W�p
zŸ®S�n ĺ©k Ÿ̀Y mi−�n�i z¬ ©r§a�W e :d« �G�d W�cŸ¬g©A z Ÿ̀−G�d d¬�cŸa£r«�dÎz�̀
mi®�n�I�d ź©r§a�W z−
̀  l½¥k�̀ «i Æ zFS�n f :d«�eŸdi©l b−�g i½¦ri¦a�X�d Æ mFI©aE
:L«¤lªa�BÎl¨k§A xŸ −̀ Ÿ�y ²L§l d¬�`�x«iÎ`÷�e uÀ
n�g ¹L§l dÆ�`�x«iÎ`÷�e
i½¦l Æ d�eŸd�i d³ Ÿ�y¨r dÀ�f xE´a£r«©A xŸ ®n`¥l `E −d�d mF¬I©A ½L�p¦a§l ´�Y�c	B�d�e g

Li½�pi¥r oí¥A Æ oFx¨M�f§lE ÀL�c«�iÎl©r zF¹`§l Æ L§lÁ d�i�d�e h :m�i«�x§v�O�n i−�z ¥̀v§A
d− �eŸd�i ¬L� «̀¦vFd d½�w�f�g ć�i§A i¦Mμ Li®¦t§A d− �eŸd�i z¬�xFY d² �i�d«�Y o©rÀ�n§l
:d�ni«�n�i mi−�n�I�n D®�c£rF«n§l z Ÿ̀−G�d d ¬�T�g«�dÎz�` ²�Y�x�n«�W�e i :m�i«�x§v�O�n
−L§l r¬©A�W�p x² �W�`«©M i½�p£r«	p§M«�d u�x´�`Îl�` Æ d�eŸd�i ³L�̀ «¦a�iÎi«¦M dº�i�d�e `i t
d® �eŸdi«©l m�g−�xÎx�h«¤RÎl¨k ¬�Y�x©a£r«�d�e ai :K«¨l D−�p�z�pE Li®�zŸa�`«©l�e
:d«�eŸdi©l mi−�x¨k�G�d ²L§l d¬ �i�d«�i xÆ�W�` dÀ�n
d§A x�b´�W | x�h́¤RÎl¨k�e
lŸÆk�e F ®Y§t�x£r«	e d−�C§t�z `¬÷Îm�`�e d½Ÿ�y§a d´�C§t�Y Æ xŸn�g x�h³¤RÎl¨k�e bi

x−�g�n ²L�p¦a ¬L§l«� �̀W�iÎi«¦M dº�i�d�e ci [xihtn] :d«�C§t�Y Li− �p¨a§A m²�c�` xF ¬k§A
d² �eŸd�i Ep¯�`i¦vF«d cÀ�i w�fŸ´g§A ei½¨l
` ´�Y�x�n«�`�e z`Ÿ®GÎd�n xŸń`¥l
¼ Ep¼
g§N�W§l »dŸr�x©t d´�W�w�dÎi«¦M iÀ�d�i	e eh :mi«�c̈a£r zi¬ ¥A�n m�i−�x§v�O�n
xFḱ§AÎc©r�e m−�c�` xŸ ¬k§A�n m�i½�x§v�n u�x́�̀ §A Æ xFk§AÎl¨M d³ �eŸd�i bŸÆ x�d«	I	e
mi½�x¨k�G�d Æ m�gÆ�x x�h³¤RÎl¨M dÀ �eŸdi«©l �g¹¥aŸf iÆ�p�` Á o¥MÎl©r d®�n
d§A
oí¥A zŸ−t�hF «h§lE d½¨k�ć�iÎl©r Æ zF`§l d³ �i�d�e fh :d«�C§t�` i−	p¨A xF ¬k§AÎl¨k�e

q q q :m�i«�x§v�O�n d− �eŸd�i Ep¬�`i¦vF «d c½ �i w�fŸǵ§A i¦Mμ Li® �pi¥r

i
`�qEai�e i
`�E�g�e i
`�xFn�`�e i
`�Y�g�e i
`�p£r	p§M r�x�`�l
a©l�g `�c§a¨r `¨r�x�` K¨l o�Y�n§l K�z�d¨a�`©l mi�I�w i�C
:oi
c�d `�g�x	i§A `�c�d `�p�g§l�R z	i g©l§t�z�e Ẅa�cE
d�`¨ri¦a�W `�nFi§aE `�xi�H©R lEki
Y oi�nFi `¨r§a�W e
z©r§a�W z	i li¥k�̀ �z�i �̀xi�H©R f :�i�i m�c�w �̀B�g
K¨l if�g�z�i `¨l�e ©ri�n�g K¨l if�g�z�i `¨l�e oi�nFi
`�nFi§A K�x§a¦l iE�g�zE g :K�nEg�Y l̈k§A xi�n�g
i�w§R�n§A i¦l �i�i c©a£r �̀C li�c§A x�ni
n§l `Ed�d
`�p�x§k�c§lE K�c�i l©r z�`§l K¨l i
di�e h :m�i�x§v�O�n
i
x�̀  K�nEt§A �ii�c �̀z�i�xF` i
d�z�C li�c§A Ki�pi¥r oi¥A
z	i x�H�z�e i :m�i�x§v�O�n �i�i K�w§R�̀  `̈ti�T�z `̈ci�A
i
x�̀  i
di�e `i :o�n�f¦l o�n�G�n Dip�n�f§A `¨c�d `�n�i�w
K¨l mi�I�w i�c �̀n§M i
`�p£r	p§M r�x�`�l �i�i K�pi¦l¥r�i
g�z¨R l¨M x©a£r�z�e ai :K̈l D�pi�p�Y�i�e K�z�d¨a�`©l�e
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x�g�n K�x§A K�pi¦l�`�W�i i
x�` i
di�e ci :wFx§t�Y
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n§l
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W�w�` i
x�` (c©M)
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i	p§a�c `�x§kEA l¨k�e `�I�x§k�C `�C§l	e g�z¨R l¨M
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:m�i�x§v�O�n �i�i �̀p�w§R�̀  �̀c�i sFw�z¦A i
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/inhx vWbnh 'oheuxp vWe

vh,v akt bert kv ao tkt fbgbh: bacg ktc,hl uduw/ctcrvo vut

tunr' chuo vvut fr, vw t, tcro uduw
1

' uchmje vut tunr dur ctr. vzt,

uduw
2

' uchgec vut tunr vtr. tar t,v aufc gkhv uduw
3

: zc, jkc usca/
jkc zc ni vgzho' uvsca zc ni v,nrho uni v,tbho

4
: t, vgcusv vzt,/

ak pxj
5

' uvkt fcr btnr kngkv uvhv fh ,ctu tk vtr. uduw' uknv jzr

uabtv' cachk scr ab,jsa cv' cprav rtaubv btnr uvhv fh htnru tkhfo

cbhfo nv vgcusv vzt, kfo
6

' cci rag vf,uc nscr avumht t, gmnu ni

vfkk' ufti uvds, kcbl cci athbu husg katuk' uvf,uc nknsl a,p,j ku

t,v cscrh tdsv vnuafhi t, vkc: )j( cgcur zv/cgcur atehho nmu,hu'

fdui pxj nmv unrur vkku: gavvw kh/rnz ,aucv kci rag kunr' gav

vw kh ukt kl' atku vhh, ao kt vhh, fsth khdtk
7

: )y( uvhv kl ktu,/
hmht, nmrho ,vhv kl ktu,: gk hsl ukzfrui chi ghbhl/rumv kunr'

a,f,uc prahu, vkku u,earo crta uczrug: gk hsl/hs antk' kphfl hsfv

nkt cprav abhhv
8

' ksrua cv hs avht fvv
9

: )h( nhnho hnhnv/nabv

kabv
01

: )ht( uvhv fh hctl/ha nrcu,hbu aknsu nfti' akt esau cfuru,

vbuksho cnscr' uvtunr aesau npra chtv zu ktnr' to ,ehhnuvu

cnscr' ,zfu khfbx ktr. u,ehhnuvu ao
11

: bacg kl/uvhfi bacg kl'

uvct,h t,fo tk vtr. tar bat,h uduw
21

: ub,bv kl/,vt cghbhl fthku

b,bv kl cu chuo' utk ,vh cghbhl fhrua, tcu,
31

: )hc( uvgcr,/thi uvgcr,

tkt kaui vprav' ufi vut tunr uvgcr,o t, bjk,u kc,u: adr cvnv/
bpk' aadr,u tnu uakj,u ckt g,u' uknsl vf,uc avut esua ccfurv

kpyur t, vct tjrhu' ut; athbu bpk eruh adr' fnu adr tkphl' tck zv kt

ct tkt kkns gk vbpk' avrh fcr f,hc fk pyr rjo uto ,tnr t; cfur

cvnv yntv cnang' ct uphra cneuo tjr ccerl ucmtbl/ kaui tjr ha

kpra uvgcr, fk pyr rjo' ccfur tso vf,uc nscr: )hd( pyr jnur/ukt

pyr atr cvnv yntv' dzr, vf,uc vut' kph abnaku cfurh nmrho

kjnurho' ugus axhhgu t, hartk chmht,i nnmrho' )athi kl tjs nhartk

akt byk vrcv jnurho( ygubho nfxpo unzvco ak nmrho: ,psv cav/
bu,i av kfvi' upyr jnur nu,r cvbtv uvav jukhi chs fvi: ugrp,u/
gurpu ceuph. ntjurhu uvurdu' vut vpxhs nnubu ak fvi kphfl hpxhs

hWar
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21 anu, u' j    31 nfhk,t phWj     41 ao     51 hvuag  fc' fz    61 scrho u' f    71 xbvsrhi s    81 hjzetk ft' c   91  nhfv c' u
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and the Jebusites,—which He swore to your forefathers to give you—a land flowing with milk

and honey, you shall perform this ritual (Pesach) service in this month. 

�
6 “For seven days you shall eat matzos.”

� “The seventh day is a festival for God.”

�
7 “Matzos shall be eaten during the seven days, and no chametz that belongs to you shall be seen

in your possession. No leaven that belongs to you shall be seen throughout your borders.”

�
8 “You shall tell your son on that day, saying, ‘Because of this (i.e these mitzvos of Pesach, Matzah

and Maror) God did this for me when I went out of Egypt.’” 

�
9 “(The Exodus from Egypt) shall be for you as a sign upon your hand and as a remembrance

between your eyes, so that the Torah of God shall be in your mouth, for with a mighty hand God

took you out of Egypt.”

�
10 “You shall keep this statute at its appointed time, from year to year.”

�
11 “There will come a time when God will bring you into the land of the Canaanites, as He swore

to you and to your forefathers, and then (you should consider that) He has given it to you (on

that day, not as an inheritance from your ancestors). 12 You shall (then) set aside for God the first

of every womb.  The males belong to God from every miscarriage which emerges first from the

womb (from an animal) that belongs to you.”

�
13 “You should redeem every firstborn donkey with a lamb (or kid).”

� “If you do not redeem it, you must break the back of its neck with an ax.”

� “You should redeem every firstborn person among your sons (for five shekels).”

�
14 “It will come to pass if your son asks you in the future, saying, ‘What is this?’ You shall say to

him: ‘With a mighty hand God took us out of Egypt, out of the house of slavery. 15 When Pharaoh

stubbornly refused to send us out, God slew every firstborn in the land of Egypt, both the

firstborn of people and animals. Therefore, I am slaughtering to God all males that come out of

the womb first, and I will redeem every one of my firstborn sons.’”

�
16 “It shall be for a sign upon your arm and totafos (tefilin) between your eyes, for God took us

out of Egypt with a mighty hand.”

THE HAFTARAH FOR BO IS ON PAGE 305.

nnubu
41

: ufk cfur tso ccbhl ,psv/jna xkgho pshubu emuc cneuo

tjr: )hs( fh hatkl cbl njr/ha njr avut gfahu uha njr avut ktjr

zni' fdui zv' ufdui njr htnru cbhfo kcbhbu
51

' scbh ds ucbh rtuci:nv zt,/
zv ,hbue ypa athbu husg kvgnhe atk,u' uxu,o uautk nv zt,' ucneuo

tjr vut tunr nv vgsu, uvjeho uvnapyho uduw
61

' vrh zt, atk, ci jfo/

scrv ,urv fbds trcgv cbho' ,o' rag' uathbu husg katuk' uvautk srl

jfnv: )yz( ukyuypu, chighbhl/,phkhi' ugk ao avo trcgv c,ho eruhi

yyp,' yy cf,ph a,ho' p, ctprheh a,ho
71/unbjo jcru go uvy; tk

sruo
81

' tk ,yhpu
91

' kaui scur' fnu ukzfrui chi ghbhl vtnurv cprav rtaubv'

avrutv tu,o eaurho chi vghbho' hzfur vbx uhscr cu: jxk, pra, ct

hWar

was relevant at that point in time.  After all, the mitzvos of chametz,

matzah and the festival of Pesach commemorate the departure from

Egypt which had not yet occurred.  Therefore, Moshe felt it unnecessary

to burden the Jewish people with these additional details at such a busy

and intense time.

Later, after the Exodus had occurred, God instructed Moshe about the

mitzvah of sanctifying the firstborn and told him to give the precept over

to the Jewish people.  However, Moshe had still not given over the

precepts of chametz and matzah etc. which God had told him earlier.

Therefore, Moshe decided to give over the precepts in the precise order

which he had received them from God.

Thus, after we read that God told Moshe, “Sanctify to Me every

firstborn” (13:2), Moshe first launches into a lengthy description of the

mitzvos which he had omitted earlier.

(Based on Sichas Shabbos Parshas Tetzaveh 5741)

T O R A S  M E N A C H E M

MAFTIR



1. Establishing the new month. [12:2]

2. Ritual slaughter of the Pesach offering.

[12:6]

3. Eating the flesh of the Pesach offering.

[12:8]

4. Not to eat the Pesach offering under-

roasted or cooked. [12:9]

5. Not to leave any flesh of the Pesach

offering overnight. [12:10]

6. Removing chametz (leavened food) from

one’s possession. [12:15]

7. Eating matzah (unleavened bread) on the

first night of Pesach. [12:18]

8. That no chametz is to be found in one’s

possession during Pesach. [12:19]

9. Not to eat anything during Pesach that

has chametz in it. [12:20]

10. Not to give to an apostate Jew any part

of the Pesach offering to eat. [12:43]

11. Not to give anything of the Pesach

offering to a partial proselyte or a

resident heathen who has rejected idol

worship to eat. [12:45]

12. Not to carry any flesh of the Pesach

offering outside the house. [12:46]

13. Not to break any bone of the Pesach

offering. [12:46]

14. No uncircumcised person should eat of

the Pesach offering. [12:48]

15. Sanctifying the firstborn in the land of

Israel. [13:2]

16. Not to eat any chametz on Pesach.

[13:3]

17. No chametz should be seen within a

Jewish property during Pesach. [13:7]

18. Recounting the Exodus from Egypt.

[13:8]

19. Redeeming a firstborn donkey. [13:13]

20. Beheading a firstborn donkey if it is not

redeemed. [13:13]

Parshas Bo ccoonnttaaiinnss  99  ppoossiittiivvee  mmiittzzvvooss aanndd  1111  pprroohhiibbiittiioonnss..
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Beshalach means “sent away.” The Torah states that

Pharaoh sent away the Jewish people from Egypt.

Why didn’t they want to go of their own accord?  

Because there were those among the Jewish people

who did not want to leave Egypt, and it is only because

Pharaoh sent them away that they left.

But how could a Parsha filled with wonders and

miracles be given such a negative name? In this Parsha we

read how the sea split, manna came down from Heaven,

and water came out of a rock. And yet all of these

privileges are  collectively  known as “Beshalach,” a word

that expresses negative elements within the Jewish

people, that they did not wish to leave Egypt!

However, the point here is that Pharaoh’s

transformation—from an evil tyrant to one who actually

assisted the Jews to leave—was a change which occurred

as a result of the Jewish people.  Since many Jews did

believe in Moshe and followed God’s command, they not

only overcame opposition from the non-Jewish world, but

their good deeds actually caused their enemy to be

transformed into an assistant.

So, in the final analysis, “Beshalach” expresses not the

weakness, but the great influence of the Jewish people on

the outside world—how through the observance of Torah

and mitzvos, an enemy can be transformed into a friend.

From this we can learn a powerful lesson in daily life:

Often, the secular world appears to present

insurmountable obstacles to the observance of Jewish law

and custom.  However, God only created these obstacles

in the first place so that we rise to the challenge and

overcome them.  In this way we lift ourselves up to be

stronger and more committed Jews. 

Once a hurdle has been successfully overcome, we

often find that the very same person or thing that was the

cause of the opposition makes a 180-degree turn and

actually starts to help us follow the ways of Torah and

mitzvos—like Pharaoh, who first opposed the Jewish

people’s observance of God, and later assisted them.

(Based on Sichas Shabbos Parshas Beshalach 5725 & 5734)

[ The Name of the Parsha [



jkac ,arp - ,una rpx // 86tf-zh :dh

�� Why did God lead the Jewish people on a roundabout

route, and not straight to the land of Israel? (v. 17)

RASHI: If they had encountered war straightaway, such as the war of

the Amalekites and the Canaanites (Bamidbar 14:45), then they would

have returned.  Consider, that even after God led them around in a

roundabout route, they still said, “Let us appoint a leader and return

to Egypt" (ibid. 4), how much more so would they have made such

plans if He had led them on a direct route.

ABARBANEL: The Jewish people had left Egypt with Pharaoh’s

permission, as the verse states, “When Pharaoh sent the people

away” (v. 17). Pharaoh was under the impression that the Jewish

people went into the desert in order to offer sacrifices to God.

Consequently, if they had headed straight for the land of Israel,

Pharaoh would feel that he had been misled. For this reason, they

took a more circuitous route.

OHR HACHAYIM: Our Sages said that when the Jewish people left

Egypt, Pharaoh and all his men escorted the Jewish people for a short

distance, like a good host who escorts guests that leave his home.

Since Pharaoh was wicked, God did not want him to be rewarded for

performing this mitzvah. Therefore, God changed the route by which

the Jewish people traveled, thus rendering Pharaoh’s “escort”

ineffective, since it turned out that he led them in a different direction

to which they were traveling. 

However, as a result of the above, the Jewish people were forced

to follow a longer route.  Therefore the verse stresses that, “God did

not lead them by way of the land of the Philistines because it was too

close,” because “Pharaoh sent the people away.”

KLI YAKAR: The Jewish people were not yet fit to receive the Torah,

for their faith in Moshe was not complete.  This is evident from the

fact that only later, after the sea had split and the Egyptians had

perished, the Torah finally states, “they believed in God and in

Moshe His servant” (14:31). For this reason, God led the Jewish

people on a circuitous route, so that they would come to a higher

level of belief through seeing His miracles.
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)hz( uhvh cakj prgv uduw ukt bjo/ukt bvdo' fnu kl bjv t, vgo
1

'

cv,vkfl ,bjv tu,l
2

: fh eruc vut/ubuj kauc ctu,u vsrl knmrho/

unsra tdsv ha vrcv: crtu,o nkjnv/fdui nkjn, uhrs vgnkeh

uvfbgbh uduw
3

' to vkfu srl har vhu juzrho' unv to favehpo srl ngueo

tnru b,bv rta ubaucv nmrhnv' to vukhfo cpauyv gk tj, fnv ufnv
4

:

pi hbjo/hjacu njacv gk ahmtu' uh,bu kc kauc: )hj( uhxc/vxhco ni

vsrl vpauyv ksrl vgeunv: ho xu;/fnu kho xu;/ uxu; vut kaui tdo

adskho cu ebho' fnu u,ao cxu;' ebv uxu; enku: ujnaho/thi jnuaho

tkt nzuhhbho' )kph avxhc,i cnscr dro kvo agku jnuaho' athku vhv

srl hauc kt vhu njunaho kvo fk nv amrhfhi' tkt ftso agucr nneuo

kneuo ucsg,u kebu, ao nv ahmyrl' tck favut pura knscr mrhl kzni

fk vmurl/ uf,uc zv kt bf,c fh to kacr t, vtuzi' akt ,,nv' cnkjn,

gnke ucnkjn, xhjui ugud unshi nvhfi vhu kvo fkh zhhi avfu hartk

cjrc/ cra"h hai( ufi vut tunr' ut,o ,gcru jnuaho
5

/ ufi ,rdo

tubekux nzrzhi' fnu uhre t, jbhfhu
6

' uzrhz/ scr tjr jnuaho' njunaho'

tjs njnav hmtu' utrcgv jkeho n,u caka, hnh tphkv: )hy(vacg
vachg/vachgo ahachgu kcbhvo' uknv kt vachg cbhu ahatuvu ktr.

fbgi nhs' fnu avachg hgec' tnr hux;' tbh akhy vhh,h cnmrho uvhv

xpue chsh kgau,' tck cbh kt hbhjuo nmrhho kgau,' kfl vachgo

kfahdtku uhmtu nao' ahatuvu
7

: uvgkh,o t, gmnu,h nzv t,fo/
ktjhu vachg fi' knsbu at; gmnu, fk vacyho vgku gnvo' abtnr

t,fo: )f( uhxgunxfu,/chuo vabh' avrh crtaui ctu nrgnxx kxfu,:

)ft( kbj,o vsrl/beus p,"j' avut fnu kvbju,o' fnu krtu,fo csrl

tar ,kfu cv
8

' avut fnu kvrtu,fo' t; fti kvbju,o g"h akhj' unh vut

vakhj' gnus vgbi' uvec"v cfcusu nukhfu kpbhvo/ unfk neuo t, gnus

vgbi vfhi kvbju,o gk hsu' avrh gk hsh gnus vgbi vo vukfho/ gnus

hWar

C L A S S I C  Q U E S T I O N S

1 anu, kc' ks    2 nakh u' fc    3 cnscr hs' nc    4 nfhk,t pxjt phWj     5 hvuag t' hs    6 crtah, hs' hs    7 nfhk,t phWj     8 scrho t' kd



87 / SHEMOS - EXODUS - PARSHAS BESHALACH 13:17-21

[ JJ EE WW II SS HH PP EE OO PP LL EE FF OO LL LL OO WW AA RR OO UU NN DD AA BB OO UU TT RR OO UU TT EE [

When Pharaoh sent the people away, God did not lead them through the land of the Philistines

because it was (too) close.  This is because God said, “When the people see a war they may

regret (leaving) and return to Egypt.” 18 God led the people on a roundabout route through

the desert to the Sea of Reeds. 

The children of Israel were armed when they went up out of Egypt. 
19 Moshe took Yosef’s bones with him, because he (Yosef) had made (his brothers) swear that they

would make (their children) swear (to do so), saying, “God will surely remember you, and you shall

bring up my bones from here with you.” 
20 (On the second day) they traveled from Sukos, and they encamped in Eisam, at the edge of the desert. 
21 God went before them by day in a pillar of cloud to guide them along their route, and at night in a

�� Why are Yosef’s bones mentioned here? (v. 19)

YALKUT SHIMONI: Throughout the forty years that the Jewish people

were in the desert, they carried two sacred chests with them: the

Holy Ark and the chest containing Yosef’s bones.  

The Jewish people would be asked: “What are in these two chests?”

to which they would reply that Yosef, the contents of one chest, had

kept all the Ten Commandments—the contents of the other (ch. 227).

KLI YAKAR: Verse 18 states, “The children of Israel were armed

when they went up from Egypt.” The “armor” which the Torah

speaks about here is a spiritual protection which was conferred on

the Jewish people by virtue of carrying the two sacred chests, as the

Yalkut Shimoni relates.

However since, at this point, the Holy Ark did not yet contain the

Ten Commandments (which had not yet been given) the Torah

stresses here that Yosef’s bones were present, for this alone was

sufficient to act as “armor” protecting the Jewish people.

Alternatively, one could argue that Moshe anticipated that the

sea would have to split to save the Jewish people. Therefore, he

took the bones of Yosef with him, in order that the sea split in

Yosef’s merit.

RETURNING TO EGYPT (V. 17)

The beginning of our Parsha relates that God led the Jewish people on

a tortuous route, to make it more difficult for them to return to Egypt in

the face of difficulties.

But why would the Jewish people possibly want to return to Egypt, a

place where they suffered from backbreaking slavery? In fact, our Sages

taught that even women and children were put into labor in Egypt, so why

would they consider going back?

In order to answer this question, the Torah stresses, “When Pharaoh sent

the people out.” The Torah could have simply stated, “When the Jewish

people left Egypt,” but instead we are reminded that it was Pharaoh who

actually sent them away.  This suggests that there were those among the

Jewish people who did not wish to leave Egypt, and that they only

headed into the desert because Pharaoh himself sent them away.

Presumably, these individuals felt that in the wake of the ten plagues,

Pharaoh would not continue to oppress the Jewish people, and he would

allow them to live in comfort and tranquility. So, why depart from a

comfortable position in the world’s most powerful nation, to head

unprepared into a desert?

Those who sympathized with this point of view would be likely to want

to return as soon as they were confronted with obstacles.  Thus, the verse

states: “When Pharaoh sent the people away,” i.e many of the Jewish

people only left because Pharaoh sent them away, therefore, “God did

not lead them through the land of the Philistines because it was (too) close

(to Egypt), because God said, ‘When the people see a war they may regret

(leaving) and return to Egypt’” (v. 17).

(Based on Sichas Shabbos Parshas Beshalach 5725)

YOSEF’S BONES (V. 19)

Both arguments of Kli Yakar are difficult to accept, since:

a.) The Torah makes no mention here of the Jewish people transporting

the Holy Ark with them.

b.) No indication is made in the Torah that the Sea of Reeds split in

Yosef’s merit.

The following explanation could be argued:

When Yosef was born, the Torah states: “She called his name Yosef,

saying, ‘May God add (Yosef) for me another son’” (Bereishis 30:24).

The Hebrew word r¥j©t (“another”) can also refer to things that are

profane.  Thus we find that evil is often termed the “other side.”

In this vein, the verse is suggesting that Yosef was blessed with the

power to transform “another” into a “son,” i.e. an estranged Jew into an

observant Jew.  In fact, Yosef was unique among the forefathers in his

ability to live in the secular world and yet remain a religious Jew, and he

passed on this ability to his descendants.

With this we can understand why the Torah mentions Yosef here:

The Torah tells us that the Jewish people did not travel directly to the

land of Israel, but that rather, “God led the people on a roundabout route

through the desert” (v. 18). This caused them to be confronted with

numerous trials and challenges (as we will read during the Parsha).

Therefore, it was crucial that, “Moshe took Yosef’s bones with him,” for

these challenges could only be overcome successfully through the power

that Yosef had bequeathed to the Jewish people.

(Based on Likutei Sichos vol. 26, p. 85ff)
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PROBLEMS WITH GUR ARYEH (V. 7)

Gur Aryeh argues that R’ Shimon’s statement, “Even the best of the

Egyptians should be killed,” cannot refer to non-Jews in general, for how

could the killing of innocent people be condoned? Rather, R’ Shimon’s

intention was, “During wartime even the best of the Egyptians should be

killed,” i.e. we do not have to be concerned about killing innocent citizens

of our enemy at a time of war.

However, Gur Aryeh’s argument does not appear to be consistent with

scripture, for the following reason:

The Torah states, “God spoke to Moshe, saying...I will harden

Pharaoh’s heart, and he will pursue them” (v. 1-4). From this we see that

Egypt did not pursue the children of Israel because they were malicious

and wished to attack the Jewish people. Rather, God “hardened

Pharaoh’s heart.” Consequently, this was by no means a typical “war,”

since the enemy’s free choice had been compromised.  

�
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�� Where did Pharaoh obtain animals to pull his chariots?

Didn’t all the Egyptian animals die in the plagues? (v. 7)

RASHI: Those that feared God among the Egyptians took their

animals indoors when they heard the warnings of the plagues. Now,

these individuals gave Pharaoh their animals for his attack. 

From this incident, Rabbi Shimon used to say: “Even the best of the

Egyptians should be killed, and the best of snakes should have its

brains crushed.”

GUR ARYEH: Rabbi Shimon is not suggesting, heaven forfend, that

all non-Jews should be killed. Rather, his statement was referring

specifically to a time of war, when any citizen of an enemy country

may be killed. Rabbi Shimon mentioned the apparently irrelevant

case of the snake to teach us the following point. If, in the case of a

non-Jew who could convert to be a Jew, the Torah tells us to kill him

at the time of war, because he has demonstrated a deep hatred for

Jews—then a snake, which showed hatred for mankind (Adam) at the

beginning of Creation, should surely be killed indiscriminately.
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e d® �eŸd�i í�p�`Îi«¦M m�i−	x§v�n E ¬r�c«�i�e
Æ Ex�n`Ÿ «I
e m½¨r�dÎl�` Æ ei�c¨a£r«
e dŸ ³r�x©R aÆ©a§l KÂ¥t�dIÂ« 
e m® ¨r�d g−	x¨a
xŸ −q�`�I
e e :Ep«�c§a¨r«�n l−�`�x Ÿ�y�iÎz�` Ep�g¬ ©N�WÎi«¦M Epi½Ÿ�y¨r z`Ÿ´GÎd	n
xE½g¨A Æ a¤kÆ�x zF ¬̀ �nÎW�W gÀ	T�I
e f :F «O¦r g ¬	w¨l F −O©rÎz�`�e F ®A§k�xÎz�`
a³¥lÎz�` dÀ �eŸd�i ẃ G	g�i
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vgbi thbu kturv tkt kvuru,o vsrl: )fc( kt hnha/ vec"v t, gnus

vgbi huno ugnus vta khkv/ ndhs agnus vgbi nakho kgnus vta ugnus

vta nakho kgnus vgbi' ags akt haeg zv gukv zv
1

: )c( uhacu/
ktjurhvo' kms nmrho vhu nerchi fk huo vakhah' fsh kvygu, t, prgv'

ahtnr ,ugho vo csrl' fnu abtnr utnr prgv kcbh hartk uduw: uhjbu
kpbh ph vjhru,/vut ph,uo' ugfahu bert ph vjhru,' gk ao abgau ao

cbh jurhi
2

' uvo abh xkgho dcuvho zeupho' uvdht achbhvo eruh ph

vxkgho: kpbh cgk mpui/vut batr nfk tkvh nmrho' fsh kvygu,i'

ahtnru eav hrt,i
3

' ugkhu phra thuc nadht kduho uhtcso
4

: )d( utnr
prgv/fahang avo acho ktjurhvo: kcbh hartk/gk cbh hartk/ ufi

vw hkjo kfo' gkhfo/ tnrh kh tjh vut
5

' tnrh gkh: bcfho vo/fkutho

unauegho' uckg"z ahrh"r' fnu cgne vcft
6

' ncfh bvru,
7

' bcfh ho
8

'

bcufho vo' fkutho vo cnscr' athbi husghi kmt, nnbu ukvhfi hkfu:

)s(utfcsv cprgv/favec"v n,beo cragho anu n,dsk un,fcs/

ufi vut tunr ubapy,h t,u uduw' utjr fl uv,dsk,h uv,esa,h ubusg,h

uduw
9

' utunr anv acr raph ea,' utjr fl busg chvusv tkvho
01

' utunr
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pillar of fire to give them light, so that they could travel day and night. 22 He did not move away the pillar

of cloud by day (until the pillar of fire was fully illuminated, nor did He move) the pillar of fire at night

from before the people (until the pillar of cloud had risen fully). 

[ PP HH AA RR AA OO HH HH AA SS AA CC HH AA NN GG EE OOFF HH EE AA RR TT [

G od spoke to Moshe, saying: 2 “Speak to the children of Israel, and let them turn back (in order

to confuse Pharaoh) and encamp in front of the Mouth of the Rocks (Pisom), between Migdol

and the sea. You should encamp opposite the (Egyptian deity) of Ba’al Tzefon by the sea (in

order to confuse the Egyptians further.) 3 Pharaoh will say about the children of Israel, ‘They are trapped

in the land. The desert has closed in upon them.’ 4 I will harden Pharaoh’s heart, and he will pursue

them.  I will be glorified through (wreaking vengeance on) Pharaoh and his whole army, and Egypt will

know that I am God.” (The children of Israel) did so, (as they had been commanded). 
5 (On the fourth day) it was reported to the King of Egypt that the people had fled. Pharaoh and his

servants had a change of heart towards the people, and they said, “What have we done, that we have

sent away Israel from serving us?” 
6 So he harnessed his chariot, and persuaded his people to come with him. 7 He took six hundred

select chariots and all the (remaining) chariots of Egypt, with officers over them all. 

[ EE GG YY PP TT PP UU RR SS UU EE SS ——TT HHEE JJ EE WW II SS HH PP EE OO PP LL EE CC RR YY TTOO GG OODD [

G od hardened the heart of Pharaoh, the king of Egypt (because he was having second thoughts),

and he chased after the children of Israel.  The children of Israel were going out triumphantly.
9 The Egyptians chased after them and overtook them while they were encamped by the sea.

Therefore, we could not possibly use this incident as a precedent for

how to treat an enemy of the Jewish people on other occasions, when the

enemy would have total free choice.  

Thus R’ Shimon could not be saying that from this incident we learn a

general principle that during wartime even the best of the Egyptians

should be killed, as Gur Aryeh suggests.

However, having rejected Gur Aryeh’s solution, we are left with his

original question: How could R’ Shimon suggest that innocent Egyptians

should be killed indiscriminately?

THE EXPLANATION

On this occasion, God hardened Pharaoh’s heart to pursue the Jewish

people, just as God had hardened his heart many times during the ten

plagues. This act of God was not—as it may appear at first glance—unfair,

since the compromising of Pharaoh’s free choice was in fact a punishment

for earlier crimes which Pharaoh had performed in enslaving the Jewish

people (see above, commentary to 7:3). Thus, the series of plagues together

with drowning at the sea was one single “package” of punishment from

God for embittering the lives of the Jewish people.

1144
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busg vw napy gav
11

: cprgv ucfk jhku/vut v,jhk cgchrv unnbu

v,jhkv vpurgbu,
21

: uhgau fi/kvdhs acji aangu keuk nav' ukt tnru

vhtl b,erc tk rusphbu' tbu mrhfho kcruj' tkt tnru thi kbu tkt scrh

ci gnro
31

: )v( uhuds knkl nmrho/theyurhi akj gnvo
41

' ufhui avdhgu

kaka, hnho aecgu khkl ukauc' urtu athbi juzrhi knmrho' ctu uvdhsu

kprgv chuo vrchgh/ ucjnhah ucaah rspu tjrhvo' ukhk achgh hrsu kho'

cajrh, tnru ahrv' uvut huo achgh ak pxj/ kfi tbu eurhi vahrv chuo

vachgh: uhvpl/ bvpl nnv avhv' avrh tnr kvo eunu mtu n,ul gnh
51

'

ubvpl kcc gcshu' avrh kagcr vhu tunrho gs n,h hvhv zv kbu knuea'

ugfahu bvpfu krsu; tjrhvo cachk nnubo avathkuo: ngcsbu/ngcus

tu,bu: )u( uhtxr t, rfcu/vut cgmnu
61

: ut,gnu kej gnu/nafo

cscrho' kehbu ubyku nnubbu uakjbuo' cutu gnh' utbh kt t,bvd gnfo

fatr nkfho' srl atr nkfho gcshu eusnhi ku cnkjnv' utbh tesho

kpbhfo' abtnr uprgv verhc/ verhc gmnu unhvr kpbh jhhku,hu' srl atr

nkfho khyuk chzv crta fnu ahcjr' tbh tauv gnfo cjke' abtnr tjke

akk: )z( cjur/bcjrho' cjur kaui hjhs' fk rfc urfc acnbhi zv vhv

cjur: ufkrfc nmrho/ugnvo fk atr vrfc' unvhfi vhu vcvnu, vkku'

to ,tnr nak nmrho' vrh btnr uhn, fk nebv nmrho
71

' uto ,tnr nak

hartk' uvkt btnr udo nebbu hkl gnbu
81

' nak nh vhu' nvhrt t, scr vw'

nfti vhv rch angui tunr' far acnmrho vrud' yuc acbjaho rmu. t,

nuju
91

: uakaho gk fku/arh mctu, f,rdunu: )j( uhjze vw t, kc
prgv/avhv ,ukv to krsu; to ktu' ujze t, kcu krsu;: chs rnv/
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�� What did the Jewish people do when they saw the Egyptians approaching? (v. 10)

ONKELOS: They complained resentfully to God.

RASHI: They prayed to God, practicing the profession of their ancestors. Thus we find that Avraham prayed, as the verse states: “Avraham

rose early in the morning to the place where he had stood [in prayer] before God” (Bereishis 19:27). Yitzchak prayed, as the verse states,

“Yitzchak went out to pray in the field” (ibid. 24:63). Ya’akov prayed, as the verse states, “He came across (prayed in) the place” (ibid. 28:11).
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However, this leaves us with a serious question:

If drowning at sea was a punishment for embittering the lives of the

Jewish people in Egypt, then why did all the Egyptians die, without

exception?  Surely there were at least some decent Egyptians who did not

persecute the Jewish people? In fact, we read earlier that some of the

Egyptians were God fearing, and they listened to God’s warning of the

plagues (Rashi to 9:10)?

To answer this question Rashi brings the statement of R’ Shimon, “Even

the best of the Egyptians should be killed,” i.e. while it appeared at first

glance that some Egyptians were decent and deserved to be saved, in

truth however, even these individuals hated the Jewish people at heart.

The proof: even those apparently good Egyptians who had feared God

earlier were still quite happy to give Pharaoh their animals to pursue the

Jewish people. Therefore, they all suffered the same punishment.

Thus, in the final analysis, R’ Shimon’s statement only referred to the

Egyptians of that generation. R’ Shimon was not advocating the

indiscriminate murder of non-Jews, God forbid.  Rather, he was teaching

us that the Egyptians of that time were excessively evil, without exception.

THE LESSON FROM A SNAKE

What was the need for R’ Shimon to mention the killing of snakes?

Based on the above, the following could be argued: The statement,

“From this incident, Rabbi Shimon used to say: ‘Even the best of the

Egyptians should be killed etc.,’” suggests that R’ Shimon used to say these

words on a regular basis, as an ethical teaching which he would repeat

over and over. However, above we argued that R’ Shimon’s statement

that “even the best of the Egyptians should be killed” referred only to the

Egyptians of that generation, which could not act as a precedent for later

generations.  If this is the case, then we are dealing here with a purely

historical detail—so why did he repeat it again and again?

In order to solve this problem, Rashi cited the ending of R’ Shimon’s

saying which is applicable to all generations: “The best of snakes should

have its brains crushed.” I.e. a “snake”—one who has a proven history of

hatred for Jews—should be treated in exactly the same way as the

Egyptians in our Parsha: total annihilation.

(Based on Likutei Sichos vol. 16, p 148ff.)

THE JEWISH PEOPLE’S CRISIS (V. 10)

It is quite understandable that when faced with, “the Egyptians

advancing after them (in total unity)” (v. 10), the Jewish people would

have become “very frightened” and “cried out to God.” (ibid). Why did

Rashi feel the need to offer a long explanation how the Jewish people

“practiced the profession of their ancestors,” citing instances with

Avraham, Yitzchak and Ya’akov?  What is difficult to understand about

the Jewish people’s crying out to God in their time of need?  The verse is

self-understood.

RASHI’S PROBLEM

Rashi was troubled by the following problem.  The Jewish people had

already been promised by God that they would reach the Land of Israel

�
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cdcurv dcuvv unpurxn,
1

: )h( uprgv verhc/vhv ku kf,uc uprgv

erc' nvu verhc' verhc gmnu ub,tn. keso kpbhvo' fnu av,bv

gnvo: bxgtjrhvo/ckc tjs ftha tjs/ scr tjr uvbv nmrho buxg

tjrhvo' rtu ar ak nmrho buxg ni vanho kgzur knmrho/ ,bjunt
2

:

uhmgeu/ ,pau tunbu, tcu,o
3

/ ctcrvo vut tunr' tk vneuo tar

gns ao
4

/ chmje' kauj casv
5

/ chgec' uhpdg cneuo
6

: )ht( vnckh thi
ecrho/ufh njn, jxrui ecrho' athi ecrho cnmrho khecr ao'

kej,bu nao/ ahpu"r pkhbmx"t shbu"i puah"a: )hc( tar scrbu tkhl
cnmrho/ uvhfi scru' hrt vw gkhfo uhapuy

7
: nnu,bu/ntar bnu,' uto

vhv beus nktpu"o' vhv bctr nnh,,bu' gfahu abeus caur"e' bctr

hWar
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Every horse of Pharaoh’s chariots, his horsemen, and his army were there, by the Mouth of the Rocks,

opposite Ba’al Tzefon. 
10 Pharaoh advanced (ahead of his troops).  The children of Israel raised their eyes, and look!—the

Egyptians were advancing after them (in total unity). They were very frightened, so the children of Israel

cried out to God. 
11 They said to Moshe, “Is it because there was a shortage of graves in Egypt that you took us to die

in the desert? What is this (that) you have done to us, in taking us out of Egypt? 12 Aren’t these the words

that we spoke to you in Egypt, saying, ‘Leave us alone, and we will serve the Egyptians, because we

would rather serve the Egyptians than die in the desert’?” 

BARTENURA & GUR ARYEH: Immediately after the Jewish people

prayed to God they complained to Moshe that he had brought them

out of Egypt only to die in the desert. This shows that they did not

really believe that God would save them, so their prayers to God

must have been more of a complaint than a sincere prayer.  

For this reason, Rashi states that they “practiced the profession of

their ancestors,” i.e. they did not pray to God because they really

believed that He would save them, but rather because they were

accustomed to habitual prayer—a custom which they had inherited

from their ancestors. 

RAMBAN: It is inconceivable that the same group of people which

prayed to God, also complained to Moshe—for prayer is an

expression of faith, and complaining demonstrates a lack of faith.

There are a number of possible solutions:

1.) There were different groups. Some people prayed to God,

others complained to Moshe.

2.) They believed in God but distrusted Moshe. They complained

that God never intended them to leave Egypt, and Moshe had led

them out on false pretenses. The ten plagues, they argued, were

merely to punish the Egyptians, but they were not a sign that it was

time to leave Egypt.

3.) They did not pray at all, but complained to God, as Onkelos

suggests.

4.) First they prayed to God, but when they saw that the Egyptians

were continuing to approach them, despite their prayers, they

suffered a change of heart and began to distrust Moshe.

(see Shemos 3:17, Va’eira 6:8, Bo 12:25). If so, why did they need to pray to

God to be saved?  Surely, He had already promised them that they would

leave Egypt “triumphantly” (14:8)?

And if the Jewish people did not believe in God, then why did they pray

at all?

To answer this question Rashi explained, “They practiced the profession

of their ancestors.”  I.e. their prayers did not arise from a lack of faith, but

rather, because Jewish people from time immemorial have always prayed

to God at every opportunity.  Thus, their prayers were not a desperate

plea to God due to the crisis situation, but a natural and normal activity

for Jewish people, like a “profession.”

This also explains why Rashi cited a number of verses:

Rashi cites three verses to prove that each of the three forefathers

prayed.  However, the verses which he cites are not the only instances in

which we find that their prayers are mentioned explicitly in scripture.

In fact, these three verses depict them praying on a casual basis, whereas

there are other verses which bring out their intense prayer at times of need

(such as Yitzchak’s prayer for children (Bereishis 25:11) or Ya’akov’s prayer

to be saved from Esau (ibid. 32:10-13)).

This is because Rashi wished to stress here, not that the forefathers

prayed in a time of need, but rather, that their “profession” was one of

prayer.  Therefore, he cited verses which depict the forefathers’ praying on

a regular, casual basis.

WHY DID THE JEWISH PEOPLE COMPLAIN?

If the Jewish people did indeed believe in God, then why do we find

that they soon complained to Moshe: “Is it because there was a shortage

of graves in Egypt that you took us to die in the desert? What is this (that)

you have you done to us, in taking us out of Egypt?” (v. 11). This seems to

suggest that they were lacking in faith?

However, we could argue that their complaints were not due to a lack

of faith, but rather, due to the state of emergency.  I.e despite the fact that

they believed, they still became frightened and complained to Moshe

when they saw the Egyptians approaching.  For, human nature is such

that a person is likely to panic in a state of emergency, even if he

genuinely believes that he will be saved by God.  

In this vein our Sages said, “A person cannot be held responsible (for

his words) at a time of personal disaster” (Bava Basra 16b), not because the

person is acting wickedly, but rather, he is unable to think properly due to

the pressure of the moment (See Rashi ibid.).

Thus, in our case, Rashi was not troubled by the Jewish people’s

complaints to God, as they were said in anguish.

In fact, on verse 15 below, when God replies to Moshe’s prayers, Rashi

comments: “They have nothing to do but to travel, for the sea will not

stand in their way. The merit of their forefathers, their own merit, and the

faith they had in Me when they came out (of Egypt) are sufficient to split

the sea for them.” 

From this we see clearly that, according to Rashi, their faith remained

with them throughout the entire time between leaving Egypt and the

splitting of the sea. Consequently their complaints here were not an

expression of dwindling faith, but rather, an irrational sort of behavior that

is typical of an emergency.

SOLVING BARTENURA’S QUESTION

Based on the above explanation we can solve a problem that was

troubling Bartenura and Gur Aryeh. They were perplexed by the

seemingly contradictory reaction of the Jewish people to Egypt’s attack.

On the one hand we find that they displayed faith by praying to God; but

on the other hand their complaints to Moshe seemed to portray a lack of

faith.  This led him to the conclusion that indeed the Jewish people lacked

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S
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ntar bnu,/ ufi nh h,i nu,bu' abnu,/ ufi nh h,i nu,h
1

stcakuo'

atnu,/ fnu khuo eunh kgs' gs huo auch cakuo
2

' ateuo' atauc: )hd(fh
tar rth,o t, nmrho uduw/nv arth,o tu,o thbu tkt vhuo' vhuo

vut arth,o tu,o ukt ,uxhpu gus: )hs( vw hkjo kfo/cachkfo/ ufi

fh vw bkjo kfo' ufi to ktk ,rhcui
3

' ufi utar scr kh
4

' ufi vt,o

,rhcui kcgk
5

: )yu( nv ,mge tkh/knsbu' avhv nav guns un,pkk'

tnr ku vec"v' kt g, g,v kvtrhl c,pkv' ahartk b,ubhi cmrv/ scr

tjr nv ,mge tkh' gkh vscr ,kuh ukt gkhl' fn"a kvki' gk cbh ugk

pugk hsh ,mubh
6

: scr tk cbh hartk uhxgu/thi kvo tkt khxg' athi

vho guns cpbhvo' fsth zfu, tcu,hvo' uvo' uvtnubv avtnhbu ch

uhmtu' kerug kvo vho
7

: )hy( uhklntjrhvo/ kvcshk chi njbv nmrho

uchi njbv hartk' ukeck jmho uckhxyrtu, ak nmrho/ cfk neuo vut

tunr nktl vw' ufti nktl vtkvho' thi tkvho cfk neuo tkt shi' nkns

avhu hartk b,ubhi cshi ctu,v agv' to kvbmk to kvtcs go nmrho:

uhxg gnus vgbi/fajahfv' uvakho gnus vgbi t, vnjbv kgnus

vta' kt bx,ke vgbi fnu avhv rdhk kvx,ke grch, kdnrh' tkt bxg

uvkl ku ntjrhvo' kvjahl knmrho: )f( uhct chi njbv nmrho/nak

knvkl csrl ucbu nvkl kpbhu' ctu kxyho kacu,u' byku nkpbhu ub,bu

ktjrhu' ctu ztcho ntjrhu' b,bu kpbhu' ctu kxyho kpbhu uztcho

ntjrhu' b,bu gk zrugu ubkjo cvo/ fl utbfh ,rdk,h ktprho ejo gk

hWar

faith and consequently, their prayers were probably insincere (c.f.

Ramban).

However, based on the above explanation, this problem fades away.

For it was not the prayers of the Jewish people that were insincere—but

rather, it was their complaints that were not genuine.  For, being said in a

moment of panic, their complaints were not representative of the true

status of the Jewish people at that point—total faith in God.

(Based on Likutei Sichos, vol 11, p. 52ff.)

[ The Last Word [

From Rashi’s comment, that the Jewish people adopted the

“profession of their ancestors” and prayed (v. 10), we can learn a

practical lesson:

A Jew should perceive prayer and, likewise Torah study as his

“profession.” He shouldn’t feel the urge to pray only when a problem

arises and he needs God’s help. Similarly a person shouldn’t study

Torah only when he needs to know what to do.  Rather, he should

perceive prayer and Torah study as his “profession” which he devotes

himself to constantly, regardless of whether there is a direct need to

do so or not.

Similarly, when drawing another Jew closer to Judaism, one should

never think: “He does not look the type to become involved in

lengthy prayer or in deep Torah study.”  For, every Jew is, at heart,

capable of treating prayer and Torah study seriously, since it is his

“profession.” We simply have to reveal this potential by drawing the

person with warmth and love. (ibid.)

T O R A S  M E N A C H E M

1 anutk-c hy' hy    2 scrh vhnho-c hj' fu    3 thuc hd' j    4 crtah, fs' z    5 aupyho u' kt    6 haghv nv' ht    7 nfhk,t pWd
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13 Moshe said to the people, “Don’t be afraid! Stand firm and see God’s salvation that He will perform

for you today!   You may be seeing the Egyptians today, but you will never see them again! 14 God will

fight for you, but you must remain silent!” 
15 (Moshe stood praying to God, but) God said to Moshe, “Why do you cry out to Me? Speak to the

children of Israel and (tell them that all they have to do is) travel. 16 You should lift your staff and stretch

out your hand over the sea and split it. The children of Israel will come into the sea on dry land.”
17 Look! I will harden the hearts of the Egyptians, and they will come after them. I will be glorified (by

wreaking vengeance on) Pharaoh, his entire army, his chariots, and his horsemen. 18 The Egyptians will

know that I am God, when I will be glorified through (wreaking vengeance on) Pharaoh, his chariots,

and his horsemen.”

[ MM II RR AA CC UU LL OO UU SS PP RR OO TT EE CC TT II OO NN ——SS PP LL II TT TT II NN GG OOFF TT HH EE SS EEAA [

The angel of God, who had been going in front of the Israelite camp, moved and went behind

them (to intercept the arrows and catapult stones of Egypt. At night), the pillar of cloud moved

away from in front of them and stood behind them (instead of disappearing as it usually did).

14:19

[ Sparks of Chasidus [

Even though Moshe dismissed all four camps as being incorrect (see Mechilta), the story was nevertheless written down in the Torah as a lesson

for us to learn from.  In fact, this incident provides us with a “prototype” of the different approaches to combat adversity:

�� “Let’s plunge into the sea,” typified MESIRAS NEFESH (self-sacrifice).

God had commanded the Jewish people that they should no

longer be slaves in Egypt (see Vayikra 25:42), so they were willing to

sacrifice their lives rather than transgress God’s will. The spiritual

advantage of Mesiras Nefesh is that, through defiance, it weakens

the world’s ability to oppose Judaism.

�� “Let’s return to Egypt,” typified IS’HAPCHA (winning over mundane

resources for holy purposes). Obviously, this group did not want

to return to Egypt permanently. They felt that by returning to

Egypt for an additional period they would eventually come out

with more wealth (c.f. Shemos 3:22). The spiritual advantage of

Is'hapcha is that it works together with the world, transforming it

to assist Judaism.

�� “Let’s wage war against them,” typified the approach of BITUL

HAMENAGED (eliminating opposition). This is comparable to a

person who, instead of attempting to appease his Evil Inclination,

chooses instead to ignore it completely. The spiritual advantage

of Bitul Hamenaged is that it simultaneously accepts opposition

and yet denies it.  It is thus a “middle path” between Mesiras

Nefesh (denial) and Is'hapcha (acceptance).

�� “Let’s cry out to God,” typified the approach of CHIBUR (fusing

with God). This approach aims to elevate the world spiritually to

such a point that it no longer acts as an opposing force to the

observance of Judaism. This is achieved by revealing the true

identity of the opposing force, that it too is a creation of God. The

spiritual advantage of Chibur is that the opposition pales away

automatically and the world becomes totally fused with God.  

(Based on Sefer haSichos 5751, vol. 2,  p. 842ff.)

�� How did Moshe respond? (v. 13-14)

MECHILTA: While standing at the edge of the sea, terrified by the

advancing Egyptians, the Jews broke into four camps, each

advocating a different course of action.

The first camp said: “Let’s plunge into the sea,” preferring to drown

themselves than return to Egypt.

The second camp said: “Let’s return to Egypt,” willing to accept the

yoke of bondage again. 

The third camp said: “Let’s wage war against them,” hoping that

they would be victorious. 

The fourth camp said: “Let’s cry out to God,” appealing to God in

prayer.

Moshe’s comment (v. 13-14) included a response to each of these

four camps: 

“Stand firm and see God’s salvation that He will perform for you

today,” was addressed to those who wished to throw themselves into

the sea. “You may be seeing the Egyptians today, but you will never

see them again,” was addressed to those who wished to return to

Egypt. “God will fight for you,” was addressed to those who

suggested war. “You must remain silent,” was addressed to those

who wanted to pray.

What was the proper course of action? God told Moshe , “Speak to

the children of Israel and tell them to travel” (v. 15), i.e. to trust in God

and proceed further in the path leading to Mount Sinai.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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zrugu,hu
1

: uhvh vgbi uvjal/knmrho: uhtr/gnus vta t, vkhkv khartk'

uvukl kpbhvo fsrfu kkf, fk vkhkv' uvjal ak grpk kms nmrho: ukt erc
zv tk zv/njbv tk njbv: )ft(cruj esho gzv/ cruj esho avht gzv

acruju,' vht vruj avec"v bprg cv ni vragho' abtnr cruj esho

tphmo
2

' hct esho ruj vw
3

' ruj vesho acrl ckc hnho
4

' vdv cruju veav

chuo esho
5

: uhcegu vnho/fk nho acguko
6

: )fd(fk xux prgv/ufh xux

tjs vhv' tkt ndhs athi fuko jauchi kpbh vneuo tkt fxux tjs:

)fs(ctanr, vcuer/aka, jkeh vkhkv eruhi tanur,' utu,v akpbh

vcer eurt tanur, vcuer
7

/ utunr tbh' kph avkhkv jkue knanru, ahr ak

nktfh var,' f, tjr f, kakav jkeho' kfl eruh tanur,' uzvu a,rdo

tubekux nyr,: uhae;/uhcy' fkunr pbv tkhvo kvajh,o/ u,rdunu utx,fh'

t; vut kaui vcyv' fnu asv mupho
8

' kjek xfu,t: cgnus ta ugbi/gnus

gbi hurs uguav tu,u fyhy' ugnus ta nr,hju' uykph xuxhvo na,nyu,
9

:

uhvo/ kaui nvunv' tayurshau"i ckg"z grcco' byk xdbhu, akvo/ uabhbu

cpreh rw tkhgzr cbu ak rw huxh vdkhkh' fk neuo abtnr cu nvunv' vrga,

euk vut' uzv tc kfuki' uhrgo vw ceuk dsuk uduw gk pka,ho uhvuno
01

:

)fv(uhxr t, tupinrfcu,hu/nfj vta barpu vdkdkho' uvnrfcu,

bdrru,' uvhuacho cvo bgho uthcrhvi n,prehi: uhbvdvu cfcsu,/cvbvdv

avht fcsv ueav kvo' cnsv anssu uhfcs kcu vut ugcshu' t; fti uhbvdvu

cfcsu,: bkjo kvo cnmrho/cnmrhho/ scr tjr cnmrho' ctr. nmrho'

afao atku kueho gk vho' fl kueho tu,o abatru cnmrho: )fu( uhaucu
vnho/azeupho ugunsho fjunv' haucu kneuno uhfxu gk nmrho:

)fz(kpbu, cer/kg, avcuer pubv kct: kth,bu/k,epu vrtaui: bxho
kert,u/avhu nvunnho unyurpho urmhi kert, vnho: uhbgr vw/ftso

hWar

*bvud kbdi cWuvnho kvo junv / / unantkoW fti fnu cxu;-pxue rdhk/

�� Why did the angel and the cloud move behind the

Israelite camp? (v. 19-20)

RASHI: This can be compared to a person who is making a journey

with his son walking in front of him. When bandits came to capture

the son, the father placed his son behind him. A wolf came behind

him, so he put his son back in front of him. When bandits came in

front of him and wolves from behind, he took his son on his arms and

fought them off, as the verse states, “I sent (a leader) to train Efrayim,

he took them on his arms” (Hosea 11:3). 

GUR ARYEH: The first set of bandits is analogous to the desert, since

the desert is uninhabitable by man. This led to the necessity for an

angel, to lead the Jewish people from in front. The wolves coming

from behind refers to the Egyptians. The second set of bandits

together with wolves refers to the sea which trapped the Jewish

people while the Egyptians chased from behind.  

MASKIL LEDAVID: Rashi was troubled by the question: Why was it

necessary for the angel of God and the cloud to move behind the

Israelite camp (v. 19)? His analogy explains that the angel was required

to carry the Jewish people “on his arms” across the sea. This would

have left the rear of the Israelite camp unprotected.  Therefore, God

sent the cloud to the rear of the camp to take the angel’s place.

NACHALAS YA’AKOV: When the Egyptians approached, it was

daytime, and something was needed to protect the Jewish people.

The cloud could not move behind the Jewish camp as it was required

to lead them. Therefore, the angel moved behind the camp to protect

them. Then, when night came and the cloud was no longer required

at the front of the camp, the cloud, instead of disappearing as it

usually did, moved behind the Jewish camp for protection. This freed

the angel from its duties.

C L A S S I C  Q U E S T I O N S
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20 It came between the camp of Egypt and the camp of Israel.  Thus, the cloud and the darkness were

there (for the Egyptians, but the children of Israel had the pillar of fire) which illuminated the night.

So, one (camp) did not approach the other all night. 
21 Moshe stretched out his hand over the sea, and God moved the sea with a strong east wind

throughout the entire night. He made the sea into dry land, and the water split (miraculously throughout

the entire world). 
22 Then the children of Israel came into the sea on dry land.  The water acted for them as a wall on

their right and on their left. 
23 The Egyptians pursued and came after them. Every horse of Pharaoh, his chariots and his

horsemen came into the sea. 
24 It was (in the latter third of the night) towards the morning that God looked down on the Egyptian

camp with a pillar of cloud. (He turned the seabed into mud) and with a pillar of fire (He boiled the mud,

causing the hooves of Egypt’s horses to come off). He threw the Egyptian camp into confusion.
25 He removed the wheels of their chariots (with the fire, causing their passengers’ limbs to dislocate), and

He treated them harshly.  Egypt said, “Let me run away from the Israelites, because God is fighting for

them against the Egyptians.” 
26 God said to Moshe, “Stretch out your hand over the sea, and the water will revert (from being a

wall) onto Egypt, onto its chariots and horsemen.” 
27 Moshe stretched out his hand over the sea, and in the early morning the sea returned to its (original)

strength.  The Egyptians (were so confused that they) fled towards (the water).  God stirred the Egyptians

RASHI’S UNEXPECTED ANALOGY (V. 20)

A Torah analogy is always precise in every detail. To explain Rashi’s

analogy here, a number of points need to be interpreted:

a.) Why did Rashi need to bring a lengthy analogy here?

b.) When traveling, a father does not usually send his son ahead of him.

Where do we find that God sent the Jewish people ahead of Him?

c.) Who are the bandits? How did they try to capture the Jewish

people?

d.) In the analogy, when the wolves come, it appears that the bandits

have already left.  What occurrence does this represent?

e.) What is the meaning of the phrase, “When bandits came in front of

him and wolves from behind, he took his son on his arms”?

f.) Why does Rashi cite the entire verse, “I sent (a leader) to train

Efrayim, he took them on his arms”? Surely, the only relevant part here is

the end of the verse, “He took them on his arms”?

THE WANDERING JEWS

After stating, “The angel of God...moved and went behind them” (v. 19),

to protect the Jewish people, we are told that the pillar of cloud also

moved behind the camp, accompanying the angel of God.  At this point

we do not yet know what the purpose of the pillar of cloud’s move was.

However, on reading the following verse (v. 20), we learn that the cloud

appeared to serve exactly the same function as the angel of God, i.e.

protection.  The question therefore arises: Why were both necessary?

While, superficially, this appears to be a relatively minor problem, its

solution is not a simple one.  To answer this question and explain why

God’s supernatural protection of the Jewish people occurred in the

precise way that it did, Rashi found it necessary to introduce a lengthy

analogy—a model which depicts the purpose of the Jewish exile, dating

back to the times of Ya’akov our Patriarch.

Let us examine the analogy, section by section:

a.) “This can be compared to a person who is making a journey.” 

Rashi chose to employ this analogy of a traveler in order to address a

general problem which the reader might have at this point. In the opening

of our Parsha we read that God led the Jewish people on a roundabout

route through the desert in order to avoid a war, which could have

deterred the Jewish people from continuing.  And yet, this special route

seems to have been futile since, only six days later, we find that the Jewish

people were confronted by...a war! 

Furthermore, the entire story of the Exodus up to this point seems to be

unnecessarily complicated. Why was there a need for ten plagues to

convince the Egyptians to let the Jewish people leave, and then for a

change of heart causing the Egyptians to chase after the Jewish people,

necessitating further miracles in order to be saved?  It would have been

simpler for God just to kill the Egyptians at the outset, an act which He

eventually carried out in any case.

To answer these questions, Rashi compared the Jewish people to a

“person who is making a journey.” For, when a person is traveling he has

only one priority: to reach the destination. If there are setbacks, so be it.

Each setback must be dealt with as it arises. But the journey was not

undertaken in the first place for the sake of overcoming setbacks, only for

the sake of reaching the destination.

The Jewish people were on a journey to receive the Torah. They faced

each setback as it arose, and God helped them where necessary. But, the

fact that the setbacks were numerous and complicated should not trouble

the reader, as the setbacks are totally secondary to the main issue at hand:

the destination.

GOD’S HELPING HAND

In order to clarify the confusing account of the angel of God and the

pillar of cloud here (v. 19-20), Rashi found it necessary to explain the details

�
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anbgr t, veshrv uvupl vgkhui knyv uv,j,ui kngkv' fl vhu gukhi uhurshi

una,crhi cho' ub,i vec"v cvo jhu, keck vhxurhi: uhbgr/uabhe' uvut

kaui yru; ckaui trnh/ uvrcv ha cnsra tdsv: )fj( uhfxu t,vrfc uduw
kfk jhk prgv/fl srl vnertu, kf,uc kn"s h,hrv' fnu kfk fkhu ,gav

bja,
1

' ufi kfk fkh vnafi kfk gcus,u
2

' uh,su,o unh,rhvo kfk fkhvo'

uthbv tkt ,eui kaui: )k( uhrt hartk t,nmrho n,/apkyi vho gk

ap,u' fsh akt htnru hartk' fao atbu gukho nms zv' fl vo gukhi nms tjr

rjue nnbu' uhrspu tjrhbu: )kt( t, vhs vdsukv/t, vdcurv vdsukv

aga,v hsu ak vec"v/ uvrcv kaubu, bupkhi gk kaui hs' ufuki kaui hs nna

vi' uvnprau h,ei vkaui tjr gbhi vscur: )t( tz hahrnav/tz fartv

vbx' gkv ckcu ahahr ahrv/ ufi tz hscr hvuag
3

/ ufi uch, hgav kc, prgv
4

'

jac ckcu ahgav kv/ t; fti hahr' tnr ku kcu ahahr' ufi gav' uhtnru ktnr

tahrv kvw/ ufi chvuag fartv vbx' tnr ku kcu ahscr' ufi gav' uhtnr

kghbh fk hartk/ ufi ahr, vctr' ap,j cv tz hahr hartk' phra tjrhu gkh

ctr gbu kv/ tz hcbv aknv cnv
5

' phrau cu jfnh hartk acea kcbu, ukt

cbv' knsbu avhu"s gk ao vnjacv btnrv' zvu khhac pauyu/ tck nsrau

tnru rz"k' nfti rnz k,jhh, vn,ho ni v,urv' ufi cfuki' ju. nak aknv

aphrauvu cea kcbu, ukt cbv/ uthi kunr ukhhac kaui vzv fatr scrho

vbf,cho ckaui g,hs uvi nhs' fdui ffv hgav thuc
6

' gk ph vw hjbu
7

' uha

tar hafui vgbi' kph avi scr vvuv ,nhs' ubupk cu chi kaui g,hs uchi kaui

gcr' tck zv akt vhv tkt kagv' thbh hfuk khhacu ckaui vzv: fh dtv dtv/
f,rdunu/ )scr tjr' ct vfpk kunr agav scr ath tpar kcar uso kgau,'

favut bkjo cjchru un,dcr gkhu' nphku ni vxux' ufti xux urufcu rnv

cho' ufk ath tpar kgau, gk hsh zuk,u bupk cu kaui dtu,' fnu fh dtu, gav'

ufi fk vahrv ,nmt fpukv' gzh uznr, hv uhvh kh khaugv' vw tha nkjnv vw

anu' ufi fuko/ cra"h hai(/ scr tjr fh dtv dtv' gk fk vahru, ufk nv

atekx cu' gus ha cu ,uxp,' ukt fns, nkl car uso' anekxhi tu,u uthi

cu: xux urfcu/abhvo eaurho zv czv' uvnho ngkhi tu,o kruo unurhshi

tu,o kgune uthbi bprshi: rnv/vakhl' ufi urnu kdu t,ui burt
8

/ unsra

tdsv' f,uc tjs tunr rnv' uf,uc tjs tunr hrv' nkns avhu gukhi kruo

uhurshi k,vuo' fnu nh hrv tci pb,v
9

' nkngkv knyv: )c( gzh uznr, hv/
tubekux ,rdo ,ueph u,uacj,h' gzh fnu gzh caur"e' uznr, fnu uznr,h'

hWar
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of the journey’s setbacks up to this point, and the Divine assistance that

accompanied the Jewish people.

b.) “With his son walking in front of him.”

This is an allusion to God’s promise to Ya’akov, “Have no fear of

descending to Egypt... I shall descend with you to Egypt, and I will surely

bring you out again” (Bereishis 46:3-4).

The statement “I will descend with you,” suggests that Ya’akov and his

family were instructed to go down to Egypt and that God would “follow

along.” Thus, the Jewish people (“the son”) were walking “in front” of

God, so to speak.

c.) “When bandits came to capture the son, the father took him from in

front of him and placed (the son) behind him.”

The first disaster that the Jewish people encountered upon leaving

Egypt was that they were trapped (“captured”) by the desert [c.f Gur

Aryeh]. In order to assist them, God ceased to “hide behind” the Jewish

people and guided them from ahead with a pillar of cloud (13:23). 

d.) “A wolf came behind him”

The problem of being trapped was temporarily alleviated when the

Jewish people changed direction, heading back towards Egypt (14:2).

Since they were heading back, they were no longer trapped by the desert,

and thus the “capture” by “bandits” (the desert) ceased. 

Soon however, the Egyptians came chasing after the Jewish people.

But since their intention was not to trap the Jewish people, but to kill them

(c.f. 15:9), they are not described in the analogy as “bandits,” rather as

“wolves.”

e.) “So he put his son back in front of him.”

That is, “the angel of God, who had been going in front of the Israelite

camp, moved and went behind them” (14:19). The son (Jewish people)

was now once again in front of the father (God). This protected the son

from the wolves (Egyptians).

When night came, the cloud, instead of disappearing as it usually did,

moved behind the camp to protect the Jewish people by plunging the
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in the sea (mixing them up and down). 28 The waters returned and covered the chariots, horsemen and

the entire army of Pharaoh who were coming after them into the sea. Not even one of them remained. 
29 The children of Israel went on dry land in the midst of the sea, and the water was for them as a wall

on their right and on their left. 
30 On that day God saved Israel from the hands of the Egyptians. Israel saw the Egyptians dead on

the seashore. 
31 Israel saw the great might which God had enacted on the Egyptians, and the people feared God.

They believed in God and in Moshe, His servant. 

[ MM OO SS HH EE LL EE AA DD SS TT HH EE ““SS OO NN GG AATT TT HH EE SS EEAA ””  [

Then, (upon seeing the miracle), Moshe (led) the children of Israel in this song to God.  They said

as follows:

I will sing to God, for very exalted is He;

Horse and its rider He cast into the sea.

Egyptians into a paralyzing darkness.  At this point, the angel of God must

have departed, as its function had been superseded by the cloud [c.f

Nachalas Ya’akov].

f.) When bandits came in front of him and wolves from behind,”

However, in the morning, the cloud was required to return to the front

of the camp in order to lead the Jewish people on. Since the Angel of God

had departed the previous night, the Jewish people were now left

exposed to the Egyptians from behind. 

Furthermore, we can presume that when they reached the sea the cloud

also departed, since the purpose of the cloud was to guide them only

while they were traveling through the desert (“along their route”—13:21).

Thus, when they reached the edge of the desert, the cloud disappeared.

At this point they were left trapped on one side, and under attack from the

other, i.e. “bandits came in front of him and wolves from behind.”

g.) Of course, God could have sent the angel back again to protect

them, but the time had arrived for the Egyptians to wage war with the

Jewish people and be defeated. Therefore, He did not send the angel

back, but instead: “He took his son on his arms,” into the sea, “and fought

them off,” drowning all the Egyptians in the sea.

h.) “As the verse states, ‘I sent (a leader) to train Efrayim, he took them

on his arms’” (Hosea 11:3).

One question, however, remains: Could God not have eliminated the

Egyptians in a simpler fashion?

To address this problem, Rashi cited all of the above verse (even though

T O R A S  M E N A C H E M
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[ Sparks of Chasidus [

THE SPLITTING OF THE SEA OF REEDS AND THE “SONG AT THE SEA”

The splitting of the Sea of Reeds contains a message so central to

Judaism that the Code of Jewish Law requires the event to be

mentioned every day, in both morning and evening prayers.

Furthermore, the entire text of the “Song at the Sea” was included as

part of the morning prayer (c�hx u�xx j�ut z�vst g�ua).

In order to appreciate the immense significance of this event—

despite its superficial appearance as a purely historical occurrence—

consider the following point:

The predominant theme of the Song at the Sea is not, as one would

expect, praise to God for saving the Jewish people. Rather, the vast

majority of the Song highlights the impact which the miracle had on

non-Jews: the death of the Egyptians and the terror which gripped the

mightiest nations of the world. 

One might therefore ask: the salvation of our people was surely

more significant than the impact on non-Jewish nations.  So why does

the “Song at the Sea” stress the latter? 

However, the point here is as follows. God’s love for the Jewish

people takes two forms of expression: a.) Spiritual preference

(supremacy of the Jewish soul etc.), and, b.) Material welfare.

Of course, these two ideas are not disconnected; it is because of “a”

that “b” occurs. But until “b” does occur, God’s preference, and more

importantly, His power to express that preference, is not revealed in

the world. 

For this reason, the Song at the Sea is devoted almost entirely to the

impact of the Splitting of the sea on the non-Jewish nations:

If the song would have been largely a praise to God for saving the

Jewish people, it would only have expressed point “a,” how God

chose the Jews as His own.  However, by stressing the impact on non-

Jewish nations who posed a threat to the material welfare of the

Jewish people, an even greater praise was achieved. Namely, that

God’s spiritual preference for the Jewish people (point “a”) was

expressed in a tangible manner in the world through intimidating the

enemies of the Jewish people.

(Based on Sichas Shabbos Parshas Beshalach 5751)
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�� How was the “Song at the Sea “ recited? (v. 1-18)

OHR HACHAYIM: "The Jewish people sang the Song in absolute

unity, without difference and separation between them, for they were

like one person. To hint to this point the verse (15:1) uses the

expression "I will sing," (singular) and not, "We will sing." 

�� What does “God is His Name” mean? (v. 3)

RASHI: His wars are not waged with weapons, but He wages battle

with His Name, as David said [to Goliath before fighting him, "You

come to me with spear and javelin] and I come to you with the Name

of the Lord of Hosts" (Samuel I, 17:45). 

only the latter part appears to be relevant here).  Rashi indicates that this

complicated sequence of events that the Jewish people had to contend

with was intended “to train” them.  I.e. since the Jewish people were

young and immature as a nation (“For, when Israel was young, I loved

him,” Hosea, ibid. 1), God weaned them slowly through a series of

challenges, helping them at every stage.

(Based on Sichas Shabbos Parshas Beshalach & Mishpatim 5732)

WASN’T THE SEA GOD’S WEAPON? (V. 3)

The Torah states that God killed the Egyptians by drowning them in the

sea: “Horse and its rider He cast into the sea...He cast Pharaoh’s chariots

and army into the sea.” (15:1,4). 

If the sea was His weapon of destruction, how can Rashi write, “His

wars are not waged with weapons, but He wages battle with His Name”?

It appears, therefore, that the battle enacted with God’s Name refers to

�
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m® �I©a d́�x�i F −li�g�e dŸ²r�x©R zŸ ¬a§M�x	n c :F «n�W d− �eŸd�i d®�n�g§l�n Wi´�`
E ¬c�x«�i En® �i�q©k�i zŸ −nŸd�Y d :sE «qÎm
i§a E ¬r§A�h ei−�W¦l«�W x¬	g§a�nE
d− �eŸd�i ¬L�pi«�n�i 	gŸ ®M©A i−�x�C�`�p d½ �eŸd�i Ĺ�pi«�n�i e :o¤a«�`ÎFn§M z −÷Fv�n¦a
Fn−¥l§k Ÿ̀ «i ½L�pŸx́�g Æ g©N	W�Y Li® �n�w qŸx́�d«	Y −L�pF «̀ �B aŸ ¬x§aE f :a« iF` u¬ ©r�x�Y

`�W�C�w	n Di¥l ip§a�`�e i�d¨l�` oi�C ẅx¨t§l i¦l d�e�d
e
i�x�n �i�i b :i�dFn�c�w g©l§t�`�e i	z�d�a�`	c �̀d¨l�`
dŸr�x©R i¥M�z�x c :Di�n�W �i�i `�I©a�x�w o	g§v�p
Er¨a§H�` i�dFx¨A�B x©t�WE `�O
i§a i�c�W D�z�i�x�X	nE
Ez�g�p oFdi¥l£r Ft�g `�I	nFd�Y d :sEq�c �̀O
i§a
`̈li�g§A �̀xi�C	̀  �i�i K�pi�n�i e :`�p§a	`§M `�I	w�nEr§l
K¨t�w¨z ib�q¦aE f :d�`�p	q z	x¨a�Y �i�i K�pi�n�i
K�f�bEx `�Y�g©N©W K�O©r l©r En�w�c¦l oEp�Y�x©a�Y

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The heightened state of unity which Ohr haChayim describes

could only be accomplished by Moshe, the head and leader of

the generation, who encompasses all the Jewish people as one

within him. As Rashi writes, “Moshe is Israel, and Israel is Moshe,

i.e. the leader of  the generation is like the entire generation, for

the leader is everything” (Rashi to Bamidbar 21:21).

Thus, since Moshe initiated the Song on behalf of all the people,

their singing came as a result of being inspired by him. Therefore,

they were able to sing “as one person.”

(Based on Likutei Sichos vol. 32, p. 85ff.)

utbh ,nv gk kaui vnert' athi kl fnuvu cbeus,u cnert' tkt cakav

neunu, avut xnul tmk uznr,' ufk atr neunu, beus aur"e' vw gzh

ungzh
1

' gzu tkhl tanurv
2

/ ufi fk ,hcv c, a,h tu,hu, vbeusv nktpu"o'

favht ntrf, ctu, akhah, uthi vabhv )cau"t( cjy;' vrtaubv beusv

caur"e' fdui gz gzh' rue rueh' je jeh' gk guku' hxur guku' fk fku'

uakhaho gk fku/ utku akav gzh uznr,' ak fti uak haghv uak ,vkho'

beusv cjy; en".' ugus thi ctjs nvo f,uc uznr,h' tkt uznr,' ufuko

xnul kvo uhvh kh khaugv/ kfl tbh tunr khhac kaui vnert' athi gzh fnu

guzh' ukt uznr, fnu uznr,h' tkt gzh ao scr vut' fnu vhuach canho
3

'

aufbh cjduh xkg
4

' aufbh xbv
5

/ uzvu vacj' gzh uznr, hv vut vhv kh

khaugv' uznr, scue vut k,hc, vao' fnu kgzr, vw
6

' cgcr, vw
7

' gk

scr, cbh vtso
8

/ ukaui uznr,' kaui kt ,znur
9

' znhr grhmho
01

' kaui fxuj

ufrh,v/guzu uben,u ak tkvhbu vhv kbu khaugv/ utk ,,nv gk kaui uhvh'

akt btnr vhv' aha kbu nertu, nscrho ckaui zv' uzv sudn,u' t,

ehru, vch, xchc kvhfk ukschr uhga mkgu, xchc
11

' vhv ku kunr gav

mkgu, xchc/ ufi ucbh hartk vhuacho cgrh hvusv uhnkul gkhvo rjcgo
21

'

vhv ku kunr nkl gkhvo rjcgo/ nck,h hfuk, vw uduw uhajyo
31

' vhv ku

kunr ajyo/ uvtbaho tar akj nav uduw uhnu,u
41

' n,u vhv ku kunr/ utar

kt aokcu tk scr vw uhgzuc
51

'vhv ku kunr gzc: zv tkh/cfcusu bdkv

gkhvo uvhunrthi tu,u ctmcg' rt,v apjv gk vho nv akt rtu bchtho:

utbuvu/tubekux ,rdo kaui buv' buv atbi
61

' kbuv mti
71

/ scr tjr utbuvu'

kaui buh' txpr buhu uacju kcth guko' fdui nv susl nsus' sush mj utsuo'

ufk vgbhi: tkvh tch/vut zv' utrunnbvu/ tkvh tch' kt tbh ,jk,

vesuav' tkt nujze, uguns, kh vesuav' utkvu,u gkh nhnh tcu,h: )d(

vw tha nkjnv/cgk nkjnv' fnu tha bgnh
81

' ufk tha uthal n,urdnhi

cgk' ufi ujze, uvhh, ktha
91

' kdcur: vw anu/nkjnu,hu kt cfkh zhhi' tkt

canu vut bkjo' fnu atnr sus utbfh ct tkhl cao vw mctu,
02

/ scr tjr

vw anu't; cagv avut bkjo ubueo ntuhchu' tujz vut cns,u krjo gk

cruthu ukzui t, fk cth guko' ukt fns, nkfh tsnv' favut guxe

cnkjnv pubv gmnu nfk gxeho' uthi cu fj kgau, zu uzu: )s( hrv cho/
ash chnt/ ash kaui hrhhv/ ufi vut tunr tu hrv hhrv

12
' ,"t tu ta,stv

tha,sh' uv,h"u nana, ctku cneuo v,pgk: uncjr/ao scr' fnu

nrfc' nafc' nert esa: ycgu/thi ychgv tkt cneuo yhy' fnu ycg,h

chui nmukv
22

' uhycg hrnhvu cyhy
32

/ nkns abgav vho yhy' kdnuk kvo

fns,o aagcsu t, hartk cjunr uckcbho: )v( hfxhnu/fnu hfxuo'

uvhu"s vtnmgh, h,hrv cu' usrl nertu, cfl' fnu ucerl umtbl hrchui
42

'

hWar

C L A S S I C  Q U E S T I O N S

1hrnhv yz' hy    2 ,vkho by' h   3 ao efd' t   4 gucshv d   5 scrho kd' yz   6 aupyho v' fd    7 haghv y' hj   8 evk, d' hj   9 uhert fv' s   01 haghv fv' v   11 nkfho-t u' v   21 scrh vhnho-

c h' hz   31 cnscr hs' yz   41 ao ku-kz   51 anu, y' ft   61 haghv kd' f   71 ao xv' h   81 ru, t' d   91 nkfho-t c'c   02 anutk-t hz' nv   12 anu, hy' hd   22 ,vkho xy' d    32 hrnhv kj'

u   nfhk,t pWs    42 scrho j' hs
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2 God’s strength and vengeance were my salvation.

This is my God, and I will build Him a sanctuary,

The God of my father, and I will exalt Him.
3 God is the Master of war;

God (uses) His Name (to do battle).
4 He cast Pharaoh’s chariots and army into the sea.

His elite officers sank in (the mud of) the Sea of Reeds,
5 (So that) the deep waters would (return and) cover them.

The (average ones) descended into the depths (quickly) like stone.
6 Your right hand, O God, is most powerful (and saves Israel.

When Israel follows Your will, 

Your punishing left hand becomes like) your right hand, O God

And (constantly) crushes the enemy.
7 (And that is merely Your Hand

But when you reveal) Your great majesty

Then your opponents are devastated

(And that is merely Your majesty

But) when you send forth Your burning wrath;

The (most wicked of them) are consumed like straw.

Another explanation: God is His Name—even when He wages war

and takes vengeance upon His enemies, He upholds His attribute of

mercy on His creatures, sustaining all the inhabitants of the world.

This is unlike earthly kings who, when engaged in war, turn away

from all their other responsibilities, for they do not have the ability to

deal with both internal and external affairs.

MIZRACHI: According to the first interpretation of Rashi, that God

fights with His Name the verse should have said, “God is the Master

of war, God with His Name.”  Due to this difficulty, Rashi found it

necessary to bring a second interpretation.

the sequence of events that occurred before the Egyptians were drowned

in the sea: “He removed the wheels of their chariots (with the fire, causing

their passengers’ limbs to dislocate), and He treated them harshly. Egypt

said, “Let me run away from the Israelites, because God is fighting for

them against Egypt” (14:25).

Thus, the Egyptians suffered a two-phase attack from God:

a.) A weaponless battle of terror enacted by God’s Name. 

b.) Destruction through drowning in the sea.

(Based on Sichas Shabbos Parshas Beshalach 5742)

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

hruhi nsai ch,l
52

' uvhu"srtaubv anangv kaui g,hs' fl pravu' ycgu

cho xu; fsh ahjzru vnho uhfxu tu,i/ hfxhnu' thi sunv ku cnert

cbeus,u' usrfu kvhu, bbes hfxhunu cnktpu"o: fnu tci/ucneuo tjr

mkku fgupr,' ucneuo tjr htfknu fea/ vragho fea' vukfho unyurphi

gukhi uhurshi/ chbubho ftci' uvfarho fgupr,' abju nhs: )u( hnhbl
hnhbl/abh pgnho' fahartk guahi t, rmubu ak neuo vantk bgah, hnhi:

hnhbl vw btsrh cfj/kvmhk t, hartk' uhnhbl vabh, ,rg. tuhc/ ukh

brtv' tu,v hnhi gmnv ,rg. tuhc' nv ath tpar ktso kgau, a,h

nktfu, chs tj,/ upauyu ak nert' hnhbl vbtsr, cfj nv nktf,v'

hnhbl vht ,rg. tuhc' ufnv nertu, sudn,u' fh vbv tuhchl vw fh vbv

tuhchl htcsu
62

' gs n,h ragho vw gs n,h ragho hgkuzu
72

/ batu bvru,

vw batu bvru, euko/ kt kbu vw kt kbu' tgbv btuo vw tgbv t, vanho
82

'

tbfh kvw tbfh tahrv
92

' kukh vw ufuw kukh vw avhv kbu ceuo gkhbu tso
03

' gurh

gurh scurv gurh gurh scrh ahr
13

' ,rnxbv rdk rdkh gbh
23

' ub,i trmo kbjkv

bjkv khartk gcsu
33

: btsrh/vhu"s h,hrv' fnu rc,h go' ar,h cnshbu,'

dbuc,h huo: ,rg. tuhc/,nhs vht rugm, unacr, vtuhc' usunv ku

uhrgmu uhrummu t, cbh hartk' caupyho
43

/ )scr tjr' hnhbl vbtsr, cfj

vht nacr, unkev tuhc(: )z( ucrc dtubl/to vhs ckcs rugm, vtuhc'

favut nrhnv cruc dtubu tz hvrux enhu' uto cruc dtubu kcs tuhchu

bvrxho' e"u faakj co jrui t; htfknu: ,vrx/,nhs t,v vurx enhl

venho bdsl' unh vo venho fbdsu' tku venho gk hartk' ufi vut tunr'

fh vbv tuhchl hvnhui
53

' unv vht vvnhv' gk gnl hgrhnu xus' ugk zv

hWar

52 ,vkho  ku' y    62 ao mc' h    72 ao ms' d    82 vuag c' fd    92 aupyho v' d    03 ,vkho efs' c    13 aupyho v' hc      23haghv  fu' u    33 ,vkho eku' ft-fc    43 h' j

53,vkhopd' d    
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E ¬̀ §t«�w mi® ¦l�fŸ «p c− pÎFn§k E ¬a§S�p m�i½	n En�x¤ŕ �p Æ LiÆ¤R	̀  	gE ³x§aE g :W «	T©M
l® ¨l�W ẃ¥N	g�` bi−�V	` sŸ ¬C�x�` a² iF` x¬	n�` h :m«�iÎa¤l§A zŸ −nŸd�z
−L�gE «x§a �Y§t¬	W�p i :i«�c�i Fn−�Wi�xF «Y i½¦A�x	g wi´�x�` i½�W§t
p Fn´�`¨l�n�Y

Æ m¦l�`«¨A d¨kŸ ³n¨kÎi«�n `i :mi«�xi�C	̀  m�i−	n§A z�x½¤tFr«©M Æ El£l«¨v m® �i Fń�Q¦M
Æ �ziÆ�h�p ai :`¤l«¤t dŸ�yŸ ¬r z −ø�d�z `¬�xFp W�cŸ ®T©A x́�C�̀ �p d̈kŸ −n̈M i¬�n d½ �eŸd�i
�Y§l¬	dp �Y§l®�`�B E´fÎm©r −L�C�q	g§a �zi¬�g�p bi :u�x«�` Fn−¥r¨l§a�Y ½L�pi´�n�i
i−¥a�WŸ «i f½	g�` li´�g oE®f�B�x�i mi−�O©r E ¬r�n«�W ci :L«�W�c�w d¬ e�pÎl�` −L�G¨r§a
c©r® �x Fn− f�g`Ÿ «i a½�`Fn i´¥li�` mF½c�` í¥tEN	` Æ El�d§a�p f³�` eh :z�W«¨l§R

K�nER x	ni�n§aE g :`�X	w§l `�xEp§M oEpi¥vi�W
i�nFd�z Et�w `�I©l§f�` xEW§k En�w `�I	n Eni¦M	g
sFC�x�` d�`�p	q x	n�` d�e�d	C h :`�O
i�c `¨A¦l§A
i�W§t
p oFd�P�n r©AŸ�y�Y `�z�f¦A b¥N©t�` wi¥A�c	`
K�x�ni�n§A �Y�x	n�̀  i :i�c�i oEpi¦vi�W�Y i¦A�x	g sFl�W�̀
oi�I	n§A `�x¨a�`	M Er�w�Y�W�` `�O
i oFdi¥l£r `¨t�g
�i�i `�d¨l�` `Ed �Y	`§C K�P�n x©A zi¥l `i :oi¦ti�T	Y
li¦g�C `�W�cEw§A xi�C	` �Y	` `¨N�` zi¥l
K�pi�O©i �Y�ni�x�` ai :o�Wi�x§R ci�a�r o�g§A�WEY
o
p�c `�O©r K�z�e§a	h§A �Y�x©A	C bi :`¨r�x	` oEp�z©r©l§A
:K�W�c�w�c �̀xi�c§l K̈R�ẅz§A i�d�x©aFq �̀Y�w	x§t�C
Fe�d	c�l oEp�z�c	g�` `¨l�g	C Er�f�e `�I	n�n©r Er�n�W ci

i¥a�x§a	x Eli�d§A�z�` o¥k§A eh :z�W¨l§t¦A oi¦a�z¨i
Ex¨a�Y�` `�zi�z�x oEp�z�c	g�` a�`Fn i¥ti�T	Y mFc�`

eurt tu,o tuhchu ak neuo: )j( ucruj tphl/vhumt nabh bjhrho ak t;'

scr vf,uc fchfuk cafhbv sudn, nkl car uso' fsh kvanhg tuzi vcrhu,

fph vvuv' ahufku kvchi scr/ fatso fugx humt ruj nbjhrhu' ufi gkv gai

ctpu
1

' ufi unruj tpu hfku
2

' uzvu atnr kngi anh ttrhl tph
3

' fazgpu

bjv bahn,u trufv' ufavut fugx bahn,u emrv/ u,vk,h tjyo kl
4

'

ukngi ,vk,h taho jyo ctph' kx,uo bjhrh cpbh vt; uvruj akt hmtu/

kl' cachkl/ tjyo' fnu btev cjyo' cnxf, ac,
5

' fl brtv cghbh/ufk

t; ujrui acnert tbh tunr fi' jrv t;' fnu ugmnh jrv nbh jurc
6

' kaui

arhpv unues' avbjhrho n,jnnho ubjrho cg, vem;' ujrui ndzr, jrv'

fnu rmui ndzr, rmv' ufi jnv kaui jnhnu,' gk fi vut tunr ujn,u cgrv

cu
7

' ucbuj vjnv tunr' b,errv sg,u: bgrnu nho/tubekux ,rdo kaui

grnhnu,' ukaui mju, vnert fnu grn, jyho
8

' ubmcu fnu bs hufhj/ bgrnu

nho/ nnues ruj ahmt ntphl hcau vnho' uvo bgau fnhi dkho ufrhu, ak

grhnv avo dcuvho: fnu bs/f,rdunu faur/ fjunv: bs/kaui mcur

ufbux' fnu bs emhr chuo bjkv
9

' fubx fbs
01

' kt f,c fubx fbts tkt fbs'

uthku vhv fbs fnu fbts' ufubx kaui vfbxv' vhv ku kf,uc nfbhx fcbts

nh vho' tkt fubx kaui tux; umucr vut' ufi enu bs tjs
11

' uhgnsu bs tjs
21

'

uthi kaui ehnv ugnhsv cbtsu, tkt cjunu, umcurho' ukt nmhbu bts beus

tkt cnktpu"o' fnu ahnv sng,h cbtsl
31

' t, bts vjkc
41

: eptu/fnu

ufdchbv ,ephtbh
51

' avueau ubgau ftcbho' uvnho zureho t, vnmrhogk

vtci cfj ubkjnho co cfk nhbh euah: ckc ho/cjuze vho' usrl

vnertu, kscr fi' gs kc vanho' ckc vtkv
61

' kaui geru u,epu ak scr:

)y( tnrtuhc/kgnu faph,o cscrho' trsu; utahdo utjke akk go arh

ugcsh: ,nktnu/ ,,nkt nvo: bpah/rujh urmubh' utk ,,nv gk ,hcv

vnscr, ca,ho' ,nktnu ,nkt nvo' ha vrcv fkaui vzv' fh tr. vbdc

b,,bh
71

' fnu b,, kh/ ukt hfku scru kakuo
81

' fnu scr gnu/ cbh hmtubh
91

'

fnuhmtu nnbh/ nxpr mgsh tdhsbu
02

' fnu tdhs ku/ t; fti ,nktnu' ,nkt

bpah nvo: trhe jrch/taku;' ugk ao avut nrhe t, v,gr cakhp,u

hWar

MOAV AND EDOM (V. 15)

Rashi states that Moav and Edom were not afraid of their lands’ being

conquered, for they knew that the Jewish people were not intending to

do so.  Thus, their “trembling” (v. 15) was not one of fear, but rather,

grief and jealousy, for it disturbed them immensely to see the Jewish

people succeed.

The trait of jealousy only possesses a person if he feels that something

is within his reach, or that it should have been his.  An achievement that

is totally beyond a person’s grasp does not incite feelings of jealousy.

The reason why these two nations in particular were grieved at the

success of the Jewish people is because both Moav and Edom were

related to the Jewish people: Edom were the descendants of Esau, and

Moav the descendants of Lot, Avraham’s nephew. Thus, the

extraordinary success of the Jewish people caused them feelings of grief

and jealousy, but it did not do so to other nations.

If so, however, why didn’t the nations which were descended from

Yishma’el, the nation of Amon (descended from Lot) and the nations

descended from Avraham’s concubines have a feeling of grief and

jealousy, for they too were related to the Jewish people?

THE EXPLANATION

Each of these nations had a specific reason why they did not become

jealous:

a.) Yishma’el himself did teshuvah (he repented), as Rashi states earlier

in his commentary (Bereishis 25:9).  

b.) The other children born to Avraham (through concubines) were

“sent away” (ibid. 6), and thus had no connection with the Jewish people. 

�

T O R A S  M E N A C H E M

�� Why does the Torah mention the fear of Moav and Edom

in particular? (v. 15)

RASHI: Moav and Edom had nothing to fear at all, because the

Israelites were not advancing upon them. Rather, they trembled  due to

grief. They were grieving and suffering because of the glory of Israel. 

BACHAYE: Moav feared that the Jewish people would seek

retribution for Lot’s dispute with Avraham (Bereishis 13:7).  Edom feared

retribution for Esau’s hatred for Ya’akov.

1 ,vkho hj' y    2 thuc s' y    3 haghv nj' y    4 ao      5 bt:    6 thuc k' k    7 tx,r t' hd    8 ahr vahrho z' d    9 haghv hz' ht    01 ,vkho kd' u    11 hvuag d' yz    21 ao hd

31 ,vkho bu' y    41 aupyho s' f    51 thuc h' u    61 anutk-c hj' hs    71 aupyho t' yu    81 crtah, kz' s    91 hrnhv h' f    02 thuc kt' kz

C L A S S I C  Q U E S T I O N S
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8 With the (angry) breath of Your nostrils,

The waters were heaped up.

The running water stood erect like a wall;

The deep waters congealed,

In the strongest part of the sea.
9 The enemy said: “I will pursue, I will overtake, I will divide spoils!

“My desire will be filled from them.”

“I will draw my sword, my hand will impoverish them.”
10 You blew with Your wind, the sea covered them;

The (decent ones) sank like lead in the powerful waters.
11 Who is like You among the mighty, O God?

Who is like You, powerful in holiness,

Too awesome for praises, performer of wonders?
12 You tilted Your right hand;

the earth swallowed them up.
13 With Your loving kindness

You led the people You redeemed;

You led with Your might to Your holy abode.
14 People heard, they trembled;

A shudder seized the inhabitants of Peloshes.
15 Then the chieftains of Edom were confounded.

Trembling gripped the powerful men of Moav, 

ubatr rhe' bupk cu kaui vrev' fnu nrheho aehvo' ufkhu hrheu
12

/ uto

,tnr' thi kaui rheu, bupk gk vhumt' tkt gk v,he ugk vae ugk vfkh

ahmt nnbv' tck kt gk vjrc ugk vhhi' uksjue ukpra trhe jrch fkaui

uhre t, jbhfhu
22

' tzshhi cjrch' nmhbu vkaui nuxc t; gk vhumt' ani

,ure
32

' ukt vure nfkh tk fkh
42

/ kt vure vfkh thi f,hc fti' tkt kt

vure vhhi nfkh tk fkh' nmhbu vkaui nuxc gk vhhi' ufi uvrheu jrcu,o

gk hph jfn,l
52

' sjhro: ,urhanu/kaui rhau, usku,' fnu nurha

ungahr
62

: )h(bap,/kaui vpjv' ufi udo ba; cvo
72

: mkku/ta,egu' gneu

kaui nmukv: fgupr,/tcr pku"o ckg"z: )ht( ctko/cjzeho' fnu ut,

thkh vtr. kej
82

' thku,h kgzr,h juav
92

: burt ,vk,/hrtuh nkvdhs

,vku,hu pi hngyu' fn"a kl sunhv ,vkv: )hc( byh, hnhbl/ favec"v

buyv hsu' vragho fkho ubupkho' kph avfk b,ui chsu ubupkho cvyhh,v'

ufi vut tunr' uvw hyv hsu ufak guzr ubpk gzur
03

' nak kfkh zfufh, vb,ubho

chsh tso' nyv hsu ngy uvi bupkhi una,crhi: ,ckgnu tr./nfti azfu

kecurv' cafr atnru vw vmshe: )hd( bvk,/kaui nbvk/ utubekux ,rdo

kaui buat uxuck' ukt sese kpra tjr kaui vgcrh,: )hs( hrdzui/n,rdzhi:

hach pka,/npbh avrdu t, cbh tprho' anhvru t, ve. uhmtu cjzev'

fnpura cscrh vhnho' uvrduo tbah d,: )yu( tkuph tsuo thkh nutc/
uvkt kt vhv kvo khrt fkuo' avrh kt gkhvo vukfho' tkt npbh tbhbu,

13
'

avhu n,tubbho unmygrho gk fcuso ak hartk: bndu/bnxu' fnu crchcho

hWar

c.) This is not the case, however, with Lot who, even after departing

from his uncle was still assisted by Avraham (ibid. 14:14). And Lot’s two

daughters gave birth to Moav (who founded the nation of Moav) and

Ben-Ami, who founded the nation of Amon.

However, both Moav and Ben Ami were born through incestuous

relationships between Lot’s daughters and their father.  Rashi explained

earlier in his commentary (ibid. 19:37), that Moav’s mother was not

embarrassed of this fact, to the extent that she called her son Moav,

meaning “from the father” (c¨t¥n = c¨tIn). But, writes Rashi, Lot’s second

daughter was embarrassed of this fact, and she tried to conceal it.

This explains why the nation of Amon did not become openly jealous

of the Jewish people, like the other nations which were related to them.

For Amon’s connection to the Jewish people was a source of tremendous

embarrassment to them, and they attempted to conceal it as much as

possible.

(Based on Sichas Shabbos Parshas Beshalach 5745)

T O R A S  M E N A C H E M

12 hrnhv nj' hc    22 crtah, hs'  hs    32 ahr vahrho t' d    42 hrnhv nj' ht    52 hjzetk fj' z    62 anutk-t c' z    72 haghv n' fs    82 hjzetk hz' hd    92 ,vkho fc' f

03 haghv kt' d    13 nfhk,t ahrv phWy     
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lŸ ¬c�b¦A c	g½©t�e Æ d�zÆ�ni�̀  m³�di¥l£r lŸÆR�Y fh :o©r«�p§k i¬ ¥a�WŸ «i lŸ −M EbŸ¾n�p
E¬fÎm©r xŸ −a£r«
iÎc«©r d½ �eŸd�i Æ L�O©r xŸ ³a£r«
iÎc©r o¤a® �̀ ¨M Eń�C�i −L£rF «x�f
�Y§l−©r¨R ²L�Y§a�W§l oFk̄�n ½L�z«¨l�g«
p x́	d§A Æ FnÆ¥r�H�z�e FnÀ�`¦a�Y fi :�zi«�p�w
í¦M hi :c«¤r�e m¬¨lŸr§l K −÷�n�i | d¬ �eŸd�i gi :Li«�c�i E¬p�pF «M i− �pŸc�` W¾�c�T�n d® �eŸd�i
m−�d¥l£r d² �eŸd�i a�W¯�I
e m½ �I©A Æ ei�W�x«¨t§aE F ³A§k�x§A dŸ¹r�x©R qEÆq Á `¨a

Á g	T�Y
e k t :m«�I	d KF ¬z§A d−�ẄA
I©a E ¬k§l«�d l²�`�x Ÿ�y�i i¯p§aE m® �I	d í�nÎz�̀

oFdi¥l£r li¥R	Y fh :o©r�p§k¦A oi¦a�z�i Fe�d	C l¨M
oEw�Y�W�i K¨R�w¨z ib�q¦A `�Y§l	g	c§e `�z§ni�`
c©r `�pFp�x	` z
i �i�i K�O©r x
A�r¥i�C c©r `�p§a	`§M
:`�p�C�x
i z
i `�Y�w	x§t i�C o
p�c `�O©r x
A�r¥i�C
x	z�` K�Y�p	q�g	`�c `�xEh§A oEpi�x�W	z�e oEpi¦l�r�Y fi

�i�i `�W�C�w	n �i�i `�Y�pi�w�z	` K�Y�p¦k�W zi¥a§l 
m©l£r©l m�`�w Di�zEk§l	n �i�i gi :Ki�c�i i�dFp�w�z	̀
dŸr�x©R z
e¨qEq El¨r i�x�` hi :`�I	n§l¨r i�n§l¨r§lE
oFdi¥l£r �i�i ai�z�̀ 
e �̀O
i§A i�dFW�ẍt§aE i�dFM�z�x¦A
Fb§A `�Y�W¤A
i§a Eki¦N
d l�`�xŸ�y�i ip§aE `�O
i i�n z
i

,nuddbv
1

/ tnru' gkhbu vo ctho' kfku,hbu ukhra t, trmbu: )yz( ,puk
gkhvothn,v/gk vrjueho: upjs/gk verucho' fgbhi abtnr' fh

angbu t, tar vucha uduw
2

: gs hgcur/gs hgcur/f,rdunu: ebh,/jcc,

natr tunu,' fjp. vebuh csnho herho ajchc gk vtso: )hz(,chtnu/
b,bct nav akt hfbx ktr.' kfl kt btnr ,chtbu: nfuikac,l/nesa

ak nyv nfuui fbds fxt ak ngkv tar pgk,: nesa/vygo gkhu ze;

dsuk' kvprhsu n,hc, vao aktjrhu' vnesa tar fubbu hshl vw/ jchc ch,

vnesa' avguko bcrt chs tj,' abtnr t; hsh hxsv tr.
3

' unesa ca,h

hsho' uthn,h hcbv ca,h hsho' czni avw hnkul kguko ugs' kg,hs kct afk

vnkufv aku: )hj( kguko ugs/kaui guknh, vut' uvuh"u cu hxus' kphfl

vut p,ujv' tck utbfh vhusg ugs
4

' avuh"u cu anua' enumv vht: )hy( fh
ct xux prgv/ftar ct: )f( u,ej nrho vbchtv/vhfi b,bctv'

favh,v tju, tvri euso abuks nav' tnrv g,hsv tnh a,ks ci ufuw'

fsth,t cxuyv
5/scr tjr tju, tvri' kph anxr bpau gkhv fabmyrgv'

hWar

1 ,vkho xv' ht    2 hvuag c' h   nfhk,t ahrv pWy     3 haghv nj' hd    4 hrnhv fy' fd    5 hc:    

“DREAD” AND “FEAR” (V. 16)

According to Be’er Basadeh, Rashi interpreted verse 16 according

to the strict translation of the words (s©j©p²u v¨,¨nh¥t). However,

Rashi himself gives no indication that these two words are limited to a

strictly defined translation. Therefore, it would seem that Rashi’s comment

here is based on a simple, logical point, rather than a grammatical

technicality.

In fact, Rashi’s intention can be understood from the context of

verse 16, which breaks a trend from the previous verses in shifting the

subject from the past to the future.  Verses 14 and 15 describe the fear and

terror that was already gripping the nations of the world, whereas verse

16 is a prayer (or perhaps a prophecy) for the future, “May fear and dread

fall upon them...until Your people cross over...(the Jordan)...”

I.e. the Jewish people were praying (or predicting) that the splitting of the

sea and the miraculous defeat of Egypt should have a sustained impact

on the nations, “until Your people cross over,” the Jordan into Israel.  

Obviously, the main thrust of this prayer (or prediction) was that the fear

instilled by the splitting of the sea should be sustained especially among

the distant nations which occupy and surround the land of Israel.  For it

is these nations that the Jewish people would have to confront after their

journey in the desert.

Thus, here at the splitting of the sea, the Jewish people realized that to

succeed in conquering the land of Israel, the terrific impact of the splitting

of the sea would have to linger with the nations of the world, particularly

those (“distant ones”) in the vicinity of Eretz Yisra’el.

This explains why the Jewish people mentioned the distant nations first,

as this was their primary focus of their prayer (or prediction).

In order to stress this point further, Rashi cited a verse which refers to an

incident some forty years later, which shows how even at that point the

nations were still terrified by how “God dried up the water of the Sea of

Reeds for you.”

(Based on Likutei Sichos vol. 36, p. 65ff.)

WHICH TEMPLE? (V. 17)

The explanation of Sforno, that verse 17 refers to the first Temple,

appears to be more logical for two reasons:

a.) The Song at the Sea has depicted a step-by-step description of the

Egyptians’ defeat and the terror which struck the other nations.  The next

�

�

�� What does verse 16 (“May dread and fear fall upon
them”) refer to?

RASHI: “Dread” refers to the distant nations. “Fear” refers to the

nearby nations. As the verse states, “For we have heard how God

dried up [the water of the Sea of Reeds for you, etc.]” (Joshua 2:10).

BE’ER BASADEH: According to Rashi the distant nations are

mentioned in the verse before the nearby nations. Wouldn’t it make

more sense the other way around? However, Rashi was forced to

conclude that “fear” refers to the distant nations, as the Hebrew word

v¨,¨nh¥tmeans a prolonged type of fear, which must have been felt at

a distance; whereas the word s©j©p means a sudden terror which must

have been felt only nearby.

�� What is the “Sanctuary” to which verse 17 refers?

RASHI: This refers to the final Temple which will be built in the

Messianic Era.

SFORNO: This refers to the first Temple which the Jewish people

built after entering the land of Israel.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M
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step that the Jewish people would have hoped for is their safe arrival in

the Land of Israel.  Thus, in verse 17 they stated that, after God finally

brings them to the Land (“You shall bring them and plant them...”), they

will build for Him a “sanctuary,” i.e. the First Temple. It seems to make no

sense to argue that they would have already been thinking about the

destruction of that Temple, which they had not even built yet, and were

thinking instead of the final, Third Temple!

b.) Earlier, in Parshas Shemos (3:14), Rashi writes that: God said to

Moshe, “I will be with them in this predicament as I will be with them in

their subjugation by other kingdoms.” Moshe replied, “Master of the

universe! Why should I mention to them another trouble? They have

enough problems with this one!" God replied, “You have spoken well.”

From this we see that the future exile of the Jewish people and the

destruction of the first Temple was kept a secret from them.  Thus it is

unlikely that they would be singing here about the Third Temple.

However, Rashi was forced to reject these arguments, and write instead

that the Jewish people were indeed singing here about the third Temple,

for the following reason:

Generally speaking, there are no superfluous statements in scripture.

Thus, any time an apparent repetition occurs, Rashi is required to explain

the significance of the repetition.

This leads us, however, to the following question:

When scripture records a song, do we say that every instance of

repetition needs to be accounted for? Or, can we tolerate the repetition

due to the fact that it is found in a song, which is not subject to the same

rigid analysis?

Rashi adopted the former stance (that repetitions are accountable even

in a song). Verse 17 contains the idea of a Temple or Sanctuary men-

tioned twice (“A place which You made, O God, for Your dwelling-place;

The sanctuary, O God, which Your hands founded.”). Therefore, since

Rashi held that there can be no meaningless repetition, even in a song, he

understood that the first mention of a sanctuary (“dwelling-place”) refers

to the first Temple, whereas the second mention of a sanctuary (The

sanctuary, O God, which Your hands founded,”) must refer to another

Temple, i.e. the Final Messianic Temple.

But how would Rashi answer our first question, that Moshe did not wish

to reveal to the Jewish people news of the eventual destruction of the First

Temple?

Our Sages explained that, if the Jewish people had merited, the true

and final redemption would have occurred immediately on their entering

the Land of Israel for the first time (Sifri to Devarim 1:2). Consequently, at

that point, the destruction of the Temple was not an inevitability. 

Therefore, the repetition of the idea of the Temple in the Song

effectively constituted a prayer that the first Temple which is built in the

land of Israel should indeed merit to be the one and only Temple that is

ever built.

(Based on Sichas Shabbos Parshas Beshalach & Yisro 5744)

All the inhabitants of Cana’an melted.
16 May dread fall upon (the distant ones),

And fear upon (the near ones).

At the greatness of Your Arm,

May they become as still as a stone.

Until Your people cross over (the stream of Arnon), O God, 

Until this nation that You have cherished,

Crosses over (the Jordan).
17 You shall bring them and plant them,

On the mount of Your heritage,

A foundation for Your dwelling place that You made, O God;

The sanctuary, O God, which Your hands founded.
18 God will reign to all eternity.

19 When Pharaoh’s horse came with his chariots and his horsemen into the sea, God brought the waters

of the sea back upon them, and the children of Israel walked on dry land in the midst of the sea. 

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

THE LAST SONG

The Mechilta states, “There are ten songs,” beginning with the

song at the sea led by Moshe, and concluding with the tenth

song which will be sung with Mashiach.  All the (nine) songs

mentioned in scripture are written in the feminine (shirah), since

their rejoicing was followed by (“gave birth to”) further servitude.

The tenth song of Mashiach is written in the masculine (shir) to

indicate that it is permanent (Mechilta to 15:1).

Chasidic teachings explain that the first nine songs emphasized

primarily a desire to come closer to God from a distance, like a

woman who longs to come closer to her husband.  However, the

tenth song of Mashiach will be sung from a feeling that God is

already close and found openly in our midst, like a husband who

is gracefully endearing himself to his wife.

(Based on Sichas Shabbos Parshas Beshalach 5752)
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�� Why does v. 20 stress that Miriam was “Aharon’s sister”?

RASHI: Because she became a prophetess when she was known

only as “Aharon's sister,” i.e. before Moshe was born.  She said, “My

mother is destined to bear a son who will save Israel,” as stated in

tractate Sotah. Another explanation: The verse describes her as

Aharon's sister since he risked his life for her when she was afflicted

with tzora’as (leprosy).  Therefore, she is called by his name.

RAMBAN: Since Aharon was not mentioned throughout the entire

song, the Torah honored him by mentioning his name here.

Alternatively, it is possible that scripture always relates a person to

his or her older brother (c.f Chronicles I 2:42).

KLI YAKAR: Miriam is described as “Aharon’s sister” and not

“Moshe’s sister” to teach us that her level of prophecy was similar to

that of Aharon, but not similar to that of Moshe.

� o`³¤v�Y
e D®�c�i§A sŸ −Y	dÎz�` oŸ ²x�d«	` zFḡ�` d¹�`i¦a�P	d mÆ �i�x�n
m® �i�x�n m−�d¨l o©r¬	Y
e `k :z «÷Ÿg�n¦aE mi−¦R�z§A �di½�x�g«	` Æ mi�W�P	dÎl«k̈
rÆ	Q
I
e ak q :m«�I©a d¬ �n�x F −a§kŸ «x�e qE ¬q d½�`�B dŸ ´̀ �bÎi«¦M Æ d�eŸdi«©l Exi³�W
Ek̄§l« I
e xE ®WÎx©A�c�nÎl�` E −̀ §v« I
e sE½qÎm
I�n Æ l�`�x Ÿ�y�iÎz�` d³�WŸn
`÷́�e d�z½�x�n E Ÿ̀á�I
e bk :m�i«�n E`§v¬�nÎ`÷�e x−Ä�c�O©A mi²�n�iÎz�W «÷�W
D−�n�WÎ «̀�x�w o¬¥MÎl©r m®�d mi−�x�n i¬¦M d½�x�O�n Æ m�iÆ	n zŸ ¬Y�W¦l EÀl§k«�i

oŸx�d	̀ �C Di�z�g�̀  �̀z�̀ i¦a�p m�i�x�n z©ai�q�pE k : �̀O
i
`�d�x�z©A `�I	W�p l¨k Ew¨t�pE D�ci¦A `¨REY z
i
Eg¨A	W m�i�x�n o�d�l `�i�p©r�nE `k :oi�b�p�g§aE oi¦REz§A
`�I
p�z�eiB l©r i�`�B�z�` i�x�` �i�i m�c�w EcF`�e
`�n�x Di¥a§k�x�e `�i�qEq `i�d Di¥l�c `�zE`ib�e
`�O
I�n l�`�xŸ�y�i z
i d�WŸn li�H	`�e ak :`�O
i§a
`�z¨l�z El�f�`
e `�x�b	g�c `�x§A�c	n§l Ew¨t�pE sEq�c
Fz�`
e bk :`�I	n Eg¨M�W	` `¨l�e `�x§A�c	n§A oi�nFi
i�x�` d�x�O�n `�I	n i�Y�W�n§l Eli¦k�i `¨l�e d�x�n§l

bert, gk anu: t, v,;/fkh ak nhbh znr: c,upho ucnjuku,/
nucyju, vhu msebhu, acsur avec"v guav kvo bxho' uvumhtu ,upho

nnmrho: )ft( u,gi kvo nrho/nav tnr ahrv ktbaho' vut tunr uvo

gubhi tjrhu' unrho tnrv ahrv kbaho
1

: )fc( uhxg nav/vxhgi cgk

frjo' agyru nmrho xuxhvo c,fahyh zvc ufx; utcbho yucu,' uvhu

hartk numthi tu,o cho' udsukv vh,v chz, vho nchz, nmrho' abtnr

,urh zvc bgav kl go beusu, vfx;
2

' kphfl vumrl kvxhgi cgk frjo:

)fd( uhctu nr,v/fnu knrv/ v"t cxu; ,hcv cneuo kn"s c,jk,v'

uv,h"u vht cneuo v"t vbara, c,hc, nrv' ucxnhf,v favht bsce,

kv"t avut nuxh; cneuo vkn"s' ,,vpl vv"t ak ara k,h"u' ufi fk

hWar

C L A S S I C  Q U E S T I O N S

1 nfhk,t pWh      2 avWa t' ht/ nfhk,t pxjt xu; phWd

PROBLEMS WITH RAMBAN & KLI YAKAR (V. 20)

Moshe and Miriam’s names are mentioned for a specific reason:

because they led the Jewish people in song, whereas Aharon did not.

Therefore, at the literal level, there is no need to mention Aharon here (as

Ramban argues).

The second answer of Ramban—that scripture always relates a person

to their oldest brother, seems inappropriate in this case, as Moshe had just

taken the Jewish people out of Egypt, split the sea, and led the Jewish

people in song. Therefore it would seem more fitting to relate Miriam to

Moshe at this point.

The suggestion of Kli Yakar seems to be irrelevant here. Why would it

be crucial for the Torah to teach us suddenly at this point about Miriam’s

power of prophecy compared to Moshe?

MIRIAM THE PROPHETESS

Rashi was troubled by the following points: a.) Why does the Torah

mention that Miriam was a prophetess?  Surely the description that she

was Aharon’s sister suffices to inform us who she is?

b.) Furthermore, in order to lead the Jewish people in song, she did not

have to possess the power of prophecy.  So why does the Torah tell us of

her prophetic ability here?

It could be argued that the following problem troubled Rashi. The

Jewish people had just reached a heightened state of total unity, singing

in harmony together with Moshe, their leader.  We are told that they all,

“believed in God and in Moshe, His servant” (14:31), a state of total

commitment and loyalty to Moshe that had never before been reached.

So in the midst of this spirit of devotion between the people and their

leader, how could Miriam stand up and take a leadership role without

asking his permission first?

To answer this question, the verse states that she was “Aharon’s

sister,” and Rashi explains that her powers were so famous, that she had

been known as a prophetess even in her childhood, before Moshe was

born.  In fact, she had predicted Moshe’s birth, to the amazement of her

parents.

All these details prove that Miriam’s level of prophecy was an extremely

high one.  Thus, when she stood up and led the women in song, it could

not possibly have been conceived as an act of disrespect to Moshe, for it

was well known that she was a prophetess before Moshe was born, and

had even said prophecy regarding him.

RASHI’S SECOND INTERPRETATION

However, in the final analysis, we have not fully explained why Miriam

is called “Aharon’s sister.” Surely it would have been more appropriate to

call her “Moshe’s sister”? Therefore Rashi brings a second interpretation

which is uniquely connected with Aharon (that he suffered for her when

she was afflicted with leprosy).  

However, since this refers to an incident that happened well after the

splitting of the sea, and is disconnected from it, Rashi deemed it

somewhat far-fetched to argue that this was the Torah’s intention in

referring to Miriam as “Aharon’s sister” here.  Therefore, he relegated this

interpretation to second place.

(Based on Likutei Sichos vol 11, p. 55ff)

�

T O R A S  M E N A C H E M
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[ MM II RR II AA MM LL EE AA DD SS TT HH EE WW OO MM EE NN IINN SS OO NN GG [

M iriam (who was) a prophetess (when she was) Aharon’s sister (even before Moshe was born),

took a tambourine in her hand, and all the women came out after her with tambourines and

with dancing. 
21 Miriam called out to the (women, leading them in the above song):

“Sing to God, for very exalted is He; 

a horse and its rider He cast into the sea (etc.).” 

[ TT HHEE FF II RR SS TT CC OO MM PP LL AA II NN TT ::   BB II TT TT EE RR WW AA TT EE RR SS [

Moshe moved Israel on (against their will) from the Reed Sea (since they were busy collecting

the spoils of Egypt). They went out into the desert of Shur.  They traveled for three days in

the desert without finding water. 
23 They came to Marah, but they could not drink water from Marah because it was bitter.  Therefore,

they named it Marah. 

�� What was the significance of tambourines? (v. 20)

RASHI:  The righteous women of that generation were certain that

God would perform miracles for them, so they took tambourines out

of Egypt.

MIZRACHI: Rashi was troubled by the question: Where did the

women suddenly find tambourines? Miriam herself was a prophetess,

so it is possible that she would have anticipated the need for a

tambourine prophetically, but the other women were not.  Therefore,

Rashi answers that the women trusted in God while still in Egypt and

so they took tambourines with them.

TZEIDAH LADERECH: In Jewish Law, a man is forbidden to listen to a

woman sing, so the women shook tambourines to mask their voices.

WHY TAMBOURINES? (V. 20)

The suggestion cited by Tzeidah Laderech that the women took

tambourines to mask their voices is untenable.  It is incredibly unlikely that

the women would have reasoned, “God is certainly going to perform

miracles for us, and then we will sing a song together, and therefore we

must take something with us out of Egypt to mask our voices so that the

men will not hear us”!

Furthermore, Rashi stated earlier, “By the sea, even a maidservant saw

that which prophets never saw” (15:2). Thus, on this elevated spiritual

level, the prohibition of hearing a woman’s voice would not apply, since

there is no fear that a person would come to lewd thoughts at the very

moment he was seeing, “that which prophets never saw.”

WHERE DID THE TAMBOURINES COME FROM?

Mizrachi suggests that Rashi was troubled by the question: Where did

the tambourines come from?

However, this matter does not appear to be a problem at all.

Presumably, most families had in their home primitive instruments such as

tambourines, which would have been used when family celebrations took

place. Since we know that the Jewish people left Egypt with all their

possessions, we can presume that they took even their tambourines with

them.  Thus, the question “Where did the tambourines come from?” does

not appear to be a problem.

Rather, Rashi was bothered by the fact that so many women had

tambourines. The verse states, “Aharon’s sister, took a tambourine in her

hand, and all the women came out after her with tambourines.” While

many of the women would have taken their tambourines with them when

leaving Egypt, it is extremely unlikely that there would have been

sufficient tambourines for all the women. After all, the average family

would have had just one, or perhaps two tambourines, and yet there

might have been many women in the family.

This question prompted Rashi to find an explanation why every woman

had a tambourine.  Thus he explained that the women of that generation

had such faith in God, even while under the servitude of Egypt, that they

actively awaited redemption, each person preparing a tambourine to take

with them to rejoice with when the redemption finally arrived.

(Based on Sichas Shabbos Parshas Beshalach 5741)

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

15:22

15:20

[ The Last Word [

Those righteous women did not delegate their responsibilities

to their leader, Miriam the prophetess.  Rather, each and every

woman made for herself a tambourine, in a personal effort to trust

in God’s redemption and rejoice in it when it comes.

There is always a temptation to leave the responsibility of

inspiring the people to Jewish leaders. However, we can learn

from the righteous women in Egypt that it is every single person’s

obligation to inspire his or herself and all of the people that he or

she comes into contact with (ibid.).
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ẃ ©r§v�I
e dk :d«�Y�W�PÎd	n xŸ −n`¥N d¬ �WŸnÎl©r m² ¨r�d Epø̄�I
e ck :d«�x�n
m�i®�O	d E −w�Y�n�I«
e m�i½	O	dÎl�` Æ K¥l�W
I
e u½¥r Æ d�eŸd�i Ed³�xFI
e dÀ �eŸd�iÎl�`
©rFÆn�WÎm�` Á x�n`ŸÁI
e ek :Ed«�Q�p m¬�W�e h− ¨R�W�nE wŸ ¬g F²l m¬ Ÿ�y m´�W
Æ �Y�p
f�`«	d�e d½Ÿ�y£r«	Y Æ ei�pi¥r§A x³�W�I	d�e LiÀ�d÷�` d́ �eŸd�i | lFẃ§l r¹	n�W�Y
i�Y�n³Ÿ 	yÎx�W�` dº¨l�g«	O	dÎl«¨M ei ®�T�gÎl¨M −�Y�x	n«�W�e ei½�zŸe§v�n§l
q :L«�`§tŸ «x d− �eŸd�i i¬ �p�` i² ¦M Li½¤l¨r mi´Ÿ �y�`Î` «÷ Æ m�iÆ 	x§v�n§a

:d�x�n D�n�W `�x�w o¥M l©r oEP�` oi�xi�x�n
:i�Y�W�p d�n x	ni�n§l d�WŸn l©r `�O©r En£r	x�z�`�e ck

`�I	n§l `�n�xE `¨r�` �i�i Di¥t§N	`�e �i�i m�c�w i¦N©v�e dk

o�O	z�e oi�c�e m�i�w Di¥l x
f�B o�O	Y `�I	n Eni�q§aE
`�x�ni�n§l li¥A	w�z `¨l¨A	w m�` x	n�`
e ek :Di�Q
p
zi¥S	z�e ci¥a£r	Y i�dFpi¥r§A x	Ẅk�cE K�d̈l�̀  �ii	c
i�C oi¦r�x	n l̈M i�dFn�i�w l̈M x	H�z�e i�dFcET¦t§l
�i�i `�p�` i�x�` K¨l£r oEP�E	W�` `¨l m�i	x§v�n§A i�ziE	W

v"t avht ara c,hcv ,,vpl k,h"u cxnhf,v' fnu jnv thi kh
1

' ujn,u

cgrv cu
2

' vrh v"t ak aura bvpf, k,h"u npbh abxnf, tk vut"u vbuxp,/

ufi gcs utnv' vbv tn,h ckvv
3

/ kbpa jhv' uzvn,u jh,u kjo
4

/ chi vrnv'

u,auc,u vrn,v: )fs(uhkbu/kaui bpgk vut' ufi v,rduo kaui bpgk vut'

ut,rgnu' ufi srl kaui ,kubv kvxc vscur tk vtso' n,kubi' n,rugo' ukt

tnr kubi' rugo' ufi htnr vkugz seunp"k hab"e ah"h nuxc vscur tkhu

ctnru ah"h: )fv( ao ao ku/cnrv b,i kvo nem, prahu, ak ,urv

ah,gxeu cvo' ac,' uprv tsunv' ushbhi
5: uao bxvu/kgo' urtv eah

grpi' akt bnkfu cnav ckaui hpv' cea gkhbu rjnho ahvhu kbu nho ka,u,'

tkt b,kubbu: )fu( to anug,ang/zu eckv ahecku gkhvo: ,gav/vht

gahhv: uvtzb,/,yv tzbho ksese cvo: fk jehu/scrho athbi tkt dzhr,

nkl ckt auo ygo' uhmr vrg nebyr gkhvo' nv thxur ctku' knv btxru'

fdui kcha, fktho utfhk, jzhr uprv tsunv ufhumt cvo: kttaho gkhl/
uto taho' vrh vut fkt vuanv' fh tbh vw ruptl

6
' zvu nsrau/ ukph pauyu

fh tbh vw ruptl' unknsl ,urv unmu, kngi ,bmk nvo' frupt vzv vtunr

ktso tk ,tfk scrho anjzhrho tu,l khsh jukh' uzvu thzui nmu,' ufi vut

hWar

�� What type of wood did Moshe throw into the water to
make it sweet? (v. 25)

MECHILTA: Rabbi Yehoshua ben Korcha said it was oleander.

MATNOS KEHUNAH: Oleander is an extremely bitter plant which is

poisonous to animals. 

RAMBAN: At the literal level, it appears that the wood had a natural

ability to sweeten the water, and that is what God taught Moshe.

However, according to the opinion that it was oleander, then the

sweetening of the water must have been a miracle, for oleander itself

is very bitter.  In fact, it was a miracle within a miracle.

ZOHAR: The wood was part of the Tree of Life (II 60a).

�� What was God’s reaction to the complaints? (v. 24-25)

OHR HACHAYIM:  God was not annoyed with the fact that the Jewish

people had asked for water. After all, it was a reasonable request.

Rather, their error was in the manner in which they had asked,

i.e. complaining rather than asking politely.

RASHI: The entire purpose of this test was to see whether the Jewish

people would treat Moshe respectfully or not.

�� What was the content of God’s rebuke? (v. 25)

RASHBAM: God rebuked them to accept upon themselves the

mitzvos, both chukim (suprarational commands) and mishpatim

(self-understood commands).  

God also promised the Jewish people that if they accepted the

mitzvos, He would attend to all their needs. This is the implication

of the verse, “all the sicknesses that I have placed upon Egypt I will

not place upon you, for I am God your healer” (v. 26), i.e. the plague

(“sickness”) of blood which occurred in Egypt, preventing the

Egyptians from drinking water, will not be placed on the Jewish

people if they observe the commandments.

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

There are three ways of sweetening bitter waters:

a.) Dilution with a large amount of fresh water.  (This method was

not used here according to all opinions.)

b.) Transforming the bitter flavor into a sweet one.  I.e. one adds an

extremely powerful agent that is capable of transforming a bitter

flavor into a sweet one. This is the opinion of the Zohar, that a piece

of the Tree of Life was used to overwhelm the waters.

c.) Self realization. I.e. Making the bitter waters “realize” how bad

it is to be bitter, so that they become sweet of their own accord.

This is the opinion of Rabbi Yehoshua ben Korcha (Mechilta), that the

waters were sweetened by adding bitter wood.

These three approaches correspond to three methods of eliminating

evil: a.) Combating (“diluting”) evil with good. b.) Revealing a much

greater good that makes evil fade away. c.) Teaching the evil how bad

it is, so that it no longer wishes to be evil.  

The latter method (‘c’) is the approach of the Baal Teshuvah who

realizes that he is distant from G–d and abandons his or her former

lifestyle for the better. (Likutei Sichos vol. 6, p. 393)

T O R A S  M E N A C H E M

1 haghv fz' s    2 tx,r t' hc     3 crtah, k' d    4 thuc kd' f    5 xbvsrhi bu:   6 nfhk,t uhxg pWt 
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24 The people complained to Moshe, saying, “What shall we drink?” 
25 He cried out to God, and God instructed him about a (type of) wood. He threw it into the water,

and the water became sweetened. 

[ TT HHEE FF II RR SS TT RR EE BB UU KK EE ::   AA CC CC EE PP TT AA NN CC EE OOFF MM II TT ZZ VV OO SS [

There (at Marah, God) gave them the mitzvos (of Shabbos and the Red Heifer) and the laws (of

monetary claims). He tested (the people by denying them water to see how they would treat

Moshe). 26 He said, “If you will: (accept upon yourselves) to listen to the voice of God, your God,

and you will (actually) perform (the commandments) which are just in His eyes, and you observe His

commandments (with precision), and observe all His statutes (which defy logic)—then all the sicknesses

that I have placed upon Egypt I will not place upon you, for I am God your healer.

WHAT IS RASHI’S SOURCE (V. 25)

Gur Aryeh explains Rashi’s source for including the mitzvah of the Red

Heifer and omitting the mitzvah of honoring parents, which is included in

the Talmud.

He writes that Rashi gave a logical interpretation of verse 25 itself.

The two words chok and mishpat allude to two types of mitzvos,

suprarational and rational.

Perhaps we could argue that Rashi in fact interpreted all three terms in

verse 25, each term indicating a different type of mitzvah:

1.) Chok refers to the Red Heifer.  There are only two mitzvos in the

Torah referred to as a chok: Red Heifer (Bamidbar 19:2) and the Pesach

Sacrifice (see above 12:43). The latter mitzvah was already given, so the

term chok here must refer to the Red Heifer.

2.) Mishpat, reasoned Rashi, refers to all those laws included in Parshas

Mishpatim, i.e. monetary laws.

�

RASHI: At Marah, God gave the Jewish people some sections of the

Torah to busy themselves with, namely the laws governing Shabbos,

the Red Heifer, and laws of monetary claims.

RAMBAN: Why is there no mention of the Jewish people being given

these mitzvos in the Torah itself? 

Because God gave them information about the mitzvos which they

would later be commanded to observe. This was the “test”

mentioned in the verse, i.e. God tested them by first informing them

about the mitzvos without obligating them, to see if they would be

willing to observe them or not. This is Rashi’s intention in writing

that God gave them “some sections of the Torah to busy themselves

with.” They were not yet commanded to observe these commands,

but rather, to busy themselves with studying their laws.

TALMUD: At Marah the Jewish people were given the monetary

laws, and the mitzvos of Shabbos and honoring parents (Sanhedrin 56b).

GUR ARYEH: Rashi omitted here any mention of the mitzvah of

honoring parents, though he does agree that this mitzvah was also

given here at Marah, as he states so explicitly in his commentary to

Devarim 5:16. Rashi reasoned that the word chok here in verse 25

refers to the suprarational commands of Shabbos and Red Heifer, and

that the word mishpat (ibid.) refers to the monetary laws. Therefore,

according to Rashi, the Torah indicates that the mitzvos of Shabbos,

Red Heifer and monetary claims were given here, but that no

indication of honoring parents is made.  Therefore, Rashi only

mentions at a later point that the mitzvah of honoring parents was

also given when the Torah itself indicates that this is the case.

C L A S S I C  Q U E S T I O N S

15:25
(cont.)

T O R A S  M E N A C H E M

[ T H R E E  C O M P L A I N T S — T H R E E  R E B U K E S [

In this Parsha we find that the Jewish People complain to Moshe three times, and that they are rebuked by God on

each occasion. Note that the intensity of the rebuke increases on each occasion (Likutei Sichos vol. 16, p. 165, note 21).

NO VERSES LOCATION COMPLAINT REBUKE

1 15:24FF MARAH NO WATER ACCEPTANCE OF MITZVOS

2 16:2FF DESERT OF SIN NO MEAT MEAT GIVEN RESENTFULLY

3 17:1FF REFIDIM NO WATER ATTACK OF AMALEK
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3.) V’Sham Nisahu (“And there He tested them) refers to Shabbos. This

Rashi concluded from the following section which describes how God

tested the Jewish people’s faith in Him to see if they would refrain from

collecting the manna on Shabbos.

One problem with this interpretation (that Rashi simply “translated” the

verse) is that the order of mitzvos in the verse is different from the order

in Rashi’s commentary. According to the verse the order is: Red Heifer,

Monetary Laws and Shabbos, whereas Rashi writes, “Shabbos, the Red

Heifer, and laws of monetary claims,” placing Shabbos first.

However, the reason for this could be explained as follows: Generally

speaking, Rashi kept to the order of the verse. He made an exception for

the case of Shabbos as Shabbos, is a mitzvah which is mentioned

explicitly in Parshas Beshalach (in the following section about the manna),

whereas the other mitzvos are only alluded to (by the words chok and

mishpat).  Thus Rashi kept to the order of the verse, but he put Shabbos

first, since it is mentioned explicitly.

As for the mitzvah of honoring parents, the fact that this mitzvah was

also given at Marah was only deduced by Rashi at a later point (See

Devarim 5:16)

(Based on Sichas Shabbos Parshas Beshalach & Va’eschanan 5728)

EXPLANATION OF RAMBAN

RAMBAN’S COMMENT, THAT THE MITZVOS WERE ONLY STUDIED AND NOT PRACTICED

AT MARAH, IS EXPLAINED BELOW IN TORAS MENACHEM TO 16:22.

�

mi´¦r§a�W�e m�i−	n zŸ¬pi¥r d² �x Ÿ�y¤r mi¬�Y�W mÀ�W�e d�n½¦li�` E Ÿ̀á�I
e fk  [iying]
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e m½¦li�`«�n Æ Er�q�I
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I
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d½ �eŸd�i cFá§MÎz�` Æ m�zi�`�xE x�wŸÀaE f :m�i«�x§v�n u�x¬�̀ �n m−¤k�z�̀  `i¬¦vFd

x	Ÿy�r i�x�Y o�O	z�e m¦li�`§l Fz�`
e fk :K�Q	`
l©r o�O	z Fx�WE oi¦l�w�C oi¦r§a	W�e oi�I	n�C oi¦rEA	n
ip§a�c `�Y�W�p§M l¨M Fz�`
e m¦li�`�n El�h�pE ` : �̀I	n
i�pi�q oi¥aE m¦li�` oi¥a i�C oi�q�c �̀x§A�c	n§l l�`�xŸ�y�i
oFd�w©R�n§l `�p�i�p�z `�g�x
i§l `�nFi `�x�q©r `�W�n	g§A
`�Y�W�p§M l¨M En£r	x�z�`�e a :m�i�x§v�n�c `¨r�x	`�n
:`�x§A�c	n§A oŸx�d	` l©r�e d�WŸn l©r l�`�xŸ�y�i ip§a�c
�i�i m�c�w `�p�zi�n�C i
e§l l�`�xŸ�y�i ip§A oFd§l Ex�n�`
e b

i�cEC l©r oi¦a�z�i �̀pie�d c©M m�i	x§v�n�c `̈r�x	 §̀A
i�x�` oi¦r§aŸ�y�e `�n§g©l oi¦l§k�` `�pie�d c©M `�xŸ�y¦a
l¨M z
i `¨l¨H	w§l oi�c�d `�x§A�c	n§l `�p�z�i oeY�w�R	`
`�d d�WŸn§l �i�i x	n�`
e c :`�p§t©k§A oi�c�d `¨l�d�w
`�O©r oEw§R�i�e `�I	n�W o�n `�n�g©l oFk§l zi�g�n `�p�`
oEpi�Q	p�`	C li�c§A Di�nFi§A mFi m
B�z¦R oEh�w§l�i�e
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T O R A S  M E N A C H E M

tunr rptu, ,vh karl
1

: )fz( a,ho garv ghb, nho/fbds h"c acyho

bzsnbu kvo: uacgho ,nrho/fbds acgho zebho:  )t( cjnav gar huo/
b,pra vhuo ak jbhhv zu' kph acu chuo fk,v vjrrv avumhtu nnmrho

uvumrfu kni' knsbu' atfku nahrh vcme )tu nahrh vnmv( aaho utj,

xgusu,' uhrs kvo ni cy"z cthhr' uhuo tw cac, vhv' fsth,t cnxf, ac,
2

:

)c( uhkubu/kph afkv vkjo: )d(nh h,inu,bu/abnu,' uthbu ao scr fnu

nu,bu )cjuko(' tkt fnu gau,bu' jbu,bu' aucbu' kgau, tbjbu' kjbu, tbjbu'

knu, tbjbu/ u,rdunu kuh snh,bt' fnu ku n,bu/ vkuth uvhhbu n,ho: )s( scr
huo chunu/murl tfhk, huo hkeyu chunu' ukt hkeyu vhuo kmurl njr

3
: kngi

tbxbu vhkl c,ur,h/to hanru nmu, v,kuhu, cu' akt hu,hru nnbu' ukt

hmtu cac, kkeuy: )v( uvhv nabv/khuo uknjr,: nabv/gk avhu rdhkho

kkeuy huo huo ak atr hnu, vacug/ utunr tbh tar hchtu uvhv nabv' ktjr

ahchtu hnmtu nabv cnshsv' gk tar hkeyu uhnusu huo huo' uzvu keyu kjo

nabv' ckehy,u vhv bnmt kjo nabv/ uzvu gk fi vut bu,i kfo chuo vaah

kjo hunho' bu,i kfo crfv )puha"i( cch,' knktu, vgunr pgnho kkjo

hunho: )u( grc/fnu kgrc: uhsg,o fh vw vumht t,fontr. nmrho/
kph atnr,o kbu fh vumt,o tu,bu' ,sgu fh kt tbjbu vnumhtho' tkt vw

vumht t,fo ahdhz kfo t, vakhu: )z( ucer urth,o/kt gk vfcus abtnr

uvbv fcus vw brtv cgbi btnr' tkt fl tnr kvo' grc uhsg,o fh vhfuk,

chsu kh,i ,tu,fo' ucar h,i' tl kt cpbho nthru, h,bbv kfo' fh akt fvudi

hWar

1 nakh d' j     2 pz:    3 nfhk,t uhxg pWc    
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27 They came to Eilim, where there were twelve water fountains and seventy date-palms.

They encamped there by the water. 

[ TT HHEE SS EE CC OO NN DD CC OO MM PP LL AA II NN TT AA NN DD RR EE BB UU KK EE [

They journeyed from Eilim, and the entire community of the children of Israel came to the desert

of Sin—which is between Eilim and Sinai—on the fifteenth day of the second month after their

departure from the land of Egypt. 
2 The entire community of the children of Israel complained against Moshe and against Aharon in the

desert (because their supplies of bread had run out). 3 The children of Israel said to them, “If only we

had died by the hand of God in the land of Egypt, when we sat by pots of meat, when we ate bread to

our fill! For you have brought us out into this desert, to starve the entire congregation to death!”

[ MM EE AA TT AA NN DD MM AA NN NN AA AA RR RR II VV EE [

God said to Moshe, “Look! I am going to rain down for you bread from heaven.  (Every day,)

the people will go out and gather what is needed for that day, so that I can test them whether

or not they will follow My Torah. 5 On Friday, when they are preparing what to bring home,

they will gather (the same amount as usual, but when they measure it, they will find that it is) double the

amount that they gather every day.”
6 Moshe and Aharon said to all the children of Israel:

“In the evening, you will realize that (it is not us, but) God Who brought you out of the land of Egypt

(because He will deliver you quails to satisfy your desires. But He will not give it to you gracefully, since

you asked for it improperly)” 
7 “In the morning, you will see God’s glory (in the beautiful way that he delivers you bread, indicating
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�� Why do Moshe and Aharon respond to the Jewish people in verses 6-7, and yet in verse 8 only Moshe speaks?

ABARBANEL: Both Moshe and Aharon were grieved by the complaints of the Jewish people. Therefore, as leaders, they felt the responsibility

to address the Jewish people collectively.  In verses 6 and 7, they stated that the Jewish people would see God’s glory through two miracles,

in the evening and in the morning.  However, since it was not clear what these miracles would be, Moshe was later required to explain in

verse 8 exactly what they were. 

ALSHICH: Since the complaints of the Jewish people were targeted at both Moshe and Aharon, they made a collective response in verses 6-

7. In verse 8, Moshe added that both the bread and meat would come directly from God, and not through Moshe who usually acted as an

intermediary between the Jewish people and God.  Therefore, it was appropriate that Moshe alone should make this statement.

MOSHE’S PERSONAL STATEMENT (V.6-7)

The solution of Abarbanel is difficult to accept, for it fails to explain any

real necessity for Moshe to have made a separate statement on his own.

Surely, the details which Moshe added could have been included in the

earlier statement of Moshe and Aharon?

Rather, it could be argued that the Jewish people’s complaints could be

divided into two key areas:

a) The content of the complaints, i.e. what food they had asked for. This

was a matter pertaining to their physical needs.

b.) The method, i.e. they were issued in a manner of complaints, rather

than as a polite request. This was more of a spiritual matter, for the

complaints indicated a decline in the faith of the Jewish people.

These two areas necessitated two distinct responses:

a.) The method of the complaints was an issue of relevance to both

Moshe and Aharon, for they had led the Jewish people out of Egypt

together, and they were both responsible for the spiritual guidance of the

Jewish people.

b.) However the response to the content of the complaints, was made

by Moshe alone (without Aharon), as Moshe alone fulfilled the role of

“shepherd” of the Jewish people, responsible for their physical needs.

Thus, in verses 6-7 Moshe and Aharon first address the spiritual

problems arising from the method of the complaints, and in verse 8

Moshe addresses the direct physical needs of the Jewish people.

(Based on Likutei Sichos vol 16, pp 164-5.)
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['w Epi−¦N	z] epelz i¬¦M d½�n Ep�ǵ
p�e d® �eŸd�iÎl©r m− ¤ki�zŸ «Pªl�YÎz�` F ¬r�n�W§A
lŸÀk�`«¤l x´Ÿ�y¨A a�x¹¤r¨A mÆ¤k¨l Á d�eŸd�i ź�z§A dÀ�WŸn x�n Ÿ̀Í
e g :Epi«¥l¨r
m¬�Y	`Îx�W�` m½¤ki�zŸ´Pªl�YÎz�` Æ d�eŸd�i ©rŸ ³n�W¦A ©rŸ½AŸ�y¦l Æ x�wŸÆA©A m�g³¤l�e
:d«�eŸd�iÎl©r i¬¦M m− ¤ki�zŸ «Pªl�z Epi¬¥l¨rÎ` «÷ d½�n Ep�ǵ 
p�e ei® ¨l¨r m−�pi¦N	n
l½�`�x Ÿ�y�i íp§A Æ z	c£rÎl¨MÎl«�` xŸÀn�` oŸ½x�d«	`Îl«�` Æ d�WŸn x�n`Ÿ³I
e h

Æ oŸx�d«	̀  x³¥A	c§M iÀ�d�i
e i :m«¤ki�zŸ «Pªl�Y z−�` r½	n�W i´¦M d® �eŸd�i íp§t¦l E −a�x�w
d½ �eŸd�i cFá§M Æ dP�d�e x® ¨A�c�O	dÎl�` E −p§t�I
e l½�`�x Ÿ�y�iÎi« p§A z´	c£rÎl¨MÎl�`
i�Y§rÀ	n�W ai :xŸ «n`¥N d¬�WŸnÎl�` d− �eŸd�i x¬¥A	c�i
e `i [iyy] t :o«�p¨r«¤A d−�`�x�p

Æ m�iÆ©A�x©r«�d oi³¥A xŸÀn`¥l m¹�d¥l�` xÆ¥A	C ¼l�`�x Ÿ�y�i íp§A » zŸPEl�YÎz�`
d− �eŸd�i i¬ �p�` i² ¦M m¾�Y§r	ci«�e m�g® ¨lÎEr§AŸ�y�Y x�wŸ −A©aE x½ Ÿ�y¨a Eĺ§k`Ÿ «Y
d® �p�g«	O«	dÎz�` q−©k�Y
e e½¨l�V	d l©r´	Y
e a�x½¤r¨a i´�d�i
e bi :m«¤ki�d «÷�`
ź©a§k�W l©r−	Y
e ci :d« �p�g«	O«©l ai−¦a�q l½�H	d ź©a§k�W Æ d�z�i«�d x�wŸÀA©aE
:u�x«�`�dÎl©r xŸ −t§M©M w¬	C q½R̈�q�g�n ẃ	C Æ ẍA�c�O	d i³ p§RÎl©r dºP�d�e l®�H	d
` ¬÷ i² ¦M `E½d o´�n Æ ei�g�`Îl�` Wi³�` E¹x�n`ŸÆ I
e lÀ�`�x Ÿ�y�iÎi« p§a E ´̀ �x�I
e eh

o ¯	z�p xÆ�W�` m�g½¤N	d `Ed́ m½�d¥l�` Æ d�WŸn x�n`Ÿ³I
e `E ®dÎd	n E −r�c«�i
EP½�O�n Eh́�w¦l d½ �eŸd�i d́ �E¦v x́�W�` Æ ẍa�C	d d³ �f fh :d«¨l§k�`§l m− ¤k¨l d² �eŸd�i
x¬�W�`«©l Wi² �̀  m½¤ki�zŸẂ§t
p Æ x©R�q�n z¤lŸÀB§l�B©l x�nŸŕ F ®l§k�` i´¦t§l Wi−�`
d− ¤A�x	O	d E½h�w§l�I«
e l® �`�x Ÿ�y�i í p§A o−¥kÎEŸy£r«
I
e fi :Eg «�T�Y F −l�d«�`§A
`÷́ hi−¦r�n	O	d�e d½¤A�x	O	d Æ si�C§r�d ` ³÷�e x�nŸ½r¨a ECŸń�I
e gi :hi«¦r�n	O	d�e
Wi¾�` m® �d¥l�` d−�WŸn x�n`Ÿ¬I
e hi :Eh«�w¨l F −l§k�`Îi«¦t§l Wi¬�` xi®�q�g�d
ExÆ�zFI
e dÀ�WŸnÎl�` Eŕ�n«�WÎ`÷�e k :x�wŸ «AÎc©r EP−�O�n x¬�zFiÎl	`
m−�d¥l£r sŸ ¬v�w�I
e W®	`§a�I
e mi−¦r¨lF «Y m�x¬ �I
e x�wŸ½AÎc©r Æ EPÆ�O�n mi³�W�p�`

`�W�n	x§A oFk§l �i�i o�Y�i�c¦A d�WŸn x	n�`
e g :`�p¨l£r
c©M r©AŸ�y�n§l `�x§t©v§A `�n§g©l�e l©ki�n§l `�xŸ�yi¦A
oEY	` i�C oFk�z	n£r�xEY z
i �i�i m�c�w ©ri�n�W
`�p¨l£r `¨l d�n `�p§g
p�e i�dFl£r oi�n£r	x�z�n
x	n�`
e h :�ii	c `�x�ni�n l©r o�d¨l�` oFk�z	n£r�xEY
ip§a�C `�Y�W�p§M l¨k§l x	n�` oŸx�d	`§l d�WŸn
z
i i�dFn�c�w ©ri�n�W i�x�̀  �i�i m�c�w Eai�x�w l�̀ �xŸ�y�i
l¨M m¦r oŸx�d	` li¥N	n c©M d�e�d
e i :oFk�z	n£r�xEY
`�x§A�c	n§l EI�p§R�z�`�e l�`�xŸ�y�i ip§a�c `�Y�W�p§M
m¦r �i�i li¦N	nE `i :`�p�p£r©A i�l�B�z�` �ii	c `�x�w�i `�d�e
z	n£r�xEY z
i i	n�c�w ©ri�n�W ai :x�ni�n§l d�WŸn
`�I	W�n�W oi¥A x	ni�n§l oFd�O¦r li¥N	n l�`�xŸ�y�i ip§A
`�n§g©l oEr§AŸ�y�Y `�x§t©v§aE `�xŸ�yi¦A oEl§ki�Y
`�W�n	x§a d�e�d
e bi :oFk�d¨l�` �i�i `�p�` i�x�` oEr�C�z�e

�̀x§t©v§aE `�zi�x�W	n z
i z©t�g
e ei¨lŸ�y z	wi¥l�qE
:`�zi�x�W	n§l xFg�q xFg�q `¨N	h z	z¨g�p z
e�d
`�x§A�c	n i¥R	` l©r `�d�e `¨N	h z	z¨g�p z	wi¥l�qE ci

:`̈r�x	` l©r `�ci¦l�b¦M xi�b§M w	c£r	C s	N	w�n w	c£r	C
`�P	n i�dEg�`©l x©a�B Ex�n�`
e l�`�xŸ�y�i ip§a Ff�g
e eh

oFd§l d�WŸn x	n�`
e `Ed d�n Er�c�i `¨l i�x�` `Ed
oi�C fh :l�ki�n§l oFk§l �i�i a	di�C `�n�g©l `Ed
mEt§l x©a�B DiP�n EhEw§l �i�i ci�T©t i�c `�n�B�z¦R
oFki�z�W§t
p o
i�p�n `�Y§l
B§lEb§l `�x�nEr Di¥l§ki�n
ip§A o¥k Ec¨a£r
e fi :oEa�Q�Y Dip§M�W	n§a i�c§l x©a�B
El¨k�e gi :xir�f	`�cE i�B�q	`�C Eh�w§lE l�`�xŸ�y�i
xi�Q	g `¨l xir�f©`�cE i�B�q	`�C x	zF` `¨l�e `�x�nEr§a
oFd§l d�WŸn x	n�`
e hi :Eh�w§l Di¥l§ki�n mEt§l x©a�B
Eli¦A	w `¨l�e k :`�x§t©v c©r DiP�n x	`�W
i `¨l W
p�`
`�x§t©v c©r DiP�n `�i	x§aEb Ex�`�W	`�e d�WŸn o�n
:d�WŸn oFdi¥l£r fi¥b�xE i�x�qE `�W�gi�x Wi�g�xE

atk,o tu,u' unfrx nktv' uvkjo aatk,o kmurl' chrhs,u kcer ,rtu t,

fcus tur pbhu' ahurhsvu kfo srl jcv ccer' aha agu, kvfhbu' uyk

nkngkv uyk nknyv fnubj ceupxt: t, ,kbu,hfo gk vw/fnu tar gk

vw: ubjbu nv/nv tbjbu jauchi: fh ,khbu gkhbu/a,rghnu gkhbu t, vfk'

t, cbhfo ubahfo ucbu,hfo ugrc rc/ ugk frjh tbh zeue kpra ,khbu ckaui

,pghku' npbh sdau,u uerhh,u' athku vhv rpv' vhh,h nprau ckaui ,pghku'

fnu uhki vgo gk nav
1

' tu to vhv sdua uthi cu hu"s ubert ,¦KIbU' vhh,h

nprau kaui ,,kubbu' gfahu vut nang ,khbu t, tjrho' fnu cnrdkho

uhkhbu gkhu t, fk vgsv
2

: )j( car ktfuk/ukt kaucg' knsv ,urv srl

tr. athi tufkhi car kaucg/ unv rtv kvurhs kjo ccer ucar cgrc' kph

avkjo atku fvudi' ath tpar ku ktso ckt kjo' tck car atku akt fvudi'

avrcv cvnu, vhu kvo' ugus avhv tpar kvo ckt car' kphfl b,i kvo

cag, yurj akt fvudi: tar t,o nkhbo gkhu/t, vtjrho' vaungho

t,fo n,kubbho: )y( ercu/ kneuo avgbi hrs: )hd( vakhu/nhi gu;' uani

nts
3

:vh,v afc, vyk/vyk aufc gk vni' ucneuo tjr vut tunr

ucrs, vyk uduw
4

' vyk hurs gk vtr.' uvni hurs gkhu' ujuzr uhurs yk gkhu'

uvrh vut fnubj ceupxt
5

: )hs( u,gkafc, vyk uduw/favjnv zurj,'

gukv vyk agk vni kert, vjnv fsrl yk gukv kert, vjnv' t; to

,nkt apupr, ak chmv yk' u,x,uo t, phv u,bhjv cjnv' vht gukv

ntkhv ctuhr/ urcu,hbu srau' avyk gukv ni vtr. ctuhr' ufgku, afc,

vyk b,dkv vni' urtu uvbv gk pbh vnscr uduw: se/scr se: njuxpx/
ndukv' uthi sunv ku cnert' uha kpra njuxpx' kaui jphxv uskuxent

ackaui nabv' fab,dkv nafc, vyk' rtu avhv scr se njuxpx c,ufu chi

a,h afcu, vyk/ utubekux ,rdo nek;' kaui njau; vkci: ffpur/fpur

hWar
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that) God has heard your (properly delivered) complaints against Him (about the lack of bread).”

“But of what (significance) are we, that you make the people complain against us?”
8 Moshe said, “God will give you meat to eat in the evening and bread in the morning to fill up.

God hears your complaints, which you are causing (people to) complain against Him.  But of what

significance are we? Your complaints are not against us but against God.”
9 Moshe said to Aharon, “Say to the entire community of the children of Israel, ‘Draw near before (the

cloud of glory where) God (will descend), for He has heard your complaints.’”
10 When Aharon spoke to the entire community of the children of Israel, they turned toward the desert,

and look!—the glory of God appeared in the cloud. 
11 God spoke to Moshe, saying, 12 “I have heard the complaints of the children of Israel. Speak to them

and say, ‘In the afternoon you shall eat meat, and in the morning you shall be full with bread, and you

will know that I am God, your God.”
13 That evening, quails came up and covered the camp. 

In the morning there was a layer of dew around the camp. 14 The layer of dew evaporated, and

look!—on the surface of the desert, there was a fine substance as fine as frost, uncovered on the ground. 
15 When the children of Israel saw it, they said to one another, “It is a prepared food,” because they

did not know what it was (to call it by its correct name).  

Moshe said to them, “It is the bread which God has given you to eat. 16 This is what God has

commanded: each person should gather as much as he needs to eat, i.e. an Omer (measure) for each

person. You should take (one Omer) for every person in your tent.”
17 The children of Israel did so. There were those that gathered too much, and those that gathered too

little. 18 (When they came home and) measured it with an Omer-measure (they found that, miraculously),

whoever had gathered too much did not have more (than an Omer per person), and whoever gathered

too little did not have less.  Each one had gathered exactly what he needed to eat. 
19 Moshe said to them, “Let no man leave any of it over until morning.” 
20 (Dasan and Aviram) did not listen to Moshe, and they left some of it over until morning.  It became

foul-smelling and bred worms, and Moshe became angry with them. 

[ Sparks of Chasidus [

Meat is a fatty food. It represents the mystical parts of Torah,

which are not crucial to Torah observance but add inspiration,

rather like fat, which adds richness of flavor to food.

Bread is a staple food. It thus represents the scriptural and legal

(revealed) parts of Torah which must be studied in order for a person

to know how to observe the mitzvos. For this reason, the request for

bread was considered to be appropriate, as the scriptural and legal

parts of Judaism are the staple diet of the Jew. The request for

mysticism (meat) however, was considered inappropriate at the time,

since before the giving of the Torah it was simply unnecessary to

reveal such secrets. Now, however, the mystical teachings of Kabalah

and Chasidus have become a welcome “supplement” to the staple

diet of scripture and Talmud.

(Based on Likutei Sichos vol. 16, pp 168ff)

dkhs"t ckg"z' sgse fdhr' ftcbh dhr' uvut nhi mcg ajur' fstnrhbi dch

fxuh vso' vdhr uvzrbhl/ sgse fdhr fdkhst gk trgt' se vhv fdhr uaufc

nudks ferj gk vtr./ ufi phruau se ffpur' ayuj ekua unjucr fdkhs/ se

yhbc"a ckg"z' avhv ndkhs dks se nkngkv/ ufdhr a,rdo tubekux' ,uxp,

vut gk kaui vgcrh,' uthi ku ,hcv cpxue: )yu( ni vut/vfb, nzui vut'

fnu uhni kvo vnkl
6

: fh kt hsgu nv vut/ahertuvu canu: )yz( gunr/

ao nsv: nxpr bpau,hfo/fph nbhi bpau, aha ktha ctvku' ,eju gunr

kfk dukduk,: )hz( vnrcv uvnnghy/ha akeyu vrcv uha akeyu ngy'

ufactu kch,o' unssu cgunr tha tha nv akeyu' unmtu avnrcv kkeuy kt

vgsh; gk gunr kdukduk, tar ctvku' uvnnghy kkeuy kt nmt jxr ngunr

kdukduk,' uzvu bx dsuk abgav cu: )f( uhu,hru tbaho/s,i utchro
7

: uhro
,ukgho/kaui rnv: uhcta/vrh zv nert vpul' ac,jkv vctha ukcxu;
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�� What was the purpose of the manna’s melting? (v. 21)

RASHI: The remainder of the manna in the field melted and formed streams from which deer and gazelles drank. The nations of the world

would hunt some of these animals and taste in them the flavor of manna, and from this they came to know the greatness of the Jewish people.

SIFSEI CHACHAMIM: Obviously, the manna which the Jewish people collected did not melt, otherwise they would have had nothing to eat

in the evening.  Therefore, Rashi was forced to conclude that this verse refers to the manna left over in the field.

THE LEFT OVER MANNA (V. 21)

Sifsei Chachamim explains that Rashi was troubled that if the manna

which the Jewish people collected had melted, then they would have

nothing to eat.  Therefore, he writes that it was the manna in the field that

melted.

However, this begs a greater question: Why did the Torah need to tell

us at all what happened to the leftover manna? We are not told what

happened to the leftover quails, or what happened to the rock after it

produced water (see 17:6). So why do we need to know what happened to

the leftover manna?

A further question: Why do we only discover what happened to the

leftover manna on a daily basis after the incident with Dasan and Aviram

(whose manna became full of worms after they ignored Moshe’s

command not to leave any over—v. 19-20)? Surely, it would be more

appropriate to describe how leftover manna melted in the earlier section,

describing the first time that manna was collected (v. 15-18)?

However, when we first read of the manna and its collection, the issue

of what happened to the remaining manna is irrelevant (just as the issue

of what happened to the remaining quails is irrelevant). 

Only later, when we read how Dasan and Aviram left over some manna

and it became foul-smelling, is the reader left with the question: did the

manna which was not collected also become foul smelling?

Presumably, this leftover manna did not become foul because:

a.) The decay of the manna was a punishment for disobeying Moshe’s

order not to leave over manna. Since leaving manna in the field was not

prohibited, it is unlikely that it would have been associated with a

punishment.

b.) If all the leftover manna did become foul-smelling, then it would turn

out that for forty years the entire Jewish camp was completely surrounded

by a foul smell! Obviously, such a suggestion is outrageous.

Thus, the Torah found it necessary to explain what happened to the left-

over manna: it melted in the sun.

�

m¬	g�e F ®l§k�̀  í¦t§M Wi−�̀  x�wŸ½A©A x�wŸÁ©A Æ FzŸ` E ³h�w§l�I
e `k :d«�WŸn
i¬ p�W d½ �p�W�n Æ m�gÆ¤l E ¬h�w«¨l iÀ�X�X	d mF́I©A | í�d�i
e ak :q«�n�p�e W�n−�X	d
x�n`Ÿ´I
e bk :d«�WŸn§l Eci− �B
I
e d½�c¥r«�d i´�`iŸ�y�pÎl¨M Æ E`ŸÆa�I
e c® �g�`«¨l x�nŸ −r�d
x®�g�n d− �eŸdi«©l W�cŸ ²wÎz©A	W oFz̈̄A	W d½ �eŸd�i x́¤A�C x´�W�` `Edμ mÀ�d¥l�`
Æ z�`�e El½�X©A Æ El�X©a�YÎx«�W�` z³�`�e EÀt�` Eºt`ŸYÎx�W�` z´�`
Æ FzŸ` Egi³ �P
I
e ck :x�wŸ «A	dÎc©r z�x−�n�W�n§l m² ¤k¨l Egi¯�P	d s½�cŸr´�dÎl¨M
d�z�i¬�dÎ`÷ d−�O�x�e Wi½� §̀a�d `÷́�e d® �WŸn d́�E¦v x−�W�`«©M x�wŸ½A	dÎc©r
mF¾I	d d® �eŸdi«©l mF−I	d z¬ ¨A	WÎi«¦M mF½I	d Ed´ªl§k�` Æ d�WŸn x�n`Ÿ³I
e dk :F «A
i² ¦ri¦a�X	d mF̄I©aE Ed®�h�w§l�Y mi−�n�i z�W¬�W ek :d«�c�V©A Ed−�̀ v̈�n�z ` ¬÷

Di¥l§ki�n mEt§M x©a�B x©t§v¦A x©t§v¦A Di�z�i Eh�w§lE `k

`�n�g c©M `¨l�w	g i¥R	` l©r DiP�n x	`�Y�W�n�C d	nE
`�nFi§A d�e�d
e ak :x�W¨R `�W�n�W i�dFl£r
oi�x�Y oi�x�Y c©g l©r `�n§g©l Eh�w§l d� �̀zi�z�W
E`i�E	g�e `�Y�Wi�p§k i¥a�x§a	x l¨M Fz�`
e c�g§l oi�x�nEr
�i�i li¥N	n i�c `Ed oFd§l x	n�`
e bk :d�WŸn§l
oEY	̀  i�c z
i x�g�n �i�i m�c�w �̀W�cEw z©a�W �̀z̈a�W
oi�ci�z£r oEY	` i�C z
i�e Ft�` `¨ti�n§l oi�ci�z£r
oFk§l Er�p§v	` `�x�zFn l¨M z
i�e Eli�X©A `¨lẌ©a§l
c©r Di�z�i Er�p§v	`�e ck :`�x§t©v c©r `�x§H	n§l
`�W�gi�x�e i�x�q `̈l�e d�WŸn ci�T©t i�c �̀n§M �̀x§t©v
`�nFi i�dEl§k�` d�WŸn x	n�`
e dk :Di¥a d�e�d `̈l
`¨l oi�c �̀nFi �i�i m�c�w oi�c �̀nFi �̀z§A	W i�x�` oi�c
DipEh�w§l�Y oi�nFi `�Y�W ek :`̈l�w	g§A Dip�g§M�W	z

T O R A S  M E N A C H E M

v,khg' fgbhi abtnr ukt vctha urnv kt vh,v cu' ufi srl fk vn,khgho:

)ft( ujo vana ubnx/ vbatr casv bnuj ubgav bjkho' uau,hi nnbu

thkho umctho' utunu, vguko mshi nvo uyugnho cvo ygo ni' uhusghi nv

acji ak hartk/ par kaui puarhi' g"h vana n,jno unpahr: ubnx/
shaybph"r' usudn,u cxbvsrhi cxu; sw nh,u,

1
: )fc( keyu kjo nabv/

fanssu t, kehy,o ctvkhvo' nmtu fpkho abh vgunr ktjs/ unsra tdsv'

kjo naubv' tu,u vhuo ba,bv kacj crhju uygnu
2

' )ato kvdhs aabho vhu

uvkt f,hc abh vgunr ktjs' tkt naubv cygo urhj(: uhdhsu knav/atkuvu

nv vhuo nhunho' unfti ha kknus agshhi kt vdhs kvo nav pra, ac,'

abmyuv kunr kvo uvhv chuo vaah uvfhbu uduw' gs aatku t, zt,' tnr kvo

vut tar scr vw abmyuh,h kunr kfo' ukfl gbau vf,uc' atnr ku gs tbv

ntb,o' ukt vumhtu ni vfkk: )fd( t, tar,tpu tpu/nv at,o rumho

ktpu, c,bur' tpu vhuo vfk kabh hnho' unv at,o mrhfho kcak nnbu cnho'

caku vhuo/ kaui tphhv bupk ckjo ukaui chauk c,cahk: knanr,/kdbhzv:

)fv( uhtnr nav tfkvu vhuo uduw/ajrh, avhu rdhkhi kmt, ukkeuy' ctu

katuk to bmt to ktu' tnr kvo t, achsfo tfku/ kgrc jzru kpbhu uatkuvu

nvu kmt,' tnr kvo ac, vhuo' rtv tu,o sutdho ant pxe vni ukt hrs

gus' tnr kvo vhuo kt ,nmtuvu' nv ,knus kunr vhuo' vhuo kt ,nmtuvu

hWar
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21 They gathered it morning by morning, according to what each person could eat. When the sun grew

hot (the remaining manna in the fields) melted. 

[ DD OO UU BB LL EE PP OO RR TT II OO NN OOFF MM AA NN NN AA FF OO RR SS HH AA BB BB OO SS [

O n Friday, they gathered (what they later discovered to be) a double portion of bread, two Omers

for each person.  The heads of the community came and reported it to Moshe (because Moshe

had not yet informed them about the precept of Shabbos, which God commanded him earlier

to give over). 
23 He said to them, “This is what God said, ‘Tomorrow is a rest day, a holy Shabbos to God.

Bake whatever you wish to bake (today), and cook whatever you wish to cook (today).  Whatever is left

over put aside for storage until morning.” 24 They put it away until the morning, as Moshe had

commanded, and it did not become foul-smelling or worm-infested. 
25 Moshe said, “Eat it today, for today is a Shabbos to God.  Today you will not find it in the field.

26 Six days you will gather it, but on (Yom Kippur and Festivals) there will not be any.”

�� What was reported to Moshe? (v.22)

RASHI: They asked him, “Why is this day different from other days?” From here we learn that Moshe had not yet told them the laws of

Shabbos that he was given by God earlier, in verse 5 above.

OHR HACHAYIM: Moshe did not tell the Jewish people about Shabbos, because God had told it to Moshe as a secret. (See verse 5 above,

where no specific command is given to Moshe to tell the Jewish people). 

This is because God wanted the Jewish people to discover the double portion of manna themselves, without warning, for in this way the

concept of Shabbos would be impressed upon them more deeply as they would witness the miracle personally. If they had received the

commandment first, then they would not have appreciated the miracle as much.

NON-JEWS TASTE THE MANNA

What prompted Rashi into a lengthy description about manna melting

into streams, being drunk by animals which were then slaughtered by

non-Jews? How is this comment compatible with Rashi’s mission-

statement that “I only come to explain the simple meaning of scripture”

(Bereishis 3:8)?

It was explained above that the question of what happened to the

remaining manna in the field only arose after we learned how Dasan and

Aviram’s leftover manna became foul. Therefore, the Torah waited to this

later point to tell us what happened to the leftover manna in the fields.

However, in the final analysis, this does not fully answer the question.

Since there would eventually be a need to inform the reader about the

leftover manna in any case, the Torah could just have well have done so

in the first instance.

Therefore, Rashi was forced to bring an explanation why the detail of

the leftover manna was included at this point.

To answer this question, Rashi cited a description, how the melting of

the manna eventually led the non-Jewish nations to appreciate the

greatness of the Jewish people. This explains why this detail was included

here specifically, for it is juxtaposed between other verses which also

describe the greatness of the Jewish people:

a.) Verse 21 describes how, after Moshe’s rebuke in verse 20, even

Dasan and Aviram “gathered it morning by morning, according to what

each person could eat,” i.e they responded to Moshe’s rebuke and

refrained from leaving over manna.  Thus the fact that two such

recalcitrant individuals as Dasan and Aviram actually accepted Moshe’s

rebuke is indeed an expression of the greatness of the Jewish people (that

even the worst of Jews will listen to Moshe).

b.) Verses 22-29 describe how God gave Shabbos to the Jewish people,

which is clearly an expression of their greatness.

Thus, in v. 21 Rashi cited the Midrash which describes how the non-

Jewish nations came to taste the manna, for it explains why this verse is

juxtaposed between other verses which also stress the greatness of the

Jewish people.

(Based on Sichas Shabbos Parshas Beshalach 5736)

WHEN DID SHABBOS BEGIN? (V. 22)

Rashi wrote above (see Classic Questions to 15:25) that, at Marah, the

Jewish people were given “some sections of the Torah to busy themselves

with,” including the laws of Shabbos. Ramban explains that they were

not actually commanded to observe Shabbos, but rather, that they began

to learn about Shabbos knowing that in the future God would actually

command them to keep its laws.

This explains why the Jewish people were shocked when they found a

double portion of manna here in verse 22, for although they were familiar

with the concept of Shabbos they had not yet received the command to

observe it.  

Moshe then told the Jewish people, “Tomorrow is a rest day, a holy

Shabbos to God. Bake whatever you wish to bake (today), and cook

whatever you wish to cook (today)” (v. 23). I.e. Moshe said that from this

point on it would be forbidden to cook on Shabbos. This is the reason

why a double portion of manna had arrived early, on Friday, so that all

�
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the necessary cooking for Shabbos could be done in advance.

However, there is no mention that Moshe told them to observe any of

the other laws of Shabbos. Thus, we can presume, that the only

prohibition at this point was cooking.

In fact, this explains the statement in verse 27, “On the seventh day,

some of the people went out to gather manna, but they did not find any.”

Presumably, these people went out to gather the manna with bowls and

pots with which to carry the manna home. It seems they transgressed the

prohibition of carrying in the public domain on Shabbos!

However, based on the above, it is clear that they did not desecrate

Shabbos at all, since the only prohibition that they had been given

formally was that of cooking. 

Later, in verse 29, God did indeed prohibit carrying on Shabbos, with

the words, “Let each person remain in his place. Nobody should leave his

place on the seventh day.” Nevertheless, until God said these words the

Jewish people could not possibly have known that the prohibition of

carrying on Shabbos had begun.  Consequently, those who, “went out to

gather manna, but they did not find any,” on Shabbos, did not sin.

But if they did not transgress then why did God become angry, saying,

“How long will you refuse to observe My commandments and My

teachings” (v. 29)?

However, this did not refer to carrying on Shabbos (whose prohibitions

had not been given yet, as explained above), but rather, to the lack of faith

which those people showed in ignoring God’s promise that, “today you

will not find it in the field” (v. 25).

Thus, in the final analysis, the first Shabbos only contained one

prohibition: cooking.  After some people demonstrated a lack of faith in

God by going to collect manna, the prohibition of carrying in the public

domain was also added.

(Based on Likutei Sichos vol. 31, pp. 86-88)
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Wi´�` | Eá�W m�i® �nFi m�ǵ¤l i−�X�X	d mF¬I©A m² ¤k¨l o¬�zŸp `Ed́ o¥MÂ Îl©r
m−¨r�d E ¬z§A�W�i
e l :i«¦ri¦a�X	d mF¬I©A F −nŸw�O�n Wi²�` `¥v¬ iÎl	` eiÀ�Y�g	Y
r	x³ �f§M `EÀd�e o®�n F −n�WÎz�` l² �`�x Ÿ�y�iÎzi«¥a E ¯̀ �x�w�I
e `l :i«¦r¦a�X	d mF¬I©A
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tck njr ,nmtuvu
1

: )fu( uchuo vachghac,/ac, vut' vni kt hvhv

cu/ ukt ct vf,uc tkt krcu, huo vfpurho uhnho yucho
2

: )fj( gs tbv
ntb,o/nak vshuy vut' cvsh vumt keh frct

3
' g"h vragho n,dbhi

vfarhi: )fy( rtu/cghbhfo fh vw cfcusu nzvhr t,fo gk vac,' avrh

bx bgav cfk grc ac,' k,, kfo kjo hunho: acu tha ,j,hu/nfti

xnfu jfnho sw tnu, khumt ju. k,juo' dw kdupu' utw kphauy hsho urdkho:

tk hmt tha nneunu/tku tkpho tnv ak ,juo ac,' ukt cnpura'

athi ,junhi tkt nscrh xuprho' ugheru ak nert gk kueyh vni btnr:

)kt( uvut fzrg ds kci/gac aanu eukhhbsr"h' uzrg aku gduk uthbu kci'

uvni vhv kci' uthbu bnak kzrg ds tkt kgbhi vgduk fzrg ds vhv' uvut

kci: fmphj,/cme anydbhi tu,u csca' ueurhi ku txerhyui ckaui nabv'

uvut ,rduo ak tubekux: )kc( knanr,/kdbhzv: ksuru,hfo/chnh

hrnhvu/ favhv hrnhvu nufhjo knv thi t,o guxeho c,urv' uvo

tunrho bbhj nktf,bu ubgxue c,urv nvhfi b,prbx' vumht kvo mbmb,

vni' tnr kvo t,o rtu scr vw' angu kt btnr' tkt rtu' czv b,prbxu

tcu,hfo' vrcv akujhi ha ku kneuo kvfhi nzui khrthu: )kd( mbmb,/

hWar
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27 On the seventh day, some of the people went out to gather manna, but they did not find any. 
28 God said to Moshe, “How long will you refuse to observe My commandments and My teachings?

29 You can see (with your own eyes) that God has given you the Sabbath (because a miracle occurs) on

the Friday, and He gives you enough bread for two days.”

“Let each person remain in his place. Nobody should leave his place on the seventh day.” 30 So the

people rested on the seventh day. 

[ MM AA NN NN AA IISS NN AA MM EE DD ——JJ UUGG OOFF MM AA NN NN AA IISS PP RR EE SS EE RR VV EE DD [

The house of Israel named it (the food) “manna.” It was (round) like coriander seed (but) it was

white.  It tasted like dough fried in honey. 
32 Moshe said, “This is what God has commanded: ‘A full Omer of it should be stored away for

your generations to come, in order that they see the bread that I fed you in the desert when I took you

out of the land of Egypt.’”

(The following verse was actually said after the Tent of Meeting was built, but it was included here):

33 Moshe said to Aharon, “Take an (earthenware) jug and put a full Omer of manna into it. You should

place it before (the Ark of) God, to be preserved for your generations to come.” 34 As God had

commanded Moshe, Aharon deposited it in front of the Ark, to be preserved. 
35 The children of Israel ate the manna for (almost) forty years until they came to an inhabited land

(after crossing the Jordan. However) the manna (only descended) until they came to (the plains of Moab

at) the border of the land of Canaan (where Moshe passed away, before they crossed the Jordan.  After

that, they ate from the manna which they had stored up on that day). 
36 The Omer is one tenth of an Eifah. 

16:31

mkujh, ak jrx f,rdunu: uvbj tu,u kpbh vw/kpbh vtrui' ukt btnr

nert zv gs abcbv tvk nugs' tkt abf,c fti cpra, vni:

)kv(trcgho abv/uvkt jxr kw huo' avrh cy"u cthhr hrs kvo vni

,jkv' ucy"u cbhxi pxe' abtnr uhacu, vni nnjr,
4

' tkt ndhs avgudu,

avumhtu hartk nnmrho ygnu cvo ygo ni: tk tr. buac,/ktjr

agcru t, vhrsi
5

/ )x"t' atu,v acgcr vhrsi nhuac, uyucv' abtnr

tgcrv bt utrtv t, vtr. vyucv tar cgcr vhrsi
6

' u,rduo ak buac,

h,c,t' r"k nhuac,/ ra"h hai(: tk emv tr. fbgi/c,jk, vdcuk'

euso agcru t, vhrsi uvut grcu, nutc/ bnmtu nfjhahi zv t, zv' tkt

cgrcu, nutc fan, nav czw ctsr pxe vni nkhrs' ubx,peu nni akeyu

cu chuo' gs averhcu vgunr caav gar cbhxi' abtnr uhtfku ngcur

vtr. nnjr, vpxj
7

: )ku( gahrh, vthpv/vthpv aka xthi' uvxtv

hWar

�� Why are we only told about the appearance, taste and

name of manna at this point and not earlier on when the topic

first arose? (v. 31)

IBN EZRA: First the Torah wished to tell the stories of the miracles

that occurred with the manna, before singing its praises.

KLI YAKAR: After Shabbos, they decided to give the manna a name

which somehow represented the double portion which had arrived

in honor of Shabbos. Thus they chose the letters of the Hebrew

alphabet which are spelled out in full by repeating the same letter

(i�ub o�n).

MANNA & SHABBOS (V. 31)

When reading the account of how a double portion of manna fell on

Friday for Shabbos, we might think that the manna was restricted by (and

therefore secondary to) the observance of Shabbos.

In fact, however, the reverse is true. It was explained in the previous

section that Shabbos was not actually observed before the manna was

given.  Furthermore, even after the manna was given, not all the precepts

of Shabbos were observed.  Rather, only those aspects of Shabbos that

pertain to the collection and preparation of manna were enforced. From

this it is evident that the mitzvah of Shabbos itself was given for the sake

of the manna. 

This is because Shabbos and manna share the same theme of rest and

pleasure: 

a.) The manna was given in an edible form, so that the Jewish people

did not have to have the bother of preparing food.  Similarly, Shabbos is

a day of rest from the tiresome activities of the week. 

b.) The manna was a particularly delicious food, just like Shabbos,

which is intended as a day of pleasure.

�
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oi²�qÎx©A�c�O�n l¯�`�x Ÿ�y�iÎi«p§A zÆ	c£rÎl¨M EÂr�q�IÂ
e ` fi [iriay] t
:m«¨r�d zŸ¬Y�W¦l m�i−	n oi¬� �̀e mi½�ci¦t�x¦A Æ Ep�g«
I«
e d® �eŸd�i i´¦RÎl©r m−�di¥r�q	n§l
x�n`Ÿ³I
e d® �Y�W�p�e m�i−	n Ep¬¨lÎEp�Y E½x�n`Ÿ´I
e d½�WŸnÎm¦r Æ m¨r�d a�x³ �I
e a

`Æ�n§v�I
e b :d«�eŸd�iÎz�` oE −Q
p�YÎd	n i½�c�O¦r Æ oEai�x�YÎd	n d½�WŸn Æ m�d¨l
Ep´�zi¦l¡r«�d Æ d�G d�O³¨l x�n Ÿ̀ÀI
e d® �WŸnÎl©r m−¨r�d o¤l¬ �I
e m�i½	O©l Æ m¨r�d m³�W
w³©r§v�I
e c :`«�n¨S©A i− 
p�w�nÎz�`�e i¬ 
p̈AÎz� �̀e i²�zŸ` zi¬�n�d§l m�i½	x§v�O�n
h−©r�n cF ¬r d® �G	d m´¨r¨l d− Ÿ�y¡r«�` d¬�n xŸ½n`¥l d́�eŸd�iÎl�` Æ d�WŸn
−L�Y�̀  g ¬	w�e m½¨r�d í p§t¦l Æ xŸa£r dÀ�WŸnÎl�` d¹ �eŸd�i x�n Ÿ̀ÆI
e d :i�p«ªl�w�qE
−L�c«�i§A g ¬	w xŸ½̀ �i	dÎz�̀ Æ FA �zi³¦M�d xÆ�W�` ÀL�H	nE l®�`�x Ÿ�y�i í p�w�G�n
�zí¦M�d�e ¼a�xŸg§A » xES	dÎl«©r | m¬�X LiÆ�p¨t§l Á c�nŸr í�p�p�d e :�Y§k«l̈�d�e
i¬ p�w�f i− pi¥r§l d½�WŸn Æ o¥M Ÿy©r³ 
I
e m® ¨r�d d´�z�W�e m�i−	n EP² �O�n E ¬̀ §v«�i�e xEÀS©a
íp§A | ai´�xÎl©r d® ¨ai�x�nE d−�Q	n mF½w�O	d m´�W Æ �̀x�w�I
e f :l«�`�x Ÿ�y�i
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E`i�Q
p�C l©r�e l�`�xŸ�y�i ip§A Fv�p�C l©r `�zES	nE
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uw echi' uvec sw kudhi' uvkud aav chmho' bnmt gahrh, vthpv n"d chmho

ujuna chmv' uvut ahgur kjkv uknbju,: )c( nv ,bxui/kunr vhufk k,,

nho ctr. mhv: )s( gus ngy/to tn,hi gus ngy uxekubh: )v( gcur
kpbh vgo/ urtv to hxekul/ knv vumt, kgz gk cbh: uej t,l nzebh
hartk/kgsu,' ahrtu agk hsl vnho humtho ni vmur' ukt htnru nghhbu,

vhu ao nhnh eso: unyltar vfh, cu t, vhtur/nv ,knus kunr

tar vfh, cu t, vhtur' tkt avhu hartk tunrho gk vnyv' athbu nufi

tkt kpurgbhu,' cu kev prgv unmrho fnv nfu, cnmrho ugk vho' kfl

btnr tar vfh, cu t, vhtur' hrtu g,v at; kyucv vut nufi: )u( uvfh,
cmur/gk vmur kt btnr' tkt cmur' nfti avnyv vhv ak nhi scr jze

uanu xbphrhbui' uvmur bceg npbhu: )j( uhctgnke uduw/ xnl prav zu

knert zv kunr' ,nhs tbh chbhfo unzuni kfk mrfhfo' ut,o tunrho vha

vw cercbu to thi' jhhfo avfkc ct ubual t,fo' ut,o mugeho tkh u,sgu

vhfi tbh/ nak ktso avrfhc cbu gk f,pu uhmt ksrl' vhv tu,u vci rutv

hWar

Therefore, in order to enhance the rest and pleasure which the manna

would bring, God also gave the Jewish people the mitzvah of Shabbos

(albeit in a limited form).

This explains why the Torah only tells us about the name and flavor of

manna and its preservation for generations after describing how the

manna did not fall on Shabbos. For, since Shabbos was given to enhance

the manna, the true nature of the manna could not be fully appreciated

until one Shabbos had passed.

(Based on Likutei Sichos ibid., pp. 88-90)

T O R A S  M E N A C H E M

[ The Last Word [

The manna reminds us that a Jew’s food, and his livelihood in

general, come directly from God, in a manner of “bread from

heaven.” I.e. even though, at first glance, it appears that a person

earns his livelihood through hard work, in truth however the work of

his hands is merely a “receptacle” into which God places

His blessings.  

In other words, it is not the hard work in itself that brings a person

his daily bread; God provides a Jew with food in a manner which is

not limited to the rules of nature. But in order not to disturb the

natural order which He created, God garbs his gift in natural

phenomena, so that it should appear to come from nature alone.

The eternal perpetuation of manna reminds us that, even though we

no longer see bread coming from heaven, nevertheless, in truth the

bread continues to come from heaven to this day.

(Based on Sichas Shabbos Parshas Beshalach 5751)
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[ TT HHEE TT HH II RR DD CC OO MM PP LL AA II NN TT ::   NN OO WW AA TT EE RR [

The whole community of the children of Israel journeyed from the Desert of Sin, traveling

according to God’s instructions.  They camped in Refidim and there was no water for the people

to drink. 2 The people quarreled with Moshe, and they said, “Give us water so we can drink.”

Moshe said to them, “Why are you quarreling with me? Why are you trying to test God (if He can

give water in a dry land)?”
3 The people thirsted there for water.  The people complained to Moshe and said, “Why have you

brought us up from Egypt to make me and my children and my livestock die of thirst?”
4 Moshe cried out to God, saying, “What shall I do for this people? (If I wait) a bit longer they will

stone me!” 
5 God said to Moshe, “Pass before the people (and you will see that your words were unfounded, as

they will not stone you). Bring with you some of the elders of Israel (as witnesses), and take in your hand

your staff, with which you struck the Nile, and go. 6 I will stand before you there on the rock at Choraiv.

You shall strike into the rock (and split it), and water will come out of it, and the people will drink.”

Moshe did so before the eyes of the elders of Israel. 
7 He named the place Masah u’Merivah (testing and quarreling) because of the children of Israel’s

quarreling and because they tested God, saying, “Is God among us, or not?”

[ TT HHEE TT HH II RR DD RR EE BB UU KK EE ——AA TT TT AA CC KK OOFF AA MM AA LL EE KK [

(As a punishment for doubting God, the following occurred): Amalek came and fought with Israel

in Refidim. 

�� Moshe struck the rock in Choraiv (Sinai).  How did the

water reach the people in Refidim? (v. 6)

RAMBAN: Either they sent their animals to drink and youths to

collect water. Or, most probably, so much water came out of the

rock that it formed a stream all the way to Refidim.

��Why does the war with Amalek follow straight on after the

complaint about water? (v. 8)

RASHI: This section about Amalek was placed straight after the

verse, "Is God among us, or not?" to suggest God’s response: 

"I am always among you, and I am always prepared for all your

necessities, and yet you say, ‘Is God among us or not?’ By your life!

A dog will come and bite you, and you will cry out to Me, and then

you will know where I am." 

This can be compared to a man who mounted his son on his

shoulder and set out on the road. Whenever his son saw something,

he would say, "Father, take that thing and give it to me," and the

father would give it to him. This happened a second time, and then

a third time.

Then they met a man, and the son said to him, "Have you seen my

father anywhere?" 

His father said to him, "Don't you know where I am?" 

He threw his son down off him, and a dog came and bit him.

WHY DID MOSHE STRIKE A ROCK IN CHORAIV? (V. 6)

Moshe struck the rock at Choraiv which, as we read earlier, refers to

Mount Sinai (see Shemos 3:1). Why was it necessary for Moshe to travel all

the way to Mount Sinai to strike a rock, when it could have been done

equally well where the Jewish people were located in Refidim?

In producing water from a rock at Mount Sinai, God wished to stress

how He cherishes the Jewish people. For example, when the Jewish

people lacked bread, God could have provided them with ordinary bread,

but He decided instead to give them manna—bread from Heaven—to

show how dear the people were to Him.  Similarly in this case of the

water: God could have produced water from a rock in Refidim, but in

order to show how much He cherishes the Jewish people, He told Moshe

to produce water from Mount Sinai itself, the location where the Torah

was to be given.
(Based on Sichas Shabbos Parshas Beshalach 5747)

QUESTIONS ON RASHI (V. 8)

1.) Both the story of the water from the rock and the story of Amalek

took place in the same place, Refidim. They both also occurred within a

short period of time. If so, why must Rashi seek some explanation for the

�

�
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juxtaposition of these two stories when their connection is obvious? 

2.) What further explanation is added by presenting the parable of the

father and son. Surely, the lesson is clear even without this analogy? 

3.) The parable raises several points which seem to have no parallel in

the story of Amalek: 

a.) In the analogy the child asks for things which the father gives him.

This occurs three times.

b.) In the parable we find the father carrying his child on his shoulder.

c.) In the analogy they meet “a certain man.”

What do all these details refer to?

RASHI’S PROBLEM

Rashi was not troubled why these two sections were recorded next to

each other in the Torah, for they occurred chronologically one after

another, and in the same location. 

Rather, Rashi was bothered why “this section about Amalek was placed

straight after the verse, ‘Is God among us or not?’ I.e After the entire story

with the water is over, and the Jewish people’s faith had been restored,

the Torah repeats over once again their original doubt, “Is God among us

or not,” before beginning the story of Amalek.  This indicated to Rashi

that the Torah wished to juxtapose the story of Amalek (not only to the

story of the water in general, but more specifically) to the doubts which

the Jewish people had in God.

To explain this peculiarity Rashi states that the attack of Amalek came

as a rebuke for the Jewish people’s lack of faith.

However, this presents a further question: Why did this punishment

come so swiftly? Usually we find that God is patient and slow to enact

punishment. And why was the punishment so severe?

To address this point, Rashi brings the parable of the ungrateful child, to

illustrate how the Jewish people had not only been doubtful of God, but

they acted in a manner of chutzpah (impudence).  Due to this chutzpah,

the punishment had come swiftly and severely, just like in the parable,

where the son was bitten by a dog straight after his father cast him down.

A number of points in the parable highlight the chutzpah of the Jewish

people here:

� The father could have led his son by his side, but instead he

chose to carry him. This is analogous to the manna which God

provided for the Jewish people. Earthly bread would have

been sufficient for the Jewish people, but God decided to

provide them with food in a special manner.

� Secondly, God protected the Jewish people in an exemplary

manner with the clouds of glory.

� Thirdly, God provided water for them in the desert not from a

plain rock, but from Mount Sinai itself (see Toras Menachem to v. 6

above). This was the third of the three instances which the

parable refers to.

� Then, they met a man, and the son said to him, “Have you

seen my father anywhere?”  Then, after being shown all of this

special treatment by God, the Jewish people not only doubted

God but they had the chutzpah to complain to Moshe. 

(Based on Sichas Shabbos Parshas Beshalach 5747)
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e h

mi−�d÷�`«�d d¬�H	nE d½¨r§a�B	d W Ÿ̀x́Îl©r Æ a¨S�p i³¦kŸp«�` xÀ�g�n w® ¥l�n£r«©A
w® ¥l�n£r«©A m−�g¨N�d§l d½�WŸn Æ FlÎx	n«�` x³�W�`«©M ©rÀ�WFd�i Ÿy©ŕ
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zi¥a�C oi�x§A
B�z�nE i�dFc�i d�WŸn mi�x�n c©M d�e�d
e `i

zi¥a�C oi�x§A
B�z�nE i�dFc�i g
P	n c©k�e l�`�xŸ�y�i
`�p§a	` Eai�q�pE o�x�w�i d�WŸn i�ci�e ai :w¥l�n£r
xEg�e oŸx�d	`�e D¨l£r ai�zi�e i�dFzFg�z E`i�E	W�e
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jp. utunr' tct yuk jp. zv u,i kh' uvut bu,i ku' ufi abhv' ufi akhah,'

pdgu ctso tjs' tnr ku tu,u vci rth, t, tct' tnr ku tchu' thbl husg

vhfi tbh' vakhfu ngkhu uct vfkc ubafu: )y( cjr kbu/ kh ukl' vauvu ku'

nfti tnru' hvh fcus ,knhsl jchc gkhl fakl' ufcus jcrl fnurt rcl

nbhi' abtnr uhtnr tvri tk nav ch tsbh
1

' uvkt tvri dsuk ntjhu vhv'

uguav t, jcru frcu/ unurt rcl fnurt anho nbhi' abtnr tsbh nav

fkto
2

' fko ni vguko' jhhchi vo fkhhv' vnursho cl fthku nrsu

cvec"v: umt vkjo/mt ni vgbi uvkjo cu
3

: njr/cg, vnkjnv' tbfh

bmc: cjr kbu tbaho/dcurho uhrth jyt' a,vt zfu,i nxhhg,i/ scr

tjr cjr kbu tbaho' ahusghi kcyk fapho' kph acbh gnke nfapho vhu:

)h( unav tvri ujur/nfti k,gbh, amrhfho akav kgcur kpbh v,hcv'

ac,gbh, vhu aruhho: jur/cbv ak nrho vhv' ufkc cgkv: )ht( ftar
hrho nav hsu/ufh hshu ak nav bumju, vhu vnkjnv ufuw' fsth,t cr"v

4
:

)hc( uhsh nav fcsho/cachk ab,gmk cnmuv unbv tjr ,j,hu' b,hheru

hshu: uheju/ tvri ujur: tci uhahnu ,j,hu/ukt hac ku gk fr ufx,'

tnr' hartk aruhhi cmgr' t; tbh tvhv gnvo cmgr: uhvh hshu tnubv/
uhvh nav hshu ctnubv' pruau, vanho c,pkv btnbv ubfubv: gs ct
vana/avhu gnkeho njachi t, vagu, ctmyrukudht"v' cthzu agv

vo bumjho' uvgnhs kvo nav jnv ugrcc t, vagu,: )hd( uhjka
hvuag/j,l rtah dcurhu

5
ukt vathr tkt jkaho acvo' ukt vrdo fuko'

hWar
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9 Moshe said to Yehoshua, “Choose (strong and God-fearing) men for us, and go out (from the

protection of the Cloud of Glory) and fight against Amalek. Tomorrow (during the battle) I will stand on

top of the hill with the staff of God in my hand.”
10 Yehoshua followed Moshe’s instruction to fight against Amalek.  Moshe, Aharon, and Chur

(Miriam’s son) ascended to the top of the hill. 11 It happened that when Moshe raised his hand, Israel

would prevail, and when he lowered his hand, Amalek would prevail. 
12 Moshe’s hands grew heavy (because he was lax with his duty, discharging it to Yehoshua). (Aharon

and Chur) took a stone and placed it under him, and he sat (directly) on it. Aharon and Chur supported

his hands, one from this side, and one from that side.  His hands were (spread heavenward) in faith (and

prayer) until sunset. 
13 Yehoshua weakened Amalek and his people (by decapitating their key warriors) with the edge of

the sword (but he allowed the others to live). 

MOSHE’S HEAVY HANDS (V. 12)

Rashi rejected the arguments of the other commentators, and suggested

that Moshe’s hands became heavy because he had delegated the task of

fighting the war against Amalek to Yehoshua, instead of leading the

people himself. 

Presumably, Moshe felt that at the age of 80 years he was too old to

lead the people in battle. However, later in Parshas Pinchas we find that

in the war against Sichon and Og Moshe did in fact lead the people to war

(see Rashi to Pinchas 27:17), and at that time Moshe was nearly 120 years old!

Why then was he reluctant to do so here with the war against Amalek

when he was 40 years younger?

Perhaps the distinction could be argued as follows:

God can treat the Jewish people either with supernatural care and

protection, or He can allow them to be subject to the laws of nature.  Prior

to the war with Amalek, God had guided the Jewish people in a

supernatural manner, splitting the sea for them and causing bread to

descend from Heaven.  However, Amalek’s attack signified that God’s

supernatural assistance had ended (as Rashi writes earlier, “He threw his

son down off him, and a dog came and bit the son” (v. 8).)

Consequently, Moshe understood that this war must be fought in

accordance with the laws of nature.  Thus:

a.) Moshe himself, at the age of 80, was too old to lead the Jewish

people in war.

b.) Moshe delayed the war until the next day so as to provide time to

prepare for battle. (Thus Rashi rejected the approach of Targum

Yonasan).

c.) Moshe instructed that the finest warriors should be chosen, as in the

natural order this is crucial for military success (see v. 9).

However, in the case of the war against Sichon and Og, God told

Moshe explicitly, “Do not fear him, for I have given him into your hand.”

I.e. God promised Moshe a Divinely assisted, supernatural victory.

Therefore, Moshe understood that even though he was extremely old, he

could still lead the war, as the victory was guaranteed in any case.

Despite all of the above, Moshe also understood that with the war

against Amalek spiritual assistance was necessary.  Therefore he sat on the

mountain, praying for the success of the Jewish people.  He also chose

warriors that were tzadikim (see v. 9), as he saw the spiritual assistance of

a religious army as crucial. (This also explains why Rashi rejected the

solution of Pesikta Rabasi, as Moshe saw the religious integrity of the

Jewish people as being the key to their success).

Nevertheless, Moshe’s reasoning was flawed. God indicated His

dissatisfaction by making his hands heavy. What was Moshe’s subtle

mistake?

“He was lax in performing the mitzvah of waging war against Amalek.”

I.e. Even in the absence of overt Divine protection or supernatural

assistance, a mitzvah remains the will of God.  Thus the mitzvah carries

�

�� Why did Moshe’s hands become heavy? (v. 12)

RASHI: Because he was lax in performing the mitzvah of waging war

against Amalek and had appointed someone else in his place, his

hands became heavy.

TARGUM YONASAN: Because he delayed the war until the next day

and did not fight immediately. (see v. 9)

PESIKTA RABASI: His hands became heavy due to the sins of the

Jewish people.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The quality of Amalek refers to coldness in the service of God.

On the verse, "Remember what Amalek did to you...as you

came forth from Egypt, how he met you on the way..."

(Devarim 25:17-18), the Hebrew word korcha, usually translated as

“he met you,” could also be interpreted as “he cooled you off.”

Similarly, the Rabbis have noted the numerical equivalence

(gematria) between Amalek (ekng) and the word safek (epx),

meaning "doubt."

Amalek represents the potential which raises doubts in our

minds and cools off our excitement after witnessing the

miracles that accompany our personal exodus from Egypt.

It deadens a Jew's sensitivity to the providence with which God

controls our lives. Therefore, for God's sovereignty to be revealed,

Amalek must be nullified.

(Sichas Shabbos Parshas Beshalach 5751)
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Æ oFx¨M�f z`Ÿ³f aŸÆz§M dÀ�WŸnÎl�` d¹ �eŸd�i x�n Ÿ̀ÆI
e ci [xihtn] t :a�x«�gÎi¦t§l
w½¥l�n£r *x¤ḱfÎz�` Æ d�g�n�` dŸ ³g�nÎi«¦M ©r®�WFd�i íp�f�`§A mi−Ÿ�y�e x¤t½�Q©A
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m�c�w o�n `�c `�xi�n�` d¨rEa�W¦A x	n�`
e fh :oi�Q�p

ci�z£r	C D�x�w�i i�q�x¨M l©r Di�Y�p¦k�W�C `¨li�g�C
w¥l�n£r zi¥a�c¦A �i�i m�c�w `¨a�x�w g
B�Y�i�C

:`�n§l�r i�x�C�n oFd�zEi�v�W§l

/inhx vWtbx /inhx vWbunt sWh 'oheuxp uWhe

/rhypnc ivu hghcac iv (hrhmc) rf̄z lf-rjtu '(kudxc) rf®z ohtrue*

nfti tbu knsho' agav gk ph vscur ak afhbv: )hs( f,c zt, zfrui/
act gnke kvzsuud khartk euso kfk vtunu,

1
: uaho ctzbh hvuag/

vnfbhx t, hartk ktr.' ahmuv t, hartk kako ku t, dnuku' fti brnz ku

knav ahvuag nfbhx t, hartk ktr.: fh njv tnjv/kfl tbh nzvhrl

fi' fh jp. tbh knju,u: )yu(uhert anu/ak nzcj: vw bxh/vec"v gav

kbu fti bx dsuk' kt avnzcj eruh vw' tkt vnzfhr anu ak nzcj' zufr t,

vbx agav vneuo' vw vut bx akbu: )yz( uhtnr/nav: fh hs gk fx hv/

hsu ak vec"v vurnv khacg cfxtu' kvhu, ku nkjnv uthcv cgnke

guknh,' unvu fx ukt btnr fxt' ut; vao bjke kjmhu' bacg vec"v'

athi anu ako uthi fxtu ako gs ahnjv anu ak gnke fuku' ufahnjv

anu' hvhv vao ako uvfxt ako' abtnr vtuhc ,nu jrcu, kbmj
2

' zvu

gnke af,uc cu ugcr,u anrv bmj
3

ugrho b,a, tcs zfro vnv
4

' nvu

tunr tjrhu' uvw kguko hac' vrh vao ako' fubi knapy fxtu' vrh vfxt 

ako: jxk, pra, cakj

hWar

1 nfhk,t gnke pWc     2 ,vkho y' z    3 gnux t' ht    4 ,vkho ao 



121 / SHEMOS - EXODUS - PARSHAS BESHALACH 17:14-16

14 God said to Moshe, “Inscribe (the story how Amalek attacked Israel before all the other nations) as

a memorial in the book. Recite it in the ears of Yehoshua (who will bring the Jewish people into the land

of Israel), because I will surely obliterate the remembrance of Amalek from beneath the heavens.” 
15 Then Moshe built an altar, and named it “God is my miracle.” 16 He said, “For there is a hand on

the throne of God (which swears) that there shall be a war of God against Amalek from generation

to generation.”

THE HAFTARAH FOR BESHALACH IS ON PAGE 306.

with it an inherent Divine assistance, regardless of whether this fact is

recognizable in the world or not.  

All that God demands is a swift and enthusiastic response.  The success

of the matter depends entirely on the Divine blessing.

(Based on Likutei Sichos vol. 21, p. 89ff.)

T O R A S  M E N A C H E M
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Yisro was an idol worshiper. In fact, he had worshiped

every idol that was known to exist. 

How could the Parsha in which the Torah is given be

named after an idol worshipper?

The idol worshipers were not fools, as it may seem at

first glance. Rather, they were intellectuals, who spent

their lives pondering the higher spheres of existence.

So, when Yisro, Priest of Midian, abandoned idolatry

and came to the desert, it was an informed decision.  And

when he said, “Now I know that God is greater than all

the other deities” (18:11), he was accrediting Torah with

the honor that an esteemed individual testified that Torah

is the greatest wisdom of all. In this way, he “handed

over” his idol worship to the Torah.

Chasidus teaches that there is a subtle overtone of “idol

worship” in any mitzvah that is done for an ulterior

motive.  The idol worshiper looks to a force other than

God, and a mitzvah that is performed without the correct

intentions is also an act that is done for a motive other

than God’s Will. 

Obviously, the comparison is an extremely remote one.

Even if a mitzvah is performed for the wrong reasons, or

out of rote, it is still a good deed.

But the fact remains that an ulterior motive makes a

mitzvah “smell” of idol worship.

Does that mean that a person should stop doing mitzvos

if his motive is not pure?

Not at all! A person should always continue to observe

the mitzvos, even if his motives are not entirely pure,

because eventually he will do them for the right reasons. 

Then, he will become like Yisro. Because all the good

deeds that he performed for the wrong reasons (his former

‘idol worship’ ) will be “handed back over” to God.

(Based on Sichas Shabbos Parshas Yisro 5737)

[ The Name of the Parsha [



ur,h ,arp - ,una rpx // 124z-t:jh

�� What caused Yisro to come to the Desert? (v. 1)

MECHILTA: What report did he hear that caused him to come?  Rabbi

Yehoshua said it was the story we have just read (i.e. the war against

Amalek).  Rabbi Eliezer  said it was the splitting of the Sea of Reeds,

since this event was heard from one end of the world to the other.

RASHI: What report did he hear that caused him to come?  The

splitting of the Sea of Reeds and the war with Amalek.

MIZRACHI: Rashi held that the two opinions in the Mechilta were

not arguing with each other, so he incorporated them both as one.

MAHARSHAL: Rashi came to this conclusion because the verse states,

“Yisro...heard all that God had done,” and not, “Yisro saw,” or,

“Yisro knew.” This suggests that the factor that caused him to come

was some past experience that could only have been “heard” from a

distance and not actually experienced.  This rules out the manna and

well of Miriam, which he could have only seen when he came.

GUR ARYEH: All the earlier miracles that had occurred to the Jewish

people were specific to one area, e.g. the plagues in Egypt affected

only Egyptians. For this reason, these miracles were not sufficiently

impressive to Yisro to make him come to the Jewish people.

However, the war with Amalek and the splitting of the sea affected

the most basic elements of creation.  During the war with Amalek

Moshe made the sun stop (Rashi to 17:2), and the splitting of the sea

changed the nature of water. Therefore, it was these two miracles

that made Yisro come.

IBN EZRA: This Parsha is written here to contrast it with the war

against Amalek which preceded it. Amalek acted wickedly against

the Jewish people, but on the other hand, Yisro acted kindly.

�� Why does the Torah stress that Yisro was a priest? (v. 1)

OHR HACHAYIM: The Torah does not intend to insult Yisro by

referring to him as a “priest of Midian.”  Rather, this expresses his

unusual virtue: Despite being so honored, he allowed Moshe to

marry his daughter when he was totally unaware of Moshe’s

greatness. Despite the fact that he was an erstwhile idol worshipper,

he later proclaimed, “God is greater than all the deities” (v. 10).

d³Ÿ�y¨r xÆ�W�`Îl¨M Á z�` d½�WŸn o´�zŸg Æ o�i�c�n o³�dŸk FÆx�z	i rº
n�W	I�e ` gi
l−�`�x Ÿ�y	iÎz�` d² �eŸd�i `ī¦vFdÎi«¦M F ®O©r l−�`�x Ÿ�y	i§lE d½�WŸn§l Æ mi�d÷`
d® �WŸn z�W´�` d−�xŸR¦vÎz�` d½�WŸn o´�zŸg Æ Fx�z	i gÀ
T	I�e a :m	i«�x§v�O�n
í¦M mŸ½W�x« �B Æ c�g�`«�d m³�W xÆ�W�` �di® �p¨a í �p�W z−�`�e b :�di«�gEN�W x−
g
`
i³�d÷̀ Îi«¦M x�f® ¤ri¦l` c−�g�`«�d m¬�W�e c :d«�I�x§k�p u�x−�̀ §A i�zi½ 	i�d x́�B x½
n�`
ei¬ �p¨aE d² �WŸn o¬�zŸg FÆx�z	i `Ÿºa�I�e d :dŸ «r�x©R a�x¬�g�n i	p−¥l¦S�I�e i½�x�f¤r§A Æ i¦a�̀
x¬
d m−�W d¬ �pŸg `E ²dÎx�W�` x¾�A�c�O
dÎl�` d® �WŸnÎl�` F −Y�W�`�e
Li® ¤l�` `́¨A F −x�z	i ¬L�p�zŸ «g i² 	p�` d½�WŸnÎl�` Æ x�n`ŸÆ I�e e :mi«�d÷`«�d
Æ EgÆ
Y�W	I�e FÀp�zŸ «g z`́
x�w¦l d¹�WŸn Æ̀¥v�I�e f :D«�O¦r �di− �p¨a i¬ �p�WE ½L�Y�WÆ�`�e
:d¨ldŸ «̀ �d E`Ÿ −a�I�e mF ®l�W§l Ed−¥r�x§lÎWi«�` E ¬l�`�W	I�e F½lÎw
X	I�e

z�i d�WŸn�c i�dEn�g o�i�c�n�c `̈A
x Fx�z	i r
n�WE `

i�x�` Di�O©r l�`�xŸ�y	i§lE d�WŸn§l �i�i c©a£r i�C l¨M
Fx�z	i x©A
c�e a :m	i�x§v�O�n l�̀ �xŸ�y	i z�i �i�i wi¥R
̀
x
z̈A d�WŸn z
Y�̀  d�xFR¦v z�i d�WŸn�c i�dEn�g
mŸW�x�B c
g mEW i�C `�d�p§A oi�x�Y z�i�e b :D�x�H©t�C
mEW�e c :d� �̀x§kEp r
x� 
̀A i�zi�e�d x�I
C x
n�` i�x�`
i�c£r
q§a d�e�d `¨A
`�C D�d¨l` i�x�` x�f¤ri¦l` c
g
Fx�z	i `�z�`�e d :dŸr�x©t�c `¨A�x
g�n i	P©a�fi�W�e
d�WŸn z�e§l Di�z�Y�`�e i�dFp§aE d�WŸn�c i�dEn�g
i�l�B�z�`�c `�xEh§l o�O
z i�x�W `Ed i�C `�x§A�c
n§l
KEn�g `�p�` d�WŸn§l x
n�`�e e :�ii
c �̀x�w�i i�dFl£r
:D�O¦r �̀d�p§A oi�x�zE K�z�Y� �̀e K�z�e§l i�z�` Fx�z	i
Di¥l wi�W�pE ci	b�qE i�dEn�g zEn�C
w�l d�WŸn w©t�pE f
:`�p§M�W
n§l El¨r�e m¨l�W¦l Di�x§a
g§l x©a�b Eli�`�WE

)t( uhang h,ru/nv anugv ang uct' erhg, ho xu; unkjn, gnke
1

:

h,ru/acg anu, bertu ku' rgutk' h,r' h,ru' jucc' jcr' ehbh' puyhtk
2

/

h,r' g"a ah,r prav tj, c,urv' ut,v ,jzv/ h,ru' kfab,dhhr uehho

vnmu,' vuxhpu ku tu, tj, gk anu/ jucc' ajcc t, v,urv/ ujucc vut

h,ru' abtnr ncbh jucc ju,i nav
3

/ uha tunrho rgutk tchu ak h,ru vhv'

unv vut tunr u,ctbv tk rgutk tchvi
4

' av,hbueu, eurhi ktch tchvi

tct/ cxprh
5

: j,i nav/fti vhv h,ru n,fcs cnav' tbh ju,i vnkl'

ukagcr vhv nav ,ukv vdsukv cjnhu' abtnr uhac tk h,r ju,bu
6

:

knav ukhartk/aeuk nav fbds fk hartk: t, fk tar gav/kvo

chrhs, vni' ucctr' ucgnke: fh vumht vwuduw/zu dsukv gk fuko
7

:

)c(tjr akujhv/fatnr ku vec"v cnshi' kl auc nmrhnv' uhej nav

t, ta,u ut, cbhu uduw' uhmt tvri kert,u uhpdavu cvr vtkvho/ tnr ku

nh vo vkku' tnr ku zu vht ta,h abat,h cnshi utku cbh' tnr ku k vhfi

t,v nukhfi' tnr ku knmrho' tnr ku gk vrtaubho tbu nmygrho ut,v

ct kvuxh; gkhvo' tnr kv kfh tk ch, tchl' bykv abh cbhv uvkfv kv:

)s(uhmkbh njrc prgv/ fadhku s,i utchro gk scr vnmrh' ucea kvrud

t, nav' bgav mutru fgnus ak aha
8

: )v( tk vnscr/t; tbu husghi

acnscr vhv' tkt cacju ak h,ru scr vf,uc' avhv huac cfcusu ak

guko' ubscu kcu kmt, tk vnscr neuo ,vu' kanug scrh ,urv:

)u(uhtnr tk nav/g"h akhj: tbh j,bl h,ru uduw/to thi t,v humt

cdhbh mt cdhi ta,l' uto thi t,v humt cdhi ta,l mt cdhi abh cbhv
9

:

)z(uhmt nav/ fcus dsuk b,fcs h,ru ctu,v agv' fhui ahmt nav' hmt

tvri bsc utchvut' unh vut artv t, tku humthi ukt hmt: uha,ju uhae
ku/thbh husg nh va,juv knh' favut tunr tha krgvu' nh veruh tha'

hWar
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Y isro, the priest of Midian, father-in-law of Moshe, heard (about the splitting of the Sea of Reeds

and the war with Amalek and) all that God had done for Moshe and for Israel, His people

(providing them with manna and water in the desert and, most importantly,) that God had taken

Israel out of Egypt. 
2 Yisro, Moshe’s father-in-law, took with him Tziporah, Moshe’s wife, who had been sent away (back

home by Moshe, to save her from entering Egypt), 3 and her two sons. One of them was named

Gershom, because he (Moshe) had said, “I was a stranger (Ger) in a foreign land,” 4 and one was named

Eliezer, because, “The God of my father came to my aid (ELohay avI be’EZRi) and rescued me from

Pharaoh’s sword.” 
5 Yisro, Moshe’s father-in-law, came with his (Moshe’s) sons and his wife to Moshe, to the desert

where he was encamped by the mountain of God. 6 He (sent a message) to Moshe, “I, Yisro, your father-

in-law, am coming to you, and so is your wife and her two sons with her.” 
7 Moshe (together with Aharon, Nadav and Avihu and a huge welcoming committee) went out to greet

his father-in-law, and he (Moshe) bowed down and kissed him.  They asked about each other’s welfare,

and they entered the tent. 

YISRO DID NOT COME BECAUSE OF THE EXODUS (V. 1)

Why does Rashi reject the more obvious interpretation, which verse 1

itself suggests, that Yisro came to the desert on hearing about the Exodus

from Egypt?

1.) There is a gap of many weeks between the Exodus from Egypt and

Yisro’s coming 

The Exodus from Egypt was on the 15th of Nissan, but Yisro only came

“to the wilderness” a considerable while after the Exodus from Egypt. 

This must be the case because: 

a.) He had already heard about the descent of manna, which occurred

on the 15th of Iyar, and he had also heard about the war with Amalek,

which occurred later, when the Jewish people were already in Refidim. 

b.) Yisro came “into the wilderness, where he encamped at the mount

of God,” to the Sinai desert, and, “they came to the Sinai desert” on Rosh

Chodesh Sivan, after they left Refidim. 

Rashi therefore concluded that if Yisro was genuinely moved by the

report of the Exodus from Egypt, he should have come immediately

afterwards, on the sixteenth of Nissan. He would not have waited so

many weeks.

2.) The miracle was already over and there was nothing left to see.

The Exodus from Egypt were indeed a great miracle, but why should it

bring Yisro to come to the desert? The miracle had already occurred and

had already ended, so he would no longer be able to see it for himself. 

Therefore, Rashi concluded that the report which “he heard that caused

him to come” was the war with Amalek: a.) The war with Amalek was

only a short while before “Yisro came.” b.) It was a reason for which he

wanted to come, in order to correct the fiasco which the war with Amalek

caused, as we will explain.

YISRO DID NOT COME TO CONVERT TO JUDAISM

At first glance, it appears that Yisro came to the desert in order to

abandon his idolatrous past and convert to Judaism.  

However, this interpretation is problematic for the following reason:

Verse 8 states, “Moshe told his father-in-law all that God had done to

Pharaoh and to the Egyptians.” When he heard this, “Yisro rejoiced…

Yisro said, ‘…Now I know that God is greater than all the deities (which I

have worshiped in the past).’” (v. 9-11) 

This begs the question: Since “Yisro heard”—already, while still in

Midian—“of all that God had done for Moshe, and for Israel his people...

that God had taken Israel out of Egypt,” what was added by hearing it

again from Moshe?  Why did “Yisro rejoice,” and say, “Now I know that

God is greater...” when hearing old news?

However, while it is true that Yisro was already aware of the greatness

of God through the report he heard in Midian, he was not yet aware that

“God is greater,” in an incomparable manner, “than all other gods,” and

that “all other gods” have no power or rule at all.

Therefore, even when Yisro arrived in the wilderness, he was not yet

ready to convert, because he still possessed a view which was not in

accordance with Jewish beliefs.

YISRO CAME TO ANNUL THE EFFECTS OF AMALEK

But if Yisro did not come to convert, then why did he come?

Rashi answers that he heard about “the war with Amalek.” Not “the

victory over Amalek,” but rather, the war itself caused him to come.

The victory over Amalek was not a sufficient reason for Yisro to come

since there was nothing left to see (as above). Rather, Yisro came to annul

the negative impression that had been given to the nations of the world

in the aftermath of the war with Amalek:

When the Jewish people came out of Egypt the world witnessed how

God treated them in a miraculous manner, and, “people heard, they

trembled” (Beshalach 15:14). None had the courage or strength to make war

with the Jews. 

Amalek, however, showed outright audacity: they were not scared of

the Jewish people, and they were going to make a war with them,  despite

the miracles that had occurred.

Even though Amalek themselves suffered defeat, the very fact that they

showed sufficient courage to fight caused the fear which the nations had

�
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of the Jewish people to dissipate.  Amalek may have lost the battle, but

they succeeded in “cooling off” the trepidation which people felt for the

children of Israel.

Then, “Yisro came,” and he left “a place of honor in the world,”

coming to a wilderness, in order to have the merit of being with Moshe

and the Jewish people. He came to boost the esteem of the Jewish

people, which had been shattered, to a great degree, by the audacity

of Amalek.

WHY DOES THE TORAH CALL YISRO, “PRIEST OF MIDIAN”?

This leads us to understand why the verse states, “When Yisro, the

priest of Midian, father-in-law of Moshe, heard….” 

Why should the Torah speak to the discredit of Yisro, the father-in-law

of Moshe, stating that he was a leading priest of idol-worship? What is the

point in stressing that he was a “priest of Midian”? 

However, with the words “priest of Midian” the Torah wishes to stress

the greatness of Yisro, for his knowledge of idol worship indicates a level

of knowledge and understanding. Despite all of this, “He heard, and he

came,” he abandoned his position of greatness and went into the

dŸŕ�x©t§l Æ d�eŸd�i d³ Ÿ�y¨r xÆ�W�`Îl¨M Á z�` F½p�zŸǵ§l Æ d�WŸn x³¥R
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cï o©r§M `i :i�̀ �x§v�n
i�`�x§v�n Eai�X
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q§k	p�e o�e�l�r d�WŸn�c i�dEn�g
`�n�g©l l©ki�n§l l�`�xŸ�y	i i¥a�q l¨k�e oŸx�d
` `�z�`�e
`�nFI�n d�e�d�e bi :�i�i m�c�w d�WŸn�c i�dEn�g m¦r
m�w�e �̀O©r z�i o
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:`�W�n
x c©r `�x§t©v o�n d�WŸn�c i�dFl£r `�O©r
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ci¥a¨r �Y
` i�C oi�c�d `�n�B�z¦R d�n x
n�`�e `�O©r§l
`�O©r l¨k�e K�cFg§l¦A a�z�i �Y
` oi�c d�n `�O©r§l

[ Sparks of Chasidus [

The Zohar states (II 67b; 68a) that Yisro’s arrival and conversion

was a crucial preparation for the giving of the Torah, pene-

trating deeper into the spiritual realms than the accomplishments

of the Jewish people.  

The revelations that had occurred at the splitting of the Reed Sea

had all been lofty Divine revelations. In order that the Torah be

able to sanctify even the realm of the mundane, it was crucial that

an event occur where the forces of impurity and evil would be

“handed over” to the side of holiness.  This was the conversion of

Yisro, whose history of expertise in idol-worship was elevated to

holiness when he converted. This made it possible for the Torah

to penetrate even the profane. 

(Based on Sichas Shabbos Parshas Yisro 5725)

zv nav' abtnr uvtha nav
1

: )j( uhxpr nav kju,bu/knaul t, kcu

kercu k,urv
2

: t, fk v,ktv/agk vho uak gnke
3

: v,ktv/kn"s

tk"; ni vhxus ak ,hcv' uv,h"u vut ,heui uhxus vbupk nnbu kpreho'

ufi ,runv' ,bupv' ,eunv' ,butv: )y( uhjs h,ru/uhanj h,ru' zvu

pauyu/ unsra tdsv' bgav caru jsushi jsushi' nhmr gk tcus nmrho'

vhhbu stnrh thbah' dhurt gs garv srh kt ,czh trntv ctphv
4

: gk fk
vyucv/yuc, vni uvctr uv,urv

5
/ ugk fuki tar vmhku nhs nmrho' gs

gfahu kt vhv gcs hfuk kcruj nnmrho' avh,v vtr. nxudr,' utku hmtu

aaho rcut
6

: )h( tar vmhk t,fo nhs nmrho/tunv eav: unhs
prgv/nkl eav: n,j, hs nmrho/f,rdunu kaui rhsuh unru,' vhs

avhu nfchsho gkhvo' vht vgcusv: )ht( g,v hsg,h/nfhru vhh,h

kagcr' ugfahu chu,r
7

: nfk vtkvho/nkns avhv nfhr cfk gcus,

tkhkho acguko' akt vbhj gcus, tkhkho akt gcsv
8

: fh cscrtar zsu
gkhvo/f,rdunu' cnho snu ktcso uvo btcsu cnho: tar zsu/tar

vrahgu/ urcu,hbu srauvu
9

kaui uhzs hgec bzhs
01

' cesrv tar caku cv

b,caku: )hc( gukv/fnangv' avht fukv fkhk: zcjho/aknho: uhct

hWar
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8 Moshe told his father-in-law about all that God had done to Pharaoh and to the Egyptians for Israel’s

sake, and about all the hardships that had befallen them on the way (with the sea and with Amalek), and

that God had saved them. 
9 Yisro rejoiced (alternatively: his flesh became prickly with unease) about all the good that God had

done for Israel (in sending them manna, but most of all because) He had rescued them from the hand

of Egypt (since no slave had ever escaped from there before). 10 Yisro said, “Blessed is God, Who has

rescued you from the hand of Egypt (a mighty nation) and from the hand of Pharaoh (a mighty king),

Who has rescued the people from (the tyranny of) Egypt. 11 (Even before this I believed in God, but) now

I know that God is greater than all the deities (which I have worshiped in the past), for with the same

thing that they plotted (i.e. to drown Jewish babies in water, He punished them, drowning the Egyptians

instead in the Sea).” 
12 Yisro, Moshe’s father-in-law, sacrificed burnt offerings and peace offerings to God. Aharon and

all the elders of Israel came to dine with Moshe’s father-in-law before God (and Moshe himself served

the meal). 

[ YY II SS RR OO AA DD VV II SS EE SS MM OO SS HH EE TTOO AA PP PP OO II NN TT JJ UU DD GG EE SS [

(The following passage occurred much later, after the giving of the Torah)

O n the day after (Yom Kippur, when Moshe came down from Mount Sinai with the second set

of tablets) Moshe sat down to judge the people. The people stood before Moshe from the

morning until the evening. 
14 Moshe’s father-in-law saw what he was doing to the people, and he said, “What is this thing that

you are doing to the people? Why do you sit by yourself, while all the people stand before you from

morning until evening?” 

18:13

tvri uduw/unav vhfi vkl' uvkt vut ahmt kert,u udro ku t, fk

vfcus' tkt avhv guns unana kpbhvo: kpbh vtkvho/nfti avbvbv

nxgusv a,knhsh jfnho nxuchi cv' fthku bvbv nzhu vafhbv
11

: )hd( uhvh
nnjr,/numth huo vfpurho vhv' fl abhbu cxprh' unvu nnjr,' knjr,

rs,u ni vvr/ ugk frjl th tpar kunr tkt nnjr, huo vfpurho' avrh

euso n,i ,urv th tpar kunr uvusg,h t, jueh uduw' unab,bv ,urv gs

huo vfpurho kt hac nav kapuy t, vgo' avrh ch"z c,nuz hrs uacr t,

vkuju,' uknjr gkv cvafnv uavv anubho huo uhrs chuo vfpurho/ uthi

prav zu f,ucv fxsr' akt btnr uhvh nnjr, gs abv abhv' t; kscrh

vtunr h,ru euso n,i ,urv ct' ahkuju tk trmu kt vhv tkt gs abv

abhv' avrh btnr fti uhakj nav t, ju,bu' unmhbu cnxg vsdkho atnr

ku nav buxgho tbjbu tk vneuo uduw tk bt ,gzuc tu,bu
21

' uto zu euso

n,i ,urv' naakju uvkl vhfi nmhbu ajzr/ uto ,tnr ao kt btnr h,ru

tkt jucc ucbu ak h,ru vhv' vut jucc vut h,ru' avrh f,hc ncbh jucc

ju,i nav
31

: uhac navuduw uhgnus vgo/huac fnkl ufuki gunsho'

uvueav vscr kh,ru avhv nzkzk cfcusi ak hartk' uvufhju gk fl' abtnr

nsug t,v huac kcsl ufko bmcho: nivcer gs vgrc/tpar kunr fi'

tkt fk shhi asi shi tn, ktnh,u tphku agv tj,' ngkv gkhu vf,uc

hWar

wilderness, in order to be with Moshe and the Jewish people. Through

this act he uplifted the esteem of the Jewish people in the eyes of the

nations, correcting the damage caused by Amalek’s attack.

YISRO’S MOTIVATION: THE SPLITTING OF THE REED SEA

Why does Rashi also bring the interpretation that Yisro came because of

“the splitting of the Reed Sea”?

Rashi sought to explain the following question: Why would Yisro, the

priest of Midian, abandon all his personal affairs and come to a wilderness

in order to help the Jewish people? 

In answer to this, Rashi writes, “The splitting of the Reed Sea.”

The splitting of the Reed Sea caused the nations to be stunned by the

Jewish people. Thus, after Yisro was shocked by the report of the splitting

of the Reed Sea, he was extremely impressed with the Jewish people.

However, he did not come to the desert at this point, since there was

nothing to be seen (as explained above).  After the attack of Amalek, the

Jewish people were in need of a boost in esteem, so Yisro decided to

come to their assistance, having been so impressed by the splitting of

the sea.

(Based on Sichas Shabbos Parshas Yisro 5725)

T O R A S  M E N A C H E M

11 crfu, xs/    21 cnscr h' kt    31 aupyho s' ht    

SECOND

READING



THE SIMPLICITY OF YISRO’S SUGGESTION (V. 19-23)

It seems preposterous that Moshe, the leader of the Jewish people, did

not realize that “you will surely wear yourself out” (v. 18), and he did not

think of the extremely simple solution to appoint assistants.  Yet Yisro,

who came from Midian, understood what had to be done after staying for

only a short while!

HOW COULD MOSHE MISUNDERSTAND THE JEWISH PEOPLE?

The solution to this question lies in another issue concerning the

giving of the Ten Commandments where a similar question arises, albeit

less alarming:

When the Torah was given, the Jewish people said to Moshe that they

wished to hear the Torah through him, as the revelation directly from God

was too intense (Devarim 5:22-25).  On this, Rashi comments that Moshe

said, “You have weakened me to be like a woman…You have pained

me…Is it not pleasing for you to learn from God?”

Moshe had concluded that the Jewish people would be able to hear the

Commandments directly from God.  In actuality, they needed to hear the

Torah through Moshe (except for the first two commandments which

were heard directly from God). God Himself indicated that this was the

correct course of action, “all that they have spoken they have said well”

(ibid. 24).

�
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�� Isn’t Yisro’s suggestion obvious? Why didn’t Moshe think of it? (v. 19-23)

ABARBANEL: Moshe knew very well that a nation needs leadership, and that it cannot be provided by a single individual, since he will wear

himself out. Yet, Moshe preferred waiting for God to institute His own system rather than doing so himself based on mere human

understanding, and meanwhile, he was willing to face a short period of overwork. 

Thus, Yisro's advice added nothing new to what Moshe already knew. Nevertheless, because Moshe respected Yisro, he accepted his

advice graciously.

T O R A S  M E N A C H E M

fthku guxe c,urv fk vhuo' uftku bgav au,; kvec"v cngav crtah,'

abtnr cu uhvh grc uduw
1

: )yu( fh hct/fh ct' kaui vuuv: ksra tkvho/
f,rdunu kn,cg tukpi' katuk ,knus nph vdcurv: )yz( fh hvhv kvo scr
ct/nh avhv ku vscr ct tkh: )hz( uhtnrj,i nav/srl fcus eurtu

vf,uc ju,bu ak nkl: )hj( bck ,ck/f,rdunu/ ukaubu kaui fnhav

pkhhayr"t' fnu uvgkv bck
2

' fbcuk gkv ndpi uduw
3

' avut fnua g"h jnv ug"h

erj' ufju ,a ubktv: do t,v/krcu, tvri ujur ugw zebho: fh fcs nnl/
fucsu rc hu,r nfjl: )hy( thgmluhvh tkvho gnl/cgmv' tnr ku mt

hWar
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15 Moshe said to his father-in-law, “Because the people come to me to seek God(’s teachings). 16 If any

of them has a claim, he comes to me, and I judge between a man and his fellow.  I make known the

statutes of God and His teachings.” 
17 Moshe’s father-in-law said to him, “The thing that you are doing is not good. 18 You will surely wear

yourself out, along with (Aharon, Chur and) this nation that is with you! For the matter is too heavy for

you.  You cannot do it alone!”
19 “Now, listen to me. I will advise you, but let God be (in agreement) with you (on this matter). You

(should represent) the people before God, and you will bring (their disputes) to God. 20 You will caution

them about the statutes and the teachings, and you will show them the path to follow and the things that

they must do.” 
21 “(But, using Divine inspiration,) you should seek out from among all the people, (financially

independent) men who fear God, men of truth (whose words are reliable), and who hate monetary gain

(through litigation).  You should appoint them over (the people with differing levels of responsibility:)

leaders of thousands, leaders of hundreds, leaders of fifties, and leaders of tens.”
22 “They will judge the people on a full-time basis.  When any major matter arises, they will bring it

to you, but the minor matters they will judge for themselves. This will make it easier for you, for they will

bear the burden with you.”

There seems to have been a misunderstanding on the part of Moshe,  to

the extent that he became “weakened like a woman”—as the actual

standing of the Jewish people was quite different from what he had

presumed.

Similarly, with regard to Yisro’s suggestion:

As Moshe had perceived the Jewish people, it was indeed possible that

the people could stand “before Moshe from the morning until the

evening,” and still “come to their destination in peace” (v. 23), without

becoming weary.

Yet, as Yisro perceived the situation, he saw that “You will surely wear

yourself out, along with (Aharon, Chur) and this nation that is with you!

For the matter is too heavy for you” (v. 18).

Could one imagine that Moshe made a mistake, God forbid?

MOSHE RAISED THE PEOPLE TO HIS LEVEL

It was Moshe’s presence and gaze upon the Jewish people that raised

them up to the level where they could stand “from the morning until the

evening” and still “come to their destination in peace,” without becoming

weary.  With Moshe by their side, they were capable of hearing the

commandments issued from God Himself.

However, the Jewish people complained that they were only capable of

hearing God’s voice because Moshe had brought them up to that level.

They wanted to hear the words of Torah unaided, according to their own

intrinsic capabilities.  To this suggestion God replied, “All that they have

spoken they have said well.” 

Nevertheless, after the second set of tablets had already been given,

and Moshe began to learn Torah with the Jewish people, he understood

that he should resume teaching with full intensity, on his level.  In this way,

Moshe felt that he could impart to the Jewish people the sensation of

learning directly from God, due to his own intrinsic closeness to God.

This was the reason why Moshe felt that he alone was capable of acting

as judge for the Jewish people.

Thus, when Yisro asked Moshe why he was acting as judge personally,

he replied, “Because the people come to me to seek God” (v. 15), which

Rashi interprets as meaning, to ask for teachings from the mouth of the

Almighty.” Moshe was arguing that through learning from him, it was

effectively as if one were learning directly from God.

YISRO SAW THE PEOPLE ON THEIR LEVEL

Yisro came, and he perceived the Jews in a different light (not how they

existed as Moshe had elevated them to his level, but rather), how they

existed by themselves, when Moshe would be in a different realm or a

different place.

Thus, he argued that one has to prepare the Jewish people for the time

when Moshe is up on the mountain, and they are down below.  One has

to prepare for the time after Moshe’s death when the people will need

guidance.

Since Yisro came from the outside and converted to Judaism, he had

experienced all different types of levels on his spiritual journey.  Thus, he

was fully aware of the regressive state that could occur without Moshe’s

direct guidance.

And since this insight came through Yisro, this portion was added to the

Torah in his name.

(Based on Likutei Sichos vol. 16, pp. 203-210)

T O R A S  M E N A C H E M

vnkl cdcurv
4

: vhv t,vkgo nuk vtkvho/akhj unkh. chbu,o kneuo'

uautk napyho nt,u: t,vscrho/scrh rhcu,o: )ft( ut,v ,jzv/cruj

vesa agkhl: tbah jhk/gahrho' athi mrhfhi kvjbh; ukvfhr pbho: tbah
tn,/tku cgkh vcyjv' avo fsth kxnul gk scrhvo' ag"h fi hvhu scrhvo

banghi: abth cmg/aaubthi t, nnubo cshi' fvvht stnrhbi' fk shhbt

snpehi nnubt nhbhv cshbt' ktu shhbt vut
5: arh tkpho/vo vhu aa ntu,

arho kaa ntu, tk;
6

: arh ntu,/aa, tkpho vhu: arh jnaho/h"c tk;:

arhgaru,/aaho tk;: )fc( uapyu/uhsubui' kaui muuh: uvek ngkhl/scr

hWar



�� Why did Moshe send Yisro away? (v. 27)

RASHI: To convert his family to Judaism.

SIFSEI CHACHAMIM: If Yisro had gone of his own accord, then we could not be sure that he went for a productive purpose.  However, since

the verse states, “Moshe sent his father-in-law off,” it is clear that Moshe had sent him to perform some good deed.  Therefore, Rashi

concluded that he went to convert his family.

SFORNO: Yisro did not wish to go with the Jewish people to the land of Israel, since he was already too old.  

C L A S S I C  Q U E S T I O N S

ur,h ,arp - ,una rpx // 130c:yh - df:jh

YISRO’S DEPARTURE (V. 27)

Yisro experienced spiritual enlightenment in the desert, to the point that

he exclaimed, “Now I know that God is greater than all the deities (which

I have worshiped in the past)” (v. 11). It appears to be extremely unlikely

that, having abandoned his previous idolatrous life and found

enlightenment in the desert, he would then want to leave.

The only reason that he did leave was because Moshe sent him away

(v. 27). Thus, Rashi was troubled: Why would Moshe want to send Yisro

away?

Rashi, being a literalist, understood that the answer must be hinted to in

the verse itself.  An unusual expression in the verse is “he went away

(Q�k¯h³u) to his land.”  (Normally, one would say that, “he returned (c¨J²h³u) to
his land.”)  This suggests that he went on some sort of mission.  Therefore,

Rashi concluded that he must have gone to convert his family.

However, this begs a question: Why did Moshe wait so long to send

Yisro to convert his family? Moshe sent his father-in-law away in the

month of Iyar (see Bamidbar 10:30), and we know that Yisro advised Moshe

about the judges the day after Yom Kippur (see Rashi to v. 13).  So it turns

out that Yisro waited over six months until he went to convert his

family. Why?

Perhaps we could argue the following: Yisro’s suggestion to appoint

judges would have taken some time to implement, since there were

“leaders of thousands, leaders of hundreds, leaders of fifties, and leaders

of tens” (v. 21). We can presume that Yisro was personally involved in this

process, as the project was initiated by him. After six months, when all the

judges were in place, he was then free to go and convert his family.

And this explains, according to Jewish law, why he did not leave

beforehand:

When God consented to Yisro’s plan to appoint judges it became a

mitzvah, and thus a halachic obligation.  So long as Yisro was involved in

this mitzvah he would not have been permitted to leave the desert to go

and convert his family (which was not a mitzvah).  Therefore, it was only

six months later, in the month of Iyar, when the appointment of judges

was complete, that Yisro could spend time converting his family.

(Based on Sichas Shabbos Parshas Yisro 5733)
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zv kvek ngkhl/ uvek' fnu uvfcs t, kcu' uvfu, t, nutc' kaui vuuv:

)fd( umultkvho uhfk, gnus/vnkl cdcurv' to hmuv tu,l kgau, fl

,ufk gnus' uto hgfc gk hsl kt ,ufk kgnus
1

: udo fk vgo vzv/tvri

bsc utchvut uacgho zebho vbkuho g,v gnl
2

: )fu( uapyu/ushbui h,

gnt: hchtui/nhh,hi: hapuyu vo/fnu hapyu' ufi kt ,gcurh
3

' fnu kt

,gcrh/ u,rdunu shhbhi thbui/ nertu, vgkhubho vhu kaui muuh' kfl

n,urdnhi uhsubui' hh,ui' hsubui' unertu, vkku kaui gahhv: )fz( uhkl ku

tktrmu/kdhhr cbh napj,u
4

: )t( chuo vzv/crta jsa
5/kt vhv mrhl

kf,uc tkt chuo vvut' nvu chuo vzv' ahvhu scrh ,urv jsaho gkhl

fthku vhuo bh,bu: )c( uhxgu nrphsho/knv vumrl kjzur ukpra nvhfi

bxgu' uvkt fcr f,c acrphsho vhu jubho' chsug anao bxgu' tkt kveha

bxhg,i nrphsho kcht,i knscr xhbh' nv cht,i knscr xhbh c,aucv' t;

bxhg,i nrphsho c,aucv
6

: uhji ao hartk/ftha tjs ckc tjs' tck

atr fk vjbhu, c,rgunu, ucnjkue,
7

: bds vvr/knzrju' ufk neuo

hWar
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23 “(Now consult God about this suggestion) and if (He consents and) you do this thing, you will be

able to remain firm. Furthermore, (Aharon, Nadav, Avihu and the seventy elders who are also becoming

worn out) will come to their destination in peace.” 
24 Moshe listened to his father-in-law, and did all that he said. 25 Moshe chose (financially independent)

men from among all Israel and appointed them as heads over the people, leaders of thousands, leaders

of hundreds, leaders of fifties, and leaders of tens. 26 They judged the people on a full-time basis. They

would bring any difficult case to Moshe, and they judged the minor cases themselves.
27 Moshe saw his father-in-law off, and he went away to his land (to convert his family). 

[ JJ EE WW II SS HH PP EE OO PP LL EE CC AA MM PP BBYY MM OO UU NN TT SS II NN AA II [

O n (the first day of) the third month after the children of Israel’s departure from Egypt, they

arrived at the Desert of Sinai. 2 They had departed from Refidim (doing teshuvah) and they

arrived at the Desert of Sinai (doing teshuvah). They encamped in the desert.  Israel encamped

there (towards the east side of) the mountain (in a state of total unity, as if they were one single person

with one heart). 

�� What was unique about this encampment? (v. 1-2)

RASHI: They encamped there like one man with one heart. But

all the other encampments were riddled with complaints and

with strife.

BE’ER YITZCHAK: The verse states that Israel camped (i�j�h�u) in

the singular form, rather than the plural, as we would have

expected. This led Rashi to conclude that they camped in a state of

utter unity.

IBN EZRA: The Torah states that Israel camped (singular) next to the

mountain to teach us that the heads of the tribes and the elders

camped closest to the mountain.  Since they were few in number, the

Torah refers to them in the singular.

RAMBAN: The Jewish people camped next to the mountain and the

mixed multitude camped separately, further away. Therefore the

Torah uses the singular expression “Israel camped” to show that they

had separated the mixed multitude from themselves.

LIKE ONE MAN WITH ONE HEART (V. 1-2)

Be’er Yitzchak writes that Rashi’s comment was spurred by the use of

the singular conjugation “And Israel camped” (i�j�h�u).
But since the nation (“Israel”) is a noun in the singular, what other

conjugation would one expect the verse to use?

Alternatively, one could argue that Rashi was troubled by the fact that

the verse repeats the encamping of the Jewish people, once in the plural

and then again in the singular: “They encamped (pl.) in the desert.  Israel

encamped (sing.) there....”

However, this explanation is untenable as there are other instances

where the Torah uses a singular and plural conjugation in the same

verse.For example:

� “The people saw (sing.) and they trembled (pl.)” (Shemos 20:15)

� “And Israel saw (sing.) the great might which God had enacted

on the Egyptians... They believed (pl.) in God and in Moshe,

His servant. (ibid. 14:31)

Rashi makes no comment in either of these cases, indicating that this

issue does not need clarification at the literal level. 

So, what prompted Rashi’s statement?

RASHI’S LOGIC

The fact that a nation can sometimes be referred to in the singular and

sometimes in the plural appears to have the following logic:

a. ) When we are speaking of an objective activity that the people are

performing, such as seeing or doing, then every person is equal.  In such

a case, the singular could be used, since the entire nation is doing exactly

the same thing.

b.) However, if a verse is describing a subjective emotion that the

people are experiencing, then the plural must be used, as not all people

will share the same feelings.

Thus, in the two above examples, the experience of seeing can be in the

singular (“the people saw,” “Israel saw”), because everybody sees the

same thing. But the subjective expressions are in the plural (“they

trembled,” “they believed.”)

Consequently, when Rashi came to our verse, he was puzzled. Here we

are speaking of the final encampment of the Jewish people before

receiving the Torah.  Every person knew that he was about to receive the

Torah, which would mean a binding commitment to God for generations.

Among the Jewish people there were leaders, and pious individuals, but

there were also those who complained to Moshe that God had

�

T O R A S  M E N A C H E M

1199

[ The Last Word [

It is highly significant that the Torah was given in a desert, the

Desert of Sinai. This emphasizes—as our Sages point out—that

the Torah is not conditioned upon any particular place, or time,

or any “normal” set of living conditions. 

(From a letter written by the Rebbe on 10th of Sivan 5724)

C L A S S I C  Q U E S T I O N S
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at,v numt bds' pbho knzrj
1

: )d( unav gkv/chuo vabh' ufk gkhu,hu

cvafnv vhu' abtnr uhafo nav ccer
2

: fv ,tnr/ckaui vzv ufxsr

vzv: kch, hgec/tku vbaho' ,tnr kvi ckaui rfv: u,dhs kcbh
hartk/ gubahi usesuehi pra kzfrho' scrho veahi fdhshi

3
: )s( t,o

rth,o/kt nxur, vht chsfo' ukt cscrho tbh nadr kfo' kt cgsho tbh

nghs gkhfo' tkt t,o rth,o tar gah,h knmrho' gk fnv gchru, vhu

jhhchi kh euso abzsuudu kfo' ukt bprg,h nvo tkt gk hsfo: utat
t,fo/zv huo actu hartk krgnxx' avhu hartk npuzrhi cfk tr. duai'

ukagv ekv factu khxg ukmt,' becmu fko krgnxx
4

/ utubekux ,rdo

utat' utykh, h,fui' fnu utxhg t,fo' ,hei t, vscur srl fcus kngkv:

gk fbph barho/fbar vbuat duzkhu gk fbphu' afk atr vgupu, bu,bho

t, cbhvo chi rdkhvo' kph an,hrthi ngu; tjr apurj gk dchvo' tck

vbar vzv thbu n,hrt tkt ni vtso ant hzrue cu j.' kph athi gu; tjr

purj gk dchu' kfl bu,bi gk fbphu' tunr nuyc hfbx vj. ch ukt ccbh/ t;

tbh gah,h fi' uhxg nktl vtkvho uduw uhct chi njbv nmrho uduw' uvhu

nmrho zureho jmho utcbh ckhxyrtu,' uvgbi necko: utct t,fo tkh/
f,rdunu: )v( ug,v/to g,v ,ecku gkhfo' hgrc kfo nfti uthkl' afk

v,jku, eau,
5

: uanr,o t, crh,h/atfru, gnfo gk anhr, v,urv:

xdkv/tumr jchc' fnu uxdk, nkfho
6

' fkh her utcbho yucu, avnkfho

dubzho tu,o/ fl t,o ,vhu kh xdukv natr tunu,' ukt ,tnru t,o

kcsfo akh uthi kh tjrho gnfo' unv ha kh gus a,vt jc,fo bfr,' fh

kh fk vtr.' uvo cghbh ukpbh kfkuo: )u( ut,o ,vhu kh nnkf, fvbho/
arho' fnv st, tnr' ucbh sus fvbho vhu

7
: tkv vscrho/kt pju, ukt

hu,r: )j( uhac nav t, scrh vgo uduw/chuo vnjr, avut huo akhah'

avrh cvafnv gkv/ ufh mrhl vhv nav kvahc' tkt ct vf,uc kknsl srl

tr. nnav' akt tnr vuthk uhusg nh aakjbh' thbh mrhl kvahc: )y( cgc
vgbi/cngcv vgbi' uzvu grpk: udo cl/do cbchtho vctho tjrhl: uhds
nav uduw/chuo vnjr, avut rchgh kjusa: t, scrh vgo uduw/,aucv

gk scr zv ang,h nvo' armubo kanug nnl' thbu sunv vaung nph akhj

kaung nph vnkl' rmubbu krtu, t, nkfbu: )h( uhtnr vw tk nav/to

hWar

�� What is the meaning of the words, “You shall be to Me

a kingdom of kohanim”? (v. 6)

RAMBAN: It means, “You should be a kingdom of holy priests to Me.”

RASHI: The word kohanim [does not mean priests which is its usual

connotation but] “officers,” as in the verse, “David's sons were chief

officers (kohanim)” (Shmuel II. 8:18).

�� What did God tell Moshe to tell the Jewish people? (v. 6)

RASHI: God told Moshe to tell the Jewish people exactly what He

had said, without adding or subtracting anything.

GUR ARYEH: Why did God expect that Moshe might add or sub-

tract from His words, to the extent that God warned Moshe not to

do so? 

God knew that Moshe was loyal. He merely warned him not to add

any embellishments, even if Moshe would specify clearly what God

had said and what was his own embellishment.

BARTENURA: If Moshe would have said less than God told him, the

Jewish people would be lacking the explanation and warmth of

God’s words. Therefore, they might come to accept His mitzvos not

through love, but through fear.

C L A S S I C  Q U E S T I O N S
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Moshe ascended to God (on the second day of the month, early in the morning).  God called

to him from the mountain, saying, “You should say the following to the house of Ya’akov (i.e.

the women) and tell (the same thing in a more explicit manner, stressing the punishments

and fine details) to the sons of Israel (i.e. the men): 
4 ‘You have seen what I did to the Egyptians, and how I gathered (you together in a short period of

time, and I protected you through the angel of God, as if you were carried) on eagles’ wings, and I

brought you to My (service). 5 Now, if you listen to Me and keep My covenant (through observing the

Torah), you will be a precious treasure to me among all the peoples, for the whole earth is mine (and yet

the other nations are like nothing to Me). 6 You shall be to Me a kingdom of ministers and a holy nation.’ 

“These are the words that you shall speak to the children of Israel, (no more and no less).” 
7 Moshe returned and summoned the elders of Israel and placed before them all these words that God

had commanded him. 
8 All the people replied in unison and said, “Everything that God has said we shall do!”

(On the third day) Moshe (ascended the mountain once again and) conveyed the words of the people

back to God. 
9 God said to Moshe, “Look! I am going to come (down) to you in a fog (within its deepest part), in

order that the people hear when I speak to you, and they will also believe in you (and the prophets that

follow you) forever.” 

Moshe (returned to relay God’s words and, on the fourth day, he ascended to) relay the people’s reply

to God (that they did not wish merely to overhear God speaking to Moshe, but they wanted to hear

God directly). 

abandoned them, and there were those who lacked faith and had

collected manna on Shabbos. Obviously, all these people could not have

shared the same emotions about the giving of the Torah, and yet the verse

uses the singular conjugation, “Israel camped,” an expression reserved for

instances of total unity.

This led Rashi to conclude that this encampment must have been

unique: “They encamped there like one man with one heart.” I.e. in

anticipation of the giving of the Torah the Jewish hearts became spiritually

aroused causing the underlying unity between all Jewish people to be

revealed.

(Based on Likutei Sichos vol. 21, p. 100ff.)

“PRIESTS” OR “OFFICERS” (V. 6)

The word kohanim usually means priests, as Ramban writes.

However, Rashi rejected this interpretation here, since the verse already

stresses that the Jewish people are a holy nation.  Thus, if kohanim meant

priests, the verse would be repetitive, “a kingdom of priests and a holy

nation,” which means the same thing.

Therefore, Rashi came to the conclusion that the Torah referred to the

Jewish people here not as holy, but as ordinary people.

This highlights the fact that the Torah was not given to angels but to

ordinary people who eat, drink and sleep (see Shabbos 88b). Nevertheless,

they lift themselves up to become “a holy nation.” 

(Based on Likutei Sichos vol. 18, p. 18ff.)

WOULD MOSHE WANT TO CHANGE GOD’S WORDS? (V. 6)

The commentators do not appear to explain satisfactorily why Moshe

would want to add or subtract from God’s words:

Gur Aryeh explains only why Moshe would want to add, but he fails

to explain why he would want to subtract.

Bartenura explains the danger of subtracting from God’s words, but he

does not explain why Moshe would want to do so.

GOD’S “AMBIGUOUS” STATEMENT?

We could argue simply that God Himself had made a statement

inidicating that Moshe should add his own embellishments.

On verse 3, Rashi explains that God told Moshe to speak softly to the

�
�

T O R A S  M E N A C H E M

19:3

[ The Last Word [

The first word of acceptance of the Torah by all our people, in

complete unanimity, was “na’aseh”—“we will do” (v. 8) The

fact that it was enunciated at a moment of the greatest spiritual

elation makes it all the more significant. It is a clear instruction for

each and all of us not to let ourselves be carried away by

enthusiasm alone, but immediately translate it into the reality of

tangible deeds.

(From a Letter written by the Rebbe on Rosh Chodesh Sivan 5733)

FIFTH

READING
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mF´I©l mi−	pŸk�p E¬i�d�e `i :m«�z÷�nŸ�y E −q§A¦k�e x®�g�nE mF−I
d m¬�Y�W
C�w�e
x¬
dÎl©r m− ¨r�dÎl¨k i¬ �pi¥r§l d² �eŸd�i c̄�x�i iÀ�W¦l�X
d mF́I©A | í¦M i®�Wi¦l�X
d
zF ¬l£r m² ¤k¨l E ¬x�n«�X�d xŸ½n`¥l ai´¦a�q Æ m̈r�dÎz�` ³�Y§l©A�b�d�e ai :i«�pi�q
cÀ�i F¹A rÆ�B�zÎ` «÷ bi :z«�nEi zF ¬n x−�d̈A ©r¬ �bŸP
dÎl¨M Ed® ¥v�w§A ©rŸ´b�pE x−�d¨A
d® �i�g«	i `÷́ Wi−�`Îm�` d¬�n�d§AÎm�` d½�x�I	i dŸx́�iÎF «̀ Æ l�w�Q	i lF ³w�qÎi«¦M
x−�d�dÎo�n d² �WŸn c�x¯�I�e ci :x«�d¨a E ¬l£r«�i d�O−�d l½¥aŸI
d Æ KŸW�n¦A
Æx�n`ŸÆI�e eh :m«�z÷�nŸ�y E −q§A©k�i« �e m½¨r�dÎz�` Æ W�C
w�i�e m® ¨r�dÎl�`
:d«�X�`Îl�` E −W�B�YÎl«
` mi®�n�i z�Wĺ�W¦l mi−	pŸk�p E¬id m½¨r�dÎl�`
o³ �p¨r�e mi¹�w�x§aE zÆ÷Ÿw Á i�d�i�e x�wŸÀA
d zŸí�d«¦A i¹�Wi¦l�X
d mFÆ I©a Á i�d�i�e fh

x¬�W�` m− ¨r�dÎl¨M c¬
xg« �I�e cŸ ®̀ �n ẃ�f�g x− ¨tŸW lŸ ¬w�e x½�d�dÎl©r Æ c¥äM
mi−�d÷`«�d z`¬
x�w¦l m² ¨r�dÎz�` d ¯�WŸn `Æ¥vFI�e fi :d«�p�g«
O«©A
F½NªM o´
W¨r Æ i�pi�q x³
d�e gi :x«�d�d zi¬�Y�g
z§A E −a§S�i�z«	I�e d® �p�g«
O«
dÎo�n
o½�W§a¦M
d o�Ẃ¤r§M Æ Fp�W£r l©r³ �I�e W®�`¨A d− �eŸd�i ei² ¨l¨r c¬
x�i xÆ�W�` iÂ�p§R Â�n
cŸ ®̀ �n ẃ �f�g�e K−¥lFd x½¨tŸX
d lFẃ Æ i�d�i«�e hi :cŸ «̀ �n x−�d�dÎl̈M c¬
xg«�I�e
x¬
dÎl©r d² �eŸd�i c�x̄�I�e k [iyy] :lF «w§a EP¬ �p£r«�i mi−�d÷`«�d�e x½¥A
c�i d́�WŸn
l©r¬ �I�e x−�d�d W Ÿ̀ ¬xÎl�` d² �WŸn§l d̄�eŸd�i `Æ�x�w	I�e x®�d�d W Ÿ̀x́Îl�` i−�pi�q

:oFdi�WEa§l oEx�E
gi	e x�g�nE oi�c `�nFi oEpi	p�n�f�zE
`�nFi§A i�x�` d�`�zi¦l�z `�nFi§l oi	pi�n�f oFdi	e `i

`�xEh l©r `�O©r l¨k i�pi¥r§l �i�i i¥l�B�z	i d�`�zi¦l�z
xFg�q xFg�q `�O©r z�i m�g
z�zE ai :i�pi�q�c
`�xEh§A w
Q�n§N�n oFk§l Ex�O
Y�q�` x
ni�n§l
`�xEh§A a
x�w	i�C l¨M Di¥tFq§A a
x�w�n§N�nE
i�x�̀  �̀c�i Di¥A a
x�w�z `̈l bi :l�h�w�z	i `̈l�h�w�z�̀
m�` i	c�Y�W	i d�`�c�Y�W�` F` m�b�x�z	i �̀n�b�x�z�`
`�x¨tFW c�bi�n§A m�I
w�z	i `¨l `�W�pi�` m�` `�xi¦r§A
o�n d�WŸn z
g�pE ci :`�xEh§A w
Q�n§l o¨W�x�n oEP�`
Ex�E
g�e `�O©r z�i oi�O�f�e `�O©r z�e§l `�xEh
`�z¨l�z¦l oi	pi�n�f Ee�d `�O©r§l x
n�`�e eh :oFdi�WEa§l
d�e�d�e fh :`�z�Y�` c©v§l oEa�x�w�z `¨l oi�nFi
oi¦l�w d�e�d�e `�x§t©v i�ed�n§A d�`�zi¦l�z `�nFi§a
`�x�tFW l
w�e `�xEh l©r si�T
z `�p�p£r�e oi�w�x©aE
:`�zi�x�W
n§a i�C `�O©r l¨M r�f�e `�c�g©l si�T
Y
o�n �ii
c `�x�ni�n zEn�C
w�l `�O©r z�i d�WŸn wi¥R
`�e fi
`�xEh�e gi :`�xEh i¥lFR�W§A Ec�Y©r�z�`�e `�zi�x�W
n
�i�i i�dFl£r i�l�B�z�̀  i�C m�c�w o�n Di¥lEM o¥p�Y i�pi�q�c
r�f�e `�pEY
`�c `�p�p�z¦M Di�p�p�Y wi¥l�qE `�z�Wi�`§A
li�f�` `�x¨tFW l
w d�e�d�e hi :`�c�g©l `�xEh l¨M
i�p�r�z�n �i�i m�c�w o�nE li¥N
n�n d�WŸn �̀c�g©l si�T
z�e
Wi�x§l i�pi�q�c `�xEh l©r �i�i i�l�B�z�`�e k :l�w§A Di¥l

fi anzehehi kscr gno' kl tk vgo: uesa,o/uzhnb,o' ahfhbu gmno

vhuo unjr: )ht( uvhu bfubho/nucskho ntav
1

: khuo vakhah/ avut aav

cjsa' ucjnhah cbv nav t, vnzcj ,j, vvr ua,ho garv nmcv
2

' fk

vgbhi vtnur cpra, utkv vnapyho' uthi nueso untujr c,urv: kghbh
fk vgo/nkns' akt vhv cvo xunt' ab,rptu fuko

3
: )hc( uvdck,/ecg

kvo ,junhi kxhni' akt hercu ni vdcuk uvktv: ktnr/vdcuk tunr kvo

vanru ngku, nfti uvktv' ut,v ,zvhro gk fl: ubdg cemvu/tphku

cemvu: )hd( hrv hhrv/nfti kbxekhi avo bsjhi knyv
4

nch, vxehkv

avhv dcuv a,h eunu,: hhrv/huakl knyv ktr.' fnu hrv cho
5

: cnal
vhck/fahnaul vhuck euk trul' vut xhni xkue afhbv uvpxe, veuk'

ufhui abx,ke vo rathi kgku,: vhck/vut aupr ak thk' afi cgrcht

eurhi ksfrt huckt/ uaupr ak thku ak hmje vhv: )hs( ni vvr tk vgo/
nkns akt vhv nav pubv kgxehu' tkt ni vvr tk vgo: )yu( vhu bfubho
kaka, hnho/kxu; aka, hnho' vut huo rchgh' avuxh; nav huo tjs

nsg,u' fscrh rch huxh
6

' ukscrh vtunr caav cjsa bh,bu gar, vscru,'

kt vuxh; nav fkuo/ kaka, hnho' fnu khuo vakhah: tk ,dau tk
tav/fk aka, hnho vkku' fsh ahvhu vbaho yucku, khuo vakhah u,vhhbv

yvuru, keck ,urv' ato hanau ,ul dw hnho' ant ,pkuy vtav afc,

zrg ktjr ychk,v u,jzur u,ynt' tck naav,v akav hnho fcr vzrg

nxrhj uthbu rtuh kvzrhg' uyvur nkynt t, vpuky,: )yz( cvhu, vcer/
nkns avesho gk hso' nv athi srl car uso kgau, fi ahvt vrc nn,hi

k,knhs' ufi nmhbu euo mt tk vcegv uduw
7

' uteuo utmt tk vcegv uvbv

ao fcus vw guns
8

: )hz( kert,vtkvho/ndhs avafhbv hmtv kert,o

fj,i vhumt kert, fkv' uzv abtnr vw nxhbh ct' ukt btnr kxhbh ct
9

:

c,j,h, vvr/kph pauyu crdkh vvr/ unsrau' ab,ka vvr nneunu

ubfpv gkhvo fdhdh,
01

: )hj( gai fku/thi gai zv ao scr' avrh beus

vah"i p,"j' tkt kaui pgk' fnu tnr' anr' ang' kfl ,rdunu ,bi fukhv

ukt ,rdo ,bbt' ufk gai acnert beusho en".' npbh avo ao scr:

vfcai/ak xhs' hfuk ffcai zv ukt hu,r' ,knus kunr cugr cta gs kc

vanho/ unv ,knus kunr fcai' kacr t, vtuzi nv avht hfukv kanug'

bu,i kcrhu, xhni vbhfr kvo/ fhumt cu ftrhv hatd
11

' ufh nh b,i fj ctrh

tkt vut' uvf,uc nuaku ftrhv' tkt tbu nfbhi unsnhi tu,u kcrhu,hu' fsh

kacr t, vtuzi nv ahfukv kanug/ fhumt cu ueuku feuk nho rcho
21

' ufh

nh b,i euk knho uvkt vut' ut,v nfbv tu,u ksnu,u kcrhu,hu fsh kacr

t, vtuzi: )hy( vukl ujze nts/nbvd vshuy fk zni avut ntrhl k,eug

euku njkha ufuvv' tck fti vukl ujze nts' uknv fl' n,jkv kacr

tzbhvo nv ahfukhi kanug: nav hscr/favhv nav nscr unanhg

vscru, khartk' avrh kt angu nph vdcurv tkt tbfh ukt hvhv kl'

uvesua crul vut nxhhgu k,, cu fj kvhu, euku ndchr ubang: hgbbu
ceuk/hgbbu gk scr veuk' fnu tar hgbv cta

31
' gk scr vta kvurhsu:

)f(uhrs vw gk vr xhbh/hfuk hrs gkhu nna' ,knus kunr fh ni vanho

scr,h gnfo
41

' nkns avrfhi anho vgkhubho u,j,ubho' uvmhgi gk dch

hWar

1 nfhk,t pWd     2 ao     3 ao     4 xbvsrhi nv/    5 anu,  yu' s    6 ac, pz/    7 hjzetk d' fc    8 ao fd     9 scrho kd' c   nfhk,t pWd     01 ac, pj/    11 vuag ht' h       21hjzetk

nd' c    31 nkfho-t hj' fs    41 anu, f' hy    
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G od said to Moshe, “(If the people want to hear Me directly, then) go to the people and make

them ready today and tomorrow. They should wash their garments. 11 They should be prepared

for the third day (having separated from their wives), for on the third day (from today, i.e. the

sixth of the month), God will descend before the eyes of all the people on Mount Sinai. 
12 “You should set boundaries around (the mountain) for the people around, which say, ‘Beware of

ascending the mountain or touching its edge! Whoever touches the mountain shall surely be put to

death!’ 13 No hand shall touch it, for he shall be stoned or cast down; whether man or beast, he shall not

live. When the shofar sounds a long, drawn out blast (God’s presence will depart and) they may ascend

the mountain.”
14 Moshe went down from the mountain (directly) to the people.  He prepared the people, and they

washed their clothing. 15 He said to the people, “Prepare yourselves for three days (alternatively: “for the

third day”).  Do not come close to your wife.” 
16 On the third day when it was becoming morning (before the people arrived), there were thunder

claps and lightning flashes—a thick cloud was upon the mountain—and a very powerful blast of a shofar.

The entire nation that was in the camp shuddered. 
17 Moshe brought the people out from the camp towards the Divine Presence (which approached

them), and they stood at the bottom of the mountain. 
18 The whole of Mount Sinai smoked because God had descended upon it in fire.  Its smoke ascended

like the smoke of a limekiln, and the entire mountain shook violently. 
19 The sound of the shofar grew increasingly stronger.

(Since God only spoke the first two commandments, and Moshe said the rest, the following method was used:)

Moshe would speak and (in order to make him be heard), God would respond by (amplifying) his

(Moshe’s) voice. 
20 God descended onto Mount Sinai, to the peak of the mountain.  God summoned Moshe to the

women, but to “explain to the men the punishments and the details of the

laws, things that are as harsh as wormwood.” From this instruction,

Moshe could have come to the conclusion that God wanted him to make

embellishments, softening his words to the women, and being more

explicit to the men.  In order to negate such an interpretation, God said

later in verse 6, “These are the words that you shall speak to the children

of Israel (no more and no less).”

GOD’S “CONTRADICTORY” STATEMENT?

However, according to the above reasoning, we are left with a difficulty:

Rashi states that Moshe was to tell the men “the punishments and the

details of the laws, things that are as harsh as wormwood.” However, in

the content of God’s words to Moshe (in verses 4-6) there is no mention

of any punishment or harsh words.  God then prohibited Moshe to add

his own words.  This begs the question: How was Moshe supposed to add

“punishments and the details of the laws,” which he had not been told, if

he was forbidden to add any words of his own?

The explanation:

a.) First God told Moshe a general principle that Torah must be taught

in a different manner to men and women. This is a totally separate

command which applies to the entire Torah and is not specifically

addressed to the verses which follow.

b.) Then God told Moshe some details that He wanted the Jewish

people to know at this point (verses 4-6). In connection to these points

(and these points alone) God instructed Moshe that he should not add or

subtract a single detail.

(Based on Likutei Sichos vol. 36, p. 86ff.)

�� How did the Divine Presence descend? (v. 20)

RASHI: You might think that He actually descended upon it.

To counteract this notion the Torah states: “You have seen that from

the heavens I have spoken with you” (20:19). This teaches that He

bent down the upper heavens and the lower heavens and He spread

them upon the mountain like a sheet on a bed, and the Throne of

Glory descended upon them.

IBN EZRA: Man can only accurately describe man.  However, when

describing creatures lower than him or forces higher than him, he is

forced to employ metaphors from the human experience.  Clearly,

C L A S S I C  Q U E S T I O N S

19:10

T O R A S  M E N A C H E M

SIXTH
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E ³q�x�d« �iÎo¤R m® ¨r¨A c´¥r�d c−�x d½�WŸnÎl�` Æ d�eŸd�i x�n Ÿ̀³I�e `k :d«�WŸn
mi¬�W�B	P
d mi²	p�dŸ«M
d m¯�b�e ak :a«�x EP−�O�n l¬ ©t�p�e zF½`�x¦l Æ d�eŸd�iÎl�`

Æ d�WŸn x�n`Ÿ³I�e bk :d«�eŸd�i m−�d¨A uŸ ¬x§t	iÎo¤R EW®�C
w�z	i d− �eŸd�iÎl�`
dº�Y
`Îi«¦M i® �pi�q x´
dÎl�` z −÷£r«©l m½¨r�d l´©kEiÎ` «÷ d½ �eŸd�iÎl�`
ei³¨l�` x�n`ŸÆ I�e ck :F «Y�W
C�w�e x−�d�dÎz�` l¬¥A�b
d xŸ½n ¥̀l Æ EpÆ¨A d�zŸ ³c¥r«
d
mÀ¨r�d�e mí	p�dŸ «M
d�e K®�O¦r oŸx́�d«
`�e d−�Y
` �zi¬¦l¨r�e c½�xÎK¤l Æ d�eŸd�i
d−�WŸn c�x¬ �I�e dk :m«¨AÎu�x§t	iÎo¤R d− �eŸd�iÎl�` z ¬÷£r«©l E ²q�x�d«�iÎl
`
z²�` mi½�d÷` x´¥A
c�i�e ` k q :m«�d¥l�` x�n`Ÿ−I�e m® ¨r�dÎl�`

wi¥l�qE `�xEh Wi�x§l d�WŸn§l �i�i `�x�wE `�xEh

`�O©r§A c¥d�q
` zEg d�WŸn§l �i�i x
n�`�e `k :d�WŸn

:i	B
q oFd�P�n l¥R�i�e i�fg�n§l �i�i m�c�w oEx�B©t�i `�n§l�C

�i�i m�c�w `�W�O
W§l oi¦ai�x�w�C `�I�p�d©M s
`�e ak

x
n�`�e bk :�i�i oFd§A lFh�w	i `�n§l�C oEW�C
w�z	i

`�xEh§l w
Q�n§l `�n©r lFM¦i `¨l �i�i m�c�w d�WŸn

mi�g
Y x
ni�n§l �̀p̈a �̀Y�ci�d�q
̀  �Y
̀  i�x�̀  i�pi�q�c

li�fi�` �i�i Di¥l x
n�`�e ck :D�W�C
w�e �̀xEh z�i

`�O©r�e `�I�p�d©k�e K�O¦r oŸx�d
`�e �Y
` w
Q�z�e zEg

:oFd§A lFh�w	i `�n§l�C �i�i m�c�w w
Q�n§l oEx�B©t�i `¨l

li�N
nE ` :oFd§l x
n�`�e `�O©r (z�e)§l d�WŸn z
g�pE dk

vvr fnmg gk vnyv' uhrs fxt vfcus gkhvo
1

: )ft( vgs cgo/v,rv

cvo akt kgku, cvr: pi hvrxu uduw/akt hvrxu t, nmco' gk hsh

a,tu,o tk vw krtu,' uhercu kms vvr: ubpk nnbu rc/fk nv ahpuk

nvo' utphku vut hjhsh' jauc kpbh rc
2

: hvrxu/fk vrhxv nprs, txhp,

vcbhi' t; vbprshi nnmc tbaho vurxho t, vnmc: )fc( udovfvbho/
t; vcfuru, avgcusv cvo

3: vbdaho tk vw/kverhc ercbu,' t; vo

tk hxnfu gk jahcu,o kgku,: h,esau/hvhu nzunbho kv,hmc gk gnsi:

pi hpr./kaui prmv' hvrud cvo uhgav cvo prmv: )fd( kt hufkvgo/
thbh mrhl kvghs cvo' avrh nu,rhi ugunshi vo vhuo aka, hnho' ukt

hufku kgku,' athi kvo rau,: )fs( kl rs/uvgs cvo abh,' anzrzhi t,

vtso euso ngav' ujuzrhi unzrzhi tu,u cag, ngav
4

: ugkh, t,v

utvri gnl uvfvbho/hfuk t; vo gnl' ,knus kunr ugkh, t,v/ tnur

ng,v' t,v njhmv kgmnl' utvri njhmv kgmnu' uvfvbho njhmv kgmno

nav bda hu,r ntvri' utvri hu,r ni vfvbho' uvgo fk gher tk hvrxu

t, nmco kgku, tk vw: pi hpr. co/t; gk ph avut beus jy; en".'

thbu zz ndzr,u' fl srl fk ,hcv abeus,v nktpu"o' favht ctv cne;'

na,bv vbeus kjy; en".: )fv( uhtnr tkhvo/v,rtv zu: )t( uhscr
tkvho/thi tkvho tkt shhi' kph aha prahu, c,urv ato gati tso

neck afr uto ktu thbu neck gkhvo purgbhu,' hfuk t; gar, vscru,

fi' ,knus kunr uhscr tkvho' shhi khprg: t, fk vscrho vtkv/nkns

atnr vesua crul vut gar, vscru, cscur tjs' nv ath tpar ktso

kunr fi' to fi nv ,knus kunr gus tbfh ukt hvhv kl' ajzr uphra gk fk

hWar

1 nfhk,t pWs     2 ao     3 zcjho eyu:     4 nfhk,t ao     

when the verse states that God “descended” on Mount Sinai, it is

simply a metaphor to assist the reader in understanding as much as

the mortal mind can comprehend.

BACHAYE: For the Divine Presence to be revealed in the lower

realms is a “descent” for God, so to speak. Therefore, the verse uses

the term “God descended.”

C L A S S I C  Q U E S T I O N S

DECIPHERING RASHI’S “RIDDLE” (V. 20)

At first glance, Rashi appears to have used some poetic license here in

describing God’s “descent” on Mount Sinai. However, since Rashi himself

declared that the purpose of his commentary is “only to explain the literal

meaning of scripture” (Bereishis 3:8), we can presume that all of his words

here come to clarify problems at the literal level. Furthermore, the logic

must be simple enough for a child to appreciate.

Let us examine Rashi’s words in order:

a.) You might think that He actually descended upon it. Most of this

section (19:10-25) deals with God’s warning to the Jewish people that they

must not touch Mount Sinai, and the drastic consequences that would

arise if a single person were to do so. This might lead one to imagine that

God Himself is descending on the mountain, for otherwise why would the

consequences be so drastic?  Therefore Rashi states, “You might think that

He actually descended upon it.”

b.) To counteract this notion the Torah states: “You have seen that from

the heavens I have spoken with you” (20:19). However, later on in this

Parsha, the Torah states explicitly that God Himself did not descend on

the mountain.  Rather, He spoke, “from the heavens.” 

At this point, the reader will be struck with a question: From, “the

heavens” to Mount Sinai is surely a great distance. How did God’s voice

reach from one to the other?

To answer this point, Rashi continues:  

c.) This teaches that He bent down the upper heavens and the lower

heavens. The Torah uses the plural expression, “from the heavens (pl.) I

have spoken with you." Thus, at the literal level, there must be more than

one “heaven.”  

Presumably then, there must have been some channel through all the

heavens to connect God with Mount Sinai.  Thus, Rashi explains that a

connection was made throughout the many heavens, “He bent down the

upper heavens and the lower heavens.”

However, one could still ask: If God remained in the heavens, then how

is it that the mountain itself became holy, and was forbidden to be

touched. To answer this question, Rashi explains:

�
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peak of the mountain, and Moshe ascended. 
21 God said to Moshe, “Go down, warn the people (not to come up the mountain) lest they break

(from their present position due to their desire to go nearer) to God, to see (His revelation) and if (any)

of them will fall (it will be as tragic, as if) many (had fallen). 22 Also, the (firstborn) priests, (despite the

fact that) they (usually) go near to God (to offer sacrifices, they should not consider themselves important

enough to ascend the mountain.  Rather,) they shall be ready to stand in their positions. Failing that, God

will wreak destruction on (some of) them (to make a breach).” 
23 Moshe said to God, “(I do not need to warn them, since) the people cannot ascend to Mount Sinai,

for You (already) warned us, saying, ‘Set boundaries for the mountain and sanctify it.’” 
24 God said to him, “Go down (and warn them a second time).  Then, you should ascend (to the

highest level), Aharon should come with you (but to a lower level), and the priests (can come up, but to

a lower level still.) But the people must not break from their position to ascend to God, for failing that,

He will make a breach against them.” 
25 Moshe went down to the people and said this (warning) to them. 

[ TT HHEE TT EENN CC OO MM MM AA NN DD MM EE NN TT SS [

G od spoke all (the Ten Commandments in one single utterance. He then went back and specified

each one individually.)

(The Jewish people) responded (“Yes” to the positive commands and “No” to the prohibitions): 

�� How did the Jewish People respond to the Ten

Commandments? (v. 1)

RASHI: They responded “Yes” to the positive commandments,  and

“No” to the prohibitions.

MECHILTA: Rabbi Akiva said, “They responded ‘Yes’ to the positive

commandments and ‘Yes’ to the prohibitions.” Rabbi Yishma’el said,

“They responded ‘Yes’ to the positive commandments and ‘No’ to

the prohibitions.”

�� What does it mean that “the people could see the

sounds”? (v. 15)

RASHI: They saw that which was audible, which is impossible to see

under any other circumstances. 

MECHILTA: Rabbi Akiva said, “They saw that which is usually heard

and they heard that which is usually seen. Rabbi Yishma’el said,

“They saw that which is usually seen and they heard that which is

usually heard.”

d.) He spread them (the heavens) upon the mountain like a sheet on a

bed. With this analogy Rashi explains from within the experiences of a

child, how the Divine Presence “interacted” with Mount Sinai.

Every child knows that a sheet is placed on a bed to make it more

comfortable.  Nevertheless, the child says, “I am lying on the bed,” even

though he is actually lying on the sheet, i.e. the sheet’s identity merges

with that of the bed. Similarly, the Divine Presence was revealed at Sinai

in such a way that its identity merged with the mountain. Consequently,

the mountain itself became holy.

e.) And the Throne of Glory descended upon them.

The child knows that a throne is a type of chair used for important

people.  He also knows that the purpose of a chair is to provide a fixed

place to rest.  After all, one can rest leaning against a wall or even standing

up, but a chair provides a more firmly established form of rest.

Thus, in order to convey the message that the Torah and mitzvos which

were revealed at Sinai are firmly established as the Jewish way of life,

Rashi stressed here that, “the Throne of Glory descended upon them.

(Based on Sichas Shabbos Parshas Yisro 5737)

R’ AKIVA’S DISPUTE WITH R’ YISHMA’EL (V. 1, 15)

Rabbi Akiva came from a family of converts, individuals who had

escaped from their previous non-Jewish life to embrace the Torah.

Rabbi Yishma’el, however, was a High Priest who did not need to

escape the world, since every part of his life was filled with holiness.

The background and psychological conditioning of these sages affected

how they perceived the “meeting of worlds” which occurred at Mattan

Torah (the giving of the Torah).

Rabbi Akiva perceived Mattan Torah as an opportunity for the Jewish

people to break loose from the world, and embrace a higher, spiritual

reality.  Therefore, he understood the verse (15, below), “The people could

see the sounds,” literally (see Classic Questions ibid.), i.e. that the Jewish

people had been lifted out of their normal, earthly perspective, to be more

in tune with the spiritual worlds than the physical, to the extent that their

physical sense of reality became blurred.

For the same reason, he understood, “They responded ‘Yes’ to the

positive commandments and ‘Yes’ to the prohibitions,” since they were

lifted to such a transcendent state that the distinction between positive or

prohibitive became irrelevant to them.  

�
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scur uscur cpbh gmnu: ktnr/nkns avhu gubhi gk vi vi ugk ktu ktu
1

:

)c(tar vumt,hl ntr. nmrho/fsth vht vvumtv' a,vhu naugcsho

kh/ scr tjr' kph abdkv cho fdcur nkjnv ubdkv fti fzei nkt rjnho'

abtnr u,j, rdkhu fngav kcb, vxphr
2

' zu vh,v kpbhu cag, vagcus'

ufgmo vanho nabdtku' vuthk utbh na,bv cnrtu,' tk ,tnru a,h rauhu,

vi
3

' tbfh vut tar vumt,hl nnmrho ugk vho/ scr tjr' kph avhu aunghi

euku, vrcv' abtnr t, veuku,' euku, cthi nsw ruju, uni vanho uni

vtr.' tk ,tnru rauhu, vrcv vi/ uknv tnr kaui hjhs tkvhl' kh,i p,jui

pv knav kkns xbhdurht cngav vgdk' uzvu atnr knv vw hjrv tpl

cgnl
4

' kt kvo muh, kt hvhv kfo tkvho tjrho' tkt kh kcsh: nch,gcsho/

hWar

Rabbi Yishma’el, however, was of the view that life itself must be filled

with holiness. For him, the key element of Mattan Torah was not that

the upper, spiritual realms engulfed and overwhelmed our material

existence, but to the contrary, that the physical world as it stands

embraced the spiritual.

Therefore, he was of the view that despite the spiritual intensity of

Mattan Torah the Jewish people still, “saw that which is usually seen and

they heard that which is usually heard.” I.e. the people were able to

embrace God’s revelation from within the framework of normal existence,

and they did not have to escape the world. According to Rabbi Yishma’el,

the Jewish people would have been fully aware of the practical

parameters of the commandments (in addition to their spiritual content)

so they answered, “‘Yes’ to the positive commandments and ‘No’ to the

prohibitions.”

RASHI’S INTERMEDIATE PATH

Rashi appears to have incorporated into his commentary contradictory

elements within this dispute.  On the one hand, Rashi cites the opinion of

Rabbi Akiva, that the sounds were actually seen. But on the other hand,

he also quotes the opinion of Rabbi Yishma’el that the people answered,

“‘Yes’ to the positive commandments and ‘No’ to the prohibitions.”

How are we to reconcile this contradiction?

A basic principle in understanding Rashi’s commentary is that, unlike

Talmudic and Midrashic texts, Rashi’s words were intended to be digested

even by a child who is studying the Chumash for the first time.

Consequently, when he cites teachings from Midrashic sources (such as

Mechilta) he does not expect the reader (a child) to research these sources

in order to discover their precise meaning and context. Rather,

Rashi expects the reader to take his citations at face value. 

Since his objective is to explain “the literal meaning of scripture,”

Rashi’s comments are always intended to interpret a verse in the most

straightforward manner.  For this reason, he disregards the subtleties and

profundities of Midrashic scholarship, and follows the most basic, rational

approach to Torah interpretation.

In our case: when the Jewish people responded to the commandments,

it is more straightforward to presume that they had not totally “escaped”

the world (as Rabbi Akiva suggests), and that they could still discern the

difference between a positive commandment and a prohibition,

answering, “‘Yes’ to the positive commandments and ‘No’ to the

prohibitions.” So, Rashi cited Rabbi Yishma’el’s statement.  The fact that

Rabbi Yishma’el himself had intended a deeper connotation within these

words (physicality embracing spirituality etc, as described above) is

beyond the scope of Rashi’s readership.

Later, when the verse states, “The people could see the sounds” (v. 15),

it is more straightforward to take the verse at face value, that the Jewish

people actually saw sounds.  Thus, Rashi cites Rabbi Akiva’s words, “they

saw that which is usually heard.”  Rashi perceived that, to some extent,

even a child can appreciate that Mattan Torah was a spiritually uplifting
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�
2 “I am God, (the) God (of every one*) of you, Who took you out of the land of Egypt, out of

the house of bondage.”

�
3 “You shall not (possess an idol) of other deities (so long as I exist). 4 You shall not make for

yourself a sculptured image or any picture of that which is in the heavens above, which is on the

earth below, or which is in the water beneath the earth.  5 You shall not bow down before them

nor worship them, for I, God, your God, am a God Who is zealous (to enact punishment), Who

visits the iniquity of the fathers upon the sons, upon the third and the fourth generation of those

who (continue in their fathers’ ways to) hate Me.  6 But I act kindly to those who love Me and to

those who keep My commandments for two thousand generations.”

�
7 “You shall not take the name of God, your God, in vain, for God will not absolve anyone who

takes His name in vain.”

�
8 “Remember the Sabbath day to sanctify it. 9 Six days may you work and perform all your labor,
10 but the seventh day is a Sabbath to God, your God.  You shall perform no labor, neither you,

your son, your daughter, your manservant, your maidservant, your beast, nor your convert who

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

DIVERSITY WITHIN THE TEN COMMANDMENTS

�� At first glance, the Ten Commandments consist of highly

contrasting types of mitzvos. The first commandments, “I am God,

your God,” and the prohibition against idol worship address the

most spiritual matters related to God's unity. The other

commandments, however, consist of such simple instructions as

“You shall not murder,” and “You shall not kidnap,” which are

precepts of basic human decency.

�� God placed these two contrasting categories of commandments

together in the Ten Commandments to indicate that the Giving of

the Torah accomplished a union of that which is spiritually

"above" and that which is physically "below."

�� Prior to the receiving of the Torah the spiritual and material were

two separate realms incapable of merging. But when the Torah

was given, God nullified this decree, empowering the Jewish

people with the ability to unite “earth” with “heaven,” by

performing mitzvos.

�� The Patriarchs, who lived before the revelation at Sinai, fulfilled

many mitzvos with material objects, but they did not have the

ability to instill sanctity into the materials themselves. 

�� The primary purpose of the mitzvos performed by the Patriarchs

was to cause a spiritual revelation.  The goal, however, was not to

change the material object. For this reason there was less concern

about the precise way in which a mitzvah was performed. 

�� However, the mitzvos we perform now do have the power to

reveal sanctity even within the material object so that the physical

substance itself acquires holiness. Thus, the precise details and

exact requirements are necessary to ensure that this goal is

achieved.   (Based on Likutei Sichos vol. 3, p. 887ff.)

nch, prgv avhh,o gcsho ku' tu thbu tunr tkt nch, gcsho avhu gcsho

kgcsho' ,knus kunr uhpsl nch, gcsho nhs prgv nkl nmrho' tnur ng,v'

gcsho knkl vhu' ukt gcsho kgcsho: )d( kt hvhv kl/knv btnr' kph

abtnr kt ,gav kl' thi kh tkt akt hgav' vgauh fcr nbhi akt hehho'

,knus kunr kt hvhv kl
5

: tkvho tjrho/athbi tkvu,' tkt tjrho gatuo

tkvho gkhvo
6

/ ukt h,fi kpra tkvho tjrho zuk,h' adbth vut fkph ngkv

keru,o tkvu, tmku/ scr tjr tkvho tjrho' avo tjrho kgucshvo' mugeho

tkhvo uthbi gubho tu,o' usunv ftku vut tjr athbu nfhru nguko: gk pbh/
fk zni atbh ehho' akt ,tnr kt bmyuu gk gcus, tkhkho tkt tu,u vsur

7
:

)s(pxk/gk ao abpxk: ufk ,nubv/,nub, fk scr tar canho: )v( tk
ebt/ nebt khvprg' uthbu gucr gk ns,u knjuk gk gui gcus, tkhkho/ fk kaui

ebt tbprhnb"y ckg"z' bu,i kc khprg: kabth/f,rdunu' fatujzhi ngav

tcu,hvo chshvo
8

: )u( bumr jxs/atso guav' kako afr gs ktkpho sur'

bnmt, nsv yucv h,hrv gk ns, purgbhu, tj, gk jna ntu,' azu ktrcgv

suru,' uzu ktkpho
9

: )z( kaut/)vabh kaui aer' f,rdunu( fnv s,hnr th zvu

acug, aut' bacg kabu, t, vhsug' gk gnus ak tci avut ak zvc' )vrtaui

kaui ndi' f,rdunu( zv vbacg kjbo ukvck' gk ak g. g.' ugk tci tci
01

:

)j(zfur/zfur uanur cscur tjs btnru' ufi njkkhv nu, hun,
11

uchuo vac, abh

fcaho
21

' ufi kt ,kca agybz dshkho ,gav kl
31

' ufi gru, ta, tjhl
41

hcnv hct

gkhv
51

' vut abtnr tj, scr tkvho a,ho zu ang,h
61

/ zfur kaui pguk vut' fnu

tfuk ua,u
71

' vkul ucfv
81

' ufi p,rubu ,bu kc kzfur ,nhs t, huo vac,' ato

bzsni kl jp. hpv' ,vt nznhbu kac,
91

: )y(ugah, fk nktf,l/ fa,ct

ac,' hvt cghbhl ftku nktf,l gauhv' akt ,vrvr tjr nktfv
02

: )h( t,v
ucbl uc,l/ tku eybho' tu thbu tkt dsukho' tnr,' vrh fcr nuzvrhi vo'

hWar

* tkehl kw hjhs/ rtv hkeuy angubh gvWp/
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tkt kt ct tkt kvzvhr dsukho gk ach,, veybho' uzvu aabhbu
1

eyi act

kfcu,' thi aunghi ku' npbh aach,,u gkhl: )ht( uhbj chuo vachgh/
fchfuk vf,hc cgmnu nbujv' kkns vhnbu ek ujunr ktso anktf,u cgnk

uchdhgv ahvt buj cac,: crl uhesavu/crfu cni kfupku caah kjo

nabv' uesau cni akt vhv hurs cu: )hc(kngi htrhfui hnhl/to ,fcs

htrhfui' uto ktu hemrui' ascrh ,urv buyrheui vo bsrahi' nfkk vi ktu

unfkk ktu vi
2

: )hd( kt,bt;/thi bhtu; tkt cta, tha' abtnr nu,

hun, vbut; uvbutp,
3

' utunr vtav vnbtp, ,j, thav ,ej t, zrho
4

:

kt ,dbc/cdubc bpau, vf,uc nscr' kt ,dbucu cdubc nnui' tu thbu tkt

zv cdubc nnui ukvki cdubc bpau,' tnr,' scr vkns ngbhbu' nv kt ,rmj

kt ,bt; nscr cscr ajhhchi gkhvo nh,, ch, shi' t; kt ,dbuc scr

ajhhc gkhu nh,, ch, shi
5

: )yu( ufk vgo rutho/nkns akt vhv cvo

tjs xunt' unbhi akt vhv cvo tko' ,knus kunr uhgbu fk vgo' unbhi

akt vhv cvo jra' ,knus kunr bgav ubang
6

: rutho t, veuku,/
ruthi t, vbang' ath tpar krtu, cneuo tjr

7
: t, veuku,/vhumthi

nph vdcurv: uhbgu/thi bug tkt zhg: uhgnsu nrjue/vhu br,ghi

ktjurhvo abho gar nhk' fturl njbhvo' unktfh var, cthi unxhhghi

tu,i kvjzhri' abtnr nkfh mctu, hsusui hsusui
8

: )hz( kcgcurbxu,

t,fo/kdsk t,fo cguko' ahmt kfo ao ctunu, avut cfcusu bdkv

gkhfo: bxu,/kaui vrnv udsukv' fnu vrhnu bx
9

' trho bxh
01

' ufbx gk

vdcgv
11

' avut zeu;: ucgcur ,vhv hrt,u/gk hsh arth,o tu,u hrtuh

untuhho' ,sgu fh thi zuk,u' u,hrtu npbhu: )hj( bda tkvgrpk/kpbho

naka njhmu,' jual' gbi' ugrpk' abtnr uvvr cugr cta gs kc vanho

jal gbi ugrpk
21

/ grpk vut gc vgbi' atnr ku vbv tbfh ct tkhl cgc

vgbi: )hy( fv ,tnr/ckaui vzv: t,o rth,o/ha vpra chi nv atso

rutv knv atjrho nahjhi ku' anv atjrho nahjhi ku pgnho akcu jkue

nkvtnhi: fh ni vanho scr,h/uf,uc tjr tunr' uhrs vw gk vr xhbh'

ct vf,uc vakhah uvfrhg chbhvo' ni vanho vanhgl t, euku khxrl ugk

vtr. vrtl t, tau vdsukv
31

' fcusu canho' utau udcur,u gk vtr./ scr

tjr' vrfhi vanho uanh vanho' uvmhgi gk vvr' ufi vut tunr uhy anho

uhrs
41

: )f( kt ,gaui t,h/kt ,gaui snu, anah vnanaho kpbh cnruo
51

:

tkvh fx;/ct kvzvhr gk vfrucho' at,v guav kgnus t,h' akt hvhu

ak fx;' ato abh,o kgau,i ak fx;' vrh vi kpbh ftkvu,: utkvh zvc/
ct kvzvhr akt huxh; gk cw' ato gah, sw' vrh vi kpbh ftkvh zvc: kt
,gau kfo/kt ,tnr' vrhbh guav frucho cc,h fbxhu, ucc,h nsrau,

fsrl atbh guav cch, guknho' kfl btnr kt ,gau kfo: )ft( nzcj

hWar

1ac, eft/    2 nfhk,t pWj     3 uhert f' u    4 hjzetk yz' kc    5 xbvsrhi pu/    6 nfhk,t pWy     7 ao     8  ,vkho xj' hd/ nfhk,t ao     9 haghv xc' h    01 ao ny' fc

11 ao k' hz    21 scrho s' ht    31 scrho s' ku    41 ,vkho hj' u/  nfhk,t pWy     51 nfhk,t pWh     
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is within your gates. 11 For in six days God made the heavens, the earth and the sea—and all that

is in them—and He rested (so to speak) on the seventh day. Therefore, God blessed the Sabbath

day (by causing a double portion of manna to fall on Friday) and sanctified it (by not bringing

the manna on the Sabbath).”

�
12 “Honor your father and your mother, in order that your days will be lengthened on the land

that God, your God, is giving you.”

�
13 “You shall not murder.”

� “You shall not commit adultery.”

� “You shall not steal (people, i.e. kidnap).” 

� “You shall not bear false witness against your neighbor.”

�
14 “You shall not covet your neighbor’s house. You shall not covet your neighbor’s wife, his

manservant, his maidservant, his ox, his donkey, or whatever belongs to your neighbor.” 

15 All the people could see the sounds (which God spoke), the torches, the sound of the shofar, and

the smoking mountain.  The people saw and they trembled and they withdrew backwards (the full length

of the camp). 
16 They said to Moshe, “You speak to us, and we will listen, but do not let God speak to us lest we

die!” 
17 Moshe said to the people, “Fear not, for God has come in order to promote your (reputation

throughout the world), and in order that (having seen) His awe (you will know there is no other than

Him), so that you shall not sin.” 
18 The people remained a long way off.  Moshe drew near (first through the darkness, then to the

cloud, and deeper still) to the fog, where God was. 

[ AA DD DD II TT II OO NN AA LL MM II TT ZZ VV OO SS AA RR EE GG II VV EE NN [

19 God said to Moshe, “Say the following to the children of Israel: 

‘You have seen that from the skies I have spoken with you (and I have shown My fire and might down

on earth).’ 

�
20 ‘You shall not make images of any (of My spiritual servants) that are with Me. 

� ‘(You should not make the Cherubs) from silver (thus rendering them as false) gods. (Rather, they

must be made of gold.)

� ‘(You should not make more than two Cherubs, and if you do I will consider them as false) gods

of gold.

� ‘You should not make for yourselves (a replica of the Cherubs in your own synagogues.)

experience that overwhelmed the senses. However, this does not mean to

say that Rashi embraced the full force of Rabbi Akiva’s argument, that the

Jewish people were so spiritually uplifted that they lost awareness of the

world.

So, in the final analysis, it is of no concern that Rashi cited two

statements that in the context of the Midrash oppose each other, for Rashi

was speaking to the simple person who is studying Chumash at the literal

level. Therefore he rejected the extreme viewpoint of Rabbi Akiva’s

escapism and Rabbi Yishma’el’s total harmonization of the physical and

the spiritual and opted instead for an intermediate path which most

people could appreciate.  Namely, that while the Jewish people did

become spiritually uplifted, they still were aware of their worldly

surroundings.

(Based on Sichas Chag haShavu’os and Shabbos Parshas Naso 5727;

Likutei Sichos vol. 6, p.119ff)

T O R A S  M E N A C H E M
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READING
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−L�p`Ÿ «vÎz�` Li½�n¨l�WÎz�`�e Æ LiÆ�z÷Ÿ «rÎz�` eiÀ¨l¨r ´�Y�g©a«�f�e ¼ i¦NÎdŸ�y£r«
Y
Li− ¤l�` `F ¬a�` i½�n�WÎz�` xi´¦M�f
` x´�W�` Æ mFw�O
dÎl¨k§A L® �x�w§AÎz�`�e
o−�d�z�` d¬ �p§a�zÎ` «÷ i½¦NÎdŸ�y£r«
Y Æ mi	p¨a�` g³©A�f�nÎm�`�e ak :Li«�Y§k
x«¥aE
z −÷£r«
n§a d¬ ¤l£r«
zÎ`÷�e bk :�d«¤l£l«
g�Y�e �di−¤l¨r �Y§t¬ �p�d ²L§A�x
g ī¦M zi® 	f�B

t t t :ei«¨l¨r −L�z«�e�x¤r d¬ ¤l�B�zÎ` «÷ x² �W�` i®�g§A�f�nÎl«©r

K�p�r o�n Ki�W�cEw z
q§k	p z�i�e K�z�e�l�r z�i i�dFl£r
i�Y�p¦k�W z�i i�x�W
̀  i�C `̈x�z
̀  l̈k§A K�xFY o�nE
m�`�e ak :K�pi¦k�x¨a�`�e K¨l i�z�k�x¦A g©l�W
` o�O
z§l
oFd�z�i i�p§a�z `̈l i
n�c�w ci¥a£r
Y oi	p§a
̀  g©A�c
n
:D�pi¦l�N
g�zE D¨l£r K¨A�x
g mi�x�z `�n§l�C o¨li�q§R
i¥l�B�z�z `¨l i�C i�g§A�c
n l©r oi	b�x
c§A w
Q�z `¨l�e bk

:i�dFl£r K�z�i�x¤r

/inhx cWsbuh 'oheuxp cWg

tsnv/njucr ctsnv' akt hcbbu gk dch gnusho tu gk dch fhpho
1

)b"t

cxhx(/ scr tjr' avhv nnkt t, jkk nzcj vbja, tsnv cag, jbhh,i:

,gav kh/a,vt ,jk, gahh,u kanh: uzcj,gkhu/tmku' fnu ugkhu nyv

nbav
2

/ tu thbu tkt gkhu nna' ,knus kunr vcar uvso gk nzcj vw

tkvhl' uthi ajhyv crta vnzcj
3

: t, gk,hl ut, aknhl/tar nmtbl

uncerl/ t, mtbl ut, cerl/ phrua kt, guk,hl ut, aknhl: cfk vneuo
tar tzfhr t, anh/tar t,i kl rau, kvzfhr ao vnpura akh' ao

tcut tkhl ucrf,hl' tarv afhb,h gkhl' nfti t,v kns' akt bh,i rau,

kvzfhr ao vnpura tkt cneuo avafhbv ctv ao' uzvu ch, vcjhrv' ao

bh,i rau, kfvbho kvzfhr ao vnpura cbaht, fpho kcrl t, vgo:

)fc(uto nzcj tcbho/rch hangtk tunr' fk to uto ac,urv rau,'

ju. ndw' uto nzcj tcbho ,gav kh' vrh to zv nana ckaui ftar' uftar

,gav kh nzcj tcbho kt ,cbv t,vi dzh,' avrh jucv gkhl kcbu, nzcj

tcbho' abtnr tcbho aknu, ,cbv
4

/ ufi to fx; ,kuv
5

' jucv vut'

abtnr uvgcy ,gchybu
6

' ut; zv nana ckaui ftar/ ufi uto ,erhc nbj,

cfurho
7

' zu nbj, vgunr avht jucv
8

' ugk frjl thi to vkku ,kuhi' tkt

usthi' uckaui ftar vo nanaho: dzh,/kaui dzhzv' apuxki unf,,i

ccrzk: fh jrcl vbp,gkhv/ vrh fh zv nana ckaui pi' avut shknt'

pi ,bh; jrcl gkhv: u,jkkv/vt kns,' ato vbp, gkhv crzk jkk,'

avnzcj bcrt kvtrhl hnhu ak tso' uvcrzk bcrt kemr hnhu ak tso' thi

zv cshi ahub; vnemr gk vntrhl
9

/ ugus' avnzcj nyhk akuo chi hartk

ktchvo acanho' kphfl kt hct gkhu fur, unjck' uvrh scrho ek ujunr'

unv tcbho athbo rutu, ukt aungu, ukt nscru,' gk hsh anyhku, akuo

tnrv ,urv kt ,bh; gkhvo crzk' vnyhk akuo chi tha kta,u' chi

napjv knapjv' chi tso kjchru' gk tj, fnv ufnv akt ,cutvu

purgbu,: )fd( ukt ,gkv cngku,/fat,v cubv fca knzcj' kt

,gavu ngku, ngku,' taekhb"a ckg"z' tkt jke hvt unaupg: tar kt
,dkv gru,l/agk hsh vngku, t,v mrhl kvrjhc pxhgu,hl' ut; gk ph

athbu dkuh gruv nna' avrh f,hc ugav kvo nfbxh cs' nfk neuo

vrjc, vpxhgu, eruc kdkuh gruv vut' ut,v buvd cvo nbvd czhui' uvrh

scrho ek ujunr' unv tcbho vkku athi cvo sg, kvephs gk czhubi'

tnrv ,urv vuthk uha cvo murl kt ,bvd cvo nbvd czhui' jchrl avut 

csnu, humrl' unephs gk czhubu' gk tj, fnv ufnv:

jxk, pra, h,ru

hWar

1  nfhk,t phWt     2 cnscr c' f    3 nfhk,t ph"t/ zcjho bj/    4 scrho fz' u    5 anu, fc' fs    6 scrho yu' j    7 uhert c' hs     8 nfhk,t phWt     9 nsu, pWd nWd
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�
21 ‘You shall make for Me an Altar (attached to) the earth (alternatively: filled with earth), and you

shall slaughter near it your burnt offerings and your peace offerings (which come from) your

sheep and your cattle. 

� ‘Wherever I allow My name to be mentioned (i.e. only in the Holy Temple by the priests), I will

come to you and bless you.

�
22 ‘When you make for Me an Altar of stones, you shall not build them of cut stones, lest you

wield your sword upon it and desecrate it (by using an object of death to form the Altar, which

is an object of life).

�
23 ‘(When you build a ramp) to My Altar do not (make it) ascend with steps, so that it will not

(look as if) your nakedness is exposed upon it.’” 

THE HAFTARAH FOR YISRO IS ON PAGE 310.

T O R A S  M E N A C H E M

[ The Last Word [

The very first mitzvah that was given after the Jewish people

received the Torah was something negative: not to make idols of

silver and gold. This was immediately followed by the mitzvah to

construct the earthen Altar which, while being a positive

commandment, also has a negative connotation, since “earth” is

something which everybody tramples upon. This teaches us that the

first stage of spiritual growth must be “negative.” A person needs to

discard his personal desires and whims if he is to become close to

God. This acts as a spiritual “vacuum” which allows the holiness of

the Torah to penetrate.
(Based on Likutei Sichos vol. 2, p. 540)



1. To believe in the existence of God. [20:2]

2. Not to believe in any god other than God.
[20:3]

3. Not to make a graven image. [20:4]

4. Not to bow down in idol-worship. [20.5]

5. Not to worship an idol in the way it is
customarily worshiped. [20:5]

6. Not to swear in vain. [20:7]

7. To sanctify Shabbos verbally. [20:8]

8. Not to do any work on Shabbos. [20:10]

9. To honor one's father and mother.
[20:12]

10. Not to murder an innocent person.
[20:13]

11. Not to commit adultery. [20:13]

12. Not to kidnap any Jewish person. [20:13]

13. Not to bear false witness. [20:13]

14. Not to covet what belongs to another.
[20:14]

15. Not to make sculptures of a human form,
even as an ornament. [20:20]

16. Not to build an altar of hewn stones.
[20:22]

17. Not to walk up by steps to the altar.
[20:23]

Parshas Yisro ccoonnttaaiinnss  33  ppoossiittiivvee  mmiittzzvvooss aanndd  1144  pprroohhiibbiittiioonnss..
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M ishpatim means civil and criminal laws which are self-

understood.  As Rashi comments, “Laws recorded in

the Torah that, if they had not been given, it would have

been appropriate to institute them in any case” (commentary to

Bamidbar 18:4).

Furthermore, these laws are self-evident not only to the

Jewish people, but also to the nations of the world, such that

it is feasible that a secular law is identical to a Jewish Law.

For this reason, it is stated at the beginning of the Parsha,

“And these are the Laws...,” to which Rashi comments,

“these are also from Sinai,” meaning that even these laws

which are rationally dictated by the human mind must be

observed (not because of their intellectual credibility but)

because they are God's commands. It is only that God

wanted these commands to be understood by man.  

For this reason, these laws are placed “before them”—“and

not before the nations...even where their decision would

coincide” (Rashi), since their laws are based on human reason,

and it is necessary to observe our precepts as Divine decrees.

At a deeper level, it could be argued that the concept of

mishpatim from Sinai implies that the very essence of

rationality itself was also implanted at Sinai. If it were not for

the criminal and civil laws being given at Sinai, human

intelligence would not have been able to fathom them (just

like the other suprarational commandments).  

The rational nature of the laws is a result of God's Will

(which is intrinsically unfathomable) being invested in His

Torah. Since the Torah is the “record and register” which was

used to create the world, these laws became compatible with

the fabric of the world and commensurate with human

understanding.  Consequently, the human mind (including

that of non-Jews) naturally tends towards the wisdom of God,

which is precisely what was communicated at Sinai.

(Based on Sichas Shabbos Parshas Mishpatim 5752)

[ The Name of the Parsha [
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c¤á¤r Æ d�p�w�z i³¦M a :m«�di�p§t¦l mi−Ÿ�y�Y x¬�W�` mi½�h¨R�W�O	dÆ d¤NÆ
`�e ` `k
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W i½�x§a¦r
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d´�X�`«�d zF®p¨a F ´̀  mi−�p¨a F ¬NÎd�c§l«i�e d½�X�` FĺÎo�Y�i Æ eipŸc�`Îm�` c

Æ x	n Ÿ̀i xŸ ³n�`Îm�`�e d :F «R�b§a ¬̀ ¥v�i `E −d�e �di½ �pŸc`«©l Æ d�i�d«�Y �diÀ�c̈li«�e
:i«�W§t�g `−¥v
` ` ¬÷ i® p¨AÎz�`�e i−�Y�W�`Îz�` i½ �pŸc�`Îz�`Æ i�Y§aÆ	d�̀  c¤a½¤r�d
F −̀  z¤l½�C	dÎl�` Æ FWi�B�d�e mi½�d÷�`´�dÎl�` Æ eipŸc�` F ³Wi�B�d�e e

i
x�̀  a :oFdi
n�c�w x	C�q	z i�C ̀I�pi�C oi¥N�̀ �e `

g¨l§t�i oi�p�W zi�W l
`�xŸ�y�i x©a `�C§a©r o©A�f�z
m�` b :oB	n oi�xFg x©a§l wFR�i `�z
ri¦a�W¦aE
li¥r§A m�` wFR�i i�dFcFg§l¦A lFri�i i�dFcFg§l¦A
m�` c :Di
O¦r Di
z�Y�` wFR�z�e `Ed `�z�Y�`
F` oi�p§A Di¥l ci¦l�zE �̀z�Y�` Di¥l o
Y�i Di�pFA�x
wFR�i `Ed�e `dpFA�x§l i
d�Y `�dp§aE `�z�Y�` op§a
`p�n�g�x `�C§a©r x	ni�i x	ni
n m�`�e d :i�dFcFg§l¦A
x©a§l wFR�̀  `̈l ip§A z�i�e i�z�Y�̀  z�i i�pFA�x z�i
`I�pI	C m�c�w�l Di�pFA�x Di�pi¦a�x�wi�e e :oi�xFg
r©v�x©i�e `�Y�fEf�n z�e§l F` `�W�C z�e§l Di�pi¦a�x�wi�e

)t( utkv vnapyho/fk neuo abtnr tkv' pxk t, vrtaubho' utkv'

nuxh; gk vrtaubho
1

' nv vrtaubho nxhbh t; tku nxhbh/ uknv bxnfv

pra, shbhi kpra, nzcj' kunr kl a,aho xbvsrhi tmk vnesa )x"t

vnzcj(: tar ,aho kpbhvo/tnr ku vec"v knav' kt ,gkv gk sg,l

kunr' tabv kvo vpre uvvkfv cw tu dw pgnho' gs a,vt xsurv cphvo

fnab,v' uthbh nyrhj gmnh kvchbo ygnh vscr uphruau' kfl btnr tar

,aho kpbhvo' fakji vgrul unufi ktfuk kpbh vtso: kpbhvo/ukt kpbh

gucsh tkhkho
2

' utphku hsg, cshi tjs avo sbhi tu,u fshbh hartk' tk

,chtvu cgrftu, akvo' avncht shbh hartk kpbh trnho' njkk t, vao

unher t, ao vtkhkho kvachjo )x"t kvjahco(' abtnr fh kt fmurbu

muro utuhchbu pkhkho
3

' fatuhchbu pkhkho zvu gsu, kgkuh hrt,o: )c( fh
,ebv gcs gcrh/gcs avut gcrh' tu thbu tkt gcsu ak gcrh' gcs fbgbh

akej,u nhartk' ugkhu vut tunr aa abho hgcus' unv tbh nehho

uv,bjk,o tu,o
4

' ckeuj ni vbfrh' tck ckeuj nhartk hmt caa' ,knus

kunr fh hnfr kl tjhl vgcrh
5

' kt tnr,h tkt ctjhl: fh ,ebv/nhs ch,

shi anfruvu cdbc,u' fnu abtnr to thi ku ubnfr cdbc,u
6

' tu thbu tkt

cnufr gmnu npbh sujeu' tck nfruvu ch, shi kt hmt caa' favut tunr

ufh hnul tjhl gnl ubnfr kl
7

' vrh nufr gmnu npbh sujeu tnur' unv tbh

nehho fh ,ebv' cbnfr cch, shi: kjpah/kjhru,: )d( to cdpu hct/akt

vhv bauh tav' f,rdunu to ckjusuvh/ ukaui cdpu' cfbpu' akt ct tkt

fnu, avut' hjhsh c,ul kcuau' cfb; cdsu: cdpu hmt/ndhs' ato kt vhv

bauh n,jkv' thi rcu nuxr ku apjv fbgbh, kvukhs nnbv gcsho
8

: to
cgk tav vut/hartkh,

9
: uhmtv ta,u gnu/ufh nh vfbhxv a,mt' tkt

ndhs vf,uc' aveubv gcs gcrh jhhc cnzubu, ta,u ucbhu
01

: )s( totsbhu
h,i ku tav/nfti' avrau, chs rcu knxur ku apjv fbgbh, kvukhs nnbv

gcsho/ tu thbu tkt chartkh,' ,knus kunr vtav uhkshv ,vhv ktsubhv'

vt thbu nscr tkt cfbgbh,' avrh vgcrhv t; vht humtv caa' utphku kpbh

aa to vchtv xhnbhi humtv' abtnr tjhl vgcrh tu vgcrhv
11

nkns at;

vgcrhv humtv caa: )v( t, ta,h/vapjv: )u( tk vtkvho/kch, shi'

mrhl ahnkl cnufrhu anfruvu ku
21

: tk vsk, tu tk vnzuzv/hfuk a,vt

hWar
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21 nfhk,t pWc     

�� Why was Parshas Mishpatim placed here, following the

giving of the Torah? (v. 1)

RASHI: The Parsha begins, “And these are the laws...” Wherever it

says, “these” (v�K¥t) in the Torah, the word is used to separate from

what has been stated previously. But where it says, “And these”

(v�K¥t±u) it signifies an addition to what was stated previously. In our

case, the use of the term v�K¥t±u teaches us that, just as what has been

previously stated (the Ten Commandments) were from Sinai, the

following laws are also from Sinai. 

�� Why did the Torah record the laws pertaining to slaves

before the other laws? (v. 2)

IBN EZRA: To teach us that we should view the Torah with the

mentality of a slave.  If we understand its laws, all well and good.

And if we fail to understand them, we should realize that the

weakness is in our own comprehension and not in the Torah, God

forbid—just like a slave who follows his master’s orders whether he

understands them or not.

RAMBAN: The slave’s freedom after seven years is reminiscent of the

Exodus from Egypt. It also reminds us of Shabbos which occurs on

the seventh day of Creation, and Yovel (Jubilee) which occurs on the

seventh (Shemitah) cycle. Since this law alludes to matters of

paramount importance, it was recorded first.

�� What kind of slave is the Torah speaking of here? (v. 2)

RASHI: We are speaking here of a slave who is himself a Hebrew.

Or, perhaps this is incorrect and the verse refers only to a slave

belonging to a Hebrew, i.e. a non-Jewish servant whom you bought

from a Hebrew, and concerning him, the Torah says, “He shall work

for six years” (v.2)? 

To clarify this matter (that the Torah is actually speaking here of a

Jewish slave) the Torah states: “Should your brother, a Hebrew

man…be sold to you, he shall serve you for six years” (Devarim 15:12).

This verse indicates that only a Jewish slave (“your brother”) is freed

after six years.

�� If a slave wishes to remain after six years, his ear is

bored. Why? (v. 6)

RASHI: This refers to the right ear. Or perhaps this is incorrect and

it means the left one? To clarify this matter, the Torah writes the word

"ear" in two places to indicate by scriptural decree (gezeirah shavah)

C L A S S I C  Q U E S T I O N S
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1 And these are the laws that you should set before them:

�
2 If you buy a Hebrew slave (who is sold to slavery by the court because he was a thief), he shall

work for six years. But, in the seventh year, he is to be released without liability. 

�
3 If he was unmarried when he entered (service, he may not marry a non-Jewish slave-woman

during his period of service).  He shall be released unmarried. 

� If he is married to a (Jewish) woman (when he enters service, the master must provide food for

the wife and children until) he is released with his wife. 

�
4 If his master gives him a (non-Jewish slave-woman for a) wife, and she bears him sons or

daughters then (when it is time to dismiss the Hebrew slave) the woman and her children will

remain her master’s property, and he is dismissed alone.

�
5 If the slave says, “I love my master, my (non-Jewish) wife, and my children. I will not go free,”
6 his master shall bring him to the judges (of the Jewish court, who sold him the slave in the first

that the two cases have the same law: It is stated here: “And his

master shall bore his ear,” and it is stated regarding the leper, “The

cartilage of the right ear of the one who is becoming pure” (Vayikra

14:14). Just as that verse refers to the right ear explicitly, so too our

verse refers to the right ear (by implication). 

Why was the ear chosen out of all the organs of the body to be

bored? Raban Yochanan ben Zakai said: The ear that heard on Mount

Sinai, "You shall not steal" (above 20:13), and then went and stole, shall

be bored.  If the slave sold himself into servitude voluntarily (and not

due to theft), the reason that the ear is bored is because it is the ear

that heard, "For the children of Israel are slaves to Me" (Vayikra 25:55),

and nevertheless went and acquired a master for himself. 

Rabbi Shimon used to interpret this verse like a chomer (a bundle

of jewels, or a great amount of perfume): Why were the door and the

doorpost singled out from all the fixtures in the house? God said: The

door and the doorpost were witnesses in Egypt when I passed over

the lintel and the two doorposts, and I said, “For the children of Israel

are slaves to Me; they are My slaves,” but they are not slaves to

slaves, and yet this person went and acquired for himself a master.

His ear shall be bored before them.

RASHI’S PROBLEM (V. 1)

Rashi was troubled by the fact that the civil laws mentioned here were

already given to the Jewish People while they were encamped at Marah,

before the giving of the Torah (see Beshalach 15:25). If this is the case, why

does the Torah write here, “And these are  the laws..,” suggesting that this

Parsha follows on directly from Parshas Yisro, where the Torah was

given?

To answer this question, Rashi states, that, “Just as what has been

previously stated (the Ten Commandments) was from Sinai, the following

laws are also from Sinai.” I.e. despite the fact that these laws were already

given at Marah, they were nevertheless repeated at Sinai.  This was to

endow civil law with the legislative authority and religious significance

of Sinai.

(Based on Sichas Shabbos Parshas Mishpatim 5749 & 5725)

WHO MENTIONED A NON-JEWISH SLAVE? (V. 2)

The most literal translation of the term h¦r�c�g s�c�g (v. 2) is a “Hebrew

slave” (c.f. Bereishis 41:12, Chronicles I 2:34).  Why was Rashi concerned that

the reader might render the verse in an unconventional manner,

mistakenly presuming that it refers to a non-Jewish slave?

A Jewish person is only sold to slavery when he is convicted of theft and

is unable to pay compensation, or due to extreme poverty (see below 22:2).

However, when the Jewish people left Egypt, they were all extremely

wealthy, as they had “emptied” Egypt of all its gold and silver (see above

12:5-6). The question therefore arises: when God began to teach the

Jewish people civil law, it would make sense for Him to teach them laws

which were of the most immediate relevance first of all.  Why did He

begin by teaching an extremely wealthy nation the law of a Jewish person

who is so poor that he resorts to theft, and then is sold to slavery due to

inability to pay compensation? Surely this law was totally inapplicable to

the Jewish people at the time.

Therefore, Rashi explains that one might be tempted to follow a more

unconventional translation of the verse, that it refers to a non-Jewish

slave.  To refute this notion, Rashi brings proof that the verse does indeed

refer to a Jewish slave.

CIVIL LAW AND SINAI

Even after reading Rashi’s proof, we are still left with our original

question: Why did the Torah begin its codification of civil law with a

subject of no immediate relevance to the Jewish people?

Furthermore, we find that Ramban and Ibn Ezra both offered

explanations why the Parsha should open with the laws of slaves.

How could Rashi remain silent on such a pressing issue?

However, it could be argued that Rashi felt no need to address this

question directly, as any reader bothered by this matter will soon find his

�
�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S
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BAAL HATURIM: Why is the �g�m§r©N (pointed tool) used to pierce the

slave’s ear? Because the word �g�m§r©N has a gematria (numerical value)

of 400 alluding to the decree of 400 years of Egyptian exile. God

says, “I took you out of four hundred years of servitude to be a slave

for Me, and you found yourself another master!” Therefore, he is

struck with the �g�m§r©N. (from Kesubos 22b)

question answered when reaching Rashi’s comment to verse 6. There,

Rashi explains why the Hebrew slave is punished by boring his ear: “Why

was the ear chosen to be bored out of all the organs of the body? Raban

Yochanan ben Zakai said: The ear that heard on Mount Sinai, ‘You shall

not steal’ (above 20:13) and then went and stole, shall be bored.” I.e. since

this punishment stresses graphically how civil law is directly connected

with Mount Sinai (“the ear that heard on Mount Sinai”) therefore it was

chosen as a preface to the entire body of civil laws that “are also from

Sinai.”

(Based on Likutei Sichos vol. 16, pp. 251ff.)

THE RIGHT EAR (V. 6)

Rashi’s words here (v. 6) prompt a number of questions:

a.) If the slave’s pierced ear is a punishment for not listening to God’s

command “Do not steal,” then surely his ear should be pierced

immediately after the theft has occurred? Why do we wait six years before

applying the punishment?

b.) Why does this punishment apply only if the slave decides to stay?

Surely, any case of theft involves “the ear that heard on Mount Sinai, ‘You

shall not steal,’ and then went and stole”?

c.) Rashi’s commentary confines itself strictly to the analysis of scripture

at the literal level, which does not require an explanation of the reasons

�

q :m«¨lŸr§l F−c¨a£r«�e ©r½¥v�x	O©A Æ Fp�f�`Îz�` ei³ pŸc�` rÆ©v�x�e d® fEf�O	dÎl�`
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vnzuzv farv krmug gkhv' ,knus kunr ub,,v ctzbu ucsk,
1

' csk, ukt

cnzuzv' vt nv ,knus kunr tu tk vnzuzv' veha sk, knzuzv' nv nzuzv

nguns t; sk, nguns
2

:urmg tsubhu t, tzbucnrmg/vhnbh,' tu thbu

tkt ak antk' ,knus kunr tzi tzi kdzhrv auv' btnr fti urmg tsubhu t,

tzbu' ubtnr cnmurg ,bul tzbu vhnbh,
3

' nv kvki vhnbh, t; fti vhnbh,/

unv rtv tzi kvrmg nfk atr tcrho acdu;' tnr rw hujbi ci zfth' tzi

zt, aangv gk vr xhbh kt ,dbuc' uvkl udbc' ,rmg
4

/ uto nufr gmnu' tzi

aangv gk vr xhbh fh kh cbh hartk gcsho' uvkl uebv tsui kgmnu' ,rmg/

rch angui vhv sura nert zv fnhi junr' nv ba,bu sk, unzuzv nfk

fkho acch,' tnr vec"v' sk, unzuzv avhu gsho cnmrho fapxj,h gk

vnaeu; ugk a,h vnzuzu,' utnr,h fh kh cbh hartk gcsho' gcsh vo' ukt

gcsho kgcsho' uvkl zv uebv tsui kgmnu' hrmg cpbhvo: ugcsu kguko/
gs vhuck' tu thbu tkt kguko fnangu/ ,knus kunr utha tk napj,u

,aucu
5

ndhs ajnaho abv eruhho guko' ukt ahvt gucsu fk jnaho abv'

tkt gucsu gs vhuck' chi xnul chi nupkd: )z( ufh hnfr that, c,u
ktnv/ceybv vf,uc nscr

6
' hfuk tphku vchtv xhnbho' tnr, ek

ujunr' unv nfurv euso kfi humtv cxhnbhi' fnu af,uc uhmtv jbo thi

fx;' atbu suraho tu,u kxhnbh bgru,' athbv nfurv thbu shi akt ,nfr
7

:

kt ,mt fmt, vgcsho/fhmht, gcsho fbgbho ahumtho cai ughi' tck

zu kt ,mt cai ughi' tkt gucs, aa' tu gs vhuck' tu gs a,cht xhnbhi'

ufk veuso euso kjhru,v' ubu,i kv snh ghbv tu snh ahbv' tu thbu tkt

kt ,mt fmt, vgcsho caa uchuck' ,knus kunr fh hnfr kl tjhl vgcrh

tu vgcrhv' neha gcrhv kgcrh kfk hmhtu,hu' nv gcrh humt caa uchuck'

t; gcrhv humtv caa uchuck' unvu kt ,mt fmt, vgcsho' kt ,mt crtah

tcrho fgcsho fbgbho' hfuk vgcrh humt crtah tcrho' ,knus kunr

vgcrh tu vgcrhv' neha gcrh kgcrhv' nv vgcrhv thbv humtv crtah

tcrho' t; vut thbu humt crtah tcrho: )j( to rgv cghbh tsbhv/akt

batv ji cghbhu kfubxv
8

: tar kt hgsv/avhv ku khgsv ukvfbhxv ku

ktav' ufx; ebhh,v vut fx; ehsuahv/ fti rnz kl vf,uc anmuv chgus'

urnz kl athbv mrhfv esuahi tjrho: uvpsv/h,i kv neuo kvpsu,

ukmt,' at; vut nxhhg cpshubv' unv vut neuo abu,i kv' andrg

npshubv cnxpr vabho aga,v tmku ftku vht afurv tmku/ fhms' vrh

aebtv cnbv uga,v tmku cw abho' tunrho ku' husg vhh, ag,hsv kmt,

kxu; aa abv' bnmt aebh, gcus, fk abv uabv caah, vnbv' uga,v

tmkl cw abho' vrh akhah, vnbv' yuk abh akhahu, vnbv u,mt ntmkl:

kgo bfrh kt hnak knfrv/athbu rath knfrv ktjr' kt vtsui ukt

vtc
9

:ccdsu cv/to ct kcdus cv' akt kehho cv nmu, hhgus' ufi tchv'

ntjr acds cv unfrv kzv: )y( uto kcbuhhgsbv/vtsui' nkns at;

cbu eo ,j,hu khgsv to hrmv tchu' uthbu mrhl kehsuahi tjrho' tkt tunr

kv' vrh t, nhugs, kh cfx; aehck tchl csnhl: fnapy vcbu,/atr

fxu, ugubv: )h( to tjr, hej ku/gkhv: atrvfxu,v ugub,v kt
hdrg/ni vtnv ahhgs ku fcr: atrv/nzubu,

01
:fxu,v/fnangu: gb,v/

,anha: )ht( uto aka tkv kt hgav kv/to tj, naka tkv kt

hgav kv' unv vi vaka' hhgsbv ku' tu kcbu' tu hdrg npshubv u,mt' uzv

hWar

C L A S S I C  Q U E S T I O N S
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place.) Standing (the slave) next to a door (which is attached to) a doorpost, his master shall

pierce his (right) ear with a pointed tool. He must then serve (his master) forever (i.e. until the

Jubilee year). 

�
7 If a man sells his daughter as a (child) maidservant, she shall not be freed the same way that

(non-Jewish) male slaves are released (i.e. through the loss of a tooth or an eye. Rather she

must work for six years, or until the Jubilee year, or until she shows signs of puberty, whichever

comes first).

�
8 If she is displeasing to her master (and he decides) not to designate her for himself (as a future

wife, an act which the Torah recommends), then he must let her be redeemed.  If he does

betray her (by not designating her as his future wife) he does not have the right to sell her to

another (person). 

�
9 If (the master chooses instead to) designate her for his son, he must treat her like any other girl

(providing for her food, clothing and marital relations). 

�
10 If (he keeps the maidservant as a wife and) then he takes another wife for himself, he may not

diminish (from the maidservant) her sustenance, her clothing, or her times (of marital relations). 

�
11 If he does not do these three things (designate her for himself, for his son or redeem her), she

shall be released without liability or payment (if she shows signs of puberty). 

for all the mitzvos in every case. Why is Rashi’s long “discourse” here

crucial to a basic understanding of Chumash?

Let us examine Rashi’s words in order: This refers to the right ear. Or

perhaps this is incorrect and it means the left one?...

The discussion here about which ear is pierced seems, at first glance, to

be of minor importance to the student of scripture. However, Rashi

entered into this debate because it clarifies a more pressing matter:

On reading the account of the slave who chooses to remain in his

master’s service and is punished with a hole in his ear, we are immediately

struck by the question: Why did the Torah pick a punishment so harsh as

bodily mutilation? Here we are speaking of a pathetic, destitute soul who

was reduced to petty theft to feed his starving family, or a person who was

so poor that he sold himself into slavery. Does it make sense that this

person should receive a permanent mark on his body, a punishment

which is not given to any other criminal?

Furthermore, as a slave the person built a new life for himself. He now

has a wife and children, from whom he does not wish to part, so he

decides to remain in his master’s service to continue his family life. Is this

such a heinous crime that merits a permanent bodily disfiguration?

The force of this question suggests that the piercing of the slave’s ear

was not intended as a severe punishment at all.  Rather, the Torah picked

this punishment precisely because of its innocuous and unobjectionable

nature. We can presume that in those days, ear piercing was

commonplace among men, women and children, so the slave’s

“punishment” was an extremely minor one which would probably

go unnoticed.

In other words, Rashi’s premise here is that the Torah reduced the

punishment for the slave to be as minimal as possible.

To illustrate this point, Rashi challenged the basic presumption that the

right ear would be pierced, “Or perhaps this is incorrect and it means the

left one?” I.e. since the Torah is administering a minimal punishment, the

left ear would appear to be more appropriate, since the left side is

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The Zohar (II 96b) teaches that the sale and servitude of Jewish

slaves is symbolic of the descent of the soul into the body:

The Cana’anite slave refers to the initial stages of man's Divine

service, when he must overcome the influence of the animal soul

that lusts for worldly pleasures. This is accomplished with fear of the

Master and acceptance of His yoke. The person coerces his animal

soul to conform to the wishes of the Master, at least on the

practical level.

The Hebrew slave has reached a higher level. In him the Divine

attributes of the Godly soul illuminate the animal soul and influence

it to feel some desire for Godliness. Nevertheless, the worldly desires

of the animal soul have not been completely quieted or subdued. 

The highest level of Divine service is symbolized by the Hebrew

maidservant: 

The law states that a Hebrew girl may be sold (by her father) only

if the purchaser has an eligible son for the girl (Rambam, Laws of Slaves

4:11). I.e. the goal of female servitude is marriage (unity with a

spouse).

Similarly, when the soul is sent on its earthly journey into a body,

the ultimate goal is a total unity (marriage) with God. Thus, the

Hebrew maidservant represents the person whose desire for worldly

pleasures has been completely sublimated and transformed to desire

only Godliness. 

(Likutei Sichos vol. 26, p. 371ff)
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Æ x�W�`«�e bi :z«�nEi zF ¬n z−
ne Wi²�` d¬ ¥M	n ai q :s�q«M̈ oi¬
̀  m− P�g d¬�`§v«i�e
qE −pi x¬�W�` mF½w�n Æ L§l i³�Y�n Ÿ	y�e F ®ci§l d́P�` mi−�d÷�`«�d�e d½�c¨v `÷́
m´¦r
n d®�n�x¨r§a F´b�x�d§l Ed−¥r
xÎl©r Wi²�` c¬ �fiÎi«¦k�e ci q :d�O«�W
q :z«�nEi zF ¬n F −O�`�e ei²¦a�` d¬¥M	nE eh q :zE «n¨l EP−�g�T�Y i½�g§A�f�n
ei²¦a�` l¬¥N	w�nE fi q :z«�nEi zF ¬n F −ci§a `¬¨v�n�p�e F ²x¨k�nE Wi¯�` aÆ �pŸb�e fh

:l
h�w�z�i `̈l�h�w�z�̀  Di�pi¦l�h�w�i�e W�p�̀ �l i
g�n�i�C ai 

Di
ci¦l x	q�n�Y�̀  i�i m�c�w o�nE Di¥l o	n§k `̈l i�c�e bi

i
x�`�e ci :o�O	z§l wFx£r�i�C x	z£` K¨l i�E	W�`�e
o�n Eli¦k�p¦A Di¥l�h�w�n§l Di
x§a	g l©r x©a�B r	W�x�i
i�dEa�̀  i
g�n�i�cE eh :z�n�n�l Di�pi�x§A�c�Y i�g§A�c	n
`�W§t�p aEp�b�i�cE fh :l
h�w�z�i `̈l�h�w�z�̀  Di
O�̀ �e
Di
ci¦A g©k§Y�W�i�e Di�pi�p§A�fi�e l
`�xŸ�y�i i�p§A o�n
Di
O�`�e i�dEa�` hEli�c�e fi :l
h�w�z�i `̈l�h�w�z�̀

kt hgsv kt ku' ukt kcbu' uvht kt vhv chsv kpsu, t, gmnv: uhmtv
jbo/rhcv kv hmhtv kzu hu,r nnv arhcv kgcsho' unv vht vhmhtv'

kknsl a,mt cxhnbhi' u,avv gnu gus gs a,cht xhnbhi' uto vdhgu aa

abho euso xhnbhi' fcr knsbu a,mt' abtnr vgcrh tu vgcrhv ugcsl aa

abho
1

' unvu vtnur fti uhmtv jbo' ato esnu xhnbho kaa abho ,mt

cvi
2

' tu thbu tunr a,mt tkt ccdru,
3

' ,knus kunr thi fx;' krcu,

hmht, cdru,' uto kt btnru abhvo' vhh,h tunr uhmtv jbo zu cdru,' kfl

btnru abhvo akt kh,i p,jui pv kcgk vshi kjkue: )hc(nfv tha un,/
fnv f,ucho btnru cpra, rumjhi' unv achsh kpra knv ctu fuko'

tpra: nfv tha un,/knv btnr' kph abtnr utha fh hfv fk bpa tso

nu, hun,
4

' aung tbh vftv ckt nh,v' ,knus kunr nfv tha un,' thbu

jhhc tkt cvftv ak nh,v
5/uto btnr nfv tha ukt btnr utha fh hfv'

vhh,h tunr thbu jhhc gs ahfv tha' vfv t, vtav ut, veyi nbhhi'

,knus kunr fh hfv fk bpa tso' tphku eyi utphku tav/ ugus' tku btnr

nfv tha' aung tbh tphku eyi avfv uvrd hvt jhhc' ,knus kunr utha

fh hfv' ukt eyi avfv/ ugus' fh hfv fk bpa tso tphku bpkho cnang'

,knus kunr nfv tha' athbu jhhc gs ahfv ci ehhnt' vrtuh kvhu, tha
6

:

)hd(utar kt msv/kt trc ku ukt b,fuhi: msv/kaui trc' ufi vut tunr

ut,v musv t, bpah kej,v
7

/ ukt h,fi kunr msv kaui vms mhs' amhs, jhu,

thi bupk v"t cpugk akv' uao scr cv mhs' uzv ao scr cu mshhv upugk

aku musv' uzv pugk aku ms/ utunr tbh p,rubu f,rdunu uskt fni khv/

unbjo jcru cjke ms mhs' uthi tbh nusv ku' uto ha kjcru ctj, nnjkue,

ak ms' bjcrbu cjke gk ms ,batu
8

' msv turv
9

' unkhi kms gktv hnkk
01

'

t; fti tar kt msv' kt mss knmut ku auo ms nh,v' ut; zv ha kvrvr

gkhu' nfk neuo kaui turc vut: uvtkvho tbv khsu/zni khsu' kaui kt

,tubv tkhl rgv
11

' kt htubv kmshe fk tui
21

' n,tbv vut kh
31

' nzsni knmut

kh gkv: uvtkvho tbv khsu/uknv ,mt zt, nkpbhu' vut atnr sus'

ftar htnr nak vesnubh nragho hmt rag
41

/ unak vesnubh vht v,urv'

avht nak vec"v avut esnubu ak guko' uvhfi tnrv ,urv nragho hmt

rag' uvtkvho tbv khsu' cnv vf,uc nscr' cabh cbh tso' tjs vrd audd

utjs vrd nzhs' ukt vhu gsho cscr ahghsu' zv kt bvrd uzv kt dkv'

uvec"v nznbi kpubse tjs' zv avrd cnzhs huac ,j, vxuko' uzv avrd

audd gukv cxuko ubupk gk zv avrd cnzhs uvurdu' ugsho nghsho gkhu

unjhhcho tu,u kdku,' bnmt zv avrd caudd dukv' uzv avrd cnzhs bvrd:

uan,h kl neuo/t; cnscr ahbux anv/ uth zv neuo eukyu' zv njbv

kuhv
51

: )hs( ufh hzhs/knv btnr' kph abtnr nfv tha uduw' aung tbh rupt

avrd' uakhj ch, shi avnh, cnkeu, trcgho' uvtc vnfv t, cbu' uvrc

vrusv t, ,knhsu' uvaudd' ,knus kunr ufh hzhs' ukt audd/ kvrdu cgrnv'

ukt akhj ch, shi uvrupt uvrusv cbu u,knhsu' at; gk ph avo nzhshi'

thi ngrhnhi: ngo nzcjh/to vhv fvi urumv kgcus gcusv' ,ejbu knu,
61

:

)yu( unfvtchu utnu/kph aknsbu gk vjuck cjchru avut c,akunhi ukt

cnh,v' vumrl kunr gk vjuck ctchu avut cnh,v/ uthbu jhhc tkt cvftv

aha cv jcurv
71

:tchu utnu/tu zv tu zv: nu, hun,/cjbe: )yz( udbc
thaunfru/knv btnr' kph abtnr fh hnmt tha dubc bpa ntjhu

81
' thi

kh tkt tha adbc bpa' tav tu yunyuo tu tbsrudhbux adbcu nbhi' ,knus

kunr udubc tha unfru/ ukph abtnr fti udubc tha' thi kh tkt dubc tha'

dubc tav nbhi' ,knus kunr udubc bpa
91

' kfl vumrfu abhvo' nv ajxr

zv dkv zv
02

: ubnmt chsu/artuvu gsho adbcu unfru' ubnmt chsu fcr

euso nfhrv
12

:nu, hun,/cjbe/ fk nh,v vtnurv c,urv x,o' jbe

vht/ uvpxhe vgbhi uf,c udubc tha chi nfv tchu utnu knekk tchu utnu/

ubrtv kh vhhbu pkud,t' snr xcr neahbi vftv kekkv' unr xcr kt

neahbi
22

: )hz(unekk tchu utnu/knv btnr' kph avut tunr tha tha

tar hekk t, tchu' thi kh tkt tha aekk t, tchu
32

' tav aekkv t, tchv

nbhi' ,knus kunr unekk tchu utnu' x,o' chi tha uchi tav' to fi knv

hWar

considered by the Torah inferior to the right (c.f. Shemos 13:9 and Rashi ibid,

that Tefilin is place on the left side, as it is weaker). To this point Rashi answers that,

while this may be logically acceptable, there is a scriptural decree from the

case of the leper teaching us that the right ear is pierced.

However, this begs the question: Why did the Torah choose the right

ear? Therefore, Rashi continues with an explanation:

Why was the ear chosen to be bored out of all the organs of the body?

Raban Yochanan ben Zakai said: The ear that heard on Mount Sinai, “You

shall not steal,” and then went and stole, shall be bored... 

I.e. the ear was not chosen solely in order to minimize the extent of the

punishment, but rather, the choice of this organ in particular has a

significance in itself.  The same ear that heard God speak on Mount Sinai

should have helped the person realize that even when faced with hunger

(God forbid), it is never acceptable to steal. After hearing God speak at

Mount Sinai, he should have known that no real gain can ever be made

by transgressing God’s will.  Therefore, “the ear that heard on Mount

Sinai”— the experience that verified God’s existence, and the necessity to

follow His Will—“shall be bored,” as a sign that, for this person, Sinai was

futile. And since this punishment is specifically related to the ear, therefore

the “superior” right ear was chosen.

Nevertheless, there remains the possibility that the person acted under

duress.  Under the circumstances of dire poverty and starvation it is

somewhat understandable that even the “ear that heard” God speak at

T O R A S  M E N A C H E M

1 scrho yu' hc    2 nfhk,t p"d    3 ehsuahi s/   4 uhert fs' hz   5 xbvsrhi ps:   6 nfhk,t pWs    7 anutk-t fs' ht   8 haghv xu'  hc   9 anutk-t f' f   01 sbhtk z' fv    11,vkho mt' h
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151 / SHEMOS - EXODUS - PARSHAS MISHPATIM 21:12-17

[ LL AA WW SS OOFF AA SS SS AA UU LL TT &&  KK II DD NN AA PP PP II NN GG [

�
12 A person who strikes another man is (only) put to death if (the victim) dies. 

�
13 If a person did not ambush (another, and he did not intend to kill him), but God orchestrated

it to happen to him, then I will make a place for you where he can find refuge. 

�
14 (Only) if a man plots deliberately against (another Jew) to kill him (and his strike is intended

to kill), should he be put to death. (This applies even to a priest who wishes to serve) on

My Altar.

�
15 If a person strikes his father (or) his mother (causing a bruise) he must be put to death (through

strangulation). 

�
16 If a person kidnaps a man, and (witnesses) found him in his possession (before he was sold),

he shall be put to death (by strangulation). 

�
17 A person who curses his father or mother shall be put to death (through stoning). 

�� Isn’t verse 12 a repetition of the verse in Parshas Emor

“When a man will strike any human soul he shall be put to

death” (Vayikra 24:17)?

RASHI: While the verses are similar, each one teaches us separate

details. Our verse teaches us that an aggressor is only liable to the

death penalty if he actually kills the victim, “A person who strikes

another man is put to death if (the victim) dies,” a detail which is

absent from the verse in Parshas Emor.

The verse in Emor teaches us, “When a man will strike any human

soul he shall be put to death,” i.e. that a murderer is liable for killing

any person, be it man, woman or child.

�� Why is the prohibition of kidnapping (v. 16) placed in bet-

ween the prohibitions of hitting and cursing parents (v.15 &17)?

RASHI: This is the root of a Talmudic controversy (in tractate

Sanhedrin). One opinion holds that the two prohibitions of striking

and cursing parents are written in close proximity in the Torah to

indicate that they share the same laws.  The other opinion disagrees,

arguing that there is no legal parallel between these two prohibitions.

SA’ADIA GA’ON: Generally speaking, it is children who are

kidnapped, and not adults.  The children then grow up away from

their parents and do not recognize them or form a close relationship

with them. This then presents the possibility of a child cursing or

hurting his parent, which otherwise would be unthinkable.

C L A S S I C  Q U E S T I O N S

Sinai would then go and steal.  Therefore, the slave’s ear is not bored

immediately.  

But after six years, the duress has certainly passed.  Therefore, if the

person wishes to remain in slavery, he clearly does not find the idea

abhorrent that, “the ear that heard on Mount Sinai, ‘You shall not steal,’

went and stole,” and he is quite willing to continue his life of slavery which

openly publicizes his former misdemeanors. Then, the ear “shall be

bored,” for we see retroactively that his claim of duress was illegitimate

for, in truth, he is not ashamed of his actions at all.

This is similar to the case of a person who sold himself into slavery

voluntarily, due to extreme poverty.  At first, it would appear that he acted

under duress, so he is not punished; but when six years have passed, and

he wishes to remain a slave, saying, “I love my master” (v. 5), then we

realize retroactively that in the first instance he did not really mind

becoming a slave at all.  Therefore, “the ear is bored because it is the ear

that heard, ‘For the children of Israel are slaves to Me.’”

(Based on Likutei Sichos vol. 11, p. 89ff.)

WHY DID RASHI REJECT SA’ADIA GA’ON’S ANSWER?

An obvious question which springs to mind when reading the

prohibitions of injuring or cursing parents is: how could any child possibly

injure or curse his parents?

Sa’adia Ga’on’s answer explains quite satisfactorily how this possibility

could arise, with a simple and logical explanation (that the child is

kidnapped at an early age and does not form a relationship with his

parents). This also clarifies why the Torah interrupted these two

prohibitions to discuss the prohibition of kidnapping.  

Why did Rashi, the literalist, reject Sa’adia Ga’on’s simple solution and

choose instead to uncover a complex Talmudic controversy?

Rashi however was forced to reject Sa’adia Ga’on’s simple answer, as it

contradicts an earlier statement that Rashi made to verse 12, above.

�

T O R A S  M E N A C H E M

[ The Last Word [

During the six days of work, a person can become so

immersed in physicality that when Shabbos comes he cries,

“I do not want to rest,” for he has become “enslaved” to his

worldly affairs. Therefore God says, “The children of Israel are

slaves to Me": even while a person is involved in worldly affairs,

he is not a “slave to slaves.” On the contrary he uses them for his

true need, to serve God.

(Based on Likutei Sichos vol. 11, p. 97)
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btnr tha tar hekk' kvumht t, veyi: nu, hun,/cxehkv/ ufk neuo

abtnr snhu cu' cxehkv' ucbhi tc kfuko' ctci hrdnu tu,o snhvo co
1

'

ucnekk tchu utnu btnr snhu cu
2

: )hj( ufh hrhcui tbaho/knv btnr' kph

abtnr ghi ,j, ghi' kt knsbu tkt snh thcrhu' tck ac, urpuh kt knsbu'

kfl btnr prav zu
3

: ubpk knafc/f,rdunu uhpk kcuyki' kjukh ancyku

nnktf,u: )hy( gk nagb,u/gk curhu ufju
4

: ubevvnfv/ufh ,gkv gk

sg,l ahvrd zv akt vrd' tkt knsl fti' ajucaho tu,u gs abrtv to

h,rpt zv' ufi nangu' faeo zv uvukl gk nagb,u' tz bev vnfv' tck

gs akt heuo zv' kt bev vnfv: re ac,u/cyuk nktf,u njn, vjukh'

to eyg hsu tu rdku' ruthi cyuk nktf,u njn, vjukh' fthku vut aunr

eauthi' avrh t; ktjr vjukh thbu rtuh knktf, hs urdk' uvut fcr b,i

ku njn, bzeu snh hsu urdku' abtnr hs ,j, hs rdk ,j, rdk: urpt
hrpt/f,rdunu' hako afr vrupt

5
: )f( ufh hfv tha t, gcsu tu t,

tn,u/cgcs fbgbh vf,uc nscr' tu thbu tkt cgcrh' ,knus kunr fh

fxpu vut' nv fxpu ebuh ku guknh,' t; gcs vebuh ku guknh,/ uvrh vhv

cfkk nfv tha un,' tkt ct vf,uc uvumhtu ni vfkk' kvhu, bsui cshi huo

tu hunho' ato kt n, ,j, hsu uavv ng, kg, pyur: cacy/faha cu

fsh kvnh, vf,uc nscr' tu thbu tphku thi cu fsh kvnh,' ,knus kunr

chartk' uto ctci hs tar hnu, cv vfvu
6

' uvkt scrho ek ujunr' nv

hartk jnur thi jhhc gkhu tkt to fi vfvu cscr aha cu fsh kvnh,' ugk

tcr avut fsh knu, cvftv zu' gcs vek kt fk afi: beo hbeo/nh,,

xhh;
7

' ufi vut tunr jrc buen, beo crh,
8

: )ft( tl to huo tu hunho
hgnus kt hueo/to gk huo tjs vut pyur gk hunho kt fk afi' tkt huo

avut fhunho' uthzv' zv ng, kg,
9

: kt hueo fh fxpu vut/vt tjr

avfvu' t; gk ph aavv ng, kg, euso an,' jhhc: )fc( ufh hbmu
tbaho/zv go zv' ub,fuui kvfu, t, jchru' uvfv t, vtav

01
: ubdpu/

thi bdhpv tkt kaui sjhpv uvftv' fnu pi ,du; ctci rdkhl
11

' ucyro

h,bdpu rdkhfo
21

' uktci bd;
31

: ukt hvhv txui/ctav: gbua hgba/kako

snh uksu, kcgk' anhi tu,v fnv vh,v rtuhv kvnfr caue' kvgku,

csnhv cachk vrhubv: gba hgba/hdcu nnui nnbu' fnu ugbau tu,u ntv

fx;
41

: ftar hah, gkhu uduw/fah,cgbu vcgk cch, shi kvah, gkhu guba

gk fl: ub,i/vnfv snh uksu,: cpkkho/gk ph vshhbho: )fd( uto txui
hvhv/ctav: ub,,v bpa ,j, bpa/rcu,hbu jukehi cscr

51
' ha tunrho

bpa nna' uha tunrho nnui tck kt bpa nna' avn,fuhi kvrud t, zv

uvrd t, zv pyur nnh,v' unako khurahu snhu fnu avhv bnfr caue:

)fs( ghi ,j, ghi/xhnt ghi jchru' bu,i ku snh ghbu fnv apj,u snhu

knfur caue' ufi fuko' ukt byhk, tcr nna' fnu asrau rcu,hbu cpre

vjuck
61

: )fv( fuhv ,j, fuhv/nfu, ta/ ugs gfahu scr cjckv aha cv

pj, snho' ugfahu cathi cv pj, snho tkt mgr' fdui fuutu capus gk

mprbhu' tunsho fnv tso fhumt czv rumv khyuk kvhu, nmygr fl: pmg/

hWar

There Rashi writes that from the verse, “A person who strikes another man

is put to death,” could be misinterpreted to mean that the murderer is only

liable for killing a man but not a woman or child. I.e. it is reasonable to

presume that when the Torah uses the word “man” it means so in the

literal sense, a man and not a woman or child. Therefore, in our case,

when Rashi read verse 16 which speaks about kidnapping, “If a person

kidnaps a man...he should be put to death,” it is reasonable to presume

that the Torah refers specifically to a man and not a child. 

T O R A S  M E N A C H E M
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11 ,vkho mt' hc    21 hrnhv hd' yz    31 haghv j' hs    41 scrho fc' hy    51 xbvsrhi gy/    61 cct ent ps/    71 hrnhv hd' fd
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�
18 If two men quarrel, and one strikes the other with a stone or with a fist, and he does not die

but is confined to his bed, 19 (then the aggressor is put in jail, until it is determined if the victim

will survive).  If he gets up and walks about outside unaided, then the aggressor is acquitted. He

need only give compensation for (the victim’s) inability to work, and he must (pay all) his medical

(fees). 

�
20 If a man strikes his male or female (non-Jewish) slave with a rod (that is capable of inflicting a

fatal wound), and (the slave) dies under his hand (within 24 hours, the slave’s death) must be

avenged (i.e. the killer is executed by the sword). 21 However, if (the slave) survives for a day or

two (i.e. 24 hours), he shall not be avenged, because he is his (master’s) property. 

�
22 If two men quarrel (with each other) and (accidentally) hit a pregnant woman, and she

miscarries but (the woman) does not suffer fatal injury, (the assailant) must (pay) a penalty. When

the woman’s husband (takes him to court and) makes demands of him, then he must give

(compensation) according to the judges’ orders. 

�
23 If there is a fatal injury (to the woman), you shall give a life for a life (alternatively: full

compensation for her life). 

�
24 (Compensation must be paid: The value of) an eye for an eye (injury, the value of) a tooth for

a tooth (injury, the value of) a hand for a hand (injury and the value of) a foot for a foot (injury). 

�
25 (Compensation must be paid for pain suffered in the following cases: The value of) a burn for

a burn, (the value of) a wound for a wound (plus compensation for loss of income, healing,

embarrassment where appropriate, and the value of) a bruise for a bruise. 

�
26 If a man strikes the eye of his male (non-Jewish) slave or the eye of his female (non-Jewish)

slave and destroys it, he shall set him free in compensation for his eye. 27 If he knocks out the

tooth of his male (non-Jewish) slave or the tooth of his female (non-Jewish) slave, he shall set

him free in return for his tooth (etc.).

[ LL AA WW SS OOFF NN EE GG LL II GG EE NN CC EE AA NN DD TT HH EE FF TT [

�
28 If an ox (or any other animal) gores and kills a man or a woman, the ox must be stoned. (After

the ox is sentenced, even if it is slaughtered, and not stoned,) its flesh may not be eaten (nor

benefit be derived from it). The owner of the ox is innocent. 

�
29 If it is a habitually goring ox, both yesterday and the day before (i.e. on three occasions), and

its owner had been warned (in the presence of witnesses), but he did not guard (the ox properly)

and it kills a man or a woman, then the ox shall be stoned.

� Also, its owner is (punished) with death (through the hands of Heaven). 30 (Therefore,) an

atonement fine must be imposed upon him.  He must give whatever is assessed against him, in

vht nfv vnumhtv so' apmg t, caru' bprsu"r ckg"z' vfk kph nv

avut' to ha cu pj, snho bu,i bze' uto bpk knafc bu,i ac, urpuh uca,

umgr/ unert zv h,r vut' ucvjuck srauvu rcu,hbu kjhhc gk vmgr tphku

cneuo bze' at; gk ph abu,i ku snh hsu' thi puyrhi tu,u ni vmgr' kunr'

vuthk uebv hsu' ha gkhu kj,fv cfk nv ahrmv' tkt tunrho ha ku kj,fv

cxo athbu nmygr fk fl' uzv j,fv ccrzk umgru: jcurv/vht nfv

avso bmrr cv uthbu humt' tkt antsho vcar fbdsu' ukaui jcurv ye"t

ckg"z' fnu ubnr jcrcuru,hu
71

' u,rdunu naeuph' kaui jcyv' cysur"t

ckg"z' ufi asupu, esho' aehpi ehsuo' jcuyu, cruj/ ufi gk vnaeu;' gk

ao avsk, buea gkhu: )fu( t, ghigcsu/fbgbh' tck gcrh thbu humt cai

ughi' fnu atnrbu tmk kt ,mt fmt, vgcsho: ,j, ghbu/ufi cf"s rtah

tcrho' tmcgu, vhsho uvrdkho' ua,h tzbho' uvjuyo' urta vduhv avut

dhs vtnv/ uknv btnr ai ughi' ato btnr ghi ukt btnr ai' vhh,h tunr'

nv ghi abcrt gnu t; fk abcrt gnu' uvrh ai kt bcrt gnu/ uto btnr

hWar

SECOND

READING
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xF −X	d�e ei½ pŸc`«©l Æ o
Y�i miÀ¦l�w�W mi´�W÷�W | s�q́¤M d®�n�` F ´̀  xF −X	d g¬ �B�i
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ai ukt btnr ghi' vhh,h tunr' tphku ai ,hbue aha kv jkhphi' kfl btnr

ghi
1

: )fj( ufh hdj aur/tjs aur utjs fk cvnv ujhv ugu;' tkt ashcr

vf,uc cvuuv
2

:ukt htfk t,caru/nnang abtnr xeuk hxek vaur'

thbh husg avut bckv' ubckv txurv ctfhkv' tkt nv ,knus kunr ukt

htfk t, caru' atphku ajyu ktjr abdnr shbu txur ctfhkv' cvbtv

nbhi' ,knus kunr ucgk vaur beh' ftso vtunr kjcru hmt pkubh beh

nbfxhu uthi ku cvo vbtv ak fkuo' zvu nsrau
3

/ upauyu fnangu/ kph

abtnr cnugs' udo cgkhu hun,' vumrl kunr c,o ucgk vaur beh:

)fy(n,nk akauo/vrh aka bdhju,
4

: uvugs ccgkhu/kaui v,rtv

cgsho' fnu vgs vghs cbu vtha
5

: uvnh, tha uduw/kph abtnr fh hdj'

thi kh tkt avnh,u cbdhjv/ vnh,u cbahfv' sjhpv' ucghyv' nbhi' ,knus

kunr uvnh,: udo cgkhu hun,/chsh anho/ hfuk chsh tso' ,knus kunr

nu, hun, vnfv rumj vut
6

' gk rmhj,u t,v vurdu' uth t,v vurdu gk

rmhj, auru
7

: )k( tofupr hua, gkhu/to zv thbu ,kuh' uvrh vut fnu

to fx; ,kuv' kaui tar' zv napyu' ahah,u gkhu ch, shi fupr: ub,i
pshui bpau/snh bhze' scrh rch hangtk/ rch gehct tunr' snh nzhe

8
:

)kt( tu ci hdjci avut eyi: tu c,/avht eybv' kph abtnr uvnh,

tha tu tav' hfuk thbu jhhc tkt gk vdsukho' ,knus kunr tu ci hdj uduw'

kjhhc gk veybho fdsukho
9

: )kc( to gcs tu tnv/fbgbho
01

: akaho
aekhoh,i/dzhr, vf,uc vut' chi avut auv tk; zuz' chi athbu auv tkt

shbr/ uvaek naeku sw zvucho' avo jmh tubeht knaek vhar ak ekubh"t:

)kd( ufh hp,jtha cur/avhv nfuxv udkvu: tu fh hfrv/ knv btnr'

to gk vp,hjv jhhc gk vfrhhv kt fk afi' tkt kvcht furv tjr furv

avut jhhc
11

: ukt hfxbu/vt to fxvu pyur' ucjupr crau, vrcho scr

vf,uc
21

: aurtu jnur/vut vshi kfk cvnv ujhv' acfk neuo abtnr aur

ujnur' tbu knshi tu,u aur aur nac,' abtnr kngi hbuj aurl ujnurl'

hWar

�� Why is there a fixed penalty of thirty shekels for negli-

gence which leads to the death of a non-Jewish slave (v. 32)?

RASHI: This is a suprarational decree of scripture that the owner of

the ox must pay thirty shekels, regardless of whether the slave was

worth a thousand zuz or whether he was worth no more than a dinar.

The weight of the shekel is four pieces of gold, which equals half an

ounce, according to the official weight of Cologne.  

MIZRACHI: I don’t know what Rashi is coming to teach us with these

words. The verse states clearly that thirty shekels is given, no more

and no less. I don’t see what Rashi adds.

MASKIL LEDAVID: There is a principle that when the Torah states first

a general category, and then singles out a particular case which falls

within that category,  it does so to indicate that we are lenient in this

particular case and not stringent. (Braisa d’Rabbi Yishma’el, clause 9)

This is precisely what has occurred here. First the Torah states the

general rule that if someone’s ox gores any man or woman and the

owner is at fault, then he must pay an atonement fine equal to the

“value” of the victim’s life (v. 20-31).  Then, in verse 32 the Torah

singles out a specific case where the victim is a slave, and in this case

thirty shekels must be paid. Since this is a particular case that was

singled out of a general category, this verse must be indicating a

leniency and not a stringency, i.e that the owner pays no more than

thirty shekels, but he may pay less.

Rashi came to teach us that this verse is an exception to the above

rule.  He writes that by a “decree of scripture” one pays exactly thirty

shekels, for in this instance the regular principle outlined above does

not apply.

This solves Mizrachi’s question on Rashi.

C L A S S I C  Q U E S T I O N S

1 nfhk,t pWy     2 cct ent bs:    3 pxjho fc:     4 nfhk,t pWh     5 crtah, nd' d    6  cnscr kv' yz     7 xbvsrhi yu:     8 cct ent n/    9 nfhk,t bzhehi phWt     01 ao

11 cct ent bt/    21 ao bv:    31 ao h:    41 ao z/     51 ao h:     
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order to redeem his soul. 31 This law is (also) applied to (a person whose animal) gores a young

boy or a young girl. 

�
32 If an ox gores a (non-Jewish) male slave or female slave, (the owner of the ox) must give (a

fixed penalty) of thirty shekels of silver to (the slave’s) master.  The bull is stoned. 

�
33 If a person opens (the cover of) a pit, or if a person digs (an existing) pit (making it larger) and

does not cover it, and then an ox or a donkey (or any other animal) falls into it, 34 the one

responsible for the pit must pay (compensation, either) giving money to its owner (or any

produce of value). The dead (animal) belongs to (its original owner). 

�
35 If a man’s ox strikes his fellow’s ox and it dies (the owner of the attacking ox pays half the value

of the loss, up to the value of the attacking ox.  Thus if both oxen are of equal value) they (could

Therefore, Sa’adia Ga’on’s solution, that the verse refers to child

kidnapping, was unacceptable to Rashi, so he opted instead for a

Talmudic solution.

(Based on Sichas Parshas Mishpatim 5741)

PROBLEMS WITH RASHI (V. 32)

Maskil’ leDavid’s solution to Mizrachi’s question is far too complex.

We must endeavor to find solutions which are plausible to Rashi’s

intended audience, the basic student of scripture. 

In addition to Mizrachi’s problem with Rashi, we could ask the

following:

a.) Rashi’s commentary is not a compendium of laws and details.

What scriptural problem is solved here by the information regarding the

precise value of a shekel? 

Furthermore, there were previous instances in the Torah where the

shekel is mentioned (See Bereishis 23:16, 24:22, 33:19), and Rashi omits the

details that he writes here. Why?

b.) The common text of the Talmud states that one must pay thirty

shekels for a slave whether he is worth “1000 maneh [=800,000 zuz], or

no more than a dinar” (Bava Kama 41a). Rashi however, rejected this version

and wrote, “1000 zuz, or no more than a dinar.” 

Why did Rashi opt for a text that mentioned a smaller sum of money,

rejecting the common text of the Talmud?

c.) Similarly, the dinar is not the smallest value coin in the currency

system. The prutah is worth less.  Why did Rashi not write that the penalty

is paid even if the slave is worth no more than a prutah?

A LAW OUT OF CONTEXT

Parshas Mishpatim is filled with laws which are acceptable to the

rational mind. In fact, up to this point only rational laws have been

recorded.

Upon reaching our verse—the fixed penalty for negligence which leads

to the accidental death of a slave—the reader will notice that this law

stands out as being remarkably unfair and irrational.  Why should the

same compensation be paid for a valuable slave as for an inexpensive one?

Therefore, Rashi responds that this is a “decree of scripture,” i.e. it is

indeed an irrational law which we must simply accept.  

However, the reader may still be troubled: It may be true that this is

ultimately a decree of scripture, but surely it is not devoid of any rationale

whatsoever?

Rashi continues: “The weight of the shekel is four pieces of gold, which

equal half an ounce according to the official weight of Cologne.” To the

citizens of medieval France, for whom Rashi wrote his commentary, this

would have been a meaningful statement because: a.) They would have

been familiar with the Cologne system of weights. b.) They were also

familiar with the general value of a slave, since slavery was still

commonplace in those days.  

Therefore, Rashi was attempting to add some reason to the Torah’s

decree that 30 shekels must be given for a slave, clarifying how this was

�

T O R A S  M E N A C H E M

[ The Last Word [

The principle that “the Torah speaks of that which usually

occurs” alludes to the uniqueness of Parshas Mishpatim:

“The Torah speaks,” hints to the creation of the physical world,

which was brought about by G-d’s speech. 

“That which usually occurs,” refers to events that are normal

and mundane.  

The fusion of these two ideas together suggests that even a

person’s everyday working and family life (“that which usually

occurs”) can be filled with the values and spirit of Torah (“the

Torah speaks”).

(Based on Likutei Sichos vol. 6, p.141)

nv kvki fk cvnv ujhv faur' avrh btnr cneuo tjr ufk cvn,l' t;

fti fk cvnv ujhv faur' ukt btnr aur ujnur tkt aur ukt tso jnur

ukt fkho
31

: )ks( cgk vcur/cgk v,ekv' t; gk ph athi vcur aku' agatu

crau, vrcho' gatu vf,uc cgkhu kv,jhhc cbzehi: fx; hahc kcgkhu/
hahc' krcu, auv fx; utphku xuchi

41
: uvn, hvhv ku/kbhze' anhit,

vbckv ubuykv csnho' unako ku vnzhe gkhv ,akunh bzeu
51

: )kv( ufh hd;/

hsju;' chi cerbhu' chi cdupu' chi crdkhu' chi abafu cabhu' fuki cfkk

bdhpv vo' athi bdhpv tkt kaui nfv: aur tha/aur ak tha: unfru t,
vaur uduw/cauho vf,uc nscr' aur auv nt,ho avnh, aur auv

nt,ho' chi avbckv auv vrcv chi avht auv ngy' fabuyk zv jmh vjh

ujmh vn, uzv jmh vjh ujmh vn,' bnmt fk tjs npxhs jmh bze avzhev

vnh,v' knsbu' av,o nako jmh bze' ani vauhi t,v kns kathbi auhi' fh

hWar



�� Why does the thief pay five oxen for an ox but only four

sheep for a lamb? (v. 37)

RASHI: Said Raban Yochanan ben Zakai: God has great concern for

people’s dignity. For stealing a bull, which walks on its own feet and

therefore the thief [merely had to pull it along and] was not

embarrassed by carrying it on his shoulder—he pays fivefold. For

stealing a lamb, which the thief carried on his shoulder, he pays only

fourfold because he was embarrassed by having to carry it. 

Said Rabbi Meir: Come and see how great is the power of work!

For the theft of a bull, which the thief caused to stop doing its work,

he pays fivefold. For the theft of a lamb, which he did not cause to

stop working [since a sheep does not carry out farm labor], the thief

pays fourfold.

DIVREI DAVID: What is the difference in implication between the

two statements of R’ Yochanan ben Zakai and R’ Meir?

R’ Yochanan ben Zakai holds that, in principle, the Torah requires

a fivefold restitution for either an ox or a lamb. But since the theft of

the lamb involved a humiliating act for the thief, having to carry it on

his shoulders (and, “God has great concern for people’s dignity,”) he

is given a dispensation and only has to pay a fourfold restitution and

not the usual five.

R’ Meir however, holds that, in principle, the Torah only requires

a fourfold restitution for either an ox or a lamb. But since the theft of

an ox imposes an additional burden on its owner, for he is deprived

of a working animal, the Torah imposed an extra penalty for its theft,

and the thief must pay fivefold.

ABARBANEL: Both R’ Yochanan ben Zakai and R’ Meir fail to explain

why this penalty (four or fivefold) only applies to the case where

“a man steals an ox or a lamb and slaughters it or sells it,” whereas

if he keeps it for himself and “the stolen article is found in his

possession”, then he only pays “double” (22:3).

The reason for this seems to be that the act of slaughtering or selling

stolen goods is a further sinful act in itself.  Since the thief is guilty of

both stealing and “laundering” stolen goods, he does not receive the

usual penalty of “double,” but rather, four or fivefold.
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`Ed g�B�p xFY i
x�` r	c�i�z�` F` el :oEb§N	t§i
Di
x�n Di
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i
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x�O�` F` xFY x©a�B aEp�b�i i
x�` fl :Di¥li�c
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shi v,o kako jmh bze kt pju, ukt hu,r/ tu hfuk t; cathbi auhi csnhvi

favi jhho tnr vf,uc ujmu t, abhvo' to tnr, fi' pgnho avnzhe

na,fr vrcv' favbckv auv khnfr kbfrho vrcv hu,r nsnh aur vnzhe'

uth tpar ahtnr vf,uc ahvt vnzhe bafr' tu pgnho avbhze buyk vrcv

hu,r nsnh bze ako' ajmh snh aur vnzhe auv hu,r nfk snh aur vbhze'

uto tnr, fi vrh ,o jnur nnugs/ gk frjl kt scr vf,uc tkt cauhi'

uknsl av,o nako jmh bze' uni vauhi ,knus kathbi auhi' avna,ko jmh

bzeu' anhi ku t, vbckv' unv apj,u snhu cachk vnh,v buyk jmh vpj,

uvukl/ uknv tnr vf,uc ckaui vzv ukt tnr hako jmhu' kkns athi v,o

nako tkt ndupu' uto bdj un, tj"f' thi vbhze buyk tkt vbckv' uto

thbv ndg, kjmh bzeu hpxhs/ tu aur auv nbv abdj aur auv jna ntu,

zuz' thbu buyk tkt t, vaur' akt b,jhhc v,o kjhhc t, cgkhu kako ni

vgkhv
1

: )ku( tubusg/tu kt vhv ,o' tkt busg fh aur bdj vut' vhuo

un,nuk akauo' vrh aka bdhju,: ako hako aur/bze ako: uvn, hvhv
ku/kbhze' ugkhu hakho vnzhe gs aha,ko bhze fk bzeu: )kz( jnav cer
uduw/tnr rw hujbi ci zfth' jx vneuo gk fcusi ak crhu,' aur avukl

crdkhu' ukt b,czv cu vdbc kbuatu gk f,pu' nako jnav' av abuatu gk

f,pu' nako trcgv' vuthk ub,czv cu/ tnr rch nthr' ct urtv fnv

dsukv fjv ak nktfv' aur acyku nnktf,u' nako jnav' av akt cyku

nnktf,u' trcgv: ,j, vaur ,j, vav/abti vf,uc kunr' athi ns,

,akunh sw uvw buvd, tkt caur uav ckcs
2

: )t( tocnj,r,/favhv

ju,r t, vch,: thi ku snho/thi zu rmhjv' vrh vut fn, ngheru/ fti

kns,l ,urv' to ct kvrdl vafo kvrdu' uzv kvrdl ct' avrh husg vut

athi tso ngnhs gmnu urutv abuykhi nnubu cpbhu uau,e' kphfl' gk nb,

fi ct' ato hgnus cgk vnnui fbdsu' hvrdbu
3

: )c( to zrjvvana gkhu/
thi zv tkt fnhi nak' to crur kl vscr aha ku akuo gnl' fana vzv

avut akuo cguko' fl pauy kl athbu ct kvrud tphku hgnus cgk vnnui

fbdsu' fdui tc vju,r kdbuc nnui vci' chsug arjnh vtc gk vci uthbu ct

gk gxeh bpau,
4

: snho ku/fjh vut jauc' urmhjv vht to hvrdbu cgk

vch,: ako hako/vdbc nnui adbc' uthbu jhhc nh,v/ utubekux a,rdo

to ghbt sxvsht bpk, gkuvh' kej ku ayv tjr,' kunr ato nmtuvu gsho

euso act cgk vch,' ufact cgk vch, bdsu v,ru cu akt hvrdvu' snho

ku' jhhc gkhu to vrdu' antjr aha rutho ku' thi vdbc vzv ct gk gxeh

bpau,' ukt hvrud t, cgk vnnui: )d( to vnmt ,nmt chsu/crau,u'

hWar

C L A S S I C  Q U E S T I O N S
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settle) by selling the live bull and dividing the money received for it, and dividing the (value of

the) carcass.

�
36 Alternatively, if it was known to be a habitually goring ox, since yesterday and the day before

(i.e. it gored three times), and its owner does not watch it, he must pay (full compensation) an

ox for an ox. The dead (animal) belongs to (its original owner) 

�
37 If a man steals an ox or a lamb and slaughters it or sells it, he must repay five oxen for the ox

or four sheep for the lamb. (This only applies to oxen and sheep).

�
1 If (a person) strikes and kills a thief who is discovered tunneling (into his house) it is not

considered bloodshed (i.e. he is not guilty of murder). 2 If the sun shone upon him (i.e. it is

obvious that the thief did not intend to kill) it is considered bloodshed.

� (The thief) must pay (full compensation for what he stole). If he has no money, he shall be sold

(to slavery) for his theft.

�
3 If the stolen article is found in his possession whether a live ox, a donkey, or a lamb (or any

other object) he must pay double. 

a reasonable amount to pay for a slave. I.e. even though it is a seemingly

unfair system to have a fixed penalty, the value of thirty shekels is

nevertheless a reasonable amount to pay on average. This is consistent

with a general principle that Rashi states on a number of occasions in this

Parsha, that “the Torah speaks of that which usually occurs” (e.g. 21:28).

In our case, since the usual value of a slave is thirty shekels, this sum was

chosen as a penalty.

Based on this principle that, “the Torah speaks of that which usually

occurs,” we can also explain why Rashi rejected the Talmud’s text that one

must pay thirty shekels for a slave worth 1000 maneh and opted instead

for the lesser sum of 1000 zuz:

Our verse speaks of a case where a slave is accidentally gored by an ox.

However, it would not “usually” occur that an extremely valuable slave

would be sent to rear oxen. Rather, a slave worth so much as 1000 maneh

would surely be given a senior administrative or managerial role.

Therefore, Rashi chose the text which recorded the lesser value of 1000

zuz (0.125% of the price), for it is more likely that a slave worth this

smaller amount would be assigned to looking after cattle.

Similarly, a slave that is worth too little (a mere prutah) would

presumably be so weak that he would be incapable of attending to cattle.

Therefore, Rashi wrote the range of 1 Dinar to 1000 zuz, which is in the

range of the “usual” value of a slave who attends to cattle.

(Based on Sichas Shabbos Parshas Mishpatim 5737)

THE THIEF’S “DOUBLE EXPOSURE” (V. 37)

The reasoning of R’ Yochanan ben Zakai seems, at first glance, to be

difficult to understand. He suggests that the thief suffers more “embarrass-

ment” for stealing a lamb than an ox.  But surely there is nobody present

at the time when he steals the animal in any case, so what is there to be

embarrassed about?  In fact, this is the main distinction in Jewish law

between the thief (ganav) and the robber (gazlan): the former carries out

his work when nobody is present, whereas the latter is not afraid to

confront another person and openly challenge him to hand over his

property.

So, if nobody is present when the thief strikes, why should he receive a

reduction for stealing a sheep on the basis that it involves more

embarrassment? (see Divrei David)

However, a crucial detail here is that the fourfold restitution for stealing

a lamb is only applied after the thief has sold or slaughtered the lamb and

has been found guilty by the courts [c.f. Abarbanel].  At this point the act

of theft becomes public knowledge and the thief suffers a great deal of

embarrassment when his crime becomes exposed. (This is particularly

painful for the thief, more than the burglar, as the thief went to every

measure to conceal his crime, acting in total secrecy.  Thus his exposure

is all the more embarrassing).

In addition to the general embarrassment of being exposed, the public

also becomes aware that, in order to steal the lamb, the thief acted in an

extremely undignified manner, carrying the animal on his shoulders.

While this additional  embarrassment may be a fairly trivial one compared

to the more serious disgrace of having being exposed as a thief,

nevertheless, we are taught, “God has great concern for people’s dignity.”

Therefore, R’ Yochanan ben Zakai explained that the thief is pardoned

from part of the penalty (paying only fourfold, and not the full penalty of

five times the value of the lamb), in consideration for the additional

embarrassment that he has suffered.

This logic however appears to be unfair towards the owner of the stolen

lamb.  He could argue: In truth, I am owed fivefold compensation for the

theft of a lamb! Why should I lose out, and only get fourfold

compensation, just because the thief suffered embarrassment?

To address this problem, Rashi brought the further explanation of

R’ Meir that, in truth, the Torah only requires fourfold compensation (and

no dispensation is made for embarrassment), only the theft of an ox has

an additional penalty, since it involves a loss of income for the owner (see

Divrei David.)

Thus, in the final analysis R’ Yochanan ben Zakai and R’ Meir are not

arguing.  One is offering an argument which explains this law to the thief,

and the other is explaining the law to the victim.

AREN’T THESE TRIVIALITIES?

We might still ask: Aren’t we dealing with trivialities here? Even after the

above explanation, the additional embarrassment which the thief suffers

appears to be insignificant. In fact, even the lost income from a stolen ox

would be minor because: a.) Most of the time oxen do not work in any

case, since ploughing is carried out only twice a year at the most. b.) This

�

2222
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i³¦M c [iyily] q :m«¥N	W�i m�i− �p�W mi® �I	g d−Ÿ�yÎc©r xF ²n�gÎc©r xFX̄�n
d́
c Ÿ�y¦A x−¥r¦aE *dŸ½xi¦r§AÎz�` Æ g©N�W�e m�x½¤kÎF` d´�cŸ�y Æ Wi�`Îx¤r§a�i
W¹
` `Æ¥v
zÎi«¦M d q :m«¥N	W�i F −n�x©M a¬	hi
nE Ed² 
cŸ�y a¬	hi
n x®
g	`
m½¥N	W�i ḿ¥N	W d® �c�V	d F ´̀  d−�n�T	d F ¬̀  Wi½�cB ĺ©k� «̀ �p�e Æ mi¦vŸw d³�̀ §v«�nE
s�q³ ¤M Ed¹¥r
xÎl�` WiÆ�` Á o
Y�iÎi«¦M e q :d«�x¥r§A	dÎz�` x−¦r§a	O	d
m¬¥N	W�i a− P�B	d `¬¥v�O�iÎm�` Wi®�`�d zí¥A�n a− �P�b�e xŸ½n�W¦l Æ mi¦l¥kÎF «̀
mi®�d÷�`«�dÎl�` z�i−©A	dÎl©r«©A a¬	x�w�p�e a½P�B	d Æ ¥̀v�O�i ` ³÷Îm�` f :m�i«p�W
r	W¿¤RÎx©a�CÎl¨MÎl«©r g :Ed«¥r
x z¤k ¬̀ ¤l�n¦A F −ci g² ©l�W ` ¬÷Îm�`
x³�W�` dÀ�c¥a�`Îl¨MÎl©r d¹�n§lŸ	yÎl©r dÆŸ�yÎl©r xFÂn Â�gÎl©r xF¿WÎl©r
x³�W�` m® �di�p�WÎx©a�C `Ÿ −ai mi½�d÷�`«�d c©rμ d½�f `E´dÎi¦M Æ x	n`Ÿi
WiÆ�` Á o
Y�iÎi«¦M h q :Ed«¥r
x§l m�i− �p�W m¬¥N	W�i mi½�d÷�` Æ oªri�W�x�i
z²
nE xŸ ®n�W¦l d−�n
d§AÎl¨k�e d² Ÿ�yÎF` xF ¬WÎF` xFÆn�g Ed¹¥r
xÎl�`

oEP�` c©M x	O�` c©r x�n�g c©r xFY�n `�Y§aEp�B
x©a�B li¦aFi i
x�` c :m¥N	W�i oi
x�Y c	g l©r oi�I	g
l	w�g©A lEki�i�e Di
xi¦r§A z�i g©N	Wi�e m	x§k F` l	w�g
:m¥N	W�i Di
n�x©M x©t�WE Di¥l�w	g x©t�W o�x�g¨`
oi�Wi�c�B lEki�i�e oi¦aEM g©M�W�i�e xEp w	R	Y�i i
x�` d

z�i wi¥l�c	`�C m¥N	W�i `�n¨N	W `¨l�w	g F` `�z�n	w F`
oi�p�n F` s	q§M Di
x§a	g§l x©a�B o
Y�i i
x�` e : �̀Y�w�l�C
g©k�Y�W�i m�` `�x§a�B zi¥A�n oEa�P�b�z�i�e x	H�n§l
g©k�Y�W�i `¨l m�` f :oi
x�Y c©g l©r m¥N	W�i `¨aP�B
m�̀  ̀I�pI	C m�c�w�l �̀zi¥a�C Di
x�n a
x�w�z�i�e `̈aP�B
:Di
x§a	g Di¥l x	q�n�c �̀n§A Di
c�i hi�WF` `̈l
l©r x	n�g l©r xFY l©r aFg�C m�B�z¦R l¨M l©r g

i
x�` x	ni�i i�C `�Y�c�a�` l¨M l©r Eq§M l©r x	O�`
i�C oFdi�e�x	Y oi�C lFri�i ̀I�pI	C m�c�w�l oi
c `Ed
:Di
x§a	g§l oi
x�Y c	g l©r m¥N	W�i ̀I�pI	C oEa�I	g�i
x	O�` F` xFz F` x	n�g Di
x§a	g§l x©a�B o
Y�i i
x�` h
F` x©a�Y�` F` zEni�e x	H�n§l `�xi¦r§A l¨k�e

akt ycj ukt nfr: naur gs jnur/fk scr cfkk ,akunh fpk' chi aha

cu ruj jhho chi athi cu ruj jhho' avrh btnr cneuo tjr gk av gk

aknv gk fk tcsv uduw hako abho krgvu: jhho abho hako/ukt hako

ku n,ho' tkt jhho tu snh jhho: )s(fh hcgr/ t, cghrv/ ucgr/fuko

kaui cvnv' fnu tbjbu ucghrbu: fhhcgr/hukhl cvnu,hu casv ufro ak

jchru' uhzhe tu,u ctj, na,h tkv' tu cakuj cghrv' tu cchgur' uphrau

rcu,hbu akuj vut bzeh nsrl f; rdk' ucgr vut bzeh vai vtufk,

uncgr,
1

:casv tjr/casv ak tha tjr: nhyc asvu hako/anhi t,

vbze' uto ct kako ku ereg snh bzeu' hako ku nnhyc asu,hu' to vhv

bzeu xkg' h,i ku auv xkg nghsh, aha ku/ knsl vf,uc' avbhzehi anhi

kvo cghsh,
2

: )v( fh ,mt ta/tphku ngmnv: unmtveumho/ersub"a

ckg"z: ubtfk dsha/ akhjfv ceumho' gs avdhgv kdsha tu kenv

vnjucr, kereg: tu vasv/akhjfv t, bhru' umrhl kbhr tu,v pgo

abhhv: ako hako vncghr/t; gk ph avskhe c,ul aku' uvht hmtv

ngmnv gk hsh eumho anmtv' jhhc kako' kph akt anr t, djk,u akt ,mt

u,zhe: )u( udbcnch, vtha/kph scrhu
3

: to hnmt vdbc/ hako vdbc

abho kcgkho: )z( to kt hnmt vdbc/uct vaunr vzv avut cgk vch,:

uberc/tk vshhbhi' ksui go zv' ukhacg ku akt akj hsu caku: )j( gk fk
scr pag/ahnmt aeri cacug,u' ahghsu gsho avut gmnu dbcu'

uhrahguvu tkvho gk ph vgsho: hakoabho krgvu/knsl vf,uc'

avyugi cpesui kunr bdbc vhnbu' ubnmt avut gmnu dbcu' nako ,akunh

fpk' uthn,h' czni abacg utjr fl ctu gsho/ afl srau rcu,hbu' uberc

cgk vch, tk vtkvho/ erhcv zu acugv vht/ t,v tunr kacugv tu thbu

tkt kshi' afhui act kshi ufpr kunr bdbcv' nhs h,jhhc fpk to ctu gsho

avut chsu/ btnr fti akhju, hs' ubtnr knyv akhju, hs acug, vw ,vhv

chi abhvo to kt akj hsu' nv kvki acugv t; fti acugv: tarhtnr
fh vut zv/kph pauyu' tar htnr vgs fh vut zv abacg, gkhu vrh vut

tmkl/ gs vshhbhi hct scr abhvo uhjeru t, vgsu,' uto farho vo

uhrahguvu kaunr zv' hako abho' uto hrahgu t, vgsho abnmtu zunnhi'

haknu vo abho kaunr/ urcu,hbu z"k srau' fh vut zv' kkns athi njhhchi

tu,u acugv tkt to fi vusv cnem,' kunr fl ufl tbh jhhc kl' uvnu,r

bdbc nnbh
4

: )y( fhh,i tha tk rgvu jnur tu aur/prav rtaubv

btnrv caunr jbo
5

' kphfl pyr cu t, vdbcv' fnu af,uc udubc nch,

vtha to kt hnmt vdbc uberc cgk vch,' kacugv' kns, apuyr gmnu

hWar

penalty is given also when the thief slaughtered the ox, when it is unlikely

to be fit for work in any case, for otherwise he would have sold it, reaping

a greater income.

To address these problems Rashi cited the authors of the above

teachings (R’ Yochanan ben Zakai and R’ Meir) to indicate that the

sensitivity to detail which we are speaking of here is better understood in

light of the individuals who taught these words.

R’ Yochanan ben Zakai is famed for practicing “concern for people’s

dignity.” In fact, the Talmud relates that, “they said about R’ Yochanan

ben Zakai that no person, even a non-Jew in the market, was able to greet

him without his greeting them first” (Brachos 17a). For a person who

excelled in concern for human dignity, it is understandable why he

considered the relatively minor embarrassment of the thief to be so

significant.

R’ Meir was the famous exponent of the opinion that “we take into

consideration rare cases” (Yevamos 61a).  Therefore, it is understandable

that he would be concerned about the unlikely possibility that a loss

would be incurred due to the loss of work from a stolen ox. He felt that

some additional compensation was in order. 

(Based on Likutei Sichos vol. 16, p. 258ff.)

T O R A S  M E N A C H E M
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�
4 If a man leads his animal into a field or a vineyard, whether he lets his animal loose (and it

tramples crops) or it eats in another’s field, he must pay (compensation with land from) the best

of his field or the best of his vineyard. 

�
5 If a fire goes forth (even by itself) and (spreads through) thorns to destroy a stack of grain or

standing grain, or (it scorched a ploughed) field (requiring it to be ploughed again), the one who

ignited the fire must pay (compensation, even though he lit the fire in his own property). 

[ TT HHEE FF OO UU RR GG UU AA RR DD II AA NN SS [

�
6 If a person gives his friend money or articles for safekeeping (and does not pay him for his

services), and they are stolen from the man’s house, then if the thief is found, he must pay twofold

(to the owner). 

�
7 If the thief is not found, the homeowner must approach the judges (if he is challenged by the

owner, to swear an oath) that he has not laid his hand upon his friend’s property (and then he is

exempt from compensation, since he was not paid for his services). 

�
8 In every case of dishonesty (when swearing an oath, whether it is) about an ox, about a donkey,

about a lamb, about a garment, or about any lost article, if (a witness) will say that “this thing

here (is the very thing which you swore about, saying that it was not in your possession!”), then

the claims of both parties shall come to the judges, and whoever the judges declare guilty must

pay twofold to his friend. 

�
9 If a man gives his friend a donkey, an ox, a lamb, or any animal for safekeeping (and pays him

for his services), and it dies, breaks a limb, or is captured without witnesses, 10 (then the dispute)

between the two of them (is decided by the guardian swearing) an oath to God that he did not

lay his hand upon his friend’s property (to use it for himself). Its owner must accept (the oath),

and (the guardian) does not pay. 11 (However), if it is stolen from him, he must pay its owner. 

�� What are the four Guardians?

TALMUD: There are four guardians: the unpaid guardian (v. 6-8), the

borrower (v. 13-14), the paid guardian (v. 9-10), and the renter (v. 14). The

unpaid guardian swears on all losses [and is absolved]; the borrower

pays for everything; and the paid guardian and the renter swear in

the case of breakage, robbery, and death, and pay for loss and theft.

(Bava Kama 93a)

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

THE FOUR GUARDIANS

The “Unpaid Guardian” represents the individual who feels that he

was only created to serve God. He sees his life and possessions

as Divine “property” which has been placed in his trust, and he does

not feel that God owes him anything in “compensation” for his

efforts.

The “Borrower” benefits from what he borrows, and the owner

enjoys no benefit.  This represents an individual who seeks self-

fulfillment alone. He does not feel that he owes anything for the use

of life's blessings, even though he may acknowledge who the

ultimate owner is. 

The “Renter” resembles the Borrower in that he prioritizes the

fulfillment and enhancement of self, but nevertheless, he feels that he

ought to earn this privilege by “also” serving his Creator. 

The “Paid Guardian” is like the Unpaid Guardian in that he sees the

fulfillment of God's will as the ultimate purpose of life.  He differs

only in that he reserves for himself a small amount of self interest,

feeling that he also deserves some independence in return for his

work as a guardian of God's property.

(Based on Likutei Sichos vol. 31, p. 115ff)

THIRD

READING



ohypan ,arp - ,una rpx // 160sf-y:cf

oí¥A Æ d�i�d«�Y dÀ eŸd�i ź©rªa�W i :d«�`Ÿx oi¬
` d− ¨A�W�pÎF «̀  x¬ ©A�W�pÎF «̀
` ¬÷�e ei− ¨l¨r§A g ¬	w¨l�e Ed® ¥r
x z¤k`́¤l�n¦A F −ci g² ©l�W ` ¬÷Îm�` m½�di�p�W
sŸ ¬x�hÎm�` ai :ei«¨l¨r§a¦l m−¥N	W�i F ®O¦r«
n a− �pB�i aŸ¬pBÎm�`�e `i :m«¥N	W�i
m¬¦r
n Wi²�` l¬	`�W�iÎi«¦k�e bi t :m«¥N	W�i ` ¬÷ d−¨t
x�H	d c® ¥r Ed́
 ¦̀a�i s−
x�H�i
:m«¥N	W�i m¬¥N	W F −O¦rÎoi«
` ei¬¨l¨r§A z®
nÎF` x´©A�W�p�e Ed−¥r
x
q :F «ẍkŸ�y¦A −̀ ¨A `E½d xi´¦kŸ�yÎm�` m® ¥N	W�i `÷́ F −O¦r ei¬ ¨l¨r§AÎm�` ci

xŸ ²d�n D®�O¦r á©k�W�e dŸ�y−�xŸ`Î` «÷ x¬�W�` d² ¨lEz§A WiÀ�` d́�Y©t�iÎi«¦k�e eh

s�q́¤M F ®l D́�Y�z§l �di−¦a�̀  o² 
`�n�i o¯
`�nÎm�` fh :d«�X�`§l F −N dP¬�x�d�n�i
a¬¥kŸWÎl¨M gi :d« �I	g�z ` ¬÷ d− ¨t
X©k�n fi q :z «÷Ez§A	d x	dŸ −n§M lŸ½w�W�i
d− eŸdi«©l i¬�Y§l¦A m®�x�g«i mi−�d÷�`«¨l 	g¬¥aŸf hi q :z«�nEi zF ¬n d−�n
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oi¥A i
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O¦r zi¥l Di
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x�`�e eh :Di
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D�O¦r aEM�W�i�e `�q�x�`�n `¨l�C `�Y§lEz§A x©a�B
`¨A§v�n m�` fh :EY�p�`§l Di¥l Dpi�n�I	w�i `�nI	w
lFw�z�i `̈R�q©M Di¥l D̈p�Y�n§l �̀dEa�` i¥A§v�i `̈l
l¨M gi :i
g�z `¨l `�W�x�g fi : �̀Y§lEz§A i
x�dFn§M
:l
h�w�z�i `¨l�h�w�z�` `�xi¦r§A m¦r aEM�W�i�C
`�n�W¦l o
d¨l�` l
h�w�z�i `I	n�n©r z�e£r	h§l g©a�c�C hi

oEwi¦r�z `¨l�e oEpFz `¨l `�xFI�b�e k :i�dFcFg§l¦A ii	c
:m�i�x§v�n�c `¨r�x	`§A oEzi�e�d oi�xI	c i
x�` Di¥l
d�`P©r m�` ak :oEP©r�z `¨l m�Y�i�e `¨l�n�x	` l¨M `k

`̈l̈A	w i	n�c�w l¥A�w�i l©A�w�n m�̀  i
x�̀  Di
zi i�P©r�z
lFh�w�`�e i�f�bEx s
w�z�i�e bk :Di
Y§l�a�w l¥A	w�`
oFki�p§aE o¨l�n�x	` oFki
W�p oi�e�d�i�e `¨A�x	g§A oFk�z�i
i�C `i�p©r§l i�O©r§A s�fFY `¨R�q©M m�` ck :oi�n�z�i

cacugv zu' uprav zu tnurv caunr afr' kphfl thbu pyur to bdbcv'

fnu af,uc to dbuc hdbc ngnu hako' tck gk vtubx' fnu n, ngmnu'

tu bacr' tu bacv cjzev gk hsh kxyho/ uthi rutv' ahghs cscr:

)h(acg, vw ,vhv/hacg afi vut fscrhu' uvut kt akj cv hs kva,na

cv kgmnu' ato akj cv hs utjr fl btbxv' jhhc ctubxho: ukej cgkhu/
vacugv: ukt hako/ku vaunr fkuo: )hc( to yr; hyr;/gk hsh jhv

rgv: hctvu gs/hcht gsho abyrpv ctubx upyur: vyrpv kthako/
thbu tunr yrpv kt hako' tkt vyrpv' ha yrpv avut nako uha yrpv

athbu nako/ yrp, j,uk uaugk ubnhv nako/ yrp, ztc trh usuc ubja

thbu nako' unh kjal ksui fi' avrh f,hc un, tu bacr tu bacv' nv

nh,v athi hfuk kvmhk' t; acr uachv athi hfuk kvmhk: )hd( ufh hatk/
ct kknsl gk vautk ajhhc ctubxhi: cgkhu thi gnu/to cgkhu ak aur

thbu go vautk cnktf,u
1

: )hs( to cgkhu gnu/chi avut ctu,v

nktfv chi avut cnktfv tjr,' vhv gnu cag, atkv' thbu mrhl kvhu,

gnu cag, achrv unh,v
2

:to afhr vut/to vaur thbu atuk tkt

afur' ct cafru khs vaufr vzv ukt catkv' uthi fk vbtv aku' avrh

gk hsh afru ba,na' uthi ku napy autk kv,jhhc ctubxhi/ ukt phra nv

shbu to faunr jbo tu faunr afr' kphfl bjkeu cu jfnh hartk' aufr

fhms nako' rch nthr tunr faunr jbo' rch hvusv tunr faunr afr:

)yu(ufh hp,v/nscr gk kcv gs aaung, ku' ufi ,rdunu utrh hask/

asuk ckaui trnh fp,uh ckaui gcrh: nvr hnvrbv/hpxue kv nuvr

fnapy tha kta,u' afu,c kv f,ucv uhatbv: )yz( fnvr vc,uku,/
avut emhc jnaho fx; tmk v,upx t, vc,ukv uaufc gnv ctubx'

abtnr ub,i vtha vaufc gnv ktch vbgrv jnaho fx;
3

: )hz( nfapv
kt,jhv/tkt ,un, cch, shi' utjs zfrho utjs becu,' tkt ascr

vf,uc cvuuv' avbaho nmuhu, nfapu,
4

: )hj( )x"t fk aufc go
cvnv nu, hun,/cxehkv' rucg fbrcg,' af,uc cvi snhvo co(:

)hy(ktkvho/kgcus, dhkukho/ tku vhv beus ktkvho' vhv mrhl kpra

ukf,uc tjrho' gfahu atnr ktkvho' thi mrhl kpra tjrho' afk kn"s

uch", uv"t vnanau, crta v,hcv' to beusv cjy;' fdui knkl'

hWar

�� Is lending money an option or an obligation? (v. 24)

RASHI: [The Torah used the word o¦t which usually means “if”,

which would suggest that lending money is optional (“If you lend

money...”).  However,] Rabbi Ishmael said: Every time the word o¦t
is used in the Torah it means “if” except for three places,  and this is

one of them. [Thus it is an obligation to lend money].

OHR HACHAYIM: Why does the Torah use such a confusing

expression, suggesting an option when it really means an obligation?

However, the implication here is as follows: “If...” you see that you

have more money than you need, and someone else needs it, then

don’t comfort yourself that the money is yours.  For, in truth, it is

money which God has set aside for the poor person, but it has ended

up in your hands, so, “Lend money to My people.”

C L A S S I C  Q U E S T I O N S

1 cWn mv:    2 ao     3 scrho fc' fy    3 xbvsrhi xz/     4 ,vkho pu' j    

*xWtd
 P©r�z
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�
12 If it (the animal) is torn apart (by a wild beast), he may bring witness(es to prove that he was

not negligent) with it, and then he does not have to pay compensation for the torn (animal, so

long as he could not possibly have saved it). 

�
13 If a person borrows an animal from his friend and it breaks a limb or dies, and its owner is not

(working for the borrower), he must pay compensation. 14 If its owner is (working for the

borrower), he shall not pay.

� If the article was hired, it came (into his possession) for its hiring fee. 

[ II LL LL II CC II TT &&  II DD OO LL AA TT RR OO UU SS BB EE HH AA VV II OO RR [

�
15 If a man seduces a virgin who is not married and sleeps with her, he must pay a dowry and

must marry her. 16 If her father refuses to give her to him in marriage, he must pay (a fixed) weight

of (50) silver (shekels which is) the usual dowry money for virgins. 

�
17 Do not allow a sorceress (or sorcerer) to live. 

�
18 Any person who sleeps with an animal must be put to death (by stoning).

�
19 Whoever slaughters to gods other than God alone must be destroyed (i.e. put to death). 

[ HH EE LL PP II NN GG TT HH EE UU NN FF OO RR TT UU NN AA TT EE &&  RR EE SS PP EE CC TT II NN GG LL EE AA DD EE RR SS [

�
20 You should not verbally harass a foreigner (i.e. a convert), nor oppress him (by robbing his

property), because you were foreigners in the land of Egypt. 

�
21 You shall not oppress (any person, especially) a widow or orphan. 22 If you do oppress him

(beware!) for if he cries out to Me, I will hear his cry, 23 and My anger will be kindled, and I will

kill you with the sword. (Furthermore, there will not be witnesses to your death so) your wives

will be (chained) widows, and your orphaned children (will be unable to inherit your property). 

�
24 When you lend money (prioritize first) My people (i.e. Jews), the poor person, and (the

inhabitant of your city) who is with you. 

knscr' kghr' mrhl kpra kthzv nkl' kthzv nscr' kthzv ghr' ufi

knkfho' ukrdkho' cjhr"e' mrhl kpra kthzv' uto thbu npra' fk nkfho

cnang' ufi ktkvho fk tkvho cnang' tphku esa' tck favht beusv

p,j' fnu knkl' knscr' kghr' busg cthzv nkl nscr' ufi kghr busg

cthzv ghr nscr' ufi ktkvho ktu,i avuzvr,o gkhvo cneuo tjr/

fhumt cu thi fnul ctkvho
4

' kph akt phra' vumrl khbes p,"j: hjro/
hun,/ uknv btnr hjro' uvkt fcr btnrv cu nh,v cneuo tjr uvumt,

t, vtha vvut tu t, vtav vvht uduw
5

' tkt kph akt phra gk thzu

gcusv jhhc nh,v' akt ,tnr fk gcusu, cnh,v' ct uphra kl fti zucj

ktkvho hjro' kunr kl' nv zchjv gcusv vbgah, cpbho kanho' t; tbh

nrcv vneyhr uvnbxl avi gcusu, cpbho' ujhhcho gkhvo kfk gcus,

tkhkho' chi asrfv kgcsv cfl chi athi srfv kgcsv cfl' tck atr

gcusu,' fdui vnfcs uvnrc. uvndp; uvnbae' thbu cnh,v tkt

ctzvrv: )f( udr kt ,ubv/tubt, scrho' eubyrkhtr"r ckg"z' fnu

uvtfk,h t, nubhl t, caro
6

: ukt,kjmbu/cdzhk, nnui: fhdrho
vhh,o/to vubh,u' t; vut hfuk kvubu,l' ukunr kl t; t,v ndrho ct,'

nuo acl tk ,tnr kjcrl/ fk kaui dr' tso akt buks ctu,v nshbv' tkt

ct nnshbv tjr, kdur ao: )ft( fk tknbv uh,uokt ,gbui/vut

vshi kfk tso' tkt ascr vf,uc cvuuv' kph avo ,auah fj uscr nmuh

kgbu,o: )fc( to gbv ,gbv t,u/vrh zv nert emr' dzo ukt phra

gbau' fnu kfi fk vurd ehi
7

' dzo ukt phra gbau' t; fti to gbv ,gbv

tu,u' kaui dzuo' fkunr xupl khyuk t, akl' knv' fh to mge hmge tkh

uduw: )fd( uvhu bahfo tknbu,/nnang abtnr uvrd,h t,fo' thbh

husg abahfo tknbu, ucbhfo h,unho' tkt vrh zu ekkv tjr,' ahvhu

vbaho mruru, ftknbu, jhu,' akt hvhu gsho knh,, cgkhvi u,vhhbv

txuru, kvbat' uvcbho hvhu h,unho' akt hbhjuo ch, shi khrs kbfxh

tchvo' kph athi husgho to n,u to bacu: )fs( to fx; ,kuv t,
gnh/rch hangtk tunr' fk to uto ac,urv rau,' ju. ndw' uzv tjs

nvi: t, gnh/gnh ubfrh' gnh euso/ gbh ugahr' gbh euso/ gbhh ghrl

ugbhh ghr tjr,' gbhh ghrl eusnhi
8

/ uzv nangu' to fx; ,kuv/ t, gnh

,kuvu ukt kgucs dhkukho' ukthzv ngnh' t, vgbh' ukthzv gbh' ktu,u

agnl/ )s"t t, vgbh' akt ,bvud cu nbvd czhui cvkutv avut gnh: t,

hWar

5 scrho hz' v    6 haghv ny' fu    7 crtah, s' yu    8 cct  nmhgt gt/
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vgbh gnl/vuh nx,fk cgmnl fthku t,v gbh(: kt ,vhv ku fbav/kt

,,cgbu cjzev' to t,v husg athi ku' tk ,vh sunv gkhu fthku vkuh,u'

tkt fthku kt vkuh,u' fkunr' kt ,fkhnvu: bal/rch,' avut fbahf, bja'

abja bual jcurv eybv crdku uthbu nrdha' up,tuo vut ncmc. ubupj gs

esesu' fl rch,' thbu nrdha uthbu bhfr gs avrch, gukv unjxru nnui

vrcv: )fv( to jck ,jck/fk kaui jckv thbu nafui cag, vkutv'

tkt annafbhi t, vkuv fandhg vzni uthbu purg/ )jcuk ,jcuk fpk kl

cjckv gs fnv pgnho' tnr vec"v' fnv t,v jhhc kh' uvrh bpal gukv

tmkh fk tna utna ubu,b, shi ujacui un,jhhc, kpbh' utbh njzhrv kl' t;

t,v yuk uvac yuk uvac(: gs ct vana ,ahcbu ku/fk vhuo ,ahcbu

ku gs ct vana' ufcut vana ,jzur u,ykbu gs ahct cer ak njr'

ucfxu, huo vf,uc nscr athi mrhl kv ckhkv
1

: )fu( fh vut fxu,v/zu

ykh,: ank,u/zu jkue: cnv hafc/krcu, t, vnmg: )fz(tkvho kt
,ekk/vrh zu tzvrv kcrf, vao' utzvrv kekk, shhi

2
: )fj( nkt,l/

jucv vnuyk, gkhl fa,,nkt ,cut,l kv,cak' uvo cfurho: usngl/
v,runv' uthbh husg nvu kaui sng:kt,tjr/kt ,abv xsr vpra,i'

ktjr t, vnueso ukvesho t, vntujr' akt hesho ,runv kcfurho'

ungar k,runv: cfur cbhl ,,i kh/kpsu,u cjna xkgho ni vfvi' uvkt

fcr muv gkhu cneuo tjr' tkt fsh kxnul ku fi ,gav kaurl' nv cfur

tso ktjr kw huo pusvu' abtnr upsuhu nci jsa ,psv
3

' t; cfur cvnv

sev nypk cu kw huo' utjr fl bu,bu kfvi: )fy(acg, hnho hvhv go
tnu/ zu tzvrv kfvi' ato ct knvr t, ercbu'kt hnvr euso anubv' kph

avut njuxr zni: chuo vanhbh ,,bu kh/hfuk hvt jucv kcu chuo' btnr

fti anhbh ubtnr kvki unhuo vanhbh uvktv hrmv
4

' nv anhbh vtnur kvki

kvfahr nanhbh ukvki' t; anhbh vtnur fti kvfahr nanhbh ukvki' ufi

nangu uchuo' vanhbh t,v rath kh,bu kh: )k(utbah eusa ,vhui kh/to

t,o esuaho upruaho naeumh bcku, uyrpu,'vrh t,o akh' uto ktu thbfo

akh: ucar casv yrpv/t; cch, fi' tkt ashcr vf,uc cvuuv
5

' neuo

asrl cvnu, khyr;' ufi fh casv nmtv
6

' ufi tar kt hvhv yvur nerv

khkv
7

' vut vshi knerv huo' tkt ascr vf,uc cvuuv/ )utubekux ,rdo(

ucar s,kha ni jhut jh,t' car ab,ka gk hsh yrp, ztc tu trh )tu( ni

jhv farv tu ncvnv farv cjhhv: kfkc ,akhfui t,u/t; vut
*7

ffkc

tu thbu tkt fkc fnangu' ,knus kunr cbckv tu nfur kbfrh ek ujunr

kyrpv anu,r, cfk vbtu,' t"f nv ,knus kunr kfkc' knsl
**7

vf,ucathi

vec"v nepj afr fk crhv' abtnr ukfk cbh hartk kt hjr. fkc kaubu
8

'

tnr vec"v ,bu ku afru
9

: )t( kt ,at ang aut/f,rdunu kt,eck

ang saer' tzvrv kneck kaui vrg' ukshhi akt hang scrh cgk shi gs

ahct cgk shi jchru: tk ,a,hsl go rag/vyugi t, jchru ,chg,

aer' avcyhjvu kvhu, ku gs jnx: )c(kt ,vhv tjrh rcho krgu,/
ha cnert zv nsrah jfnh hartk' tck thi kaui vnert nhuac cvi gk

tupbhu/ nfti srau athi nyhi kjucv cvfrg, shhi tjs
01

' uxu; vnert

srau' tjrh rcho kvyu,' ato ha abho njhhchi hu,r gk vnzfhi' vyv vshi

gk phvo kjucv' ucshbh bpau, vf,uc nscr/ utnmg vnert srau/ ukt

,gbv gk rhc' gk rc' athi jukehi gk nupkt acch, shi' kphfl n,jhkhi

cshbh bpau, ni vms' keybho acvi autkhi ,jkv ahtnru t, sg,o/ ukph

scrh rcu,hbu fl p,rui vnert: kt ,vhv tjrh rcho krg,/kjhhc

nh,v cachk shhi tjs ahrcu vnjhhchi gk vnzfhi:ukt ,gbv gk rc/
kbyu, nscrhu' ukph avut jxr hu"s srau cu fi: tjrh rcho kvy,/uha

hWar

1 nfhk,t phWy     2 xbvsrhi xu/    3 cnscr hj' yz    4 uhert fc' fz    5 nfhk,t p"f     6 scrho fc' fz    7 ao fd' ht     *7 xWt Wt; vduh ffkcW     **7 xWt Wkknsl avfkc bfcs nnbuW
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� (If you know he cannot yet repay your loan), do not behave towards him as a lender (claiming

your money forcibly).

� Do not place interest payments upon him. 

�
25 If (he fails to pay the loan on time and) you take your friend’s (daytime) garment as security,

you must return it to him (for the entire day) until the sun sets. 

�
26 (You must also return his night garments by night) for it is his only covering; it is his garment

for his skin. With what shall he sleep? If he cries out to Me, I will listen because I am

compassionate. 

�
27 Do not curse a judge.

� Do not curse a leader among your people. 

[ AA GG RR II CC UU LL TT UU RR AA LL OO FF FF EE RR II NN GG SS [

�
28 Do not delay your offering (of first fruit) when it ripens, or your offering of Terumah.

� You must present Me the firstborn of your sons (to be redeemed by the priest after thirty days).

�
29 You must do likewise with your ox and with your sheep (i.e redeem it after thirty days. But at

the very minimum) for seven days it shall be with its mother, and on the eighth day you may give

it to Me. 

�
30 (If) you will be holy men, you will be mine. Do not eat flesh that is torn off in the field (or any

other place). Throw it to the dogs (or sell it to a non-Jew). 

[ JJ UU DD II CC II AA LL LL AA WW SS &&  AA VV OO II DD II NN GG PP RR EE JJ UU DD II CC EE [

�
1 Do not listen to a false report.

� Do not associate with a wicked person (who is making a false claim) to be a corrupt witness. 

�
2 Do not conform to the majority who are perverting justice. Do not condone a lawsuit (in which

justice was perverted) by the majority. 

�
3 Do not accord honor (i.e. be biased towards) a poor man in his lawsuit.

�
4 If you come across your enemy’s ox or his stray donkey, you must return it to him. 

�
5 (Perhaps,) if you see your enemy’s donkey lying under its load you would (want to) refrain from

helping him. (However) you must help him (unload). 

2233

rcho at,v buyv tjrhvo' uthn,h' czni avi abho vnfrhghi cnjhhchi

hu,r ni vnzfhi/ unnang abtnr kt ,vhv tjrh rcho krgu,' aung tbh

tck vhv gnvo kyucv' nfti tnru' shbh bpau, nyhi gk ph tjs kzfu, ugk

ph abho kjucv/ utubekux ,rdo kt ,,nbg nktkpt nv scghbl gk shbt/

ukaui vgcrh kph v,rduo fl vut bsra: kt ,gbv gk rhc kbyu,/to

hatkl scr knapy' kt ,gbv kbyu, kms tjs ukxke gmnl ni vrhc' tkt

vuh si tu,u ktnh,u/ utbh tunr khhacu gk tupbhu fpauyu ufl p,rubu/ kt
,vhv tjrh rcho krgu,/to rth, ragho nyhi napy' kt ,tnr vuthk

urcho vo vbbh buyv tjrhvo: ukt ,gbv gk rhc kbyu, uduw/uto hatkl

vbsui gk tu,u vnapy' tk ,gbbu gk vrhc scr vbuyv tjrh tu,i rcho

kvyu, t, vnapy ntn,u' tkt tnur t, vnapy ftar vut' ueukr hvt

,kuh cmutr vrcho: )d(kt ,vsr/kt ,jkue ku fcus kzfu,u cshi' kunr'

sk vut' tzfbu utfcsbu: )v( fh ,rtv jnur aubtl uduw/vrh fh nana

ckaui sknt' avut nsw kaubu, ak anuah fh' ufv p,rubu' ant ,rtv

jnuru ruc. ,j, natu: ujsk, ngzucku/c,nhv: gzc ,gzc gnu/
gzhcv zu kaui gzrv' ufi gmur ugzuc

11
' ufi uhgzcu t, hruakho gs vjunv

21
'

nktuv gpr kgzuc ukxhhg t, juze vjunv/ fhumt cu' fh ,tnr ckccl rcho

vduho vtkv nnbh uduw
31

' ant ,tnr fi' c,nhv' kt ,hrt nvo/ unsrau fl

srau rcu,hbu' fh ,rtv ujsk,' pgnho at,v jusk upgnho at,v guzr'

vt fhms' zei uthbu kph fcusu' ujsk,' tu cvn, bfrh unatu ak hartk'

hWar
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:F «ai�x§A −L�pŸ«i§a�̀  h¬ ©R�W�n d² �H	z ` ¬÷ e [iying] q :F «O¦r aŸ−f£r«	Y aŸ¬f¨r
wi−�C§v	̀ Î` «÷ i¬¦M bŸ½x�d«	YÎl«	` Æ wi�C©v�e i ³�wp�e w®�g�x�Y x�w−�WÎx©a�C�n f

i¬
x§a�C s−¥N	qi«�e mi½�g�w¦R x́�E©r�i Æ c	gŸÆX	d i³¦M g ®�T�z `÷́ c	gŸ −W�e g :r«�W�x
x½�B	d W¤t́�pÎz�` Æ m�Y§r	c�i mÀ�Y	`�e u®�g§l�z `÷́ x− �b�e h :mi «�wi�C©v
L® ¤v�x	`Îz�` r´	x�f�Y mi−�p�W W¬
W�e i :m�i«�x§v�n u�x¬�̀ §A m−�zi�i�d mi¬�x�bÎi«¦M
Æ El§k«�`�e DÀ�Y�W	h�pE dP´�h�n�W�Y zº¦ri¦a�X	d�e `i :D«�z�̀ E «a�YÎz�` −�Y§t	q«�`�e
−L�n�x©k§l d¬ Ÿ�y£r«	YÎo«¥M d®�c�V	d ź�I	g l−©k Ÿ̀Y m¾�x�z�i�e L½�O©r í �pŸi§a�`
zŸ ®A�W�Y i−¦ri¦a�X	d mF¬I©aE Li½Ÿ�y£r«	n d́Ÿ�y£r«	Y Æ mi�ni z�W³
W ai :L«�zi�f§l
lŸ ²k§aE bi :x« �B	d�e −L�z«�n�`Îo¤A W¬¥tP�i�e L½�xŸn�g«�e Æ L�xF «W 	gEÀpi o©r´	n§l
`÷́ Æ mi�x
g�` mi³�d÷�` mÆ
W�e Ex® 
n�X�Y m− ¤ki¥l�` i�Y�x¬	n�`Îx�W�`
:d«p�X©A i−¦l bŸ ¬g�Y mi½¦lb�x WŸĺ�W ci :Li«¦RÎl©r r−	n�X�i ` ¬÷ Exi½¦M�f	z
x´�W�`«©M zF¹S	n lÆ©k`ŸY Á mi�ni ź©r§a�W ¼ xŸn�W�Y » zFS	O	d b´	gÎz�` eh

E ¬̀ �x« �iÎ`÷�e m�i®�x§v�O�n �z`́v̈i F −aÎi¦M ai½¦a�̀ «�d W�cŸǵ Æ c¥rFn§l LÀ�zi�E¦v

Di�p£rFh zFg�Y ©ri¦a�x K�`�p�q�c `�x�n�g i�f�g�z
d�n wFA�W�Y w©A�W�n Di¥l w©A�W�n§N�n r�p�n�z�z�e
oi�C i¥l§v	z `̈l e :Di
O¦r wi
ẍt�zE i�dFl£r K̈A¦l§a�c
i�e�d `�x�w�W�c `�nB�z¦R�n f :Di�pi�c§A Kpi¥M�q�n
`¨l `pi�C o�n i¥k�C w©t�p i�c�e i¥k�f�c�e wi�g�x
`¨l `�c�gFW�e g :`¨aI	g i¥M�f�` `¨l i
x�` lFh�w�z
oi�ni¦M	g (i�pi¥r) x©E©r�n `�c�gFW i
x�` li¥A	w�z
`¨l `�xFI�b�e h :oi¦vi�x�Y oi�nB�z¦R l
w§l	w�nE
i
x�` `�xFI�b�c `�W§t�p z�i oEY§r	c�i oEY	`�e oEwi¦r�z
oi�p�W zi�W�e i :m�i�x§v�n�c `̈r�x	̀ §A oEzi�e�d oi�xI	c
:D�Y§l©l£r z�i WFp§k�z�e K¨r�x	` z�i r	x�f�Y
oEl§ki�i�e Dpi�W�h�x	z�e Dpi�h�n�W�Y `�z�ri¦a�WE `i

o¥M `�x�A z�ei
g lEki
Y oFd�x	`�WE K�O©r i�pi¥M�q�n
ci¥A§r	Y oi�nFi �̀Y�W ai :K�zi�f§l K�n�x©k§l ci¥a£r	Y
	gEpi�C li�c§A 	gEp§Y d�`¨ri¦a�W `�nFi§aE Ki�c¨aFr
:`�xFI�b�e K�z�n	` x©A hFw�W�i�e K�x�n�g�e K�xFY
z�e£r	h mEW�e oEx�O	Y�q�Y oFk§l zi�x�n�` i�C l¨k§aE bi

:oFk�nER l©r r	n�Y�W�i `¨l oEx§M�c�z `¨l `I	n�n©r
`B	g z�i eh :`�Y	W§A i	n�c�w oEB	g�Y oi�p�n�f z©l�Y ci

�̀xi�H©R lFki
Y oi�nFi `̈r§a	W x	H�Y ̀i	xi�H©t�c
Di¥a i
x�̀  `̈ai¦a�̀ 	c �̀g�x�i o	n�f¦l K�Y�c
T©t i�c �̀n§M

ujsk,
1

:gzc,gzc gnu/kpre vnat/ nknaek khv' nkhyuk natuh nnbu:

)u( tchbl/kaui tucv' avut nsuksk u,tc kfk yucv
2

: )z( ubeh umshe tk
,vrd/nbhhi khumt nch, shi jhhc' utnr tjs ha kh kkns gkhu zfu,'

anjzhrhi tu,u' ,knus kunr ubeh tk ,vrd' ut; gk ph athbu mshe' akt

bmyse cch, shi' nfk neuo beh vut nshi nh,v' avrh ha kl kzfu,u/ unbhi

khumt nch, shi zfth' utnr tjs ha kh kkns gkhu jucv athi njzhrhi tu,u

kch, shi' ,knus kunr umshe tk ,vrd' uzv mshe vut' abmyse cch, shi:

fh kt tmshe rag/thi gkhl kvjzhru' fh tbh kt tmshebu cshbh' to hmt

nhsl zfth' ha kh akujho vrcv kvnh,u cnh,v ab,jhhc cv: )j(uajs
kt ,ej/tphku kapuy tn,' ufk afi fsh kvyu, t, vshi' avrh fsh

kvyu, t, vshi btnr fcr kt ,yv napy: hgur pejho/utphku jfo

c,urv ubuyk aujs' xu; a,yru; sg,u gkhu' uha,fj ,knusu' uhfvv ntur

ghbhu
3

: uhxk;/f,rdunu unekek: scrh msheho/scrho vnmuseho'

napyh tn,' ufi ,rdunu p,dnhi ,rhmhi/ harho: )y( udr kt ,kj./
cvrcv neunu, vzvhrv ,urv gk vdr' npbh axuru rg

4
:t, bpa vdr/

fnv eav ku fakujmho tu,u: )h( utxp, t, ,cut,v/kaui vfbxv

kch,' fnu utxp,u tk ,ul ch,l
5

: )ht( ,anybv/ngcusv: ubya,v/
ntfhkv tjr zni vchgur/ scr tjr ,anybv' ngcusv dnurv' fdui jrhav

uzrhgv/ ubya,v' nkzck unkeaea: uh,ro ,tfk jh, vasv/kveha

ntfk tchui kntfk jhv' nv jhv tufk, ckt ngar' t; tchubho tufkho

ckt ngar' nfti tnru thi ngar cachgh,
6

: fi ,gav kfrnl/u,jk,

vnert nscr casv vkci' fnu atnr kngkv vhnbu ,zrg t, trml:

hWar

�� Does one have to keep Shabbos during the Shemitah

Year? (v. 12)

RASHI: Even in the seventh year, the weekly Shabbos,

commemorating the Creation, is not uprooted.  You shall not reason

that, since the entire year is referred to as “Shabbos,” the weekly

Shabbos need not be observed in it.

TORAH TEMIMAH: The Shemitah Year and the weekly Shabbos have

the same purpose, to remind us of how God refrained from work on

the seventh day when creating the world.  Therefore, we might

reason that since during the Shemitah year there is already a

reminder of the Divine act of creation, it follows that the further sign

of the weekly Shabbos is unnecessary. This could be compared to the

law that tefilin are not worn on Shabbos, since Shabbos is, in any

case, a “sign” of the covenant between the Jewish people and God.

To counteract this notion, Rashi informs us thus that even during

the Shemitah year, the weekly Shabbos still applies. 

�� Why does the Torah stress that Pesach occurs in the

“month of springtime”? (v. 15)

RASHI: The Hebrew term for “month of Springtime” is ch�c�t�v J�s«j,

which suggests the month in which the grain becomes filled with its

moisture ( ¨vh�C¦t�C). In addition, ch�c�t is an expression related to the

word for a father c�t, the “firstborn” and the earliest month to ripen

fruits.  

C L A S S I C  Q U E S T I O N S

1 cct  nmhgt kc/    2 ao     3 nfhk,t pWf     4 cct nmhgt by    5 scrho fc' c     6 nfhk,t ao    7 ao     8 ao     9 hkWa abv     01 cnscr fc' fj
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�
6 Do not pervert the judgment of your poor man in his lawsuit. 

�
7 Distance yourself from anything false.

� Do not kill a (convicted person, if fresh evidence arises before his execution suggesting that he is

innocent); or one who has been vindicated (by the court, even if fresh evidence arises suggesting

that he is guilty) for I will not let a guilty person escape punishment.

�
8 Do not accept a bribe, for a bribe blinds the eyes of those who can see (i.e. Torah scholars) and

corrupts righteous words. 

�
9 Do not oppress a foreigner (convert), for you know the feelings of the foreigner, since you were

foreigners in the land of Egypt. 

[ SS HH AA BB BB OO SS &&  YY OOMM TT OOVV ——MM EE NN TT II OO NN II NN GG II DD OO LL SS [

�
10 Six years you may sow your land and gather in its produce, 11 but in the seventh year you shall

cease to work in it and refrain from (eating its fruit).  The poor among your people shall eat from

it (without separating tithes), and what they leave over will be eaten by the beasts of the field.

This also applies to your vineyard and to your olive grove. 

�
12 Six days you may do your work, but on the seventh day you must rest (even in the seventh

year), in order that your ox and your donkey shall rest (in the field), and your maidservant’s son

and the resident alien shall be refreshed. 

�
13 You should be careful to keep everything that I have said to you.

� Do not mention the name of the gods of others. 

� You should not cause (a non-Jew) to make heard (the name of his idol) through your mouth. 

14 Three times you shall celebrate for Me during the year:

�
15 Observe the festival of matzos. Eat matzos for seven days, as I have commanded you, at the

appointed time of the month of springtime, since this is when you left Egypt. 

)hc(uchuo vachgh ,ac,/t; cabv vachgh, kt ,ger ac, crtah,

nneunv
7

' akt ,tnr' vuthk ufk vabv eruhv ac,' kt ,bvud cv ac,

crtah,: kngi hbuj aurl ujnurl/,i ku bhhj' kv,hr ahvt ,uka utufk

gacho ni vereg' tu thbu tkt hjcabu c,ul vch,' tnr,' thi zv bhhj

tkt mgr: ci tn,l/cgcs vgrk vf,uc nscr
8

: uvdr/zv dr ,uac:

)hd(ucfk tar tnr,h tkhfo ,anru/kgau, fk nmu, gav ctzvrv'

afk anhrv ac,urv tzvrv vht cneuo ktu
9

: kt,zfhru/akt htnr ku'

anur kh cms gcus, tkhkho pkubh,' tu ,gnus gnh chuo gcus, tkhkho

pkubh,/ scr tjr ucfk tar tnr,h tkhfo ,anru uao tkvho tjrho kt

,zfhru' kknsl' aaeukv gcus, tkhkho fbds fk vnmu, fuki' uvbzvr cv

faunr t, fuki: kthang/ni vbfrh: gk phl/akt ,gav au,pu, go

bfrh' uhacg kl cgcus, tkhkho aku' bnmt, at,v duro ahzfr gk hsl:

)hs( rdkho/pgnho' ufi fh vfh,bh zv aka rdkho
01

: )yu( jsa vtchc/
av,cutv n,nkt, cu ctchv/ tchc kaui tc' cfur urtaui kcak phru,:

hWar

SHABBOS IN THE SHEMITAH YEAR (V. 12)

Based on the argument offered by the Torah Temimah,  it would seem

that the reason why the weekly Shabbos is still necessary during the

Shemitah Year is:

a.) The Shemitah Year only involves the cessation of agricultural work,

whereas the weekly Shabbos requires a person to cease from all work.

b.) Agricultural work is not carried out 24 hours a day.  Therefore, the

Shemitah year is only observed, practically speaking, for a part of each

day, whereas the weekly Shabbos is observed for a full 24-hour period.

(Based on Likutei Sichos vol. 12, pp. 112-3)

SPRING (V. 15)

In Parshas Bo (13:4), Rashi also explains the meaning of the term

ch�c�t�v J�s«j.  However, there he writes the following: 

“Do we not know in what month they went out? Rather, this is what

Moshe said to them, ‘See the lovingkindness that God bestowed upon

you, that He took you out in a month in which it is suitable to go out,

when there is neither heat nor cold nor rain,’ as the verse states: ‘He takes

the prisoners out at the most opportune time (,Ir�JIF©C) (Psalms. 68:7), in

the month when it is best suited (r�J�F) to go out.”

��

T O R A S  M E N A C H E M

FIFTH

READING
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d®�c�V©A r−	x�f�Y x¬�W�` Li½Ÿ�y£r«	n í
xEM¦A Æ xi¦v�T	d b³	g�e fh :m «�wi
x i− �p¨t
:d«�c�V	dÎo�n Li−Ÿ�y£r«	nÎz«�` ¬L§R�q�`§A d½p�X	d z`́¥v§A Æ s�q�`«�d b³	g�e
:d«eŸd�i | oŸ ¬c�̀ «�d i− �p§RÎl�` ½L�xEḱ�fÎl¨M Æ d�̀ �x«�i d® p�X©A mi−�n¨r§R WŸ ¬l�W fi

:x�wŸ «AÎc©r i−�B	gÎa¤l«
g oi¬¦liÎ` «÷�e i®�g§a�fÎm	C u−
n�gÎl©r g¬©A�f�zÎ` «÷ gi

l¬
X©a�zÎ` «÷ Li® �d÷�` d́ eŸd�i zi−¥A `i¾¦a�Y ½L�ź�n�c	̀ Æ i
xEM¦A ziÀ�W 
̀x hi

:oi�p�wi
x i	n�c�w oEf�g�z�i `¨l�e m�i�x§v�O�n `�Y�w©t�p
r	x�f�z i�C Ki�c¨aFr i
xEM¦A `�c�v�g	c `B	g�e fh

K�W�p§k�n§A �̀Y	W�c �̀w§R�n§A �̀Wp§k�c ̀B	g�e `̈l�w	g§A
`�Y	W§A oi�p�n�f z©l�Y fi :`̈l�w	g o�n Ki�c¨aFr z�i
`¨l gi :i�i `�n§l�r oFA�x m�c�w K�xEk�C l¨M oEf�g�z�i
o�n x©A oEzi¦a�i `¨l�e i�g�q¦R m	C ©ri�n�g l©r qFM�z
Wi
x hi : �̀x§t©v c©r `B	g z	q§k�p i¥A�x	Y `�g§A�c	n

ukt hrtu pbh rheo/fa,ctu krtu, pbh crdkho' vchtu kh guku,
1

:

)yz(ujd vemhr/vut jd acugu,: cfurh ngahl/avut zni vct, cfurho'

aa,h vkjo vcthi cgmr,' vhu n,hrhi vjsa knbju, ukvcht cfurho

knesa' abtnr uchuo vcfurho uduw
2

: ujd vtxh;/vut jd vxufu,:

ctxpl t, ngahl/afk hnu, vjnv v,cutv n,hhca, casu,' ucjd

tuxpho tu,v tk vch, npbh vdanho: )hz(aka pgnho uduw/kph

avgbhi nscr cachgh,' vumrl kunr akt h,geru aka rdkho nneuni
3

:

fk zfurl/vzfrho acl: )hj( kt ,zcjgk jn. uduw/kt ,ajy t,

vpxj ch"s cbhxi gs a,cgr vjn.
4

: ukt hkhi jkc jdh uduw/ju. knzcj:

gs cer/hfuk t; gk vngrfv hpxk ckhbv' ,knus kunr gk nuesv gk

vnzcj fk vkhkv
5

: ukt hkhi/thi khbv tkt cgnus vajr' abtnr gs

cer' tck fk vkhkv hfuk kvgku,u ni vrmpv knzcj: )hy( rtah, cfurh
tsn,l/t; vachgh, jhhc, ccfurho' kfl btnr t; fti cfurh tsn,l/

fhms' tso bfbx k,ul asvu' urutv ,tbv acfrv' furl gkhv dnh kxhni

uneshav/ uthi cfurho tkt nacg, vnhbhi vtnurhi cnert tr. jyv

uagurv uduw
6

:kt ,cak dsh/t; gdk ufca cfkk dsh' athi dsh tkt kaui

uks rl' nnv at,v numt cfnv neunu, c,urv af,uc dsh uvumrl kpra

tjrhu gzho' fdui tbfh takj dsh gzho
7

' t, dsh vgzho
8

' abh dshh gzho
9

/

kknsl afk neuo abtnr dsh x,o' t; gdk ufca cnang/ ucdw neunu,

bf,c c,urv' tjs kthxur tfhkv' utjs kthxur vbtv' utjs kthxur

hWar

�� The mitzvah of Bikurim (First Fruits) is described at

length in Parshas Ki Savo. Why is it mentioned here too?

(v. 19)

RASHI: We learn from here that even in the Shemitah Year, the

offering of Bikurim is obligatory. 

How are the Bikurim chosen? A person enters his field and sees a

fig that has ripened. He winds a twine around it as a sign and

sanctifies it. 

Bikurim are brought only from the seven species with which the

Torah praises the land of Israel: “A land of wheat and barley, and

vines and figs and pomegranates, a land of oil-yielding olives and

honey” (Devarim 8:8). 

MASKIL LEDAVID: Why does Rashi teach us some of the laws of

Bikurim here, about which species may be used etc.?

Perhaps Rashi is hinting to us here a subtle message why the

mitzvah of Bikurim and the prohibition of milk and meat are placed

together in the same verse:

From the verse, “Bring to the house of God, your God, the choicest

of the first fruits of your soil,” you would think that the first of all a

person’s fruit would need to be offered.  Nevertheless, our Sages

taught a leniency: only the first of the seven species with which the

Land of Israel is praised are required to be brought.

From the verse, “Do not cook a kid in its mother’s milk,” you

would think that the law only applies to a kid. Nevertheless, our

Sages explained that it is more stringent than the verse suggests and

refers to many other animals.

Therefore, these two cases were placed together in the same verse

to suggest that, just as a person accepts the Sages’ leniency of

Bikurim, so too he should accept their stringency with regard to milk

and meat.

�� Does the prohibition of cooking meat and milk only

apply to a kid (h�s�D)? (v. 19)

RASHI: A calf and a lamb are also included in the term h�s�D, for h�s�D
means a tender young animal:

This prohibition is written in three places in the Torah, one for the

prohibition of eating meat with milk, one for the prohibition of

deriving any benefit from meat with milk, and one for the prohibition

of cooking meat with milk. 

�� What is the reason behind this prohibition? (v. 19)

RAMBAN: It is an act of moral insensitivity to eat a kid which was

cooked in its mother’s milk.  

Even though this prohibition applies even if an animal is cooked in

milk that does not come from its mother, nevertheless, the concept

of eating meat cooked in milk is considered insensitive, as it

resembles the above act (commentary to Re’eh 14:21).

C L A S S I C  Q U E S T I O N S

These two differing interpretations of Rashi of the term ch�c�t�v J�s«j—

here (see Classic Questions) and in Parshas Bo—were written according to the

precise context of the verses in each Parsha:

In Parshas Bo, the subject-at-hand is remembering the Exodus from

Egypt: “Remember this day, when you went out of Egypt, from the house

of bondage...Today you are going out, in the month of springtime.”

Therefore, Rashi explained why the detail of springtime is central to the

idea of Exodus, since it stresses God’s kindness, how He caused the

Exodus to occur in a month of mild weather conditions.

Here, however, in Parshas Mishpatim the subject is a different one,

T O R A S  M E N A C H E M

1 jdhdv z/    2 cnscr fj' fu    3 nfhk,t pWf     4 ao    5 uhert u' c    6 scrho j' j    7 crtah, kj' hz    8 ao f    9 ao fz' y
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� (When the Jewish people come to be seen before me on festivals) they shall not appear before

Me empty-handed. (Rather, they must come with a burnt offering). 

�
16 And the festival of the harvest (i.e Shavuos, which is the time of bringing first) fruits of your

crops which you will sow in the field.

� And the festival of the ingathering (i.e. Succos) at the end of the year, when you gather your

produce from the field (into the house before the rain starts). 

�
17 Three times during the year, all your males must appear before the Lord God. 

�
18 Do not slaughter the blood of My (Pesach) sacrifice (until you destroy any) Chametz (that is in

your possession).

� The fat of My festive sacrifice must not be left overnight until morning. 

�
19 Bring to the house of God, your God the choicest of the first fruits of your soil (even in the

seventh year). 

� Do not cook a tender young animal in its mother’s milk. 

namely, that of how the festivals follow an agricultural cycle.

After introducing us to the concept of the Shemitah year for agriculture,

the Torah proceeds to describe how the festivals are also agriculturally

synchronized: Shavuos occurs at harvest time (v. 15), and Succos at the

time when the crops are gathered in to protect them from rainfall.

The question therefore arises: why does the Torah fail to mention the

agricultural significance of Pesach? Rashi explains: “The Hebrew term for

“month of springtime” is ch�c�t�v J�s«j, which suggests the month in which

the grain becomes filled with its moisture ( ¨vh�C¦t�C) .” I.e. the Torah does

indeed allude to the agricultural significance of Pesach by recording that

it occurs in the ch�c�t�v J�s«j.

One, question, however remains:

In both cases of Shavuos and Succos the Torah states explicitly how

they are linked to the annual agricultural cycle, whereas in the case of

Pesach, the connection is merely hinted to by the term ch�c�t�v J�s«j.

Why then does the Torah state the festival of Pesach first (v. 15), before the

festivals of Shavuos and Succos.

To answer this question, Rashi cites a further point:

In addition, ch�c�t is an expression related to the word for a father c�t,
the firstborn and the earliest month to ripen fruits.  

This clarifies why Pesach is mentioned first, since it occurs at the

beginning of the agricultural cycle.

(Based on Likutei Sichos vol. 36, p. 109ff)

BIKURIM DURING THE SHEMITAH YEAR (V. 19)

When reading verse 19, the reader is immediately struck by the

question: Why is the mitzvah of Bikurim (first fruits) suddenly men-

tioned here?

Rashi explains that the need to mention Bikurim here arises from the

fact that this section of the Torah deals with the laws of the Shemitah year.

Since the Shemitah year is a time when a person is not involved in

agricultural activity, it would be logical to presume that this would exempt

a person from his obligation to bring the first fruits. Therefore the Torah

stresses that no such exemption applies.

Having made this point, which answers a valid question, why does

Rashi launch into a detailed description of some of the laws of Bikurim?

Rashi’s commentary is an explanation of scripture, not an anthology of

laws.  Why are these laws crucial to a basic understanding of this verse?

�
T O R A S  M E N A C H E M

[ Sparks of Chasidus [

THE PROHIBITION OF MILK AND MEAT (V. 19)

�� Ramban writes that it is prohibited to eat meat cooked in milk,

since it is an act of moral insensitivity. Rashi points out that,

not only are we forbidden to eat milk and meat, but even

cooking the mixture is forbidden.  This renders the prohibition

of milk and meat unique in that even the preparation of the

prohibited mixture is also prohibited by the Torah.   

From this we can learn how far we must take care to refrain

from being morally insensitive. 

�� According to the Kabalah, milk and meat may not be mixed as

this would cause the negative interaction of opposing spiritual

forces. Meat is a physical manifestation of the Divine power of

Gevurah (severity), as suggested by the red color of meat. Milk

has its spiritual roots in the Divine power of Chesed (kindness),

indicated by its white color. Being that these two powers have

an opposite effect, they must not be mixed.

�� Bachaye writes (on our verse), that in the Messianic Era, it will

become permissible to eat meat that was cooked with milk.

This is because, in the spiritual realms, the mixing of Chesed

and Gevurah is not counterproductive. Each Divine power

works in harmony with the other, since both powers respect

the fact that they emanate from the One God.

In the physical world, this harmony does not persevere, since

physical things feel their own existence as paramount, and will

not coalesce for a higher purpose. Therefore, the mixing of

meat and milk in the physical world is forbidden for it will

result in a “corruption” of the spiritual forces that they embody.

However, in the Messianic Era, we are promised that God

will be felt tangibly within the physical world. Therefore, it will

become possible to mix Chesed and Gevurah—through

cooking milk and meat—even in the physical world.  

(Based on Likutei Sichos vol. 6, pp. 151-2; vol. 29, p 122ff)
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�� What is “the place that I have prepared”? (v. 20)

RASHI: The simple meaning is: the place I (God) have designated to

give to you.  

The Midrashic interpretation of “the place that I have prepared” is

that “My Presence is already aligned opposite this place.” This is one

of the verses which states that the heavenly Temple is aligned

directly opposite the earthly Temple.

MIZRACHI: Rashi is troubled why the verse states, “the place I have

prepared,” but it fails to tell us whom the place was prepared for.

Therefore, Rashi offers two explanations: either the place was

prepared for the Jewish people (simple interpretation). Or, the place

was prepared by God for Himself (Midrashic interpretation), in the

sense that God aligned His own “Heavenly Temple” opposite this

location.

NACHALAS YA’AKOV: The problem with the simple interpretation,

that God prepared the land of Israel for the Jewish people, is that the

verse refers to a “place” and not an entire “land.”  Therefore, Rashi

brings a second interpretation which explains how a specific place

(The Temple) was prepared, which fits in with the verse better.
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chauk
1

: )f( vbv tbfhaukj nktl/fti b,caru ag,hshi kjyut uafhbv

tunr, kvo fh kt tgkv cercl
2

: tar vfhbu,h/tar znb,h k,, kfo' zvu

pauyu/ unsrau' tk vneuo tar vfhbu,h fcr' neunh bhfr fbdsu' uzv tjs

ni vnertu, atunrho ach, vnesa ak ngkv' nfuui fbds ch, vnesa

ak nyv: )ft( tk,nr cu/kaui vnrtv' fnu tar hnrv t, phl
3

: fh kt

hatkpagfo/thbu nkuns cfl' avut ni vf, athi juythi' ugus' avut

akhj' uthbu guav tkt akhju,u: fh anh cercu/njucr krta vnert'

vanr npbhu fh anh nau,; cu/ urcu,hbu tnru' zv nyyru"i' aanu fao

rcu/ nyyru"i cdhnyrht ash: )fc( umr,h/ f,rdunu utghe: )fs( vrx
,vrxo/ktu,o tkvu,: nmcu,hvo/tcbho avo nmhchi kva,juu, kvo:

hWar

C L A S S I C  Q U E S T I O N S

The explanation: after reading Rashi’s first comment, that there is an

obligation to offer Bikurim during the Shemitah year, we are immediately

struck by the question—If a person is prohibited from cutting his crops

during the Shemitah year, how will he reap the first fruit?

Therefore, Rashi answers: “A person enters his field and sees a fig that

has ripened. He winds a twine around it as a sign and sanctifies it.” I.e. He

does not cut the fruit straightaway, as that would be forbidden. Rather, he

marks which is the first fruit, so that when the obligation to bring Bikurim

comes, he will know which fruit to offer.

And since the fig ripens earlier, Rashi brings the example of the fig.

However, this leaves the reader with a further question: Surely, of all the

fruits that exist, there are other fruits which ripen before the fig?

Therefore, Rashi explains, “Bikurim are brought only from the seven

species...” I.e. since we are dealing with a limited number of species, the

fig is indeed the first to ripen.

(Based on Sichas Shabbos Parshas Mishpatim 5732)

PROBLEMS WITH MIZRACHI (V. 20)

Mizrachi suggests that Rashi was troubled why the verse states that a

place was “prepared” without specifying for whom it was prepared.

However, the average person would understand for himself that the

verse is speaking about God preparing a place for the Jewish people,

“I will send an angel before you to guard you on the way and to bring you

to the place that I have prepared” (v. 20). Why would anyone think that this

means that God prepared a place for Himself?

Furthermore, earlier we read that when Yosef was reunited with

Binyamin, he instructed his staff, “Have meat slaughtered and prepare,

for these men will dine with me at noon” (43:16).  Here the Torah did not

need to specify who the preparations were for, as it is obvious from the

context of the verse.  So too, in our case, it is obvious at the simple level

that God is preparing a place for the Jewish people.

What then, is bothering Rashi?

�

T O R A S  M E N A C H E M

1jukhi eyu:    2 anu, kd' d    3 hvuag t' hj
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20 (When you will sin with the Golden Calf, the Shechinah will not accompany you personally,

rather) I will send an angel before you to guard you on the way and to bring you to the place that

I have prepared (to give you). 21 Beware of him and listen to him, for My Name is associated with him.

Do not rebel against him, for he will not forgive your transgression (since he never sins himself).
22 But, if you listen to His voice and do all that I say, I will be the enemy of your enemies and I will

oppress your oppressors. 23 For My angel will go before you, and bring you to the Amorites, the

Chitites, the Perizites, the Cana’anites, the Chivites, and the Jebusites, and I will destroy them. 
24 Do not bow down to their gods. Do not worship them, and do not follow their practices. Rather,

you should demolish (their gods) and completely shatter their stones (which they stand on so as to

bow down to them). 25 You shall worship God, your God, and He will bless your food and your drink.

I will banish illness from among you. 
26 (If you obey My Will) then there will not be a woman who miscarries or a barren woman in your

WHAT PREPARATIONS?

Rashi was troubled by a simple, logical problem:

How can God tell the people that He had “prepared” a place for the

Jewish people when, at that time, the land of Israel was inhabited by

enemies of the Jewish people? In the following verses (23, 28-31) we read

how miracles would be necessary to eliminate these enemies and conquer

the land, so how could it be said that the place was already “prepared”?

This word suggests that the land was ready for habitation, just as we

would say that the spare room of the house is “prepared” for guests.

At this point however, the land was far from prepared.

Therefore, Rashi explains that the word “prepared” here is to be

understood as “designated.” I.e. God had mentally assigned the Land of

Israel for the Jewish people, even though it was not yet fit for them to

inhabit.

NACHALAS YA’AKOV’S QUESTION

However, this explanation is somewhat difficult to accept for, in the final

analysis, why did the verse not say explicitly, “To the place which I

designated”?

Furthermore, Rashi was troubled by the question: Why did the Torah

use the word “place” to describe an entire country? Shouldn’t the verse

have read, “To the land which I have prepared”? (See Nachalas Ya’akov).

Due to the force of these questions Rashi offered a second explanation,

that the preparation had already taken place, but only in a spiritual

sense— “My Presence is already aligned opposite this place.”

SPIRITUAL-PHYSICAL DISPARITY

At this point, the reader may become bothered by the high degree of

disparity between the spiritual and physical reality. On the one hand we

are told that God’s Presence is “already aligned opposite this place.”

We are then told that from a physical perspective the land is very far from

being prepared for the Jewish people to the extent that it will be necessary

to “send My terror ahead of you, and I will throw all the people among

whom you will come into confusion. I will make all your enemies turn

their backs (and flee from) you. I will send flying insects before you etc.”

(v. 27-28).

To answer this question, Rashi stresses, “This is one of the verses which

state that the heavenly Temple is aligned directly opposite the earthly

Temple.”

I.e. do not think that the “spiritual readiness” above the site of the

Temple is a new phenomenon which changed now.  Rather, the spiritual

Temple has existed for many years, as we can see from the fact that it is

mentioned in a number of other verses (such as the incident where

Ya’akov slept on the site of the Temple, at the beginning of Parshas

Vayeitzei). Therefore, the reader need not be surprised by the

physical/spiritual disparity of the current passage. To the contrary, now we

are reading how God’s original plan, for the land is beginning to

materialize.

(Based on Likutei Sichos vol. 21, p. 133ff)

THE PROMISE OF CHILDREN (V. 26)

There are no blessings in the Torah which are given regardless of

whether a person observes the mitzvos or not.  

Thus, even though verse 26 does not mention a specific condition to the

blessing that “there will not be a woman who miscarries or a barren

woman in your land,” nevertheless, it is obvious that conditions must

apply. 

�

T O R A S  M E N A C H E M

�� Are there any conditions to the promise that “there will

not be a woman who miscarries or a barren woman in your

land”? (v. 26)

RASHI: [Yes. God is making this promise] on the condition that “You

carry out My Will.”

GUR ARYEH: Even though the verse does not make any conditions

for this promise to be fulfilled, it does not make sense to say that such

a miraculous occurrence would occur without any pre-conditions

whatsoever. 

MIZRACHI: Therefore, Rashi explains that this verse is to be read as

a continuation of the previous verses, “Do not bow down to their

gods...You shall worship God....” (24-5), then, and only then, “there

will not be a woman who miscarries, etc.”

C L A S S I C  Q U E S T I O N S

SEVENTH

READING

SIXTH

READING
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On this basis, Rashi’s statement (along with the interpretations of Gur

Aryeh and Mizrachi), appear to be obvious and unnecessary.

However, Rashi’s problem was not whether conditions apply to this

blessing, but rather, which conditions apply?  For, we have read in the

preceding verses two sets of warnings:

a.) “If you listen to His voice and do all that I say, I will be the enemy of

your enemies and I will oppress your oppressors” (v. 22).  I.e. the dispersal

of the Jewish people’s enemies from the land of Israel is dependent on the

active observance of all the mitzvos (“all that I say”).

b.) “Do not bow down to their gods...and He will bless your food and

your drink. I will banish illness from among you” (v. 24-25). This is a

passive condition, that so long as the Jewish people do not worship other

gods they will receive the blessings of food and health.

[Although the verse does seem to mention that these blessings come

from active observance of mitzvos, “You shall worship God” (v. 25),

nevertheless, this “worship” does not refer to the observance of all the

mitzvos, but rather, to the worship of God in contrast to the worship of

idols mentioned in the previous verse. (See Ramban ibid.)]

Presumably, our verse (26) follows on from verses 24-25. I.e. the

blessing of children (absence of miscarriage and infertility) seems to be a

continuation of the blessings which God promises for passively refraining

from idol worship.

However, Rashi was troubled that this seems to be far too great a

blessing to be earned from the passive restraint from idol worship.

How could the miracle of fertility among every woman in the entire land

of Israel (“in your land”) be bestowed for non-action (passive restraint)?

Therefore, Rashi came to the conclusion that this blessing must be

connected, not to the previous verses, but to the preceding section (v. 22-

23), where God promises blessings for the active observance of mitzvos.

Thus, Rashi writes that the blessings will only be given if “You carry out—

actively—My Will.”

(Based on Likutei Sichos vol. 32, p. 128ff.)
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)fu( kt ,vhv nafkv/to ,gav rmubh: nafkv/npk, bpkho tu

eucr, t, cbhv' eruhv nafkv: )fz( uvnu,h/fnu uvnn,h' u,rdunu

utada/ ufi fk ,hcv apugk akv cfpk tu, tjrubv' fa,vpul kscr ckaui

pgk,h' ha neunu, abuyk tu, vfpukv unsdha t, vtu, ubuesu

cnktpu"o' fdui uvnu,h' ndzr, uvno dkdk gdk,u
1

/ uxcu,h' ndzr,

uxcc ch, tk
2

/ sku,h' ndzr, skku ujrcu
3

/ gk fpho jeu,hl
4

' ndzr,

jeeh kc
5

/ t, nh rmu,h
6

' ndzr, rm. gzc skho
7

/ uvn,rdo uvnu,h' uteyk'

yugv vut' atku ndzr, nh,v vhv' thi v"t akv cp,"j' ukt n"o akv

nusda,' ukt beusv nktpu"o' tkt uvn,h fdui uvn,v t, vgo vzv
8

'

uv,h"u nusda, kph a,ct cneuo cw ,uh"i' vtj, bara, kph athinh,v

ckt ,h"u' uvtjr, nana,' fnu tnr,h' jyt,h' gah,h/ ufi ub,,h'

v,h"u nusda,' avht ctv cneuo a,ho' kph avhv mrhl akav ,uh"i'

a,ho khxus fnu chuo ,, v�
9

' n,, tkvho vht
01

' uvakhah kanua: gr;/
ahbuxu nkpbhl uhvpfu kl grpo: )fj( vmrgv/nhi ar. vgu;' uvh,v

nfv tu,o cghbhvo' unyhkv cvo trx uvo n,ho/ uvmrgv kt gcrv t,

vhrsi
11

/ uvj,h uvfbgbh/vo tr. xhjui ugud' kphfl nfk zw tunu, kt

nbv fti tkt tku/ ujuh' t; gk ph avut ngcr vhrsi uvktv' abu rcu,hbu

cnxf, xuyv
21

' gk ap, vhrsi gnsv uzrev cvo nrv: )fy( annv/
rhebh, ncbh tso' kph at,o ngy uthi cfo fsh knktu, tu,v: urcv
gkhl/u,rcv gkhl: )k(gs tar ,prv/,rcv' kaui prh' fnu pru

urcu: )kt( ua,h/kaui va,v' uv,h"u nusda, npbh actv ,j, a,ho'

athi ah,v ckt ,h"u' uvtj, kanua: gs vbvr/pr,: udra,nu/
u,drao: )kd( fh ,gcs uduw/vrh tku fh nanahi cneuo tar' ufi cfnv

neunu,' uzvu kaui th' avut tjs nsw kaubu, avfh nana' udo nmhbu

hWar

T O R A S  M E N A C H E M

1 haghv fj' fj    2 anutk-t z' yz    3 haghv hy' u    4 ao ny'  yz    5 aupyho v' yu    6 anutk-t hc' d    7 thuc f' hy     8 cnscr hs' yu    9 hvuag h' hc    01 evk, d' hd

11 xuyv ku     21 ao
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land. I will cause the days (of your lives) to be full. 27 I will send My terror ahead of you, and I will

throw all the people among whom you will come, into confusion. I will make all your enemies turn

their backs (and flee from) you. 
28 I will send the hornet swarms before you (that will strike them in the eyes and inject venom into

them) and they will drive out the Hivites, the Canaanites, and the Hitites from before you. 29 I will not

drive them away from you in one year, lest the land become depopulated and the beasts of the field

become too many for you (to contend with). 30 Little by little I will drive them away from you, until

you have increased and can occupy the land. 
31 I will set your borders from the Reed Sea to the Philistine Sea, and from the desert to the River

(Euphrates), for I will deliver the inhabitants of the land into your hands, and you will drive them

away from you. 
32 Do not make a covenant with them or with their gods. 33 Do not let them live in your land, since

they may cause you to sin against Me, in that you will worship their gods, which will be a trap for you. 

THE RIVER EUPHRATES (V. 31)

In verse 31, God promises that the borders of the land of Israel will

reach to the “river,” which refers to the River Euphrates, according to

Rashi.

This appears to contradict an earlier statement of Rashi in Parshas

Beshalach. Rashi asks why the people of Edom and Moav “were

confounded” when the Sea of Reeds split, for in any case the Jewish

people were not headed for the lands of Edom and Moav, but for the land

of Cana’an (Israel), which God had told Moshe explicitly (see 3:8, 6:4),

and once the Jewish people were informed of this we can assume that it

became common knowledge. That being the case, why were Edom and

Moav concerned?

Rashi answers that they were not scared of being conquered, but rather,

“They trembled due to grief, for they were grieving and suffering because

of the glory of Israel” (See  15:15).

However, upon reading our verse we see that the nations of Edom and

Moav did indeed have something to be scared of, as God was now

promising that the boundaries would extend to the Euphrates river, which

includes the lands of Amon, Moav and Edom! (See diagram).

The distinction here however, was that the Song of the Sea occurred

before the giving of the Torah, and at that point, the plan was only to

conquer the land of Cana’an. After the Torah was given, God extended

the plan of conquest to include the Lands of Amon and Moav etc. up to

the River Euphrates, in our verse.  

Nevertheless, we find that in actuality the Jewish people did not

succeed in conquering these lands, since various mishaps occurred and

Moshe was denied the privilege of entering the Land of Israel.  The final

conquest of these lands will occur with the coming of Mashiach.

(Based on Sichas Shabbos Parshas Mishpatim 5745)

�

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

“BLESSING” OR “PROMISE”?

Through the passive restraint from idol worship the Jewish

people are given a blessing—“He will bless your food and

drink...” (v. 25).

However, for the active observance of mitzvos, the Jewish

people are given a promise, “There will not be a woman who

miscarries etc.” (v. 26). 

A promise is, of course, superior to a blessing, since the latter

may or may not materialize depending on the circumstances (as

explained in Chasidic thought that, for various reasons, God’s

channels of blessing can become “blocked”). 

God’s promise, however, must come true in the literal, physical

sense. 

(ibid.)

Land of Cana’an

THE EUPHRATES RIVER IN RELATION TO THE LANDS

OF AMON, MOAV, EDOM AND CANA’AN.

Moav

Edom



ohypan ,arp - ,una rpx // 172u-t:sf

a´�cp Æ oŸx�d«	`�e Æ d�Y	` dÀ eŸd�iÎl�` d´¥l£r x¹	n�` dÆ�WŸnÎl�`�e ` ck
WÆ �B�p�e a :wŸ «g�x
n m−�zi�e�g«	Y�W�d�e l®
`�x Ÿ�y�i í�p�w�G�n mi−¦r§a�W�e `E½di¦a�`«�e
:F «O¦r E −l£r«�i ` ¬÷ m¾¨r�d�e EW® B�i `÷́ m−
d�e d½ eŸd�iÎl�` Æ FC©a§l d³�WŸn
z−
`�e d½ eŸd�i i´
x§a�CÎl¨M z
`μ Æ m¨r¨l x³¥R	q�i�e dÀ�WŸn `ŸáI�e b

mi²�x¨a�C	dÎl¨M E½x�n Ÿ̀´I�e Æ c�g�` lF ³w m¹¨r�dÎl¨M o©rÆ �I�e mi®�h¨R�W�O	dÎl¨M
d½ eŸd�i í
x§a�CÎl̈M z
 μ̀ dÀ�WŸn aŸÝ§k�I�e c :d«Ÿ�y£r«�p d− eŸd�i x¬ ¤A�CÎx�W�`
d½ä¥S	n Æ d
xŸ�y¤r mi³
Y�WE x®�d�d z	ǵ	Y 	g−¥A�f�n o¤a¬ �I�e x�wŸ½A©A ḿ¥M�W�I�e
l½
`�x Ÿ�y�i í�p§A Æ i
x£r«�pÎz«�` gÀ©l�W�I�e d :l«
`�x Ÿ�y�i i¬
h§a�W x− Ÿ�y¨r mi¬ �p�W¦l
Æ d�WŸn g ³	T�I�e e :mi«�ẍR d− eŸdi«©l mi²�n¨l�W mi¯�g¨a�f Eºg§A�f�I«�e z ®÷Ÿr E −l£r«�I«�e

d�WŸn§lE ` :`¨l§w	z§l K¨l oFd�i i
x�` oFd�z�e£r	h z�i
`Edi¦a�`�e a�cp oŸx�d	`�e �Y	` i�i m�c�w¨l w	q x	n�`
:wi�g�x
n oEc�B�q�z�e l
`�xŸ�y�i i¥a�Q�n oi¦r§a	W�e
`¨l oEP�`�e i�i m�c�w¨l i�dFcFg§l¦a d�WŸn a¥x�w�z�i�e a

`�z�`�e b :Di
O¦r oEw�Q�i `¨l `�O©r�e oEa�x�w�z�i
z�i�e ii	c ̀i	nB�z¦R l̈M z�i �̀O©r§l i�r�Y�W�`�e d�WŸn
Ex�n�`�e c�g `¨l�w `�O©r l¨M Eai�z�`�e `I�pi�C l¨M
d�WŸn a	z§kE c :ci¥a£r�p i�i li�N	n i�C ̀i	nB�z¦R l̈M
`p§aE �̀x§t©v§A mi
C�w	`�e ii	c ̀i	nB�z¦R l̈M z�i
o�n�w i
xŸ�y©r i
Y�x	z�e `�xEh i¥lFR�W§A `�g§A�c	n
z�i g©l�WE d :l
`�xŸ�y�i�c `I	h§a�W xŸ	y£r oi
x�z¦l
z	q§k�p Eqi¦k�pE oel�r Ewi�Q	`�e l
`�xŸ�y�i i�p§A i
x§kEA
zEB§l©R d�WŸn ai
q�pE e :oi�xFY i�i m�c�w oi�W�cEw

[ “ T H E  T O R A H  I S  N O T  I N  C H R O N O L O G I C A L  O R D E R ” [

The sequence of events surrounding the giving of the Torah, as they are recorded in the Torah 

compared with the dates on which they occurred, according to Rashi*

V E R S E S C O N T E N T D A T E SEQUENCE

19:1 -  19:15 PREPARATIONS FOR GIVING OF TORAH
2ND, 3RD AND PART OF

4TH OF SIVAN
1

19:16 -  20:18 GIVING OF TORAH AT MT. SINAI 6 (OR 7TH) SIVAN 3

20:19 -  20:23 ADDITIONAL MITZVOS GIVEN TO MOSHE 6 (OR 7TH) SIVAN 4

21:1 -  23:33
CIVIL LAWS, PROMISE OF CONQUEST OF

LAND OF ISRAEL

6TH (OR 7TH)  SIVAN -

17 TAMUZ 
6

24:1-  24:11 PREPARATIONS FOR GIVING OF TORAH 4TH SIVAN 2

24 :12 -  24:18
MOSHE ASCENDS MOUNTAIN FOR FORTY

DAYS

6TH (OR 7TH)  SIVAN -

17 TAMUZ
5

25:1 -  31:17
INSTRUCTIONS FOR THE CONSTRUCTION

OF THE SANCTUARY

AFTER YOM KIPPUR

(THE FOLLOWING YEAR)
8

31:18 -  34:35
GOLDEN CALF, MOSHE ASKS G-D FOR

FORGIVENESS,  SECOND TABLETS GIVEN

17 TAMUZ -

YOM KIPPUR
7

Y
I

S
R

O
M

I
S

H
P

A
T

I
M

T
E
R

U
M

A
H

T
E
T

Z
A

V
E
H

K
I 

S
IS

S
A

*Based on Rashi’s comments to chap. 19, verses 3, 8, 9, 11, 15; chap. 31, v. 18; chap. 33, v. 11.

cvrcv neunu, to nana ckaui tar' fnu uto ,erhc nbj, cfurho
1

'

avht jucv: )t( utk nav tnr gkv/prav zu btnrv euso gar,

vscru,' ucsw cxhui btnrv ku gkv: )c( ubda nav kcsu/tk vgrpk: )d(

uhct nav uhxpr kgo/cu chuo: t, fk scrh vw/nmu, prhav uvdckv:

ut, fk vnapyho/zw nmu, abmyuu cbh bj/ uac,' ufcus tc uto' uprv

tsunv' ushbhi' abh,bu kvo cnrv: )s( uhf,uc nav/ncrtah, ugs n,i

,urv' uf,c nmu, abmyuu cnrv: uhafo ccer/cjnav cxhui: )v( t,
bgrh/vcfuru,: )u( uhej nav jmh vso/nh jkeu' nktl ct ujkeu:

hWar

1 uhert c' hs     2 rtv keuWa jfWu gw 751
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[ JJ EE WW II SS HH PP EE OO PP LL EE EE NN TT EE RR II NN TT OO CC OO VV EE NN AA NN TT WW II TT HH GG OODD [

(The following was said by God on the fourth of Sivan, before the giving of the Torah):

To Moshe He said, “Go up to God, you and Aharon, Nadav and Avihu, and seventy elders of

Israel, and bow down from afar. 2 Moshe alone shall approach (the fog where) God (is), but they

shall not approach, and the people shall not go up with him.” 
3 (On the same day) Moshe came and told the people all the words of God (about separating from

their wives and making a boundary around the mountain) and all the laws (of the Noachide code, and

the laws of Shabbos, honoring parents, the Red Heifer and the civil laws which were given at Marah).

All the people answered in unison and said, “All the words that God has spoken we will do.” 
4 Moshe wrote down all of God’s words (from the beginning of the Chumash until the giving of the

Torah). 

(On the fifth of Sivan) he arose early in the morning and built an altar at the foot of the mountain and

twelve stone monuments for the twelve tribes of Israel. 5 He sent the (firstborn of the) children of Israel,

and they offered up burnt-offerings, and they slaughtered bulls as peace-offerings to God. 6 Moshe took

�� When did this section actually occur? (v. 1)

RASHI: This section was actually said before the Ten Command-

ments were given. God told Moshe “Go up...” (v. 1) on the fourth of

Sivan (see table).

BE’ER YITZCHAK: Rashi explains in his commentary to verse 6 that

Moshe’s sprinkling of blood (mentioned in the verse) entered the

Jewish people into a covenant with God. It does not make sense to

say that this covenant began after the giving of the Torah.  Therefore,

Rashi came to the conclusion that this section was said before the

giving of the Torah.

RAMBAN: According to Rashi the sequence of verses is extremely

disorderly. Therefore, In my opinion, this section was said exactly

where it was written, i.e. after the Giving of the Torah and after God

had told Moshe all the civil laws that we have read above.

This passage then tells us how Moshe went up to God one more time

before he told the people all the laws he had received.  The Jewish

people responded positively (v. 3) stating that they were willing to

observe all of the laws. (IBN EZRA, RASHBAM, ABARBANEL & OHR HACHAYIM concur

with this opinion).

THE TORAH’S PERPLEXING ORDER (V. 1)

Rashi writes that the above passage (24:1-11) was said before the giving

of the Torah in Parshas Yisro.  While he may have good reason for this

statement (as Be’er Yitzchak argues) it nevertheless results in the Torah

being written in a very perplexing manner.  

According to Rashi, after the Torah is given in Parshas Yisro, we then

jump to the period when Moshe spent forty days and nights on the

mountain, during which time the civil laws of Parshas Mishpatim were

given over.  Then, in the current chapter, we switch back to before the

giving of the Torah. And then, only twelve verses later, we jump back

again to after the Torah is given. To make matters even more complex we

then leap to after the incident with the Golden Calf to read Parshiyos

Terumah, and Tetzaveh. (See table)

It appears to be no wonder therefore that Ramban and a host of other

commentators found Rashi’s chronology too much to swallow!

Is there any way we could explain, according to Rashi, the motivating

factor why these accounts were written in such a peculiar order?

THE TWOFOLD IMPLICATION OF TORAH

On the first occasion which Moshe ascended Mount Sinai, before the

giving of the Torah (on the second of Sivan), God made the following

“mission statement”: “If you listen to Me and keep My covenant, you will

be a precious treasure to Me among all the peoples...” (Yisro 19:3).

Here we see that the giving of the Torah has a twofold implication:

a.) “If you listen to Me”—observance of the mitzvos, which were given

(initiated) by God.

b.) “And keep My covenant”—general commitment to God, initiated

by man.

After this “mission statement” was made, God divided the narrative of

the giving of the Torah into two sections:

First He dealt with the mitzvos and their observance. This included the

giving of the Torah together with its preparations, and the list of mitzvos

in Parshas Mishpatim up to the end of chapter 23.  

Afterwards, in the current chapter, He described the second element of

the Giving of the Torah—the covenant between the Jewish people and

God.  For this, we must retrace the steps to the preparations for the giving

of the Torah once again, to read how the Jewish people willfully accepted

upon themselves their relationship with God (exclaiming, “All the words

that God has spoken we will do!”—v. 3). We then read (in v. 4-8) how they

consolidated that commitment by offering a sacrifice.

Thus, in the final analysis, the Torah did not write the narrative of the

giving of the Torah in chronological order, as it wished instead to divide

the narrative into two parts which each stress a different aspect of the

Torah’s purpose: observance of the mitzvos (God’s initiative) and

commitment to God (man’s initiative).

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

2244
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Æ g	T�I�e f :	g«¥A�f�O	dÎl©r w−	xf m½�C	d i´¦v�g«�e zŸ®pB	`«¨A m Ÿ�y− I�e m½�C	d í¦v�g
d− eŸd�i x¬ ¤A�CÎx�W�` lŸ ²M E½x�n`Ÿ´I�e m® ¨r�d í�p�f�`§A `−�x�w�I�e zi½ �x§A	d x¤t́
q
x�n`ŸÀI�e m® ¨r�dÎl©r wŸ −x�f�I�e m½�C	dÎz�` Æ d�WŸn g ³	T�I�e g :r«�n�W�p�e d¬Ÿ�y£r«�p
mi−�ẍa�C	dÎl̈M l¬ ©r m½¤k�O¦r Æ deŸd�i z³	ẍM xÆ�W�̀ Æ zi�x§A	dÎm«	c d³ �P�d
i¬ �p�w�G�n mi−¦r§a�W�e `E½di¦a�`«�e Æ a�cp oŸ ®x�d«	`�e d−�WŸn l©r¬ �I�e h :d¤N«
`�d

Æ d Ÿ
y£r«	n§M eiÀ¨l�b	x z	g´	z�e l®
`�x Ÿ�y�i i´
d÷�` z−
` E¾`�x�I�e i :l«
`�x Ÿ�y�i
í�p§A Æ i¥ li¦v�`Îl�`�e `i :x	dŸ «h¨l m�i−	n�X	d m¤v¬ ¤r§kE xi½¦R	Q	d ź�p§a¦l
q :E «Y�W�I�e E −l§k`Ÿ«I�e mi½�d÷�`´�dÎz�` Æ Ef�g« �I« �e F®ci g−©l�W ` ¬÷ l½
`�x Ÿ�y�i
dÆp�Y�`�e m®�WÎd�i�d« �e d�x−�d�d i² ©l
` d¬ ¥l£r dÀ�WŸnÎl�` d¹ eŸd�i x�n`ŸÆI�e ai

:m«�zŸxF «d§l i�Y§a−	z̈M x¬�W�̀  d½e§v�O	d�e Æ d�xFY	d�e o¤aÀ� �̀d zŸǵªlÎz�` ¹L§l
:mi«�d÷�`«�d x¬	dÎl�` d−�WŸn l©r¬ �I�e F ®z�x«�W�n ©r−�WFdi«�e d½�WŸn m�ẃI�e bi

m® ¤ki¥l�` aE −WpÎx�W�` c¬ ©r d½�f¨a Ep´¨lÎEa�W Æ x	n�` mi³ �p
w�G	dÎl�`�e ci

l©r w	x�f `�n�C zEB§l©tE `I	w�x�f�n§A i�E	W�e `�n�C
m�c�w �̀x�wE �̀ni�w�c �̀x§t�q ai
q�pE f :`�g§A�c	n
:li¥A	w�pE ci¥a£r�p i�i li�N	n i�C l¨M Ex�n�`�e `�O©r
`�g§A�c	n l©r w	x�fE `�n�C z�i d�WŸn ai
q�pE g

i�C `�nI	w�c `�n�c `�d x	n�`�e `�O©r l©r `�x¨R©k§l
wi¥l�qE h :oi¥N�`�d `I	nB�z¦R l¨M l©r oFk�O¦r i�i x�f�b
i¥a�Q�n oi¦r§a	W�e `Edi¦a�`�e a�cp oŸx�d	`�e d�WŸn
zFg�zE l
`�xŸ�y�i�c `�d¨l�` x�w�i z�i Ff�g�e i :l
`�xŸ�y�i

̀I	n�W i�f�g�n§kE `¨a�h o�a�` c©aFr§M Di
x�w�i i
q�x�M
de�d `¨l l
`�xŸ�y�i i�p§A i¥a�x§a	x§lE `i :Exi�xa§l
oFdi�p¨A�xEw§A o�c�g Fe�d�e ii	c `�x�w�i z�i Ff�g�e `�w�f�p
:o�z�W�e oi¦l§k�` EN�`§M `e£r	x§a El¨A	w�z�`�C
o�O	z i�e�d�e `�xEh§l i	n�c�w�l w	q d�WŸn§l i�i x	n�`�e ai

`�Y�c�w§t	z�e `�z�i	xF`�e `p§a	` i
gEl z�i K¨l o
Y�`�e
©r�WFdi�e d�WŸn m�w�e bi :oFdi¥tFN	`§l zi¦a�z§k�C
i�l�B�z�`�c `�xEh§l d�WŸn wi¥l�qE Di�p�W�nEW�n
`p¨l Eki�xF` x	n�` `I©a�q§lE ci :ii	c �̀x�w�i i�dFl£r

ctdbu,/a,h tdbu,' tjs kjmh so gukv' utjs kjmh so aknho' kvzu,

tu,o gk vgo/ unfti knsu rcu,hbu' abfbxu tcu,hbu kcrh, cnhkv uychkv

uvzt, snho' athi vztv ckt ychkv: )z( xpr vcrh,/ncrtah, ugs n,i

,urv' unmu, abmyuu cnrv: )j( uhzre/gbhi vztv' u,rdunu uzre gk nscjt

kfprt gk gnt: )h( uhrtu t, tkvh hartk/bx,fku uvmhmu ub,jhhcu

nh,v' tkt akt rmv vec"v kgrcc anj, v,urv' uvn,hi kbsc utchvut

gs huo jbuf, vnafi/ ukzebho gs uhvh vgo fn,tubbho uduw u,cgr co ta

vw u,tfk cemv vnjbv' cemhbho acnjbv: fngav kcb, vxphr/vht

vh,v kpbhu cag, vagcus' kzfur mr,i ak hartk avhu naugcsho cngav

kcbho: ufgmo vanho kyvr/nabdtku vhv tur ujsuv kpbhu: ufgmo/
f,rdunu kaui nrtv: kyvr/kaui crur umkuk: )ht(utk tmhkh/vo bsc

utchvut uvzebho:kt akj hsu/nfkk avhu rtuho kva,kj cvo hs: uhjzu

t, vtkvho/vhu nx,fkhi cu ckc dx' n,ul tfhkv ua,hv' fl nsra

,bjunt
1

/ utubekux kt ,rdo fi tmhkh' kaui dsukho'fnu untmhkhv ert,hl
2

'

uhtmk ni vruj
3

' aa tnu, tmhkv
4

: )hc(uhtnr vw tk nav/ktjr n,i

,urv: gkv tkh vvrv uvhv ao/nw huo: t, kj, vtci uv,urv
uvnmuvtar f,c,h kvuru,o/fk aa ntu, uaka garv nmu, cfkk

gar, vscru, vi/ urchbu xgshv phra ctzvru, ahxs' kfk scur uscur

nmu, v,kuhu, cu: )hd(uheo nav uhvuag nar,u/kt hsg,h nv yhcu

ak hvuag fti' utunr tbh avhv v,knhs nkuv krc gs neuo vdck, ,junh

vvr' athbu rath khkl nao uvktv' unao uhgk nav kcsu tk vr vtkvho'

uhvuag byv ao tvku ub,gfc ao fk nw huo' afi nmhbu fahrs nav' uhang

hvuag t, euk vgo crgv' knsbu akt vhv hvuag gnvo: )hs( utk
vzebho tnr/cmt,u ni vnjbv: acu kbu czv/uv,gfcu fti go atr

hWar

�� What was the purpose of dividing blood into two

basins? (v. 6)

RASHI: Two basins were used, one for half the blood of the burnt-

offering and one for half the blood of the peace-offering (see previous

verse), in order to sprinkle the blood on the people. From here our

Sages learned that our ancestors entered the covenant with

circumcision, immersion (in a mikvah), and the sprinkling of the

blood of the sacrifice on the altar, for there is a law that one may not

sprinkle blood unless immersion has preceded it.

IBN EZRA: One basin was used for the blood that was sprinkled on

the Altar, and the other basin was used for the blood that was

sprinkled on the people.

CHIZKUNI: It is an ancient custom that when two parties enter into

a covenant, they divide an animal into parts and pass between

them—like we find with Avraham’s covenant with God (Bereishis

15:17).

In this case however, the covenant was made by dividing blood

and not animal parts. God was hinting to the Jewish people that if

any of the conditions of the covenant would be breached, then blood

would be spilled, as the verse states, “If you do not listen to My

voice... I will bring a sword upon you, avenging the vengeance of

the covenant” (Vayikra 26:21,25).

�� Was blood actually sprinkled on the Jewish people? (v. 8)

RASHI: No. It was sprinkled on the Altar on behalf of the Jewish

people, as Onkelos writes.

BE’ER MAYIM CHAYIM: Rashi was troubled by the question:

How could there have been enough blood to sprinkle on 600,000

people? Therefore, he came to the conclusion that the Torah is

speaking metaphorically here, and that the blood was actually

sprinkled on the Altar on behalf of the Jewish people.

IBN EZRA: The blood was sprinkled on the elders, on behalf of the

Jewish people.

C L A S S I C  Q U E S T I O N S

1 cvgku,l yWu     2 haghv nt' y    3 cnscr ht' fv    4 hjzetk nt' j     



175 / SHEMOS - EXODUS - PARSHAS MISHPATIM 24:6-14

half the blood and put it into (two) basins, and half the blood he cast onto the altar. 
7 He took the Book of the Covenant (i.e. from the beginning of the Chumash to the giving of the

Torah, plus the commandments they were given at Marah) and read it aloud so the people could hear,

and they said, “We will do and we will hear everything that God has said.” 
8 Moshe took the blood and sprinkled it on the people, and he said, “This is the blood of the covenant,

which God has made with you regarding all these words.” 
9 Moshe and Aharon, Nadav and Avihu, and seventy of the elders of Israel went up, 10 and they saw

the God of Israel, and beneath His feet was something like a sapphire brick (which God had placed

before Him to remember the pain of Israel’s enslavement) which was as clear as the heavens (shining

light which signified that the Jewish people had been redeemed). 11 Upon (Nadav and Avihu and the

elders), the nobles of the children of Israel He did not lay His hand (even though they deserved it for

looking directly at God). They looked at God (while) they ate and drank. 

[ MM OO SS HH EE AA SS CC EE NN DD SS TT HH EE MM OO UU NN TT AA II NN FF OO RR FF OO RR TT YY DD AA YY SS [

God said to Moshe, “Come up to Me to the mountain and remain there, and I will give you the

stone tablets (which incorporate the entire) Torah and Mitzvah, which I have written to instruct

them.” 
13 Moshe arose with Yehoshua his servant (to the boundary. Since Yehoshua could go no further, he

pitched his tent there and) Moshe went up to the Mountain of God. 14 (As he left the camp), he said to

the elders, “Wait for us here (and be ready to judge any dispute) until we return to you. Look! Aharon

This also explains why the narrative shifts immediately (after the

completion of Parshas Mishpatim) to the construction of the Tabernacle,

for this was the ultimate expression of the Jewish people’s initiative to

connect to God, consolidating the covenant into an eternal edifice.

(Based on Likutei Sichos vol. 26, pp. 153ff.)

THE DISPUTE BETWEEN RASHI & IBN EZRA (V. 8)

Chizkuni explains that the covenant between the Jewish people and

God was formed with two types of blood, based on the ancient idea of

consolidating a covenant with animal parts.

However, Rashi and Ibn Ezra argue as to which “two bloods” were

used to form the covenant:

The Torah describes how two sacrifices were offered, a burnt-offering

and a peace-offering (v. 5). Half the blood collected was sprinkled on the

Altar, and half on the people (v. 6). We are also told that Moshe used two

basins at some point in this task (ibid.).

What we are not told is what he used the two basins for. Ibn Ezra came

to the logical conclusion that he put the blood which was to be poured on

the Altar into one basin, and the blood which was to be sprinkled on the

people into another basin.  

But Rashi rejected this solution as it is inconsistent with a precise reading

of verse 6.  The verse states, “Moshe took half the blood and put it into

basins, and half the blood he cast onto the Altar.” This suggests that half

of the blood was first divided into two basins (“Moshe took half the blood

and put it into basins,”) and then the other half was poured onto the Altar

(“and half the blood he cast onto the Altar”). I.e. the blood that was

destined for the Altar never reached the basins.

Therefore, Rashi came to the conclusion that the covenant was formed

by separating the blood from the two different sacrifices (the burnt-

offering and peace-offering mentioned in verse 5) into two basins.

How do the differing opinions of Rashi and Ibn Ezra reflect on the

nature of the covenant, and the message that it conveys?

TWO PHASES IN FORMING A COVENANT

The ancient ceremony of forming a covenant (which the Chizkuni

describes) consists of two phases:

a.) Dividing an animal into parts.

b.) The parties who are forming the covenant then pass between these

two parts

These two phases possess their own symbolism:

a.) The division of the animal represents the fact that, before the

covenant, the two parties are separate from each other.

b.) Passing between the two parts symbolizes a unification of the two

parties into a single whole.

Of these two elements, it is obvious that “b” (unification) is the key

emphasis when forming a covenant, and that “a” (division) is merely a

prelude to it.

Now we can explain Rashi’s criticism of Ibn Ezra:

According to Ibn Ezra the covenantal ceremony involved the division of

two bloods (blood destined for the Altar, and blood destined to be

sprinkled on the people), but the two bloods were never reunited.  Thus,

the crucial element of “unification” was lacking in the ceremony.

Therefore, Rashi rejected this interpretation, and argued instead that the

two bloods were both destined for the same end, namely, sprinkling on

the Jewish people. Only, before they were re-united at their final

destination they were first divided into two basins (corresponding to the

two different sacrifices).  Thus, in this ceremony, both phases of forming

the covenant “a” and “b” were evident: the two bloods were first divided

into basins, and then reunited at the same destination.

�
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vgo cnjbv' kvhu, bfubho kapuy kfk tha rhcu:  jur/cbv ak nrho vhv'

utchu fkc ci hpbv' abtnr uhej ku fkc t, tpr, u,ks ku  t, jur
1

/ tpr,

zu nrho' fsth,t cxuyv
2

:nh cgkscrho/nh aha ku shi: )yz( uhfxvu
vgbi/rcu,hbu jukeho cscr

3
/ ha nvo tunrho tku aav hnho anrta

jsa )gs gmr, huo n,i ,urv/ ra"h hai(: uhfxvu vgbi/kvr: uhert tk
nav chuo vachgh/ kunr gar, vscru,' unav ufk cbh hartk gunsho'

tkt ajke vf,uc fcus knav/ uha tunrho' uhfxvu vgbi knav uw hnho'

ktjr gar, vscru,' uvo vhu c,jk, nw huo agkv nav keck vkuju,'

uknsl afk vbfbx knjbv afhbv ygui prhav aav hnho: )hj( c,ul vgbi/
gbi zv fnhi gai vut' ugav ku vec"v knav achk )b"t jupv( c,ufu: 

jxk, pra, napyho

hWar
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�� What is the “cloud” which verse 18 speaks of?

RASHI: This cloud was like smoke, and God made a path within it for Moshe.

Furthermore, according to the opinion of Onkelos (cited by Rashi) the

blood was never actually sprinkled on the people, but rather it was

sprinkled on the Altar on behalf of the people. 

In this detail we see a further dimension to the ‘unification’ which was

expressed by the ceremony.  For, in the final analysis, we see how all the

blood from the sacrifices—both that intended for the Altar and that

intended “for the people”—was eventually re-united on the Altar.

WHY TWO SACRIFICES?

There is a further symbolism in the fact that two different sacrifices were

offered: The burnt-offering is consumed in its entirety on the Altar. It is

thus “totally” for God.

The peace-offering is (partially) eaten by the Jew who offers it.

Thus, the joining of the two bloods together in the same destination

represented the unification of Jew and God, in an everlasting covenant.

(Based on Likutei Sichos vol. 36, p. 115ff.)

PROBLEMS WITH RASHI (V. 18)

“Cloud” and “smoke” are opposites.  A cloud consists of tiny droplets

of water, whereas smoke is the product of fire.

This begs the question: If verse 18 states that Moshe entered the “cloud”

(i²b �g), why did Rashi write that this cloud was, in fact, smoke (i ²a �g)?

And what led Rashi to conclude, “God made a path within it for

Moshe”?

�

[xihtn] :m«�d¥l�` W¬ �B�i mi−�ẍa�C l©r¬ ©aÎi�n m½¤k�O¦r Æ xEg�e oŸ ³x�d«	` dÆ�P�d�e
oŸ ³M�W�I�e fh :x«�d�dÎz�` o− p¨r«�d q¬ ©k�i�e x®�d�dÎl�` d−�WŸn l©r¬ �I�e eh

`̄�x�w�I�e mi®�ni z�Ẃ
W o− p¨r«�d Ed¬
Q©k�i�e i½�pi�q x´	dÎl©r Æ deŸd�iÎcF «a§M
d½ eŸd�i cFá§M Æ d
`�x	nE fi :o«p¨r«�d KF ¬Y�n i−¦ri¦a�X	d mF¬I©A d² �WŸnÎl�`
d² �WŸn `Ÿ ¬aI�e gi :l«
`�x Ÿ�y�i i¬ �p§A i− �pi¥r§l x® �d�d W Ÿ̀x́§A z¤l− ¤kŸ` W¬
`§M
mF½ i mí¦r̈A�x	̀  x½�d̈A Æ d�WŸn i³�d�i�e x®�d�dÎl�` l©ŕ �I�e o− p¨r«�d KF ¬z§A

t t t :d¨l�i«¨l mi−¦r¨A�x	`�e

xEg�e oŸx�d	` `�d�e oFk�z�e§l aEz�p�C c©r `¨k�d
ai¥x�w�z�i `pi�C Di¥l zi�`�C o`	n oFk�O¦r
`pp£r `¨t�g�e `�xEh§l d�WŸn wi¥l�qE eh :oFdi
n�c�w�l
i�pi�q�c `�xEh l©r ii	c `�x�w�i `�x�WE fh : �̀xEh z�i
`�nFi§A d�WŸn§l `�x�wE oi�nFi `�Y�W `pp£r i�d¨t�g�e
Efi
g§M ii	c �̀x�w�i Efi
g�e fi :`pp£r FB�n d�`¨ri¦a�W
:l
`�xŸ�y�i i�p§A i�pi¥r§l `�xEh Wi
x§A `¨l§k�` `�z�Wi
`
de�d�e `�xEh§l wi¥l�qE `pp£r Fb§A d�WŸn l	r�e gi

:oe¨li¥l oi¦r§A�x	`�e oi�n�n�i oi¦r§A�x	` `�xEh§A d�WŸn

T O R A S  M E N A C H E M
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and Chur (the son of Miriam and Calev) are with you. Whoever has a (legal) case should approach

them.” 
15 Moshe ascended the mountain, and the cloud covered the mountain. 16 The glory of God rested on

Mount Sinai, and the cloud covered (the mountain) for six days. He called to Moshe on the seventh day

from within the cloud (to say the Ten Commandments). 
17 The appearance of the glory of God was like a consuming fire on top of the mountain, before the

eyes of the children of Israel. 
18 Moshe came (into a path) within the cloud, and he went up to the mountain.

Moshe was upon the mountain forty days and forty nights. 

HAFTARAHS: MISHPATIM - P. 313.  SHEKALIM - P. 331.  EREV ROSH CHODESH - P. 326.  ROSH CHODESH - P. 328.

Maftir: Shekalim—p. 343.   Rosh Chodesh—p. 343.

FIRE ON MOUNT SINAI

Verse 16 states, “The glory of God rested on Mount Sinai, and the cloud

covered (the mountain).”

Obviously, if “the cloud covered the mountain,” then Moshe would

have to walk through the cloud to get to the mountain. The statement in

verse 18, “Moshe came within the cloud,” is thus an unnecessary

repetition. Rashi came to the conclusion that this repetition indicates there

were, in fact, two clouds. This is why “the cloud” is mentioned twice, once

in verse 16 and once in verse 18. 

Why was there a second cloud?

Presumably, the cloud in verse 18 is somewhat connected to the verse

which precedes it. Verse 17 states, “The appearance of the glory of God

was like a consuming fire.”  Therefore, Rashi reasoned that the “cloud”

mentioned in verse 18 is probably the smoke produced by the fire

mentioned in verse 17, and he wrote, “This cloud was like smoke.”

Since it would have been disrespectful to Moshe to make him walk

through smoke, Rashi came to the conclusion that “God made a path for

Moshe within it.”

One question however remains: At the top of a mountain nothing

grows. So what was there for the “consuming fire” to burn?

In response to this question Rashi was careful to write that, “The cloud

was like smoke.”  I.e. it was not actual smoke, for there was no fuel to

burn. Rather, the “consuming fire” of God emitted something that

resembled smoke.

(Based on Likutei Sichos vol. 16, p. 275ff.)

T O R A S  M E N A C H E M

[ The Last Word [

“FIRE FROM A ROCK”

Smoke represents the burning desire of man to escape the

confines of corporeal existence, and ascend upwards to fuse

with his Creator.

Normally, smoke can only be made when there is some “fuel,”

present, be it animal or mineral.

But, at Mount Sinai, God made a “consuming fire” which

emanated from the mountain itself—fire from a rock.

This teaches us that we need to bring enthusiasm even to the

dreary, “inanimate” parts of our lives. A person may think that

excitement—love and fear of God—are to be reserved for the

Synagogue or for Torah study. But when it comes to petty chores

and simple, mundane acts, these are totally disconnected from

any higher purpose.

Not so! Remember that at Mount Sinai, even the rock burned.

So too, even the most dreary and mundane acts can be brought

alive with the fire and energy of Torah inspiration. 

(ibid.)

MAFTIR



1. Laws of the Hebrew slave [21:2].

2. Marital designation of the Hebrew slave-woman
[21:8].

3. Redemption of the Hebrew slave-woman [21:8].

4. One who buys a Hebrew slave-woman from her
father may not sell her [21:8].

5. Not to diminish or withhold from one's wife: food,
clothing or conjugal rights [21:9].

6. The court is to execute by strangulation anyone
punishable by this form of death  [21:12].

7. Not to strike a father or mother [21:15].

8. Laws of penalties [21:18].

9. The court should decapitate by sword a person
punishable by this form of death [21:10].

10. The obligation of the court to judge damages
caused by domestic animals [21:28]

11. Not to eat an ox that was sentenced to death by
stoning [21:28]. 

12. The obligation of the court to judge damages
caused by a pit [21:33].

13. The obligation of the court to impose payment on
a thief [21:37].

14. The obligation of the court to judge damages
done by a domestic animal's grazing or trampling
[22:4].

15. The obligation of the court to judge damage by
fire [22:5]

16. The obligation of the court to judge cases
involving an unpaid guardian [22:6].

17. The obligation of the court to judge the case of a
plaintiff and a defendant [22:8].

18. The obligation of the court to judge cases
involving a paid guardian, or a hirer [22:9].

19. The obligation of the court to judge cases
concerning the borrower of an object for use
[22:13].

20. The obligation of the court to judge the case of a
seducer [22:15].

21. Not to allow a sorcerer to live [22:17].

22. Not to verbally oppress a convert to Judaism
[22:20].

23. Not to wrong a convert in matters of property
[22:20].

24. Not to afflict an orphan or widow [22:21].

25. Lending to the poor [22:24].

26. Not to demand payment of a debt from a poor man
who does not have the means to pay [22:24].

27. Not to help a borrower or a lender transacting a
loan for interest [22:24].

28. Not to curse a judge [22:27].

29. Not to curse the name of God [22:27].

30. Not to curse a sovereign leader [22:27].

31. Not to separate the tithes from produce in the
wrong order [22:28].

32. Not to eat of an animal that is a treifa [22:30].

33. Not to hear the claim of a litigant in court when
his opponent is not present [23:1].

34. That a sinner should not give testimony [23:1].

35. Not to convict in a capital case on the strength of
a majority of one judge [23:2].

36. That a judge who argues for innocence in a
capital case should not argue for guilt afterwards
[23:2].

37. To follow the majority in legal decisions [23:2].

38. Not to take pity on a poor man in judgment
[23:3].

39. Unloading a burden from another's animal
[23:5]. 

40. Not to pervert justice in a sinner's trial because
he is wicked [23:6].

41. Not to decide a capital case by probability [23:7].

42. A judge should not take a bribe [23:8].

43. The mitzvah of shemitah—to leave produce
ownerless in the sabbatical year [23:11].

44. Resting on Shabbos [23:12].

45. Not to swear by an idol [23:13].

46. Not to lead Jewish people to idolatry [23:13].

47. Bringing offerings to the Holy Temple on festivals
[23:14].

48. Not to slaughter the Pesach offering while there
is still chametz in one’s possession [23:18].

49. Not to let the sacrificial parts of the Pesach
offering remain overnight [23:18].

50. Bringing of the first-fruits to the Temple [23:19].

51. Not to cook meat in milk [23:19].

52. Not to make a treaty with the seven nations that
were to be eradicated from the Land of Israel,
nor with any idol-worshipper [23:32].

53. Not to settle an idol-worshipper in our Land
[23:33].
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Terumah means “contribution,” since the Tabernacle was

constructed from contributions made by the Jewish

people.

But why is the Parsha about God’s house named after

man’s contribution? 

Chasidic thought teaches that God created the world

because He had a plan, but the plan contains a clause:

The plan is that God’s presence should be revealed in the

world. 

The clause is that this should occur by the efforts of man.

At the giving of the Torah, God stated His plan.  He taught

us that we can reveal His presence in the world by

performing the mitzvos.

But, at that moment, everything had come from God. 

With the construction of the Tabernacle, God’s clause

began to be implemented. Now, man had made an effort to

help God’s plan reach fruition.

It is for this reason that our Parsha, which speaks of God’s

house, is named after man’s contribution.  For God’s house

could only be complete when His clause for human

involvement was adhered to.

Aproblem with this Parsha is that it appears, at first glance,

to be obsolete. The Tabernacle was a temporary

structure, which was superseded by the Temple in Jerusalem.

So why do we have to read about it at all?

The Tabernacle possessed one advantage which the

Temple did not have:

The uniqueness of the Tabernacle is that it brought its

contribution to the farthest of places, the desert.

So we read Parshas Terumah, year after year to remind us

of the need to bring Judaism to the most distant places.

(Based on Likutei Sichos, vol. 21, p. 146ff)

[ The Name of the Parsha [
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l½�`�x Ÿ�y�i í�p§AÎl�` Æ x¥A�C a :xŸ «n`¥N d¬�WŸnÎl�` d− 	eŸd
i x¬ ¥A�c
i�e ` dk
E −g�w�Y F½A¦l EṔ¤a�C�i x´�W` Æ Wi�`Îl¨M z³�`�n d®�nEx�Y i−¦lÎEg�w�i
e
s�q− ¤k	e a¬�d	f m®�Y�`«�n E −g�w�Y x¬�Ẁ  d½�nEx�Y�d Æ z`Ÿf
e b :i«�z�nE «x�YÎz�̀
zŸÆxŸr
e d :mi«�G¦r
e W¬�W
e i−�p�W z©r¬ ©lFz
e o² �n	B�x�`
e z¤l¯¥k�zE c :z�W «Ÿg
pE
xŸ ®̀ �O©l o�n−�W e :mi«�H�W i¬ ¥v£r«�e mi−�W�g�Y zŸ ¬xŸr
e mi²�n�C�`�n m¯¦li�`
i− �p§a�`
e m�dŸ¾WÎi�p§a�` f :mi«�O�Q�d z�xŸ −h�w¦l
e d½�g�W�O�d o�n´�W§l Æ mi�nŸ�y§A

i�p§A m¦r li¥N�n a :x�ni�n§l d�WŸn m¦r 	i
i li¦N�nE `

x©a
B l¨M o�n `�zEW�x§t�` i�n�c�w oEW�x§t�i
e l�`�xŸ�y�i
`�c
e b :i�zEW�x§t�̀  z�i oEa�Q�Y Di¥A¦l Di¥r�x�z�i�C
`¨R�q©k
e `¨ad�C oFd
P�n oEa�Q�z�C `�zEW�x§t�`
uEaE i�xFd
f r©a§vE `	p	e
B�x�`
e `¨l§k�z
e c :`�W�g
pE
i¥k�W�nE i�w�O�q�n i�x§k�c�c i¥k�W�nE d :i�G©r�nE
`�zEx�d
p�`§l `�g�W�n e :oi�H�W i¥r�`
e `	pFb�q�q
:`	I�n�qEA z�xFh�w¦l
e `�zEa�x�C `�g�W�n�l `	I�n�qEA
`¨r�T�W§l `�zEn¨l�W�` i�p§a�`
e `¨l�xEa i�p§a�` f

)c( uheju kh ,runv/kh' kanh: ,runv/vprav' hprhau kh nnnubo

bscv: hscbu kcu/kaui bscv' uvut kaui rmui yuc' phhab"y ckg"z: ,eju
t,,run,h/tnru rcu,hbu' dw ,runu, tnuru, fti' tj, ,run, ceg

kdkdk, abgau nvo vtsbho' fnu anpura ctkv peush' utj, ,run,

vnzcj ceg kdkdk,' keupu,' kebu, nvi ercbu, mcur/ utj, ,run,

vnafi' bsc, fk tjs utjs/ h"d scrho vtnurho cgbhi' fuko vumrfu

knktf, vnafi tu kcdsh fvubv fa,sese cvo: )d( zvc ufx; ubja,
uduw/fko ctu cbscv tha tha nv abscu kcu' ju. ni vfx; act cauv'

njmh, vaek kfk tjs/ ukt nmhbu cfk nktf, vnafi avumrl ao fx;

hu,r' abtnr ufx; peush vgsv uduw ceg kdkdk, uduw
1

' uatr vfx; vct

ao cbscv' gatuv kfkh ar,: )s( u,fk,/mnr mcug cso jkzui
2

' umcgu

hrue: utrdni/mnr mcug nnhi mcg aanu trdni: uaa/vut pa,i
3

:

ugzho/bumv ak gzho' kfl ,rdo tubekux ungzh' vct ni vgzho' ukt gzho

gmni' a,rduo ak gzho gzht: )v( ntsnho/mcugu, vhu tsuo ktjr

gcusi: ,jaho/nhi jhv' ukt vh,v tkt kagv
3

' uvrcv duubho vhu kv' kfl

n,rdo xxdubt' J¤¬G̈ un,ptr cduubhi aku
4

: ugmh ayho/unthi vhu kvo

cnscr' phra rch ,bjunt
5

' hgec tchbu mpv cruj veusa ag,hshi hartk

kcbu, nafi cnscr' uvcht trzho knmrho ubygo' umuv kcbhu khyko gnvo

fahmtu nnmrho: )u( anikntur/ani zh, zl kvgku, br ,nhs: canho
kani vnajv/abgav knauj fkh vnafi uvnafi kesau' uvumrfu ku

canho' fnu anpura cfh ,at: ukeyr,vxnho/avhu neyhrhi cfk grc

ucer' fnu anpura cut,v ,muv/ ukaui eyr,' vgkt, ehyur u,nru, gai:

)z( tcbh avo/a,ho vumrfu ao' kmurl vtpus vtnur cut,v ,muv:

nktho/gk ao aguahi kvo czvc nuac fnhi dunt' ubu,bhi vtci ao

hWar
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DIFFICULTY WITH MASKIL LEDAVID (V. 2)

Rashi’s commentary was intended to be self explanatory, so that even a

child who is learning Chumash for the first time can appreciate both the

question that Rashi is addressing and his solution without referring to

other texts, such as Midrash and Talmud.

Therefore the suggestion of Maskil leDavid—that Rashi’s words here

allude to a Midrash which explains how the Jewish people “took” God for

themselves—could not have been Rashi’s intention here, as it presumes

prior knowledge of the Midrash.

�

�� What does it mean that a contribution is given to God

(“to Me”)? (v. 2)

YALKUT SHIMONI: God is found throughout the heavens and the

earth. Nevertheless, He strongly desired for His Presence to rest upon

the Jewish people, like a father who feels strongly for his child.

Therefore the verse states “Have them take a contribution for Me,”

because through the construction of the Tabernacle, God dwelt

specifically among the Jewish people.

RASHI: “To Me” means, “dedicated to Me.”

MIZRACHI: Rashi was bothered by the question that everything

belongs to God in any case. So, why does the Torah have to write,

“Have them take a contribution for Me”?  Rashi answered that the

verse could not be meant in the literal sense, for how could one give

God something that is already His?  Rather, it means that the

contribution should be “dedicated to Me.”

MASKIL LEDAVID: The Mizrachi’s solution is untenable, since there

are many places in the Torah where God asks for things to be given

“to Me,” and yet Rashi makes no comment.  For example, in Parshas

Bo (13:2) we are told, “Sanctify to Me every firstborn,”and yet Rashi

was not troubled by the question why the verse says “to Me” when

everything already belongs to God.  This proves that it is not a valid

question at all.

Rather, what troubled Rashi here is that the verse states, “Speak to

the children of Israel, and have them take a contribution for Me.”

Surely the verse should have said “give a contribution,” not, “take a

contribution.”

Rashi answered that “to Me” means “dedicated to Me.” This is an

allusion to the Yalkut Shimoni’s explanation, that God desired to

dwell among the Jewish people, and that therefore, He asked for the

Tabernacle to be dedicated to Him. 

For this reason, the verse states, “Take for Me” (and not “give Me”),

for by donating to the Tabernacle in which God’s presence dwelled,

the Jewish people were effectively “taking” God for themselves.

SFORNO: The Torah is speaking here to those who are appointed to

collect the money.  I.e. the command here is not that every person

should give a donation, but that representatives should collect

money from the Jewish people.

C L A S S I C  Q U E S T I O N S
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God spoke to Moshe, saying: 2 “Speak to the children of Israel, and have them (dedicate) to Me

a contribution. Take My offering from every person whose heart inspires him to generosity. 
3 These are the (types of) contribution that you shall collect from them: 

Gold, silver, and copper; 4 turquoise, purple, and crimson wool; linen and goats’ hair; 5 ram skins dyed

red, (multicolored) tachash skins, and acacia wood; 6 oil for the (eternal) lamp, spices for the anointing

oil and for the incense fumes; 7 shoham stones and filling stones for the Apron and for the Breastplate. 

�� Where did they obtain acacia wood in the desert (V. 5)?

RASHI: Rabbi Tanchumah explained that Ya’akov Avinu saw

prophetically that the Jewish people were destined to build a

Tabernacle in the desert, so he brought acacia trees to Egypt and

planted them. He commanded his children to take the trees with

them when they left Egypt.

DA’AS ZEKEINIM: There was a forest of acacia wood near Mount

Sinai. Thus we find a place in the desert that was named oh¦Y¦J,

presumably because acacia trees (oh¦Y¦J h�m�g) were found there (see

Bamidbar 25:6).

BE’ER YITZCHAK: It is totally absurd to imagine that trees would grow

in a desert, a place where even grass will not grow! Furthermore,

later in Parshas Vayakhel the Torah states explicitly that the Jewish

people were carrying acacia wood with them into the desert: “...and

everyone with whom there was acacia wood” (35:24). Therefore,

Rashi cited the Midrashic interpretation that the Jewish people took

the trees from Egypt.

DIVREI DAVID: Rashi’s comment appears, at first glance, to be

unnecessarily elaborate. Surely they could have bought acacia wood

from local natives, as we find in the Talmud that they did indeed buy

produce from local merchants (Yoma 75b).

However, Rashi was troubled by why the verse uses the expression

“acacia trees” and not simply “acacia.”  This additional word (“trees”)

indicated to Rashi that this was not plain acacia which had been

bought locally, but rather, “trees” which had a special significance

unto themselves.

RASHI’S QUESTION

Rather, it appears that Rashi was bothered by a much simpler question:

Surely it is obvious that a contribution to the construction of the

Tabernacle is for God’s sake?  Why then does the verse have to stress,

“Have them take a contribution for Me”?  Who else would this donation

be for?

Rashi answers that “for Me,” means “dedicated to Me.” I.e. the verse is

teaching us a practical law, that if a contribution is not given with the

correct intentions, it is invalid (as in the case of a Torah Scroll which is

invalidated if it is not written with the specific intention that it is dedicated

to be used for holy purposes).

“GIVE” AND “TAKE”

We are still, however, left with Maskil leDavid’s question: Why does

verse say, “Speak to the children of Israel, and have them take a

contribution for Me,” and not “give a contribution to Me”?  Surely this is

a fundamental question which Rashi should have addressed?

To answer this problem, let us turn first to another difficulty with the

above explanation of Rashi, that it seems to contradict a statement of the

Mishnah:

The Mishnah states that if an individual did not make his contribution

voluntarily, bailiffs were sent to his home to collect the funds, even against

the owner’s will  (Shekalim 1:3,5).

How then can Rashi write that the contributions must be “dedicated to

Me” (i.e. with holy intention) to the extent that an inappropriate intention

can invalidate the mitzvah, when we find that there were some individuals

that were forced to make the contribution against their will?  That would

mean, according to Rashi, that they did not fulfil the requirements of the

mitzvah in any case, since the intention was lacking. So what was the

point of the entire exercise?

Both of the above problems are solved by Sforno. He writes that

raising funds for the Tabernacle is not a mitzvah which is incumbent on

each individual, but rather, on those who are appointed to collect the

funds.  Thus, if it becomes necessary to extract the contribution by force

it is the bailiff—and not the contributor—who fulfills the mitzvah.

Therefore, so long as the bailiff has the right intentions, then the mitzvah

will have been fulfilled.

This also explains why the verse states, “Speak to the children of Israel,

and have them take a contribution for Me,” and not “give a contribution

to Me,” since the mitzvah is, in fact, for the collector to take the

contribution from the person, and not for the contributor to give it.

YA’AKOV’S ACACIA PLANTATION (V. 5)

Based on the above, we can now explain a simple, logical reason why

Rashi wrote that the Jewish people brought acacia trees out of Egypt (that

had been planted by Ya’akov Avinu). rather than arguing more simply

that the wood was purchased locally (See Divrei David):

It was explained above that Rashi accepted Sforno’s assertion that

raising funds for the Tabernacle was a mitzvah incumbent on the

collectors, as the verse indicates, “Take a contribution for Me.” 

When a person is told simply to “take” something from another

individual, it is obvious that we are speaking about a thing that is already

in the possession of that individual. 

Thus, when the Torah states, “Take for Me a contribution,” it appears

that we are speaking about the collection (“taking”) of something that was

already there. This led Rashi to conclude that the Jewish people must

have already had acacia wood in their possession at the time.

[In other words, if the mitzvah had been to donate specific materials to

the Tabernacle, then it is feasible to require the Jewish people to give

something that was not already their own, just like a person would acquire

C L A S S I C  Q U E S T I O N S
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a Sefer Torah in order to donate it to a synagogue.  However, if we were

told, “Take a Sefer Torah from such and such a place for the Synagogue,”

it is obvious that we are speaking of a Sefer Torah that is already found

there.—Ed.]

Therefore, in order to explain how the Jewish people already had

acacia wood in their possession, making it possible for it to be “taken”

from them, Rashi cited the Midrashic teaching of Rabbi Tanchumah. 

A DEMANDING LAW

At this point, we might ask: why did God require that donations to the

Tabernacle be “taken” and not “given,” causing the Jewish people to

carry with them a huge amount of extremely heavy wood? If it were not

for the “taking” clause, they would have been able to acquire the wood

locally, saving themselves a tremendous amount of hard work, in addition

to the trouble of supervising a tree plantation in Egypt for over 200 years!

Rashi hinted to this issue by citing the name of the sage who taught the

story of Ya’akov’s acacia trees: Rabbi Tanchumah.

Normally, in his commentary, Rashi does not mention the names of the

Talmudic sages who authored the teachings that he cites.  Thus, when he

deviates from his usual practice, we can presume that it is for a reason.

Namely, that a subtle difficulty with the teaching can be solved by taking

into account who its author was.

In our case, Rashi mentions that Rabbi Tanchumah taught the account

of Ya’akov’s Acacia plantation in Egypt.  The word tanchumah is an

etymological derivative of the word nechamah, which means

“comforting.”  

With this small detail, Rashi alluded to our above problem.  The reason

why God “inconvenienced” the Jewish people so severely, requiring them

to plant acacia trees hundreds of years in advance and carry them into the
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[ Sparks of Chasidus [

The contributions made to the Tabernacle have two

dimensions:

The act of donation—which removes the contribution from the

owner’s private possession, the realm of the mundane.

The act of collection—which elevates the contribution to

become the property of the Tabernacle.

This represents two modes of Divine Service:

Refraining from evil—by which a person removes himself from

undesirable habits and actions.

Doing good—through which he elevates this world towards the

perfection for which it was originally intended.

In practice, the act of donation did not have to be accompanied

by holy intentions, whereas the act of collection did.  This teaches

us that when we refrain from doing bad, the purity of our

intentions is not of paramount importance.  But when we do good

deeds and mitzvos, thereby making a “home” for God in this

world, pure intentions are of the utmost importance.

(Based on Likutei Sichos, vol. 16, p. 289ff)

knktu, vdunt' eruhho tcbh nkutho' uneuo vnuac eruh nacmu,:

ktpus ukjuai/tcbh vavo ktpus utcbh vnkutho kjai/ ujai utpus

npuraho cut,v ,muv' uvo nhbh ,fahy: )j( ugau kh nesa/ugau kanh

ch, esuav
1

: )y( ffk tar tbh nrtv tu,l/fti' t, ,cbh, vnafi/

vnert vzv njucr knert akngkv vhnbu' ugau kh nesa ffk tar tbh

nrtv tu,l: ufi,gau/ksuru,
2

' to htcs tjs ni vfkho' tu fa,gau kh

fkh ch, guknho' fdui aukjbu, unburu, ufhuru, unfubu, agav aknv'

f,cbh, tku ,gau tu,o/ uto kt vhv vnert njucr kngkv vhnbu' kt

vhv ku kf,uc ufi ,gau' tkt fi ,gau' uvhv nscr gk gahh, tvk nugs

ufkhu: )h( ugautrui/fnhi trubu, aguaho ckt rdkho' gauho fnhi trdz

aeurhi thaerh"i' huac gk aukhu: )ht( nch, unju. ,mpbu/ akav

trubu, gav cmktk' cw ak zvc utw ak g.
3

' usw f,kho uaukho kfk tjs'

up,ujho nkngkv/ b,i ak g. c,ul ak zvc' uak zvc c,ul ak g.' ujpv

ap,u vgkhubv czvc' bnmt nmupv nch, unju.: zr zvc/ fnhi f,r nue;

ku xchc' kngkv nap,u' agav vtrui vjhmui dcuv ni vpbhnh' gs agkv

knuk guch vfpur, ukngkv vhnbu navu' ufavfpur, aufc gk guch

vf,kho' gukv vzr kngkv nfk guch vfpur, fk avut' uvut xhni kf,r

,urv: )hc( uhme,/kaui v,fv f,rdunu: pgnu,hu/f,rdunu zuh,hv/

uczuhu, vgkhubu, xnul kfpur, vhu b,ubho' a,ho nfti ua,ho nfti

krjcu ak trui' uvcsho b,ubho cvo' utrfu ak trui npxhe chi vcsho

tn,ho ujmh chi cs kcs' ahvhu abh cbh tso vbuatho t, vtrui nvkfhi

chbhvo' ufi npura cnbju,
4

cpre a,h vkjo:ua,h ycgu, gk mkgu
vtj,/vi vi vsw ycgu, ac,jk, vnert' uphra kl vhfi vhu' uvuh"u zu

h,hrv vht' up,rubu fnu a,h ycgu,' uha kl khacv fi' ua,h ni vycgu,

hWar
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8 They should make a Sanctuary (dedicated) to Me and I will dwell among them.
9 You should make the Tabernacle and the design of all its vessels according to all that I show you. 

[ TT HHEE AA RRKK [

They should make an Ark of acacia wood, two and a half cubits in its length, a cubit and a half in

its width, and a cubit and a half in its height. 11 You should coat it with pure gold, coating it inside

and out, and you should make upon it a golden-rimmed edge all around. 
12 You should cast four golden rings for it, and you should place them upon its four corners, two rings

on its first side, and two rings on its other side. 

desert, was to give them comfort throughout the period of their Exile. For

at every moment during the 200 years of bondage, if their faith began to

falter or hopelessness began to set in, the Jewish people had a physical

reminder of their future redemption.  For, together with them in Egypt,

there was a small group of acacia trees planted by Ya’akov their ancestor,

from which the Tabernacle in the desert was one day going to be built. 

(Based on Likutei Sichos, vol. 16, p. 284ff; vol. 31, p. 142ff.)

THE “SANCTUARY” AND THE “TABERNACLE” (V. 8-9)

Rashi rejected Ohr haChayim’s interpretation, that the term

“Sanctuary” refers to the idea of a Temple in general, in contrast to

“Tabernacle” which refers specifically to the Tabernacle in the desert.

Instead, Rashi understood that both these terms refer to the Tabernacle

alone.

However, this left Rashi with the burden of an explanation: Why does

the Torah refer to the same structure with two different names?

Rashi responded that the term “Sanctuary” here means “holy house,”

and the verse is teaching us that “they should make a holy house

dedicated to Me” (v. 8).

Rashi understood that the term “Sanctuary” here comes to teach us that

the Tabernacle was to attain a higher level of holiness than would

otherwise be expected:

One might think that since the contributions to the Tabernacle were

already dedicated to God (as we learned above in verse 2), no further

holy intentions were required when constructing the Tabernacle, for the

construction materials were already holy.

To counteract this notion, the Torah described the Tabernacle as a

“Sanctuary.” This means the Tabernacle must be constructed with a

further holy intention, that it should become a “holy house.”  I.e. not

merely a house whose holiness is the sum total of its constituent parts, but

�

�� Why does the Torah state, “They should make a

Sanctuary (dedicated to) Me”? Surely we already know that

the Tabernacle was dedicated to God? (v. 8)

TALMUD: This teaches an additional law, that the workers who

construct the Tabernacle should be paid, not from private funds,

but from the Tabernacle fund itself. Thus, the verse states,

“They should make a Sanctuary for Me,” as if to say, “They

should make the Sanctuary from that which is Mine,” i.e. Tabernacle

funds. (Temurah 31b)

RASHI: This verse means, “They should make a holy house

dedicated to Me.”

TORAH TEMIMAH: Why did Rashi reject the interpretation of the

Talmud? Rashi’s comment here is based on the instructions which

King David received from Nathan the prophet about the construction

of the Temple.  First he was told, “Build a sanctuary for Me” (Shmuel II

5:7), and a few verses later scripture clarifies that King David’s son,

Shlomo, “will build a house dedicated to Me.” From here Rashi

derived that the term “for Me,” means “a house dedicated to Me.”

�� Is the “Tabernacle” in verse 9 the same thing as the

“Sanctuary” in verse 8?

RASHI: Yes. Verse 9 is directly connected to verse 8.

OHR HACHAYIM: No.  The term “Sanctuary” (J̈S§e¦n) in verse 8 refers

generally to the concept of a house for God, and includes the

mitzvah of building the Temple in Jerusalem.  The term “Tabernacle”

(i�F§J¦N) in verse 9 refers specifically to the Tabernacle in the desert.

�� Why does the Torah describe the Ark before we have

learned about the Tabernacle itself? (v. 10)

RAMBAN: The Ark is the primary component of the Tabernacle,

since that is where the Divine presence rested.  Therefore, the Torah

describes the Ark and its lid first (commentary to V. 1).

C L A S S I C  Q U E S T I O N S

25:10

T O R A S  M E N A C H E M

[ The Last Word [

There is a special mission given to Jewish women, each of

whom is called the “mainstay of the home,” for the conduct of

the entire home depends on her. Every Jewish home must be

similar to the Sanctuary and Holy Temple in which God's

presence resided. It must be pure and holy, so that God can say,

“I will dwell within them.” 

Since the woman is the “mainstay of the home,” it is she who

makes the home a sanctuary, similar to the Holy Temple of which

God says "I will dwell within them."

(Based on Sicha of 27th of Elul 5742)
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:a«�d	f m−�zŸ̀  ¬�zi¦R¦v
e mi®�H�W í¥v£r i−�C©a �zi¬�Ür
e bi :zi«�p�X�d F −r§l©vÎl©r
z`¬�U¨l oŸ ®x�`«�d zŸŕ§l©v l−©r zŸ½r¨A�H©A Æ mi�C©A�dÎz�` ³�z`¥a«�d
e ci

:EP«�O�n Ex−�q	i ` ¬÷ mi®�C©A�d E −i�d«�i oŸ½x�̀ «�d Æ zŸr§A�h§A eh :m«�d¨A oŸ −x�`«�dÎz�`
�zi¬�U¨r
e fi [ipy] :Li«¤l�` o−�Y�` x¬�W` z½�c¥r«�d z�`μ oŸ ®x�`«�dÎl�` −�Y�z«	p
e fh

:D«¨A�g�x i¦v−�g	e d¬�O� 
̀e D½¨M�x�` Æ i¦vÆ�g	e m�i³�z�O�̀  xF ®d�h á�d	f z�xŸ −R©k
zF ¬v�w i− �p�X�n m½�zŸ` d´�U£r«�Y Æ d�W�w�n a®�d	f mi−¦a�x§M m�i¬ �p�W �zi²�U¨r
e gi

d−v̈�T�n c¬�g�̀ ÎaE «x§kE d½ �G�n Æ d̈v�T�n c³�g�̀  aEÆx§M d Â�U£rÂ«�e hi :z�xŸ «R©M�d
E´i�d
e k :ei«�zFv�w i¬ �p�WÎl©r mi−¦a�x§M�dÎz�` E ¬U£r«�Y z�xŸ ²R©M�dÎo�n d® �G�n
z�xŸ½R©M�dÎl©r Æ m�di¥t
p©k§A mi³¦k§kŸ «q d¨l§rÀ�n§l m�i¹©t	p§k iÆ�U�xŸ «R Á mi¦a�x§M�d
:mi«¦a�x§M�d i¬ �p§R E−i�d«�i z�xŸ½R©M�dÎlÆ�` ei®�g�`Îl�` Wi´�` m−�di�p§tE
Æ o�Y�Y oŸ½x�`´�dÎl�`
e d¨l§r®�n§l�n oŸ −x�`«�dÎl©r z�xŸ ²R©M�dÎz�` ¯�Y�z«	p
e `k

iÆ�Y�x©A�c
e ¼ m�W » L§l í�Y�c©rF «p
e ak :Li«¤l�` o−�Y�` x¬�W` z½�c¥r´�dÎz�`
z®�c¥r«�d oFx́`Îl©r x−�W` mi½¦a�x§M�d í�p�W Æ oi¥A�n z�xŸÀR©M�d ĺ©r�n ¹L�Y�`

i¥r�̀ �C i�gi�x̀  ci¥A§r�z
e bi : 	̀p	i
p�Y Di�x�h�q l©r
z�i li¥r�z
e ci :`¨ad�C oFd�z�i i¥tg�z
e oi�H�W
z�i l�H¦n§l `	pFx` i�x�h�q l©r `�z�w
f¦r§A `	I�gi�x`
oFd
i `	pFx`�C `�z�w
f¦r§A eh :oFd§A `	pFx`
z�i `	pFx`©A o�Y�z
e fh :Di�P�n oEC¦r
i `¨l `	I�gi�x`

�̀Y�xER©M ci¥A§r�z
e fi :K̈l o�Y�̀  i�C �̀zEcd�q
D¨M�xE` `	B§l©tE oi�O�` oi�Y�x�Y i¥k�C a�d�c�C
oi�x�Y ci¥A§r�z
e gi :D	i�z�R `	B§l©tE `�z�O�`
e
oi�x�Y�n oFd�z�i ci¥A§r�Y ci�b
p a�d�c�C oi¦aEx§M
c�g `¨aEx§M ci¥A¦r
e hi :`�Y�xER©k i�x�h�q
o�n `¨M�n `�x�h�Q�n c�g `¨aEx§kE `¨M�n `�x�h�Q�n
oi�x�Y l©r `	I©aEx§M z�i oEc§A§r�Y `�Y�xER©M
oFdi¥t�c�B o�qi�x§R `	I©aEx§M oFdi�e k :i�dFx�h�q
oFdi¥R�`
e `�Y�xER©M l©r oFdi¥t�c�b§A oi¦N�h�n `¨li¥r§l
i¥R�` oFd
i `�Y�xER©M l¥a�w�l c�g l¥a�w�l c�g
`	pFx` l©r `�Y�xER©M z�i o�Y�z
e `k : 	̀I©aEx§k
o�Y�` i�C `�zEcd�q z�i o�Y�Y `	pFx`©aE `¨li¥r§N�n
K�O¦r li¥N�n`�e o�O�Y K¨l i�x�ni�n o�O�f`�e ak :K̈l
l©r i�C `	I©aEx§M oi�x�Y oi¥A�n `�Y�xER©k i�e¨N¦r�n

vtku gk mkgu vtj,: mkgu/msu: )hd( csh/ nuyu,: )yu( kt hxuru nnbu/
kguko

1
: )yz( ub,, tkvtri/fnu ctrui: vgsu,/v,urv' avht kgsu, chbh

uchbhfo amuh,h t,fo nmu, vf,ucu, cv: )hz( fpr,/fxuh gk vtrui' avhv

p,uj nkngkv' unbhju gkhu fnhi s;: tn,ho ujmh trfv/ftrfu ak trui'

urjcv frjcu ak trui' unubj, gk guch vf,kho trcg,o' ut; gk ph akt b,i

ahgur kguchv' phrau rcu,hbu avhv guchv ypj
2

: )hj( frcho/snu, prmu;

,hbue kvo: neav ,gav/akt ,gao cpbh gmno u,jcro crtah vfpr,

ktjr gahh,o' fngav murpho aeurhi aukshrh".' tkt vyhk zvc vrcv

c,jk, gahh, vfpr,' uvfv cpyha uceurbx ctnmg' urtahi cukyhi kngkv'

umhhr vfrucho cckhy, emu,hu: neav/cysh". ckg"z/ fnu st kst beai
3

:

emu, vfpur,/rtah vfpr,: )hy( ugav fruc tjs nemv/akt ,tnr

abho frucho kfk emv uemv' kfl vumrl kpra fruc tjs nemv nzv: ni

vfpr,/gmnv ,gav t, vfrucho' zvu phruau ak neav ,gav tu,o' akt

,gao cpbh gmno u,jcro kfpr,: )f( prah fbpho/akt ,gav fbphvo

aufcho' tkt pruaho udcuvho kngkv tmk rtahvo' ahvt hw ypjho cjkk achi

vfbpho kfpr,' fsth,t cxufv
4

: )ft( utk vtri ,,i t, vgsu,/kt

hsg,h knv bfpk' avrh fcr btnr ub,, tk vtrui t, vgsu,/ uha kunr' act

kkns acgusu trui kcsu ckt fpr,' h,i ,jkv vgsu, k,ufu' utjr fl h,i t,

vfpr, gkhu' ufi nmhbu faveho t, vnafi' btnr uh,i t, vgsu, tk vtrui
5

'

utjr fl uh,i t, vfpur, gk vtrui nkngkv: )fc( ubugs,h/fatecg nugs

kl kscr gnl' tu,u neuo tecg knugs' atct ao kscr tkhl: uscr,h t,l
ngk vfpur,/ucneuo tjr vut tunr' uhscr vw tkhu ntvk nugs ktnr

6
'

zv vnafi nju. kprf,' bnmtu abh f,ucho nfjhaho zv t, zv' ct vf,uc

vakhah uvfrhg chbhvo' ucct nav tk tvk nugs uhang t, veuk nscr tkhu

hWar

�� How are the “Tablets of Testimony” placed in the Ark? (v. 21)

RASHI: When the Ark is still alone, without a lid, the [Tablets of] Testimony are placed inside. Then the cover is placed over it. Thus we

find that when Moshe erected the Tabernacle, the verse states: "He took the Testimony and placed it into the Ark," and afterwards he, "he

placed the lid on the Ark from above" (Shemos 40:20)

RAMBAN: The Ark and its cover are one single entity. Therefore, the structure must be assembled first in its entirety, Ark and lid together,

and only then can the lid be removed to place the Testimony into the Ark. Otherwise the Testimony will be placed into an incomplete Ark.

C L A S S I C  Q U E S T I O N S

rather, that the house has an overall identity of holiness which exceeds the

sum of its component parts.

Rashi’s words thus convey a practical halachic ramification: that the

Tabernacle must be constructed with the intention of attaining a higher

degree of holiness—that of a “Holy House.”

(Based on Likutei Sichos vol. 26, p. 167ff.)

THE ARK AND ITS LID: ONE ITEM OR TWO? (V. 21)

Rashi and Ramban argue whether the lid of the Ark is considered to be

a separate item in its own right, or if it was merely a part of the Ark.

Ramban’s view—that the lid was part of the Ark—reflects his general

outlook that the purpose of constructing the Tabernacle was to cause

God’s presence to dwell on Earth (see Classic Questions to v. 10). This was

�
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achieved by all the components of the Ark collectively. Therefore,

Ramban perceived the lid of the Ark as being a component of the Ark as

a whole.

Rashi however adopted the approach which is suggested by a

straightforward reading of the verses:

In verses 10-15 the Torah describes the construction of the Ark, and in

verse 16, concludes: “You should place into the Ark the Testimony (i.e.

Torah) which I will give you.”  This suggests that the purpose of the Ark

was to act as a home for the Torah.

After this discussion is complete, the Torah then proceeds to describe

the lid and its cherubs (verses 17-21).  In verse 22 the Torah concludes:

“I will arrange My meetings with you there. I will speak with you from

above the lid between the two cherubs that are upon the Ark of the

Testimony, and (what I speak to you there) is all that I will command you

to tell the children of Israel.”

Presumably, the Torah is teaching us here the purpose of the lid and

its cherubs, for the function of the Ark has already been described in

verses 10-17.

This led Rashi to conclude that the Ark and its lid are separate items in

their own right. 

Practically this means that (according to Rashi):

a.) The Tablets can be placed into the Ark before its lid has ever been

placed on top, as the Ark is complete without its lid.

b.) Since each item in the Tabernacle had to be constructed with its own

specific intention it turns out that, according to Rashi, the lid would have

to be built with its own distinct intention.

c.) The prohibition of constructing an imitation of the Tabernacle

applies to the Ark and lid individually.

However, according to Ramban none of these three laws apply.

THE FACE OF THE CHERUBS (V. 18)

Based on the above, we can also explain why the Ramban differed with

Rashi about the appearance of the cherubs:

Since the Ramban held that the purpose of the Ark, its contents and its

lid, was a singular one, namely to cause the Divine Presence to dwell, he

therefore understood that the faces of the cherubs would also reflect this

idea. Consequently, he wrote that the cherubs resembled the Divine

Presence itself, as it appeared to Ezekiel in his prophetic vision.

Rashi however understood the lid as having a separate function.

He therefore accepted the idea that the cherubs represent God’s love for

the Jewish people, (see Ba’al Haturim).

(Based on Likutei Sichos vol. 26, p. 175ff.)

�
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13 You should make poles of acacia wood and you should coat them with gold. 
14 You should bring the poles into the rings on the sides of the Ark, to carry the Ark with them.

15 The poles of the Ark should remain in the rings. They must (never) be removed from it. 
16 You should place into the Ark the (Tablets* of) Testimony which I will give you. 
17 You should make a lid (for the Ark) of pure gold, two and a half cubits in its length and a cubit and

a half in its width. 18 You should make two golden cherubs (each with the face of a child).  Make them

from (the same piece of metal) hammered out from the two ends of the lid. 19 Make one cherub from one

end and the other cherub from the other end. Make (one of) the cherubs at each of the two ends of the

lid (from the same piece of metal). 20 The cherubs should have their wings spread upwards, sheltering

the lid with their wings, their faces toward one another. The faces of the cherubs should be turned

towards the lid. 21 You should place the lid on the Ark from above.  

You should place the (Tablets* of) Testimony which I will give you into the Ark. 
22 I will arrange My meetings with you there. I will speak with you from above the lid between the two

cherubs that are upon the Ark of the Testimony, and (what I speak to you there is) all that I will command

you to tell the children of Israel. 

�� What was the facial appearance of the cherubs? (v. 18)

RASHI: They had the features of a child.

BA’AL HATURIM: This is based on the verse, “For, when Israel was young, I loved him” (Hoshea 11:1).

RAMBAN: They appeared like the holy beasts which Ezekiel perceived in his prophetic vision of the Divine “chariot” (See Ezekiel ch. 1).

C L A S S I C  Q U E S T I O N S

CHERUBS

LID

LIP

WOODEN ARK

GOLDEN RIM

POLE

OUTSIDE

GOLDEN CASE

INSIDE GOLDEN

CASE

THE ARK

iIr̈t

T O R A S  M E N A C H E M

SECOND

READING

*See Likutei Sichos vol. 9, p. 196, note 6.
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o−�g§l�W �zi¬�U¨r
e bk t :l«�`�x Ÿ�y�i i¬ �p§AÎl�` −L�zF «̀  d² �E©v` x¯�W`Îl¨M z´�`
:F «z�nŸ «w i¦v−�g	e d¬�O�`
e F½A�g�x d´�O�`
e Æ FM�x�` m�i³�z�O�` mi®�H�W i´¥v£r
�ziÆ�U¨r
e dk :ai«¦a�q a−�d	f x¬ �f F ²N �zi¬�U¨r
e xF ®d�h a´�d	f F −zŸ̀  ¬�zi¦R¦v
e ck

:ai«¦a�q F −Y�x�B�q�n§l a²�d	fÎx« �f �zi¯�U¨r
e ai®¦a�q g©tŸ −h z�x² �B�q�n F¬N
ŕ©A�x�` l©rμ zŸ½r¨A�H�dÎz�` Æ �Y�z«	p
e a®�d	f zŸŕ§A�h r−©A�x�` F½N �zi´�U¨r
e ek

	 oi− �i�d«�Y z�x½�B�q�O�d Æ z�Oªr§l fk :ei«¨l
b�x r¬ ©A�x�`§l x−�W` zŸ½`¥R�d
�zi³�U¨r
e gk :o«�g§l�X�dÎz�` z`−�U¨l mi½�C©a§l mi´�Y¨a§l zŸ ®r¨A�H�d
m−¨aÎ`�V�p
e a®�d	f m−�zŸ` ¬�zi¦R¦v
e mi½�H�W i´¥v£r Æ mi�C©A�dÎz�`
ei½�zŸI�T�p�nE Æ ei�zFU�wE eiÀ�zŸR©k
e ei¹�zŸx«¨r�T �ziÆ�U¨r
e hk :o«�g§l�X�dÎz�`
o² �g§l�X�dÎl«©r ¯�Y�z«	p
e l :m«�zŸ` d¬�U£r«�Y xF −d�h a¬�d	f o®�d̈A K−�Q�i x¬�W`
xF ®d�h a´�d	f z−�xŸp�n �zi¬�U¨r
e `l [iyily] t :ci«�n�Y i¬ �p¨t§l mi−�p¨R m�g¬ ¤l
�di−�g�x§tE �di¬�xŸY§t©M �di² ¤ri¦a
B D½ 	p�w
e D̈́k�x
i Æ d�xFp�O�d d³�Üri«�Y dº�W�w�n
dÀ�xŸp�n í�p�w | d´�W÷�W �di® �C¦S�n mi−�̀ §vŸ «i mi½ �p�w d´�X�W
e al :E «i�d«�i d	P¬�O�n

z�e§l K�z	i ci�T©t̀  i�C l̈M z�i �̀zEcd�q�c 	̀pFx̀
oi�H�W i¥r�`�C `�xFz�R ci¥A§r�z
e bk :l�`�xŸ�y�i i�p§A
`�z�O�`
e D�i�z�R `�z�O�`
e Di¥M�xE` oi�O�` oi�Y�x�Y
i¥k�C a�d�C Di�z	i i¥tg�z
e ck :Di�nEx `	B§l©tE
:xFg�q xFg�q a�d�c�C xi�C Di¥l ci¥A§r�z
e
xFg�q `¨M�WER Di�nEx `¨t
p�c
B Di¥l ci¥A§r�z
e dk

xFg�q Di¥t
p�c
b¦l a�d�c�C xi�C ci¥A§r�z
e xFg�q
a�d�c�C o�w
f¦r r©A�x�` Di¥l ci¥A§r�z
e ek :xFg�q
r©A�x�`§l i�C `�z	i
e�f r©A�x�` l©r `�z�w
f¦r z�i o�Y�z
e
`�z�w
f¦r o�i
e�d�Y `¨t
p�c
B l¥a�w�l fk :i�dFl
b�x
:`�xFz�R z�i l�H¦n§l `	I�gi�x`©l `�x�z�`§l
i¥tg�z
e oi�H�W i¥r�̀ �C 	̀I�gi�x̀  z�i ci¥A§r�z
e gk

:`�xFz¨R z�i oFd§A oi¦l�h	p oFdi�e `¨ad�C oFd�z�i
Di�z	e�q�w
e i�dFM�f¨aE i�dFQ�b�n ci¥A§r�z
e hk

ci¥A§r�Y i¥k�C a�d�C o�d§A K�Q�p�z�i�C Di�z¨li¦k�nE
i�n�c�w `	I©R�` m�g§l `�xFz¨R l©r o�Y�z
e l :oFd�z�i
ci�b
p i¥k�C a�d�c�C �̀Y�x�p�n ci¥A§r�z
e `l : �̀xi�c�Y
`�d�ci¦N©M D	p�wE D�C�W `�Y�x�p�n ci¥a£r�z�Y
oi�p�w `�Y�W
e al :oFd
i D	P�n `�d	P�WFW
e `�d�xEf�g

ngk vfpr, uduw
1

' nav vhv bfbx knafi' ufhui act c,ul vp,j' euk hurs

ni vanho kchi vfrucho' unao humt ubang knav ctvk nugs: ut, fk
tartmuv tu,l tk cbh hartk/vrh uh"u zu h,hrv uypkv' ufnuvu vrcv

cnert' ufv ,p,r' ut, tar tscr gnl ao t, fk tar tmuv tu,l' tk cbh

hartk vut: )fd( eun,u/ducv rdkhu go guch vakji
2

: )fs( zr zvc/xhni

kf,r nkfu,' avaukji ao guar udsukv' fnu atunrho akji nkfho:

)fv(nxdr,/f,rdunu dsbpt' ubjkeu jfnh hartk cscr' ha tunrho kngkv

vh,v xchc kaukji' fnu kczczhi acap, aukji arho' uha tunrho knyv vh,v

,eugv' nrdk krdk ctrcg ruju, vaukji' us; vaukji aufc gk tu,v nxdr,:

ugah, zr zvc knxdr,u/vut zr vtnur kngkv' uphra kl fti agk

vnxdr, vh,v: )fz( kgn, vnxdr, ,vhhi vycgu,/crdkho ,eugu,

fbds rtah vnxdr,: kc,ho kcsho/ tu,i ycgu, hvhu c,ho kvfbhx cvi

vcsho: kc,ho/kmurl c,ho: kcsho/f,rdunu t,rt ktrhjht: )fj( ubat
co/kaui bpgk' hvhv bat co t, vakji: )fy( ugah, egr,hu ufp,hu/
egru,hu zv vspux' avhv gauh fspux vkjo' uvkjo vhv gauh fnhi ,hcv

prumv na,h ruju,hv' aukho ku knyv' ueupk nfti unfti fkph ngkv fnhi

fu,kho' ukfl eruh kjo vpbho' aha ku pbho ruthi kfti ukfti' kmsh vch, nzv

unzv' bu,i trfu krjcu ak aukji' uf,khu zeupho fbds ap, vaukji/ uvhv

gauh ku spux zvc uspux crzk/ cak crzk vut btpv' ufanumhtu ni v,bur

bu,bu cak zvc gs knjr cac, anxsru gk vaukji' utu,u spux eruh egrv:

ufpu,hu/vi czhfhi abu,bho cvo kcubv' ua,ho vhu kabh eunmh kcubv abu,bhi

gk a,h vngrfu,' abtnr ub,, gk vngrf, kcubv zfv
3

: ueau,hu/vi fnhi

jmth ebho jkukho vbxsehi ktrfi' sudn,i gav ak zvc' unxsr dw gk rta

fk kjo' ahac kjo vtjs gk dch tu,i vebho' uncshkhi chi kjo kkjo' fsh

a,fbx vruj chbhvo ukt h,gpau' uckaui grch fk scr jkuk eruh exu"t:

unbehu,hu/,rdunu unfhk,hv' vi xbhpho' fnhi h,su, zvc gunshi ctr.'

udcuvho gs kngkv ni vakji vrcv fbds ducv ngrf, vkjo' unpumkho aav

pmukho zv kngkv nzv' urtah vebho achi kjo kkjo xnufhi gk tu,i pmukhi'

fsh akt hfcs nat vkjo vgkhubho gk v,j,ubho uhacru' ukaui nfhk,hv'

xucku,hu' fnu bkth,h vfhk/ tck kaui nbehu, thbh husg thl bupk gk xbhphi'

uha njfnh hartk tunrho
4

' eau,hu tku xbhphi' aneahi tu,u unjzhehi tu,u

akt hacr/ unbehu,hu/ tku vebho anbehi tu,u akt h,gpa' tck tubekux

a,rdo nfhk,hv' vhv aubv fscrh vtunr nbehu, vi xbhphi: tar hxl
cvi/tar hfuxv cvi' ugk eau,hu vut tunr tar huxl' avhu gkhu fnhi xfl

ufxuh' ufi cneuo tjr vut tunr ut, eau, vbxl
8

' uzv uzv' huxl uvbxl' kaui

xfl ufxuh vo: )k( kjo pbho/aha ku pbho' fnu aphra,h' unbhi vkjo uxsr

ngrfu,hu' npuraho ctnur tk vfvbho: )kt( neav ,hgav vnburv/akt

hgabv jukhu,' ukt hgav ebhv ubru,hv thcrho thcrho' utjr fl hscheo

fsrl vmurpho aeurhi aukshr".' tkt fukv ctv nj,hfv tj,' uneha

ceurbx uju,l cfkh vtunbu,' unprhs vebho thkl uthkl: neav/,rdunu

bdhs' kaui vnafv' annahl t, vthcrho ni vga, kfti ukfti cvea,

veurbx' ukaui neav nf, eurbx' cysh". ckg"z' fnu st kst beai
9

:

,hgav vnburv/ntkhv
01

' kph avhv nav n,eav cv
11

/ tnr ku vec"v'

vakl t, vffr ktur uvht bgah, ntkhv' kfl kt bf,c ,gav
21

: hrfv/vut

vrdk ak nyv vgauh fnhi ,hcv' uakav vrdkho humthi vhnbv uknyv: uebv/
vebv vtnmgh akv vgukv ctnmg vhrl' zeu; fkph ngkv' ugkhu br vtnmgh

gauh fnhi czl' kmue vani k,ufu uk,, vp,hkv: dchghv/vi fnhi fuxu,

aguahi nzfufh,' trufho uemrho' ueurhi kvo nshrb"x' utku gauhhi nzvc'

ucukyhi uhumthi nfk ebv uebv fnbhi ab,i cvo vf,uc' ukt vhu cv tkt kbuh:

fp,rhv/fnhi ,pujho gdukhi xchc' cukyhi xchcu, vebv vtnmgh' fsrl

aguahi knburu, akpbh varho' ueurhi kvo phnk"a' unbhi akvo f,uc cprav

fnv fp,urho cukyhi nnbv ufnv jke achi fp,ur kfp,ur: uprjhv/mhurhi

gauhhi cv fnhi prjho: nnbv hvhu/vfk neav humt n,ul j,hf, vga,' ukt

hgao kcso uhscheo: )kc( humthonmshv/kfti ukfti' ctkfxui bnafho

hWar

1 cnscr z' py    2 pxjho ey:     3 uhert fs' z    4 nbju, mu/    8 cnscr s' z     9 sbhtk v' u    01 ,bjunt  cvgku,l d    11 nbju, fy     21 ,bjunt ao
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[ TT HHEE TT AA BB LL EE [

You should make a Table of acacia wood, two cubits in its length, one cubit in its width, and a

cubit and a half in its height. 24 You should coat it with pure gold, and you should make for it a

golden-rimmed edge all around.
25 You should make for it a frame one handbreadth in width all around.  You should make a golden-

rimmed edge for its frame all around. 
26 You should make for it (the Table) four golden rings, and you should place the rings on the four

corners of its four legs. 27 The rings should be (attached to the legs) adjacent to the frame as holders for

the poles with which to carry the table. 
28 You should make the poles of acacia wood, and you should coat them with gold. The table should

be carried with them. 
29 You should make its (i.e. the table’s) bread-molds, its spoons, its separating bars—which will cover

(the breads, and allow ventilation)—and its supporting bars.  You should make them from pure gold. 
30 You should place on the table multi-surface bread before Me at all times. 

[ TT HHEE MM EE NN OO RR AA HH [

You should make a Menorah of pure gold. The Menorah should be made hammered (from a

single piece of metal). Its base and its stem, its (ornamental) cups, spheres, and flowers should

all come from (the same piece of metal and not be made separately). 
32 Six branches should be coming out of its sides (diagonally), three Menorah branches from one of

its sides and three menorah branches from its second side.
33 On one branch put three decorated cups, a sphere and a flower.  On the next branch put three

decorated cups, a sphere and a flower.  So too for all six branches that come out of the Menorah.

FRANKINCENSE

SPOON

MULTI SURFACE

BREAD
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d´�W÷�W bl :i«�p�X�d D−�C¦S�n d½ �xŸp�n í�p�w Æ d�W÷�WE c½�g�`«�d Æ D�C¦S�n
miÀ¦r¦a
b d´�W÷�WE ¼ g�x¼¤t	e xŸÝ§t©M » c�g�̀ «�d d́�p�T©A miº�c�T�W«�n miÂ¦r¦aÂ
b
mi½�p�T�d z�W´�W§l o¥Mμ g�x® ¨t	e xŸÝ§t©M c−�g�`«�d d¬ �p�T©A mi²�c�T�W�n
mi½�c�TÆ�W�n mi®¦r¦a
b d̈́r¨A�x�` d−�xŸp�O©aE cl :d«�xŸp�O�dÎo�n mi−�`§vŸ «I�d

Æ xŸY§t©k
e d	PÀ�O�n mi¹�p�T�d i�pÆ�W Á z�gÁ�Y xŸ¿Y§t©k
e dl :�di«�g�x§tE �di−�xŸY§t©M
d	P® �O�n mi−�p�T�d i¬ �p�WÎz�g«�Y xŸ¾Y§t©k
e d	P½�O�n Æ mi�p�T�d i³ �p�W z�ǵ�Y
m−�zŸp�wE m¬�di�xŸ «Y§t©M el :d«�xŸp�O�dÎo�n mi−�`§vŸ «I�d mi½�p�T�d Æ z�WÆ�W§l
�zi¬�U¨r
e fl :xF «d�h a¬�d	f z−�g�` d¬�W�w�n D² ¨NªM E®i�d«�i d	P´�O�n
:�di« �p¨R x¤a¬¥rÎl©r xi−�`�d
e �di½�zŸx́�pÎz�` Æ d¨l¡r«�d
e d®r̈§a�W �di−�zŸx« �pÎz�`
d́�U£r«�i xF −d�h a¬�d	f x² ©M¦M hl :xF «d�h a¬�d	f �di−�zŸY�g�nE �di¬�g�w§l�nE gl

m½�zi�p§aÆ�z§A d®�U£r«�e d−�`�xE n :d¤N«�`�d mi−¦l¥M�dÎl¨M z¬�` D®�zŸ`
d−�U£r«�Y o¬ ¨M�W�O�dÎz�`
e ` ek q :x«�d¨A d−�`�x�n d¬�Y�`Îx�W`
mi²¦a�x§M i½�p�W z©ŕ©lŸz
e Æ o�n	B�x�`
e z¤l³¥k�zE xÀ	f�W�n W´�W zŸ ®ri�x
i x�U´ ¤r
d³ �pŸn�W zÀ�g�`«�d d̈́ri�x
i�d | K�xŸ ´̀  a :m«�zŸ` d¬�U£r«�Y a−�WŸg d¬�U£r«�n

D�x�h�Q�n �̀Y�x�p�n i�p�w �̀z̈l�Y `�d�x�h�Q�n oi�w§t�p
:`	p	i
p�Y D�x�h�Q�n `�Y�x�p�n i�p�w `�z¨l�zE c�g
xEf�g c�g 	̀i
p�w§A oi�x
I©v�n oi�ci¦N©k �̀z̈l�Y bl

xEf�g c�g `	i
p�w§A oi�x
I©v�n oi�ci¦N©k `�z¨l�zE o�WFW
e
:`�Y�x�p�n o�n oi�w§t�p�C oi�p�w `�Y�W§l o¥M o�WFW
e
`�d�xEf�g oi�x
I©v�n oi�ci¦N©k `¨r§A�x�` `�Y�x�p�n¦aE cl

D	P�n oi�p�w oi�x�Y zFg�Y xEf�g
e dl :`�d	P�WFW
e
zFg�Y xEf�g
e D	P�n oi�p�w oi�x�Y zFg�Y xEf�g
e
o�n oi�w§t�p�C oi�p�w `�Y�W§l D	P�n oi�p�w oi�x�Y
D¨NªM oFd
i D	P�n oFdi�p�wE oFdi�xEf�g el :`�Y�x�p�n
z�i ci¥A§r�z
e fl :i¥k�C a�d�c�C `�cg `�ci�b
p
oFdi�e `�d	pi¦vFA z�i wi¥l�c�z
e `̈r§a�W �̀d	pi¦vFA
`�d�z§i§a¦v
e gl :`�d¨R�` l¥a�w l©r oi�xd�p�n
i¥k�C a�d�c�C �̀x§M¦M hl :i¥k�C a�d�C �̀d�z	i�Y�g�nE
ci¥a£r�e i�fg�e n :oi¥N�̀ �d 	̀I�p�n l̈M z�i D�z	i ci¥A§r�i
z�i
e ` :`�xEh§A i�f�g�Y�n �Y�`�C oFd�zEn�c¦A
xi�f�W uEa�C o¨ri�x
i xŸ�y£r ci¥A§r�Y `	p§M�W�n
oi¦aEx§M z�xEv i�xFd
f r©a§vE `	p	e
B�x�`
e `¨l§k�z
e

�̀z£ri�xi�c `̈M�xE` a :oFd�z�i ci¥A§r�Y ön�` c©aFr
oi�O�` r©A�x�` `	i�zEtE oi�O�` i�p�n�z
e oi�xŸ�y©r `�cg

ugukhi gs fbds ducvv ak nburv' avut ebv vtnmgh' uhumthi n,ul ebv

vtnmgh zv kngkv nzv' v,j,ui trul' uak ngkv emr vhnbu' uvgkhui emr

vhnbu' kph avhv ducv rtahvi auv kducvu ak ebv vtnmgh vachgh annbu

humtho vaav ebho: )kd( naesho/f,rdunu' nmuhhrho vhu' fsrl aguahi

kfkh fx; uzvc aeurhi bhtk"r: uakav dcgho/cukyhi nfk ebv uebv: fp,r
uprj/vhv kfk ebv uebv: )ks( ucnbrvtrcgv dcgho/cdupv ak nburv

vhu trcgv dchgho' tjs cuky cv knyv ni vebho' uvdw kngkv ni hmht,

vebho vhumtho nmshv: naesho fp,rhvuprjhv/zv tjs njnav

nertu, athi kvo vfrg
1

' thi hsug to dchgho nauesho' tu nauesho

fp,urhv uprjhv: )kv( ufp,r ,j, abhvebho/n,ul vfp,ur vhu vebho

bnafho nabh mshv thkl uthkl/ fl abhbu cnktf, vnafi
2

' ducvv ak nburv

h"j ypjho' vrdkho uvprj dw ypjho' vut vprj vtnur chrl' abtnr gs

hrfv gs prjv
3

' uypjhho jke' uypj acu dchg nvtrcgv dchgho' ufp,ur

uprj nabh fp,urho uabh prjho vtnurho cnburv gmnv' abtnr nauesho

fp,urhv uprjhv' knsbu avhu cebv abh fp,urho uabh prjho kcs ni vdw

fp,urho avebho bnafhi n,ufi' abtnr ufp,ur ,j, abh vebho uduw'

uypjhho jke' uypj fp,ur uabh ebho humtho nnbu thkl uthkl bnafho ugukho

fbds ducvv ak nburv' ypj jke' uypj fp,ur uabh ebho humtho nnbu' uypj

jke' uypj fp,ur uabh ebho humtho nnbu ubnafho ugukhi fbds ducvv ak

nburv' uypjhho jke' ba,hhru ao dw ypjho' acvo dw dchgho ufp,ur uprj'

bnmtu dchgho f"c' h"j kaav ebho dw kfk tjs utjs' utrcgv cdupv ak

nburv vrh f"c' utjs gar fp,urho' uw caa, vebho' udw cdupv ak nburv

avebho humtho nvo' uabho gus btnru cnburv' abtnr nauesho fp,urhv'

unhguy fp,urho abho' vtjs knyv tmk vhrl' uvtjs cdw ypjho vgkhubho

go dw vdchgho' u,agv prjho vhu kv' uw kaa, vebho' abtnr cebv vtjs

fp,ur uprj' udw knburv' abtnr nauesho fp,urhv uprjhv' unhguy prjho

abho' utjs vtnur cpra, cvgku,l' gs hrfv gs prjv/ uto ,sese cnabv

zu vf,ucv kngkv' ,nmto fnbhbo tha tha cneunu: )kz(t, br,hv/fnhi

czhfhi abu,bhi c,ufi vani uvp,hku,: uvthr gk gcrpbhv/gav ph aa,

vbru, acrtah vebho vhumtho nmshv' nxucho fkph vtnmgh' fsh ahvhu

vbru, fa,skheo nthrho tk gcr pbhv' nuxc turo tk ms pbh vebv vtnmgh

avht du; vnburv: )kj( unkejhv/vo vmc,ho vgauhhi khej cvo vp,hkv

n,ul vani' khaci uknuafi cph vbru,' ugk ao akuejho cvo eruhho

nkejho/ umch,vt a,rdo tubekux' kaui mc,' yukhh"a ckg"z: unj,u,hv/
vo fnhi czhfhi eybho' aju,v cvi t, vtpr acbr ccer ccer' favut nyhc

t, vbru, ntpr vp,hku, askeu vkhkv ufcu' ukaui nj,v puhhas"t ckg"z'

fnu kj,u, ta nheus
4

: )ky( ffr zvc yvur/akt hvhv naekv go fk fkhv

tkt ffr' kt pju, ukt hu,r' uvffr ak juk aaho nbv' uak esa vhv fpuk'

e"l nbv' uvnbv vut khyrt aauekhi cv fx; knaek eukubh"t' uvo ew

zvucho' f"v xkgho' uvxkg trcgv zvucho: )n( urtv ugav/rtv fti cvr

,cbh, atbh nrtv tu,l/ ndhs ab,eav nav cngav vnburv' gs avrtv ku

vec"v nburv ak ta: tar t,v nrtv/f,rdunu st, n,jzh cyurt' tku

vhv beus nrtv cp,"j' vhv p,rubu t,v nrtv ktjrho' gfahu abeus jy;

en".' p,rubu st, n,jzh' atjrho nrtho kl )avbeus nprhs chi guav

kbgav(: )t( ut, vnafi ,gav gar hrhgu,/kvhu, ku kdd' uknjhmu,

nju. keraho' avhrhgu, ,kuhu, ntjurhvi kfxu,i: aa nazr u,fk,
utrdni u,ukg, abh/vrh trcg nhbhi hjs cfk juy ujuy' tjs ak pa,ho'

udw ak mnr' ufk juy ujuy fpuk uw' vrh sw nhbhi favi azurhi hjs f"s fpkho

kjuy: frucho ngav jac/frucho vhu nmuhhrhi cvo ctrhd,i' ukt crehnv

avut ngav njy' tkt ctrhdv cabh fu,kho' prmu; tjs nfti uprmu; tjs

hWar
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34 On (the stem of) the Menorah there should be four decorated cups (one below the point where the

branches emerge, and three at the top) together with its spheres and its flowers. 
35 There should be a sphere (on the stem) where the (first) two branches come out of it, a sphere

where the (next) two branches come out of it, and a sphere where the (last) two branches come out of it.

(This covers) all six branches that come out of the Menorah. 
36 Its spheres and branches should all be (formed) from it.  All of it should be one hammered mass of

pure gold. 
37 You should make seven lamps for it, and (the mouths of the lamps should be arranged so that when)

he kindles its lamps they shed light toward its center. 
38 Its wick-tongs and its ash-scoops should be of pure gold. 
39 It should be made from (exactly) a kikar of pure gold, including all these utensils. 
40 Observe their design which you are being shown on the mountain, and construct accordingly.

[ CC OO VV EE RR II NN GG SS OOFF TT HH EE TT AA BB EE RR NN AA CC LL EE [

You should make the (roof of the) Tabernacle from ten tapestries made of fine linen thread twisted

with turquoise, purple, and crimson wool thread. Animal designs should be professionally woven

into them (on both sides). 

T O R A S  M E N A C H E M

THE MENORAH—v̈r«b§n

FLOWER

SPHERE

ORNAMENTAL

CUP

2266

[ The Last Word [

In recent years Rambam’s hand-

written sketch of the Menorah has

been discovered (shown to right). Two

key points emerge from the diagram:

a.) The ornamental cups face

downwards, as if they are spilling out

their contents.

This detail reflects the general

purpose of the Temple, which is to

“spill out” spiritual light and holiness

throughout the entire world.  In fact we

also find that the windows of the Temple are wide on the outside

and narrow within (the reverse of common practice) indicating

that light flows outwards from the Temple.

b.) The branches of the Menorah are straight (as in Rashi 25:32),

unlike the popular misconception that the branches are curved,

as depicted on the Arch of Titus.

Rambam’s drawing proves that the image of the vessels of the

Tabernacle on the Arch of Titus in Rome, where the Menorah is

depicted with curved branches, is inaccurate.

There are several possible reasons for this mistake: a.) Perhaps,

the artist did not attempt to make a precise image. b.) Titus may

never have discovered the Menorah, as many of the holy vessels

were hidden. c.) The artist may have attempted to depict a

different candelabra altogether.

Whatever the reason may be, the drawing is inaccurate and

should not be copied in publications or in Chanukah Menorahs.

(Likutei Sichos vol. 21, p. 164ff)

A C C O R D I N G T O R A M B A M



WHY TWO OPINIONS?

Rashi wrote his commentary to help us understand Scripture.  His goal

was not to give an exhaustive treatment of any particular topic, but to

clarify difficulties that the reader may have when trying to understand the

basic meaning of the verses.

With this in mind, Rashi’s comment about the coverings of the

Tabernacle is difficult to fathom. Rashi makes an elaborate description of

two varying opinions about the exact position where the coverings were

positioned—the opinion of the “Braisa of 49 Midos” and the view of the

Talmud.

�

T O R A S  M E N A C H E M

vnur, ,arp - ,una rpx // 190z-c: uf

�� How did the Tapestries cover the Tabernacle?

RASHI: The tapestries were placed so that their length covered the

interior width of the Tabernacle, ten of the tapestries’ middle cubits

as the roof of the space of the width of the Tabernacle.  Another cubit

on each side covered the thickness of the tops of the beams, whose

width was a cubit thick. 

Sixteen cubits thus remained: eight on each of the northern and

southern sides, covering the height of the beams, which were ten

cubits high. Thus the bottom two cubits were exposed. 

The tapestries were forty cubits wide when they were joined,

twenty cubits for each set. Thirty of the forty cubits were for the roof

of the Tabernacle's interior space lengthwise. Add to that one cubit

for the thickness of the beams on the Tabernacle's western side, and

one cubit to cover the pillars on the eastern side which supported the

entrance curtain. Thus, there remained eight cubits that hung over

the back of the Tabernacle on the western side, with the bottom two

cubits uncovered. I found this in the Braisa of Forty-Nine Midos. 

However, according to the Talmud (Shabbos 98b), the tapestries did

not cover the eastern pillars, and nine cubits hung over the back of

the Tabernacle. 

Scripture appears to support the Talmud's opinion, as the verse

states: “You should place the partition [between the Holy of Holies

and the rest of the Sanctuary] under the hooks" (verse 33). According

to the Braisa, it would mean that the dividing curtain would be one

cubit in front of the hooks.  (v. 12)

d¬�C�n z®�g�̀ «�d d−r̈i�x
i�d d½�O�̀ «Ä ŕ©A�x�` Æ a�gŸÆx
e d½�O�`«¨A Æ mi�x�U¤r
e
d−�X�` zŸ½x§aŸ «g 	Æ oiÆ�i�d«�Y zŸÀri�x
i�d W´�ng b :zŸ «ri�x
i�dÎl¨k§l z−�g�`
�zi¹�U¨r
e c :D«�zŸg`Îl�` d−�X�` zŸ½x§aŸ «g Æ zŸri�x
i W³�n�g
e D®�zŸg`Îl�`
o³¥k
e z�x® ¨aŸg«©A d−v̈�T�n z½�g�̀ «�d Æ d̈ri�x
i�d z³©t�U ĺ©r z¤lÀ¥k�Y zŸ´`§l«ªl
mi´�X�ng d :zi«�p�X�d z�x− ¤A�g�O©A d½ 	pFvi ´�T�d d½r̈i�x
i�d ź©t�U¦A Æ d�U£r«�Y
d́¥v�w¦A Æ d�U£r«�Y zŸÀ`¨l«ªl mi´�X�ng«�e ¼ z�g�̀ «�d d̈́ri�x
i©A » d�U£r«�Y zŸÀ`¨l«ªl
d−�X�` zŸ½`¨l´ªN�d Æ z÷i¦A�w�n zi® �p�X�d z�x́¤A�g�O©A x−�W` d½¨ri�x
i�d
zŸ¹ri�x
i�dÎz�̀ Æ �Y�x©A�g
e a®�d	f í�q�x�w mi−�X�ng �zi ¾�U¨r
e e :D«�zŸg`Îl�`
Æ�ziÆ�U¨r
e f :c«�g�` o−¨M�W�O�d d¬ 	i�d
e mi½�q�x�T©A Æ D�zŸg`Îl�` d³�X�`

: �̀z̈ri�x
i l̈k§l �̀cg �̀Y�g�W�n �̀cg �̀z£ri�xi�C
`�cg m¦r `�cg o¨t§R©l�n o�i
e�d�i o¨ri�x
i W�ng b

ci¥A§r�z
e c :`�cg m¦r `�cg o¨t§R©l�n o¨ri�x
i W�ng�e
`�cg `�z£ri�xi�c `�z§tŸ�y l©r `¨l§k�z�C oi¦aEp£r
`�z§tŸ�y§A ci¥A§r�Y o¥k
e i¥tFl zi¥A `�x�h�Q�n
:`	p	i
p�Y i¥tFl zi¥a�C `�x�h�q§A `�z£ri�xi�c
oi�W�n�g
e �̀cg �̀z£ri�xi¦A ci¥A§r�Y oi¦aEp£r oi�W�n�g d
zi¥a§C `�z£ri�xi�c `�x�h�q§A ci¥A§r�Y oi¦aEp£r 
:`�cg l¥a�w�l `�cg `	I©aEp£r o	p
E©k�n `	p	i
p�Y i¥tFl
z�i s¥t�l�zE a�d�c�C oi¦t�xER oi�W�n�g ci¥A§r�z
e e

`	p§M�W�n i�di�e `	I©t�xEt§A �̀cg m¦r �̀cg `�z¨ri�x
i
l©r `�q�x§t¦l i�G©r�n�C o¨ri�x
i ci¥A§r�z
e f :c�g

nfti' trh nms zv ubar nms zv' fnu aturdhi jduru, ak nah aeurhi ckg"z

phhaha"t: )d( ,vhhi jucru,/,upri cnjy zv cms zv' jna kcs ujna kcs:

tav tk tju,v/fl srl vnert kscr cscr avut kaui becv' ucscr

avut kaui zfr tunr tha tk tjhu fnu abtnr cfrucho' upbhvo tha tk tjhu
1

:

)s( kkt,/kmuk"a ckg"z' ufi ,rdo tubekux gbuchi' kaui gbhcv: nemv
cjucr,/ctu,v hrhgv acxu; vjcur/ ecum, jna, vhrhgu, eruhv jucr,:

ufi ,gav cap, vhrhgv vehmubv cnjcr, vabh,/ctu,v hrhgv

avht ehmubv' kaui emv' fkunr kxu; vjucr,: )v( nechku,vkuktu,
tav tk tju,v/anur a,gav vkuktu, cnsv tj,' nfuubu, vcsk,i zu

nzu' ufns,i chrhgv zu fi hvt cjcr,v' fa,prua jucr, tmk jucr, hvhu

vkuktu, ak hrhgv zu nfuubu, fbds kuktu, ak zu' uzvu kaui nechku,' zu fbds

zu' ,rdunu ak bds' keck/ vhrhgu, trfi f"j urjci trcg' ufajcr jna

hrhgu, hjs bnmt rjci fw' ufi vjucr, vabh,/ uvnafi trfu akaho ni

vnzrj kngrc' abtnr garho eraho kpt, bdc ,hnbv' ufi kmpui' ufk era

tnv ujmh vtnv' vrh akaho ni vnzrj kngrc/ rujc vnafi ni vmpui ksruo

gar tnu,' abtnr ukhrf,h vnafi hnv uduw' uabh eraho knemgu,' vrh gar'

ucneuno tprao knertu, vkku/ bu,i vhrhgu, trfi krjcu ak nafi' gar

tnu, tnmghu, kdd jkk rujc vnafi' utnv nfti utnv nfti kguch rtah

veraho aguchho tnv' ba,hhru y"z tnv' jw kmpui ujw' ksruo nfxu, eun,

veraho adcvi gar' bnmtu a,h tnu, v,j,ubu, nduku,/ rjci ak hrhgu,

trcgho tnv favi njucru,' garho tnv kjucr,' akaho nvi kdd jkk

vnafi ktrfu' utnv fbds guch rtah veraho acngrc' utnv kfxu, guch

vgnusho acnzrj' akt vhu eraho cnzrj tkt sw )cra"h hai jnav(

gnusho' avnxl prua u,kuh cuuhi acvi fnhi uhkui' ba,hhru jw tnu, v,kuhhi

gk tjurh vnafi acngrc' ua,h tnu, v,j,ubu, nduku,/ zu nmt,h ccrhh,t

snxf, nsu,/ tck cnxf, ac,
2

' thi vhrhgu, nfxu, t, gnush vnzrj' uyw

tnu, ,kuhu, tjurh vnafi' uvf,uc cprav zu nxhhgbu' ub,, t, vpruf,

,j, verxho' uto fscrh vcrhh,t vzt,' bnmt, pruf, naufv ni verxho

hWar
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2 The length of each tapestry should be twenty-eight cubits, and the width of each tapestry should be

four cubits. The same measurements apply for all the tapestries. 
3 Five of these tapestries should be stitched to one another, and the other five tapestries should also

be stitched to one another. 
4 You should make loops of turquoise wool on the edge of the tapestry which is at the end of the first

group (of five tapestries), and you should do the same on the edge of the end tapestry of the second

group (of five tapestries). 5 You should make fifty loops on the edge of the first tapestry, and you should

make fifty loops on the edge of the tapestry from the second group.  The loops (on the two different

tapestries) should be aligned opposite to one another. 
6 You should make fifty golden clasps, and you should fasten the (two groups of) tapestries to one

another with the clasps, so that the (roof of the) Tabernacle will become one. 

A: HANGING OF THE TAPESTRIES ACCORDING TO “BRAISA OF 49 MIDOS”

B: HANGING OF THE TAPESTRIES ACCORDING TO THE TALMUD

(TAPESTRIES SHIFTED ONE CUBIT TO THE WEST)

EDGE OF TAPESTRY FLUSH

AGAINST FRONT EDGE

��

�

�

TAPESTRY LEAVES BEAMS

EXPOSED AT FRONT

HOOKS 12 CUBITS

FROM END

32 CUBITS

1
0

 C
U

B
IT

S

12
 C

U
BI

TS

TAPESTRY FALLS LEVEL

ON BOTH SIDES

TAPESTRY HANGS

DOWN ONE MORE

CUBIT AT THE END,

COVERING WOODEN

BEAMS COMPLETELY

ONE CUBIT OF

WOODEN BEAM LEFT

EXPOSED

SOCKET (1 CUBIT)

11 CUBITS
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d¬�U£r«�Y zŸ −ri�x
i d¬�x�U¤rÎi«�Y�W©r o® ¨M�W�O�dÎl©r l�dŸ −̀ §l mi½�G¦r zŸŕi�x
i
ŕ©A�x�` Æ a�gŸÆx
e d½�O�`«¨A Æ mi�W÷�W zÀ�g�`«�d d̈́ri�x
i�d | K�xŸ ´̀  g :m«�zŸ`
:zŸ «ri�x
i d−�x�U¤r i¬�Y�W©r§l z½�g�̀  d́�C�n z® �g�`«�d d−r̈i�x
i�d d½�O�̀ «Ä
c® ¨a§l zŸ −ri�x
i�d W¬�WÎz�`
e c½¨a§l Æ zŸri�x
i�d W³�ngÎz�̀  º�Y�x©A�g
e h

�zi ¹�U¨r
e i :l�dŸ «̀ �d i¬ �p§R lE −nÎl�̀  zi½�X�X�d d̈́ri�x
i�dÎz�̀ Æ �Y§l©t«¨k
e
z�x® ¨aŸg«©A d− 	pŸvi«�T�d z½�g�̀ «�d Æ d̈ri�x
i�d z³©t�U ĺ©r zŸÀ`¨l«ªl mi´�X�ng
�zi²�U¨r
e `i :zi«�p�X�d z�x− ¤aŸg«�d d½r̈i�x
i�d ź©t�U l©rμ zŸÀ`¨l«ªl mi´�X�ng«�e
¬�Y�x©A�g
e zŸ½`¨l´ªN©A Æ mi�q�x�T�dÎz�̀  ³�z ¥̀a«�d
e mi®�X�ng z�W −Ÿg
p i¬�q�x�w
i³¦vg l�dŸ ®̀ �d zŸ −ri�xi«¦A s½�cŸr«�d Æ g�xÆ�q
e ai :c«�g�` d¬ 	i�d
e l�dŸ −̀ �dÎz�`
d¹�G�n dÆ�O� «̀�d
e bi :o«¨M�W�O�d i¬�xŸg` l−©r g¾�x�q�Y z¤t½ �cŸr«�d Æ d̈ri�x
i�d
ī�C¦vÎl©r �gE¹x�q dÆ�i�d«�i l�dŸ ®̀ �d zŸŕi�x
i K�xŸ −̀ §A s½�cŸr«¨A Æ d�G�n d³�O�̀ «�d
e
m−¦li�` zŸ ¬xŸr l�dŸ½`¨l Æ d�q§k�n �zi³�Ür
e ci :F «zŸQ©k§l d− �G�nE d¬ �G�n o²M̈�W�O�d

:oFd�z�i ci¥A§r�Y o¨ri�x
i i�xŸ�y©r `�cg `	p§M�W�n
`	i�zEtE oi�O�`§A oi�z¨l�Y `�cg `�z£ri�xi�C `¨M�xE` g
`�cg `�Y�g�W�n `�cg `�z£ri�xi�C oi�O�`§A r©A�x�`
öri�x
i W�ng z�i si¥t�l�zE h :o¨ri�x
i i�xŸ�y©r �̀cg©l

�̀z£ri�x
i z�i si¥r�z
e cFg§l öri�x
i zi�W z�i
e cFg§l
ci¥A§r�z
e i :`	p§M�W�n i¥R�` l¥a�w�l `�zi�zi�z�W
`�cg `�z£ri�xi�c `�z§tŸ�y l©r oi¦aEp£r oi�W�n�g
l©r oi¦aEp£r oi�W�n�g
e i¥tFl zi¥A `�x�h�q§A
:`	p	i
p�Y i¥tFl zi¥a�C `�z£ri�xi�c `�z§tŸ�y
z�i li¥r�z
e oi�W�n�g `�W�g
p�C oi¦t�xER ci¥A§r�z
e `i

i�di�e `	p§M�W�n z�i si¥t¨l�zE `	I©aEp£r©A `	i©t�xER
`	p§M�W�n z©ri�xi¦A `�xi�Y�i�C `�g�x�q
e ai :c�g
i�xFg` l©r g�x�q�Y `�xi�Y�i�c `�z£ri�x
i zEB§l©R
`¨M�n `�z�O�`
e `¨M�n `�z�O�`
e bi :`	p§M�W�n
i�d
i `	p§M�W�n�c `�z£ri�x
i `¨M�xE`§A `�xi�Y�i�c¦A
:Di�zEïQ©k§l `¨M�nE `¨M�n `	p§M�W�n i�x�h�q l©r �gi�x�q
i�x§k�c�c i¥k�W�n `	p§M�W�n§l d�`¨tFg ci¥A§r�z
e ci

ukngrc tnv: )u(erxh zvc/phrnhk"a ckg"z' unfbhxhi rtai tjs ckuktu,

acjucr, zu' urtai tjs ckuktu, acjucr, zu' unjcri cvi: )z( hrhgu, gzho/
nbumv ak gzho: ktvk gk vnafi/kprua tu,i gk vhrhgu, v,j,ubu,:

)j(akaho ctnv/afabu,i trfi krujc vnafi fnu ab,i t, vrtaubu,'

bnmtu tku guspu, tnv nfti utnv nfti' kfxu, tj, nva,h tnu, abatru

nduku, ni veraho' uvtnv v,j,ubv ak era athi vhrhgv nfxv tu,u'

vht vtnv v,jucv cbec vtsi' avtsbho dcvi tnv: )y( ufpk, t,
vhrhgv vaah,/vgusp, ctku vgkhubu, hu,r ni v,j,ubu,: tk nuk pbh
vtvk/jmh rjcv vhv ,kuh' ufpuk gk vnxl acnzrj fbds vp,j' sunv

kfkv mbugv vnfuxv cmgh; gk pbhv: )hc(uxrj vgus; chrhgu, vtvk/
gk hrhgu, vnafi/ hrhgu, vtvk vi vgkhubu, ak gzho' aeruhho tvk' fnu

abtnr cvi ktvk gk vnafi' ufk tvk vtnur cvi thbu tkt kaui dd'

antvhku, unxffu, gk v,j,ubu,' uvi vhu guspu, gk v,j,ubu, jmh

vhrhgv kngrc' avjmh ak hrhgv tj, garv vh,hrv' vhv bfpk tk nuk pbh

vtvk' batru a,h tnu, rujc jmhv' gus; gk rujc v,j,ubu,: ,xrj gk
tjrh vnafi/kfxu, cw tnu, avhu nduku, ceraho: tjurh vnafi/vut

ms ngrch' kph avp,j cnzrj avi pbhu' umpui usruo eruhhi msshi' khnhi

ukantk: )hd( uvtnv nzv uvtnv nzv/kmpui uksruo: cgs;cturl
hrhgu, vtvk/avi guspu, gk turl hrhgu, vnafi a,h tnu,: hvhvxruj
gk msh vnafi/kmpui uksruo' fnu aphra,h kngkv/ knsv ,urv srl tr.'

ahvt tso jx gk vhpv: )hs( nfxv ktvk/ ktu,u dd ak hrhgu, gzho' gav
1

gus nfxv tjs ak guru, thkho ntsnho' ugus kngkv nnbu nfxv guru,

,jaho' utu,i nfxtu, kt vhu nfxhi tkt t, vdd' trfi kw urjci hw' tku

scrh rch bjnhv/ ukscrh rch hvusv' nfxv tjs vhv' jmhu ak guru, thkho

hWar

This begs the question: Why does Rashi have to confuse the reader with

two different opinions?  If his goal was to clarify the simple meaning of

scripture, surely one opinion would suffice (as we find in many cases that

Rashi cites only one of a host of Talmudic and Midrashic viewpoints.)

Furthermore, in our case, Rashi actually testifies that the opinion of the

Talmud is supported by Scripture. According to the Talmud, it turns out

that the row of hooks that connected the two panels of tapestries together

was precisely 11 cubits from the rear of the Tabernacle (since the Holy of

holies was 10 cubits in length and the top of the rear wall of the

Tabernacle 1 cubit in width, making a total of 11 cubits).  This means that

the partition which divided the Holy of Holies from the rest of the

Tabernacle could be hung directly from the hooks.  This detail is in fact

required by the Torah, which states explicitly: “You should place the

partition under the hooks” (v. 33). According to the Braisa however, this

condition could not be fulfilled, since the hooks were shifted one cubit to

the east.

So, if the Talmud’s opinion alone is consistent with scripture, what was

the need for Rashi to cite the Braisa at all?

RASHI’S DILEMMA

Rashi quoted two opinions because he was faced by a dilemma. If, of

two designs, one is more aesthetically pleasing and the other more

scripturally accurate, which one should prevail?

The opinion of the Braisa of 49 Midos is more aesthetically pleasing

because:

a.) The edges of the tapestries fall neatly at the same length around the

sides and the rear of the Tabernacle

b.) The upper layer of goats’ hair covers the rear of the Tabernacle

neatly, leaving nothing exposed.  Even though this leaves the rear end of

the goats’ hair uneven with the sides, it would nevertheless be

inappropriate to leave this wall uncovered since it is the rear wall of the

Holy of Holies.

T O R A S  M E N A C H E M

1 rtv ac, fj/ tnbo vdhrxv craWh vht vhpl nvdnrt' umrhfho kcrr to zvu nms atmk raWh vhw dhrxt tjr,' tu avng,he t, praWh ygv )ahj, aWp gec ,afWu(



193 / SHEMOS - EXODUS - PARSHAS TERUMAH 26:7-14

7 You should make sheets of goats’ hair for a covering over the Tabernacle. You should make eleven

sheets. 8 The length of each sheet should be thirty cubits, and the width of each sheet four cubits. The

same dimensions apply for the eleven sheets. 
9 You should join five sheets by themselves, and the (other) six sheets by themselves. You should fold

(half of) the sixth sheet over the entrance of the tent. 
10 You should make fifty loops on the edge of the first sheet, at the end of one group, and fifty loops

on the edge of the (end) sheet of the second set. 
11 You should make fifty copper clasps. You should bring the clasps into the loops, and you should

fasten the tent together so that it will become one.
12 (There will be an) overhanging excess in the sheets of the tent (since the sheets are bigger than the

tapestries). Half of the extra sheets should hang over the rear (i.e. west side) of the Tabernacle (where

the tapestries leave two cubits of beams exposed). 13 The (extra) cubit from one side and the cubit from

the other side from the excess in the length of the sheets of the tent should hang over the (north and

south) sides of the Tabernacle on both sides to cover it. 
14 You should make a (further) covering for the (goats’ hair) tent, made of ram skins dyed red, and a

covering of tachash skins should be made above. 

A: HANGING OF THE GOATS’ HAIR ACCORDING TO “BRAISA OF 49 MIDOS”

B: HANGING OF THE GOATS’ HAIR ACCORDING TO THE TALMUD

(TAPESTRIES SHIFTED ONE CUBIT TO THE WEST)

2 CUBITS OF GOATS’ HAIR HANG OVER THE

FRONT OF THE TABERNACLE

ONLY ONE CUBIT

OVERLAPS AT THE FRONT

GOATS’ HAIR OVERLAPS

THE TAPESTRY BY ONE

CUBIT

END OF GOATS’ HAIR

OVERLAPS ONE CUBIT

ONTO THE GROUND

GOATS’ HAIR COVERS

END OF TABERNACLE

PERFECTLY
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�zi¬�U¨r
e eh [iriax] t :d¨l§r«�n§l�n mi−�W�g�Y zŸ ¬xŸr d² �q§k�nE mi®�n�C�`�n
K�xŸ´̀  zF −O�` x�U¬ ¤r fh :mi«�c�nŸ «r mi−�H�W i¬ ¥v£r o® ¨M�W�O©l mi−�W�x�T�dÎz�`
zFÀc	i í�Y�W fi :c«�g� «̀�d W�x ¬�T�d a�gŸ −x d½�O�̀ «�d í¦vg«�e Æ d�O�`
e W�x ®�T�d
lŸ−k§l d ½�U£r«�Y ó¥M D® �zŸg`Îl�` d−�X�` zŸ½a¨NÆ�W�n c½�g�`�d Æ W�xÆ�T©l
W�x½�w mi´�x�U¤r o® ¨M�W�O©l mi−�W�x�T�dÎz�` �zi¬�U¨r
e gi :o«M̈�W�O�d i¬�W�x�w
z�g−�Y d ¾�U£r«�Y s�q½¤kÎi�p�c�` Æ mi¦r¨A�x�`
e hi :d	p«�ni�z d̈A
b¬ �p z−�`§t¦l
ei½�zŸc
i í�Y�W¦l Æ c�g� «̀�d W�x ³�T�dÎz�g«�Y mi¹�p�c̀  iÆ �p�W W�x ®�T�d mí�x�U¤r
r©l¯¤v§lE k :ei«�zŸc
i i¬�Y�W¦l c−�g�`«�d W�x ¬�T�dÎz�g«�Y mi² �p�c` i¯�p�WE
mi¬¦r¨A�x�`
e `k :W�x «�w mi−�x�U¤r oF ®t¨v z´�`§t¦l zi−�p�X�d o²M̈�W�O�d
mi½�p�c` í�p�WE c½�g�`«�d W�x ´�T�d z�g�Yμ miÀ�p�c̀  í�p�W s�q®M̈ m−�di�p�c�̀
d¬�X�W d−�U£r«�Y d�O® 	i o−M̈�W�O�d i¬�z§M�x�i§l «E ak :c«�g� «̀�d W�x ¬�T�d z�g−�Y
:m�i«�z̈k�x�I©A o®M̈�W�O�d zŸ −r§v�w�n¦l d ½�U£r«�Y Æ mi�W�x�w i³ �p�WE bk :mi«�W�x�w
F½W`ŸxÎl©r Æ mi�O�z E³i�d«�i eÀ �C�g�i
e ¼ d�H¼�n§N�n » m�n`Ÿ «z E´i�d�i
e ck

:E «i�d«�i zŸ −rŸv�w�O�d i¬ �p�W¦l m½�di�p�W¦l d́�i�d«�i o¥Mμ z® �g�`«�d z©r−©A�H�dÎl�`
í �p�W mi® �p�c` x−Ÿ�y¨r d¬�X�W s�q½¤M ḿ�di�p�c� 
̀e mi½�W�x�w d́	pŸn�W Æ Ei�d
e dk

:`¨li¥r§N�n `	pFb�q�q i¥k�W�n d�`¨tFg
e i�w�O�q�n
oi�H�W i¥r�`�C `	p§M�W�n§l `	i©R�C z�i ci¥A§r�z
e eh

`�z�O�`
e `¨R�c�c `¨M�xE` oi�O�` xŸ�y£r fh :oi�n
i�w
oi�x�Y fi :c�g `¨R�c�C `	i�zER `�z�O�` zEB§l©tE
o¥M c�g l¥a�w�l c�g oi¦a§N�W�n c�g `¨R�c§l oi�xi¦v
z�i ci¥A§r�z
e gi :`	p§M�W�n i¥R�C lŸk§l ci¥A§r�Y
x©a¥r �gEx§l oi¦R�C oi�xŸ�y©r `	p§M�W�n§l `	i©R�C
ci¥A§r�Y s�q§k�C oi¦k�n�q oi¦r§A�x�`
e hi :`�nFx�C
`̈R�C zFg�Y oi¦k�n�q oi�x�Y oi¦R�C oi�xŸ�y©r zFg�Y
`̈R�C zFg�Y oi¦k�n�q oi�x�zE i�dFxi¦v oi�x�z¦l c�g
`	p	i
p�Y `	p§M�W�n x�h�q¦l
e k :i�dFxi¦v oi�x�z¦l c�g
oi¦r§A�x�`
e `k :oi¦R�C oi�xŸ�y©r `	pER¦v �gEx§l
c�g `̈R�C zFg�Y oi¦k�n�q oi�x�Y s�q§k�C oFdi¥k�n�q
i¥t	i�q¦l
e ak :c�g `¨R�C zFg�Y oi¦k�n�q oi�x�zE
:oi¦R�c `�Y�W ci¥A§r�Y `¨a�x©r�n `	p§M�W�n
:oFdi¥tFq§A `	p§M�W�n z�i
e	f§l ci¥A§r�Y oi¦R�C oi�x�zE bk

oi�p
E©k�n oFd
i `�cg©k
e r�x§N�n oi�p
E©k�n oFdi�e ck

oFdi�e�x�z§l i�d
i o¥M �̀cg �̀z
w
f¦r§l Di�Wi�x l©r
oi¦R�c `	i
p�n�Y oFdi�e dk :oFd
i o	i
e	f oi�x�z¦l
oi�x�Y oi¦k�n�q xŸ�y£r `�Y�W s�q§k�C oFdi¥k�n�q
e

ntsnho ujmhu ak guru, ,jaho: )yu( ugah, t, veraho/vhv ku kunr

ugah, eraho' fnu abtnr cfk scr uscr' nvu veraho' ntu,i vgunshi

unhujshi kfl/ hgec tchbu byg trzho cnmrho' ufan,' muv kcbhu kvgku,o

gnvo fahmtu nnmrho' utnr kvo ag,hs vec"v kmuu, tu,i kgau, nafi

cnscr ngmh ayho' rtu ahvhu nzunbho chsfo' vut ahxs vcckh cphuy aku'

yx nyg nzurzho euru, c,hbu trzho/ abzsrzu kvhu, nufbho chso neuso kfi:

gmh ayho gunsho/thaybch"a ckg"z' ahvt turl veraho zeu; kngkv

cehru, vnafi' ukt ,gav vf,kho ceraho aufcho' kvhu, rujc veraho

kducv vf,kho era gk era: )yz( gartnu, trl vera/knsbu' dcvu ak

nafi gar tnu,: utnv ujmh vtnvrujc/knsbu' trfu ak nafi kfw

eraho ahvhu cmpui ucsruo ni vnzrj kngrc' kw tnv: )hz( a,h hsu, kera
vtjs/vhv jur. t, vera nknyv ctnmgu cducv tnv' unbhj rchg rjcu

nfti urchg rjcu nfti' uvi vi vhsu,' uvjrh. jmh rujc vera ctnmg' utu,i

vhsu, nfbhx ctsbho avhu jkukho' uvtsbho dcvi tnv' uhuacho rmupho nw

zv tmk zv' uhsu, vera vbfbxho cjkk vtsbho jrumu, nakav mshvi' rujc

vjrh. fguch ap, vtsi' ahfxv vera t, fk rta vtsi' ato kt fi bnmt

rhuj chi era kera fguch ap, abh vtsbho ahpxheu chbhvo' uzvu abtnr

uhvhu ,utnho nknyv' ahjru. t, msh vhsu, fsh ah,jcru veraho zv tmk

zv: naukcu,/gauhu, fnhi akhcu, xuko' nucsku, zu nzu' unauphi rtahvo

khfbx c,ul jkk vtsi' fakhcv vbfbx, cbec gnush vxuko: tav tk
tj,v/nfuubu, zu fbds zu' ahvhu jrhmhvo auho zu fns, zu' fsh akt hvhu

a,h hsu, zu naufv kms pbho uzu naufv kms ju. cguch vera avut tnv'

u,rduo ak hsu, mhrhi' kph asunu, kmhrh vsk, vbfbxho cjurh vnp,i:

)hj(kpt, bdcv,hnbv/thi ptv zu kaui nemug' tkt fk vruj eruhv ptv'

f,rdunu kruj ghcr srunt: )fc( ukhrf,h/kaui xu;' f,rdunu ukxhph/ ukph

avp,j cnzrj eruh nzrj pbho uvngrc tjurho' uzvu xu;' avpbho vut

vrta: ,gav aaveraho/vrh yw tnu, rujc: )fd( uabh eraho ,gav
knemg,/tjs knemug mpubh, ngrch, utjs kngrch, srunh, fk anbv

eraho cxsr tjs vi/ tkt atku va,ho thbi cjkk vnafi' tkt jmh tnv nzu

ujmh tnv nzu brtu, cjkk kvakho rjcu kgar' uvtnv nzv uvtnv nzv'

ctu, fbds tnu, guch erah vnafi vmpui uvsruo' fsh ahvt vnemug ncju.

auv: )fs( uhvhu ,utnhonknyv/fk veraho ,utnho zv kzv nknyv' akt

hpxhe guch ap, abh vtsbho chbhvo kvrjhei zu nzu' zvu apra,h' ahvhu mhrh

vhsu, jrumho nmshvi' ahvt rujc vera cuky kmshu ju. khsh vera' kfxu,

t, ap, vtsi' ufi vera atmku' ubnmtu ,utnho zv kzv' uera vnemug

acxsr vngrc' jru. krjcu cgchu fbds jrh. ak ms era vmpubh uvsrunh' fsh

akt hprhsu vtsbho chbhvo: uhjsu hvhu,nho/fnu ,tunho: gk rtau/ak

era: tk vycg, vtj,/fk era uera vhv jru. nkngkv crjcu abh

jrhmhi cabh mshu fsh guch ycg,' unfbhxu cycg, tj,' bnmt n,tho kera

atmku/ tck tu,i ycgu, kt hsg,h to ecugu, vi to nyukyku,/ ucera

acnemug vhv ycg, cguch vera' vsrunh uvmpubh urta era vnemug

acxsr ngrc bfbx k,ufu' bnmtu abh vf,kho njucrho: fi hvhvkabhvo/
kabh veraho acnemug' kera acxu; mpui ukera vngrch' ufi kabh

vnemugu,: )fv( uvhu anbv eraho/vi vtnuru, kngkv ,gav aav

eraho uabh eraho ,gav knemgu,' bnmtu anbv eraho cxsr ngrch/ fl

abuhv cnabv ngav xsr veraho cnktf, vnafi/ vhv guav t, vtsbho

jkukho' ujur. t, vera nknyv rchg nfti urchg nfti' uvjrh. jmhu ctnmg'

ugav ku a,h hsu, fnhi abh jnuehi fnhi abh akhcu, xuko vnucsku, zu nzu'

hWar
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You should make the beams for the Tabernacle of acacia wood, standing upright. 16 The length of

each beam should be ten cubits, and the width of each beam should be a cubit and a half. 17 Each

beam should have two square pegs (carved at the bottom, separated) like rungs, aligned

opposite each other. In this way you should make all the beams of the Tabernacle. 
18 You should make the beams for the Tabernacle (as follows): twenty beams for the southern side.

19 You should make forty silver sockets under the twenty beams, two sockets under one beam for its two

square pegs, and two sockets under the next beam for its two square pegs (etc.). 
20 For the second side of the Tabernacle, on the northern side: twenty beams, 21 their forty silver

sockets: two sockets under one beam and two sockets under the next beam. 
22 For the western end of the Tabernacle you should make six beams. 23 You should make two (further)

beams at the (northwestern and southwestern) corners of the Tabernacle at the end. 
24 (All the beams) should fit closely next to each other at the bottom. They should fit together closely

at the top and be connected (to each other) by a ring (which slots into grooves carved into the beam).

So too for both of the two (beams) at the two corners. 
25 (Thus, on the western side) there should be eight beams and their silver sockets—sixteen sockets—

two sockets under one beam and two sockets under the next beam. 

However, according to the Talmud: a.) The rear edge of the tapestries

falls uneven with the sides. b.) The rear edge of the goats’ hair drags onto

the floor, which is disrespectful.

Thus, from an aesthetic perspective, the Braisa’s opinion is highly

preferable.

The drawback however with the Braisa’s stance is that it appears to

contradict verse 33, the requirement for the partition between the Holy of

Holies and the Sanctuary to hang from the golden hooks which hold the

tapestries together.  According to the Braisa, the partition would miss the

hooks by one cubit (see diagram).

Nevertheless, it could be argued (in defense of the Braisa) that when the

Torah required the partition to be “under the hooks,” it did not mean

T O R A S  M E N A C H E M
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:c«�g� «̀�d W�x ¬�T�d z�g−�Y mi½�p�c̀  í�p�WE c½�g�`«�d W�x ´�T�d z�g�Yμ miÀ�p�c̀
o− ¨M�W�O�dÎr©l«¤v i¬�W�x�w§l d¾�X�ng mi®�H�W í¥v£r m−�gi�x§a �zi¬�U¨r
e ek

zi® �p�X�d o−¨M�W�O�dÎr©l«¤v i¬�W�x�w§l m½�gi�x§a d´�X�ng« �e fk :c«�g�`«�d
:d�O«	i m�i− �z¨k�x�I©l o½¨M�W�O�d r©ĺ ¤v Æ i�W�x�w§l mÀ�gi�x§a d´�X�ng«�e
d−¤v�T�dÎo�n �g¾�x§a�n mi®�W�x�T�d KFź§A oŸ −ki�Y�d �gi¬�x§A�d
e gk

Æ m�di�zŸ «r§A�hÎz�`
e aÀ�d	f d́¤R©v�Y miº�W�x�T�dÎz�`«
e hk :d«¤v�T�dÎl�`
:a«�d	f m−�gi�x§A�dÎz�` ¬�zi¦R¦v
e m®�gi�x§A©l mi−�Y¨A a½�d	f d´�U£r«�Y
[iying] q :x«�d̈A �zi−� �̀x�d x¬�W` F½ḧR�WÆ�n§M o®M̈�W�O�dÎz�̀  −�zŸn «�wd«�e l

x® 	f�W�n W´�W
e i−�p�W z©r¬ ©lFz
e o²�n	B�x�`
e z¤l¯¥k�Y z¤kŸÀx¨t �zi´�U¨r
e `l

D À�zŸ` d´�Y�z«	p
e al :mi«¦a�x§M D−�zŸ` d¬�U£r«�i a²�Wg d¬�U£r«�n
a®�d	f m−�di�e« 	e a½�d	f mi´¦Rªv�n mi½�H�W i´�cEO©r Æ d¨r¨A�x�`Îl©r
z�g´�Y » z¤kŸ»x¨R�dÎz�` d´�Y�z«	p
e bl :s�q«¨kÎi�p�c�` d−¨r¨A�x�`Îl©r
zE ®c¥r«�d oFx́` z−�` z¤kŸ½x¨R©l zí¥A�n Æ d�OÆ�W ¬�z`¥a«�d
e ¼ mi�q�x�T�d
:mi«�W�c�T�d W�cŸ ¬w oi−¥aE W�cŸ½T�d oí¥A m½¤k¨l Æ z¤kŸÆx¨R�d d³¨li�C§a�d
e
:mi«�W�c�T�d W�cŸ −w§A z®�c¥r«�d oFx́` l−©r z�xŸ½R©M�dÎz�` Æ �Y�z«	p
e cl

g©kŸṕ Æ d�xŸp�O�dÎz�`
e z¤kŸ½x¨R©l uEǵ�n Æ o�g§l�X�dÎz�` ³�Y�nŸ�y
e dl

r©l¬ ¤vÎl©r o−�Y�Y o½�g§l�XÆ�d
e d	p®�ni�Y o− ¨M�W�O�d r©l¬¤v l² ©r o½�g§l�X�d
z©r¬ ©lFz
e o²�n	B�x�`
e z¤l¯¥k�Y l�dŸ½`�d g�ź ¤t§l Æ K�q�n �zi³�Ür
e el :oF «ẗv

zFg�Y oi¦k�n�q oi�x�zE c�g `̈R�C zFg�Y oi¦k�n�q

oi�H�W i¥r�`�C i�x§A©r ci¥A§r�z
e ek :c�g `¨R�C

`�W�n�g
e fk :c�g `	p§M�W�n x�h�q i¥R�c§l `�W�n�g

`�W�n�g
e `	p	i
p�Y `	p§M�W�n x�h�q i¥R�c§l oi�x§A©r

:`¨a�x�r�n oFdi¥tFq§l `	p§M�W�n x�h�q i¥R�c§l oi�x§A©r

i¥t	i�q o�n x©a£r�n `	I©R�c Fb§A d�`¨ri¦v�n `�x§A©r
e gk

z�i
e `¨ad�c i¥tg�Y `	I©R�C z�i
e hk :i¥t	i�q¦l

`	i�x§A©r§l `�x�z�` `¨ad�C ci¥A§r�Y oFd�z�w
f¦r

	̀p§M�W�n z�i mi�w�zE l :`̈ad�C 	̀i�x§A©r z�i i¥tg�z
e

c¥A§r�z
e `l : �̀xEh§A �̀zi�f�g�Y�̀  i�C Di�z§k§l�d§M

uEaE i�xFd
f r©a§vE `	p	e
B�x�`
e `¨l§k�Y `�Y§kEx¨R

:oi¦aEx§M z�xEv D�z	i ci¥A§r�i ön�` c©aFr xi�f�W

o¨i�R�g�n oi�H�W i�cEO©r `¨r�A�x�` l©r D�z	i o�Y�z
e al

:s�q§k�C oi¦k�n�q `¨r§A�x�` l©r `¨ad�C oFdi�e	e `¨ad�C

li¥r�z
e `	i©t�xER zFg�Y `�Y§kEx¨R z�i o�Y�z
e bl

`�zEcd�q�c `	pFx` z�i `�Y§kEx¨t§l e�B�n o�O�z�l

W�cFw oi¥aE `�W�cEw oi¥A oFk§l `�Y§kEx¨R W�x§t�z
e

`	pFx` l©r `�Y�xER©M z�i o�Y�z
e cl : 	̀I�W�cEw

z�i i�E�W�zE dl :`	I�W�cEw W�cFw§A `�zEcd�q�c
l¥a�w�l `�Y�x�p�n z�i
e `�Y§kEx¨t§l `�x¨A�n `�xFz¨R

`�xFz¨tE `�nFx�C `	p§M�W�n�c `�C�v l©r `�xFz¨R

`�q�x§R ci¥A§r�z
e el :`	pER¦v x�h�q l©r o�Y�Y

i�xFd
f r©a§vE `	p	e
B�x�`
e `¨l§k�Y `	p§M�W�n r�x�z¦l

unaupu, kvfbx cjkk vtsi fakhcv vbfbx, cbec gnush vxuko' uvut kaui

naukcu,' gauhu, fnhi akhcv' unfbhxi k,ul abh tsbho' abtnr abh tsbho

abh tsbho' ujur. t, vera nkngkv tmcg nfti utmcg nfti' ubu,bi k,ul

ycg, tj, ak zvc' fsh akt hvhu bprshi zv nzv' abtnr uhvhu ,utnho

nknyv uduw' fl vht vnabv' uvphrua akv vmg,h kngkv cxsr vnertu,:

)fu( crhjo/f,rdunu gcrhi' uckg"z taprh"a: jnav kerah mkg
vnafi/ tku vw' dw vi' tkt avcrhj vgkhui uv,j,ui gauh na,h j,hfu,' zv

ncrhj gs jmh vfu,k uzv ncrhj gs jmh vfu,k' zv bfbx cycg, nms zv uzv

bfbx cycg, nms zv' gs andhghi zv kzv' bnmt agkhui u,j,ui abho avi

trcg' tck vtnmgh trfu fbds fk vfu,k' uncrhj nemv vfu,k ugs emvu'

abtnr uvcrhj v,hfui uduw ncrhj ni vemv tk vemv' avgkhubho uv,j,ubho

vhu kvi ycgu, ceraho kvfbx k,ufi' a,h ycgu, kfk era' naukaho c,ul

gar tnu, ak ducv vera' jke tjs ni vycg, vgkhubv ukngkv' ujke tjs

ni v,j,ubv uknyv' ufk jke vut rchg turl vera' uabh jkeho chi ycg,

kycg,' fsh ahvhu fk vycgu, nfuubu, zu fbds zu' tck kcrhj v,hfui thi

ycgu,' tkt veraho beuchi cguchhi' uvut bfbx cvo srl vbecho avo

nfuubhi zv nuk zv' uzvu abtnr c,ul veraho/ vcrhjho vgkhubho uv,j,ubho

acmpui uacsruo' turl fk tj, y"u tnv' uv,hfui trfu kw tnv' uzvu ni

vemv tk vemv' ni vnzrj ugs vngrc' uvw crhjho acngrc turl vgkhubho

uv,j,ubho uw tnu,' uv,hfui trfu h"c' fbds rujc jw eraho' fl vht

npura, cnktf, vnafi
1

: )fy( c,ho kcrhjo/ vycgu, a,gav cvi hvhu

c,ho kvfbhx cvi vcrhjho: umph, t, vcrhjho zvc/kt avhv vzvc

nsuce gk vcrhjho' athi gkhvo auo mpuh' tkt cera vhv eucg fnhi cw

phphu, ak zvc fnhi cw xseh ebv jkuk' ueucgi tmk vycgu, kfti ukfti' trfi

nnkt t, rujc vera ni vycg, kfti unnbv kfti' uvcrhj bfbx k,ufu'

unnbu kycg,' uni vycg, kpv vabh' bnmtu vcrhjho nmuphi zvc favi

,juchi ceraho' uvcrhjho vkku ncju. vhu cukyu,/ uvycgu, uvphphu, kt

vhu brtu, c,ul vnafi' tkt fk vfu,k jke ncpbho: )k( uven, t,
vnafi/ ktjr ahdnur' vehnvu: vrth, cvr/euso kfi' atbh g,hs kknsl

ukvrtu,l xsr ven,u: )kt( prf,/kaui njhmv vut' uckaui jfnho prdus'

scr vncshk chi vnkl uchi vgo: ,fk, utrdni/fk nhi unhi vhv fpuk' cfk

juy ujuy uw juyhi: ngav jac/fcr pra,h azu vht trhdv ak a,h ehru,'

uvmhurhi anabh gcrhv thbi sunhi zv kzv: frucho/mhurhi ak crhu, hgav cv/

sw gnusho ,eugho c,ul sw tsbho' utubekhu, ecughi cvi' geunhi kngkv

kvuahc gkhvi fkubx arta vpruf, frul cv' uvtubekhu, vi vuuhi' avrh

fnhi uuhi vi gauho' uvprf, trfv hw tnu, krjcu ak nafi' urjcv hw tnu,

fdcvi ak eraho' pruxv cakha ak nafi' ahvt vhnbv ukpbho gar tnu,'

uvhnbv ukju. fw tnv' bnmt ch, esah vesaho gar gk gar' abtnr ub,,

hWar
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26 You should make crossbars of acacia wood, five for the beams of one side of the Tabernacle, 27 five

crossbars for the beams of the second side of the Tabernacle, and five crossbars for the beams of the rear

side of the Tabernacle, on the western end. 28 The middle bar goes inside the beams and extends from

one end to the other end. 
29 You should coat the beams with gold.  You should make rings (on the beams) of gold as holders for

the crossbars, and you should coat the crossbars with gold. 
30 (After constructing its components separately) you should erect the Tabernacle correctly, as you will

have been shown on the mountain. 
31 You should make a partition of turquoise, purple, and crimson wool thread twisted with fine linen

thread. Animal designs should be professionally woven into it (on both sides). 
32 You should place it on four pillars of acacia wood, coated with gold—with gold hooks (to hold the

partition)—inserted into four silver sockets. 33 You should place the partition under the hooks. 

You should bring the Ark of the Testimony there, to the inner side of the partition. The partition should

separate for you between the Sanctuary and the Holy of Holies. 
34 You should place the lid over the Ark of the Testimony in the Holy of Holies. 
35 You should place the Table on the outer side of the partition, and the Menorah opposite the Table,

on the southern side of the Tabernacle. You should place the Table on the northern side. 
36 You should make a curtain for the entrance of the tent, of turquoise, purple, and crimson wool

[ Sparks of Chasidus [

E very entity possesses three aspects:

a.) Existential. The fact of existence, a quality which the entity

shares equally with everything else in the world.

b.) Functional. The specific, and unique function of the entity.

c.) Particular. Minor details of the entity, which are not crucial to

its functioning, but nevertheless contribute to its character and

disposition.

Since the Tabernacle was a universe in microcosm, its three key

features—walls, apparatus and coverings—represented these three

aspects:

a.) The “existential” dimension took expression in the walls of the

Tabernacle, since the walls enclosed everything that existed in the

Tabernacle.

b.) The “functional” dimension took expression in the apparatus of

the Tabernacle—the Menorah, Table, Altar etc—since each piece of

apparatus had a specific function.

c.) The “particular” dimension took expression in the coverings,

most specifically the outermost layer of multicolored Tachash skins

(see 26:14), which gave the Tabernacle an attractive color (a non-

functional detail).

(Based on Likutei Sichos vol. 31, p. 138ff.)

literally under the hooks, to the very inch.  Rather, it was teaching us the

general approximation of the partition to the hooks and, in our case, an

approximation of one cubit is reasonable.

So, Rashi was left with a dilemma: Which takes precedence, the

aestheticially pleasing view of the Braisa; or the more scripturally precise

version of the Talmud?

In the final analysis, Rashi was unable to reconcile this question, so he

cited both opinions. However, he described the Braisa’s view first,

indicating that it is the more preferable of the two, since the Braisa only

fails on a technicality.  Overall, however, its approach is more tasteful and

respectful.

(Based on Likutei Sichos vol. 36, p. 131ff.)

T O R A S  M E N A C H E M

t, vprf, ,j, verxho' vnjcrho t, a,h jucru, ak hrhgu, vnafi'

urujc vjucr, fw tnv' ufaprao gk dd vnafi ni vp,j kngrc' fk,v cabh

akhah vnafi' uvjucr, vabhv fx,v akhau ak nafi' uvnu,r ,kuh ktjurhu

kfxu, t, veraho: )kv( uan, t,vakji/akji cmpui' naul ni vfu,k

vmpubh a,h tnu, unjmv/ unburv csruo' naufv ni vfu,k vsrunh a,h

tnu, unjmv/ unzcj vzvc b,ui fbds tuhr achi akji knburv' naul engt

fkph vnzrj' ufuko b,ubho ni jmh vnafi ukpbho/ fhms' turl vnafi ni

vp,j kpruf, garho tnv' vnzcj uvakji uvnburv naufho ni vp,j kms

ngrc gar tnu,: )ku( ugah, nxl/uhkui' avut nxl fbds vp,j' fnu af,

cgsu
2

' kaui ndhi: ngav rueo/vmuru, gauhu, cu ngav njy' fprmu; ak

gcr zv fl prmu; ak gcr zv: rueo/ao vtuni ukt ao vtunbu,' u,rdunu

gucs mhhr' ukt gucs mhur/ ns, vnxl fns, vpruf, hw tnu, gk hw tnu,:

hWar
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i´�cEO©r Æ d�X�ng KÀ�q�O©l �zi´�U¨r
e fl :m«�wŸx d−�U£r«�n x® 	f�W�n W´�W
e i−�p�W
i¬ �p�c�` d−�X�ng m½�d̈l ´�Y�w©v«	i
e a®�d	f m−�di�e « 	e a½�d	f Æ m�zŸ̀  ³�zi¦R¦v
e mi½�H�W

Á W�n�g mi®�H�W i´¥v£r �g−¥A
f�O�dÎz�` �zi¬�U¨r
e ` fk [iyy] q :z�W «Ÿg
p
WŸ ¬l�W
e �g½¥A
f�O�d Æ d�i�d«�i ©rE ³a�x a�gŸÀx zFÓ�` W¯�n�g
e K�xŸ¹` zFÆO�`
	 oí�i�d«�Y EP−�O�n ei½�zŸP¦R ŕ©A�x�` l©rμ eiÀ�zŸp�x�w �zi´�U¨r
e a :F «z�nŸ «w zF −O�`
Æ ei¨r	i
e F½p�X�c§l Æ ei�zŸxi«�Q �zi³�Ür
e b :z�W «Ÿg
p F −zŸ̀  ¬�zi¦R¦v
e ei®�zŸp�x�w
:z�W «Ÿg
p d¬�U£r«�Y ei−¨l¥MÎl¨k§l ei® �zŸY�g�nE ei−�zŸb§l
f�nE ei½�zŸw�x
f�nE
z�WÀ�x�dÎl©r �zi´�U¨r
e z�WŸ ®g
p z�W´�x d−�U£r«�n x½¨A§k�n Æ FN �zi³�U¨r
e c

z�g² �Y DÀ�zŸ̀  d́�Y�z«	p
e d :ei«�zFv�w r¬ ©A�x�` l−©r z�WŸ½g
p zŸŕ§A�h Æ r©A�x�`
:�g«¥A
f�O�d i¬¦vg c−©r z�W½�x�d d´�z
i«�d
e d�H®�n§N�n �g−¥A
f�O�d aŸ ¬M�x©M
:z�WŸ «g
p m−�zŸ` ¬�zi¦R¦v
e mi®�H�W í¥v£r i−�C©A �g½¥A
f�O©l Æ mi�C©a �zi³�Ür
e e

zŸ¬r§l©v i² �Y�WÎl©r miÀ�C©A�d E´i�d
e zŸ ®r¨A�H©A ei−�C©AÎz�` `¬¨aEd
e f

d¬�`�x�d xÆ�W`«©M F ®zŸ̀  d́�U£r«�Y zŸ −gªl aE ¬a
p g :F «zŸ` z¬�`�U¦A �g−¥A
f�O�d
z´�`§t¦l o® ¨M�W�O�d x́©vg z−�̀  �zi ¾�U¨r
e h [iriay] q :E «U£r«�i o¬ ¥M x−�d̈A ²L�zŸ «̀
K�xŸ½` Æ d�O�`«¨a d³�`�n xÀ	f�W�n W´�W x¹¥v�g«¤l miÆ¦r¨l�w d	pÂ�ni Â�YÎa�b«�p
i¯�e	e z�WŸ ®g
p mi−�x�U¤r m¬�di�p�c�`
e mi½�x�U¤r ei´�c�O©r
e i :z«�g�`«�d d−�`¥R©l
mi−¦r¨l�w K�xŸ½`¨A Æ oFt¨v z³�`§t¦l oÆ¥k
e `i :s�q«M̈ m−�di�w«�Wg«�e mi²�c�O©r«�d

`�q�x§t¦l ci¥A§r�z
e fl :x	I©v c©aFr xi�f�W uEaE
`¨ad�C oFd�z�i i¥tg�z
e oi�H�W i�cEO©r `�W�n�g
oi¦k�n�q `�W�n�g oFd§l Ki�Y�z
e `¨ad�C oFdi�e	e
oi�H�W i¥r�̀ �C �̀g§A�c�n z�i ci¥A§r�z
e ` :`�W�g
p�C
r©A�x�n `	i�zER oi�O�` W�ng�e `¨M�xE` oi�O�` W�ng
ci¥A§r�z
e a :Di�nEx oi�O�̀  z©l�zE �̀g§A�c�n i�d
i
i�dFp�x�w o�i
e�d�i Di�P�n Di�z	i
e�f r©A�x�` l©r i�dFp�x�w
Di�z	e�x�Y§k�q§R ci¥A§r�z
e b : �̀W�g
p Di�z	i i¥tg�z
e
i�dFw�x
f�nE Di�z	i
tFx
b�nE Di�n�h�w i¥R�q�n§l
ci¥A§r�Y i�dFp¨n l¨k§l Di�z	i�Y�g�nE Di�z	i�xFP¦v
e

�̀Y�c©v�n c©aFr �̀c�x�q Di¥l ci¥A§r�z
e c :`�W�g
p
o�w
f¦r r©A�x�` `�Y�c©v�n l©r ci¥A§r�z
e `�W�g
p�c
D�z	i o�Y�z
e d :i�dFx�h�q r©A�x�` l©r `�W�g
p�C

�̀Y�c©v�n i�d�zE r�x§N�n �̀g§A�c�n i¥äaFq zFg�Y
`	I�gi�x` ci¥A§r�z
e e :`�g§A�c�n zEB§l©R c©r
oFd�z�i i¥tg�z
e oi�H�W i¥r� �̀C i�gi�x` �̀g§A�c�n§l
oFdi�e `�z�w
f¦r§A i�dFgi�x` z�i l¥r	i
e f :`�W�g
p
l�H�n§A `�g§A�c�n i�x�h�q oi�x�Y l©r `	I�gi�x`
i�c �̀n§M Di�z	i ci¥A§r�Y oi�gEl li¦lg g :Di�z	i
z�i ci¥A§r�z
e h :oEc§A§r�i o¥M `�xEh§A K�z	i i�fg�`
oi�c�x�q `�nFx�C x©a¥r �gEx§l `	p§M�W�n z�x�C
`¨M�xE` oi�O�`§a d�`�n xi�f�W uEa�C `�Y�x�c§l
oFdi¥k�n�q
e oi�xŸ�y©r i�dFcEO©r
e i :`�cg `�gEx§l
:s�q§M oFdi�WEA¦k
e `	I�cEO©r i�e	e `�W�g
p oi�xŸ�y©r
d�`�n oi�c�x�q `¨M�xE`§A `	pER¦v �gEx§l o¥k
e `i

)t( ugah, t, vnzcj uduwuaka tnu, eun,u/scrho ff,ci' scrh rch

hvusv' rch huxh tunr' btnr fti rcug ubtnr cpbhnh rcug' nv kvki dcvu

ph abho ftrfu' t; fti dcvu ph abho ftrfu' unv tbh nehho uaka tnu,

eun,u' nap, xucc ukngkv
1

: )c( nnbu ,vhhi erbu,hu/akt hgao kcso

uhjcro cu: umph, tu,u bja,/kfpr gk gzu, nmj' abtnr unmjl bjuav
2

:

)d( xhru,hu/fnhi huru,: ksabu/kvxhr sabu k,ufo' uvut a,rdo tubekux

knxph eynhv' kxpu, vsai k,ufo' fh ha nku, ckaui gcrh, nkv tj,

n,jkp, cp,rui' kana cbhi ux,hrv' fnu u,ara arahv
3

' tuhk narha
4

/ ujkupu'

ucfk ,cut,h ,ara
5

/ ufnuvu cxghphv purhv
6

' ujkupu nxg; ptrv
7

' npaj

xghphv/ ufnuvu uzv vtjrui gmnu
8

' acr gmnhu/ ufnuvu uhxekuvu ctcbho
9

'

ujkupu xeku ntci
01

' vxhru tcbhv' ufi uhgzevu uhxekvu
11

/ t; fti ksabu

kvxhr sabu' uckg"z tsambsrh"r: uhghu/f,rdunu' ndrpu, abuyk cvo vsai'

uvi fnhi fxuh vesrv ak n,f, se' uku ch, hs' uckg"z uhsh"k: unzreu,hu/
keck cvo so vzcjho: unzkdu,hu/fnhi tubekhu, fpupho' unfv cvo ccar

ub,jcho co' un,vpfhi cvi gk djkh vngrfv ahvt nnvr arhp,i' uckg"z

erumhb"a' uckaui jfnho mburhu,: unj,u,hu/ch, ecuk ha kvo' khyuk cvi

djkho ni vnzcj kat,o gk nzcj vpbhnh keyr,' ugk ao j,hh,i eruhho

nj,u,' fnu kj,u, ta nheus
21

' kaui athc, ta nneunv' ufi vhj,v tha

ta cjheu
31

: kfkfkhu/fnu fk fkhu: )s( nfcr/kaui fcrv aeurhi erhck"a'

fnhi kcua gauh ku knzcj' gauh jurhi jurhi fnhi ra,' unert zv nxurx' ufv

p,rubu' ugah, ku nfcr bja, ngav ra,: )v( frfc vnzcj/xucc' fk scr

vneh; xchc cgduk eruh frfuc' fnu aabhbu cvfk aujyhi
41

' tku vi duknhfkh

g.' fk ag,hs kau; ukfrfc' uvut fnu aguahi jrhmhi gdukhi cerah spbh

v,hcu, uxpxkh vg.' t; knzcj gav jrh. xchcu' uvhv rjcu tnv cspbu

kbuh' uvut kxu; aka )x"t aa( tnu, ak dcvu' fscrh vtunr dcvu ph abho

ftrfu' vt nv tbh nehho uaka tnu, eun,u' nap, xucc ukngkv' tck xucc

kvkul vfvbho' kt vhv knzcj vbja,' tkt gk rtau kpbho nerbu,hu' ufi

abhbu czcjho
51

' thzvu frfuc' chi eri keri' uvhv rujc tnv ukpbho nvi tnv

ak vkul rdkh vfvbho' ua,h tnu, vkku eruhho frfuc/ usesebu ao' uvf,hc

,j, frfuc vnzcj nknyv' knsbu avfrfuc cspbu vut ukcua vnfcr ,j,hu/

u,hr. vn,r.' ,rh vuu' js kbuh' ujs kfvbho skt ha,rdu' zv acsupi kbuh

vhv' un,j,hu vkchau vnfcr' uvdhg rjcu gs jmh vnzcj' bnmt avnfcr

rjc tnv' uvut vhv xhni kjmh dcvu' kvcshk chi snho vgkhubho ksnho

v,j,ubho' ufbdsu gau knzcj ch, guknho' sudn, juy vxert ctnmgu/ ufca

avhu gukhi cu' t; gk ph akt phrau cgbhi zv' fcr angbu cpra, nzcj tsnv

,gav kh' ukt ,gkv cngku,' kt ,gav ku ngku, cfca aku tkt fca jke'

knsbu avhv ku fca/ fl abhbu cnfhk,t
61

/ unzcj tsnv vut nzcj vbja,' avhu

nnkthi jkku tsnv cneuo jbhh,i' uvfca vhv csruo vnzcj' nucsk ni

hWar
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thread twisted with fine linen thread, professionally woven (with images on both sides). 37 You should

make for the curtain five pillars of acacia wood and coat them with gold. Their hooks should be gold.

You should cast for them five copper sockets. 

[ TT HHEE CC OO PP PP EE RR AA LL TT AA RR [

You should make the Altar of acacia wood, five cubits long and five cubits wide. The Altar should

be square, and its height should be three cubits. 2 You should make protrusions on its four

corners. Its protrusions should be from (the same single piece of wood). You should coat it

with copper. 
3 You should make for it pots to remove its ashes, shovels, sacrificial basins, flesh-hooks and fire-pans.

You should make all its utensils from copper. 
4 You should make for it a lattice of copper netting, and you should make on the netting four copper

rings on its four ends. 5 You should place it (the lattice) beneath the decorative border of the Altar

downwards.  The lattice should extend downward until the middle of the Altar. 
6 You should make poles for the Altar, poles of acacia wood.  You should coat them with copper. 7 Its

poles should be inserted into the rings, and the poles should be on both sides of the Altar when it is

carried. 
8 You should make it (the Altar) hollow, out of panels.

Just as you were shown on the mountain, so should they do.

[ TT HHEE CC OO UU RR TT YY AA RR DD OOFF TT HH EE TT AA BB EE RR NN AA CC LL EE [

You should make the courtyard of the Tabernacle (as follows): On the southern side there should

be (perforated) curtains for the courtyard of twisted linen, one hundred cubits long on one side.
10 It should have twenty pillars and twenty sockets of copper.  The hooks of the pillars and their

belts should be of silver.  11 So too for the length of the northern side: curtains one hundred cubits long,

2277

vnzcj nkt juy vagrv' urdkhu ndhghi gs tnv xnul kekgh vjmr acsruo'

fscrh vtunr hw tnu, eun,u/ ukscrh vtunr scrho ff,ci' dw tnu, eun,u'

kt vhv turl vfca tkt hw tnu,' fl nmt,h cnab, n"y nsu,' uzv avhv

nucsk ni vnzcj nkt vjuy' cnxf, zcjho
71

knsbuv ni vnert:

)z(cycgu,/ctrcg ycgu, abgau knfcr: )j( bcuc kuju,/f,rdunu jkhk

kujhi/ kuju, gmh ayho nfk ms uvjkk ctnmg' ukt hvt fuku g. tjs ahvt gchu

vw tnu, gk vw tnu,' fnhi xsi: )y( ekgho/gauhhi fnhi ekgh xphbv becho

becho' ngav ekhgv ukt ngav turd' u,rdunu xrshi f,rdunu ak nfcr

vn,urdo xrst' kph avi nbuechi ffcrv: kptv vtj,/fk vruj eruh

ptv: )h(ugnushu garho/jna tnu, chi gnus kgnus: utsbhvo/ ak

vgnusho bja,' vtsbho huacho gk vtr.' uvgnusho ,eugho k,ufi' vhv

guav fnhi eubsxhi aeurhi pkt"a' trfi uw ypjho urjci dw' uycg, bja,

ecug cu ctnmgu' ufurl ap, vekg xchchu cnh,rho fbds fk gnus ugnus'

u,ukv veubsx srl ycg,u ctubekhu, acgnus vgauh fnhi uh"u' rtau zeu;

kngkv urtau tjs ,eug cgnus' ftu,i aguahi kvmhc sk,u, aeurhi dubzh"a'

urjc vekg ,kuh nknyv' uvht eun, njhmu, vjmr: uuh vgnusho/vo

vtubekhu,: ujauehvo/nuepu, vhu vgnusho cjuyh fx; xchc' uthbh husg

HORN

BORDER

POLE

RING

LATTICE

BASE

THE ALTAR— ©j�C±z¦N©v

27:9
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i¯�e	e z�WŸ½g
p Æ mi�x�U¤r m³�di�p�c�`
e miÀ�x�U¤r ['w ei´�cEO©r
e] ecnre K�xŸ®` d�`´�n
mi−¦r¨l�w m½ 	iÎz�`§t¦l Æ x¥v�g«�d a�gŸ ³x
e ai :s�q«M̈ m−�di�w«�Wg«�e mi²�c�O©r«�d
a�gŸx́
e bi :d«�xŸ�y£r m−�di�p�c�`
e d½�xŸ�y£r m´�di�c«�O©r d®�O�` mi´�X�ng
d¬�x�U¤r WÆ�ng«�e ci :d«�O�` mi¬�X�ng d�g−�x
f�n d�n�c ¬�w z² �`§t¦l xÀ¥v�g«�d
:d«�W÷�W m−�di�p�c�`
e d½�W÷�W m´�di�c«�O©r s®�z¨M©l mi−¦r¨l�w d²�O�`
d½�W÷�W m´�di�c«�O©r mi®¦r¨l�w d−�x�U¤r W¬�ng zi½�p�X�d Æ s�z¨M©l
e eh

dÀ�O�` mi´�x�U¤r | K´�q�n x¹¥v�g«�d x©rÆ�W§lE fh :d«�W÷�W m−�di�p�c�`
e
m ®�wŸx d´�U£r«�n x− 	f�W�n W¬�W
e i² �p�W z©r¯©lFz
e o¹�n	B�x�`
e z¤lÆ¥k�Y
x³¥v�g«�d iÆ�cEO©rÎl¨M fi [xihtn] :d«¨r¨A�x�` m−�di�p�c�`
e d½¨r¨A�x�` Æ m�di�c«�O©r
K�xŸ ´̀  gi :z�WŸ «g
p m−�di�p�c�`
e s�q® M̈ m−�di�e « 	e s�q½¤M mi ´�w�X�g�n Æ ai¦a�q
W¬�n�g d² �nŸw
e miÀ�X�ng«©A mi´�X�ng | a�gŸx́
e d¹�O�`«¨a dÆ�`�n Á x¥v�g«�d
lŸ −k§A o½¨M�W�O�d i´¥l§MÆ lŸk§l hi :z�WŸ «g
p m−�di�p�c�`
e x® 	f�W�n W´�W zF −O�`

:z�WŸ «g
p x−¥v�g«�d zŸ ¬c�z�iÎl¨k
e ei �²zŸc«�z
iÎl̈k
e F ®z�cŸ «a£r

oi�xŸ�y©r oFdi¥k�n�q
e oi�xŸ�y©r i�dFcEO©r
e `¨M�xE`
`	i�zEtE ai :s�q§M oFdi�WEA¦k
e `	I�cEO©r i�e	e `�W�g
p
oi�O�` oi�W�n�g oi�c�x�q `¨a�x©r�n �gEx§l `�Y�x�c�c
`	i�zEtE bi :`�xŸ�y©r oFdi¥k�n�q
e `�xŸ�y©r oFdi�cEO©r
:oi�O�` oi�W�n�g `�g
pi�C�n `�nEC�w �gEx§l `�Y�x�c�c
`�x§a�r§l oi�c�x�q oi�O�` i�xŸ�y©r W�ng�e ci

`�x§a¦r§lE eh :`�z¨l�Y oFdi¥k�n�q
e `�z¨l�Y oFdi�cEO©r
oFdi�cEO©r oi�c�x�q i�xŸ�y©r W�ng `	p	i
p�Y 
`�Y�x�C r�x�z¦l
e fh :`�z̈l�Y oFdi¥k�n�q
e `�z̈l�Y
r©a§vE `	p	e
B�x�`
e `¨l§k�Y oi�O�` oi�xŸ�y©r `�q�x§R
oFdi�cEO©r x	I©v c©aFr xi�f�W uEaE i�xFd
f
i�cEO©r l¨M fi :`¨r§A�x�` oFdi¥k�n�q
e `¨r§A�x�`
oFdi�e	e s�q§M oi�W§A�k�n xFg�q xFg�q `�Y�x�c�c
`�Y�x�c�c `¨M�xE` gi :`�W�g
p oFdi¥k�n�q
e s�q§k
`�nEx
e oi�W�n�g§A oi�W�n�g `	i�zEtE oi�O�`§a d�`�n
:`�W�g
p�C oFdi¥k�n�q
e xi�f�W uEa�C oi�O�` W�ng
i�dFM�q l¨k
e Di�p�g§l�R lŸk§A `	p§M�W�n i�p`�n lŸk§l hi

:`�W�g
p �̀Y�x�c�c i¥M�q l̈k
e

/inhx uWkx /inhx iWhgh 'oheuxp uWm

to gk pbh fuki' to crtao' uto ctnmgo' tl husg tbh ajaue kaui

jdurv' afl nmhbu cphkda cdcgv' ugnu mns jnurho jcuaho
1

' ,rdunu

jaueho: )hd( kpt, esnv nzrjv/pbh vnzrj eruh eso' kaui pbho/

tjur' kaui tjurho' kphfl vnzrj eruh eso avut pbho' ungrc eruh

tjur' fnv st, tnr vho vtjrui
2

' hnt ngrct: jnaho tnv/tu,i bw

tnv kt vhu x,unho fuko cekgho' kph aao vp,j' tkt y"u tnv ekgho

kf,; vp,j nfti' ufi kf,; vabh,' batr rjc jkk vp,j chb,ho fw tnv'

uzvu abtnr ukagr vjmr nxl garho tnv' uhkui knxl fbds vp,j' fw

tnv trl frujc vp,j: )hs( gnshvo akav/jna tnu, chi gnus

kgnus' chi gnus acrta vsruo vguns cnemug srunh, nzrjh,' gs gnus

avut ni vdw acnzrj vw tnu,' unnbu kabh jna tnu,' uni vabh kakhah

jna tnu,' ufi kf,; vabh,' utrcgv gnusho knxl' vrh hw gnusho

knzrj fbds hw kngrc: )hz( fk gnush vjmr xchc uduw/kph akt phra

uuhi ujaueho utsbh bja, tkt kmpui uksruo' tck knzrj ukngrc kt btnr

uuhi ujaueho utsbh bja,' kfl ct ukns fti: )hj( trl vjmr/vmpui

uvsruo ani vnzrj kngrc ntv ctnv: urjc jnaho cjnaho/jmr

acnzrj vh,v nrucg, jnaho gk jnaho' avnafi trfu akaho urjcu

gar' vgnhs nzrj p,ju cap, bw vjhmubho ak turl vjmr' bnmt fku

cjnaho vpbhnho' ufkv trfu kxu; kw' bnmtu fw tnv rhuj ktjurhu chi

vekgho acngrc khrhgu, ak tjurh vnafi' urujc vnafi gar tnu,

ctnmg rujc vjmr' bnmtu ku garho tnv rhuj kmpui uksruo ni ekgh vjmr

khrhgu, vnafi' ufi kngrc' ujnaho gk jnaho jmr kpbhu
3

:ueunv jna
tnu,/ducv njhmu, vjmr' uvut rujc vekgho: utsbhvo bja,/kvcht

tsbh vnxl' akt ,tnr kt btnru tsbh bjua, tkt kgnush vekgho' tck

tsbh vnxl ak nhi tjr vhu/ fl brtv cghbh akfl jzr uabti: )hy( kfk
fkh vnafi/avhu mrhfhi kven,u ukvurs,u' fdui necu, k,eug h,su,

ugnusho: h,su,4/fnhi bdrh bjua, gauhhi khrhgu, vtvk ukekgh vjmr'

eaurho cnh,rho xchc xchc capukhvi' fsh akt ,vt vruj ndchv,i'

uthbh husg to ,juchi ctr.' tu eaurhi u,kuhhi ufucsi nfchs apukh

vhrhgu, akt hbugu cruj' utunr tbh' aani nufhj gkhvo avo ,eughi

ctr.' kfl bertu h,su,' unert zv nxhhgbh' tvk ck hmgi ck hxg h,su,hu 

kbmj
5

: jxk, pra, ,runv

hWar
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twenty pillars, and twenty sockets for them made of copper, the hooks of the pillars and their silver belts. 
12 For the width of the courtyard on the western side: curtains fifty cubits (long), ten pillars and ten

sockets for them. 
13 The width of the courtyard on the eastern side: fifty cubits (consisting of an entrance of twenty cubits

and a fifteen cubit “shoulder” curtain on each side). 14 The curtains on one shoulder should be fifteen

cubits, with three pillars and three sockets. 15 On the second shoulder there should be fifteen (cubits of)

curtains, with three pillars and three sockets. 16 At the entrance of the courtyard should be a professionally

woven tapestry of twenty cubits, made of turquoise, purple, and crimson wool thread twisted with linen

thread. (The tapestry should be supported by) four pillars and sockets. 
17 All the pillars around the courtyard (including the east and west sides) should have silver bands,

silver hooks, and copper sockets. 
18 The length of the courtyard should be one hundred cubits and the width fifty. (The space within the

courtyard to the east of the Sanctuary is fifty) by fifty cubits. 

The height of the curtains should be five cubits made of twisted fine linen, and their sockets should

be of copper. 
19 All the equipment (used to assemble and dismantle) the Tabernacle for all its service, and all its pegs

(used to tie the curtains to the ground) and all the pegs of the courtyard should be made from copper.

HAFTARAHS: TERUMAH  - P. 314.  SHEKALIM - P. 331.  ZACHOR - P. 334.  ROSH CHODESH - P. 328.

Maftir: Shekalim—p. 343.   Zachor—p. 343.   Rosh Chodesh—p. 343.

MAFTIR

1. Building of the Holy Temple [25:8].

2. Not to remove the poles from the Ark [25:15].

3. Arranging the showbread and the frankincense [25:30].

Parshas Terumah ccoonnttaaiinnss  22  ppoossiittiivvee  mmiittzzvvooss  &&  11  pprroohhiibbiittiioonn..

I

I

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

The beams of the Tabernacle were made from acacia wood,

oh¦Y¦J h�m�g. Chassidic thought explains that the word oh¦Y¦J is

related to the word ,Uy§a«, meaning “folly.”

Folly can take two forms of expression: a.) A lack of reasoning that

causes a person to act in a foolish manner. In this vein, the Talmud

describes every sin as an act of folly, since inherently a Jewish person

wants to observe the Torah, and it is only a “spirit of folly” that

convinces him to sin. b.) Another form of folly stems from, not the

lack of reason, but the ability where necessary to transcend reason.

Devotion to God demands this second type of “folly,” which

enables a person to recognize and accept a higher being who

transcends the limited human mind.

(Ma’amar, Bosi L’Gani 5711)
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The word “Tetzaveh”  literally means  “command,” as the

opening verse of our Parsha reads, “And you should

command the children of Israel that they should bring to you

pure olive oil...”

However, “Tetzaveh” is also a derivative of the word

“tzavsa,” meaning “connection.” According to this transla-

tion, the verse would read, “And you should connect the

Jewish people...” This hints to the fact that Moshe connects

the Jewish people with God.

When he succeeds in this task, Moshe becomes spiritually

strengthened.  For, as a true Jewish leader, his entire essence

and being is bound up with the people, so that when the

people increase their connection with God, it makes Moshe

stronger. This is hinted to at the end of the verse, “They

should bring to you pure olive oil,” i.e. when Moshe

connects the Jewish people to God, Moshe’s own spiritual

light grows stronger. 

The verse continues, “Crushed for lighting,” i.e. when the

Jewish people are “crushed” in exile, there is always a Jewish

leader of the caliber of Moshe to be found, referred to in the

Zohar as “the extension of Moshe in every generation.”

This leader can take a people who are spiritually crushed,

and transform them to be ready, “for lighting,”—spiritually

awake and illuminated.

Then, the Jewish people can reach the level indicated by

the end of the verse “to ignite the lamp until it burns

continually.” I.e. that they become spiritually self-sufficient,

to the extent that they no longer rely on their leader, and that

they can “burn continually” without his direct input.

(Based on Sefer Hama’amorim Melukat vol. 6, p. 129ff)

[ The Name of the Parsha [
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�� Why does God tell Moshe, “And you should command

the children of Israel that they should bring to you clear

olive oil etc.”? (v. 20)

RAMBAN: Normally, when the Torah issues a command about the

construction of the Tabernacle and its contents, we find that the

expression, “You should make” is used. Here, however, this would

be inappropriate, since the Jewish people would not have had any

fresh olives with them in the desert from which olive oil could be

produced. So how could they be told to “make” olive oil?

Rather, the command to donate olive oil must have been fulfilled

using olive oil which the Jewish people already had with them,

i.e. oil which they took out of Egypt. Therefore, the verse says, “They

should bring to you clear olive oil,” since it was the existing olive oil

that needed to be collected and passed before Moshe for inspection,

to see if it was of sufficient quality.

KLI YAKAR: The Torah is teaching us here that a miracle occurred

when lighting the Menorah. Even though the lamps only burned from

“evening to morning” (v. 21), the western lamp nevertheless burned

“continually” (v. 20), in a miraculous fashion.

Moshe acted as a spiritual channel through which God caused

miracles to occur. Therefore, God told Moshe, “You should

command the Jewish people,” since Moshe himself was to act as the

channel through which the miracle of the western lamp was to occur.

BA’AL HATURIM: When the Jews sinned with the Golden Calf,

Moshe exclaimed to God that if He would not forgive the Jewish

people then, “Please erase me from Your book (the Torah) which you

have written!” (see below 32:32).

There is a principle that the request of a tzadik (saintly person) is

always fulfilled unconditionally, regardless of any clauses that the

tzadik himself may attach to the request. Thus in our case, even

though the Jewish people were ultimately pardoned by God,

Moshe’s request to be erased from the Torah, still had to be fulfilled

in some way.

For this reason, Moshe’s name is not mentioned in this entire

Parsha, so that in a subtle way, it could be said that he was indeed

“erased” from the Torah. Therefore, the Parsha begins, “And

you should command,” avoiding any reference to Moshe’s

name directly.

�� What had to be pure: the olive oil, or the olives

themselves? (v. 20)

RASHI: The olive oil had to be pure and free of sediment.

IBN EZRA: The olives themselves had to be pure. If they were

decayed or partially eaten (by birds) they could not be used.

K² �f z�i¬ �f o�n´�W Li¹¤l�` EÆg�w�i�e lÀ�`	x Ÿ�y�i í
p§AÎz�` | d́�E©v�Y dº	Y� �̀e k

uEÆgn Á c¥rFn l�dŸ´`§A `k :ci«n	Y x− 
p z ¬÷£r«�d§l xF ®̀ 	O©l zi−z¨M
a�x¬ ¤r�n ei² �p¨aE oŸx̄�d«�` FÆzŸ` Á KŸx£r«�i zÀ�c¥r«	dÎl©r x´�W�` z¤kŸ¹x¨R©l
q :l«�`	x Ÿ�y�i i¬ 
p§A z−�`�n m½	zŸxŸć§l Æ m¨lFr z ³�T�g d® �eŸd�i í
p§t¦l x�wŸ −AÎc©r
FÀY` eí�p¨AÎz�`�e Li¹g	` oŸÆx�d«�`Îz�` Á LiÁ¤l�̀  á�x�w�d d¿	Y�̀ �e ` gk

g�W�n K̈l oEa�Q�i�e l�`	xŸ�y�i i
p§A z�i ci�T©t�Y �Y�`�e k
`	w¨l�c�`§l `	x	d�p�`§l `	Wiz§M `�i§k�c `	zi
f
`	x¨An `�p�n�f o©M�W�n§A `k :`	xic�Y `�I�pi¦vFa
oŸx�d�̀  Di�z�i x�C�q�i 	̀zEc�d�q l©r iC 	̀Y§kEẍt§l
m¨l¨r m¨i�w �i�i m	c�w `	x§t©v c©r `	W�n�x�n idFp§aE
K	z�e§l ai�x	w �Y�̀ �e ` :l�`	xŸ�y�i i
p§A on oFdi�x	c§l
i
p§A FBn Di�O¦r idFp§A z�i�e KEg�` oŸx�d�` z�i

)f( ut,v ,muv/zl/ckh anrho' fnu aabhbu cnbju,
1

' ndrdru crta

vzh, ufuw: f,h,/vzh,ho vhv fu,a cnf,a, uthbu yujbi crhjho' fsh akt

hvt cu anrho' utjr avumht ypv rtaubv' nfbhxi krhjho uyujbi/ uvani

vabh pxuk knburv ufar knbju,' abtnr f,h, kntur' ukt f,h, knbju,:

kvgku, br,nhs/nskhe gs a,vt akvc, gukv ntkhv
2

: ,nhs/fk khkv

ukhkv eruh ,nhs' fnu at,v tunr guk, ,nhs
3

' uthbv tkt nhuo khuo/ ufi

cnbj, jch,hi btnr ,nhs
4

' uthbv tkt njmh,v ccer unjmh,v cgrc/ tck

,nhs vtnur ckjo vpbho' nac, kac, vut: )ft( ngrc gs cer/,i kv

ns,v a,vt suke, ngrc gs cuer/ uahgru jfnho jmh kud kkhkh yc,

vtrufhi' ufi kfk vkhku,' uto hu,r thi cfl fkuo: )t( ut,v verc tkhl/

hWar
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WHY WAS OIL DONATED AT THIS POINT? (V. 20)

Our Parsha opens with the requirement to bring oil to Moshe which was

used for lighting the Menorah. In Parshas Emor this instruction is repeated

once again (ch. 24), but there it is included along with the requirement of

taking flour to bake multi-surface bread.   Why is it that in our Parsha the

details about the bread are omitted?

However, it could be argued that there is a simple, practical reason why

the donation of flour for multi-surface bread is not mentioned here in

Parshas Tetzaveh:

The commandment for donations to the Tabernacle was issued after

Yom Kippur, when Moshe descended from the mountain with the second

set of Tablets.  The Tabernacle was finally built on Rosh Chodesh Nissan,

some six months later. Obviously, the collections that were made

immediately after Yom Kippur could not include perishable goods which

would not stay fresh over a six-month period. Nevertheless, it was

preferable to give all the donations as early as possible, in the spirit of the

saying that, “Eager people fulfil mitzvos at the earliest opportunity.”

Therefore, oil—which has a long shelf life (c.f. Ramban)—was required

to be given immediately after Yom Kippur, whereas flour (for the multi-

surface bread) could not be given so early, as it would not remain fresh.

(Based on Sichas Parshas Tetzaveh 5747)

OLIVES AND OLIVE OIL (V. 20)

Rashi and Ibn Ezra are arguing about the translation of the term:

rIt¨N�k ,h¦,�F Q²z ,°h³z i¤n¤J (v.1) which means literally “oil of olive, pure,

�

�
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[ OO IILL FF OO RR TT HH EE MM EE NN OO RR AA HH [

And you should command the children of Israel that they should bring to you clear olive oil,

crushed for lighting, to ignite the lamp (until it burns) continually.  21 In the Tent of Meeting,

outside the partition that is in front of the (Ark of) testimony, Aharon and his sons should arrange

that it (has sufficient oil to burn) from evening to morning before God. This is an eternal law for the

children of Israel.

[ AA PP PP OO II NN TT MM EE NN TT OOFF PP RR II EE SS TT SS ——PP RR II EE SS TT LL YY GG AA RR MM EE NN TT SS [

1 (When the Tabernacle is built) you should draw Aharon your brother close to you, together with his

sons, (separating them) from the children of Israel, to serve Me as priests, i.e. Aharon, Nadav, and Avihu,

Elazar, and Isamar, Aharon’s sons. 

crushed for lighting.”  It is unclear what the word “pure” (Q²z) here is refer-

ring to: does it mean that the oil has to be pure, or does it refer to the olives?

On the one hand, the fact that the word “pure” is sandwiched between

two other words that refer to the olive itself (“...olive, pure, crushed...”)

suggests that the requirement here is for pure olives. This was the

conclusion of Ibn Ezra.

However, Rashi rejected this argument due to a practical consideration:

The verse states, “You should command the children of Israel that they

should bring to you etc.” I.e. we are speaking here of a new command

that was issued to the Jewish people in the desert.  If we bear in mind that

fresh olives are not available in the desert, it would make no sense to

command the Jewish people to take pure, undecayed olives and give

them to Moshe, since that was a commodity which was simply not found.

Rather, Rashi accepted here the argument of Ramban that we must be

speaking here of a donation of pure olive oil, which the Jewish people

took out from Egypt. 

TWO LEVELS OF PERFECTIONISM

On a deeper level, Rashi and Ibn Ezra appear to be arguing about the

level of perfectionism that is required when observing mitzvos:

There is a general principle that all mitzvos should be carried out in the

most exemplary manner, using the finest of materials.

However, a debatable point is how far this perfectionism has to reach:

a.) Do we say that the raw materials used to make the product may be

lacking in perfection, so long as the final product is excellent?

or, b.) Do all stages of the production have to employ only the highest

quality of materials?

In our case, Rashi took the former stance (“a”), that only the olive oil

needs to be pure. The olives could, however, be partially decayed or

pecked at by birds.

Ibn Ezra, however, adopted approach “b,” that not only the final

product, the oil, but that all the materials used to produce the final

product need to be of the highest quality.

(Based on Likutei Sichos vol. 11. p. 127ff.)

PRIESTHOOD (V. 1)

In this section we read how God chose Aharon and his descendants to

be priests, and how they were honored with special garments in which

they carried out the Temple (or Tabernacle) service.

In verse 1, we read the general principle: “You should bring Aharon

your brother close to you, together with his sons, (separating them) from

among the children of Israel, to serve Me as priests.” Then, in verse 3, we

�
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[ Sparks of Chasidus [

Ba’al Haturim writes that Moshe’s name is not mentioned in

this entire Parsha so that his request to “erase me from Your

book” was fulfilled in some respect. Therefore, the opening verse

of our Parsha does not refer to him by name (Moshe), but simply

as “you.”

But how could any part of Torah be “devoid” of Moshe, even in

a subtle way?  Moshe and the Torah were truly one, to the extent

that we refer to the “Torah of Moshe,” and the “Five books of

Moshe.” Surely it is unacceptable to “erase” Moshe from the

Torah in any manner, even through the relatively minor

“omission” of not mentioning his name during an entire Parsha?

However, in truth, Moshe is not erased from this Parsha at all.

He is mentioned, though not by name:  A name is not the highest

aspect of a person. It does not represent a person’s essence. For,

ultimately a name is merely an identification tool used by others.

Deep down, a person has an inner self that transcends his name.

So, it turns out that, in our Parsha, Moshe is indeed mentioned.

The words “You should command” refer to his essence that is

higher than his name. 

(Based on Sichas Shabbos Parshas Tetzaveh 5751)

�� When did Moshe bring the priests “near” to him? (v.1)

RASHI: After the Tabernacle was constructed.

�� Why did Moshe bring the priests “near” to him? (v.1)

IBN EZRA: Moshe himself was a priest, the source of all priesthood.

Aharon and his sons became priests by coming close to Moshe.

T O R A S  M E N A C H E M



KLI YAKAR: Through making the Golden calf, Aharon deserved

death, and it was only due to Moshe’s prayers that he was saved (See

Devarim 9:20). Therefore, God said to Moshe that He was only

appointing Aharon as a priest because “you brought him close to

you,” i.e. you prayed on his behalf, pleading that since he is your

brother you cannot survive without him. Consequently, you

separated him ”from among the children of Israel,” i.e. from the other

people who worshiped the Golden Calf.

MALBIM: God saw it fit that one person should act as an

intermediary between Himself and the Jewish people, a person who

would be God’s shliach (emissary) to the people to teach them how

to serve Him.  God perceived that Aharon was suitable for this job,

due to his unique soul, a quality that all his descendants would

inherit from him.

Thus Aharon would now act as an intermediary between God and

the Jewish people, by performing the services in the Tabernacle, just

like Moshe who acted as an intermediary through which God gave

the Torah on earth.  

Moshe was the intermediary through which Divine service

descended into the world, and Aharon was to be the intermediary

through which Divine service would be carried out on earth, so that

it would ascend heavenward. Therefore, it was necessary for Moshe

to bring Aharon “near” to him, i.e. to draw Aharon up to his own

level of being an intermediary between God and the Jewish people.
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are taught the relevance of the garments, “They shall make Aharon’s

garments to consecrate him, so that he can serve Me as a priest.”

At first glance, these two verses appear to be speaking about the same

process. I.e. Aharon and his sons are distinguished as priests (v. 1) and

thus they wear the priestly garments (v. 3).

However, on closer inspection, there is a subtle nuance in verse 3 which

makes it very clear that this verse is speaking of a totally different aspect

of priesthood altogether:

Verse 1 states merely that Aharon and his sons were separated “from

among the children of Israel, to serve Me as priests,” whereas verse 3 adds

another detail, that Aharon wore the garments to, “consecrate him, so that

he can serve Me as a priest.”

We are speaking here of two different dimensions to the inauguration of

the priestly office, namely:

a.) Separation. First Aharon and his sons are distinguished from the rest

of the Jewish people to be priests (v. 1).

x¬ �f¨r§l�` `E ²di¦a�`«�e a¯	c�p oŸ¾x�d«�` i®¦lÎFp�d«©k§l l−�`	x Ÿ�y�i i¬ 
p§A KF ²Yn
cF −a¨k§l Li®g	` oŸx́�d«�`§l W�cŸ −wÎi�c�b¦a 	zi¬U¨r�e a :oŸ «x�d«�` i¬ 
p§A x−	n	zi«`�e
ei−z`¥Nn x¬�W�` a½¥lÎi�n§k�gÎl¨MÎl�` Æ x¥A�c�Y dÀ	Y�̀ �e b :z�x«	`§tz§lE
d¤NÆ�`�e c :i«¦lÎFp�d«©k§l F −W�C�w§l oŸ ²x�d«�` i¯�c�b¦AÎz�` E ºU¨r�e d®	n§k	g �gEx́
z¤t́�p§vn u−¥A�W�Y z�pŸ ¬z§kE li½¦r�nEÆ cFt�`�e o�WŸ ³g E ÀU£r«�i x́�W�` mi¹c�b§A�d
:i«¦lÎFp�d«©k§l ei− �p¨a§lE Li²g	` oŸ ¬x�d«�`§l W�cŸ¹wÎi�c�b¦a EÆU¨r�e h® 
p§a�`�e
o® 	n�B�x�`«	dÎz�`�e z¤l−¥k�Y�dÎz�`�e a½	d�G�dÎz�` Eǵ�w�i Æ m�d�e d

aÂ	dÂ� f cŸ ®t�`«	dÎz�` E −U¨r�e e t :W«�X�dÎz�`�e i−�p	X�d z©r¬©lFYÎz�`�e

`Edi¦a�`�e a	c�p oŸx�d�` i	n	c�w `	W	O�W§l l�`	xŸ�y�i
i�WEa§l ci¥A§r�z�e a :oŸx�d�` i
p§A x	n	zi`�e x�f¨r§l�`
:`	g§A�WEz§lE x	wi¦l KEg�` oŸx�d�`§l `	W�cEw
zin¥l�W�`�C `¨A¦l i�ni¦M�g l¨M m¦r li¥N�n�Y �Y�`�e b

oŸx�d�` i�WEa§l z�i oEc§A§r�i�e `	z�n§k	g �gEx oFd�O¦r
`�I�WEa§l oi¥N`�e c :i	n	c�w 	̀W	O�W§l Di�zEW	C�w§l
`�pEY¦k�e `¨li¦r�nE `	cFti�`�e `�p�WEg oEc§A§r�i�C
i�WEa§l oEc§A�r�i�e `�p�i�n�d�e `	Y§t�p§vn `¨v�O�x�n
:i	n	c�w `	W	O�W§l idFp§a¦l�e KEg�` oŸx�d�`§l `	W�cEw
z�i�e `¨l§kY z�i�e `¨a�d�C z�i oEa�Q�i oEP`�e d

oEc§A§r�i�e e :`¨vEA z�i�e ixFd�f r©a§v z�i�e `�p�e�B�x�`

ktjr a,dnur nktf, vnafi: )d( kesau kfvbu kh/kesau kvfbhxu cfvubv

gk hsh vcdsho' ahvt fvi kh' ukaui fvubv ahru, vut' abyrut"v ckg"z:

)s(jai/,fahy fbds vkc: utpus/kt ang,h )avut kcua( ukt nmt,h

ccrhh,t phrua ,cbh,u/ ukch tunr kh avut jdur ku ntjurhu' rjcu frujc dc

tha' fnhi xhbr aeurhi purmhb"y ajudru, varu, farufcu, gk vxuxho/ fl

ngavu nknyv' abtnr usus jdur tpus cs
1

' knsbu avtpus jdurv vht/ uth

tpar kunr athi cu tkt jdurv kcsv' avrh btnr uh,i gkhu t, vtpus
2

utjr

fl uhjdur tu,u cjac vtpus
3

' u,rdo tubekux cvnhhi tpust' knsbu avjac

vut vjdur' uvtpus ao ,fahy kcsu/ uth tpar kunr agk ao a,h vf,pu,

acu vut eruh tpus' avrh btnr a,h f,pu, vtpus' knsbu avtpus ao kcs'

uvf,pu, ao kcs' uvjac ao kcs/ kfl tbh tunr agk ao vxhbr ak nyv eruh

tpus' gk ao atupsu uneayu cu' fnu abtnr uhtpus ku cu
4

' uvjac vut jdur

ak ngkv vhnbu' uvf,pu, ecugu, cu/ ugus tunr kh kch' aha rthv avut nhi

kcua' a,rdo hub,i usus jdur tpus cs' frsuy scu./ u,rdo fnu fi nghkho'

frsuyhi' cngav ,nr tju, tcakuo' fh fi ,kcav cbu, vnkl vc,uku,

nghkho
5

: unghk/vut fnhi jkue' ufi vf,ub,' tkt avf,ub, xnul kcaru'

unghk eruh jkue vgkhui: ,ac./gauhhi nacmu, kbuh' uvnacmu, vo fnhi

dunu, vgauhu, c,fahyh zvc knuac echg, tcbho yucu, unrdkhu,' fnu

abtnr ctcbh vtpus nuxcu, nacmu, zvc' uckg"z eurthi tu,u eayub"a:

nmbp,/fnhi fhp, fucg aeurhi euph"t' avrh cneuo tjr eurt kvo

ndcgu,' un,rdnhbi fucghi: utcby/vht jdurv gk vf,b,' uvtpus jdurv

gk vnghk' fnu anmhbu cxsr kcha,i' uh,i gkhu t, vf,ub, uhjdur tu,u

ctcby uhkca tu,u t, vnghk uh,i gkhu t, vtpus: cdsh esa/n,runv

vneusa, kanh hgau tu,o: )v( uvo heju/tu,o jfnh kc ahgau vcdsho'

hecku ni vn,bscho t, vzvc ut, v,fk,' kgau, nvi t, vcdsho: )u( ugau
t, vtpus/to ct,h kpra ngav vtpus ujai gk xsr vnertu,' vrh

hWar
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2 You should make holy garments for your brother Aharon, for honor and splendor. 
3 You shall speak to all the wise hearted people, whom I have filled with the spirit of wisdom, and they

shall make Aharon’s garments to consecrate him, so that he can serve Me as a priest. 
4 These are the garments that they should make: 

A Breastplate, an Apron, a Robe, a checkered Tunic, a Turban, and a Sash. 

They should make holy garments (from the materials which were consecrated to God) for your

brother Aharon and for his sons to serve Me as Priests. 5 The (ones who make the garments) shall take

(donations of) the gold, the turquoise, purple, and crimson wool, and the linen.

[ TT HHEE AA PP RR OO NN [

6 They should make the Apron of gold (thread), turquoise, purple, and crimson wool, and twisted fine

linen, the work of a professional weaver. 

b.) Elevation. Then, when they adorn the priestly garments, they are

sanctified to the service of priesthood (v. 3).

RECONCILIATION WITH RASHI

Rashi states that the command in verse 1 was to be carried out when

the Tabernacle was complete. This presents us with the following

problems:

a.) What led Rashi to this conclusion? 

b.) According to the above explanation, that there are two phases in the

appointment of priests, it would have made more sense to carry out

“separation” immediately, and then, when the Tabernacle was built and

the priestly garments could finally be worn, to complete the process with

“elevation.”  Why did Rashi say that both these elements had to wait for

the construction of the Tabernacle?

THE EXPLANATION

In order for Aharon to become a minister of God, Moshe needed to lift

him to his own level. Therefore God told him, “You should bring Aharon

your brother close to you.” This was because Moshe himself was a priest.

Therefore, by raising Aharon to his level, he would also become a priest.

(c.f. Ibn Ezra. See also Rashi to Shemos 4:14)

However, this reason alone is insufficient to explain why Aharon had to

reach Moshe’s level. For, even though Moshe happened to be a priest, he

was nevertheless much greater than a mere priest.  Moshe was unique in

that He ascended Mount Sinai, spoke to God, reaching a level where he

did not even have to eat for forty days and nights. So why was it

necessary for Aharon to reach Moshe’s level, as the verse suggests, “You

should bring Aharon your brother close to you”?

The fact that the Torah attributes Moshe’s virtue to the priests indicates

that being a priest means to be worthy of experiencing a similar revelation

which Moshe was privileged to receive.

This led Rashi to conclude that even the first stage of “separation” of the

priests occurred when the Tabernacle was complete, and not earlier. For,

only when the Tabernacle was complete could the priests enter a place

where the Divine Presence rested, a place where God actually revealed

Himself.  At that point the priests could actually reach a level comparable

with that of Moshe, who was privy to a revelation of God. 

Therefore, Rashi tells us that Moshe could only bring Aharon “close” to

his own level after the Tabernacle was complete, for only when it became

possible for Aharon himself to witness God’s presence, could he begin to

experience the revelation that Moshe had experienced on Mount Sinai.

AHARON & THE GOLDEN CALF

In light of the above explanation, we can solve a pressing question

regarding Aharon’s involvement with the Golden Calf. The Mishnah states

that a priest who has participated in idol worship may not serve in the

Temple (Menachos 109a).  Since Aharon was involved in the worship of the

Golden Calf (see 32:5), how could he be allowed to serve in the

Tabernacle? [c.f. Kli Yakar]

However, according to Rashi’s opinion that the priests were only

inaugurated when the Tabernacle was complete it turns out that at the

time of the Golden Calf, Aharon was not yet a priest! Therefore, he could

not be termed “a priest who has participated in idol worship,” since his

participation predated his priesthood.

(Based on Likutei Sichos vol. 6, p. 170ff.)

WHAT WAS THE PURPOSE OF THE APRON? (V. 6-12)

In general, the priestly garments served to glorify Aharon and his sons

and inaugurate them as priests (see v. 3 above). More precisely however,

there are two categories to be found within the priestly garb: a.) Some

items were purely decorative. The most obvious example of this is the

golden Forehead-Plate worn by the High Priest (see Ibn Ezra).

�
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�� Why is the golden Forehead-Plate (tzitz) not mentioned
in the list of priestly garments in verse 4?

IBN EZRA: The forehead plate was not a garment, but rather, an

adornment, like a piece of jewelry, and the verse only refers to

“garments.

OHR HACHAYIM: The tzitz was hinted to by the words, “They shall

make Aharon’s garments,” for Aharon alone wore the tzitz.

�� What was the appearance of the Apron? (v. 6-12)

RASHI: I did not receive a tradition, nor find in the Baraisa

d'Meleches HaMishkan (the Rabbinic Source which describes the

Tabernacle and its contents) what the shape of the Apron is. My heart

tells me that the High Priest was girded with it from behind, its width

being like the width of an average man's back, rather like an apron

which noblewomen wear when they ride horseback. 

C L A S S I C  Q U E S T I O N S
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ī�Y�W f :a«�WŸg d¬�U£r«�n x− �f�W	n W¬�W�e i² �p	W z©r¯©lFY o¹	n�B�x�`�e z¤lÆ¥k�Y
a�W³�g�e g :x«¨A�g�e ei−	zFv�w i¬ 
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í�Y�WÎz�̀ Æ g�Y©t�Y mÀ	zŸg í�gEY¦R ¼ o¤a¼�` » W�x	g d´�U£r«�n `i :m«	zŸc§lF «z§M
d¬�U£r«�Y a−	d�f zF ¬v§A�Wn zŸ ²A�q«�n l®�`	x Ÿ�y�i í
p§A zŸ −n�WÎl©r mi½�p¨a�`«	d
i¬ 
p§a�` cŸ½t�`«	d zŸt́�z¦M l©rμ miÀ�p¨a�`«	d i´�Y�WÎz�` º	Y�n�U�e ai :m«	zŸ`
d² �eŸd�i i¯
p§t¦l m¹	zFn�WÎz�` oŸÆx�d«�` Á `Ÿ	y�p�e l®�`	x Ÿ�y�i í
p§a¦l oŸ −x¨M�f
i³�Y�WE ci :a«	d�f zŸ −v§A�Wn 	zi¬U¨r�e bi [ipy] q :oŸ «x¨M�f§l ei−¨t�z§k i¬�Y�WÎl©r
zŸ ®a£r d´�U£r«�n m−	zŸ` d¬�U£r«�Y z ²÷¨A�bn xF½d	h a´	d�f Æ zŸx�W�x�W
	zi ¹U¨r�e eh q :zŸ «v§A�WO«�dÎl©r zŸ −zŸa£r«	d zŸ ¬x�W�x�WÎz�` d²	Y�z«�p�e

ixFd�f r©a§v `�p�e�B�x�`�e `¨l§kY `¨a�d�C `	cFt�` z�i
oi¦R�z©M oi�Y�x�Y f :o¨n�` c©aFr xi�f�W uEaE
:s¥t¨l�z�i�e idFx�hq oi�x�Y l©r Di¥l oFd�i o¨t§R©l�n
i�d�i Di
Pn Di�c̈aFr§M idFl£r iC Di
pETY o©i�n�d�e g

uEaE ixFd�f r©a§vE `�p�e�B�x�`�e `¨l§kY `¨a�d�C
`¨l�xEa i
p§a�` oi�Y�x�Y z�i a�Qz�e h :xi�f�W
`	YW i :l�`	xŸ�y�i i
p§A z�d	n�W o�di¥l£r sFl�bz�e
`	YW z�d	n�W z�i�e `	c�g `�p§a�` l©r oFd�z�d	n�Xn
:oFd�z�c§lEz§M `	z
i�pz `�p§a�` l©r Ex�`	Y�W`�c
sFl�b¦M W�x¨t�n a�z§M `¨a	h o�a�` o�n�` c©aFr `i

z�d	n�W l©r `�I�p§a�` oi�Y�x�Y z�i sFl�bY `	w�f¦r�C
ci¥A§r�z a�d�cC öv�O�x�n ör�T�W�n l�`	xŸ�y�i i
p§A
i¥t�z¦M l©r �̀I�p§a�̀  oi�Y�x�Y z�i i¦E�W�zE ai :oFd�z�i
oŸx�d�` lFH�i�e l�`	xŸ�y�i i
p§a¦l `�p	x§k	c i
p§a�` `	cFt�`
idFt�z¦M oi�x�Y l©r �i�i m	c�w oFd�z�d	n�W z�i
oi�Y�x�z�e ci :äd�cC öv�O�x�n ci¥A§r�z�e bi :`�p	x§k	c§l
o�d�z�i ci¥A§r�Y o	n�g�z�n i¥k�C a�d�cC oi¦MY
l©r `	z¨lic�b `�i©MY z�i o�Yz�e Elic�B c©aFr
o¨n�` c©aFr `�piC o�WFg ci¥A§r�z�e eh : 	̀z̈v�O�x�n

phruai preho uhadv veurt cmrupi' kfl tbh fu,c ngahvo fnu, avut' kngi

hru. veurt cu' utjr fl tpra gk xsr vnertu,/ vtpus gauh fnhi xhbr ak

baho rufcu, xuxho' ujudr tu,u ntjurhu fbds kcu knyv ntmhkhu' rjcu fns,

rujc dcu ak tso uhu,r' undhg gs gechu' uvjac njucr crtau gk pbh rjcu

ngav turd' untrhl kfti ukfti fsh kveh; ukjdur cu' uvf,pu, njucru,

cjac' tj, khnhi utj, kantk' nrujeu, zu nzu ahgur vcsk, f,pho ntjurh

vfvi kabh emu, rjcu ak xhbr' ufazuepi gunsu, ku gk abh f,phu' uvi fnhi a,h

rmugu, gauhu, nnhi vtpus' trufu, fsh ahgur kzepi tmk mutru nfti unfti'

ubepku, kpbhu knyv nf,phu ngy' utcbh vavo ecugu, cvo' tj, gk f,; hnhi

utj, gk f,; antk' uvnacmu, b,ubu, crtahvo kpbh f,phu' ua,h gcu,u,

vzvc ,jucu, ca,h ycgu, acjuai cabh emu, rjcu vgkhui' tj, khnhi utj,

kantk' uabh rtah vararu, ,eugho cnacmu, khnhi' ufi abh rtah vararu,

vantkh, ,eughi cnacmu, acf,; antk' bnmt vjuai ,kuh cnacmu, vtpus gk

kcu nkpbhu/ ugus a,h ycgu, cabh emu, vjai c,j,h,u' ufbdso a,h ycgu,

ca,h f,pu, vtpus nknyv' crtau v,j,ui vnjucr cjac' ycgu, vjuai tk

nuk ycgu, vtpus aufcho zv gk zv' unrfxi cp,hk ,fk, ,juc cycgu, vtpus

uvjai' ahvt ,j,h, vjai scue kjac vtpus' ukt hvt bs ubcsk' vukl ujuzr:

zvc ,fk, utrdni ,ukg, abhuaa nazr/jna, nhbho vkku azurhi cfk

juy ujuy/ vhu nrsshi t, vzvc fnhi yxho seho' ueummhi p,hkho nvo' uyuuhi

tu,i juy ak zvc go aa juyhi ak ,fk,' ujuy ak zvc go aa juyhi ak trdni'

ufi c,ukg, abh' ufi caa' afk vnhbhi juyi fpuk aav ujuy ak zvc go fk tjs

utjs' utjr fl auzr t, fuko ftjs' bnmt juyi fpuk f"j' ufi npura cnxw

hunt
1

' ukns ni vnert vzv uhregu t, pjh vzvc uem. p,hkho kgau, )t,

p,hkh vzvc( c,ul v,fk, uc,ul vtrdni uduw/ knsbu ajuy ak zvc azur go fk

nhi unhi: ngav juac/fcr prha,h avht trhd, a,h ehru, athi muru, abh

gcrhv sunu, zu kzu: )z( a,h f,pu, uduw/vxhbr nknyv' ujac vtpus vht

vjdurv' umnusv ku nkngkv sudn, xhbr vbaho' undcu ak fvi vhu njucru,

cjac a,h j,hfu, fnhi a,h rmugu, rjcu,' tj, fbds fk f,; uf,;' uzuepi gk

a,h f,pu,hu gs abepku, kpbhu fbds vjzv' ugk hsh jcuri kycgu, vjai btjzhi

nkpbhu fbds kcu athi bupku,' fnu anpura cgbhi' uvhu zeupu, uvukfu, fbds

f,phu' ua,h tcbh avo ecugu, cvi' tj, cfk tj,: tk abh emu,hu/tk rjcu

ak tpus' akt vhv rjcu tkt fbds dcu ak fvi' udcvu gs fbds vtmhkho aeurhi

eush"a' abtnr kt hjdru chzg' thi judrhi cneuo zhgv
2

' kt kngkv ntmhkhvo

ukt knyv nn,bhvo' tkt fbds tmhkhvo: ujcr/ vtpus go tu,i a,h f,pu,

vtpus hjcr tu,o cnjy knyv cjac' ukt htrdo gnu' tkt turdo kcs utjr

fl njcro: )j( ujac tps,u/ujdur agk hsu vut ntpsu un,ebvu kfvi

uneayu: tar gkhu/kngkv cap, vxhbr vht vjdurv: fngavu/ftrhd,

vxhbr ngav juac unjna, nhbho' fl trhd, vjac ngav juac unjna,

vnhbho: nnbu hvhv/gnu hvhv trud' ukt htrdbu kcs uhjcrbu: )h( f,uksu,o/
fxsr abuksu' rtuci angui kuh hvusv si ubp,kh' gk vtj,' ugk vabhv' ds utar

haafr zcuki hux;' ucbhnhi nkt' afi vut f,uc cneuo ,uksu,u' f"v tu,hu,

cfk tj, utj,: )ht( ngav jra tci/ngav tuni ak tcbho/ jra zv' scue

vut k,hcv aktjrhu' ukphfl vut beus p,j cxupu' ufi jra gmho byv eu
3

' jra

ak gmho/ ufi jra crzk ngms
4

' fk tkv scueho up,ujho: p,ujh ju,o/f,rdunu

f,c npra fdk; sgzet' jrumu, vtu,hu, c,ufi' fnu ajurmhi ju,nh ycgu,

avo kj,uo tdru,' f,c bhfr unpura: gk anu,/fnu canu,: nxcu,
nacmu,/nuepu, vtcbho cnacmu, zvc' aguav nuac vtci czvc fnhi dunt

kns, vtci' unaegv cnacmu,' bnmt, vnacm, xucc, t, vtci xchc' unjcr

vnacmu, cf,pu, vtpus: )hc( kzfrui/ahvt rutv vec"v t, vacyho

f,ucho kpbhu' uhzfur mse,o: )hd( ugah, nacmu,/nhguy nacmu, a,ho' ukt

phra kl g,v cprav zu tkt nem, mrfi' ucpra, vjuai dunr kl phruai:

)hs(araru, zvc/akaktu,: ndcku,/kxu; dcuk vjai ,gav tu,o: ngav
gcu,/ngav ekhg, juyhi' ukt ngav becho ufpkho ftu,i aguahi kcuru,' tkt

ftu,i aguahi kgrsxetu, aeurhi thbahbahhr"a
5

: ub,,v t, araru,/ak

hWar
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7 It should have two connected shoulder straps at both its ends. (The straps should be woven

separately first and then) connected to it. 
8 Its decorative belt, which is above it, should be made from it (woven professionally as one single

piece, out of) gold (thread), turquoise, purple, and crimson wool, and twisted fine linen. 
9 You should take two shoham stones and engrave upon them the names of the sons of Israel: 10 six

of their names on one stone and the names of the remaining six on the second stone, in the order of

their birth. 
11 Through a craftsman, you should engrave the two stones with the names of the sons of Israel in

(clear script, as is used on) a signet ring. You should make them surrounded by gold settings. 12 You

should put the two stones on the shoulder straps of the apron as stones of remembrance for the children

of Israel.  Aharon should bear their names upon his two shoulders before God as a remembrance (of the

righteousness of the tribes). 

[ TT HHEE SS EE TT TT II NN GG SS AA NN DD TT HHEE BB RR EE AA SS TT PP LL AA TT EE [

You should make settings of gold (for the Breastplate), 14 and two cables of pure gold for the edges

(of the Breastplate).  You should make them from braided metal. (When you assemble the

breastplate) you will (need to) place the cables on the settings. 

b.) However, in addition to being decorative, most of the items were

also functional as pieces of clothing.

At first glance, the Apron would appear to fall into the former category.

It does not seem to have any functional use as a piece of clothing, since

the High Priest would have already been fully dressed before putting on

the Apron. 

This, however, presents us with a problem when learning verse 4,

above. The verse begins, “And these are the garments that they should

make: a Breastplate, an Apron, a Robe, a checkered Tunic, a Turban and

a Sash.” This suggests that all of the items in the verse here—including the

Apron—fall under the category of functional garments.

Rashi was thus faced with the question: What was the function of the

Apron as a piece of clothing?

First, he writes, “I did not receive a tradition, nor find in the Braisa

d'Meleches HaMishkan what the shape of the Apron is.” Therefore, it is

difficult to conclude what the purpose of this garment must have been.

Nevertheless, continues Rashi, “My heart tells me that the High Priest

was girded with it from behind, its width being like the width of an

average man's back, rather like an apron which noblewomen wear when

they ride horseback.”

A noblewoman would wear such an apron when riding horseback for

reasons of modesty.  Thus, concluded Rashi, the purpose of the Apron

must have been likewise, to afford the High Priest with an extra measure

of modesty when entering the Temple.  In this respect, the Apron is similar

to the Pants worn by the priests, which served to cover their “nakedness”

from below (c.f. end of Parshas Yisro).

In fact, there is a tradition that Rashi once witnessed a noblewoman

riding on a horse dressed in such an apron. Rashi wondered why God had

caused him to see this.  Later, when writing his commentary on the Torah,

this memory provided him with the solution as to why the High Priests’

Apron could possibly be called a functional “garment.” 

And that is why Rashi employed here the unusual expression, “My heart

tells me,” since he could not help but feel that seeing the princess was a

Divinely ordained event intended to assist him in understanding the

Torah.

(Based on Likutei Sichos vol. 26, p. 191ff.)

T O R A S  M E N A C H E M

THE APRON—s«p¥t

PROFESSIONAL

TAPESTRY

DECORATIVE

BELT

SHOHAM STONE

SHOULDER STRAP

28:13
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READING
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z¤lÆ¥k�Y aÂ	dÂ�f EP® �U£r«�Y cŸ −t�` d¬�U£r«�n§M a½�Wg d´�U£r«�n Æ h¨R�Wn o�WŸ ³g
d− �i�d«�i ©rE ¬a	x fh :F «zŸ̀  d¬�U£r«�Y x− �f�W	n W¬�W�e i² �p	W z©r¯©lFz�e o¹	n�B�x�`�e
d−¨r¨A�x�` o¤a½�` z�`´ªNnÆ Fa ¬	z`¥NnE fi :F «A�g	x z�x¬ �f�e F −M�x	̀  z�x¬ �f lE ®ẗM
xE −H�d�e gi :c«	g�̀ «	d xE −H�d z�w½�ẍaE Æ d	c�h¦R m�cŸ ³̀  xEÀh o¤a®	` mi´xEh
F −a�W m�W¬¤l i®Wi¦l�X�d xE −H�d�e hi :m «÷�d«�i�e xi−¦R�q K¤tŸ¬p i® �p�X�d
mi¬¦v̈A�W�n d® ¥t�W«�i�e m�dŸ −W�e Wi¬W�x�Y i½¦ri¦a�x«	d Æ xEH�d�e k :d	n«¨l�g�`�e
Îi« 
p§A zŸn̄�WÎl©r � oi¹�i�d«Y miÂ�p̈a�̀ «	dÂ�e `k :m«	zŸ`E «Nn§A E −i�d«�i a² 	d�f

`¨l§kY `¨a�d�C Di
pic§A§r�Y `	cFt�` c©aFr§M
ci¥A§r�Y xi�f�W uEaE ixFd�f r©a§vE `�p�e�B�x�`�e
Di¥M�xE` `	Y�x�f sir i�d�i r©A�x�n fh :Di�z�i
`�p§a�` zEn¨l�W�` Di¥A m¥l�W�z�e fi :D
i	z�t 	̀Y�x�f�e
d	`	n�c�w `	x�cq `¨a	h o�a�` oix�cq `	r�A�x�`
`	x�cq�e gi :c	g `	x�cq o	w�x©aE o	w�x�i o	w�n�q
`	x�cq�e hi :mFl�d§a�q�e fi�f§a�W oiC�b�x	n�f` `�p�i�pY
:`¨l�b�r oi¥r�e `�i�w�x�h i�xi�M�p�w d	`	zi¦l�Y
i�xi�h�p�tE `¨l�xEaE `	O�i mEx§M d	`¨ri¦a�x `	x�cq�e k

`�I�p§a�`�e `k :oFd�zEn¨l�W�`§A oFd�i a�d�cC o¨v�O�x�n

C L A S S I C  Q U E S T I O N S

R A S H I

IF URIM V’TUMIM IS LACKING, THE BREASTPLATE

IS NOT INVALIDATED1

WHEN ASKING A QUESTION FROM THE BREASTPLATE

THE HIGH PRIEST LOOKS AT URIM V’TUMIM3

HIGH PRIEST PUTS ON THE APRON AND TIES ITS BELT

BEFORE ATTACHING THE BREASTPLATE5

TOP OF THE APRON DOES NOT REACH

THE HIGH PRIEST’S ELBOWS7

NAMES OF TRIBES ON SHOHAM STONES ACCORDING

TO THE ORDER OF THEIR BIRTH9

R A M B A M

IF URIM V’TUMIM IS LACKING, THEN THE BREASTPLATE

IS INVALIDATED2

WHEN ASKING A QUESTION FROM THE BREASTPLATE THE

HIGH PRIEST LOOKS AT THE HOLY ARK4

HIGH PRIEST PUTS ON THE APRON WITHOUT TYING ITS

BELT, ATTACHES THE BREASTPLATE AND THEN TIES THE BELT6

TOP OF THE APRON DOES REACH

THE HIGH PRIEST’S ELBOWS8

NAMES OF TRIBES ON SHOHAM STONES ACCORDING

TO THEIR MOTHERS10

[ T H E  B R E A S T P L A T E ,  U R I M  V ’ T U M I M  &  A P R O N [

Points debated by Rashi & Rambam

1( praWh kpra,bu fj' k/  2( vkw ch, vcjhrv rpWs/ vkw fkh vnesa pWh vWh/  3( praWh khunt gd' t sWv fkph/  4( vkw fkh vnesa pWh vhWt/  5( mu j' z-j/ ghhi
crncWi ao uckeuWa jfWu gw 791/  6( nangu, kw vrncWo cvkw fkh vnesa pWh vWd/  7( praWh kpra,bu fj' u/  8( vkw fkh vnesa pWy vWy/  9( praWh kpra,bu
fj' huWs/  01( vkw fkh vnesa ao gWp phw vWerh, xprW )kvnchWy( ao/

gcu,u, vgauhu, ngav gcu,' gk nacmu, vkku/ ukt zv vut neuo muut,

gahh,i ak araru, ukt muut, echgu,i' uthi ,gav vtnur fti kaui muuh' uthi

ub,,v vtnur fti kaui muuh' tkt kaui g,hs' fh cpra, vjai juzr unmuvu gk

gahh,i ugk echgu,i' ukt bf,c fti tkt kvushgl nem, murl vnacmu, amuv

kgau, go vtpus' uf,c kl zt,' kunr kl vnacmu, vkku huzeeu kl' kfa,gav

araru, ndcku, gk vjai' ,,bo gk vnacmu, vkku: )yu( jai napy/
anfpr gk ekeuk vshi/ scr tjr napy' ancrr scrhu uvcyj,u tn,'

srhabn"y ckg"z' avnapy nana dw kaubu,' scrh ygbu, cgkh vshi' udnr

vshi' uguba vshi' to guba nh,v to guba nfu, to guba nnui' uzv nana

kaui chrur scrho' anpra uncrr scrhu: fngav tpus/ngav juac

unjna, nhbhi: )yz( zr, trfuuzr, rjcu/fpuk' unuyk ku kpbhu fbds kcu'

abtnr uvhu gk kc tvri' ,kuh cf,pu, vtpus vctu, ntjurhu gk f,phu'

ubepku, uhursu, kpbhu ngy' uvjai ,kuh cvi cararu, uycgu,' fnu anpura

cgbhi: )hz( unkt, cu/gk ao avtcbho nnktu, dunu, vnacmu, vn,uebu,

kvi' eurt tu,i ckaui nkutho: )f( nacmho zvc/hvhu vyurho cnkutu,o'

nuepho nacmu, zvc cgune ahgur ah,nkt cguch vtci' zvu kaui cnkutu,o'

hWar
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15 Through a professional weaver, you should make a “Breastplate of Judgment.”  You should make

it in a similar fashion to the Apron, (i.e.) you should make it from gold (thread), turquoise, purple, and

crimson wool, and twisted fine linen. 
16 When folded, (and ready to be worn by the High Priest,) it should be square, one span (=half a

cubit) in its length and one span in its width. 
17 You should set it with precious gems, four rows of stones. 

One row should be a row of red quartz, emerald, and yellow quartz
18 The second row: ruby, sapphire, and beryl (blue-green gem). 
19 The third row: red zirconium, striped quartz, and (violet) amethyst. 
20 The fourth row: yellow-green olivine, onyx, and jasper (opaque quartz).

They should be inlaid in gold in their settings. 
21 The names of the children of Israel should be on the stones, twelve names in all.  The names of the

DISPUTES BETWEEN RASHI & RAMBAM (see table)

Rashi & Rambam differ in a number of areas regarding the design and

use of the Breastplate and Apron.

Perhaps it could be argued that all of these five disputes arise from one

single, underlying point of contention.  Namely: are the Breastplate, Urim

v’Tumim (parchment inserted into the Breastplate—see below v. 30) and the Apron

one single unit, consisting of three component parts? Or, are they three

distinct items?

Rashi adopted the latter stance, that they are three separate garments.

Rambam perceived the Breastplate, Urim v’Tumim and Apron as one

single entity.  This led them to the following conclusions:

a.) Rashi understood that the Urim v’Tumim is not a crucial component

of the Breastplate, since he viewed both items as separate entities in their

own right.  Therefore, in the second Temple, the absence of the Urim

v’Tumim did not threaten the integrity of the breastplate.

Rambam however, saw the Urim v’Tumim as a crucial component of

the Breastplate.  Therefore, he held that in the second Temple the Urim

v’Tumim must have been present (even if it was not functional), for

otherwise, the Breastplate would have been disqualified.

b.) When asking a question to the Urim v’Tumim the Talmud states that

the High Priest was required to face “the Divine Presence” (Yoma 73a).

This could have one of two interpretations:

i.) The Divine Presence, as it is revealed in the Holy Ark.

ii.) The Divine Presence, as it is revealed in God’s full 42-letter name

which is written on the Urim v’Tumim.

According to Rambam, the latter explanation was unacceptable, since

he held that the Urim v’Tumim is one single entity with the Breastplate.

Therefore, it would make no sense to say that the High Priest should “look

at the Urim v”Tumim when asking a question from the Breastplate,” since

they are one and the same thing. Therefore, Rambam concluded that the

“Divine Presence” here must refer to the Holy Ark.

Rashi, however, did not have this problem, since he viewed the Urim

v’Tumim and Breastplate as separate entities. Therefore, he learned more

simply that the High Priest looked directly at the Urim v’Tumim when

inquiring from the Breastplate.

c.) According to Rashi, the Apron and Breastplate are considered as two

separate entities.  Therefore, it would be logical to complete the donning

of the Apron before beginning to put on the Breastplate.  Consequently,

Rashi held that the Apron’s belt is tied before the Breastplate is attached.

Rambam however, held that the Apron’s belt is tied only after putting on

the Breastplate, for this stresses his stance that the two items comprise one

functional unit, as the tightening of the Apron’s belt also represented the

completion of the donning of the Breastplate.

d.) Rashi and Rambam also argued about the size of the Apron.

Rashi held that the Apron did not reach the elbows, like an ordinary riding

apron (see Rashi and Toras Menachem to v. 6-12, above). However, Rambam held

that this would be insufficient, for since the Apron and Breastplate are one

single entity, it is logical to presume that they overlap each other, rather

than leaving a gap of empty space in between. Therefore, Rambam ruled

that the Apron reached above the elbows so that its top edge would

vertically overlap with the bottom edge of the Breastplate.

e.) The two Shoham stones were attached to the shoulder straps of the

Apron, and were engraved with the names of the tribes (see above v. 9-10).

Verse 10 states that the names should be inscribed “in the order of their

birth.” Rashi took this simply and literally to mean that the names are

written: “according to the order in which they were born, i.e. Re’uvain,

Shimon, Levi, Yehudah, Dan, Naftali, on one stone. And on the second

one, Gad, Asher, Yissachar, Zevulun, Yosef, Binyamin.”

However, Rambam held that the Apron and Breastplate were one

entity. Therefore, he reasoned that the sequence of names on the Shoham

�

T O R A S  M E N A C H E M

THE BREASTPLATE—i¤J«j

MOUNTING RING

ENGRAVED GEM IN

GOLD SETTING

WOVEN TAPESTRY

FOLDED FOR

URIM V’TUMIM
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F½n�WÎl©r Wi´` Æ m	zFg i³�gEY¦R m®	zŸn�WÎl©r d−�x�U¤r mi¬�Y�W l² �`	x�U�i
z−ªl§a�B zŸ ¬W�x«�W o�WŸ ²g�dÎl©r 	zi¯U¨r�e ak :h¤a«	W x−Ÿ	y¨r i¬ 
p�W¦l � oi¾�i�d«Y
zFŕ§A�h i−�Y�W o�WŸ½g�dÎl©r Æ 	ziÆU¨r�e bk :xF «d	h a−	d�f zŸ ®a£r d´�U£r«�n
:o�W «g�d zF ¬v�w i− 
p�WÎl©r zF½r¨A�H�d Æ i�Y�WÎz�` À	Y�z«�p�e a®	d�f
zŸ ®r¨A�H�d i−�Y�WÎl©r a½	d�G�d zŸźŸa£r Æ i�Y�WÎz�` dÀ	Y�z«�p�e ck

o−�YY zŸ½zŸa£r«	d í�Y�W Æ zFv�w i³�Y�W zÆ�̀ �e dk :o�WŸ «g�d zF −v�wÎl�`
:ei«�p¨R lE ¬nÎl�` cŸ −t�̀ «	d zF ¬t�z¦MÎl©r d² 	Y�z«�p�e zF ®v§A�WO«�d í�Y�WÎl©r
o�WŸ ®g�d zFv́�w i− 
p�WÎl©r m½	zŸ` ´	Y�n�U�e a½	d�f zFŕ§A�h Æ i�Y�W 	zi ÀU¨r�e ek

i´�Y�W » 	zi »U¨r�e fk :d	z�i«¨A cF −t�`«	d x¤a¬ ¥rÎl�` x² �W�` F¾z¨t�UÎl©r
Æ d	HÆ�n§Nn cF ³t�̀ «	d zFÆt�z¦k Á i�Y�WÎl©r m¿	zŸ` d´	Y�z«�p�e ¼ a	d�f zFŕ§A�h
Eq́§M�x�i�e gk :cF «t�`«	d a�W−�g§l l©r¾�On F ®Y�x©A�g�n z−�Oªr§l ei½ �p¨R lEÓn
zF −i�d«¦l z¤l½¥k�Y líz§t¦AÆ cFt� «̀	d zŸ ³r§A�hÎl�` *eº	zŸr§A�H«n o�WŸÂg Â�dÎz�`
oŸÂx�d Â«�` `´Ÿ	y�p�e hk :cF «t�`«	d l−©r�n o�WŸ½g�d ǵ�G�iÎ` «÷�e cF ®t�`«	d a�W´�gÎl©r
F ´̀ Ÿa§A F −A¦lÎl©r h² ¨R�WO�d o�WŸḡ§A l¹�`	x Ÿ�y�iÎi«
p§A zFÆn�WÎz�`
o�WŸǵÎl�` º	Y�z«�p�e l :ci«n	Y d− �eŸd�iÎi« 
p§t¦l oŸ ¬x¨M�f§l W�cŸ ®T�dÎl�`
F −̀ Ÿa§A oŸ½x�d«�` á¥lÎl©r Æ Ei	d�e mi½O�Y�dÎz�`�e Æ mixE`«	dÎz�` hÀ¨R�WO�d

l©r i�xŸ�y©r i�Y�x�Y l�`	xŸ�y�i i
p§A z�d	n�W l©r o�i�e�d�i
x©a�B `	w�f¦r�C sFl�b¦M W�x¨t�n a�z§M oFd�z�d	n�W
ci¥A§r�z�e ak :oih§aW xŸ�y£r i�x�z¦l o�i�e�d�i Di�n�W l©r
Elic�B c©aFr o	n�g�z�n oi¦MY `�p�WEg l©r 
oi�Y�x�Y `�p�WEg l©r ci¥A§r�z�e bk :i¥k�C a�d�C
l©r `	z	w�f¦r oi�Y�x�Y z�i o�Yz�e a	d�cC o�w�f¦r
o�lic�B oi�Y�x�Y z�i o�Yz�e ck :`�p�WEg i�x�hq oi�x�Y
:`�p�WEg i�x�hq§l `	z	w�f¦r oi�Y�x�Y l©r a�d�cC
o�YY idFx�hq oi�x�Y l©r�C ölic�B oi�Y�x�Y z�i�e dk

`	cFt�` i¥t�z¦M l©r o�Yz�e `	z¨v�O�x�n oi�x�Y l©r 
a�d�cC o	w�f¦r oi�Y�x�Y ci¥A§r�z�e ek :idFR�` l¥a�w	l
l©r `�p�WEg i�x�hq oi�x�Y l©r o�d�z�i iE�W�zE
ci¥A§r�z�e fk :e�b§Nn `	cFt�`�c `	x§a¦r§l iC Di�z§tq
oi�x�Y l©r o�d�z�i o�Yz�e a�d�cC o	w�f¦r oi�Y�x�Y
l¥a�w	l idFR�` l¥a�w	Nn r�x§Nn `	cFt�` i¥t�z¦M
oEc�g�i�e gk :`	cFt�` o�i�n�d§l i
e	N¦r�n i¥tFl zi¥A
`	cFt�`�c `	z	w�f¦r§l Di�z	w�f¦r�n `�p�WEg z�i
`¨l�e `	cFt�` o�i�n�d l©r i
e�d�n§l `	Y§l¤k�zc `	hEg§A
lFH�i�e hk :`	cFt�` i
e	N¦r�n `�p�WEg w�x¨R�z�i
l©r `�piC o�WFg§A l�`	xŸ�y�i i
p§A z�d	n�W z�i oŸx�d�`
�i�i m	c�w `�p	x§k	c§l `	W�cEw§l Di¥l£r�n§A Di¥A¦l
z�i�e `�I�xE` z�i `�piC o�WFg§A o�Yz�e l : 	̀xic�Y

fahgur nkuh gchhi ak tcbho hvhv gune vnacmu,' kt pju, ukt hu,r:

)ft(tha gk anu/fxsr ,uksu,o xsr vtcbho' tuso krtuci/ pysv kangui/

ufi fko: )fc( gk vjai/cachk vjai' kecgo cycgu,hu' fnu anpura

knyv cgbhi: ara,/kaui arah thki' vntjhzhi kthki kvtjz ukv,eg ctr.'

t; tku hvhu ntjhzhi kjai' acvo hvhv ,kuh ctpus' uvi a,h araru,

vtnuru, kngkv cgbhi vnacmu,' ut; araru, p,r nbjo ci xrue kaui

araho' utnr avrh"a h,hrv' fnu n"o acakauo' un"o acrheo' uthbh rutv

t, scrhu' tkt arar, ckaui gcrh, fakak, ckaui nabv: dck,/vut

ndcku, vtnur kngkv' a,,ego cycgu, ahvhu cdcuk vjai' ufk dcuk kaui

emv' taunh"k ckg"z: ngav gcu,/ngav ekhgv: )fd( gk vjai/kmurl

vjuai' fsh kecgo cu/ ukt h,fi kunr a,vt ,jk, gahh,i gkhu' ato fi nv

vut ajuzr utunr ub,, t, a,h vycgu,' uvkt fcr b,ubho cu' vhv ku kf,uc

c,jk, vnert' ugah, gk emu, vjai a,h ycgu, zvc' ut; cararu, mrhl

t,v kp,ur fi: gk abh emu, vjai/ka,h ptu, afbds vmutr khnbh,

ukantkh, vctho nuk f,pu, vtpus: )fs( ub,,v t, a,h gcu,u, vzvc/
vi vi arau, dcku, vf,ucu, kngkv' ukt phra neuo ecugi cjai' gfahu

npra kl ahvt ,ujc tu,i cycgu,' u,sg kl avi vi vrtaubu,' avrh cpra,

tkv peush kt vufpku: )fv(ut, a,h emu,/ak a,h vgcu,u,' cw rtahvo

ak fk tj, utj,: ,,igk a,h vnacmu,/vi vi vf,ucu, kngkv chi

pra, vjai upra, vtpus' ukt phra t, mrfi ut, neuni' gfahu npra

ah,eg cvi rtah vgcu,u, v,jucu, cycgu, vjai khnhi ukantk tmk vmutr'

abh rtah araru, vhnbh, ,ueg cnacmu, ak hnhi' ufi cak antk abh rtah

araru, vantkh,: ub,,v/vnacmu,: gk f,pu, vtpus/tj, czu utj, czu'

bnmtu f,pu, vtpus njzhehi t, vjai akt hpuk ucvi vut ,kuh' ugshhi ap,

vjai v,j,ubv vukf, uctv' ubuea, gk frhxu uthbv scuev ku hpv' kfl

vumrl gus cw ycgu, k,j,h,u' fnu anpra uvukl: tk nuk pbhu/ak tpus'

akt h,i vnacmu, cgcr vf,pu, afkph vnghk' tkt cgcr vgkhui afkph

vju.' uvut eruh nuk pbhu ak tpus' fh tu,u gcr athbu brtv thbu eruh pbho:

)fu( gk abh emu, vjai/vi a,h ptu,hu v,j,ubu, khnhi ukantk: gk
ap,u tar tk gcr vtpus ch,v/vrh kl abh xhnbhi' vtjs ah,bo cabh

emu, ak ,j,h,u' avut fbds vtpus' agkhubu thbu fbds vtpus' avrh xnul

kmutr vut' uvtpus b,ui gk n,bhu' ugus b,i xhni' akt hecgo cgcr vjuai

afkph vju.' tkt cgcr afkph pbho' abtnr ch,v' utu,u vgcr vut kms

vtpus' ajac vtpus judru kfvi' ubepk vxhbr kpbh vfvi gk n,bhu' uem,

frhxu nfti unfti gs fbds emu, vjai' uemu,hu aufchi gkhu: )fz(gk a,h
f,pu, vtpus nknyv/avnacmu, b,ubu, crtah f,pu, vtpus vgkhubho'

vctho gk f,phu fbds drubu ubepku, uhursu, kpbhu' uvycgu, muv kh,i crtai

vabh avut njucr ktpus' uvut abtnr kgun, njcr,u' xnul kneuo jcuri

ctpus kngkv ni vjdurv ngy' avnjcr, kgun, vjdurv' utku b,ubho ngy

cducv zehp, vf,pu,' vut abtnr nngk kjac vtpus' uvi fbds xu; vjai'

ubu,i p,hk ,fk, ctu,i vycgu, ucycgu, vjai' urufxi ctu,u p,hk khnhi

ukantk' akt hvt ,j,h, vjai vukl kpbho ujuzr ktjur ubuea gk frhxu'

ubnmt nhuac gk vnghk hpv: nnuk pbhu/cgcr vjhmui: )fj( uhrfxu/kaui

jcur' ufi nrufxh tha
1

' jcurh jcrh ragho/ ufi uvrfxho kcegv' vrho

hWar
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twelve tribes should be engraved according to (the order of their birth) in (clear script, as is used on)

a signet ring.  
22 You should make for the Breastplate chains at the edges, of braided, pure gold. 23 You should make

for the Breastplate two golden rings, and you should place the two rings on the two ends of the

Breastplate, 24 and you should place the two golden cables on the two rings, at the ends of the

Breastplate. 25 You should place the two ends of the two cables upon the two settings, and these you

should place on the shoulder straps of the Apron, on its front part.  26 You should make two golden rings,

and you should place them on the two ends of the Breastplate, on its edge that is toward the inner side

of the Apron. 27 You should make two golden rings and place them on the two shoulder straps of the

Apron, from below, toward its front, adjacent to its seam, above the band of the Apron. 28 They should

fasten the Breastplate by its rings to the rings of the Apron with a turquoise cord, so as to be upon the

band of the Apron, and the Breastplate will not move off the Apron. 
29 Aharon should carry the names of the sons of Israel in the Breastplate of Judgment over his heart

when he enters the Holy Place, as a remembrance before God at all times. 
30 You should place the Urim v’Tumim (a parchment containing God’s name) into the (fold of the)

stones should in some way resemble the sequence

on the Breastplate. 

On the Breastplate the sequence of names can

only be appreciated by combining all the stones

together, since each stone as it stands on its own

does not indicate the sequence. Rambam held that,

in order to resemble the Breastplate, the Shoham

stones should also have this feature, i.e. that the

sequence should only be visible when placing the

two stones together.  Therefore, he rejected Rashi’s

stance (in which half the sequence is visible on each

stone) and ruled that a.) The sequence should

follow their mothers, and that b.) The names should

be alternated, one name on the first stone, the next

name on the second stone, and then back to the

first stone etc.  In this way the names would appear

a total jumble until the stones were placed together,

just like the names on the Breastplate.

THE ROOT OF CONTENTION

While we have explained the key point of Rashi’s

dispute with Rambam and its various ramifications,

we have still yet to clarify the logic that led them to

their respective positions.

Rashi was loyal to the precise implication of

scripture.  Therefore, when verse 4 states, “These are the garments that

they should make: a breastplate, an Apron, etc.,” he understood that the

Breastplate and Apron must be separate entities, since the Torah refers to

them as distinct “garments” in their own right.  Similarly, Rashi saw great

significance in the fact that the Torah first describes the Breastplate in its

entirety (verses 13-28), and then mentions how Aharon should wear it (v. 29)

before making any mention of the Urim v’Tumim that is placed inside.

This led Rashi to the conclusion that the Urim

v’Tumim must be a separate entity from the

Breastplate, otherwise the Torah would have

included its details along with those of the

Breastplate.

However, unlike Rashi who was writing a

commentary on scripture, Rambam was codi-

fying halachah (Jewish Law), which places more

emphasis on the function of the items. In our

case, Rambam understood that any one of the

“priestly garments” that was not part of a

person’s normal attire could not be considered

halachically as “clothing.” Rather, these items

would fall under the category of “decorations.”

Of the eight priestly garments the Golden

Forehead-Plate, Breastplate, Apron and Robe

were all superfluous as items of clothing and were

therefore considered to be decorations.

In other words, according to Rashi it is the

precise wording of scripture which establishes

whether an item is a “garment” or a “decoration.”

According to Rambam these details are clarified

using logic, based on the function of the items

themselves as they are described by scripture.

Now, if a number of decorations are attached together as one, it

makes sense to say that the result is one single decoration, since they

share the same function and enhance each other.  This was the basis of

Rambam’s stance that the Breastplate, Urim v’Tumim and Apron are one

single entity.

(Based on Likutei Sichos vol. 11, p. 133ff; vol. 26, p. 191ff; vol. 31, pp. 159-60;

vol. 36, pp. 146-150.)

T O R A S  M E N A C H E M

THE BREASTPLATE

MOUNTED ON THE APRON

vxnufho zv kzv' ath tpar khrs kdht achbhvo tkt ceuah dsuk' an,ul

xnhf,i vdht zeupv ugnuev' hvhu kceg, nhaur ubujv khkl: kvhu, gk
jac vtpus/ kvhu, vjai scue tk jac vtpus: ukt hzj/kaui bh,ue' ukaui

grch vut fscrh suba ci kcry: )k( t, vturho ut, v,nho/vut f,c ao

vnpura avhv bu,bu c,ul fpkh vjai' agk hsu vut nthr scrhu un,no t,

scrhu/ucnesa abh vhv vjai' ath tpar kfvi dsuk kvhu, njuxr cdsho'

hWar
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i¬ 
p§t¦l F ²A¦lÎl©r l¯�`	x Ÿ�y�iÎi« 
p§A hÆ©R�WnÎz�` oŸÂx�d Â«�` `´Ÿ	y�p�e d® �eŸd�i í
p§t¦l
li¬¦l§M cF −t�`«	d li¬¦r�nÎz�` 	zi²U¨r�e `l [iyily] q :ci«n	Y d− �eŸd�i
ai¹¦a	q eiÆ¦t§l Á d�i�d«�i d¿ẗŸ	y F ®kFz§A F −W`ŸxÎi«¦t d¬ �i	d�e al :z¤l«¥k�Y
	zi´U¨r�e bl :©r«�x	T�i ` ¬÷ F −NÎd�i�d«�i `²	x�g�z i¬¦t§M bÀ�xŸ` d´�U£r«�n
ai®¦a	q ei− ¨lEWÎl©r i½�p	W z©ŕ©lFz�e Æ o	n�B�x�`�e z¤l³¥k�Y Æ i
pŸOx eiÀ¨lEWÎl©r
a−	d�f oŸ ¬n£r«©R oF½Ox�e Æ a	d�f oŸ ³n£r«©R cl :ai«¦a	q m−k̈Fz§A a²	d�f i¬ 
pŸn£r«©tE
z®�x	W§l oŸ −x�d«�`Îl«©r d¬ �i	d�e dl :ai«¦a	q li−¦r�O�d i¬ ¥lEWÎl©r oF ®Ox�e
:zE «n�i ` ¬÷�e F −z`¥v§aE d² �eŸd�i i¯
p§t¦l W�cŸ¹T�dÎl�` FÆ`Ÿa§A FÂlF Âw r´�n�W�p�e
W�cŸ −w m½	zŸg í�gEY¦R Æ ei¨l¨r ³	Y�g�Y¦tE xF ®d	h á	d�f *ui−¦S 	zi¬Ür�e el q
z¤t® �p§vO�dÎl©r d− �i	d�e z¤l½¥k�Y li´z§RÎl©r Æ FzŸ` ³	Y�n�U�e fl :d«�eŸdi«©l

�i�i m	c�w Di¥l£r�n§A oŸx�d�`�c `¨A¦l l©r oFdi�e `�I�OEY
Di¥A¦l l©r l�`	xŸ�y�i i
p§ac `¨piC z�i oŸx�d�` lFH�i�e
`	cFt�`�c `¨li¦r�n z�i ci¥A§r�z�e `l : 	̀xic�Y �i�i m	c�w
D
E�b§l li¦t¨M Di�Wi�x mEt i�di�e al :`¨l§kY xin�B
c©aFr xFg�q xFg�q Di�nEt§l s�T�n i�d�i 	̀xFY
:r�f§A�z�i `¨l Di¥l i�d�i o�i�xW mEt§M i�g	n
`�p�e�B�x�`�e `¨l§kY i
pFOx idFlFRW l©r ci¥A§r�z�e bl

oi�B�f�e xFg�q xFg�q idFlFRW l©r i�xFd�f r©a§vE
`¨a�d�c�c `�B�f cl :xFg�q xFg�q oFdi
pi¥A a�d�cC
i¥lFRW l©r `�pFOx�e `¨a�d�c�c `�B�f `�pFOx�e
oŸx�d�` l©r i�di�e dl :xFg�q xFg�q `¨li¦r�n
`	W�cEw§l Di¥l£r�n§A Di¥l	w r�n�Y�W�i�e `	W	O�W§l
`̈vi¦v ci¥A§r�z�e el :zEn�i `̈l�e Di�w§Rn§aE �i�i m	c�w
W�cFw W�x¨t�n a�z§M idFl£r sFl�bz�e i¥k�C a�d�cC
i�di�e 	̀Y§l¤k�zc 	̀hEg l©r Di�z�i i�E�W�zE fl :�ii©l

tck tu,u vao kt vhv c,ufu' ugk ao tu,u vf,c vut eruh napy' abtnr

uatk ku cnapy vturho
1

: t, napy cbhhartk/ scr avo bapyho ubufjho

gk hsu to kgau, scr tu kt kgau,/ ukph vnsra tdsv' avjai nfpr gk nguu,h

vshi' bert napy gk ao xkhj, vnapy: )kt( t, nghk vtpus/atpus bh,i

gkhu kjdurv: fkhk ,fk,/fuku ,fk,' athi nhi tjr ngurc cu: )kc(uvhv ph
rtau/ph vnghk cdcvu' vut p,hj, ch, vmutr: c,ufu/f,rdunu fphk kduhv'

fpuk k,ufu' kvhu, ku kapv fphk,u' uvhv ngav turd ukt cnjy: fph ,jrt/
knsbu avarhubho akvo phvo fpuk k,ufi: ktherg/fsh akt herg' uveurgu

gucr cktu' azv nnbhi ktuhi ac,urv' ufi ukt hzj vjai' ufi kt hxuru nnbu'

vbtnr ccsh vtrui: )kd(rnubh/gdukho ujkukho vhu' fnhi rnubho vgauhho

fchm, ,rbduk,: upgnubhzvc/zdhi go gbckhi ac,ufo: c,ufo xchc/chbhvo

xchc' chi abh rnubho pgnui tjs' scue u,kuh caukh vnghk: )ks( pgnui zvc

urnui uduw/pgnui zvc urnui tmku: )kv( ukt hnu,/nfkk ktu t,v aung vi'

to hvhu ku kt h,jhhc nh,v' vt to hfbx njuxr tjs ni vcdsho vkku' jhhc

nh,v chsh anho: )ku(mh./fnhi yx ak zvc vhv' rujc cw tmcgu,' neh; gk

vnmj ntuzi ktuzi
2

: )kz( gk p,hk ,fk,/ucneuo tjr vut tunr' uh,bu gkhu

p,hk ,fk,
3

' ugus' f,hc fti uvhv gk vnmbp,' uknyv vut tunr uvhv gk nmj

tvri' ucajhy, esaho abhbu
4

' agru vhv brtv chi mh. knmbp, aao nbhj ,pkhi'

knsbu avnmbp, kngkv cducv vrta' uthbv gnuev kvfbx cv fk vrta gs

vnmj' uvmh. nknyv' uvp,hkho vhu cbecho' u,kuhhi cu cabh rtaho uctnmgu'

aav cdw neunu, vkku' p,hk nkngkv tjs ncju. utjs ncpbho fbdsu' ueuar

rtah vp,hkho ntjurh vgur; aka,i' ubnmtu chi turl vyx up,hkh rtahu

nehphi t, veses' up,hk vtnmgh acrtau eaur go rtah vabho' uvukl gk pbh

rujc vrta nkngkv' bnmt gauh fnhi fucg' ugk p,hk vtnmgh vut tunr uvhv

hWar

�� How were the pomegranates and bells arranged at the

lower hem of the Robe? (v. 33)

RASHI: The shapes were round and hollow, like a sort of

pomegranate, shaped like hens’ eggs. The golden bells had clappers

inside them. Between every two pomegranates, one bell was

attached and suspended on the bottom hem of the robe.

RAMBAN: I don’t know why Rashi wrote that the pomegranates are

separate from the bells, since according to this logic the pomegran-

ates have no purpose whatsoever. And if you will say that the pome-

granates were purely for decorative purposes, then why choose pom-

egranates? Surely apples would have been a better choice? Rather, it

would seem that the bells are located inside the pomegranates.

�� Why was it crucial for the bells to ring when Aharon

entered the Sanctuary? (v. 35)

RAMBAN: The bells acted as a kind of “entry request” for the High

Priest.  For, just as walking into a king’s chamber unannounced is a

capital offense, so too, walking into God’s sanctuary without warning

would result in the death of the High Priest.

C L A S S I C  Q U E S T I O N S

*THE FOREHEAD-PLATE - .h�M

1 cnscr fz' ft    2 ac, xd:    3 anu, ky' kt    4 zcjho hy/     *rtv v,uugsuhu, ,anWd' jWc' gw 6501' acpauyu ak nert bf,cu v,hcu, Wesa kvwW gk vmh. fph avo f,ucu, cxpr ,urv' fkunr'

cahyv tj,/ tck kfnv sgu, )praWh gk vaWx' rW,' racWt urncWo( bf,cu v,hcu, Wesa kvwW gk vmh. ccw ahyhi/ rtv ac, xd:

*ha durxho .w rc,h
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Breastplate of Judgment so that it will be over Aharon’s heart when he comes before God.  

Aharon will carry the (tool of) judgment of the children of Israel over his heart before God at all times. 

[ TT HHEE RR OO BB EE [

You should make the Robe (worn under) the Apron entirely of turquoise wool. 32 Its collar at the

top should be hemmed inside, the work of a professional weaver, like the collar of a coat of

armor. It must not be torn. 
33 On its bottom edge you should make pomegranate shapes of turquoise, purple, and crimson wool,

all around the edge, and golden bells among them all around. 34 A golden bell (should be followed by)

a pomegranate (which is followed by) a golden bell and (then another) pomegranate (and so on), on the

bottom edge of the Robe, all around. 
35 It should be on Aharon when he performs the service, and its sound should be heard when he

enters the Holy Place before God, and when he leaves, so that he will not die. 

[ TT HHEE FF OO RR EE HH EE AA DD --PP LL AA TT EE [

You should make a Forehead-Plate of pure gold, and you should engrave on it in (clear script, as

is used on) a signet ring, (the words), “Holy to God.” 37 You should place it upon a ribbon of

turquoise wool, and it(s ribbons) should go over the Turban.  It should be on (the forehead to

T O R A S  M E N A C H E M

ABARBANEL: The bells served to keep the High Priest aware that he was in a holy place.  Or perhaps the bells were to inform others outside

that the High Priest was still alive.  For if the High Priest was not pure in his faith, he would not survive entry into the Holy Place.

C L A S S I C  Q U E S T I O N S

28:31

28:36

[ Sparks of Chasidus [

The ba’al teshuvah (penitent) approaches Judaism in

a totally different manner to the tzaddik (pious

individual). 

The tzaddik is at ease with the observance of mitzvos

and the study of Torah. The everyday practice of

Judaism is an environment in which he finds himself at

home. His religiosity is “quiet” and uneventful.

The ba’al teshuvah on the other hand comes back to

Judaism from a distance.  As he follows the path of

return, he finds himself wedged uncomfortably

between two worlds: his former ways from which he

gradually strips himself, and the new Torah lifestyle

which he is attempting to embrace. Understandably,

the process is one of considerable friction, which could

be described as a “noisy” form of Judaism.

When the High Priest entered the Sanctuary, he did

so on behalf of all the Jewish people: both those who

were naturally pious, and those who were still

struggling to come closer to Judaism.  Therefore, his

robe made noise, to remind him that he was

representing even the “noisy” Jew.  

Since this was the High Priest’s responsibility, his life

was dependent on it, as the verse states, “Its sound

should be heard when he enters the Holy Place before

God, and when he leaves, so that he will not die” (v. 35).

For the same reason, pomegranate shapes were also

attached to the Robe, since the pomegranate

represents the distant Jew, as the verse states, “As many

as a pomegranate’s seeds are the merits of your

unworthiest” (Song of Songs 4:3). That, at least was Rashi’s

opinion, for Rashi’s commentary was written for all

Jews, even the “pomegranates” among us.

Ramban, however, who included mystical ideas in his

commentary, suggested that apples should be placed on

the Robe, rather than pomegranates. For the apple

alludes to spiritual perfection, which mystically

speaking, is the true, inner identity of every single Jew.

(Based on Likutei Sichos, vol. 16, p. 336ff.)
*THE ROBE—kh�g§n

THIRD

READING

*sg, vrncWo )kph vcb, vW,ptr, hartkW(' avnghk vhw gauh nj,hf, cds tjs/  tck ksg, raWh vnghk vhw fnhi jkue xnul kcaru/
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�� When Moshe dressed Aharon and his sons, did he dress them with the Pants? (v. 41)

RASHI: The commandment in verse 41 for Moshe to clothe Aharon and his sons includes all the garments: the Breastplate, Apron, Robe,

Checkered Tunic, Turban, Sash, Forehead-Plate, and Pants.

OHR HACHAYIM: No. Note that the Pants are only mentioned in verse 42 after Moshe has already been told to dress Aharon and his sons in

the priestly garments.  From this we can conclude that Moshe was not required to put the Pants on Aharon and his sons.

LEVUSH HA’OHRAH: No. God did not tell Moshe to dress Aharon and his sons with the Pants as it would be immodest to do so, and they

could put them on perfectly well by themselves.

`ÆŸ	y�p�e ¼ oŸx�d«�` g©v´�nÎl©r » d�i	d�e gl :d« �i�d«�i z¤t− �p§vO�dÎi« 
p§R lE ¬nÎl�`
l½�`	x Ÿ�y�i í 
p§A Æ EWiÆC�w�i x³�W�` miÀW	c�T�d oŸé£rÎz�` oŸ¹x�d«�`
i¬ 
p§t¦l m−�d¨l oF ¬v	x§l ci½n	YÆ Fg§vnÎl©r d³ �i	d�e m® �di�W�c	w zŸ−p�Y�nÎl«¨k§l
h¬ 
p§a�`�e W®�W z¤t́�p§vn 	zi−U¨r�e W½�W z�pŸź§M�d Æ 	Y§v©AW�e hl :d«�eŸd�i
	zi¬Ür�e zŸ½p�Yªk d́�U£r«�Y Æ oŸx�d«�` i³ 
p§a¦l�e n :m «�wŸx d¬�U£r«�n d−�U£r«�Y
:z�x«	`§tz§lE cF −a¨k§l m½�d¨l d´�U£r«�Y Æ zFr¨A�bnE mi®h
p§a�` m−�d¨l
Æ	Y�g�W«	nE F ®Y` ei− �p¨AÎz�`�e Li½g	` oŸx́�d«�`Îz�` Æ m	zŸ` ³	Y�W©A§ld�e `n

Æ m�d¨l d³�U£r«�e an :i«¦lÎEp�d«¦k�e m−	zŸ` ¬	Y�W�Cw�e m²	c�iÎz�` ¯	z`¥NnE m¹	zŸ`
:E «i�d«�i m�i−©k�x�iÎc©r�e m�i¬ �p�z	On d® �e�x¤r x´�U§A zF −Q©k§l c½äÎi�q�p§kn
F ´̀  cÀ¥rFn l�dŸ ´̀ Îl�` | m´	`Ÿa§A ei¹�p¨AÎl©r�e oŸÆ x�d«�`Îl©r Á Ei	d�e bn

z ¬�T�g Ez®�n�e oŸ −e¨r E ¬̀ �U�iÎ` «÷�e W�cŸ½T©A z´�x	W§l Æ �gÆ¥A�fO�dÎl�` m³	Y�W�b§a

:i�d�i `	Y§t¤p§vn i¥R�` l¥a�w	l `	Y§t¤p§vn l©r
z�i oŸx�d�` lFH�i�e oŸx�d�`�c idFpi¥r zi¥A l©r i�di�e gl

l¨k§l l�`	xŸ�y�i i
p§A oEW�C�w�i iC `�I�W�cEw z�i�e£r
	̀xic�Y idFpi¥r zi¥A l©r i�di�e oFdi�W�cEw z�p�Y�n

`�pEY¦M u�O�x�zE hl :�i�i m	c�w oFd§l `�e£r�x§l
o�i�n¤d�e `¨vEa�c `	Y§t¤p§vn c¥A§r�z�e `¨vEa�c
ci¥A§r�Y oŸx�d�` i
p§a¦l�e n :x�I©v c©aFr ci¥A§r�Y
ci¥A§r�Y oi¦r¨aFk�e oi�p�i�n¤d oFd§l ci¥A§r�z�e oi�pEY¦M
oFd�z�i Wi¥A§l�z�e `n :`	g§A�WEz§lE x	wi¦l oFd§l
oFd�z�i i¥A�x�zE Di�O¦r idFp§A z�i�e KEg�̀  oŸx�d�̀  z�i
oFd�z�i W�C�w�zE oFd�p¨A�xEw z�i ai�x	w�zE
uEa�C oiq�p§k¦n oFd§l ci¥A¦r�e an :i	n	c�w oEW�O�Wi�e
:oFd�i o¨k�x�i c©r�e o¨v�x�g¥n `�z�i�x¤r xŸ�y§A d	`	Q©k§l
oFd§l©ri�n§A idFp§A l©r�e oŸx�d�` l©r oFdi�e bn

`	g§A�c�n§l oFd§a	x�wn§a F` `�p�n�f o©M�W�n§l
`¨l�e `¨aFg oEl§A�w�i `¨l�e `	W�cEw§a `	W	O�W§l

gk vnmbp,/ uvhv bu,i vmh. gk rtau fnhi fucg gk vnmbp,' uvp,hk vtnmgh

njzheu athbu bupk' uvyx ,kuh fbds nmju' ub,ehhnu fk vnertu,' p,hk gk

vmh.' umh. gk vp,hk' up,hk gk vnmbp, nkngkv: )kj(ubat tvri/kaui

xkhjv' ut; gk ph fi thbu zz nnangu' tvri buat t, vnat ak gui' bnmt

nxuke vgui ni vesaho: t, gui vesaho/krmu, gk vso ugk vjkc aercu

cyuntv' fnu aabhbu
1

' th zv gui vut buat' to gui pduk vrh fcr btnr kt

hrmv' uto gui bu,r vrh btnr kt hjac' uthi kunr ahfpr gk gui vfvi

averhc ynt' avrh gui vesaho btnr' ukt gui vnerhcho' vt thbu nrmv

tkt kvfahr verci: uvhv gk nmju ,nhs/th tpar kunr ahvt gk nmju

,nhs' avrh thbu gkhu tkt cag, vgcusv' tkt ,nhs krmu, kvo' tphku thbu

gk nmju' akt vhv fvi dsuk gucs ctu,v agv/ ukscrh vtunr gusvu gk nmju

nfpr unrmv' uto ktu thbu nrmv' bsra gk nmju ,nhs' nkns annana cu

cgusu gk nmju' akt hxhj sg,u nnbu: )ky( uacm,/gav tu,o nacmu,

nacmu,' ufuko ak aa: )n( ukcbh tvri ,gav f,b,/trcgv cdsho vkku

ukt hu,r' f,ub,' utcby' undcgu, vht nmbp,' unfbxho vf,ucho knyv

cprav: )nt( uvkca, tu,o t, tvri/ tu,o vtnurhi ctvri' jai'

utpus' unghk' uf,ub, ,ac.' nmbp,' utcby' umh.' unfbxho' vf,ucho knyv

cfuko: ut, cbhut,u/tu,o vf,ucho cvo: unaj, tu,o/t, tvri ut,

cbhu cani vnajv: unkt, t, hso/fk nkuh hsho kaui jbul' favut bfbx

kscr kvhu, nujze cu ntu,u huo uvktv' uckaui kg"z' fannbhi tso gk

pehs, scr' bu,i vakhy chsu ch, hs ak gur aeurhi duutby"u' ugk hsu vut

njzheu cscr' ueurhi ktu,u nxhrv uuhrxyh"r' uvut nkuh hsho: )nc( ugav

hWar

C L A S S I C  Q U E S T I O N S

WHY DID RASHI REJECT OHR HACHAYIM’S LOGIC? (V. 41)

In verse 41, Moshe is commanded to dress Aharon and his sons in the

priestly garments.  Presumably this refers to those garments which had

been mentioned up to that point.  This would logically exclude the Pants,

which are only mentioned later, in verse 42, as Ohr haChayim writes.

However, Rashi rejected this argument, stating clearly that Moshe’s

command to dress the priests in verse 41 referred also to the Pants in

verse 42.

But surely Ohr haChayim’s logic is more reasonable?  What led Rashi

to his conclusion? An obvious solution would be to suggest that God did

not require Moshe to dress Aharon and his sons in the Pants as this would

have been immodest and disrespectful (c.f. Levush Ha’ohrah). 

However, this answer is difficult to accept since Moshe was required in

any case to immerse the priests in water while they were totally undressed

(see below 29:4 and Rashi ibid.), so dressing them afterwards in Pants would

hardly represent a compromise of existing standards of modesty .

�

T O R A S  M E N A C H E M

1 nbju, fv/
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the) front of the Turban. 38 It should be upon Aharon’s forehead, and Aharon (with it) will obtain

(forgiveness for) the sin of sacrifices consecrated and all the holy gifts offered by the Jewish people (in a

state of impurity). It should be upon his forehead at all times (when carrying out service in the Temple)

to make them favorable before God. 

[ TT HHEE TT UU NN II CC , TT UU RR BB AA NN , SS AA SS HH &&  PP AA NN TT SS [

You should make the checkered Tunic from linen (to be worn under the robe).

You should make a linen Turban.

You should make a Sash, the work of a professional embroiderer. 
40 For Aharon’s sons (only four garments should be made.)  You should make Tunics.  You should

make them Sashes.  You should make them High Hats (i.e. Turbans) for honor and glory (and make

them Pants, as mentioned below).
41 With the (eight garments described above) you should clothe Aharon, your brother, and his sons

along with him (with four garments).  

You should anoint (Aharon and his sons), inaugurate them (in office) and sanctify them so that they

may serve Me as priests. 
42 Make for them linen Pants to cover the flesh of their nakedness.  They should reach from the waist

down to the thighs. 
43 The (appropriate garments) should be worn by Aharon and by his sons when they enter the Tent

of Meeting (Tabernacle, or Holy Temple) or when they approach the Altar to serve in holiness, so they

will not bear a sin and die. It should be an eternal law for him and for his descendants after him. 

THE EXPLANATION

The process of appointing Aharon and his sons as priests and

inaugurating them spans chapters 28 and 29.  Throughout this entire

narrative we find that every single activity is carried out by Moshe,

whereas Aharon and his sons play a totally passive role.  

The reason for this arrangement is made clear at the very outset.  At the

beginning of chapter 28, God tells Moshe, “You should bring Aharon your

brother close to you, together with his sons, (separating them) from

among the children of Israel, to serve Me as priests.” I.e. this entire

process was one of Moshe’s bringing the priests close to his level (see

commentary to 28:1).  Therefore, it follows that every detail of the process,

without exception, had to be performed by Moshe.

Thus, when reading verse 41 where Moshe is told to dress Aharon and

his sons in the priestly garments, Rashi was convinced that this command

referred also to the Pants, even though the command to wear Pants was

only mentioned later, in verse 42.  For, the Pants were also part of the

priestly attire, and consequently a crucial part of the inauguration process,

and it is inconceivable for any part of this process not to be carried out

by Moshe.

(Based on Sichas Parshas Tetzaveh & Ki Sisa 5745)

28:39

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

THE SASH

All of the Priestly Garments had a specific purpose, except the

Sash.  

At first glance it seems that the Sash was intended merely to

hold the Checkered Tunic close to the body. However, the Sash

was 32 cubits (approx 48ft) long and was wound around the priest

many times (Rambam, Hilchos Clai haMikdash end of chap. 8), so if it was

merely required to hold down the checkered tunic, a considerably

shorter Sash could have been used.

Rather, the uniqueness of the Sash is expressed precisely in the

fact that it has no specific function. It thus represented the general

readiness of the priest to perform God’s service, in the spirit of the

verse, “Prepare to greet your God, O Israel” (Amos 4:12). The mul-

tiple winding of the Sash around the body thus prepared the Priest

mentally with a total readiness to stand before God in service.

(Likutei Sichos vol. 36, pp. 155, 159)

kvo/ktvri ukcbhu: nfbxh cs/vrh jw cdsho kfvi dsuk utrcgv kfvi

vshuy: )nd( uvhu gk tvri/fk vcdsho vtkv' gk tvri vrtuhhi ku: ugk
cbhu/vtnurho cvo: ccuto tk tvk nugs/kvhfk ufi knafi: un,u/vt

kns,' avnana njuxr cdsho' cnh,v: je, guko ku/fk neuo abtnr

hWar
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xÆ�W�̀  x¹ä	C�d dÆ �f�e ` hk [iriax] q :ei«	x�g«�` F ¬r�x�f§lE F −l m² ¨lFr
x ²	w¨AÎo¤A c¯	g�` x́©R gÂ�w Â§l i®¦l o´�d©k§l m−	zŸ` W¬�C�w§l m² �d̈l d¬�U£r«�Y
z÷́El§A Æ zŸS�n z ³ø�g�e zFÀS�n m�ǵ¤l�e a :m«nin�Y m�i− �p�W m¬¦li�`�e
:m«	zŸ̀  d¬�U£r«�Y mi−Hg z¤lŸ ¬q o�n®	X©A mi´g�W�n zF −S�n i ¬�wiw�xE o�n½�X©A
x½¨R�dÎzÆ�`�e l®	Q©A m−	zŸ` ¬	Y§a�x�wd�e c½	g�` l´�qÎl©r Æ m	zF` ³	Y�z«�p�e b

g�z−¤RÎl�̀  ai½x�w�Y Æ ei�p¨AÎz�`�e o Ÿ ³x�d«�`Îz�`�e c :m«¦li�`«	d i¬ 
p�W z−�`�e
miÀc�b§A�dÎz�` ´	Y�g�w«¨l�e d :m�i«	O©A m−	zŸ` ¬	Y§v�g«	x�e c® ¥rFn l�dŸ ´̀
cŸ½t�`«	d li´¦r�n Æ z�`�e z�pŸ½YªM�dÎz�` Æ oŸx�d«�`Îz«�` ³	Y�W©A§ld�e
¬	Y�n�U�e e :cŸ «t�`«	d a�W−�g§A F½l ´	Y�c©t«	`�e o�WŸ ®g�dÎz�`�e cŸ −t�`«	dÎz�`�e
:z¤t«�p§vO�dÎl©r W�cŸ −T�d x�f¬ 
pÎz�` ²	Y�z«�p�e F ®W`ŸxÎl©r z¤t− �p§vO�d
:F «zŸ` −	Y�g�W«	nE F ®W`ŸxÎl©r −	Y�w©v«�i�e d½	g�WO�d o�n´�WÎz�` Æ 	Y�g�w«¨l�e f

h¹
p§a�` mÆ	zŸ` Á 	Y�x�b«	g�e h :zŸ «p�YªM m−	Y�W©A§ld�e ai®x�w�Y ei− �p¨AÎz�`�e g

z ´�T�g§l d− �P�d§M m² �d̈l d¬	z�i«	d�e zŸ½r̈A�bn Æ m�d¨l ³	Y�W©a«	g�e eiÀ �p¨aE oŸx́�d«�̀
i− 
p§t¦l x½¨R�dÎz�` Æ 	Y§a�x�wd�e i :ei«�p¨AÎc�i�e oŸ −x�d«�`Îc«�i ¬	z`¥NnE m® ¨lFr
:x«¨R�d W Ÿ̀ ¬xÎl©r m−�di�c�iÎz�` ei² �p¨aE o Ÿx̄�d«�` KÆ�n	q�e c® ¥rFn l�dŸ ´̀
Æ 	Y�g�w«¨l�e ai :c«¥rFn l�dŸ ¬̀  g�z−¤R d® �eŸd�i í
p§t¦l x−¨R�dÎz�` ¬	Y�h�g«	W�e `i

m´	C�dÎl¨MÎz�`�e L® ¤r¨A§v�`§A �g−¥A�fO�d zŸ¬p�x�wÎl©r d² 	Y�z«�p�e x½¨R�d ḿ�Cn
d́�Q©k�n«�d » a¤l»�g�dÎl¨MÎz«�` À	Y�g�w«¨l�e bi :�g«¥A�fO�d cF −q�iÎl�` KŸ½R�WY
zŸ½ i¨l§M�d i´�Y�W Æ z�`�e c½¥a¨M�dÎl©r Æ z�xÆ�zŸI�d zÀ�`�e ¼ a�x¼�T�dÎz�`
x³�U§AÎz�`�e ci :d	g«¥A�fO�d −	Y�x�h�wd�e o® �di¥l£r x́�W�` a¤l−�g�dÎz�`�e
z`−	H�g d® �p�g«�O«©l uE −gn W½�`¨A sŸx́�UY F½W�x¦RÎz�`�e Fx́ŸrÎz�`�e Æ ẍR�d
m−�di�c�iÎz�̀  ei² �p¨aE oŸx̄�d«�` E¹k�nÆ	q�e g ®	TY c−	g�`«	d l�i¬�`	dÎz� �̀e eh :`E «d
¬	Y�w�x«�f�e F½n	CÎz�` Æ 	Y�g�w«¨l�e l�i®	`	dÎz�` −	Y�h�g«	W�e fh :l�i«	`	d W`Ÿ ¬xÎl©r

Æ FA�xw ³	Y§v�g«	x�e ei®	g	z�p¦l �g−�Y�p�Y l�i½�`	dÎzÆ�`�e fi :ai«¦a	q �g−¥A�fO�dÎl©r
Îz�` ³	Y�x�h�wd�e gi :F «W`ŸxÎl©r�e ei−	g	z�pÎl©r ¬	Y�z«�p�e ei½¨r	x§kE
d¬�X` �gF½gi�p �gi´�x d® �eŸdi«©l `E −d d¬¨lŸr d	g½¥A�fO�d Æ l�iÆ�`	dÎl¨M 

:idFx�z©a idFp§a¦l�e Di¥l m¨l¨r m¨i�w oEzEn�i
oFd�z�i `	W	C�w§l oFd§l ci¥A§r�z iC `	n�B�z¦R oi�c�e `

oix§kc�e i�xFY x©A c	g xFY a�q i	n	c�w 	̀W	O�W§l
o	xiH©R o	vix�bE xiH©R m�g§lE a :oin§l�W oi�x�Y
oigiW�nC oixiH©R oi�bFR�q�`�e g�W�n¦A o¨li¦t�C
o�Yz�e b :oFd�z�i ci¥A§r�Y oiHg�c 	̀Y�lEq g	W�n¦A
z�i�e `̈N�q§A oFd�z�i ai�x	w�zE c	g `̈N�q l©r oFd�z�i
idFp§A z�i�e oŸx�d�` z�i�e c :oix§kC oi�x�Y z�i�e 	̀xFY
oFd�z�i i�g�q�z�e `�p�n�f o©M�W�n r�x�z¦l ai�x	w�Y
oŸx�d�` z�i Wi¥A§l�z�e `�I�WEa§l z�i a�Qz�e d : �̀i�n§A
`	cFti�` z�i�e `	cFti�` li¦r�n z�i�e `�pEY¦M z�i
:`	cFti�` o�i�n¤d§A Di¥l oi�w�z�z�e `�p�WEg z�i�e
`¨li¦l§M z�i o�Yz�e Di�Wi�x l©r `	Y§t¤p§vn iE�W�zE e

	̀g�Wn z�i a�Qz�e f :`	Y§t¤p§vn l©r `	W�cEw�c
:Di�z�i iA�x�zE Di�Wi�x l©r wix�zE `	zEa�xc
f�x�f�zE h :oi�pEY¦M oEpiW¥A§l�z�e a�x	w�Y idFp§A z�i�e g
oFd§l oi�w�z�z�e idFp§aE oŸx�d�` oi�pi�i�n¤d oFd�z�i
m�l�r m�i�w¦l `	Y�pEd§M oFd§l i�d�zE oi¦r¨aFM
:idFp§ac `�p¨A�xEw�e oŸx�d�`�c `�p¨A�xEw a�x	w�zE
KFn�q�i�e `�p�n�f o©M�W�n m	c�w�l `	xFY z�i ai�x	w�zE i

:`	xFY Wi�x l©r oFdi�c�i z�i idFp§aE oŸx�d�`
: �̀p�n�f o©M�W�n r�x�z¦l �i�i m	c�w `	xFY z�i qFMz�e `i

z�p�x�w l©r o�Yz�e `	xFz�c `	n�Cn a�Qz�e ai

cFWi�z `	n�C l¨M z�i�e K¨r§A§v�`§A `	g§A�c�n
`̈A�x�Y l̈M z�i a�Qz�e bi : 	̀g§A�c�n�c `	cFqi¦l
z�i�e `	c§a©M l©r�c `	x§v�g z�i�e `�E�B z�i i¥t	g�C
wi�Q�z�e o�di¥l£r iC `¨A�x�Y z�i�e o�i§l¨M oi�Y�x�Y
z�i�e Di¥M�W�n z�i�e 	̀xFY x�q§A z�i�e ci :`	g§A�c�n§l
`	zix�W�n§l `	x¨An `	xEp§A ciwFY Di¥l§kE`
oEk�n�q�i�e a�QY c	g 	̀x§kC z�i�e eh :`Ed `	z`	H�g
:`	x§kC Wi�x l©r oFdi�c�i z�i idFp§aE oŸx�d�`
l©r wFx�fz�e Di�n�C z�i a�Qz�e 	̀x§kC z�i qFMz�e fh
b¥N©t�Y `	x§kC z�i�e fi :xFg�q xFg�q `	g§A�c�n
l©r o�Yz�e idFr	x§kE Di
E�B l¥N�g�zE idFx¨a�`§l

	̀x§kC l̈M z�i wi�Q�z�e gi :Di�Wi�x l©r�e idFx¨a�`
`¨l¨A�w�z`§l �i�i m	c�w `Ed `	z¨l£r `	g§A�c�n§l

je, guko' vut dzhrv nhs uksuru, kgfc cu: )t( kej/fnu ej' ua,h dzru,

vi' tj, ak ehjv utj, ak kehjv' ukvi p,rui tjs: pr tjs/kfpr gk

ngav vgdk avut pr: )c( ukjo nmu, ujk, nm, ureheh nmu,/vrh

tku dw nhbhi' rcufv' ujku,' urehehi/ kjo nmu, vht veruhv knyv cgbhi

jk, kjo ani' gk ao abu,i ani crcufv fbds vjku, uvrehehi' ufk vnhbhi

ctho gar gar jku,
1

: ckuku, cani/favi enj' hume cvi ani ucukki
2

:

najho cani/tjr tphh,i nuaji fnhi f"; hubh, avht gauhv fbu"i akbu
3

:

)d(uverc, tu,o/tk jmr vnafi chuo ven,u: )s(urjm,/zu ychk,

hWar
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This is what you should do for them in order to sanctify them to serve Me as Priests: Take one

young bull and two rams, perfect ones (without blemish), 2 unleavened bread (which has been

boiled and fried), unleavened loaves mixed with oil (before baking) and unleavened wafers

anointed with oil (after baking), all of which you should make from fine wheat flour. 3 You should place

them in a basket, and you should bring them in the basket, and the bull and the two rams. 
4 You should bring Aharon and his sons near the entrance of the Tent of Meeting, and you should

(immerse them totally) in water. 
5 You should take the garments and clothe Aharon with the Tunic, with the Robe (worn under) the

Apron, with the Apron, and with the Breastplate, and you should adorn him with the decorative belt of

the Apron. 6 You should place the Turban upon his head and place the Holy Crown (i.e. the Forehead-

Plate) on his (forehead, tightening the ribbons over) the Turban. 
7 You should take the anointing oil and pour it on his head and anoint him. 
8 You should bring his sons near, and you should clothe them with Tunics. 9 You should gird them—

Aharon and his sons—with Sashes, and you should dress them with High Hats (Turbans).

The priesthood will be an eternal law for them. (By means of all these things) you will inaugurate

Aharon and his sons into office. 
10 You should bring the bull to the front of the Tent of Meeting. Aharon and his sons should lean their

hands upon the head of the bull. 11 You should then slaughter the bull before God, (in the courtyard of

the Tabernacle) at the entrance of the Tent of Meeting. 12 You should take some of the blood of the bull

and apply it on the horns of the Altar with your finger, and you should pour out all the (remaining) blood

onto the (protruding) base of the Altar. 
13 You should then take all the fat covering the stomach, the diaphragm (together with some of) the

liver, the two kidneys and the fat which is on them, and make them go up in smoke upon the Altar. 
14 You should burn the flesh of the bull, its hide and its dung in fire outside the camp.  It is a sin

offering. 
15 You should take the ram, and Aharon and his sons should lean their hands on the ram’s head. 16 You

should slaughter the ram, and you should take its blood and sprinkle it on (two diagonally opposite horns

of the) Altar (so it is visible) all around. 17 You should dissect the ram into its parts.  You should wash its

innards and its legs and put them with its (other) parts and with its head, 18 and you should make the

entire ram go up in smoke upon the Altar. It is a burnt offering made to God, a pleasing fragrance (to

Him). It is a fire offering for God. 
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fk vdu;: )v( utps,/eay u,ei vjdurv uvxhbr xchcu,hu: )u( bzr
vesa/zv vmh.: gk vnmbp,/fnu aphra,h kngkv' gk hsh vp,hk

vtnmgh uabh p,hkhi acrtau veaurhi aka,i ntjurh vgur;' vut bu,bu gk

vnmbp, fnhi fucg: )z(unaj, tu,u/t; nahjv zu fnhi f"; hubh,' bu,i

ani gk rtau' uchi rhxh ghbhu' unjcri ctmcgu: )y( uvh,v kvo/nkuh hsho

zv kfvub, guko: unkt,/gk hsh vscrho vtkv: hstvri uhs cbhu/cnhkuh

upeus, vfvubv: )ht( p,j tvk nugs/cjmr vnafi akpbh vp,j:

)hc(gkerbu,/kngkv' cerbu, nna
4

: ut, fk vso/ahrh vso: tk
hxusvnzcj/fnhi ckhy, ch, ecuk gauh ku xchc xchc ktjr agkv tnv

ni vtr.
5

: )hd( vjkc vnfxv t, verc/vut veruo agk vfrx aeurhi

yhk"t: ut, vh,r,/vut yrpat sfcst aeurhi thcr"a: gk vfcs/t;

ni vfcs hyuk gnv
6

: )hs( ,ar; cta/kt nmhbu jyt, jhmubv barp, tkt

zu: )yz( uzre,/cfkh' tujz cnzre uzure fbds veri' fsh ahrtv kfti ukfti'

uthi erci ygui n,bv ctmcg tkt jyt, ckcs' tck atr zcjho thbi ygubhi

eri ukt tmcg' an,i sno njmh vnzcj uknyv' uthbu gukv cfca' tkt guns

ctr. uzure: xchc/fl npura cajhy, esaho
7

' athi xchc tkt cw n,bu,

avi trcg' vtj, ceri zuh, zu' uvtj, ceri afbdsv ctkfxui' ufk n,bv

brth, cabh msh veri thkl uthkl' bnmt vso b,ui csw ruju, xchc' kfl eruh

xchc: )hz( gk b,jhu/go b,jhu' nux; gk atr vb,jho: )hj( rhj bhjuj/
bj, ruj kpbh' atnr,h ubgav rmubh: tav/kaui ta' uvht veyr, thcrho
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oŸx̄�d«�` KÆ�n	q�e i® �p�X�d l�i´�`	d z−�` ½	Y�g�ẅ́l�e hi [iying] :`E «d d− �eŸdi«©l
l�iÀ�`	dÎz�` ´	Y�h�g«	W�e k :l�i«	`	d W`Ÿ ¬xÎl©r m−�di�c�iÎz�` ei² �p¨aE
Æ ei�p¨A o�fŸ ³̀  KEÆp�YÎl©r�e oŸ¹x�d«�` o�fŸÆ` Á KEp�YÎl©r d¿	Y�z«�p�eÆ Fn	Cn ³	Y�g�w«¨l�e
¯	Y�w�x«�f�e zi® �p	n�i�d m− ¨l�b�x o�dŸ ¬AÎl©r�e zi½�p	n�i�d Æ m	c�i o�dŸ ³AÎl©r�e zi½�p	n�i�d
x¬�W�` mÆ	C�dÎon º	Y�g�w«¨l�e `k :ai«¦a	q �g−¥A�fO�dÎl©r m²	C�dÎz�`
ei½	c�b§AÎl©r�e Æ oŸx�d«�`Îl«©r ³	zi
Gd�e ¼ d	g�WO�d o�n´�XnE » �g»¥A�fO�dÎl«©r
i¬�c�b¦aE ei² �p¨aE ei½	c�b§aE Æ `Ed W¬�c	w�e F®Y` ei− �p¨a i¬�c�b¦AÎl©r�e ei² �p¨AÎl©r�e
| a¤l´�g�dÎz�`�e d¹ �i§ l�`«	d�e a¤lÆ�g�d l�iÂ�` Â	dÎon ´	Y�g�w«¨l�e ak :F «Y` ei− �p¨a
zŸÀ ïl§M�d í�Y�W | ź�̀ �e Æ c¥äM�d z�x³�zŸi zÆ�̀ �e a�xÀ�T�dÎz�̀  d́�Q©k�n«�d
:`E «d mi−`ªNn li¬�` i² ¦M oi®n�I�d wFẂ z−�`�e o½�di¥l£r x´�W�`Æ a¤lÆ�g�dÎz�`�e

Æ l�Qn c®	g�` wi ´w	x�e z−�g�` o�n² �W m�g¬ ¤l zÆ©N�g«�e zÀ�g�` m�g¹¤l xÆ©M¦k�e bk

l−©r�e oŸ½x�d«�` í¥R©M l©rμ lŸ½M�d ´	Y�n�U�e ck :d«�eŸd�i i¬ 
p§t¦l x−�W�` zF½S�O�d
Æ m	zŸ` ³	Y�g�w«¨l�e dk :d«�eŸd�i i¬ 
p§t¦l d−¨tEp�Y m²	zŸ` ¬	Y§t�p«�d�e ei® �p¨a i´¥R©M
d½ �eŸd�i í
p§t¦l Æ �gFÆgi�p �gi³�x§l d® ¨lŸr«	dÎl©r d	g−¥A�fO�d ¬	Y�x�h�wd�e m½	c�In
x́�W�` Æ mi`ªNO�d li³�`�n dÀ�f	g«�dÎz�` ´	Y�g�w«¨l�e ek :d«�eŸdi«©l `E −d d¬�X`
:d«�p	n§l −L§l d¬ �i	d�e d® �eŸd�i í
p§t¦l d− ¨tEp�Y F ²zŸ` ¬	Y§t�p«�d�e oŸ½x�d«�`§l
s− �pEd x¬�W�` d½	nEx�Y�d wFẂ Æ z�`�e dÀ¨tEp�Y�d d́ 
f�g | z´�` º	Y�W�Cw�e fk

:ei«�p¨a§l x¬�W�`«�nE oŸ −x�d«�`§l x¬�W�`«�n mi½`ªNO�dÆ li�`�n m®	xEd x́�W�`«�e
i¬¦M l½�`	x Ÿ�y�i í
p§A Æ z�`�n mÀ¨lFrÎw	g§l ei¹�p¨a§lE oŸÆx�d«�̀ §l Á d�i	d�e gk

m½�di�n§l�W í�g§a�GnÆ l�`	x Ÿ�y�iÎi« 
p§A z³�̀ �n dÆ�i�d«�i dº	nEx�zE `E ®d d−	nEx�z
ei− �p¨a§l E¬i�d«�i oŸ½x�d«�`§l x́�W�` Æ W�cŸÆT�d i³�c�b¦aE hk :d«�eŸdi«©l m−	z	nE «x�Y
miÀn�i ź©r§aW l :m«	c�iÎz�` m−¨aÎ`¥N�n§lE m½�d¨a d´	g�W	n§l ei®	x�g«�`
z¬�x	W§l c−¥rFn l�dŸ ¬̀ Îl�` `Ÿ ²a�i x¬�W�` ei® �p̈An ei−	Y�g�Y o²�dŸM�d m¯	ẄA§l�i
mŸ ¬w	n§A F −xŸ	y§AÎz�` ¬	Y§l�X¦aE g ®	TY mi−`ªNO�d li¬�` z² �`�e `l :W�cŸ «T©A
x´�W�` m�g− ¤N�dÎz�`�e l�i½�`	d x´�U§AÎz�` Æ ei�p¨aE oŸ ³x�d«�` lÆ ©k	`�e al :W «Ÿc	w

¬̀ ¥N�n§l m½�d¨A x́©RªM x́�W�` Æ m	zŸ` E ³l§k«	`�e bl :c«¥rFn l�dŸ ¬̀  g�z− ¤R l®	Q©A
Îm`«�e cl :m«�d W�cŸ ¬wÎi¦M l−©k`ŸiÎ` «÷ x¬ �f�e m®	zŸ` W´�C�w§l m−	c�iÎz�`

z�i a�Qz�e hi :`Ed �i�i m	c�w `�p¨A�xEw `�e£r�x§a
oFdi�c�i z�i idFp§aE oŸx�d�` KFn�q�i�e �̀p�i�pz 	̀x§kC
a�Qz�e 	̀x§kC z�i qFMz�e k :`	x§kC Wi�x l©r
mEx l©r�e oŸx�d�`�c `�p�cE` mEx l©r o�Yz�e Di�n�Cn
oFdi�c�i oFi§l` l©r�e `�piO�i�c idFp§ac `�p�cE`
wFx�fz�e `�piO�i�C oFdi¥l�bx oFi§l` l©r�e `�piO�i�C
a�Qz�e `k :xFg�q xFg�q `	g§A�c�n l©r 	̀n�C z�i
`	zEa�xc `	g�WOnE `	g§A�c�n l©r ic `	n�C on
l©r�e idFp§A l©r�e idFWEa§l l©r�e oŸx�d�` l©r i�C�z�e
idFWEa§lE `Ed W�C�w�z�i�e Di�O¦r idFp§a i�WEa§l
on a�Qz�e ak :Di�O¦r idFp§a i�WEa§lE idFp§aE
z�i i¥t	g�C `̈A�x�Y z�i�e 	̀z§i§l�̀ �e `̈A�x�Y 	̀x§kC
z�i�e o�i§l�M oi�Y�x�Y z�i�e 	̀c§a©M x©v�g z�i�e �̀E�B
x©k�C i�x�̀  �̀piO�i�c 	̀wFW z�i�e o�di¥l£r ic `̈A�x�Y
`	Y§vx�bE `	c�g m�g§lc `	Y¦tE bk :`Ed `�I�p¨A�xEw
`�I�xiH©t�c `¨N�Qn c�g bFR�q¤`�e `	c�g g�W�n m�g§lc
oŸx�d�` i�c�i l©r `¨lFk iE�W�zE ck :�i�i m	c�w iC
:�i�i m	c�w 	̀zEn	x�̀  oFd�z�i mix�zE idFp§a i�c�i l©r�e
l©r 	̀g§A�c�n§l wi�Q�z�e oFdi�cin oFd�z�i a�Qz�e dk

`�p¨A�xEw �i�i m	c�w `�e£r�x§a `¨l¨A�w�z`§l `	z¨l£r
x©k�Cn `�i�c�g z�i a�Qz�e ek :�i�i m	c�w `Ed
m	c�w 	̀zEn	x�̀  Di�z�i mix�zE oŸx�d�̀ §l iC �̀I�p̈A�xEw
`�i�c�g z�i W�C�w�zE fk :w¨l�g¨l K¨l i�di�e �i�i
m�x	Y` iC `	zEW	x§t�`�c `	wFW z�i�e `	zEn	x�`�c
iCnE oŸx�d�`§l iCn �̀I�p¨A�xEw x©k�Cn W	x§t�Y` ic�e
m¨l	r m	i�w¦l idFp§a¦l�e oŸx�d�`§l i�di�e gk :idFp§a¦l
`Ed `	zEW	x§t�` i�x�` l�`	xŸ�y�i i
p§A on
z�q§k�Pn l�`	xŸ�y�i i
p§A on `�d�i `	zEW	x§t�`�e
i�WEa§lE hk :�i�i m	c�w oFd�zEW	x§t�` oFdi�W�cEw
idFx�z©A idFp§a¦l oFd�i oŸx�d�`§l iC `	W�cEw
:oFd�p©A�xEw z�i oFd§a `¨a	x	w§lE oFd§a d	`¨A�x§l
idFzFg�Y `�p�d©M oEpiW§A§l�i oinFi z©r§aW l

`	W	O�W§l `�p�n�f o©M�W�n§l lFri
i iC idFp§An
l�X©a�zE a�QY �̀I�p̈A�xEw x©k�C z�i�e `l :`	W�cEw§a
oŸx�d�` lFki
i�e al :WiC�w x�z� ©̀A Di�x�q¦A z�i
`̈N�q§a ic 	̀n�g©l z�i�e 	̀x§kC x�q§A z�i idFp§aE
iC oFd�z�i oEl§ki
i�e bl :`�p�n�f o©M�W�n r�x�z¦A
`	W	C�w§l oFd�p©A�xEw z�i `¨a	x	w§l oFd§A x©R©M�z`
:oEP` `	W�cEw i�x�` lEki
i `¨l i©pFNg�e oFd�z�i
c©r `	n�g©l onE `�I�p¨A�xEw x�q§An x�`	Y�W�i m`�e cl

agk vta: )f( ,bul/vut vxjux
1

' dsr vtnmgh ac,ul vtuzi' aeurhi

ybsru"x: cvi hso/vdusk' ucpre vtnmgh: )fc( vjkc/zv jkc vseho tu

vehcv
2

:uvtkhv/ni vfkhu, uknyv' fnu anpura cuhert
3

' abtnr kgun,

vgmv hxhrbv' neuo avfkhu, hugmu,' uctnurh vpr kt btnr tkhv' athi

tkhv erhcv tkt cfca ufcav uthk' tck aur ugz thi ygubho tkhv: ut, aue
vhnhi/kt nmhbu veyrv caue vhnhi go vtnurho' tkt zu ckcs: fhthk
nkutho vut/aknho kaui aknu,' avuako cfk/ ndhs vf,uc avnkutho

aknho' anahnho akuo knzcj' ukgucs vgcusv' ukcgkho' kfl tbh nmrhfu

hWar

1 ,Wf nhkutho fWt     2 jukhi ny:    3 d' y    
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19 You should take the second ram, and Aharon and his sons should lean their hands upon the ram’s

head. 20 You should slaughter the ram, take some of its blood and put it on the cartilage of Aharon’s right

ear and on the cartilage of Aharon’s sons’ right ears, on the thumbs of their right hands, and on the big

toes of their right feet. You should sprinkle the blood upon the altar all around. 21 You should then take

some of the blood that is upon the Altar and some of the anointing oil, and sprinkle it on Aharon and on

his garments, on his sons and on his sons’ garments with him.  He will become consecrated along with

his garments, and his sons and their garments, with him. 
22 You should take out of the ram the (abdominal) fat, the tail-piece, the fat that covers the innards,

the diaphragm of the liver, the two kidneys along with the fat that is upon them, and the right thigh—for

it is a ram of perfection—23 one (unleavened) loaf, one (unleavened) loaf (which is boiled and fried in)

oil, and one wafer (a total of one tenth) of the basket of matzos that stands before God. 24 You should

place it all upon Aharon’s palms and upon his sons’ palms, and you (Moshe) should wave the(ir hands

together with them from underneath) as a waving before God. 
25 You should then take (the breads) from their hands and make them go up in smoke upon the Altar

with the burnt offering as a pleasurable fragrance before God.  It is a fire offering for God(’s sake). 
26 You should take the breast of Aharon’s ram of perfection, and wave it as a waving before God, and

it will become your portion. 
27 (On future occasions follow a different procedure:) you should consecrate the breast of the wave

offering through waving (horizontally) and the thigh of the raised offering by raising (vertically), from the

ram of perfection (giving it to) Aharon and his sons (to eat). 28 This (donation of the breast and thigh)

from the Jewish people will be an eternal law for Aharon and his sons, for it is a donation, and it should

remain an offering from the children of Israel from their peace offerings. It is their donation to God. 
29 Aharon’s holy garments should be (passed on to his successor as High Priest among) his sons after

him, to be exalted through them and inaugurated into office through them. 30 The (unique) one of his

sons (who will succeed him as High) Priest in his place, who will enter the Tent of Meeting to serve in

the Holy Place, should wear them (first) for seven (consecutive) days. 
31 You should take the (remainder of the) ram of perfection and cook its flesh in a holy place (i.e. in

the courtyard of the Tent of Meeting). 32 Aharon and his sons should eat the flesh of the ram and the

bread that is in the basket, at the entrance of the Tent of Meeting. 33 They should eat those things that

cleansed them (of their non-priestly status) in order to inaugurate them into office. A non-priest may not

eat of them, because they are (extremely) sacred. 

vjzv' kvhu, ku kgucs vgcusv knbv' uzv nav aahna cnkutho' uvatr tfku

tvri ucbhu' avo cgkho' fnpura cgbhi: )fd( uffr kjo/ ni vjku,: ujk,
kjoani/nnhi vrcufv: urehe/ni vrehehi' tjs ngar acfk nhi unhi/

ukt nmhbu ,run, kjo vct go zcj beyr,' tkt zu ckcs' a,run, kjnh ,usv

uthk bzhr b,ubv kfvbho go jzv uaue' unzv kt vhv knav knbv' tkt jzv

ckcs: )fs( gkfph tvri uduw uvbp,/abhvo gxuehi c,bupv' vcgkho

uvfvi' vt fhms' fvi nbhj hsu ,j, hs vcgkho unbh;' uczv vhu tvri ucbhu

cgkho unav fvi: ,bupv/nukhl uncht knh atrcg ruju, vguko aku'

u,bupv ngfc, uncyk, purgbhu, uruju, rgu,/ ,runv' ngkv unurhs knh

avanho uvtr. aku' ungfc, ykkho rgho
4

: )fv( gk vgukv/gk vthk

vrtaui avgkh, gukv: krhjbhjuj/ kbj, ruj knh atnr ubgav rmubu:

tav/kta b,i: kvw/kanu ak neuo: )fu( ,bupv/kaui vukfv uvctv'

uhbykh"r ckg"z: )fz( uesa, t, jzvv,bupv ut, aue v,runv uduw/
esao ksuru,' kvhu, buvd, ,run,o uvbp,o cjzv uaue ak aknho' tck kt

kveyrv' tkt uvhv ktvri ukcbhu ktfuk: vuro/kaui ngkv unurhs:

)fj(kje guko nt, cbh hartk/avaknho kcgkho' ut, vjzv ut, vaue

h,bu kfvi: fh ,runv vut/ vjzv uaue vzv: )fy( kcbhu tjrhu/knh act

cdsukv tjrhu: knajv/kv,dsk cvo' aha nahjv avht kaui arrv' fnu kl

b,,ho knajv
5

' tk ,dgu cnahjh
6

: uknkt co t, hso/gk hsh vcdsho vut

n,kca cfvubv dsukv: )k( acg, hnho/rmuphi: hkcao vfvi/tar heuo

ncbhu ,j,hu kfvubv dsukv' fahnbuvu kvhu, fvi dsuk: tar hct tk tvk
nugs/tu,u fvi vnufi kvfbx kpbh ukpbho chuo vfpurho' uzvu fvi dsuk'

athi gcus, huo vfpurho farv tkt cu
7

: ,j,hu ncbhu/nkns' ato ha ku

kfvi dsuk ci nnkt t, neunu' hnbuvu fvi dsuk ,j,hu
8

: vfvi ,j,hu ncbhu/
nfti rthv' fk kaui fvi' kaui pugk gucs nna' kphfl bhdui ,chr bnal kpbhu:

)kt( cneuo esua/cjmr tvk nugs' avaknho vkku esah esaho vhu:

)kc(p,j tvk nugs/fk vjmr eruh fi: )kd( utfku t,o/tvri ucbhu/ kph

avo cgkhvo: tar fpr cvo/ kvo fk zru, u,hguc: knkt t, hso/cthk
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4 nbju, xc/    5 cnscr hj' j    6 ,vkho ev' yu    7 hunt gd/    8 ,"f u' yu
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Îz�` ³	Y§t�x«	U�e x�wŸ ®A�dÎc©r m�g− ¤N�dÎonE mi²`ªNO�d x¯�U§An xº�z�E�i
oŸ ³x�d«�̀ §l 	zi ¹U¨r�e dl :`E «d W�cŸ ¬wÎi¦M l−¥k	̀ «
i ` ¬÷ W½�`¨A Æ x	zFP�d
`¬ ¥N�n�Y mi−n�i z¬©r§aW d̈k®	zŸ̀  izi−�E¦vÎx�W�̀  lŸ ¬k§M d̈k½M̈ Æ ei�p¨a§lE
Æ 	z`�Hg�e mi½xªR¦M�dÎl©r Æ mFI©l d³�U£r«�Y z`¹	H�g xÆ©tE el :m«	c�i
miÀn�i z´ ©r§aW fl :F «W�C�w§l F −zŸ` ¬	Y�g�W«	nE ei® ¨l¨r −L�x¤R©k§A �g½¥A�fO�dÎl©r
mi½W	c «	w W�cŸẃ Æ �gÆ¥A�fO�d d³ �i	d�e F ®zŸ` −	Y�W�Cw�e �g½¥A�fO�dÎl©r Æ x¥R©k�Y
d−�U£r«�Y x¬�W�` d¾�f�e gl [iyy] q :W«	C�w�i �g−¥A�fO©A ©r¬ 
bŸP�dÎl¨M
Îz�` hl :ci«n	Y mF −I©l m�i¬ �p�W d² �p	WÎi« 
p§A mi¯U¨a§M �g® ¥A�fO�dÎl©r
oi¬ ¥A d−�U£r«�Y i½�p�X�d U¤á ¤M�d Æ z� �̀e x�wŸ®A©a d́�U£r«�Y c−	g� «̀	d U¤a¬ ¤M�d
K�q¾
p�e oi½d�d r©á�x Æ ziz¨M o�n³�W§A lEÆl¨A z¤lŸ¹q oŸÆx	V¦r�e n :m�i«Ä�x©r«	d
d−�U£r«�Y i½�p�X�d U¤á¤M�d Æ z�`�e `n :c«	g�`«	d U¤a−¤M©l o�i® �i oi−d�d z¬¦ri¦a�x
�gŸ½gi�p �gi´�x§l D½¨NÎd�U£r«�Y Æ D̈M�q�p§kE x�wŸ ³A�d zÆ�g�pn§M m�i® ¨A�x©r«	d oí¥A
í
p§t¦l c−¥rFnÎl�dŸ «̀  g�z¬ ¤R m½¤ki�zŸx́Ÿc§l Æ cin	Y z³©lŸr an :d«�eŸdi«©l d−�X`
i¬Y�c©rŸ «p�e bn :m«	W Li−¤l�` x¬¥A�c§l d	O½	W Æ m¤k¨l c³¥r�E` xÆ�W�` d® �eŸd�i
c−¥rFn l�dŸ ¬̀ Îz�` i²Y�W�Cw�e cn :i«cŸa§k¦A *W−�C�w�p�e l®�`	x Ÿ�y�i í
p§a¦l d	O−	W
:i«¦l o¬�d©k§l W−�C�w�` ei² �p¨AÎz�`�e o Ÿx̄�d«�`Îz�`�e �g®¥A�fO�dÎz�`�e
EÀr�c«�i�e en :mi«d÷ «̀¥l m−�d̈l izi¬ �i	d�e l®�`	x Ÿ�y�i í
p§A KF −z§A i½Y�p©ḱ	W�e dn

m�i−�x§vn u�x¬� �̀n m² 	zŸ̀  iz`̄¥vFd xÆ�W�̀  m½�di�d÷́�` Æ d�eŸd�i i³ �p�` i´¦M
�g−¥A�fn 	zi¬U¨r�e ` l [iriay] t :m«�di�d «÷�` d¬ �eŸd�i i−�p�` m® ¨kFz§a í�p§k	W§l
d³	O�`�e F¹M�x	` dÆ	O�` a :F «zŸ̀  d¬�U£r«�Y mi−HW i¬¥v£r z�xŸ ®h�w x́�h�wn
F¹zŸ` Æ	zi¦R¦v�e b :ei«	zŸp�x�w EP−�On F®z	nŸ «w m�i−�z	O�̀ �e d½�i�d«�i ©rEá	xÆ FA�g	x

`¨l `	xEp§A x�`	Y�W`�C z�i c�wFz�e `	x§t©v
oŸx�d�`§l ci¥A§r�z�e dl :`Ed `	W�cEw i�x�` li¥k� �̀z�i
`̈r§a�W K	z�i zici�T©t iC l̈k§M oi�c§M idFp§a¦l�e
`	z`	H�g�c `	xFz�e el :oFd�p©A�xEw ai�x	w�Y oinFi
`	g§A�c�n l©r i¥M�c�zE `�i�xERM l©r `	nFi§l ci¥A§r�Y
:Di�zEW	C�w§l Di�z�i i¥A�x�zE idFl£r K	zEx¨R©k§A
Wi�C�w�zE `	g§A�c�n l©r x©R©k�Y oinFi `¨r§a�W fl

a�x�w�i�C l̈M �̀I�W�cEw W�cFw 	̀g§A�c�n �̀di�e Di�z�i
l©r ci¥A§r�z iC oi�c�e gl :W	C�w�z�i `	g§A�c�n§A
`	nFi§l oi�x�Y `	p§W i
p§A oix�O` `	g§A�c�n

	̀x§t©v§A ci¥A§r�Y c	g 	̀x�Ò  z�i hl : 	̀xic�Y
:`�I�W�nW oi¥A ci¥A§r�Y `�p�i�pz `	x�O` z�i�e
`	Wiz§M g�W�n¦a `¨li¦t�C `	Y§lEq `�pFx�q¦r�e n

`	x�n�g `�pid zEr§a�x `¨M�q�p�e `�pid zEr§a�x
ci¥A§r�Y �̀p�i�pz 	̀x�O` z�i�e `n :c	g `	x�O`§l
ci¥A§r�Y D̈M�q�p§kE 	̀x§t©v z�g�pn§M �̀I�W�nW oi¥A
:�i�i m	c�w `�p¨A�xEw `�e£r�x§a `¨l¨A�w�z`§l D¨l
`�p�n�f o©M�W�n r�x�z¦A oFki�x	c§l `	xic�z `	z̈l£r an

`¨l¨N�n§l o	O�Y oFk§l ix�ni�n oi�O�f�` iC �i�i m	c�w
i
p§a¦l o	O�z ix�ni�n oi�O�f�`�e bn :o	O�Y K	O¦r
o©M�W�n z�i W�C�w�`�e cn :ix	wi¦A W�C�w�z�̀ �e l�̀ 	xŸ�y�i
W�C�w�` idFp§A z�i�e oŸx�d�` z�i�e `	g§A�c�n z�i�e `�p�n�f
i
p§A Fb§A iY�pi¦k�W i�x�W�`�e dn :i	n	c�w `	W	O�W§l
i�x�` oEr�C¦i�e en :D¨l�`�l oFd§l i
e�d�`�e l�`	xŸ�y�i
`¨r�x�`�n oFd�z�i ziwi¥R�` iC oFd	d¨l�` �i�i `�p�`
�i�i `�p�` oFdi
pi¥a iY�pi¦k�W d	 	̀x�W� §̀l m�i�x§vn�c
idFl£r `	x	h�w�`§l `	g§A�c�n ci¥A§r�z�e ` :oFd	d¨l�`
:Di�z�i ci¥A§r�Y oihiW i¥r	̀ �C �̀I�n�qEA z�xFh�w
i�d�i r©A�x�n D
i	z�t 	̀z�O� �̀e Di¥M�xE` 	̀z�O�` a

i¥t�g�z�e b :idFp�x�w Di
Pn Di�nEx oiO�̀  oi�Y�x�z�e
xFg�q idFl�z̈M z�i�e Di�x�B̀  z�i i¥k�C a�d�C Di�z�i

ukjo vkku: kesa t,o/agk hsh vnkutho vkku b,nktu hshvo ub,esau

kfvubv: fh esa vo/esah esaho' unfti knsbu tzvrv kzr vtufk esah

esaho' ab,i vnert ygo kscr nauo sesa vo: )kv(ugah, ktvri
ukcbhuffv/abv vf,uc ufpk kgfc' ato jxr scr tjs nfk vtnur cgbhi'

kt b,nktu hshvo kvhu, fvbho' ugcus,o pxukv: t,fv/fnu tu,l: acg,
hnho ,nktuduw/cgbhi vzv ucercbu, vkku cfk huo: )ku(gk vfpurho/
cachk vfpurho' kfpr gk vnzcj nfk zru, u,hguc' ukph abtnr acg, hnho

,nkt hso' thi kh tkt scr vct cachko' fdui vthkho uvkjo' tck vct cachk

vnzcj' fdui pr avut kjyuh vnzcj' kt angbu' kfl vumrl nert zv/ unsra

,ur, fvbho
1

tunr' fpr, vnzcj vumrl' ant v,bsc tha scr dzuk cnktf,

vnafi uvnzcj: ujyt,/u,sfh' kaui n,b, snho vb,ubho ctmcg eruh jyuh:

unaj, tu,u/cani vnajv' ufk vnahju, fnhi f"; hubh,: )kz( uvhv
vnzcjesa/unv vht esua,u' fk vbudg cnzcj hesa' tphku erci pxuk

agkv gkhu' esau vnzcj kvfahru akt hrs/ n,ul abtnr fk vbudg cnzcj

hesa' aung tbh chi rtuh chi athbu rtuh' fdui scr akt vhv pxuku cesa'

fdui vrucg uvbrcg' unuemv' ubgcs' uvyrhpv' ufhumt cvi' ,knus kunr uzv

tar ,gav' vxnul tjrhu' nv gukv rtuhv t; fk rtuhv
2

' abrtv ku fcr

ubpxk nact kgzrv' fdui vki' uvhumt' uvynt' uabajy cnjac, ju. kznbu

uju. kneunu' ufhumt cvi: )n( ugarui xuk,/gahrh, vthpv' n"d chmho

ujuna chmv: cani f,h,/kt kjucv btnr f,h,' tkt kvfahr' kph abtnr

f,h, kntur' unang kntur ukt knbju,' hfuk kpxku knbju,' ,knus kunr

fti f,h,' ukt btnr f,h, kntur tkt kngy nbju, athi mrhl f,h,' at;

vyjui crhjho far cvi
3

: rcg vvhi/akav kudhi: ubxl/kxpkho' fnu aabhbu

cnxf, xufv
4

' abh xpkho ak fx; vhu crta vnzcj' unbuecho fnhi abh

juynhi seho' bu,i vhhi k,ufu' uvut nekj uhumt srl vjuyo' ubupk gk dd

vnzcj' unao hurs kah,hi cnzcj ch, guknho' ucnzcj vbja, hurs ni vnzcj

hWar

1 nhkutho yWu     2 ,"f u' c/ zcjho pd:    3 nbju, pu/    4 nj/    

*xWtW	C�w�p�e 
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34 If any of the flesh of the perfection offering or any of the bread is left over until the next morning,

you should burn the leftovers in fire.  It may not be eaten, because it is a sacred thing. 
35 You should do everything (without exception) that I have commanded you to Aharon and his sons.

Their inauguration will take seven days (and you should carry out the same procedures on each day).
36 Each day, you should offer up a bull as a Sin Offering to cleanse (the Altar from its previous state of

profanity). You should apply blood to the Altar to cleanse, and you should anoint it, in order to

consecrate it. 37 For seven days you should perform (this) cleansing on the Altar and sanctify it. Then, the

Altar will be a holy of holies. (Even an invalid offering which) touches the Altar will become holy. 

38 This is what you should offer on the Altar: lambs in their first year, two a day, regularly. 39 One lamb

you should offer up in the morning and the other lamb you should offer up in the afternoon. 
40 With the first lamb, offer one tenth of fine flour, thoroughly mixed with a quarter of a hin of crushed

olive oil, and a libation of one quarter of a hin of wine. 41 You should offer up the second lamb in the

afternoon.  You should offer with it the same flour offering as the morning and its libation.  (The flour

offering is) a pleasurable fragrance, a fire offering to God. 42 It should be a regular burnt offering for your

generations, at the entrance of the Tent of Meeting before God, where I will arrange meetings with you,

to speak to you there. 43 There I will arrange meetings with the children of Israel, and (the Tabernacle)

will be sanctified by My Presence. 44 I will sanctify the Tent of Meeting and the Altar, and I will sanctify

Aharon and his sons to serve Me as priests. 45 I will dwell in the midst of the children of Israel and I will

be their God. 46 They will know that I, God, am their God, Who brought them out of the land of Egypt

(in order) to dwell among them.  I am God, their God. 

[ TT HHEE GG OO LL DD EE NN II NN CC EE NN SS EE AA LL TT AA RR [

You should make an Altar for bringing incense up in smoke. You should make it out of acacia

wood. 2 It should be one cubit long and one cubit wide, a square, and two cubits high.  Its horns

should be one piece with it. 3 You should coat it with pure gold, its top, its walls all around, and

its horns, and you should make for it a golden-rimmed edge all around. 

3300

ktr.: )nt( krhj bhjuj/gk vnbjv btnr' anbj, bxfho fukv fkhk' uxsr

verc,o' vthcrho c,jkv utjr fl vnbjv' abtnr gukv unbjv
5

:

)nc(,nhs/nhuo tk huo' ukt hpxhe huo cb,hho: tar tugs kfo/
fatecg nugs kscr tkhl' ao tecgbu kct/ uha nrcu,hbu knsho nfti' angk

nzcj vbja, vhv vec"v nscr go nav navueo vnafi/ uha tunrho ngk

vfpr,' fnu abtnr uscr,h t,l ngk vfpr,
6

/ utar tugs kfo vtnur fti

thbu tnur gk vnzcj' tkt gk tvk nugs vbzfr cnert: )nd( ubugs,h anv/
t,ugs gno cscur' fnkl veucg neuo nugs kscr go gcshu ao: ubesa/
vnafi: cfcush/a,arv afhb,h cu/ unsra tdsv' tk ,erh cfcush tkt

cnfucsh' cnfucsho akh' fti rnz ku nh,, cbh tvri chuo ven,u' uzvu atnr

nav' vut tar scr vw ktnr ceruch tesa
7

' uvhfi scr' ubesa cfcush:

)nu(kafbh c,ufo/gk nb, kafui tbh c,ufo: )t( neyr eyur,/kvgku,

hWar

�� Why is the command to build the Incense Altar recorded

here, and not along with the other apparatus in Parshas

Terumah? (v. 1-10)

SFORNO: The Tabernacle together with its apparatus caused the

Divine Presence to dwell within it. The offering of sacrifices then

brought God’s glory to the Tabernacle.  

The incense, however, had a different function. Namely, that after

all the above had been completed, the incense was burned to

appease God, so that He should find all the service that had been

carried out acceptable. To hint to this point, the command to build

the incense Altar was placed here at the end of Parshas Tetzaveh.

OHR HACHAYIM: Any part of the Tabernacle which was suitable for

use in the Holy Temple (in Jerusalem) was permitted to be used there

on a permanent basis.  An exception to this rule was the golden Altar

which, despite the fact that its function did not change in the Temple,

was nevertheless required to be replaced.  This detail was hinted to

in the Torah, by describing the golden Altar separately here at the

end of Parshas Tetzaveh.

C L A S S I C  Q U E S T I O N S

5 uhert fd' kz    6 anu, fv' fc    7 uhert h' d      
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F²N 	zi¬U¨r�e ei®	zŸp�x�wÎz�`�e ai−¦a	q ei² 	zŸxi «wÎz�`�e FB̄�BÎz�` xFÀd	h a´	d�f
FÀx
f§l z�g´�Yn | FŃÎd�U£r«�Y a¹	d�f zŸÆr§A�h Á i�Y�WE c :ai«¦a	q a−	d�f x¬ 
f
mi½C©a§l míŸa§l Æ d�i	d�e ei®	C¦v í
p�WÎl©r d−�U£r«�Y ei½	zŸr§l©v i´�Y�W l©rμ
¬	zi¦R¦v�e mi®HW í¥v£r mi−C©A�dÎz�` 	zi¬Ür�e d :d	O«�d̈A F −zŸ` z`¬�U¨l
z®�c¥r«	d oŸx́�`Îl©r x−�W�` z¤kŸ½x¨R�d í
p§t¦lÆ FzŸ` d³	Y�z«�p�e e :a«	d�f m−	zŸ`
:d	O«	W −L§l c¬¥r�E` x² �W�` z½�c¥r´	dÎl©r Æ x�W�` z�xŸÀR©M�d í 
p§t¦l
F ²aihi«�d§A x�wŸÀA©A x�wŸÁ©A mi®O�q z�xŸh́�w oŸ −x�d«�` ei² ¨l¨r xi¬h�wd�e f

oi¬ ¥A zŸ ²x
P�dÎz�` oŸx̄�d«�` zÆ÷£r«�d§aE g [xihtn] :d�P«�xih�w�i zŸ −x
P�dÎz�`
Î`÷ h :m«¤ki�zŸ «xŸc§l d− �eŸd�i i¬ 
p§t¦l ci²n	Y z�xŸh̄�w d�P® �xih�w�i m�i−©A�x©r«	d
:ei«¨l¨r E −k�Qz ` ¬÷ K�q¾
p�e d®	g�pnE d´¨lŸr�e d−	x�f z�xŸ ¬h�w ei² ¨l¨r E ¬l£r«�z
miÀxªR¦M�d z`́�H�g mº�Cn d® �p	X©A z−�g�` ei½	zŸp�x�wÎl©r Æ oŸx�d«�` x³ ¤R¦k�e i

:d«�eŸdi«©l `E −d mi¬W	c «	wÎW�cŸ «w m½¤ki�zŸx́Ÿc§l Æ ei¨l¨r x³¥R©k�i Æ d�p	X©A z³�g�`
t t t

a�d�cC xi�C Di¥l ci¥A§r�z�e idFp�x�w z�i�e xFg�q
ci¥A§r�Y a�d�cC o	w�f¦r oi�Y�x�z�e c :xFg�q xFg�q
ci¥A§r�Y Di�z�i�e�f oi�x�Y l©r Di�xi�x§l r�x§Nn Di¥l
`�I�gix�`©l `	x�z�`§l idi�e idFx�hq oi�x�Y l©r
`�I�gix�` z�i ci¥A§r�z�e d :oFd§A Di�z�i l�Hn§l
o�Yz�e e :`¨a�d�C oFd�z�i i¥t�g�z�e oi�HW i¥r	`�C

	̀zEc�d�q�c �̀pFx�̀  l©r iC 	̀Y§kEẍR m	c�w	l Di�z�i
oi�O�f�` iC 	̀zEc�d�q l©r iC 	̀Y�xER©M m	c�w	l
z�xFh�w oŸx�d�` idFl£r x�h�w�i�e f :o	O�Y K̈l ix�ni�n

�̀I�pi¦vFA z�i Di�zEp	w�z�̀ §A x©t§v¦A x©t§v¦A oin�qEA
oi¥A `�I�pi¦vFA z�i oŸx�d�` zEw¨l�c�`§aE g :D�piw�Q�i
m	c�w 	̀xic�Y �̀I�n�qEA z�xFh�w D�piw�Q�i �̀I�W�nW
z�xFh�w idFl£r oEw�Q�z `¨l h :oFki�x	c§l �i�i
`¨l `	M�q�p�e `	z	g�pnE `	z¨l£r�e oi`	x§kEp oin�qEA
idFp�x�w l©r oŸx�d�` x©R©ki�e i :idFl£r oEk�Q�p�z
`	c�g `�I�xER¦M z`�H�g m�Cn `	Y�W§A `	c�g
oiW�cEw W�cFw oFki�x	c§l idFl£r x�R©k�i 	̀Y�W§a

:�i�i m	c�w `Ed

[ Sparks of Chasidus [

The Hebrew term for sacrifices, korbonos (,«ub�C§r̈e), is related to the

word kiruv (cUr¦e) meaning “close.” This suggests that the process

of bringing sacrifices in the Temple brought man closer to his Creator.

Ironically, however, the word “close” itself suggests a certain

distance.  For if two entities are merely “close” to one another, they

remain—in the final analysis—separate.  It is only that despite their

inherent separateness, they have come closer together.

Incense, ketores (,¤r«y§e) suggests “connecting” (r©y§e is the Aramaic

translation of the Hebrew word r ¤J ¤e, meaning “knot” or

“connection”).  Here we are not speaking of two separate entities

which have become close, but rather, of two entities that have

become one.

Thus, the offering of incense in the Holy Temple was a process by

which man and God, who had already become close through the

offering of sacrifices, were then joined together in total oneness.

In order to stress this point, the command to build the Incense Altar

was recorded here, at the end of Parshas Tetzaveh. For the

Tabernacle had been erected, the Priests inaugurated and God’s

presence rested in the Tabernacle (chaps. 25-29), nevertheless, God was

only close to the Jewish people, and not one with them (at least, in a

revealed manner) until the incense was offered.

(Based on Sichas Shabbos Parshas Teztaveh 5752)

/inhx kWtfhn 'oheuxp tWe

gkhu ehyur gai xnho: )d( t, ddu/zv vhv ku dd' tck nzcj vgukv kt

vhv ku dd' tkt nnktho jkku tsnv cfk jbhh,o: zr zvc/xhni vut kf,r

fvubv: )s(mkgu,hu/fti vut kaui zuhu, f,rdunu' kph abtnr gk abh

mshu' gk a,h zuhu,hu acabh mshu: uvhv/ngav vycgu, vtkv: kc,ho
kcsho/kfk ch, ,vhv vycg, kcs: )u( kpbh vprf,/ant ,tnr naul

nfbds vtrui kmpui tu ksruo' ,knus kunr kpbh vfpr,' nfuui fbds vtrui

ncju.: )z(cvhyhcu/kaui beuh vczhfhi ak vnburv nsai vp,hku,

abarpu ckhkv' uvhv nyhci cfk cer ucer: vbru,/kumh"a ckg"z' ufi fk

bru, vtnuru, cnburv' ju. nneuo abtnr ao vgktv' avut kaui

vskev: )j( ucvgku,/fahskheo kvgku, kvc,i: heyhrbv/cfk huo'

prx neyhr ajrh,' uprx neyhr chi vgrcho: )y( kt ,gku gkhu/gk

nzcj zv: eyr, zrv/auo eyur, ak bscv' fuki zru, ku ju. nzu: ugukv
unbjv/ukt gukv unbjv/ gukv ak cvnv ugu;/ unbjv vht ak kjo:

)h(ufprtvri/n,i snho: tj, cabv/chuo vfpurho/ vut abtnr

ctjrh nu, uhmt tk vnzcj tar kpbh vw ufpr gkhu
1

: jyt, vfprho/vo

pr uaghr ak huo vfpurho' vnfprho gk yunt, nesa uesahu: esa
esaho/vnzcj neusa kscrho vkku ckcs' ukt kgcusv tjr,:

jxk, pra, ,muv

hWar

1 uhert yz' hj    
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4 You should make for it two golden rings underneath its rimmed edge on its two sides. You should

make them on its two sides, so that they should serve as holders for poles with which to carry it. 5 You

should make the poles out of acacia wood and coat them with gold. 
6 You should place it in front of the partition, which is in front of the Ark of Testimony, in front of the

Ark’s lid, which is on the testimony, where I will arrange to meet with you. 
7 Aharon should make incense of spices go up in smoke upon it. Every morning when he cleans the

lamps (of the Menorah) he should make it go up in smoke. 8 When Aharon kindles the lights in the

afternoon, he should make incense go up in smoke. It is an eternal incense before God, for all

generations. 9 You should not offer up on it unauthorized incense, a burnt offering or a flour offering.

You should not pour any libation on it. 
10 Once a year (on the Day of Atonement) Aharon should (pour blood) on its horns to achieve

atonement.  He should achieve atonement once a year with the blood of the atonement sacrifice, for all

generations. It is holy of holies to God. 

HAFTARAHS: TETZAVEH P. 316.  ZACHOR - P. 334.

Maftir: Zachor—p. 343.

*THE INCENSE ALTAR - ,¤r«y§E©v j©C±z¦n

POLE

HORN

GOLDEN-RIMMED

EDGE

MAFTIR

* ahy, raWh kph vcb, vWctr hmjeW: cfk ms a,h ycgu,' ufi f,cu rcu,hbu cgkh v,uxw/ tck vrhcWa urWt ci vrncWo f,cu avhu re a,h ycgu, ca,h zuhu, agk pbh emu, vtkfxui/



1. Preparing the lamps in the Menorah [27:20].

2. The priests should wear special garments [28:4].

3. The Breastplate should not become detached from the Apron [28:28].

4. Not to tear the Robe [28:32].

5. To eat the flesh of the sin offering and the guilt offering [29:33].

6. Burning of the incense [30:7]. 

7. Not to burn alien incense or offer up sacrifices on the golden Altar [30:9].

Parshas Tetzaveh ccoonnttaaiinnss  44  ppoossiittiivvee  mmiittzzvvooss  &&  33  pprroohhiibbiittiioonnss..

I

I



[t a ,  h f  , a r p

pp aa rr ss hh aa ss   KK ii   SS ii ss aa

The term Ki Sisa literally means, “When you will raise

up.” But, in the context of the verse, the term is

translated “When you will count.”

Of all the Parshiyos in the Torah, this one seems to be

the most unlikely candidate for the name, “When you will

raise up the heads of the children of Israel,” for here we

read of the most devastating spiritual descent in Jewish

history. Just a few weeks after receiving the Torah directly

from God, and as they are about to be given the two

Tablets of the covenant, the Jewish people rapidly sink

into the decadence of idol worship and, as a result, the

Tablets are smashed. This is hardly what we would

describe as “raising the heads” of the Jewish people?

Our Sages said about the Torah, “Learn it and learn it,

for everything is in it” (Avos 5:21). At first glance this

seems to mean that within the Torah as a whole, insights

can be found into every area of life.  However, at a deeper

level, the statement that “everything is in it,” could be

applied to each and every idea in the Torah.  Since Torah

is the infinite wisdom of God, it follows that each idea

contains a truly unlimited amount of information, to the

extent that “everything is in it.” And if this is true for a

single idea, certainly an entire Parsha is macrocosmic.

However, this phenomenon, that “everything” is found

in all Parshiyos of Torah, is more obvious in some

Parshiyos than in others.  Perhaps our Parsha could claim

to bring this idea to light more than all the others, since it

discusses three fundamental aspects of Judaism:

Revelation—God gives Moshe the Divinely inscribed

first set of Tablets.

Rebellion—The incident of the Golden Calf

Reconciliation—by Moshe, for the sin on behalf of the

Jewish people, followed by the giving of the second

Tablets and climaxing with the shining of light through

Moshe’s face.

The scheme of history also follows this sequence:

a.) Torah (revelation) preceded the world

b.) The world was created, which conceals God’s

presence (rebellion).

c.) With the true and complete redemption through

Mashiach, God will finally be “reconciled” with His

world.

These three phases are each crucial parts of a larger

whole. Thus, even the middle stage of “rebellion” was

ultimately intended by God as a precursor to the

reconciliation that was to follow.

This also explains why the whole of our Parsha is called

Ki Sisa (“raise the heads”), for even the darkest moments

of Jewish history have been orchestrated by God as a

pathway to the redemption, when the ultimate “raising of

the heads” will take place.

(Based on Sichas Shabbos Parshas Ki Sisa 5752)

[ The Name of the Parsha [
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W`Ÿ ¬xÎz�` ` º�V�z i´¦M ai :xŸ «n`¥N d¬�WŸnÎl�` d− �eŸd�i x¬ ¥A�c�i�e `i

c ´Ÿw§t¦A d− �eŸdi«©l F ²W§t�p x¤tŸM̄ Wi´�` E¹p	zÆ �p�e ¼m�di
c «�w§t¦l »l
`�x Ÿ	y�iÎi« p§A
Æ x¥aŸr«�dÎl¨M EÀp	Y�i | d́�f bi :m«�zŸ̀  cŸ ¬w§t¦A s�b− �p m² �d̈a d¬ �i	d«�iÎ`÷�e m® �zŸ̀
Æ d�xB mi³�x	U¤r W�cŸ ®T�d l�w´�W§A l�w−�X�d zi¬¦v�g«�n mi½�c�w§R�dÎl©r
Æ x¥aŸr«�d lŸÀM ci :d«�eŸdi«©l d−�nEx	Y l�w½�X�d zi´¦v�g«�n l�w½�X�d
:d«�eŸd�i z¬�nEx	Y o−
Y�i d̈l§r®�n�e d− �p�W mi¬�x	U¤r o² ¤A�n mi½�c�w§R�dÎl©r
Æ z
z̈l l�w®�X�d zi−¦v�g«�O«�n hi½¦r	n�i `÷́Æ l�C�d�e dÀ¤A	x�iÎ` «÷ xí�Ẅr«�d eh

s�q́¤MÎz�` º�Y	g�w«¨l�e fh :m«¤ki
zŸ «W§t�pÎl©r x−¥R©k§l d½ �eŸd�i ź�nEx	YÎz�̀

l¥A�w	z i
x�̀  ai :x�ni
n§l d�Wn m¦r �i�i li¥N�nE `i

x©a�B oEp	Y�i�e oFdip�i�p�n§l l
`�xŸ	y�i ip§A o©A	WEg z�i
`¨l�e oFd	z�i ip	n�Y c©M �i�i m�c�w Di
W§t�p o�w	xER
oEp	Y�i oi
C bi :oFd	z�i ip	n�Y c©M �̀zFn oFd§a 
̀d�i
i¥r§l�q§A `¨r§l�q zEb§l©R `�i�p�i�p�n l©r x©a¨r	C l¨M
`¨r§l�q zEb§l©R `¨r§l�q oi¦r�n `�x	U©r `�W	cEw
`�i�p�i�p�n l©r x©a£r�C lM̈ ci :�i�i m�c�w �̀zEW�x§t�̀
`�zEW�x§t�` o
Y�i `¨li¥r§NE oi�p	W oi�x	U©r x©A�n
xi¥r�f�i `¨l o¥M	q�n	cE ib	q�i `¨l xi�z£r�C eh :�i�i m�c�w
�i�i m�c�w `�zEW�x§t�` z�i o�Y�n§l `¨r§l�q zEb§l©R�n
s�q§M z�i a�Q�z�e fh :oFki
z�W§t�p l©r `�x¨R©k§l

)hc( fh ,at/kaui eckv f,rdunu' fa,jpu. keck xfuo nbhbo ksg, fnv

vo tk ,nbo kdkduk,' tkt h,bu fk tjs njmh, vaek u,nbv t, vaekho u,sg

nbhbo: ukt hvhv cvo bd;/avnbhi auky cu ghi vrg uvscr ct gkhvo' fnu

anmhbu chnh sus
1

: )hd( zv h,bu/vrtv ku fnhi nycg ak ta unaekv njmh,

vaek utnr ku fzv h,bu
2

: vgucr gk vpeusho/srl vnubhi ngchrhi t,

vbnbhi zv tjr zv' ufi fk tar hgcur ,j, vacy
3

' ufi ,gcurbv vmti gk hsh

nubv
4

: njmh, vaek caek veusa/cnaek vaek aemc,h kl kaeuk cu

aekh vesa' fdui aekho vtnurhi cpra, grfhi uasv tjuzv: garho drv
vaek/gfahu phra kl fnv vut: drv/kaui ngv' ufi canutk' hct kva,ju,

ku ktdur, fx; uffr kjo
5

: garho drv vaek/avaek vako sw zuzho uvzuz

n,jk,u jna ngu,' tkt ctu uvuxhpu gkhu a,u, uvgkuvu kaa ngv fx;'

unjmh, vaek vzv atnr,h kl h,bu ,runv kvw: )hs(nci garho abv
ungkv/knsl fti athi pju, nci garho humt kmct ubnbv cfkk tbaho:

)yu(kfpr gk bpau,hfo/akt ,bdpu gk hsh nbhi/ s"t kfpr gk bpau,hfo

kph arnz kvo fti dw ,runu,' abf,c fti ,run, vw dw pgnho/ tj, ,run,

tsbho anbti fav,jhku cbsc, vnafi' ub,bu fk tjs utjs njmh, vaek ugkv

knt, vffr abtnr ufx; peush vgsv nt, ffr
6

' unvo bgau vtsbho abtw

uhvh nt, ffr vfx; uduw
7

/ uvabh, t; vht g"h nbhi anbti navueo vnafi

vut vnbhi vtnur c,jk, juna vpeusho ctjs kjsa vabh cabv vabh,
8

' ub,bu

fk tjs njmh, vaek uvi kebu, nvi ercbu, mcur ak fk abv uabv' uvuauu cvo

gbhho ugahrho ugk tu,v ,runv btnr kfpr gk bpau,hfo' avercbu, kfprv

vo ctho/ uvakhah, vht ,run, vnafi' fnu abtnr fk nrho ,run, fx;

hWar

�� What does the term t�G�, h¦F in verse 12 mean?

RASHI: It is an expression of “taking,” as Onkelos renders. The

meaning of the verse is thus: When you wish to take the sum of their

numbers (of the Jewish people) to know how many they are, do not

count them by the head.  Rather, each one shall give a half-shekel,

and you shall count the shekels to know their number. Then there

will be no plague among them, for the evil eye has power over

numbered things, and pestilence comes upon them, as we find in

King David's time (see Shmuel II, ch. 24).  

MIZRACHI: The word t�G�, could also be translated “lift up.”

Consequently, the verse would be referring to the uplifting quality of

donating the half-shekel which came after the spiritual descent of the

sin of the Golden Calf. However, Rashi rejected this interpretation,

since the verse can be rendered more literally as, “When you will

wish to take the sum of the Jewish people.”

RASHI’S PROBLEM (V. 12)

The term t�G�, is usually translated as “count,” as in the verse

W¤Jt«r�,¤t v«g§r�p t¨¬°h “Pharaoh will count your head” (Bereshis 40:13).

However, in our verse this translation could not be used, for then the

concept of counting would be repeated twice. The verse would read:

“When you count the sum of the children of Israel to determine their

numbers, count them by letting each man give....”

To avoid this problem, Rashi opted for the less conventional translation

suggested by Onkelos, that t�G�, means “take.”  The verse thus reads:

“When you take the sum of the children of Israel to determine their

numbers, count them by letting each man give...half a shekel.”

However, this presented Rashi with a further problem. The verse is

written in the wrong order: Surely one first collects half a shekel from

every person and then the sum is counted to determine the number of

people.  Yet the verse writes the counting before the collecting.

To solve this problem Rashi rephrased the beginning of our verse to

read, “When you wish to take the sum of the children of Israel to

determine their numbers, count them by letting each man give...half a

shekel.” With this turn of phrase, Rashi enabled us to read the verse

simply and logically, so that the beginning precedes the end.

From Rashi’s addition (“wish to”) we see that, at the literal level, our

verse is not speaking of a compulsory command to count the Jewish

people. Therefore, the verse could not possibly be speaking about the half

a shekel that was given to atone for the Golden Calf, since this was a

mandatory donation.

Rather, God is telling Moshe that if, for whatever reason, he will choose

to count the Jewish people, he should not count them directly, as this

could attract the evil eye. Rather, Jewish people should always be counted

by another means, such as through a fixed donation to charity.

(Based on Sichas Shabbos Parshas Ki Sisa 5725)

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

1 anutk_c fs    2 ,bjunt y     3 uhert fz' kc      4 hrnhv kd' hd     5 anutk_t c' ku     6 anu, kj' fv     7 ao fz     8 cnscr t' t
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[ PP RR OO HH II BB II TT II OO NN OOFF CC OO UU NN TT II NN GG JJ EE WW II SS HH PP EE OO PP LL EE [

(The following occurred after the incident with the Golden Calf):

God spoke to Moshe, saying: 12 “When you (wish to) take the sum of the children of Israel to

determine their numbers, count them by letting each man give to God an atonement for his

soul.  (Avoid counting them directly) then there will be no plague among them when they are

counted.

[ DD OO NN AA TT II OO NN OOFF HH AA LL FF AA SS HH EE KK EE LL [

“This is what they should give—everyone who goes through the counting (system)—half a

shekel according to the shekel (measurement system which is used for) sanctified (items, as

follows:) Twenty gerahs equal one shekel. The contribution to God should be half a shekel.
14 “Everyone who goes through the counting (system), from the age of twenty years and upward,

should give a contribution to God. 15 The rich should give no more, and the poor should give no less

than half a shekel when giving the offering to God, to atone for your souls. 
16 “You should take the atonement silver from the children of Israel and use it for making (sockets of)

the Tent of Meeting.  It will be a reminder for the children of Israel before God, to atone for your souls.

�� What does it mean that the half-shekel is given “to atone for your souls”? (v. 15)

RASHI: This half-shekel donation formed a fund from which communal sacrifices were purchased. Since these sacrifices achieved atonement

for the community, the verse states, “to atone for your souls.”

HOW DID THE HALF A SHEKEL ATONE? (V. 15)

Rashi writes that the half a shekel achieved atonement for the Jewish

people since the funds raised were used to purchase communal sacrifices,

which bring about atonement.

Rambam, however, in his Sefer Hamitzvos, writes that we learn the

atonement quality of the half-shekel donation from two different verses:

“each man should give to God an atonement for his soul” (v. 12), and “this

is what they should give” (v. 13)—(See Sefer Hamitzvos, Kapach edition, positive

commandment 171).

The key distinction between Rashi and Rambam is that Rashi sees the

atonement as being achieved from the collective effect of all the

communal sacrifices.  Rambam, on the other hand, sees the atonement as

being achieved from the donation of the half a shekel itself.  He therefore

quotes a verse which speaks of the atonement quality in the singular

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

30:11

30:13

[ Sparks of Chasidus [

“THIS IS WHAT THEY SHOULD GIVE” (V. 13)

“God showed Moshe a coin of fire weighing half a shekel, and He

said, ‘They should give one like this’” (Rashi v. 13). 

Fire differs from all other elements on this earth, in that it strives

upward, reaching ever higher, dancing, flickering, until finally it frees

itself of its chains when the wick burns out and it unites with its

source. Fire is the paradigm of self-effacement, having no distinct

shape or form of its own.

A coin, however, is hewed from the depths of the earth, the lowest

of the four elements that constitute the makeup of this world.

The antithesis of fire, the coin falls ever downward, clearly defined in

its shape and form. Fire represents the transcendence of the spiritual;

a coin represents the crassness of the physical.

It was not despite the sharp contrast between them, but specifically

because of it, that God showed Moshe a coin of fire. God taught

Moshe that the coarse and the unrefined is not necessarily the

antithesis of the most holy and pure. The physical does not repel the

spiritual, rather they can work in harmony, until they reach complete

fusion, absolute unity, as represented by a coin made of fire.

On a practical level, God taught Moshe that even coarse human

beings who are naturally driven by selfish motives, self-love being

their basic instinct, can also serve the Divine with the most noble of

services, as represented by the complete selflessness of fire.

(Based on Sichas Shabbos Parshas Ki Sisa 5749)
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c® ¥rFn l�dŸ ´̀  z−�cŸa£rÎl©r F½zŸ` ´�Y�z«�p�e l½
`�x Ÿ	y�i íp§AÆ z
̀ 
n miÀ�xªR¦M�d
t :m«¤ki
zŸ «W§t�pÎl©r x−¥R©k§l d½ �eŸd�i íp§t¦lÆ oFx¨M�f§l l³
`�x Ÿ	y�i iÆ p§a¦lÁ d�i�d�e
F¬P©k�e z�WŸ ²g�p xF¬I¦M �zi ¹�U¨r�e gi :xŸ «n`¥N d¬�WŸnÎl�` d− �eŸd�i x¬ ¥A�c�i�e fi

¬�Y�z«�p�e �g½¥A�f�O�d oí¥aEÆ c¥rFn l�dŸ ³̀ Îoi«¥A FÀzŸ` ´�Y�z«�p�e d®v̈	g�x§l z�WŸ −g�p
m−�di
c�iÎz�` EP® �O�n ei− �p¨aE oŸ ¬x�d«�` E ²v�g«�x�e hi :m�i« �n d�O−�W
Ez®�n�i `÷́�e m�i−�nÎEv�g	x�i c² ¥rFn l�dŸ ¯̀ Îl�` mº�`Ÿa§A k :m«�di¥l�b�xÎz�`�e
:d«�eŸdi«©l d−�X�` xi¬�h	w�d§l z½
x�W§l Æ �gÆ¥A�f�O�dÎl�` m³�Y	W�b§a F ´̀
m² ¨lFrÎw�g m¯�d¨l dÆ�z�i«�d�e Ez®�n�i `÷́�e m−�di¥l�b�x�e m¬ �di
c�i E ²v�g«�x�e `k

:xŸ «n`¥N d¬�WŸnÎl�` d− �eŸd�i x¬¥A�c�i�e ak t :m«�zŸxŸ «c§l F −r	x�f§lE F ¬l
zF½`
n W´
n�g Æ xFx	CÎx�n ¼ W`Ÿx mi´�n�U§A » L§lÎg�w d´�Y�`�e bk

mi¬�X�n�g m�UŸ −aÎdp	wE m�i®�z`�nE mi´�X�n�g F −zi¦v�g«�n m �U¬ ¤AÎo�n�P�w�e

o�g§l¨R l©r Di
z�i o
Y�z�e l
`�x	U�i ip§A o�n `�i�xER¦M
m�c�w `�p�x§k�c§l l
`�x	U�i ip§a¦l i
di�e `�p	n�f o©M	W�n
m¦r �i�i li¥N�nE fi :oFki
z�W§t�p l©r `�x¨R©k§l �i�i
`�W�g�p�c `�xFI¦M ci¥A§r�z�e gi :x�ni
n§l d�Wn
oi¥A Di
z�i o
Y�z�e WEci�w§l `�W�g�p�C Di
qi�q§aE
:`�i�n o�O�Y o
Y�z�e `�g§A	c�n oi¥aE `�p	n�f o©M	W�n
z�i�e oFdi
c�i z�i DiP�n i�dFp§aE oŸx�d�` oEW	c�wi�e hi

oEW	c�w�i `�p	n�f o©M	W�n§l oFd§l©ri
n§A k :oFdi¥l�b�x
`�g§A	c�n§l oFd§a�x	w�n§A F` oEzEn�i `¨l�e `�i�n
oEW	c�wi�e `k :�i�i m�c�w `�p¨A	x�w `�w�Q�`§l `�W�O�W§l
m�i	w oFd§l i
d	zE oEzEn�i `¨l�e oFdi¥l�b�x�e oFdi
c�i
m¦r �i�i li¥N�nE ak :oFdi
x�c§l i�dFp§a¦l�e Di¥l m¨l£r
`�Wi
x oi�n	qEA K¨l a�q 	Y�`�e bk :x�ni
n§l d�Wn
mŸ�y§A o�n�p�w�e d�`	n W
n�g l�w	z�n `�i§k�c `�xi
n
`�n	qEA Dp	wE oi�W	n�g�e o�z`�n l�w	z�n Di
zEb§l©R

[ Sparks of Chasidus [

Notwithstanding the fact that Moshe is described as a great “lover

of the Jewish people” (Menachos 65a), he nevertheless found the

donation of “beauty mirrors” offensive and rejected them. His action

was however miscalculated, as God replied, “they are more precious

to Me than anything else” (see Rashi cited above).

Obviously, Moshe was aware that the Jewish women had used the

mirrors with good intentions.  If so, why did he reject them?

Chasidic thought explains that there are two types of holy acts:

a.) A spiritually transparent act, which is totally pure and holy.

b.) A spiritually opaque act, which is mundane or potentially prof-

ane, but has been carried out with good motives, rendering it holy.

Each approach has its own advantage: The “transparent” act

possesses the advantage that the holiness within it is more obvious

and apparent. The “opaque” act, however, while being less obviously

holy, is more effective in achieving God’s desire to “be found in the

lowest of places” (Tanchuma, Naso 16). It thus represents a more

profound spirituality, albeit a less apparent one.

Moshe felt that God’s Tabernacle should be totally “transparent.”

While he was fully aware of the advantage of “opaque” spiritual acts,

he felt that in the Tabernacle itself, where the Divine Presence was to

rest, the women’s mirrors should not be used, as their holiness was of

the “opaque” form.

Nevertheless, God told Moshe that the “opaque” acts of holiness

were in fact “more precious to Me than anything else.”

(Based on Likutei Sichos vol. 6, p. 196ff.)

�� Where did the copper for the Urn come from? (v. 18)

RASHI: It came from the mirrors of the women who had given birth

to legions of children in Egypt.  The Israelite women owned mirrors,

which they would look into when they adorned themselves.  Even

these mirrors they did not hold back from bringing as a contribution

toward the Tabernacle. Moshe, however, rejected them, because

they were made to inspire lustful thoughts. God said to him, "Accept

them! They are more precious to Me than anything else, because

through them the women set up legions in Egypt" (Rashi to 38:8).

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

ubja,' ukt vh,v hs fuko auv cv' tkt tha tha nv abscu kcu
1

: )yz( ub,,
tu,u gk gcus, tvk nugs/kns, abmyuu knbu,o c,jk, bsc, vnafi tjr

ngav vgdk' npbh abfbx cvo ndpv fnu abtnr uhdu; vw t, vgo/ nak kmti

vjchcv gk cgkhv abpk cv scr' unapxe tnr ku krugv' cceav nnl nbv

t, mtbh usg fnv bu,ru cvo' kvushg avht jchcv gkhu
2

/ ut"t kunr avnbhi

vzv vut vtnur cjuna vpeusho avrh btnr cu ctjs kjsa vabh uvnafi

vueo ctjs kjusa vrtaui' abtnr chuo vjusa vrtaui ctjs kjsa ,eho uduw'

unvnbhi vzv bgau vtsbho naekho aku' abtnr uhvh nt, ffr vfx; kme,

uduw/ vt kns, aa,ho vhu' tj, c,jk, bsc,i tjr huo vfpurho cabv rtaubv'

utj, cabv abhhv cthhr navueo vnafi/ ut", ufh tpar acabhvo vhu hartk

auho uw ntu, tk; udw tkpho uvw ntu, ubw avrh cfx; peush vgsv btnr fi

ucjuna vpeusho t; cu btnr fi' uhvhu fk vpeusho aa ntu, tk; uaka,

tkpho ujna ntu, ujnaho' uvkt ca,h abho vhu' ut"t akt vhu cag, nbhi

vrtaui cbh h"y abv akt bnbu ucabhhv bgau cbh fw/ ,aucv kscr' tmk abu,

hWar

1 aekho c:     2 ,bjunt y    
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[ TT HHEE UU RRNN [

God spoke to Moshe, saying: 18 “You should make an Urn of copper to be used for washing and

a base for it from copper. You should place it (in the area) between the Tent of Meeting and the

Altar (to one side), and you should put water in it.
19 “Aharon and his sons should wash their hands and feet (simultaneously) from it. 20 When they enter

the Tent of Meeting, they should wash with water, otherwise they will die. Or, when they approach the

Altar to serve, to make a fire offering rise up in smoke to God, 21 they should wash their hands and feet,

otherwise they will die.

“This should be for them an eternal statute—for him (Aharon) and for his descendants, for all their

generations.” 

[ TT HHEE AA NN OO II NN TT II NN GG OO IILL [

God spoke to Moshe, saying: 23 “You should take for yourself (high quality) spices: 500 (shekels)

of common myrrh*, half that amount, 250 (shekels) of fragrant cinnamon, 250 (shekels) of

aromatic cane, 24 500 (shekels) of cassia herb—according to the shekel  (measurement system

30:17

30:22

*See Sichas Shabbos Parshas Ki Sisa 5747.

vtbaho cabv tj, bnbu' tck knbhi hmht, nmrho vhu a,h abho' kph akhmht,

nmrho nubhi nbhxi fnu aabhbu cnxw rta vabv' ubcbv vnafi crtaubv uvueo

cabhhv ab,jsav abv ctjs cbhxi' tck abu, vtbaho nbuhhi knbhi abu, guko

vn,jhkhi n,arh' bnmtu abh vnbhbho cabv tj,' vnbhi vrtaui vhv c,arh

ktjr huo vfpurho' ab,rmv vneuo khartk kxkuj kvo ubmyuu gk vnafi'

uvabh ctjs cthhr: gkgcus, tvk nugs/vi tsbho abgau cu: )hj( fhur/
fnhi sus dsukv ukv ssho vnrheho cphvo nho: ufbu/f,rdunu ucxhxhv nuac

n,uei kfhur: krjmv/nuxc gk vfhur/ uchi vnzcj/nzcj vgukv af,uc cu

avut kpbh p,j nafi tvk nugs' uvhv vfhur naul engt uguns fbds tuhr

achi vnzcj uvnafi uthbu npxhe fkk cb,hho' nauo abtnr ut, nzcj vgukv

ao p,j nafi tvk nugs' fkunr nzcj kpbh tvk nugs uthi fhur kpbh tvk

nugs vt fhms' naul engt fkph vsruo fl abuhv czcjho
1

: )hy( t, hshvo
ut, rdkhvo/cc, tj, vhv nesa hshu urdkhu' ufl abhbu czcjho

2
' fhms esua

hsho urdkho' nbhj hsu vhnbh, gk dch rdku vhnbh, uhsu vantkh, gk dch rdku

vantkh, unesai
3

: )f( ccuto tktvk nugs/kveyhr ajrh, uchi vgrcho

eyr, tu kvzu, nso pr fvi vnahj uaghrh gcus, tkhkho: ukt hnu,u/vt

to kt hrjmu hnu,u' ac,urv btnru fkku, unfkk ktu t,v aung vi: tk
vnzcj/ vjhmui' athi fti cht, tvk nugs' tkt cjmr: )ft( ukt hnu,u/
kjhhc nh,v gk vnana cnzcj uthbu rju. hsho urdkho' annh,v vrtaubv kt

angbu tkt gk vbfbx kvhfk: )fd( canho rta/jaucho: uebnui cao/kph

avebnui ekhp, g. vut' ha avut yuc uha cu rhj yuc uygo uha athbu tkt

fg. kfl vumrl kunr ebni cao' ni vyuc: njmh,u jnahount,ho/njmh,

vct,u ,vt jnaho unt,ho bnmt fuku jna ntu, fnu ahgur nr srur/ t"f

knv btnr cu jmthi' dzhr, vf,uc vut kvchtu kjmthi' kvrcu, cu cw vfrgu,'

athi auekhi ghi cghi'ufl abuhv cfrh,u,
4

: uebv cuao/ebv ak cao'kph

aha ebho athbi ak cao vumrl kunr cao: jnaho unt,ho/ xl naek fuku:

hWar

(“each man should give to God an atonement for his soul”), which

suggests that the donation of the coin itself (“This is what they should

give”) achieves atonement, regardless of the fact that the donation will

contribute towards communal sacrifices. Rambam thus sees the half-

shekel as a miniature “sacrifice” in itself, with its own atonement power.

(Based on Likutei Sichos vol. 16, pp. 383-4)

WAS RABBI MEIR REFUTED? (V. 24)

Rashi cites two opinions as to how the anointing oil was made: Rabbi

Meir holds that the spice roots were boiled in oil. Rabbi Yehudah holds

that the roots were first soaked in water and then used to perfume the oil.

However, Rabbi Yehudah’s criticism of Rabbi Meir’s view—that it was

impossible for them to have boiled the roots as there was insufficient oil—

was simply not responded to by Rabbi Meir. The fact that no answer was

given seems to suggest that Rabbi Meir conceded to the view of Rabbi

Yehudah. Why then, did Rashi choose to bring Rabbi Meir’s view if it had

been defeated?

Clearly, Rashi must have understood that Rabbi Meir’s perspective

remained valid despite Rabbi Yehudah’s criticism. How then, are we to

understand this debate?

�

�� How was the anointing oil made? (v. 24)

RASHI: The Sages of Israel disputed this matter: 

Rabbi Meir said: They boiled the roots (of the spices) in the oil.

Rabbi Yehudah said to him: Surely the amount of oil did not even

suffice to smear the roots, never mind boil them? Rather, they soaked

the roots in water so that they would not absorb the oil, and then

poured the oil on them until it absorbed the scent, and then they

wiped the oil off the roots.

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

1 by/     2 hy/     3 ao hy:     4 v/ 
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n W¬
n�g d¾�C�w�e ck :m�i«�z`�nE
�g ®
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)fs(uesv/ao aura gac'uckaui jfnho emhgv
1

: vhi/h"c kudhi ubjkeu

cu jfnh hartk'rw nthr tunr cu akeu t, vgerhi'tnr ku r"h uvkt kxul

t, vgerhi thbu xhpe'tkt artuo cnho akt hckgu t, vani utj"f vmh;

gkhvo vani gs aeky vrhj' uepju kani ngk vgerhi
2

: )fv( rej nrej,/
rej ao scr vut' uvygo nufhj avut kngkv uvrh vut fnu reg' rdg' uthbu

fnu rudg vho
3

'ufnu rueg vtr.
4

avygo knyv ufk scr vngurc cjchru

gs azv eupj nzv tu rhj tu ygo'eruh nrej,: rej nrej,/rej vgauh

g"h tunbu, u,grucu,: ngav ruej/ao vtuni cscr: )fu( unaj, cu/
fk vnahju, fnhi f"; hubh,'ju. nak nkfho avi fnhi bzr: )fy( uesa,
tu,o/nahjv zu nesa,o kvhu, esa esaho'unv vht esua,o'fk vbudg

uduw'fk vrtuh kfkh ar,'nabfbx k,ufu esua esua, vdu; kvpxk chumt

ukhbv uycuk huo'uthbu bpsv kmt, kjukhi'tck scr athbu rtuh kvo thi

nesahi/ uabuhv vht nabv akhnv tmk nzcj'n,ul abtw fk vbudg cnzcj

hesa'aung tbh chi rtuh chi athbu rtuh',"k fcaho nv fcaho rtuhho t;

fk rtuh/ fk nahj, nafi ufvbho unkfho n,urdo kaui rcuh'kph athi murl

nahj,i tkt kdsukv fh fi hxs vnkl azv jbul dsuk,i/ uatr nahju,'fnu

rehehi naujhi'urtah, anbho hnaju
5

kw trnh, cvi fkw gcrh,:

)kt(ksuru,hfo/nfti knsu rcu,hbu kunr afuku ehho kg,hs kct
6

: zv/

cdhnyrht ,rhxr kudhi vuu: )kc( kt hhxl/cabh hush"i'kw hpgk'fnu kngi

hhyc kl
7

: gk car tso kt hhxl/ni vani vzv gmnu: ucn,fb,u kt
,gaufnuvu/cxfuo xnnbhu'kt ,gau tjr fnuvu cnaek xnnbhi vkku

kph ns, vhi ani'tck to pj, tu rcv xnnbhi kph ns, vhi ani'nu,r'

ut; vgauh cn,fub,u ak zv' thi vxl nnbu jhhc' tkt vrueju
8

: ucn,fb,u/
kaui jacui'fnu n,fub, vkcbho ufi cn,fb,v ak eyur,: )kd( utar h,i
nnbu/ntu,u ak nav

9
: gkzr/athbu murl fvubv unkfu,: )ks( by;/vut

mrh'ugk athbu tkt ar; vbuy; ngmh vey;'eruh by;'uckg"z dun"t'uvmrh

eurhi ku yrhte"v: uajk,/aura cao jke unmvhr fmpuri'uckaui vnabv

eruh mpuri uzvu a,rdo tubekux uyuprt: ujkcbv/cao arhju rg ueurhi

ku dkcb"t'unbtv vf,uc chi xnnbh veyur,'kknsbu akt hek cghbhbu kmr;

gnbu ctdus, ,gbhu,hbu u,pku,hbu t, puagh hartk ahvhu bnbhi gnbu
01

:

xnho/tjrho: ukcubv zfv/nfti knsu rcu,hbu h"t xnnbhi btnru ku

knav cxhbh/ nguy xnho abho'by; uajk, ujkcbv dw'vrh vw/ xnho'krcu,

gus fnu tku'vrh gar/ ukcubv'vrh h"t/ utku vi'vmrh uvmpuri vjkcbv

uvkcubv nur uemhgv acuk, brs ufrfuo vrh jw avacuk, ubrs tjs avbrs

sunv kacuk,/ veuay uvehkupv uvebnui' vrh h"t/ curh, frahbv thbu beyr

tkt cu aphi t, vmpuri kkcbv a,vt btv
11

: cs ccs hvhv/tku vtrcgv

hWar

1 frh,u, u/     2 ao v/     3 haghv bt' yu     4 ao nc' v     5 gnux u' u     6 vurhu, ht:     7 scrho v' yz     8 frh,h, v/     9 ao     01 ao u:     11 ao u/     21 hubt v' t     31 hjzetk fz' fz
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which is used for) sanctified (items), and one hin of olive oil. 
25 “You should make this into an oil for holy anointment, a professional mixture, made by a

professional perfumer. It will be oil for holy anointment.”
26 “You should use it to anoint the Tent of Meeting and the Ark of Testimony, 27 the Table and all its

utensils, the Menorah and its utensils, the Incense Altar, 28 the Sacrificial Altar and all its utensils, the Urn

and its base. 29 (The anointing) consecrates them so that they become holy of holies. Whatever touches

them will become holy.” 
30 “You should anoint Aharon and his sons and consecrate them to serve Me as priests.” 
31 “You should speak to the children of Israel, saying: ‘This will be oil of holy anointment to Me for all

your generations. 32 It should not be poured upon human flesh. You must not use the same formula to

make anything that is like it. It is holy. It will be holy to you. 33 Any person who makes a mixture like it,

or puts any of (the mixture made by Moshe) on an unauthorized person will be cut off from his people.’” 

[ TT HHEE II NN CC EE NN SS EE [

God said to Moshe: “Take for yourself spices: balsam sap, onycha and galbanum, (other) spices

and pure frankincense. They should be of equal weight. 35 You should make this into incense,

a professionally mixed compound that is finely blended, pure, and holy.
36 “You should grind some of it finely, and you should set some of it (daily) before the (Ark of)

Testimony in the Tent of Meeting, where I will arrange meetings with you.  It shall be holy of holies to

you. 37 The incense that you will make should not be duplicated for personal use. It will be holy to you

for God. 38 Any person who makes anything like it, to smell its fragrance, will be cut off from his people.”

30:34

vbzfrho fti hvhu auhi naek cnaek'fnaeku ak zv fl naeku ak zv/ ufi

abhbu'vmrh uvmpuri uvjkcbv uvkcubv naek acgho acgho nbv ukw cs'

brtv cghbh avut kw hjhs'tjs ctjs hvhv/ zv fnu zv: )kv( nnukj/
f,rdunu ngurc'ahgrc ajhe,i hpv hpv zv go zv/ utunr tbh asunv ku

uhhrtu vnkjho
21

'nkjhl ujuckhl
31

'gk ao anvpfhi t, vnho cnauyu,

fanbvhdho t, vxphbv'ftso vnvpl cf; chmho yrupu, kgrci go

vnho'ufk scr atso rumv kgrc hpv hpv nvpfu ctmcg tu cczl: nnukj
yvur esa/nnukj hvhv uyvur hvhv uesa hvhv: )ku( ub,,vnnbv uduw/
vht eyr, acfk huo uhuo'agk nzcj vpbhnh avut ctvk nugs: tar
tugs kl anv/fk nugsh scur atecg kl'tbh eucgo ktu,u neuo:

)kz(cn,fb,v/cnbhi xnnbhv: esa ,vhv kl kvw/akt ,gabv tkt

kanh: )kj( kvrhj cv/tck guav t,v cn,fub,v nakl fsh knuxrv kmcur:

hWar

THE EXPLANATION

The Torah’s command concerning the production of the anointing oil is

unclear, as it presents a practical impossibility. “You shall make this into

an oil for holy anointment, a professional mixture.... It will be oil for holy

anointment” (v. 25). The command stresses two separate details: 

a.) The final product must be “a professional mixture,” i.e. “mixed to

the extent that one ingredient becomes totally absorbed by the other”

(Rashi ibid.).

b.) The final result must be oil (“You shall make this into an oil”) and

not sludge.

This command appears to be a practical impossibility, since the effective

fulfillment of each condition inevitably compromises on the other.

If the ingredients were to be mixed to the optimum—thus fulfilling

condition “a”—it would be necessary to cook them together. The second

condition, however, would not be met, as a sludge would be produced

and not a pure oil.

In order to meet the second condition and make pure oil, it would be

necessary to mix the ingredients in a way that would allow them to be

separated later, thus compromising the first condition (the optimum

mixing of the ingredients). 

This dilemma is the basis of Rabbi Meir and Rabbi Yehudah’s

contention. Since the perfect fulfillment of both conditions is impossible,

these two sages argue as to which condition should be regrettably

compromised. Rabbi Meir maintains that the roots should be boiled in oil,

compromising on the second condition (pure oil) in order to meet the

requirements of the first (mixing).  Rabbi Yehudah maintains that the oil

should be smeared over the roots, compromising the first condition

(mixing) for the sake of the second (pure oil). 

In this final analysis we see that Rabbi Meir did not find it necessary

to respond to Rabbi Yehudah’s criticism, as it was founded on his

own understanding that the second condition is of primary importance.

Since the verse makes no indication as to which is correct, Rashi cited

both opinions. 

THE CRUX OF THE DEBATE

What led Rabbi Meir and Rabbi Yehudah to their respective

conclusions?

T O R A S  M E N A C H E M
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)c(ert,h cao/kgau, nktf,h't, cmktk: )d( cjfnv/nv atso aung

scrho ntjrho ukns: uc,cubv/nchi scr nkcu n,ul scrho akns
1

: ucsg,/ruj

vesa: )s( kjauc njacu,/trhd, ngav juac: )v( ucjrua,/ kaui tunbu,'

fnu jra jfo
2

/ utubekux phra uabv cphruai'atuni tcbho eruh tuni ujra g.

eruh bdr: knkt,/ kvuahcv cnacm, akv cnkutv'kgau, vnacm, kns,

nuac vtci uguchv: )u( uckc fk jfo kc uduw/ugus atr jfnh kc acfo'ufk

tar b,,h cu jfnv'ugau t, fk tar muh,hl: )z( ut, vtrui kgsu,/kmurl

kuju, vgsu,: )j( vyvurv/gk ao zvc yvur: )h( ut, cdsh vars/tunr tbh

kph pauyu ak nert' at"t kunr accdsh fvubv nscr' kph abtnr tmko ut, cdsh

vesa ktvri vfvi ut, cdsh cbhu kfvi'tkt tku cdsh vars vo cdsh v,fk,

uvtrdni u,ukg, abh vtnurho cpra, nxgu,'ub,bu gkhu cds ,fk,'ub,bu gkhu

cds trdni'ub,bu gkhvo cds ,ukg, abh
3

/ ubrthi scrh'abtnr uni v,fk,

uvtrdni u,ukg, vabh gau cdsh vars kar, cesa'ukt vuzfr aa gnvo uto

ccdsh fvubv nscr'kt nmhbu ctjs nvo trdni tu ,ukg, abh ckt aa: cdsh
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�� Why is the observance of Shabbos mentioned here, in
verse 13?

RASHI: God was saying, “Although you will be eager and

enthusiastic in the work of the Tabernacle, Shabbos should not be set

aside because of it.” (uruna, h,u,ca ,t lt v�s).

BARTENURA: Why would anybody come to the conclusion that the

construction of the Tabernacle should override Shabbos? After all,

building the Tabernacle is but one single positive mitzvah, whereas

the observance of Shabbos constitutes two mitzvos—the positive

commandment to rest and the prohibition of performing work.  So,

why would a single commandment override two?  

However, there are minor prohibitions of Shabbos—such as driving

an animal—which a person might think could be set aside for the

building of the Tabernacle.  Therefore, this warning was necessary.

MIZRACHI: Alternatively, the Jewish people might have reasoned

that since Shabbos is set aside for the offering of sacrifices, so too it

could be set aside for the building of the Tabernacle in which

sacrifices are offered (commentary to Kedoshim 19:30).

C L A S S I C  Q U E S T I O N S

1 xprh scrho t' hd     2 haghv n' f     3 cnscr s' j     4 rWv hz: 
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God spoke to Moshe, saying: 2 “See, I have appointed (to work for Me) Betzalel the son of Uri

the son of Chur, of the tribe of Yehudah, 3 and I have filled him with the spirit of God, with

wisdom, with insight, with Divine inspiration, and with the ability for all types of work: 4 to do

master weaving, to work with gold, with silver, and with copper, 5 with the craft of setting gems and with

the craft of wood, to do all kinds of work. 
6 “I have also given him Ohaliav the son of Achisamach, of the tribe of Dan.  Into all the (other)

wisehearted (men among you) I have (also) instilled the wisdom to make everything that I have

commanded you: 
7 “The Tent of Meeting, and the Ark (which holds the Tablets of) testimony, as well as the lid which

goes on it, all the tent equipment, 8 the Table and its implements, the pure Menorah and all its utensils,

the Incense Altar, 9 the Sacrificial Altar and all its utensils, the Urn and its base, 10 the meshwork cloths

(used to pack the Tabernacles’ utensils during transport), the sacred garments for Aharon the Priest and

the garments of his sons in which to serve as priests, 11 the anointing oil and the incense (used to raise

smoke which is) Holy.

“They should do everything that I have commanded you.” 

[ OO BB SS EE RR VV AA NN CC EE OOFF SS HH AA BB BB OO SS [

God spoke to Moshe, saying: 13 “You should speak to the children of Israel and say: ‘But keep My

Shabbos (even when you are building the Tabernacle)! For it is a sign between Me and you for

all your generations (that I chose you, and so that the nations should) know that I, God, am

making you holy. 14 Keep the Shabbos, for it is a sacred thing for you. Those who desecrate it should be

put to death (if witnesses were present, but if no witnesses were present, then) anyone who performs

work on it will have his soul cut off from amongst his people. 15 Six days work may be done, but on the

Rashi hints to this issue with the words, “the Sages of Israel disputed this

matter.” Normally, when citing a dispute, Rashi uses the phrase “our

Rabbis argued,” or he simply states the various opinions without any

introduction.  Here, however, he stresses that “the Sages of Israel disputed

this matter,” suggesting that we are dealing with a fundamental dispute of

wide-ranging proportions.

The root of Rabbi Meir and Rabbi Yehudah’s debate here is an

existential dilemma: Can a compromise be made in the present in order

to achieve a perfect result in the future?

Rabbi Meir holds that the answer to this question is “no.” Therefore, he

will not permit an imperfect preparation of the anointing oil (in the

present) even though it achieves a better result.  Rabbi Yehudah, however,

sees the end product as the true expression of perfection.

(Based on Likutei Sichos vol. 16, p. 394ff)

SHABBOS AND THE TABERNACLE (V. 13)

Bartenura and Mizrachi are both troubled why others would construe

that the construction of the Tabernacle should override Shabbos.

It could be argued however, that Rashi addressed this question with the

words, “Although you will be eager and enthusiastic in the work of the

Tabernacle, Shabbos should not be set aside because of it”:

Since the Tabernacle was an atonement for the Golden Calf (as Rashi

writes at the beginning of Parshas Pekudei) the Jewish people would have

been eager to complete its construction as soon as possible. As a result of

their zealous construction efforts, they might have accidentally broken

Shabbos. Therefore they needed to be cautioned, “Although you will

be eager and enthusiastic in the work of the Tabernacle, Shabbos

should not be set aside because of it.” God was warning them, “By all

�
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vars/h"n kaui gcusv uahru,'f,rdunu kcuah anuat uthi ku snhui cnert/

utbh tunr avut kaui trnh'f,rduo ak ekgho u,rduo ak nfcr'avhu trudho

cnjy gauho becho becho' kmhsh"i ckg"z: )ht( ut, eyr, vxnho kesa/
kmurl veyr, vvhfk avut esa: )hd( ut,v scr tk cbh hartk/ut,v tg"p

avpes,hl kmuu,o gk nktf, vnafi'tk hek cghbhl ksju, t, vac, npbh

tu,v nktfv: tl t, ac,u,h ,anuru/t; gk ph a,vhu rsuphi uzrhzhi

czrhzu, nktfv'ac, tk ,sjv npbhv/ fk tfhi urehi nhguyhi
4

kngy ac,

nnktf, vnafi:fh tu, vht chbh uchbhfo/tu, dsukv vht chbhbu acjr,h

cfo' cvbjhkh kfo t, huo nbuj,h knbujv: ksg,/ vtunu, cv fh tbh vw nesafo:

)hs( nu, hun,/to ha gsho uv,rtv: ubfr,v/ckt v,rtv: njkkhv/vbuvd

hWar
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means be enthusiastic about the construction of the Tabernacle, but

beware that your zealousness should not lead to the accidental

desecration of Shabbos.”

Thus, it turns out that there was no concern here that the Jewish people

would desecrate Shabbos due to a halachic argument (as Bartenura and

Mizrachi suggest). Rather, there was a practical fear that the pressure to

complete the Tabernacle as soon as possible might lead to an oversight in

the observance of Shabbos.

MOSHE’S SWITCH

Based on this approach, we can also answer a problem that arises later

in Parshas Vayakhel. When Moshe came down from Mount Sinai and

gathered the Jewish people to instruct them about the Tabernacle, he first

told them that Shabbos must be observed (Shemos 35:1-3). Rashi

comments, “He  prefaced for them the instructions about the Tabernacle

with the warning to keep Shabbos, to teach that the construction work

does not override Shabbos” (v. 2 ibid.). This would appear to mean that the

Torah placed the prohibition of Shabbos before the mitzvah of building

the Tabernacle to indicate that it has a higher priority.

However, here in our Parsha, the order is reversed. The instructions

about building the Tabernacle (v. 1-11) come before the mitzvah of keeping

Shabbos (v. 12—17).  So how can Rashi derive any significance from

the order of these two mitzvos in Parshas Vayakhel, if the order is

reversed here?

Based on the above explanation, however, the change of order can be

easily understood: It was explained above that there was no concern that

the Jewish people would desecrate Shabbos to build the Tabernacle due

to mistaken halachic reasoning.  Rather, there was a fear that their

enthusiasm in speedy construction could lead to an oversight in the

observance of Shabbos.
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z®Ä�X�dÎz�` l−
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cv jukcesua,v: )yu( ac, ac,ui/nbuj, nrdug ukt nbuj, grth: )ac,
ac,ui/kfl fpku vf,uc'kunr atxur cfk nktfv tphw tufk bpa'ufi huv"f

abtnr cu ac, ac,ui vht kfo
1

'txur cfk nktfv/ tck huo yuc'kt btnr

cu f"t chuo vrtaui ac,ui uchuo vanhbh ac,ui'txurho cfk nktf, gcusv'

unu,rho cnktf, tufk bpa(: esa kvw/anhr, esua,v kanh ucnmu,h:

)hz(uhbpa/f,rdunu ubj'ufk kaui bupa vut kaui bpa anahc bpau ubahn,u

cvrdhgu nyurj vnktfv/ unh af,uc cu kt hhg; ukt hhdg
2

'ufk pgku cntnr'

vf,hc nbujv kgmnu' kacr vtuzi nv avht hfukv kanug: )hj( uh,i tk nav
uduw/thi nueso untujr c,urv/ ngav vgdk euso kmuuh nktf, vnafi hnho

rcho vhv avrh ch"z ,nuz ba,cru vkuju,'uchuo vfpurho b,rmv vec"v

khartk uknjr, v,jhku cbsc, vnafi'uvueo ctjs cbhxi
3

: ffk,u/ffk,u

f,hc jxr abnxrv ku ,urv cn,bv ffkv kj,i'akt vhv hfuk kknus fukv

czni nugy fzv/ s"t nv fkv n,eay, cf"s eauyhi' vi vtnurho cxpr

haghv
4

' t; ,"j mrhl kvhu, ceh cf"s xprho
5

: kscr t,u/vjeho uvnapyho

acutkv vnapyho: kscr t,u/nkns avhv nav aung nph vdcurv'ujuzrhi

uaubhi t, vvkfv abhvo hjs
6

: kj,/kj, f,hc'avhu a,hvi auu,
7

: )t( fh
caa nav/f,rdunu kaui thjur ufi caa rfcu

8
'uhjhku gs cua

9
fh fagkv

nav kvr'tnr kvo kxu; trcgho huo tbh ct c,ul uw agu,/ fxcurho vo

atu,u huo agkv ni vnbhi vut' uvut tnr kvo akhnho trcgho huo ukhku gnu'

uhuo gkhh,u thi khku gnu'avrh czw cxhui gkv bnmt huo trcgho cacgv gar

c,nuz/ cy"z ct vayi ugrcc t, vguko' uvrtv snu, jal utpkv ugrcucht kunr'

usth n, nav kfl ct grcucht kguko/ tnr kvo'n, nav'afcr ctu aa

agu, ukt ct ufuw fsth,t cnxw ac,
01

/ ut"t kunr akt ygu tkt chuo vngubi

chi euso jmu, chi ktjr jmu, avrh kt hrs nav gs huo vnjr, abtw uhafhnu

nnjr, uhgku guku,: tar hkfu kpbhbu/tkvu, vrcv thuu kvo
11

: fh zv nav
vtha/fnhi snu, nav vrtv kvo vayi abuatho tu,u ctuhr rehg vanho

21
:

tar vgkbu ntr. nmrho/uvhv nurv kbu srl tar bgkv cv'g,v mrhfhi

tbu ktkvu, tar hkfu kpbhbu: )c( ctzbh bahfo/tnr tvri ckcu'vbaho

uvhksho jxho c,fahyhvi vi'ant h,gfc vscr uc,ul fl hct nav'uvo kt

vn,hbu upreu ngk gmni: preu/kaui muuh ndzr, pre khjhs' fnu crfu' ndzr,

hWar
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seventh day is a Sabbath of complete rest (with the intention of being) holy to God. Whoever performs

work on the Sabbath day should be put to death. 16 The children of Israel should observe the Sabbath,

to make the Sabbath throughout their generations as an everlasting covenant. 17 It is an eternal sign

between Me and the children of Israel that in six days God created the heaven and the earth, and on the

seventh day He ceased and rested.’” 

[ TT HHEE SS IINN OOFF TT HH EE GG OO LL DD EE NN CC AA LL FF [

(The following occurred before the construction of the Tabernacle):

When He had finished speaking with him on Mount Sinai (telling him the laws that are found

in Parshas Mishpatim), He gave Moshe the two Tablets of the testimony, stone Tablets,

written with the finger of God. 
1 The people saw that Moshe was delayed in coming down from the mountain.  

The people gathered against Aharon, and they said to him: “Come on! Make us gods that will go

before us (and lead us), because (as for) this man Moshe, who brought us up from the land of Egypt, we

don’t know what has become of him.” 
2 Aharon said to them, “Take the golden earrings off the ears of your wives, your sons, and your

daughters and bring them to me,” (hoping to delay them until Moshe came down).

�� How could Aharon and the Jewish people make a

Golden Calf so soon after the Torah had been given and after

they had witnessed God’s miracles? (v. 1-6)

SA’ADIA GA’ON: Aharon wanted to test the Jewish people to see if

they would actually worship idols, so he pretended to go along with

their plan. Nevertheless, since he did not execute the idol

worshipers immediately when they stumbled, God became angry

with Aharon too.

IBN EZRA & KUZARI: The Jewish people did not intend to worship

idols, God forbid.  Rather, in Moshe’s absence, they were seeking a

concrete form of Divine Service.  The calf was thus intended to be an

object through which they worshiped God, as Aharon said explicitly,

“Tomorrow should be a festival to God” (v. 5).

RAMBAN: The Jewish people did not intend to worship idols, God

forbid. Rather, since Moshe had disappeared, they sought a

replacement for him to guide them in serving God. Aharon chose a

calf, since in the celestial chariot the face of an ox can be seen to the

left side, representing God’s strength (see Ezekiel 1:10).

DA’AS ZEKEINIM: The Jewish people were split into three groups.

a.) Those who were merely looking for a new leader.  b.) Those who

wished to worship idols. c.) The tribe of Levi, who remained totally

loyal to God. (v. 26).

TIFERES YEHONASON: The Jewish people knew that if Moshe had not

disappeared the Tabernacle would have been built and God would

have spoken to Moshe from between the two cherubs  (see above 25:22).

When they saw that Moshe had departed, they decided to make the

Therefore, in Parshas Vayakhel, when Rashi writes,  “He prefaced for

them the instructions about the Tabernacle etc.,” he is not speaking of a

legal matter (that could be derived halachically from the sequence of the

mitzvos) but rather, a practical consideration - that Shabbos should not

come to be desecrated through an oversight.  In order to make this

message have a greater impact on the assembled crowd, Moshe said it

first (switching from the order in which he had heard the words from God,

here in our Parsha).  This was for a simple, logical reason: If one wants to

tell a person two things, one of which interests the person very much, and

the other is a caution for him not to forget something, it makes more sense

to say the warning first.  The thing that interests the person will certainly

not be forgotten, whereas the warning may be overlooked due to his

interest in the other subject.

So, since we are dealing with a practical concern, Moshe decided that

mentioning the caution against Shabbos first was a more practical

approach.  Therefore Rashi writes, “He  prefaced for them the instructions

about the Tabernacle.”

(Based on Likutei Sichos vol. 26, p. 254ff.)

RASHI’S “EXPLANATION” OF THE GOLDEN CALF (V. 1-6)

While many commentators address the question how the Jewish people

could have made the Golden Calf so soon after the giving of the Torah

(see Classic Questions), Rashi does not appear to offer any solution at all.

This is perplexing when one considers that Rashi’s “mission statement” is

to explain every difficulty “at the literal level of scripture” (Bereishis 3:8).

Surely, this question is an extremely fundamental one which Rashi should

have addressed?

Since Rashi’s commentary is comprehensive, we can presume that

Rashi never fails to address a crucial scriptural issue (and if there is an

important matter that he cannot explain he will write, “I do not know the

explanation of this matter”). Therefore, when Rashi appears to be silent

on a crucial issue, the explanation could be that a.) The matter is obvious

from a literal rendering of the verses and from simple logic, that it requires

no comment. Or, b.) The matter can be understood in light of a previous

comment of Rashi, earlier in his commentary.

In our case, scripture makes the point quite unambiguously that in

building the calf the Jewish people were not attempting to find a new god,

�

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

31:18

3322
SECOND

READING



ta, hf ,arp - ,una rpx // 238u-c:ck

cherubs themselves so that God would speak to them. Thus, they

told Aharon, “Make us gods that will go before us” (v. 1), in the plural

since they intended to make two cherubs.

However, instead of making cherubs with the face of a child, as

was intended for the Tabernacle, they chose instead the face of an ox

(calf).  This is because the face of an ox appeared on the left-hand

side of the celestial chariot of Ezekiel, whereas Moshe is associated

with God’s “right side,” as the verse states, “He led at Moshe's right,

the arm of His glory” (Isaiah 63:12). So, when Moshe departed, they

presumed that God was no longer channeling His blessings through

the right-hand side of the chariot, but rather through the left, via

Aharon. Therefore, they made cherubs with the face of an ox (calf).

but rather, a replacement for Moshe (c.f. Ramban). The story begins with

the words, “The people saw that Moshe was delayed in coming down

from the mountain,” indicating clearly that the events that were to follow

were merely an attempt to replace Moshe.  

Nevertheless, the Jewish people requested from Aharon “gods that will

go before us” (v. 2), which seems to suggest that they were seeking an

actual deity.  However, this could not possibly be the case since:

a.) Why would any deity “go before us”? Surely a worshiper must come

before his god, and not the other way around? Therefore, the word

oh¦eO¡t here could not be translated as “gods” but rather as “leaders.” 

In fact, Rashi has already explained that this is a possible translation

earlier in Parshas Shemos (on the verse, “He will be your spokesman, and

you will be his leader” [4:16, see also 7:1]), so he does not have to repeat

himself here. 

b.) From the end of verse 2 it is obvious that we are speaking of a

replacement for Moshe and not for God.  The verse says explicitly that the

reason why they wanted to make oh¦eO¡t, is because “as for this man

Moshe, who brought us up from the land of Egypt, we don’t know what

has become of him.” Clearly, the correct translation of oh¦eO¡t here is

“leaders,” since the oh¦eO¡t were a replacement for Moshe.

Despite their pure motives, however, it is easily conceivable how some

of the Jewish people were eventually misled, to the extent that they

worshiped the calf as an idol.

WHY AN IDOL?

We have yet to explain though why a Golden Calf was considered by

the Jewish people to be an appropriate replacement for Moshe.

Earlier, in Parshas Terumah, Rashi explained that Ya’akov planted

acacia trees in Egypt, and that he told his children that they would

eventually leave Egypt and use these trees to construct the Tabernacle

(26:15).  From this we see that for many years the Jewish people had been

yearning to build the Tabernacle.
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crl: )d( uh,preu/ kaui prhe, nat fabykuo ntzbhvo bnmtu vo npureho

nbznhvo'shaerhh"r ckg"z: t, bznh/fnu nbznh'fnu fmt,h t, vghr'ni

vghr: )s( uhmr tu,u cjry/ha k,rdnu cabh pbho/ vtjs'uhmr kaui eahrv/

cjry kw xusr fnu uvnypju, uvjrhyho
1

uhmr ffrho fx; cabh jrhyho
2

/ uvcw

uhmr kaui murv/ cjry fkh tunbu, vmurphi ajurmhi ujuryhi cu muru, czvc fgy

xupr vjury tu,hu, ckuju, upbexhi'fnu uf,uc gkhu cjry tbua
3

uzvu a,"t

umr h,hv czhpt'kaui zhu; vut'fkh tunbu, ajurmhi cu czvc tu,hu, uaesho

aeurhi ckg"z bhh"k'unzhhphi gk hsu ju,nu,: gdk nxfv/fhui avakhfu ktur

cfur'ctu nfaph grc rc agku gnvo nnmrho ugatuvu cfapho/ uha tunrho

nhfv vhv ao'ahmt n,ul snuxh cbhi ab,ngl cu cnmrho'uvhv chsu ao uyx

af,c cu nav gkv aur'gkv aur kvgku, trubu ak hux; n,ul bhkux'uvakhfu

k,ul vfur uhmt vgdk
4

: nxfv/kaui n,f,/ s"t ef"v ebyrhi zvc vhw cu

fdhnyrht ak nxfv: tkvtkvhl/ukt btnr tkt tkvhbu'nfti agrc rc

agku nnmrho vo abevku gk tvri'uvo agatuvu'utj"f vygu t, hartk

tjrhu
5

: )v( uhrt tvri/avhv cu ruj jhho'abtnr c,cbh, aur tufk gac
6

urtv avmkhj ngav ayi ukt vhv ku pv ksju,o kdnrh: uhci nzcj/ksju,o:

uhtnr jd kvw njr/ukt vhuo'ant hct nav euso ahgcsuvu zvu pauyu/

unsrau cuhert rcv
7

scrho vrcv rtv tvri/ rtv jur ci tju,u avhv

nufhjo uvrduvu'uzvu uhci )kaui chbv( nzcj kpbhu'uhci nzcuj kpbhu ugus

rtv utnr nuyc ah,kv ch vxrjui ukt cvo/ ugus rtv utnr'to vo cubho

t, vnzcj zv ncht mrur uzv ncht tci ubnmt, nktf,i gauhv cc, tj, n,ul

atbh cubv tu,u un,gmk cnktf,h'chi fl uchi fl nav ct: jd kvw/ckcu

vhv kanho' cyuj vhv ahct nav uhgcsu t, vneuo: )u( uhafhnu/vayi zrzo

fsh ahjytu: kmje/ha cnang vzv dkuh grhu,' fnu abtnr kmje ch
8

' uaphfu,

hWar
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3 All the people stripped themselves of the golden earrings that were on their ears (immediately) and

brought them to Aharon. 4 He took (the rings) from their hands, tied it up in a cloth and (sorcerers from

the mixed multitude) made it into a molten calf.  They (the mixed multitude) said: “These are your gods,

O Israel, who have brought you up from the land of Egypt!” 
5 When Aharon saw (that the Golden Calf had life in it), he built an altar in front of it (to push them

off further).  Aharon called out and said: “Tomorrow should be a festival to God,” (for he was sure that

Moshe would come down by then). 
6 On the next day they arose early, offered up burnt offerings, and brought peace offerings, and the

people sat down to eat and to drink, and they became depraved. 

Now they found that Moshe had left them without commanding them

about building the Tabernacle (for the command comes later in Parshas

Vayakhel).  One detail they did understand about the Tabernacle was that

its primary focus was the cherubs, from where God spoke.  Therefore,

they presumed that the cherubs were a form of “intermediary” between

God and the Jewish people that could replace Moshe.

God had actually forbidden the manufacture of imitation cherubs, a

command which he told Moshe explicitly after the Giving of the Torah

(see Yisro 20:20 and Rashi ibid.).  But Moshe was still up on the mountain

and he had not yet told the Jewish people of this prohibition.

This explains why Aharon was willing to participate in the making of the

Golden Calf as, at that point, the Jewish people had no idea that imitation

cherubs outside the Tabernacle were prohibited.

Thus we see that by reading the verses literally, bearing in mind Rashi’s

previous comments, the entire story becomes clear.  Therefore, Rashi did

not need to explain why the Jewish people made the Golden Calf.

A HALACHIC EXPLANATION

Although Aharon never actually worshiped the Golden Calf, he did

participate in making it (v. 4. See two opinions of Rashi ibid.). However, it could

be argued that Aharon had no forbidden involvement with the Golden

Calf for the following reason:

Normally, an object which has been used for idol worship becomes

prohibited for any further beneficial use.  However, one condition to this

rule is that the idol worshiper worshiped the idol with his own property.

If however, he used somebody else’s property then we apply the principle

that, “a person cannot render prohibited that which does not belong to

him” (Avodah Zarah 53b).  

[For example, if Re’uvain pours wine on an idol then the wine is

prohibited for any future benefit.  But if Re’uvain takes Shimon’s wine

and pours it on an idol to inconvenince him, then it does not become

prohibited, for why should the Torah assist Re’uvain by rendering the

wine prohibited?  Therefore we say that “a person cannot render

prohibited that which does not belong to him.” See Shulchan Aruch, Choshen

Mishpat 385:2, Yoreh De’ah 5:3—Editor’s note]

When Aharon told the Jewish people to collect gold, he was careful not

to acquire it personally.  He thus said, “Take the golden earrings off the

ears of your wives, your sons, and your daughters and bring them to me”

(v. 2), rather than saying, “give them to me,” which would indicate that he

wished to acquire them.

Since Aharon did not possess the gold, the fact that he made an idol

with it did not render it prohibited.  And since Aharon never actually

worshiped the Golden Calf, it turns out he had no forbidden involvement

with it at all.

QUESTIONING AHARON’S EXEMPTION

The Talmud indicates that it is possible to cause another’s belongings to

become forbidden. This is where the owner clearly consented to use his

object for idol worship.

[In the previous example, if Re’uvain had asked Shimon to pour the

wine to the idol, the wine would have become forbidden.]

In tractate Avodah Zarah (53b), the following discussion is recorded:

The Torah states, “[These are the laws that you shall observe to perform

in the Land of Israel...] You should burn their trees of idol worship in fire”

(Re’eh 12:1,3). 

[The Talmud asks:] Surely, however, the trees belong to the Jewish

people, since the Land of Israel was bequeathed to us by our forefathers,

and “a person cannot render prohibited that which does not belong to

him”? (i.e. since the non-Jews worshiped trees that did not belong to

them they should not become prohibited.  If so, why do they have to be

burned?—Rashi)

[The Talmud answers:] When the Jewish people worshiped the calf,

they indicated that they were interested in idolatry, so when the non-Jews

came [to the land of Israel and worshiped the trees] they did so as agents

on behalf the Jewish people.

This presents a problem to our earlier solution:

From the Talmud it is clear that Aharon’s exemption based on the

grounds that “a person cannot render prohibited that which does not

belong to him,” was invalidated when “the Jewish people...indicated that

they were interested in idolatry.” After the fact, it became clear that

Aharon had indeed made an idol.  This appears to render our entire

argument flawed.

However, in truth, our argument still stands, since the Talmud stresses

that “when the Jewish people worshiped the calf, they indicated that they

were interested in idolatry.” This proves that our exemption based on the

grounds, “A person cannot render prohibited that which does not belong

to him,” is only invalidated through worshiping an idol.  And since

Aharon never worshiped the Golden Calf, he was totally exempt.

(Based on Likutei Sichos vol. 11, p. 143ff. See also vol. 36, p. 268)

T O R A S  M E N A C H E M

[ The Last Word [

Jewish Women (and children) did not give their gold for the

making of the Golden Calf. Rather, their husbands took the gold

from them. This shows that true belief in one God is stronger by

women than men. (ibid.)
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�� Why did Moshe tell God not to be angry? (v. 11)

RASHI: Moshe was saying to God, “Is a wise man jealous of anyone

but a wise man?  A strong man of anyone but a strong man?”

RAMBAN: Surely Moshe should have prayed to God respectfully,

and remorsefully, rather than challenging Him, “Why are You

angry”? However, Moshe was saying to God, “Why have You

directed Your attribute of judgment at Your people?  Save that for

their enemies!”

OHR HACHAYIM: Moshe was telling God: The people You chose

personally have sinned, but eliminating them will be worse. So why

be angry?

ALSHICH: The sin of the Golden Calf was orchestrated by the mixed

multitudes of Egyptian converts who had joined the Jewish people.

Therefore, Moshe told God, “Do not be angry at your people,” since

it is not the Jewish people who are at fault here but the mixed

multitudes.
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:lF «c�B iF¬b§l −L	zF«` d¬�U¡r«�`�e m® ¥N©k�`«�e m−�d¨a i¬¦R�`Îx�g«�i�e i½¦N d�gi´ �P�d
d³�x�g« �iÆ d�eŸd�i d³�n¨l x�n Ÿ̀ÀI�e ei®�d÷�` d́�eŸd�i i− p§RÎz�` d½�WŸn l´�g�i�e* `i

c¬ �i§aE lF −c�B �gŸ ¬k§A m�i½�x§v�n u�x́�̀ 
n Æ �z`Æ¥vFd x³�W�` L½�O©r§A Æ L§R�`
bŸ ³x�d«©l Æ m�̀ i¦vF «d d³¨r�x§A xŸÀn`¥l m�i¹�x§v�n EÆx	n Ÿ̀ «i Á d�OÁ¨l ai :d«�w�f�g
L½¤R�` oFx́�g«
n aEWμ d®�n�c�`«�d í p§R l−©r
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snho' fnu abtnr heunu bt vbgrho uhajeu kpbhbu
1

't; fti bvrd jur
2

:

)z(uhscr/kaui euah vut'fnu uhscr t,o eau,
3

: kl rs/rs ndsuk,l'kt

b,,h kl dsukv tkt cachko
4

/ ctu,v agv b,bsv nav nph c"s ak ngkv
5

:

aj, gnl/aj, vgo kt btnr'tkt gnl'grc rc aeck, ngmnl udhhr,o

ukt bnkf, ch'utnr, yuc ahsceu drho cafhbv vo aj,u uvajh,u: )y( eav
gur;/njzhrhi eah grpo kbds nufhjhvo unntbho kanug: )h( vbhjv kh/
gshhi kt angbu av,pkk nav gkhvo'uvut tunr vbhjv kh'tkt fti p,j ku

p,j uvushgu avscr ,kuh cu'ato h,pkk gkhvo kt hfko
6

: )ht( knv vw uduw/
fkuo n,ebt tkt jfo cjfo'dcur cdcur: )hc( uvbjo/v,ga, njacv

tjr, kvyhc kvo: gk vrgv/tar jac, kvo: )hd( zfur ktcrvo/to

gcru gk gar, vscru, tcrvo tchvo b,bxv cgar bxhubu, ugshhi kt eck

afru' ,bvu ku uhmtu gar cgar
7

: ktcrvokhmje ukhartk/to karpv vo'

zfur ktcrvo anxr gmnu kvar; gkhl ctur fasho/ to kvrhdv'zfur khmje

apay mutru kgehsv/ to kdku,' zfur khgec adkv kjri/ uto thbi bmukhi czfu,i'

nv t,v tunr kh utgav tu,l kduh dsuk uto fxt ak aka rdkho thbu guns

kpbhl cag, fgxl'e"u kfxt ak rdk tjs
8

: tarbacg, kvo cl/kt

bacg, kvo cscr avut fkv' kt canho ukt ctr. kt cvrho ukt cdcgu,' tkt

cl at,v ehho uacug,l ehhn, kguko' abtw ch bacg,h bto vw
9

' ukhmje btnr

uvehnu,h t, vacugv tar bacg,h ktcrvo tchl
01

'ukhgec btnr tbh tk

ash prv urcv bacg ku ctk ash: )yu( nabh gcrhvo/vhu vtu,hu, bertu,'

ungav bxho vhv
11

: )yz( ngav tkvho vnv/fnangu vut cfcusu gati/

s"t ftso vtunr kjcru'fk gxehu ak pkubh cnktfv pkubh,/ fl fk agaughu

hWar

C L A S S I C  Q U E S T I O N S

1anutk_c c' hs    2 ,bjunt f     3 crtah, nc'z     4 crfu, kc/     5 anuWr nc' d     6 ao nc' y     7 ao ns' s     8 crfu, kc/     9 crtah, fc' yz     01 ao fu' d     11 ac, es/

*fti juzrho kerut ceuk rdhk
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[ MM OO SS HH EE CC AA LL MM SS GG OODD ’’ SS AA NN GG EE RR [

G od said (sternly) to Moshe: “Go down, for your people that you have brought up from the land

of Egypt have become corrupt. 8 They have rapidly abandoned the way which I commanded

them. They made themselves a molten calf, they bowed down to it, slaughtered sacrifices to it,

and said: ‘These are your gods, O Israel, who have brought you up from the land of Egypt.’” 
9 God said to Moshe: “I have observed this people and look! they are a stiff-necked people (who do

not like being rebuked). 10 Now leave Me alone, and My anger will be kindled against them and I will

annihilate them.  I will make you into a great nation (instead).” 
11 Moshe pleaded before God, his God, and said: 

“Why, O God, should Your anger be kindled against Your people whom You have brought up from

the land of Egypt with great power and with a strong hand? 12 Why should the Egyptians say: ‘He brought

them out with evil intent to kill them in the mountains and to annihilate them from upon the face of

the earth’? 

“Withdraw from the heat of Your anger and change Your mind about doing evil to Your people!
13 Remember Avraham, Yitzchak, and Yisrael, Your servants, to whom You Yourself swore when you said

to them: ‘I will multiply your seed like the stars of the heavens, and all this land which I promised you I

will give to your descendants and they will possess it forever.’” 
14 God changed His mind about the evil that He had said He would do to His people. 

[ MM OO SS HH EE DD EE SS CC EE NN DD SS AA NN DD SS MM AA SS HH EE SS TT HH EE TT AA BB LL EE TT SS [

Moshe turned and came down from the mountain bearing the two Tablets of the Testimony in

his hand, Tablets inscribed (so that the letters could miraculously be read) from both their

sides.  They were inscribed on both sides. 16 The Tablets were the work of God, and the

HOW COULD MOSHE CRITICIZE GOD? (V. 11)

Rashi writes that Moshe actually criticized God for becoming angry,

saying, “Is a wise man jealous of anyone but a wise man?  A strong man

of anyone but a strong man?”

This is problematic, because: a.) Moshe appears to have been

disrespectful to God. b.) God did not reply to Moshe’s argument, and

instead, He became appeased.  This suggests that Moshe’s words were

correct. But if Moshe was indeed justified in his complaint—and God

should not really be jealous of other gods since they do not exist in any

case—then why is worshiping idols such a terrible sin?  

THE EXPLANATION

When the Jewish people sinned with the Golden Calf, God told Moshe,

“Now leave Me alone, and My anger will be kindled against them and I

will annihilate them” (v. 10).

The concept of capital punishment for a severe sin is certainly not being

taught here for the first time.  God appeared to be justified in wanting to

annihilate the Jewish people for worshiping idols.

Moshe, however, questioned the method by which God wished to apply

this punishment. God appeared to be unjustified on three counts:

a.) God seemed to be legally incorrect. According to Jewish law, a

person can only be put to death after interrogation by a court.

b.) God seemed to be unreasonable in the speed that He wished to

enact punishment. He said, “Now....I will annihilate them,” indicating that

he wished to punish the Jews immediately. This appears to be unfair

when one considers that Adam was given the death penalty when he

sinned, but that the punishment was not enacted until 930 years later!

�

32:7

[ The Last Word [

Only “three thousand men” were actively involved in the sin

of the Golden Calf (see verse 28, below), which was a

comparatively small percentage of the Jewish population of a

few million.

Nevertheless, God told Moshe to “go down” (v. 7), on which

Rashi comments, “Descend from your high position. I gave you

this high position only for their sake.”

From this we see that a comparatively small number of Jewish

people were of great significance, to the extent that they affected

Moshe himself, who was not even present.

From the negative, we can also learn the positive—how

significant the good deeds of even a small number of people can

be for the entire Jewish population.

(Based on Sichas Shabbos Parshas Vayakhel-Pekudei 5748)

T O R A S  M E N A C H E M

32:15
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lF ¬wÎz�` ©r²�WFd�i r¯�n	W�I�e* fi :zŸ «gªN�dÎl©r zE −x�g `E½d Æ mi�d÷�`
x�n`ŸÀI�e gi :d« �p�g«�O«©A d−�n�g§l�n lF ¬w d½�WŸnÎl� Æ̀ x�n`ŸÆ I�e **dŸ ®r
x§A m− ¨r�d
i−¦kŸp«�` zF½P©r lFẃ d®�WEl�g zF´p£r lF −w oi¬
`�e d½�xEa�B zF´p£rÆ lFw oi¬
`
l�b−¥r�dÎz�` `	x¬ �I�e d½�p�g«�O«�dÎl�` Æ a�x�w x³�W�`«©M iÀ�d�i�e hi :©r«
nŸW
m−�zŸ` x¬¥A�W�i�e zŸ½gªN�dÎz� Æ̀ e�c�I�n*** K³¥l	W�I�e dÀ�WŸn s´�`Îx�g«�I�e z ®÷Ÿg	nE
o−�g	h�I�e W½
`¨A sŸx́	U�I�eÆ EU¨r x³�W�` l�bÆ¥r�dÎz�` gº�T�I�e k :x«�d�d z�g¬�Y
:l«
`�x Ÿ	y�i i¬ p§AÎz�` 	w	W− �I�e m�i½�O�d í p§RÎl©r Æ x�fÆ �I�e w®�CÎx�W�` ć©r

c©M `�O©r l�w z�i ©r�WFd�i r�n	WE fi :`�i�gEl
: �̀zi�x	W�n§A `¨a�x	w l�w d�Wn§l x�n�`�e oi¦a§A�i	n
s�`�e `¨a�x	w¦A oi�g§v�p	C oi�x¨Ai�B l�w `¨l x�n�`�e gi

`�p�` oi¦ki�i�g	n�C l�w oi�x§a�Y�n	C oi�W¨l�g l�w `¨l
z�i `�f�g�e `�zi�x	W�n§l ai
x�w c©M d�e�d�e hi :r�n	W
`�n	xE d�Wn	c `�f�bEx si
w	zE oi�b�pi�g�e `¨l�b¤r
:`�xEh i¥lFR�W§A oFd	z�i x©a�z�e �̀i�gEl z�i i�dFci�n
`�xEp§A ci�wF`�e Ec¨a£r i�c `¨l�b¤r z�i ai
q�pE k

`�i�n i¥R�` l©r `�x�fE wi�w�c d�e�d i�C c©r s�W�e

ak vec"v c,urv
1

: jru,/kaui jr, ujry tjs vut'abhvo kaui jheue

tbykh"r ckg"z: )hz( crgv/cvrhgu' avhu nrhgho uanjho umujeho: )hj(thi
euk gbu, dcurv/thi euk vzv brtv euk gbhh, dcurho vmugeho bmjui'ukt

euk jkaho amugeho uh tu bhxv: euk gbu,/euk jruphi udsuphi
2

vngbhi t,

bpa aungi fabtnrhi ku: )hy( uhakl nhshu uduw/ tnr'nv pxj avut tjs

ni vnmu,'tnrv ,urv fk ci bfr kt htfk cu'v,urv fkv fti ufk hartk

nunrho ut,bbv kvo
3

: ,j, vvr/krdkh vvr: )f( uhzr/kaui bpu.'ufi hzurv

gk buvu dprh,
4

'ufi fh jbo nzurv vra,'azurhi cv sdi ueybhu,: uhae t,
cbh hartk/b,fuhi kcseo fxuyu,

5
/ aka nh,u, bsubu ao'to ha gsho

uv,rtv'cxhh;'fnapy tbah ghr vbsj, avi nrucho/ gsho ckt v,rtv'

hWar

�� Was Moshe correct to smash the Tablets? (v. 19)

TALMUD: Moshe reasoned, “If a heretic is forbidden to eat from the

Paschal Lamb, which is only one of the 613 mitzvos, then all the

more so should the entire Torah not be given to these heretics.”

God approved of Moshe’s smashing of the Tablets God said to him,

“Well done that you broke them!” (Shabbos 87a; Yevamos 62a)

MOSHAV ZEKEINIM: Wasn’t it disrespectful of Moshe to break the

Tablets? If he did not feel that the Jewish people merited them, he

could have buried them. However, the Tablets were very heavy and

Moshe could only walk slowly with them.  When he saw the Jewish

people worshiping the calf, he wanted to stop them immediately, so

he dropped the Tablets in order to reach the people more quickly.

BACHAYE: When Moshe came down from the mountain the writing

that was on the Tablets disappeared, indicating that the Jewish

people were not worthy to receive them.  Since the Godly content of

the Tablets had gone, Moshe saw no objection in breaking them.

Alternatively, one could argue that Moshe felt physically weakened

when he saw the Jewish People worshiping the calf, and he was

unable to bear the weight of the Tablets.

MIDRASH: Moshe was pained by the fact that he broke the Tablets.

God said to Moshe, “Do not be pained! The first set of Tablets only

contained the Ten Commandments, but in the second set of Tablets

I will place halachos, midrash and agados” (Shemos Rabah 46:1).

C L A S S I C  Q U E S T I O N S

[ Sparks of Chasidus [

Breaking the Tablets was not merely a forgivable act on Moshe’s

part, but it proved to be a constructive one. Not only did Moshe’s

actions meet with Divine approval, but they even elicited God’s

encouragement, with the words, “Well done that you broke them!”

(see Talmud). Presumably, this encouragement was due to the

positive outcome of the whole affair, that the second Tablets had the

additional benefit of “halachos, midrash and aggados,” as the

Midrash states.

This, however, begs the question: Why did God not include these

additional qualities in the first set of Tablets to start with? Then Moshe

would not have had to break the first set, only in order to be

encouraged by God that the second set would be better.

In a sense, the Written Law is limited, since it cannot be added to or

detracted from.  The Oral Law on the other hand is infinite in scope,

since there is no limit to the number of innovations it can give rise to.

The infinite proportion of the Oral Law is thus an expression of God’s

infinitude. 

When the Torah was given, the Jewish people were at a spiritually

heightened state. Ironically, this posed a certain disadvantage: the

awareness of their own spiritual greatness made it difficult for them

to feel humble at the same time. 

God’s infinitude can only be appreciated by a truly humble person.

So, since the Jewish people were lacking in humility at the giving of

the Torah, they were not suitable receptacles for the Oral Law whose

infinite proportion is an expression of God’s infinity.

Only through the humbling experience of the Golden Calf, and the

subsequent reconciliation with God, did the Jewish people become

sufficiently broken in their own eyes to become receptacles for the

Oral Law. The breaking of the first Tablets thus represented the humb-

ling of the Jewish people, which was the key to their later greatness.

(Based on Likutei Sichos vol. 26, p. 248ff.)

T O R A S  M E N A C H E M

1 ,bjunt yu     2 anuWr nt' t     3 ac, pz/     4 thuc hj' yu     5 gWz ns/ 

*nbnhfho ngy t, veuk gs Wnvr jurcW )kd:u(     **crgu erh     ***nhshu erh
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writing was the writing of God, engraved on the Tablets. 
17 When Yehoshua heard the noise of the people shouting (rejoicing and laughing), he said to Moshe:

“It sounds like a battle in the camp!” 
18 Moshe said: “It is neither a voice shouting victory, nor a voice shouting defeat. It is a voice of

blasphemy that I hear.” 
19 When he drew closer to the camp and saw the calf and the dances, Moshe became angry, and he

threw the Tablets from his hands and shattered them at the foot of the mountain.

[ PP EE RR PP EE TT RR AA TT OO RR SS OOFF TT HH EE CC AA LL FF AA RR EE PP UU NN II SS HH EE DD [

20 He took the calf they had made, burned it in fire, ground it to fine powder, scattered it upon the

surface of the water, and gave it to the children of Israel to drink.

�� Why did Moshe make the Jewish people drink the water

containing powder from the Golden Calf? (v. 20)

RASHI: He intended to test them like the sotah [woman suspected of

adultery who is tested by drinking bitter waters—see Bamidbar 5:11-31] 

Three different death penalties were given in judgment here: 

(1) Those who had been witnessed worshiping the calf and had

been warned were put to death by the sword (see verses 27-28), in

accordance with the law which applies to a city which has been

led astray to worship idols, where many people are involved. (See

Devarim 13:13-18)

(2) Those who had been witnessed worshiping the calf but were

without warning were killed by a plague, as the verse states: “Then

God struck the people with a plague” (verse 35, below). 

(3) Those who worshiped the calf without witnesses or warning

were tested through drinking the water, and (if guilty) their stomachs

swelled up and they died.

c.) God seemed to be unfair in wanting to annihilate all Jews when

many were not involved in worshiping the Golden Calf.

Therefore, Moshe came to the conclusion that God’s disproportionate

reaction here must have been caused not by logic, but by anger. So he

told God, “Is a wise man jealous of anyone but a wise man?” as if to say,

“I understand that the Jewish people have committed a grave sin, but

Your response is more than is necessary.  Presumably, this is because You

are angry, but there is no need for anger or jealousy here, since the other

‘gods’ do not really exist, so you have nothing to be jealous of!”

(Based on Likutei Sichos vol. 16, p. 402ff.)

WHAT HAPPENED TO THE “MIXED MULTITUDE” (V. 20)

In a number of places Rashi writes that the primary perpetrators of the

Golden Calf were the “mixed multitude,” the converts to Judaism who

had left Egypt along with the Jewish people.  For example, on verse 4

above, Rashi writes, “The sorcerers of the mixed multitude who came up

with the Jewish people from Egypt made it (the calf) through witchcraft.”

In verse 7, when God says to Moshe, “Your people that you have brought

up from the land of Egypt have become corrupt,” Rashi questions why

God used the expression “your people,” and not “the people,” and he

explains that this refers to, “the mixed multitude whom you accepted on

your own and converted them without consulting Me...they became

corrupt and caused corruption in others.”

Rashi’s expression here, “they became corrupt,” seems to suggest that

all of the mixed multitude were involved in the sin of the Golden Calf.

Thus, when we read Rashi’s comment to verse 20, about how those

involved in worshiping the Golden Calf were killed, we can presume that

this must have included all of the mixed multitude.

However, later in Parshas Beha’aloscha the mixed multitude re-emerge,

causing trouble once again, inciting the people to complain to Moshe that

they wanted meat (See Rashi to Behaloscha 11:4).

This begs the question: If all the mixed multitude were the perpetrators

of the Golden Calf then they must have been executed here in Parshas Ki

Sisa. How is it that they re-appear later?

�

C L A S S I C  Q U E S T I O N S

T O R A S  M E N A C H E M

[ The Last Word [

According to the Talmud, the Tablets were each 6 x 6 tefachim

in size, and together they filled the Ark, leaving no space (Bava

Basra 14a).  From this we see that the Tablets were square in shape.

Furthermore, there is a halachic principle that the vessels of the

Temple are only valid if they are “intact and full.”  Thus, it was a

legal imperative that the Tablets filled the Ark completely leaving

no space. Obviously, this would preclude them from being

rounded in shape.

The concept of Tablets with rounded tops is actually non-Jewish

in origin, being derived from Roman tradition (the nation that

destroyed our holy Temple). Nevertheless, the image found its

way into our books due to the non-Jewish censorship of printing

spanning many centuries. As a result, today there are even

religious Jews who depict the Tablets as being round on the top,

contrary to the Talmud.

It is a mitzvah to publicize at every opportunity that, according

to Jewish sources, the Tablets are square in shape. 

(Based on Sichas Shabbos Parshas Ki Sisa 5741)
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x�̀  �i�i m�c�w oi
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mi�`�n �i�i m�c�w w�q�` o©r§kE `¨A�x `¨aFg oEY§a�g
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cndpv'abtnr uhdu; vw t, vgo/ kt gsho ukt v,rtv'cvsruei'acseuo

vnho umcu cybhvo
1

: )ft( nvgav kl vgo vzv/fnv hxurho xck, ahxrul

gs akt ,cht gkhvo jyt zv: )fc(fh crg vut/csrl rg vo vukfhi ,nhs

ucbxhubu, kpbh vneuo: )fs(utunr kvo/scr tjs'knh zvc kcs'uvo

nvru uv,preu uh,bu kh: utakfvu cta/ukt hsg,h ahmt vgdk vzv'uhmt:

)fv(prug/ndukv'b,dkv anmu uekubu'fnu uprg t, rta vtav
2

: kanmv
cenhvo/kvhu, kvo vscr vzv kdbu, cph fk venho gkhvo: )fu( nh kvw
tkh/hct tkh: fk cbh kuh/nfti afk vacy far

3
: )fz( fv tnr uduw/uvhfi

tnr'zucj ktkvho hjro'fl abuhv cnfhk,t: tjhu/ntnu uvut hartk
4

:

)fy(nktu hsfo/t,o vvurdho tu,o' cscr zv ,,jbfu kvhu, fvbho kneuo:

fh tha/nfo hnkt hsu ccbu uctjhu: )k(tfprv cgs jyt,fo/taho

fupr uebuj ux,hnv kbds jyt,fo'kvcshk chbhfo uchi vjyt: )kt(tkvh
zvc/t,v vut adrn, kvo'avapg, kvo zvc ufk jpmo'nv hgau akt

hjytu/ nak knkl avhv ntfhk unaev t, cbu uneayu u,ukv ku fhx cmutru

ungnhsu cp,j ch, zubu,'nv hgav vci akt hjyt
5

: )kc(ug,v to ,at
jyt,o/vrh yuc'thbh tunr kl njbh/ uto thi njbh/ uzv nert emr'ufi

vrcv: nxprl/nfk v,urv fukv'akt htnru gkh akt vhh,h fsth kcea

gkhvo rjnho: )ks( tk tar scr,h kl/ha fti kl tmk scur cneuo tkhl'

ufi kscr ku gk tsubhvu
6

: vbv nktfh/ukt tbh: uchuo pesh uduw/g,v ang,h

tkhl nkfku,o hjs'u,nhs ,nhs fatpeus gkhvo gubu,hvo'upes,h gkhvo

ngy ni vgui vzv go atr vgubu,' uthi purgbu, ctv gk hartk athi cv em,

nprgui gui vgdk
7

: )kv( uhd; vw t, vgo/nh,v chsh anho kgsho ckt

hWar

1 hunt xu:     2 cnscr j' hj     3 hunt ao     4 ao     5 crfu, kc/     6 nkfho_t c' hy     7 xbvsrhi ec/
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21 Moshe said to Aharon: “What (torture) did this people do to you that you brought such a grave sin

on them?” 
22 Aharon replied: “Do not be angry, my lord. You know that the people are always going off the

tracks. 23 They said to me, ‘Make us Gods that will go before us (and lead us), because as for this man

Moshe, who brought us up from the land of Egypt, we don’t know what has become of him.’ 24 I (only)

said to them, ‘Who has gold?’ and they took it off (quickly) and gave it to me. I threw it into the fire and

(to my surprise) out came this calf.” 
25 Moshe saw that people had been exposed, for Aharon had exposed them to be disgraced before

their enemies. 
26 Moshe stood in the gate of the camp and said: “Whoever is for God, (let him come) to me!” All the

Levites gathered around him. 27 He said to them: “This is what God, the God of Israel said: ‘(Any person

who worships idols should be put to death. Therefore,) let every man place his sword upon his thigh and

pass back and forth from one gate to the other in the camp, and let every man kill his (half-) brother, his

friend, and his relative.’”
28 The sons of Levi followed Moshe’s word.  On that day some three thousand men fell from among

the people. 
29 Moshe said: “Today you can be ordained (to be priests) for God with a blessing, for each man (was

even willing to kill) his son and his brother.” 
30 On the next day, Moshe said to the people: “You have committed a terrible sin. Now I will go up

to God.  Perhaps I will obtain atonement for your sin.” 
31 Moshe returned to God, and he said: “Please! This people has committed a terrible sin. They have

made themselves a god of gold. 32 Now, if You forgive their sin (then well and good), but if not, please

erase me from Your book (the Torah), which You have written.” 
33 God said to Moshe: “ I will erase from My book whoever has sinned against Me!” 
34 “Now, go and lead the people to the place which I told you about. My angel will go before you (not

Me). When I bring punishment for their sins (in the future I will always take the Golden Calf

into consideration).” 
35 Then God struck the people with a plague, because they had made the calf which Aharon brought

about. 

THE MIXED MULTITUDE WERE NOT KILLED

However, a careful examination of Rashi’s words here (v. 20) will reveal

that the mixed multitude were actually spared the death penalty, despite

the fact that they were the primary perpetrators of the Golden Calf.

Rashi writes that there were three types of death penalty administered

here: 

a.) Decapitation by the sword, for those who were witnessed and

warned. This is described in verses 27-8, “let every man kill his (half-)

brother, his friend, and his  relative....On that day some three thousand

men fell from among the people.”

b.) Death by an act of God (plague) for those who were witnessed but

not warned, as verse 35 describes, “God struck the people with a plague,

because they had made the calf which Aharon brought about.”

c.) Death after drinking water (like a sotah) for those who had neither

witnesses nor warning, as verse 20 states, “he took the calf they had

made, burned it in fire, ground it to fine powder, scattered it upon the

surface of the water, and gave it to the children of Israel to drink.”

Now, if we examine carefully the way in which these verses describe the

victims of the various punishments, a crucial difference arises:

Death by sword and plague occurred to “the people,” (v. 28, 35) whereas

the water test was given to “the children of Israel” (v. 20). 

The latter term, “the children of Israel,” comes to exclude the mixed

multitude who were not privileged with this title, as they were not descend-

ed from the Patriarchs. [This can be proven from a verse in Parshas Bo,

which states, “The children of Israel journeyed...about six hundred thous-

and men on foot, besides the young children...and also, a great mixed

multitude went up with them” (12:37-38). From here we see explicitly that

the term “children of Israel” does not include the mixed multitude.]

However, the more general term (“the people”) includes both the

descendants of Avraham, Yitzchak and Ya’akov and the mixed multitude.

Thus, it turns out that the punishments of death by sword and plague

were administered to all of the people, but that the special waters were

only given to the “children of Israel,” and not the mixed multitude.  Since

this test was for those who had neither witnesses nor warning, it follows

T O R A S  M E N A C H E M
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Æ ¥̀vi d½ �eŸd�i W ´
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x�g«�`
d³�`�x�e i :d«�WŸnÎm¦r x− ¤A�c�e l�dŸ ®̀ �d g�ź¤R c−�n¨r�e o½�p¨r«�d cEÓ©r
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z�i `�O©r r�n	WE c :`�g	xF`§A K�pi¦vi
W
` `�n§li�C
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`�c�g d¨r�W l�c	w i
W	w m©r oEY�` l
`�x	U�i ip§a¦l
i
c£r�` o©r§kE K�pi¦vi
Wi
 �̀e K�pi¥A�n i�Y�pi¦k	W w¥N�q�`
:K¨l c¥a£r�` d�n i�n�c�w i¥l�bE K�P�n K�pif oEwi�Y
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xFg	c
i
x�w�e `�zi�x	W�n o�n w
g	x�` `�zi�x	W�n§l `�x¨A�n
r©a	z�C l¨M i
di�e `�p¨t§lE` zi¥A o©M	W�n Di¥l
i�C `�p¨t§lE` zi¥A o©M	W�n§l w©t�p �i�i m�c�w o�n o¨t§lE`
d�Wn w©t�p c©M d�e�d�e g :`�zi�x	W�n§l `�x¨A�n
x©a�B oi�c	Y©r	z�nE `�O©r l¨M o�ni�i�w `�p§M	W�n§l
c©r d�Wn i
xFg�` oi¦l§M�Y	q�nE Dip§M	W�n r�x	z¦A
d�Wn li¥l¨r c©M d�e�d�e h :`�p§M	W�n§l li¥l¨r	C
r�x	z¦A mi�`�w�e `�p�p£r�c `�cEO©r zi�g�p `�p§M	W�n§l
`�O©r l¨M o�f�g�e i :d�Wn m¦r li¥N�n	z�nE `�p§M	W�n
`�p§M	W�n `�x	z¦A mi�`�w `�p�p£r�c `�cEO©r z�i
:Dip§M	W�n r�x	z¦A x©a�B oi�c�b�q�e `�O©r l¨M oi�ni�i�w�e

v,rtv: )t( kl gkv nzv/t"h dcuv nfk vtrmu,
1

'kfl btnr gkv/ s"t

fkph atnr ku cag, vfgx kl rs't"k cag, rmui kl gkv: t,v uvgo/fti

kt tnr ugnl: )c( udra,h t, vfbgbh uduw/aav tunu, vi'uvdrdah gns

upbv npbhvo ntkhu
2

: )d( tk tr. zc, jkc usca/tbh tunr kl kvgku,o:

fh kttgkv cercl/kfi tbh tunr kl uakj,h kpbhl nktl: fh go eav
gur;t,v/ufaafhb,h cercfo ut,o nnrho ch nrcv tbh gkhfo zgo:

tfkl/kw fkhui: )s( vscr vrg/athi vafhbv aurv unvkf, gno: tha
gshu/f,rho abh,bu kvo cjurc fatnru bgav ubang

3
: )v( rdg tjs

tgkv cerclufkh,hl/to tgkv cercl ut,o nnrho ch ceahu, grpfo'

tzguo gkhfo rdg tjs avut ahgur zgnh
4

'abtnr jch fngy rdg gs hgcur

zgo
5

'utfkv t,fo'kphfl yuc kfo atakj nktl: ug,v/purgbu, zu ,keu

nhs'a,urhsu gshfo ngkhfo: utsgv nv tgav kl/cpeus, atr vgui

tbh husg nv ackch kgau, kl: )u(t, gsho nvr jurc/t, vgsh avhv

chso nvr jurc: )z( unav/ntu,u gui uvktv: hej t, vtvk/kaui vuuv

vut kuej tvku ubuyvu nju. knjbv'tnr nbusv krc nbusv k,knhs
5

: vrje/
tkpho tnv'fgbhi abtnr tl rjue hvhv chbfo uchbhu ftkpho tnv cnsv

6
:

uert ku/uvhv eurt ku tvk nugs'vut ch, ugs knceah ,urv: fk ncea
vw/nfti kncea pbh zei fneck pbh vafhbv: hmttk tvk nugs/fnu

humt/ s"t uvhv fk ncea vw' tphku nktfh var, favhu autkho neuo afhbv'

jcrhvo tunrho kvo vrh vut ctvku ak nav: )j( uvhv/kaui vuuv: fmt,
nav/ ni vnjbvkkf, tk vtvk: heunu fk vgo/gunsho npbhu'uthi huachi

gs ab,fxv nvo: uvchyu tjrh nav/kacj'tarh hkus tav afl nucyj

avafhbv ,fbx tjrhu kp,j tvku
7

: )y( uscr go nav/fnu unscr go

nav/ ,rdunu un,nkk go nav'avut fcus vafhbv'fnu uhang t, veuk

n¦scrtkhu uthbu eurt n§scr tkhu
8

/ favut eurt n¦scrp,rubu'veuk nscr

chbu kchi gmnu uvvshuy aung ntkhu/ ufavut eurt n§scr nang'avnkl

hWar

that those members of the mixed multitude who were not witnessed or

warned—which surely included at least some individuals—had no

punishment administered to them at all. This explains how they could

have re-emerged later in Parshas Beha’aloscha.

T O R A S  M E N A C H E M

1 zcjho bs:     2 uheWr hz' z     3 ac, pj:     4 crfu, z/     5 ,bjunt fz     6 hvuag d' s     7 anuWr bt' u     8 cnscr z' py     

*fti juzrho kerut ceuk rdhk
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1 God spoke to Moshe: “Go, up from here, you and the people you have brought up from the land

of Egypt, to the land that I swore to Avraham, Yitzchak, and Ya'akov, saying: ‘I will give it to your

descendants.’ 2 I will send an angel before you, and I will drive out the Canaanites, the Amorites, the

Chitites, the Perizites, the Chivites, and the Jebusites 3 to a land flowing with milk and honey. (I am

sending an angel) because I (personally) will not go up with you, since you are a stiff-necked people, and

I may destroy you on the way.” 
4 When the people heard this bad news (that the Divine Presence would not accompany them), they

mourned, and no man put on his crown. 
5 God said to Moshe: “Say to the children of Israel: ‘You are a stiff-necked people.  If I (instead of

My angel) go up with you (and you rebel against Me, I will become angry) in one moment, and I will

destroy you.”  

“Now (you will be punished immediately in that) you take off your crowns, and (as for the rest of the

punishment) I know what (I intend) to do to you.”
6 So the children of Israel stripped themselves of their crowns from Mount Choraiv. 

[ MM OO SS HH EE ’’ SS PP RR II VV AA TT EE TT EE NN TT OOFF MM EE EE TT II NN GG [

M oshe would take the tent (from then on until the Tabernacle was erected, since the Divine

presence was banished from the camp) and pitch it for himself outside the camp, distancing

it (two thousand cubits) from the camp.  He called it the Tent of Meeting. Thus, anyone

seeking God would go out to the tent of meeting, which was outside the camp. 
8 It would be that when Moshe would go out (from the camp) to the tent, all the people would stand

up, and remain standing (until he was out of sight), each one at the entrance of his tent, and they would

gaze at Moshe until he went into the tent. 
9 It would be that when Moshe entered the tent, a pillar of cloud would descend and stand at the

entrance of the tent, and He (God) would speak with Moshe. 10 When all the people would see the pillar

of cloud standing at the entrance of the tent, all the people would stand up and bow down (to the Divine

Presence), each one at the entrance of his tent. 

WHY WERE THE MIXED MULTITUDE NOT PUNISHED?

On arriving at the above conclusion one is immediately struck by the

question: How is it that those members of the Jewish people, who were

merely associates in the sin of the Golden Calf, were all punished with

death; whereas those members of the mixed multitude—who were the

main perpetrators of the sin but who were not witnessed or warned—

escaped punishment?  Is that justice?

However, Rashi indicated the answer to this problem with the words,

“He intended to test them like the sotah.” Later on, Rashi takes the

husband/wife analogy a stage further.  On chapter 34, verse 1, he writes

the following:

“A king who went abroad and left his betrothed wife with the

maidservants. Because of the immoral behavior of the maidservants, she

acquired a bad reputation. Her valet arose and tore up her marriage

contract. He said, “If the king decides to kill her, I will say to him, ‘She is

not yet your wife.’” The king investigated and discovered that only the

maidservants were guilty of immoral behavior, so he reconciled with her.

Her valet said to the king, “Write her another marriage contract, because

the first one was torn up.” The king replied to him, “You tore it up! You

buy yourself another sheet of paper, and I will write to her with my hand-

writing.” The king represents God. The maidservants represent the mixed

multitude. The valet is Moshe, and the betrothed wife of God is Israel.”

This answers quite simply our earlier problem: Since only the Jewish

people are compared to God’s “wife,” only they can be tested by the

sotah waters. The mixed multitude who were mere “maidservants,” could

not be tested, as sotah waters cannot be used on a maidservant.

(Based on Likutei Sichos vol. 16, p. 408ff.)

T O R A S  M E N A C H E M

[ Sparks of Chasidus [

Our Sages said that the components of the Tabernacle were

hidden and never destroyed.  Their eternal existence is due

to the fact that they were the work of Moshe’s hands (Sotah 9a).

This explains why the mixed multitude was never destroyed, for

they were also the “work of Moshe’s hands”—the converts which

Moshe himself had brought to the Jewish people.
(ibid.)

3333
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mi´ �p¨R Æ d�WŸnÎl�` d³ �eŸd�i xÆ¤A�c�e `i :F «l�d«�` g�z¬ ¤R Wi−�` E½e�g«�Y	W«�d�e
d½�p�g«�O«�dÎl�` Æ a�W�e Ed® ¥r
xÎl�` Wi−�` x¬¥A�c�i x² �W�`«©M mi½ �p¨RÎl�`
[iyily] t :l�dŸ «̀ �d KF ¬Y�n Wi−�n�i ` ¬÷ x©r½ �pÆ oEpÎo¦A ©r³�WFd�i F¹z	xÆ�W	nE
ḿ¨r�dÎz�` l©r�dμÆ i©l
` x³
nŸ` dº�Y�` dÂ
` Â	x dÀ �eŸd�iÎl�` d¹�WŸn x�n`ŸÆ I�e ai

Æ �Y	xÆ�n�` d³�Y�`�e i®�O¦r g−©l	W�YÎx�W�` z¬
` i�p½�Y§r�cF «d `÷́Æ d�Y�`�e d½ �G�d
i�z Æ̀v̈�n Á `�pÎm�` d¿�Y©r�e bi :i«�pi¥r§A o−
g �z`¬¨v�nÎm�b�e m½
W§a Lí�Y§r�c�i
o−
gÎ`¨v	n�` o©r¬�n§l ½L£r´�c
`�e L½¤k�x	CÎz�` Æ `�p i�p³¥r�cF «d LiÀ �pi¥r§A o¹
g
i�zŸ¬g�p�d«�e Ek−¥li i¬ �p¨R x®�n`ŸI�e ci :d« �G�d iF¬B�d −L	O©r i¬¦M d¾
̀ 	xE Li® �pi¥r§A
:d« �G�n Ep−¥l£r« �YÎl«�` mi½¦k§lŸ «d Æ LiÆ�p¨R oi³
`Îm�` ei®l̈
` x�n`Ÿ −I�e eh :K«¨l
`F −l�d L½�O©r�e i´ �p� Æ̀ LiÆ�pi¥r§A o³
g i�z`Æ¨v�nÎi«¦M `FÀt
` r´�c�E�i | d́�O©aE fh

i¬ p§RÎl©r x−�W�` m½¨r�dÎlÆ¨M�n ½L	O©r�e í �p�` Æ EpiÆ¦l§t�p�e Ep®�O¦r ´L	Y§k¤l§A
d² �G�d x¬ ¨a�C�dÎz�` m´ �B d½�WŸnÎl� Æ̀ d�eŸd�i x�n`Ÿ³I�e fi [iriax] t :d«�n�c�̀ «�d
:m«
W§A −L£r«�c
`«�e i½�pi¥r§A Æ o
g �z`³¨v�nÎi«¦M d® �U¡r«�` �Y	x−©A�C x¬�W�`
Æ i¦aEhÎl¨M xi³¦a£r«�` iÆ�p�` x�n`ŸÀI�e hi :L«�cŸa§MÎz�` −̀ �p i�p¬
`	x�d x®�n`ŸI�e gi

oŸ½g�` x´�W�`Îz�` Æ i�zŸP�g�e Li® �p¨t§l d− �eŸd�i m² 
W§a i�z`¯�x�w�e Li½�p¨RÎl©r
i® �p¨RÎz�` zŸ ´̀ 	x¦l l−©kEz ` ¬÷ x�n`Ÿ¾I�e k :m«
g�x�` x¬�W�`Îz�` i−�Y	n�g«�x�e
i®�Y�̀  mF −w�n d¬ P�d d½ �eŸd�i x�n Ÿ̀´I�e `k :i«�g�e m−�c�`«�d i�p¬�`	x�iÎ` «÷ i² ¦M
xE ®S�d ź�x	w�p§A Li−�Y	n�U�e i½�cŸa§M xŸá£r«©AÆ d�i�d�e ak :xE «S�dÎl©r −�Y§a©S�p�e
�zi−�`�x�e i½¦R©MÎz�` Æ i�zŸx«�q�d«�e bk :i«�x§a¨rÎc©r Li− ¤l¨r i²¦R©k i¬�zŸM�U�e

Æ d�eŸd�i x�n`Ÿ³I�e ` cl [iying] t :E «̀ �x«i ` ¬÷ i− �p¨tE i®�xŸg�`Îz�`

l©l	n�n m¦r l¥l	n�n d�Wn m¦r �i�i li¥N�n	z�nE `i

a�z�e Di
x§a�g m¦r x©a�B li¥N�n	n i�c `�n§M
oEp x©A ©r�WFd�i Dip�W	nEW	nE `�zi�x	W�n§l
d�Wn x�n�`�e ai :`�p§M	W�n FB�n i
c£r `¨l `�ni¥lEr
oi
c�d �̀O©r z�i w
Q�̀  i¦l x�n�̀  	Y�̀ 	C if�g �i�i m�c�w
	Y�`�e i�O¦r g©l	W�z i�C z�i i�P�Y§r�cFd `¨l 	Y�`�e
oi�n�g�x �Y	g©M	W�` s�`�e mEW§A K�zi¦A�x 	Y	x�n�`
oi�n�g�x zi�g¨M	W�` o©r§M m�` o©r§kE bi :i�n�c�w
r�C�`�e K¨aEh g�xF` zl�i o©r§M i�p§r�cFd K�n�c�w
i¥l�bE K�n�c�w oi�n�g�x g©M	W�`	C li�c§A K�n�g�x
i�Y�pi¦k	W x�n�`�e ci :oi
c�d �̀O©r K�O©r i
x�` K�n�c�w
zi¥l m�` i�dFn�c�w x�n�`�e eh :K¨l �gi�p�`�e K�d	z
:`¨M�n `�p�pi�w	q�z `¨l `�p�pi¥A `¨k§l�d	n K�Y�pi¦k	W
oi�n�g�x zi�g̈M	W�̀  i
x�̀  `̈k�d r�c�i	z�i d�O©aE fh

`�p�O¦r K�Y�pi¦k	W K�di
n§A `¨l�d K�O©r�e `�p�` K�n�c�w
l¨M�n oi�P�W	n K�O©r§lE i¦l o�Wi�x§R `�p¨l o�c§A©r	z�i�e
d�Wn§l �i�i x�n�`�e fi :`¨r	x�` i¥R�` l©r i�c `�O©r
i
x�̀  ci¥A§r�̀  �̀Y§li¥N�n i�C oi
c�d �̀n�b	z¦R z�i s�̀
:mEW§A K�zi¦A�x�e i�n�c�w oi�n�g�x `�Y	g©M	W�`
`�p�` x�n�`�e hi :K�x�w�i z�i o©r§k i�pif	g�` x�n�`�e gi

�ii�c `�n	W¦a i
x	w�`�e K¨R�` l©r i¦aEh l¨M x¥a£r�`
o`�n l©r m
g�x
`�e oFg
` i�C o`�n§l oFg
`�e K�n�c�w
i¥R�` z�i if�g�n§l lFM�z `¨l x�n�`�e k :m
g�x
̀  i�C
:miI�w	z�i�e `�W�p�` i�P�pi�f�g�i `¨l i
x�` i�Y�pi¦k	W
l©r c�Y©r	z�z�e i�n�c�w o�w	z�n x�z�̀  �̀d �i�i x�n�̀ �e `k

K�pi�E�W
`�e i�x�w�i x©a£ri
n§A i
di�e ak :`�x�P�h
c©r K¨l£r i
�x	ni
n§A oib�`�e `�x�P�h z�x¨r	n¦A
z�i if�g�z�e i�x�w�i z�x§a�C z�i i
c£r�̀ �e bk :x©a¡r�`	C
d�Wn§l �i�i x�n�`�e ` :oEf�g	z�i `̈l i�n�c�w�c�e i�x	z©a	C

nscr go vvshuy: )h( uva,juu/kafhbv: )ht( uscr vw tk nav pbho
tk pbho/un,nkk go nav: uac tk vnjbv/ktjr abscr gnu vhv

nav ac tk vnjbv unkns kzebho nv akns/ uvscr vzv bvd nav nhuo

vfpurho gs avueo vnafi ukt hu,r'avrh cacgv gar c,nuz ba,cru

vkuju,'uch"j ar; t, vgdk usi t, vjuytho'uch"y gkv'abtnr uhvh

nnjr, uhtnr nav tk vgo uduw'ugav ao trcgho huo'ucea rjnho

abtnr ut,bpk kpbh vw uduw
1

ucr"j tkuk btnr ku ugkh, ccer tk vr xhbh

keck kuju, vtjrubu,'ugav ao nw huo abtnr cvo utbfh gns,h cvr

fhnho vrtaubho uduw'nv vrtaubho crmui t; vtjrubho crmui tnur

ng,v tnmghho vhu cfgx/ chw ,arh b,rmv vec"v khartk canjv uckc

ako'utnr ku knav xkj,h fscrl unxr ku kuju, tjrubu, uhrs uv,jhk

kmuu,u gk nktf, vnafi' ugatuvu gs tw cbhxi unavueo kt bscr gnu gus

tkt ntvk nugs
2

: uac tk vnjbv/,rdunu u,c knarh,t kph avut kaui

vuuv'ufi fk vgbhi'urtv fk vgo'ujzi/ ubmcu'uehhnhi/ uvchyu'unx,fkhi/

uva,juu'uxdshi/ unsrau'uscr vw tk nav'ahauc tk vnjbv'tnr ku tbh

cfgx ut,v cfgx't"f nh herco: )hc(rtv t,v tunr tkh/rtv ,i

ghbhl ukcl gk scrhl t,v tunr tkh uduw ut,v kt vusg,bh uduw'utar

tnr, kh vbv tbfh aukj nktl'thi zu vusgv athi tbh jp. cv: ut,v
tnr, hsg,hl cao/vfr,hl natr cbh tso cao jahcu, avrh tnr,

kh vbv tbfh ct tkhl cgc vgbi uduw udo cl htnhbu kguko: )hd( ug,v/to

tn, anmt,h ji cghbhl vushgbh bt t, srfhl'nv afr t,v bu,i knumth

ji cghbhl: utsgl kngi tnmt ji cghbhl/utsg czu ns, ,dnukl nv

vht nmht, ji anmt,h cghbhl/ up,rui kngi tnmt ji'kngi tfhr fnv

afr nmht, vji: urtv fh gnl vduh vzv/ akt ,tnr utgav tu,l kduh

dsuk ut, tkv ,gzuc'rtv fh gnl vo neso'uto cvo ,ntx'thbh xunl

gk vhumtho njkmh ah,ehhnu'ut, ,akuo vafr akh cgo vzv ,ushgbh/

urcu,hbu srauvu cnxf, crfu,
3

'utbh khhac vnertu, gk tupbhvo ugk

xsro ct,h: )hs(uhtnr pbh hkfu/f,rdunu'kt takj gus nktl'tbh

hWar

1 scrho y'hj     2 ,bjunt kt     3 z/
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11 God would speak to Moshe face to face, as a man would speak to his friend.  (Afterwards), he would

return to the camp (to teach the elders what he had learned), but his attendant, a lad, Yehoshua, the son

of Nun, would not depart from the tent. 

[ MM OO SS HH EE AA SS KK SS TTOO KK NN OO WW TT HH EE WW AA YY SS OOFF GG OODD [

Moshe said to God: “Look, You say to me: ‘Bring this people up!’ But You have not informed

me whom You will send with me (besides the angel, whom I do not desire), and yet You said:

‘I have distinguished you (from all other people) by (a special) name and you have also

found favor in My eyes.’ 
13 Now, if I have indeed found favor in Your eyes, please let me know Your methods (of reward) so

that I may know (what) You(r rewards are) and I (can appreciate what) finding favor in Your eyes

(means). (My reward will be through) this nation Your people (and not through a new nation).” 
14 He (God) said, “(Instead of an Angel), My Presence will go (with you), and I will give you rest (from

your enemies).” 
15 He (Moses) said to Him, “If Your Presence does not go with us, do not take us onwards from here.

16 For how else will it be known that I have found favor in Your eyes, I and Your people? Is it not by Your

going with us? Then I and Your people will be distinguished from every other nation on the face of

the earth.” 
17 God said to Moshe: “Even this thing that you have spoken (that the Divine Presence should not

rest on the nations), I will do, for you have found favor in My eyes, and I will distinguish you by name

(of importance).” 
18 (Since Moshe perceived that the time was opportune), he said: “Show me, please, Your glory!” 
19 He said: “I will let all My goodness pass before you.  I will proclaim the name of God before you

(but I will still) favor whomever I wish to favor, and I will have compassion for whomever I wish to have

compassion.” 20 He said, “You will not be able to see My face, for no man can see Me and live.” 21 God

said: “Here there is a place (ready for) Me (to hide so you will not be harmed by My presence), and you

should stand on the rock. 22 When My glory passes by, I will place you into the cleft of the rock, and I

will cover you with My hand until I have passed by. 23 Then I will remove My hand, and you will see My

back, but My face will not be seen.”  

33:12

cgmnh tkl'fnu upbhl vukfho cerc
4

: )yu( uhtnr tkhu/czu tbh jp.'fh g"h

nktl tk ,gkbu nzv: )yz(ucnv husg tput/husg nmhtu, vji'vkt ckf,l

gnbu/ ugus s"t tbh autk nnl'akt ,arv afhb,l gus gk tunu, g"t
5

:

ubpkhbu tbh ugnl/ ubvhv nucskho cscr vzv nfk vgo'fnu uvpkv vw chi

nebv nmrho uduw
6

: )hz( do t, vscr vzv/akt ,arv afhb,h gus gk gucsh

tkhkho'tgav'uthi scrhu ak ckgo g"h arhh, afhbv tkt bupk udkuh ghbho
7

'

fdui utkh scr hdubc
8

'aunghi g"h akhj: )hj( uhtnr vrtbh bt uduw/rtv

nav avhv g, rmui uscrhu neuckho'uvuxh; katuk kvrtu,u nrth, fcusu:

)hy( uhtnr tbh tgchr uduw/vdhgv agv a,rtv cfcush nv atrav tu,l

krtu,'kph atbh rumv umrhl kknsl xsr ,pkv afabmrf, kcea rjnho gk

hartk'vzfr, kh zfu, tcu, fxcur t,v ato ,nv zfu, tcu,'thi gus ,euv

tbh tgchr fk ns, yuch kpbhl gk vmur ut,v mpui cngrv:uert,h cao vw
kpbhl/ kknsl xsr cea, rjnho t; to ,fkv zfu, tcu,/ ufxsr zv at,v

rutv tu,h nguy; ueurt h"d nsu,'vuh nkns t, hartk kgau, fi'ug"h

ahzfhru kpbh rjuo ujbui/ hvhu bgbhi'fh rjnh kt fkho: ujbu,h t, tar
tji/tu,i pgnho at,rmv kjui: urjn,h/g, atjpu. krjo'gs fti kt

vcyhju tkt g,ho tgbv g,ho kt tgbv tck cag, ngav tnr ku vbv tbfh

fur, crh,
9

'vcyhju athbi juzru, rheo: )f( uhtnr kt ,ufkuduw/t;

fatgchr fk yuch gk pbhl'thbh bu,i kl rau, krtu, t, pbh: )ft( vbvneuo
t,h/cvr tar tbh nscr gnl ,nhs ha neuo nufi kh kmrfl atynhbl ao

akt ,zue'unao ,rtv nv a,rtv zvu pauyu/ unsrau'gk neuo avafhbv

ao nscr utunr vneuo t,h' uthbu tunr tbh cneuo avec"v neunu ak guko

uthi guknu neunu
01

: )fc( cgcur fcush/fatgcur kpbhl: cber, vmur/fnu

vghbh vtbaho vvo ,ber
11

/ heruv gurch bjk
21

/ tbh er,h ua,h,h nho
31

/ dzrv

tj,kvo: ber, vmur/frhh, vmur: uaf,h fph/nfti ab,bv rau, knjckho

kjck u,rdunu utdhi cnhnrh fbuh vut ksrl fcus ak ngkv athbu mrhl kxufl

gkhu cf; nna: )fd( uvxru,h t, fph/ utgsh h, scr, herh'fa,x,ke

vbvd, fcush nfbds pbhl kkf, nao ukvki: urth, t, tjurh/vrtvu ear

hWar

4 anutk_c hz' ht     5 crfu, z/     6 anu, y' s     7 cnscr fs' s     8 thuc s' fc      9 anu, ks' h     01 cWr xj' y     11 cnscr yz' hs     21 nakh k' hz     31 haghv kz' fv

THIRD

READING

FOURTH

READING
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Æ i�Y§a�z«¨k�e mi® �pŸW`«�x¨M mi−�p¨a�` zŸ ¬gªlÎi«p	W ²L§lÎl�q§R d½�WŸnÎl�`
mi−�pŸW`«�x�d zŸ ¬gªN�dÎl©r E²i�d x¬�W�` mi½�x¨a	C�dÎzÆ�` zŸ½gªN�dÎl©r
i½ �pi�q x´�dÎl�`Æ x�wŸÆA©a �zi³¦l̈r�e x�wŸ ®A©l oF −k�p d¬ i	d« �e a :�Y	x«©A�W x¬�W�`
K½�O¦r d´ ¤l£r«�iÎ`÷ Æ Wi�`�e b :x«�d�d W`Ÿ ¬xÎl©r m−�W i²¦l ¬�Y§a©S�p�e
E½r	x�iÎl�` Æ x�w¨A�d�e o`Ÿ ³S�dÎm�B x®�d�dÎl¨k§A `−�xiÎl�` Wi¬�`Îm�b�e
miÀ �pŸW`«�x¨M mi¹�p¨a�` zŸÆgªlÎi«p	W lŸ¿q§t�I�e c :`E «d�d x¬�d�d lE −nÎl�`
F ®zŸ̀  d− �eŸd�i d¬ �E¦v x² �W�`«©M i½�pi�q x́�dÎl� Æ̀ l©rÆ�I�eÆ x�wŸÆA©a d³�WŸn mÆ¥M	W�I�e
F −O¦r a¬¥S�i	z�I�e o½�p¨r«¤AÆ d�eŸd�i c�x³ I�e d :mi«�p¨a�` zŸ ¬gªl i− p	W F½c�i§A g ´�T�I�e

aFY§k�`�e i
`�n	c�w§k `�i�p§a�` i
gEl oi
x	Y L§l l�q§R
`�i�gEl l©r Fe�d i�C `�i�n�b	z¦R z�i `�i�gEl l©r
w�Q�z�e `�x§t©v§l oi�O�f ie�d�e a : �̀Y	x©a	z i�C i
̀ �n	c�w
l©r o�O�Y i�n�c�w c�Y©r	z�z�e i�pi�q	c �̀xEh§l �̀x§t©v§A
W�p�` s�`�e K�O¦r w�Q�i `¨l W�p�`�e b :`�xEh Wi
x
oEr	x�i `¨l i
xFz�e `�p¨r s�` `�xEh l¨k§A if�g	z�i `¨l
`�i�p§a�` i
gEl oi
x	Y l�q§tE c :`Ed�d `�xEh li¥a�w§l
`�xEh§l wi¥l	qE �̀x§t©v§A d�Wn m
c	w�`�e i
`�n	c�w§M
Di
ci¦A ai
q�pE Di
z�i �i�i ci
T©t i�c �̀n§M i�pi�q	c
`�p�p£r©A �i�i i¥l�B	z�`�e d :`�i�p§a�` i
gEl oi
x	Y
:�ii�C `�n	W¦A `�x	wE o�O�Y Di
O¦r c�Y©r	z�`�e

ak ,phkhi
1

:  )t(pxk kl/vrtvu njmc xbprhbui n,ul tvku'utnr ku vpxuk,

hvhv akl'nao b,gar nav vrcv
2

: pxk kl/ t,v acr, vrtaubu,'t,v pxk

kl tjru,/ nak knkl avkl knshb, vho uvbhj trux,u go vapju,'n,ul ekeuk

vapju, hmt gkhv ao rg gns auachbv uerg f,uc,v'tnr'to htnr vnkl

kvurdv'tunr ku gshhi thbv ta,l/ cse vnkl unmt akt vhv vekeuk tkt ni

vapju, b,rmv kv/ tnr ku auachbv f,uc kv f,ucv tjr,'abergv vrtaubv/

tnr ku vnkl't,v erg, tu,v t,v ebv kv bhhr tjr'utbh tf,uc kv cf,c

hsh/ fi vnkl zv vec"v'vapju, tku grc rc uvauachi zv nav'trux,u ak

vec"v tku hartk'kfl btnr pxk kl
3

: )c( bfui/nzuni: )d( utha kt hgkv
gnl/vrtaubu, gk hsh avhu c,autu, ueuku, uevku,'akyv cvi ghi rgv'thi

hWar

THE MAKING OF THE SECOND TABLETS (V.1)

Bearing in mind that Rashi wrote his commentary as a literal

interpretation of Chumash, avoiding any unnecessary words or ideas, his

comment here to verse 1 requires some clarification:

a.) Rashi states that God showed Moshe a sapphire mine “within his

tent.” Surely it is irrelevant, at the literal level, to know where the sapphire

mine was.  Why did Rashi need to tell us this?  Furthermore, at the literal

level it is hard to accept that a tent could be pitched on any sort of mine,

since mines are surrounded by hard rock, whereas a tent must be placed

on a soft surface in order to pin its pegs into the ground.

b.) The Torah mentions only that the second Tablets were to be carved

from “stone.” What led Rashi to conclude that this meant sapphire, in

particular?  This question is especially difficult when one considers that

sapphire is not a material which is naturally found in the desert and would

have presumably required some sort of miracle to be made available

to Moshe.

c.) The Midrash states that God “created” a sapphire mine for Moshe.

Rashi however, adapted this statement to read, “God showed Moshe a

sapphire mine.” Why?

d.) At the literal level the words W§k k�x�P mean, “Carve for yourself.”

Rashi, however, interprets the word k�x�P to be related to the word ,�kIx�p
meaning, “wastage.” He thus renders the verse as suggesting, “The

leftover chips will be yours.” In doing this, Rashi appears to have swapped

the literal meaning of the word k�x�P (carve) for a non-literal meaning

(wastage). Surely this contradicts Rashi’s mission statement that “I only

come to explain the literal meaning of scripture” (Bereshis 3:8)?

THE EXPLANATION

Rashi was bothered here by a simple question.  The usual word for

“carve” in Hebrew is  cIm £j.  So, why did the Torah use the word k�x�P here

which can also mean “wastage,” a term which seems to be disrespectful

in reference to the Tablets?

Due to this question, Rashi came to the conclusion that in addition to

meaning “carve,” the word k�x�P must be suggesting here some sort of

wastage. So, he wrote, “God showed Moshe a sapphire mine within his

tent and said to him, ‘The leftover chips will be yours.’”

Rashi then adds, “From there Moshe became very wealthy.” Rashi

stresses here that he became, “very wealthy,” since we know that all the

Jewish people became wealthy from looting the Egyptians’ possessions in

�

�� Why did God tell Moshe, “Carve for yourself two stone Tablets? (v. 1)

RASHI: God showed Moshe a sapphire mine within his tent and said to him, “The leftover chips will be yours.” From there Moshe became

very wealthy.

TORAH TEMIMAH: Why did Rashi say that Moshe became very wealthy?  Since a person can only be a prophet if he is wealthy, Moshe must

have already been somewhat wealthy beforehand, as he received prophecy before this point. Therefore, Rashi writes that now he became

very wealthy.

�� Where did Moshe carve the second set of Tablets? (v. 1)

MIDRASH: This was the subject of a dispute between R’ Levi and R’ Yochanan.  One said that he carved them under God’s throne of glory.

The other said that he carved them in his tent, as God created a mine for him and he made the Tablets there. The leftover chips he kept for

himself, and from there he became wealthy, since they were sapphire (Tanchumah, Ki Sisa 9).

T O R A S  M E N A C H E M

C L A S S I C  Q U E S T I O N S

1 crfu, z/     2 ,bjunt fy     3 ao k
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[ TT HHEE SS EE CC OO NN DD TT AA BB LL EE TT SS [

God said to Moshe: “Carve for yourself two stone Tablets like the first ones, and I will write upon

the Tablets the words that were on the first Tablets, which you broke. 2 Be ready in the morning.

Go up Mount Sinai in the morning and stand before Me there on the top of the mountain.
3 No man should ascend with you, neither should anyone be seen anywhere on the mountain.  Also, the

sheep and cattle should not graze facing that mountain.” 
4 So he carved two stone Tablets like the first ones, and Moshe arose early in the morning and

ascended Mount Sinai, as God had commanded him, and he took two stone Tablets in his hand. 

the Sea of Reeds (See Rashi to Shemos 15:22). And even though Moshe was

busy carrying Yosef’s coffin, we can presume that he would also have

accumulated some considerable wealth at that time. Therefore Rashi

stresses that, from the leftover chips of the Tablets, Moshe became

considerably more wealthy than he was previously. [c.f. Torah Temimah]

A further difficulty in our verse arises from the words, “Carve for

yourself two stone Tablets like the first ones.” For, if the first Tablets were

“the work of God” (32:16), then how could Moshe possibly replicate such

a feat himself, and make himself “two stone Tablets like the first ones”?

However, earlier we find that Moshe’s staff was referred to as “the staff

of God” (Shemos 4:20) and according to Rashi the staff was made from

sapphire (Rashi to Shemos 17:6). Therefore, Rashi concluded that the require-

ment to make the second Tablets resemble the “work of God,” was

fulfilled by making them similar to the “staff of God,” i.e. from sapphire. 

Why did Rashi conclude that, at the literal level, the sapphire mine was

actually within Moshe’s tent?

This is based on the Torah’s prior statement that (until the Tabernacle

was constructed) all communications from God were received by Moshe

in his tent, “Anyone seeking God would go out to the tent of meeting,

which was outside the camp...when Moshe entered the tent...(God) would

speak with Moshe” (33:7-8. See Rashi ibid. v. 7).

So, if Moshe was told to, “carve for yourself two stone Tablets,” while in

his tent, and then we find that immediately afterwards, “he carved two

stone Tablets like the first ones... and ascended Mount Sinai” (v. 4), then

there must have been a sapphire mine in his tent.  Otherwise, at the literal

level, we would have the question: Where did he find sapphire so quickly

in a desert?

Nevertheless, at the literal level it is unnecessary to argue that God

performed a miracle and provided sapphire for him (or created a sapphire

mine, as the Midrash states). Rather, it is more plausible to presume that

God showed him an existing mine, as Rashi writes. Thus the “cloud”

which guided the Jewish camp in the desert must have stopped at such a

point that when Moshe fixed his tent “outside the camp” (33:7), it turned

out that his tent was located precisely above a sapphire mine.

(Based on Sichas Shabbos Parshas Ki Sisa 5744)

A LEGAL PERSPECTIVE

The above was an explanation at the scriptural level why God told

Moshe to “carve for yourself two stone Tablets.” The following, however,

could be argued at the halachic level.

The Mishnah states that when work is done by a craftsman at the

premises of his contractor, then all leftover materials belong to the

contractor (end of Bava Kama).  If the craftsman does the work at his own

premises, then the specific type of material will determine whether he may

keep the leftover material for himself.  The Talmud (ibid.) clarifies that, in

the case of a stonemason, he may keep the stone chippings for himself

Applying this to our case: According to the first opinion cited by the

Midrash, that the second Tablets were made “under God’s throne of

glory,” it turns out that the work was carried out in the “premises of the

contractor” (God). Therefore, the leftover materials (chips of sapphire)

technically belonged to God. Since God wanted Moshe to keep the chips,

it was necessary to tell him, “Carve for yourself two stone Tablets,” in

order to inform Moshe that even though the chips halachically belonged

to God, he would be allowed to keep them.

However, according to the second opinion in the Midrash—that Moshe

made the Tablets in his tent—surely the chips should have belonged to

Moshe in any case, since they were made at the premises of the

craftsman?  Why then did God need to tell Moshe, “carve for yourself two

stone Tablets,” suggesting that he could keep them himself?

The question is even stronger when we consider that the second

opinion in the Midrash is in fact the literal interpretation of scripture, since

he “carved two Tablets,” before he “ascended Mount Sinai” (v. 4).

T O R A S  M E N A C H E M

3344

[ Sparks of Chasidus [

FIRST TABLETS —V— SECOND TABLETS

There are a number of key differences between the first and

second Tablets:

� The Tablets themselves: The first Tablets were “the work of

God” (32:16), whereas the second Tablets God told Moshe to

“carve for yourself” (34:1).

� The writing: The Talmud states that only the first Tablets

possessed the quality of “God’s writing,” which would have

caused the words to be forever engraved in Israel’s heart and

never forgotten (Eruvin 54a and Rashi ibid.).

� The spiritual level of Israel: With the first Tablets the Jewish

people were tzadikim (saintly), whereas by the second

Tablets they were ba'alei teshuvah (penitents).

� The spiritual level of Moshe: Moshe was given “one thousand

lights” as a present when the Torah was given, but with the

sin of the Golden Calf they were taken away.

The second Tablets had the advantage that a.) They were given

with “halachos, midrash and agados,” and, b.) Moshe’s face

shone with light when they were given.

(Hayom Yom, 17th of Tamuz)

FIFTH

READING
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| d́�eŸd�i ¼ �̀x	w�I�e » ei�p¨RÎl©r | d¬ �eŸd�i xŸÆa£r«�I�e e :d«�eŸd�i m−
W§a `¬�x	w�I�e m®�W
Æ c�qÆ�g x¬¥vŸp* f :z«�n� «̀ �e c�q¬�gÎa�x�e m�i−©R�` K�x¬�` oE ®P�g�e mE −g�x l¬
` d½ �eŸd�i
oŸ´e£r | c ´
wŸR d½�T�p�i `÷́ Æ d
T�p�e d®�`�H�g�e r�W− ¤t�e oŸ²e¨r `¬
UŸp mi½¦t¨l�`«¨l
:mi«¦r¥A�xÎl©r�e mi−�W¥N�WÎl©r mi½�p¨a i´ p§AÎl©r�e Æ mi�p¨AÎl©r zFÀa�`
i�z Æ̀v̈�n Á `�pÎm�` x�n`Ÿ¿ I�e h :Eg«�Y	W�I�e d̈v	x−�̀  cŸ ¬T�I�e d® �WŸn x−
d�n�i�e g

`E½dÆ s�xŸÆrÎd
W	wÎm©r i³¦M Ep® ¥A	x�w§A i− �pŸc�` `¬ �pÎK¤l« i i½ �pŸc� Æ̀ LiÆ�pi¥r§A o³
g
» i¦kŸp«�` d´ P�d x�n`ŸÀI�e i [iyy] :Ep«�Y§l�g�pE Ep−
z`�H�g§lE Ep¬ pŸe£r«©l ² �Y	g©l«�q�e
E ¬̀ 	x§a�pÎ` «÷ x² �W�` zŸ½`¨l§t�p d´�U¡r«�` Æ L	O©rÎl«¨M c�b³ �p ¼ zi�x§A ź
xŸM
F¹A	x�w§a dÆ�Y�`Îx�W�` mÂ¨r Â�dÎl¨k d´�`�x�e m® �iFB�dÎl¨k§aE u�x−�`�dÎl¨k§a
:K«�O¦r d¬�UŸr i−�p�` x¬�W�` `E½d `´�xFpÎi«¦M Æ d�eŸd�i d³
U£r«�nÎz�`
LiÀ�p¨R�n W´
xŸb i¯�p�p�d mF®I�d ´L�E©v	n i−¦kŸp«�` x¬�W�` z² 
` ½L§lÎxÆ�n	W** `i

x�ń�X�d ai :i«�qEa�i�d�e i−�E�g«�d�e i½ �G�x§R�d�eÆ i�Y�g«�d�e i½�p£r«�p§M«�d�eÆ i�xŸn�̀ «�dÎz�̀
�di® ¤l¨r `́¨A d−�Y�` x¬�W�` u�x½�`�d á
WFi§l Æ zi�x§A zŸ ³x§k�YÎo¤R ÀL§l
oE½vŸY�Y Æ m�zŸg§A�f�nÎz�` i³¦M bi :L«¤A	x�w§A W −
wFn§l d¬ �i	d«�iÎo¤R
` ¬÷ i² ¦M ci :oE «zŸx§k�Y ei−�x
W�`Îz�`�e oE ®x¥A�W	Y m −�zŸa«¥S�nÎz�`�e
:`E «d `− �P�w l¬
` F½n	W `́ �P�w Æ d�eŸd�i i³¦M ***x® 
g�` l´
`§l d− �e�g«�Y	W«�z

�i�i �i�i �̀x	wE i�dFR�̀  l©r Di
Y�pi¦k	W �i�i x©a£r�̀ �e e

ib	q�nE f�b	x w
g	x�n `�p�P�g�e `�p�n�g�x `�d¨l�`
oi�x�c i¥t§l�`§l Eai�h x�h�p f :hFW	wE o�e§a�h c©A¤r�n§l
oi¦a�i�z	c¦l g©l�q oi¦aFg§lE cFx	n¦l�e oi�i�e£r©l wi¥a�W
x©r	q�n i¥M�f	n `¨l oi¦a�i�z `¨l	c¦l�e Di
zi�i�xF`§l
l©r oi�c�x	n oi�p§a ip§A l©r�e oi�p§A l©r o�d¨a�` i¥aFg
d�Wn i�gF`�e g :i`̈ri¦a	x x�C l©r�e i �̀zi¦l	Y x�C
o©r§M m�` x�n�`�e h :ci�b	qE `¨r	x�` l©r r�x§kE

�̀Y�pi¦k	W o©r§M K�d	Y �i�i K�n�c�w oi�n�g�x zi�g̈M	W�̀
wFA	W�z�e `Ed l�c	w i
W	w m©r i
x�` `�p�pi¥A �ii�c
`�p�` `�d x�n�`�e i :`�p�p�q�g�z�e `�p`�H�g§lE `�p¨aFg§l
`¨l i�C o�Wi�x§R ci¥a£r�` K�O©r l¨M m�c�w mi�i	w x�f�b
l¨k if�g�i�e `�i�n	n©r l¨k§aE `¨r	x�` l¨k§A E`i�x§A	z�`
li�g�c i
x�̀  �ii�c �̀cäFr z�i oFdipi¥A 	Y�̀  i�c �̀O©r
`�p�` i�C z�i K̈l x�h `i :K�O¦r ci¥a¨r `�p�` i�C `Ed
K�n�c�w o�n K
x�z	n `�p�` `�d oi
c `�nFi K�c	w©t	n
i
`�ei�g�e i
`�fi�x§tE i
`�Y�g�e i
`�p£r�p§kE i
`�xFn�` z�i
mi�i	w x�f�b�z �̀n§li�C K̈l x�O�Y	q�` ai :i
 �̀qEai�e
i
d�i �̀n§li�C D̈l£r li¥l̈r 	Y�̀  i�c `̈r	x�̀  ai
z�i§l
oEr	x�z	Y oFdi
xFb�` z�i i
x�` bi :K�pi¥A `̈l	w�z§l
:oEv§v�w	Y oFdi
xi
W�̀  z�i�e oEx§A�z	Y oFd	z�n�w z�i�e
`�P�w �i�i i
x�` `�i�n	n©r z�e£r�h§l cFb	q�z `¨l i
x�` ci

mi�i	w x�f�b�z �̀n§l�C eh :`Ed `�P�w l
` Di
n	W

kl hpv ni vmbhgu,: )v( uhert cao vw/n,rdnhbi uert cant svw: )u( hhw hhw/
ns, rjnho vht'tj, euso ahjyt'utj, ktjr ahjyt uhauc

1
: tk/t; zu ns,

rjnho'ufi vut tunr tkh tkh knv gzc,bh
2

'uthi kunr kns, vshi knv gzc,bh/

fl nmt,h cnfhk,t: trl tpho/ntrhl tpu uthbu nnvr khprg ant hgav

,aucv
3

: urcjxs/kmrhfho jxs' athi kvo zfhu, fk fl
4

: utn,/kako afr yuc

kguah rmubu: )z( bmr jxs/avtso guav kpbhu: ktkpho/ kabh tkpho suru,:

gubu,/tku vzsubu,/ pagho' tku vnrsho atso guav kvfghx
5

: ubev kt hbev/
kph pauyu nang athbu nuu,r gk vgui kdnrh tkt bprg nnbu ngy ngy/ ur"s

nbev vut kacho ukt hbev kathbi acho
6

: pes gui tcu, gk cbho/fatujzho

ngav tcu,hvo chshvo afcr phra cnert tjr kaubth
7

: ugk rcgho/ sur

rchgh'bnmt, nsv yucv nrucv gk ns, purgbu, tj, kjna ntu,'acnsv

yucv vut tunr bumr jxs ktkpho: )j( uhnvr nav/fartv nav afhbv gucr,

uang euk verhtv'nhs uha,ju: )y( hkl bt vw cercbu/fnu avcyj,bu'ntjr

at,v buat gui uto go eav gur; vut uhnru cl'utnr, gk zt, pi tfkl csrl'

t,v ,xkj kgubhbu uduw' ha fh cneuo to: ubjk,bu/u,,bbu kl kbjkv )x"t a,,i

kbu bjkv( nhujs, zu vht cea, ubpkhbu tbh ugnl akt ,arv afhb,l gk vtunu,

gucsh tkhkho: )h( fur, crh,/gk zt,: tgav bpktu,/kw ubpkhbu'a,vhu

nucskho czu nfk vtunu, gucsh tkhkho'akt ,arv afhb,h gkhvo: )ht( t,
vtnurhuduw/uw tunu, ha fti fh vdrdah gns upbv npbhvo

8
: )hd(tarhu/vut

thki agucsho tu,u: )hs( ebt anu/nebt kvprg uthbu nuu,r'uzvu fk kaui

hWar

�� What was the cause of Moshe’s reaction to the

proclamation of the Thirteen Attributes? (v. 8)

RASHI: When Moshe saw the Shechinah (Divine Presence) passing

and he heard the noise of the calling (of Thirteen Attributes), he

immediately prostrated himself.

TALMUD: What did Moshe see that caused him to bow? Rabbi

Chanina ben Galma said, “He saw the attribute of ‘slow to anger’”

(v. 6). The Rabbis said, “He saw the attribute of truth.” (Sanhedrin 111a)

MAHARSHA: Certainly Moshe already knew of God’s attributes,

therefore his excitement here must have been at one of the attributes

in particular. Therefore, the sages of the Talmud argued which

attribute was the cause of Moshe’s reaction (ibid.).

HADAR ZEKEINIM: When God said, “He visits the sins of parents for

the children, the children’s children, to the third and fourth genera-

tions” (v. 7), Moshe feared that God was going to add, “to the fifth gen-

eration and sixth generations,” so he immediately prostrated himself.

IBN EZRA: The above argument is preposterous, as Moshe would not

have attempted to interrupt God.

CHIZKUNI: Moshe saw God pass before him, and wanted to pray

before Him, before He became concealed.

C L A S S I C  Q U E S T I O N S

1 rWv hz:     2 ,vkho fc' c     3 xbvsrhi eht/     4 rWv hz/     5 hunt ku:     6 ao pu/     7 crfu, z/     8 uheWr hz' u

*bmr b rc,h     **crta vgnus chWv anWu xhni     *** tjr r rc,h



253 / SHEMOS - EXODUS - PARSHAS KI SISA 34:5-14

[ GG OODD PP RR OO CC LL AA II MM SS HH IISS TT HH II RR TT EE EE NN AA TT TT RR II BB UU TT EE SS OOFF MM EE RR CC YY [

God descended in the cloud and stood with him there, and He (God *) called with the name of

God. 6 God passed before him and called out: God (of the sinner), God (of the penitent, the

merciful) God, Who is compassionate and gracious, slow to anger, abundant in loving kindness

and true (to reward), 7 preserving kindness (that people do) for two thousand (generations), forgiving

intentional sin and rebellion, and unintentional sin, Who absolves, but not all at once. He visits the sins

of parents upon the children, and the children’s children, to the third and fourth generations.” 
8 Moshe hurried, bowed his head to the ground and prostrated himself. 
9 He (Moshe) said: “If I have now found favor in Your eyes, O God, let God go now with us (as You

promised) even if they are a stiff-necked people, and You should forgive our intentional and unintentional

sins and make us Your own.” 
10 He (God) said: “Look! I will form a covenant (about this). In the presence of all your people, I will

make distinctions (between you and the nations) the likes of which have never been created on all the

earth, among all the nations.  Then all the people, among whom you dwell, will see the work of God,

how that which I will do for you is awesome. 

[ NN OOTT TTOO SS TT RR II KK EE AA CC OO VV EE NN AA NN TT WW II TT HH TT HHEE NN AA TT II OO NN SS [

Keep carefully what I am commanding you today. Behold, I will drive out from before you the

Amorites and the Cana’anites, the Chitites and the Perizites, the Chivites and the Jebusites.
12 Beware not to make a covenant with the inhabitants of the land into which you are coming,

so that it does not become a trap in your midst. 13 But you should demolish their altars, shatter their

monuments, and cut down their sacred trees. 14 For you should not bow down before another god,

because God’s name is “Zealous One,” for He is a God Who is zealous (to exact payment). 

However, a key distinction between our case here, and the example

described in the Talmud, is that Moshe was carving sapphire and not mere

stone. Presumably, the reason why a stonemason is permitted to keep the

leftover chips of stone is because they are virtually worthless to their

owner (the contractor).  In the case of carving sapphire, however, we can

presume that the halachah would require the craftsman to return even the

leftover chips to the owner. This explains why, according to halachah,

God told Moshe, “Carve for yourself two stone Tablets,” for otherwise

Moshe would not have been permitted to keep such valuable wastage.

One problem with this solution is that, while it would be a perfectly

acceptable argument for a human contractor, we are after all speaking

here about God.  And, for God, even sapphire chips are worthless, no less

than stone chips to a human being. This seems to render our previous

argument invalid.

However, in the final analysis, this criticism is incorrect because, unlike

their predecessors, the second Tablets were made below on earth.

Therefore, all halachic considerations needed to follow earthly values and

not the heavenly value system.

(Based on Likutei Sichos vol. 19, p. 106ff.)

WHY DID RASHI REJECT THE TALMUD’S EXPLANATION (V.8)

The Talmud questions what made Moshe bow, and answers that it was

a reaction to hearing one of the attributes of mercy (citing a dispute as to

which attribute, in particular, caused Moshe’s reaction). 

However, at the literal level of scriptural interpretation, the reader would

not be troubled by this question (why Moshe bowed), for we have already

learned in Parshas Bo that it was customary for people to bow when

hearing good news (See 12:27 and Rashi ibid.). Therefore, when Moshe heard

God proclaim the Thirteen Attributes by which the Jewish people can

be forgiven for sins, surely he would have prostrated himself at such

good news.

Similarly, Maharsha’s answer is difficult to accept at the literal level, for

if Moshe already knew the Thirteen Attributes, then why would he

become excited about just one of them now?

RASHI’S PROBLEM

Rashi’s words here appear to be entirely superfluous.  The Torah states

that, “God passed before him and called out... Moshe hurried, bowed his

head to the ground and prostrated himself.” Rashi then comments,

“When Moshe saw the Shechinah passing  and he heard the noise of the

calling (of the Thirteen Attributes), he immediately prostrated himself.”  This

appears to tell us nothing more than the Torah has already stated itself!

However, Rashi was troubled here by a simple question: Why did the

Torah have to inform us that “Moshe hurried, bowed his head to the

ground and prostrated himself”? It is a basic requirement that all matters

of Torah and mitzvos should be performed with speed and alacrity.

Obviously, Moshe would not have delayed his prostration of gratitude.

Why then does the Torah need to tell us that “Moshe hurried”?

�

T O R A S  M E N A C H E M

34:5

34:11

SIXTH

READING

*  See Sichas Shabbos Parshas Ki Sisa 5745.
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Æ Eg§a�f�e mÀ�di
d «÷�` i´
x�g«�` | Eṕ�f�e u�x®�`�d a´
WFi§l zi−�x§A zŸ ¬x§k�YÎo¤R eh

Li® �p¨a§l ei−�zŸp§A�n ¬�Y	g�w«¨l�e fh :F «g§a�G�n −�Y§l©k«�`�e ½L§l `́�x�w�e m½�di
d÷́`¥l
:o«�di
d «÷�` i−
x�g«�` Li½ �p¨AÎz�` Æ Ep�f�d�e o½�di
d÷́�` Æ i
x�g«�` eiÀ�zŸp§a E´p�f�e
¼ xŸn	W�Y » zFS�O�d b´�gÎz�` gi :K«¨NÎd�U£r«�z ` ¬÷ d−k̈
Q�n i¬
d÷�̀ fi

ai®¦a�̀ «�d W�cŸǵ c−¥rFn§l L½�zi�E¦v x´�W� Æ̀ zFS�n l³©k Ÿ̀Y mi¹�n�i zÆ©r§a�W
i®¦l m�g−�x x�h¬ ¤RÎl¨M hi :m�i«�x§v�O�n �z −̀ ¨v�i ai½¦a�`«�d W�cŸǵ§A i¦Mμ
d½�U§a d́�C§t�YÆ xFn�g x�h³ ¤tE k :d«�U�e xF ¬W x�h− ¤R x½k̈�G�YÆ L�p	w�nÎl«¨k�e
i− �p¨t E ¬̀ �x« iÎ`÷�e d½�C§t�YÆ LiÆ�p̈A xF ³k§A lŸḾ F ®Y§t�x£r«�e d−�C§t�z ` ¬÷Îm�`�e
Wi¬�x�g«¤A zŸ ®A	W�Y i−¦ri¦a	X�d mF¬I©aE cŸ½a£r«�YÆ mi�n�i z�W³
W `k :m «�wi
x
mi®�H�g xí¦v	w i−
xEM¦A ½L§l d́�U£r«�YÆ zŸrªa«�W b³�g�e ak :zŸ «A	W�Y xi−¦v�T©aE

Æ d�̀ �x«i d® �p�X©A mi−�n¨r§R W ¬Ÿ l�W bk :d« �p�X�d z−©tEw	Y si½ �q�̀ «�d Æ b�g�e
Wi³�xF`Îi«¦M ck :l«
`�x Ÿ	y�i i¬
d÷�̀  d− �eŸd�i | oŸ ¬c�̀ «�d i² p§RÎz�` ½L	xEḱ�fÎl¨M
½L§v	x�̀ Îz«�̀ Æ Wi�̀  cŸ ¬n	g�iÎ` «÷�e L® ¤lªa�BÎz�` i−�Y§a�g	x�d�e Li½ �p¨R�nÆ m�iFB
:d«�p�X©A mi−�n¨r§R W ¬Ÿ l�W Li½�d÷�` d́�eŸd�i Æ ip§RÎz�` Æ zF`�x«¥l ÀL	z «÷£r«©A
b¬�g g©a− �f x�wŸ½A©l oi´¦l�iÎ` «÷�e i®�g§a�fÎm�C u−
n�gÎl©r h¬�g	W�zÎ` «÷ dk

Li® �d÷�` d́ �eŸd�i zi−¥A `i¾¦a�Y ½L	ź�n	c�̀ Æ i
xEM¦A ziÀ�W 
̀x ek :g�q«R̈�d
d½�WŸnÎl� Æ̀ d�eŸd�i x�n`Ÿ³I�e fk [iriay] t :F «O�` a¬¥l�g«©A i−�c�B l¬
X©a	zÎ` «÷

oEg§A�ci�e oFd	ze�e£r�h x�z¨A oEr	h�i�e `¨r	x�` ai
z�i§l
:oFdi
g§a�C�n lFki
z�e K¨l oFx	w�i�e oFd	ze�e£r�h§l
x�z¨A oFd	z�p§A oi�I©r	h�i�e K�p§a¦l oFd	z�p§A�n a�Q�z�e fh

:o�d	z�e£r�h x�z¨A K�p§A z�i oi�I©r	h�i�e o�d	z�e£r�h
`�B�g z�i gi :K¨l ci¥A§r�z `¨l `¨k	Y�n	C o¨l�g�C fi

�̀xi�H©R lFki
Y oi�nFi `̈r§a�W x�H�z �̀i�xi�H©t	c
i
x�̀  `̈ai¦A�̀ 	c �̀g	x�i o�n�f¦l K�Y	ci
w©t i�C �̀n§M
l¨M hi :m�i�x§v�O�n `�Y	w©t�p `¨ai¦A�`	c `�g	x�i§A
oi�x§k�C K�xi¦r§A l¨k�e `Ed i¦li�C `�c§l�e g�z¨R
`�x�n�g�c `�x§kEaE k :x�ni�̀ �e xFY xFk§A Wi�c	w�Y
l¨M Di¥t	w�p�z�e wFx§t�z `¨l m�`�e `�x	ni�`§A wFx§t�Y
:oi�p�wi
x i�n�c�w oEf�g	z�i `¨l�e wFx§t�Y K�p§a�c �̀x§kEA
�gEp�Y d�`¨ri¦a	W `�nFi§aE g©l§t�Y oi�nFi `�Y�W `k

`�i©rEa�W	c `�B�g�e ak :�gEp�Y `�c¨v�g©aE `¨rFx�f¦A
`�W�p§k�c `�B�g�e oi�H�g c©v�g i
xEM¦A K¨l ci¥A§r�Y
oEf�g	z�i `�Y�W§A oi�p	n�f z©l	Y bk :`�Y�W	c `�w§t�n§A
`�d¨l�` �i�i `�n§l©r oFA�x m�c�w K�xEk	C l¨M
K�n�c�w o�n oi�n	n©r Ki
x�z�` i
x�` ck :l
̀ �x	U�i	c
K¨r	x�` z�i W�p�` ci
n	g�i `̈l�e K�nEg	Y z�i i
Y§t�`�e
oi�p	n�f z©l	Y K�d̈l�` �i�i m�c�w d� �̀f�g	z� §̀l K�w	q�n§A
i�g	q¦R m�C ©ri�n�g l©r qFM�z `¨l dk : �̀Y�W§A
z�q§k�p i¥A	x�Y �̀g§A	c�O�n x©A `�x§t©v§l oEzi¦a�i `̈l�e
i
z�i�Y K¨r	x�` i
xEM¦A Wi
x ek :`�g	q¦t	c `�B�g
xŸ�y§A oEl§ki
z `¨l K�d̈l�` �ii�c `�W	C	w�n zi¥a§l
z�i K¨l a�z§M d�Wn§l �i�i x�n�`�e fk :a¨l�g©A
`�i�n�b	z¦R x�ni
n l©r i
x�` oi¥N�`�d `�i�n�b	z¦R

ebtv'tujz cbmjubu upurg nguzchu: )yu( utfk, nzcju/fxcur t,v athi

guba ctfhk,u'utbh ngkv gkhl fnusv cgcus,u'an,ul fl t,v ct ukuej

ncbu,hu kcbhl: )hj( jsa vtchc/jsa vchfur av,cutv n,cfr,

cchaukv: )hy( fkpyr rjo kh/ctso: ufk nebl ,zfr uduw/ufk nebl

tar ,zfr cpyr aur uav tar hpyur zfr t, rjnv: pyr/kaui p,hjv'ufi

puyr nho rtah, nsui
1

/ ,h"u ak ,zfr kaui becv vht nuxc gk vhuks,:

)f(upyr jnur/ukt atr cvnv yntv: ,psv cav/bu,i av kfvi uvut

jukhi chs fvi'upyr jnur nu,r cgcusv kcgkho: ugrp,u/gurpu ceuph.

vut vpxhs nnui fvi'kphfl hupxs nnubu: fk cfur cbhl ,psv/jnav

xkgho pshubu emuc'abtnr upsuhu nci jsa ,psv
2

: ukt hrtu pbh rheo/
kph pauyu ak nert'scr cpbh gmnu vut uthbu nuxc gk vcfur athi cnmu,

cfur rthh, pbho' tkt tzvrv tjr, vht' ufa,gku krdk krtu,' kt hrtu pbh

rheo'nmuv gkhfo kvcht guk, rthh, pbho/ ukph nsra crhh,t nert h,r

vut unupbv kdzrv auv kkns gk vgbe,u ak gcs gcrh avut jnav xkgho

nfk nhi unhi fpshui cfur'cnxf, esuahi
3

: )ft( cjrha ucemhr,acu,/

knv bzfr jrha uemhr ha nrcu,hbu tunrho gk jrha ak grc achgh, vbfbx

kachgh, uemhr ak achgh, vhumt knumth achgh,'kknsl anuxhphi njuk gk

vesa' ufl nangu' aa, hnho ,gcus uchuo vachgh ,acu, ugcus, uw vhnho

av,r,h kl'ha abv avjrha uvemhr txur utm"k jrha uemhr ak achgh,

avrh fcr btnr asl kt ,zrg uduw
4

/uh"t athbu nscr tkt cac,'ujrha

uemhr avuzfr cu'kunr kl'nv jrha rau, t; emhr rau,'hmt emhr vgunr

avut nmuv usujv t, vac,
5

: )fc( cfurh emhr jyho/at,v ncht cu

a,h vkjo ni vjyho: cfurh/avht nbjv rtaubv vctv ni vjsa ak jyho

knesa fh nbj, vgunr vctv cpxj'ni vagurho vht
6

: ujd vtxh;/czni

at,v tux; ,cut,l ni vasv kch,/ txhpv zu kw vfbxv kch,' fnu utxp,u

tk ,ul ch,l
7

: ,eup, vabv/avht cjzr, vabv'c,jk, vabv vctv:

,eup,/kaui nxhcv uvepv: )fd( fkzfurl/fk vzfrho acl vrcv nmu,

c,urv btnru ubfpku'uha nvo aka pgnho utrcg kjhhc ukgbua gk nbhi

ktuhi acvo ugk nbhi gav acvo: )fs( turha/f,rdunu t,rhl'ufi vjk

ra
8

'ufi uhura t, vtnurh
9

'kw dhruahi: uvrjc,h t,dckl/ ut,v rjue

nch, vcjhrv uthbl hfuk krtu, kpbh ,nhs kfl tbh eucg kl aka rdkho

vkku: )fv( kt ,ajy uduw/ kt ,ajy t, vpxj ugshhi jn. ehho'tzvrv

kaujy tu kzure tu ktjs ncbh jcurv: ukt hkhi/f,rdunu'thi khbv nugk,

crta vnzcj uthi khbv tkt cgnus vajr: zcj jd vpxj/thnurhu/ unfti

t,v kns kfk veyr jkcho utcrho: )fu( rtah, cfurh tsn,l/nacg,

vnhbhi vtnurho cacj trml'tr. jyv uagurv udpi
01

uduw usca'vut sca

,nrho: kt ,cak dsh/tzvrv kcar ujkc uakav pgnho f,uc c,urv'tw

ktfhkv utw kvbtv utw kthxur chauk
11

: dsh/fk uks rl cnang'ut; gdk

ufca'nnv avumrl kpra cfnv neunu, dsh gzho'kns, adsh x,o fk

hubeho cnang: cjkc tnu/pry kgu; athi ku jkc to athi thxuru nv",'

hWar

1 nakh  hz' hs     2 cnscr hj' yz     3 hz/     4 uhert fv' s     5 rWv y/     6 nbju, ps/     7 scrho fc' c     8 scrho c' kt     9  cnscr ft' kc     01 scrho j' j     11 jukhi eyu:  



Rashi answers, “When Moshe saw the Shechinah passing and he heard

the noise of the calling (of Thirteen Attributes), he immediately prostrated

himself.” I.e. Moshe hurried so much in this case that he bowed down

even before God had passed (when it was “passing”) and even before the

calling had commenced, and its “noise” alone was audible. In other

words, Rashi informs us that the bowing of verse 8 actually occurred

some time during the events of verse 6. Only, the Torah did not record

it there to avoid interrupting the narrative of God proclaiming the

Thirteen Attributes.

This, however, begs the question: Why did Moshe bow down so quickly,

even before the Shechinah arrived?  Surely, Moshe should have waited

for God to complete His announcement before bowing in gratitude?

However, Moshe did not wish to bow during God’s announcement, for

that would be disrespectful (c.f. Ibn Ezra).  Therefore he “hurried” and

bowed before.

According to the above explanation we can also explain another

problem.  Rashi writes, “Moshe saw the Shechinah,” which seems to

contradict God’s prior statement, “No man can see Me and live” (33:20).

However, based on the above explanation that Moshe bowed down

before the Shechinah arrived (when it was merely “passing”) it is obvious

that there is no contradiction here.  For Moshe did not see the “face” of

God (“My face”), i.e. the full revelation of the Shechinah, but rather, that

he saw only the beginning of God’s revelation before he bowed down.

(Based on Likutei Sichos vol. 11, p. 153)

255 / SHEMOS - EXODUS - PARSHAS KI SISA 34:15-26

15 (Be careful) not to form a covenant with the inhabitants of the land, for when they go astray after

their gods, and they offer sacrifices to their gods, and they invite you, you will eat of their slaughtering,
16 and you will take from their daughters for your sons. Then their daughters will go astray after their

gods and lead your sons astray after their gods. 

[ PP RR OO HH II BB II TT II OO NN OOFF II DD OO LL AA TT RR YY &&  OO TT HH EE RR CC OO MM MM AA NN DD SS [

�
17 You should not make cast metal gods for yourself. 

�
18 You should observe the Festival of Matzos. For seven days you should eat matzos as I have

commanded you, at the appointed time of the month of the early ripening, for in the month of

the early ripening you went out of Egypt. 

�
19 Every (human male) who is the first of the womb is Mine, as well as all your livestock who gives

birth to a male, the firstborn of an ox or lamb (shall be Mine).

�
20 You should redeem a firstborn donkey with a lamb.

� If you do not redeem it, you should break its neck.

� You should redeem every firstborn of your sons.

� (When they go up to Jerusalem for a festival) they should not appear before Me empty of

(a sacrifice). 

�
21 Six days you may work, and on the seventh day you should rest. You should rest from plowing

and harvesting. 

�
22 You should make the Festival of Shavuos for yourself, with the first fruits of the wheat harvest

(making them into two loaves), and the Harvest festival after the year turns. 

�
23 Three times during the year should all your males appear directly before the Master, God, the

God of Israel. 24 (You will only be able to come three times a year) because, I will drive out

nations from before you and I will widen your border (so you will live far away).  No one will

covet your land when you go up, to appear before God, your God, three times each year. 

�
25 While chametz is in your possession, you should not slaughter or sprinkle the blood of My

(Passover) slaughter.

� The (parts of the) Pesach slaughter should not remain overnight until the morning. 

�
26 You should bring the first fruits of your land to the house of God, your God.

� Do not cook a tender young animal in its mother’s milk. 

T O R A S  M E N A C H E M
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d¤NÀ
 �̀d mí�ẍa	C�d | í¦RÎl©r iº¦M d¤N® 
̀ �d mí�ẍa	C�dÎz�̀  −L§lÎa�z§M
dÀ �eŸd�iÎm¦r m´�WÎi�d�i« �e gk :l«
`�x Ÿ	y�iÎz�`�e zi−�x§A ²L	Y�` i�Y¯�x¨M
d® �z�W `÷́ m�i−�nE l½©k�` `÷́ m�g¤lμ d¨l�i½©l mi´¦r¨A	x�`�e Æ mFi mi¬¦r¨A	x�`
iÀ�d�i�e hk :mi«�ẍa	C�d z�x−�U£r zi½�x§A�d í
x§a�C z
̀ μ zŸÀgªN�dÎl©r aŸÝ§k�I�e
F −Y	c�x§A d½�WŸnÎc�i§AÆ z�c¥r«�d zŸ ³gªl iÆ p	WE i½ �pi�q x́�d
nÆ d�WŸn z�c³�x§A
`	xÆ �I�e l :F «Y�` F ¬x§A�c§A ei− �p¨R xF ¬r o²�x�w i¬¦M rÀ�c�iÎ` «÷ d´�WŸnE x®�d�dÎo�n
E −̀ 	xi«�I�e ei® �p¨R xFŕ o−�x�w d¬ P�d�e d½�WŸnÎz� Æ̀ l
`�x Ÿ	y�i i³ p§AÎl¨k�e oŸ¹x�d«�`
oŸ ¬x�d«�` ei² ¨l
` Ea¯�W�I�e d½�WŸn Æ m�d¥l�` `³�x	w�I�e `l :ei«¨l
` z�W¬ �B�n
E −W�B�p o¬ ¥kÎi
x�g«�`�e al :m«�d¥l�` d−�WŸn x¬¥A�c�i�e d®�c¥r«¨A mi−�`�U�P�dÎl¨k�e
x¬�d§A F −Y�` d² �eŸd�i x¯¤A�C xÆ�W�`Îl¨M Á z
` m¾E©v�i�e l® 
`�x Ÿ	y�i í p§AÎl¨M
:d« �e	q�n e −i�p¨RÎl©r o¬
Y�I�e m®�Y�` x−¥A�C�n d½�WŸn ĺ©k�i�e bl [xihtn] :i« �pi�q
d− �e	q�O�dÎz�̀  xi¬�q�i F½Y�̀  x́¥A�c§l Æ d�eŸd�i i³ p§t¦l d¹�WŸn `ŸÆa§aE cl

:d« �Eªv�i x¬�W�` z−
` l½
`�x Ÿ	y�i íp§AÎl�` Æ x¤A�c�e `À¨v�i�e F ®z`¥vÎc©r
d® �WŸn i´ p§R xF −r o½�x�w í¦M d½�WŸn i´ p§RÎz�` Æ l
`�x Ÿ	y�iÎi« p§a E ³̀ �x�e dl

q q q :F «Y�` x¬ ¥A�c§l F −̀ ŸAÎc©r ei½ �p¨RÎl©rÆ d�e	q�O�dÎz�` d³�WŸn aiÆ�W
d�e

:l
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/inhx kWtbbj 'oheuxp yWke

tkt nscrh xuprho
1

: )fz( t, vscrho vtkv/ukt t,v rath kf,uc ,urv

acg"p
2

: )fy( uhvhcrs, nav/favcht kuju, tjrubu, chuo vfpurho: fh
eri/kaui erbho'avtur ncvhr ucuky fnhi eri'unvhfi zfv nav kerbh vvus

rcu,hbu tnru'ni vngrv'ab,i vec"v hsu gk pbhu'abtw uafu,h fph
3

:

)k(uhhrtu nda, tkhu/ct urtv fnv dsukv fjv ak gchrv'ags akt payu

hshvo cgchrv'nvu tunr unrtv fcus vw fta tufk, crta vvr kghbh cbh

hartk'ukt hrtho ukt nzsgzgho'unagau t, vgdk t; nerbh vusu ak nav vhu

nr,hgho unzsgzgho
4

: )kt(vbatho cgsv/fnu bahth vgsv: uhscr nav
tkhvo/akhju,u ak neuo'ukaui vuuv vut fk vgbhi vzv: )kc( utjrh fi
bdau/tjr akns kzebho'juzr unkns vprav tu vvkfv khartk/ ,bu rcbi fhms

xsr vnabv nav vhv kuns nph vdcurv'bfbx tvri'abv ku nav preu/ bx,ke

tvri uhac ku kantk nav bfbxu cbhu abv kvo nav preo'bx,keu vo'hac

tkgzr khnhi nav uth,nr kantk tvri/ bfbxu zebho abv kvo nav preo'

bx,keu zebho hacu kmsshi/ bfbxu fk vgo abv kvo nav preo bnmt chs fk vgo

tw chs vzebho cw chs cbh tvri akav chs tvri trcgv ufuw'fsth,t cghruchi
5

:

)kd(uh,i gk pbhu nxuv/f,rdunu ch, tph/ kaui trnh vut cdnrt'xuh kct'

ugus cf,ucu,
6

vuv et nxuv ktpv 'kaui vcyv'vhv nx,fk cv't; fti nxuv

cds vbh,i fbds vprmu; uch, vghbho' ukfcus erbh vvus akt hzubu vfk nvo vhv

bu,i vnxuv fbdsi'ubuyku cagv avhv nscr go hartk'ucagv avneuo bscr

gnu gs mt,u ucmt,u hmt ckt nxuv: )ks( uscr tk cbh hartk/urtu erbh

vvus cpbhu/ ufavut nx,ke nvo: )kv( uvahc nav t, vnxuv gk pbhu gs
ctu kscr t,u/ufact kscr t,u buyku ngk pbhu: jxk, pra, fh ,at

hWar

HOW DID MOSHE COPE WITHOUT FOOD? (V. 28)

The fact that Moshe survived for forty days without food could be

understood in three ways: a.) Natural. Since he was so immersed in lofty

activities he simply forgot to eat and did not feel hungry. b.) Supernatural.

God made a miracle each day to keep him alive even though he had not

eaten for so long. c.) Fusion of natural and supernatural. Moshe became

like an angel that does not need to eat or drink. His natural functioning

thus became elevated to a supernatural order.

It could be argued that these three approaches correspond to the three

opinions of the Talmud, Shemos Rabah and Bereishis Rabah.

Despite the fact that these three sources appear to be similar, they differ

in the following way:

i.) Shemos Rabah stresses that Moshe had to actively follow the “local

custom” in heaven: “When you come to a city you must follow its

customs.” This suggests that Moshe had to emulate the “local inhabitants”

(angels) in every way.  He would have thus had to have become like an

angel. This corresponds to approach “c” above (fusion of natural and super-

natural) that Moshe’s natural functioning became like that of an angel.

ii.) At the other extreme, the Talmud stresses the negative, “A person

should never dishonor a local custom,” i.e there was no need for Moshe

�
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God said to Moshe: “Write these words for yourself (but not the Oral Law), for according to these

words I have formed a covenant with you and with Israel.” 
28 He was there with God for forty days and forty nights.  He ate no bread and drank no water.

He inscribed upon the Tablets the words of the Covenant, the Ten Commandments. 
29 (On Yom Kippur) Moshe came down from Mount Sinai, and the two Tablets of the testimony were

in Moshe’s hand when he came down from the mountain. Moshe did not know that the skin of his face

had become radiant while He (God) had spoken with him. 30 Aharon and all the children of Israel saw

Moshe and, Look! The skin of his face had become radiant, and they were afraid to come near him. 

(The following system was used by Moshe to convey God’s words):

31 Moshe called to them, and Aharon and all the leaders of the community returned to him, and Moshe

would speak to them (telling them God’s words). 32 Afterwards all the children of Israel would draw near,

and he would command them everything that God had spoken with him on Mount Sinai. 
33 When Moshe had finished speaking with them, he placed a covering over his face. 34 When Moshe

would come before God to speak with Him, he would remove the covering until he left. He would then

leave and speak to the children of Israel that which had been commanded. 35 Then the children of Israel

would see Moshe’s face, that the skin of Moshe’s face had become radiant, and then Moshe would

replace the covering over his face until he would come again to speak with Him. 

HAFTARAHS: KI SISA - P. 318.  PARAH - P. 337.

Maftir: Parah—p. 343.

to become like an angel.  All that was necessary was to avoid any activity

that would not be appropriate in heaven. Therefore, Moshe’s body did

not need to change miraculously; he merely had to refrain from eating.

This corresponds to approach “a” above (the natural approach) that

Moshe simply failed to eat since he was preoccupied.

iii.) Bereishis Rabah stresses both positive and negative aspects to

Moshe’s conduct.  On the one hand, it states, “Moshe did not eat,” in the

negative, suggesting a passive adherence to local custom.  On the other

hand, we read, “When you come to a city you must follow its customs,”

indicating an active observance. This corresponds to the supernatural

approach (“b” above), where God consistently made miracles to keep

Moshe alive.  The supernatural effort to keep Moshe alive was thus an

active attempt to follow the local custom; but, on the other hand, since his

body did not change to be like that of an angel, his observance of local

custom could be described as passive.  Therefore, the Bereishis Rabah

stresses both points.

Perhaps it could be argued that all three of these approaches occurred

in actuality, during the three different visits that Moshe made up at Mount

Sinai: The first time that Moshe went up the mountain was to receive the

first set of Tablets. These Tablets were “the work of God,” i.e. totally

supernatural. Since Moshe went to receive something miraculous, it

follows that his own ability to eat and drink would also have been

miraculous (i.e. approach “b” above, the supernatural).

The second time that Moshe went up was to seek forgiveness for the sin

of the Golden Calf.  At that time God was angry (see Rashi to 33:11 above),

so we can presume that He withheld the use of all supernatural conduct.

Therefore, on the second trip, Moshe’s ability not to eat would have been

natural (approach “a” above).

The final time that Moshe went up the mountain was to receive the

second Tablets. The second Tablets were a fusion of the natural and the

supernatural, since they were given by God and yet they were made by

Moshe (see 34:1). Therefore we can presume that Moshe’s ability not to eat

or drink was also a fusion of the natural and supernatural (approach “c”

above), and that he actually became like an angel.

WHY DID LIGHT SHINE FROM MOSHE’S FACE? (V. 29)

The above explanation also clarifies why Moshe’s face only shone with

light when he came down from the mountain for the third time, with the

second Tablets.  For, on this occasion his natural physical functioning had

been elevated to that of an angel, and consequently, the light of his soul

was not obstructed by his body.

(Based on Likutei Sichos vol. 36, p. 172ff.)

�� Why did Moshe not eat for 40 days and nights? (v. 28)

TALMUD: A person should never dishonor a local custom, for Moshe

went up on high and he did not eat or drink. And when the angels

came below (to visit Avraham— See Bereishis 18:2ff) do you think they ate or

drank? Rather, they appeared as if they were eating (Bava Metzia 86b).

SHEMOS RABAH: An analogy for this is that when you come to a city

you must follow its customs (47:5).

BEREISHIS RABAH: When you come to a city you must follow its

customs. Since there is no eating or drinking in heaven, when Moshe

went up on high he did not eat or drink (48:14).
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1. The giving of half a shekel each year [30:13].

2. The washing of hands and feet when ministering in the Temple [30:19-20].

3. To make the anointing oil [30:25].

4. An unauthorized person should not rub anointing oil on himself [30:32].

5. Not to make unauthorized anointing oil according to the formula [30:32].

6. Not to make unauthorized incense according to the formula [30:37].

7. Not to eat or drink from an offering to an idol [34:12,15].

8. Letting the land rest in the year of shmittah [34:21].

9. Not to eat meat and milk which has been cooked together [34:26].

Parshas Ki Sisa ccoonnttaaiinnss  44  ppoossiittiivvee  mmiittzzvvooss  &&  55  pprroohhiibbiittiioonnss..
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What is more important: A team mentality, where every

person belongs to a whole, giant community which is

greater than its constituent parts?  Or, is it more important to

stress the worth of the individual, how each person was

created by God, utterly unique, with his own talents and

abilities which need to be nurtured in isolation?

This friction, between the whole and its parts, is

encapsulated by the names Vayakhel and Pekudei, two

Parshiyos that are often read together. 

Vayakhel means “assembled,” as in “Moshe assembled.”

In Hebrew, there are many words which mean “gather,”

but “Vayakhel” in particular emphasizes how all the

assembled members merge identity to form a single whole,

an “assembly.”

Pekudei, means “counting,” an idea which stresses the

worth of the individual, how every person “counts” as a

separate entity.

So when these two Parshiyos come together, the Torah is

teaching us—and giving us the spiritual potential—to

harmonize these two opposing qualities.

In practical terms, this can take a number of expressions:

�� Vayakhel represents quality in our Divine service, since

merging with a greater whole confers on a person a

qualitatively superior experience.  He is now a “member”

of a greater cause that he could not reach alone.  Pekudei,

on the other hand, represents the advantage of quantity.

�� Vayakhel represents a penetrating view of the world,

where the details of existence pale away to reveal a

holistic, spiritual mass—the realization that there is

nothing but God (Elokus b’pshitus). Pekudei represents a

smaller view of the world, where every detail is seen in its

own right, with the understanding that every detail reveals

God’s glory in its own way.

�� Vayakhel teaches us that however low a person may be,

he is still part of the communal whole, and thereby

intimately associated with the leaders of the community.

Pekudei teaches us that, however low a person may be, he

still has his own unique talents which God did not give to

any other person.

(Based on Sichas Shabbos Parshas Shemos 5740, 5743, 5752)

[ The Name of the Parsha [
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�� When did Moshe assemble the Jewish people? (v. 1)

RASHI: He came down from the mountain on the day of Yom

Kippur, and gathered the Jewish people the following day.

MIZRACHI: Rashi concluded that Moshe gathered the Jewish people

the first day that he came down, because “enthusiastic people will

perform a mitzvah at the earliest opportunity” (Pesachim 4a)

�� Why was the prohibition of doing work on Shabbos

mentioned before the command to build the Taber-

nacle? (v. 2)

RASHI: [Moshe] prefaced for them the warning not to transgress

Shabbos before the commandment to construct the Tabernacle to

indicate that the latter does not override the prohibitions of Shabbos.

m® �d¥l�` x�n`Ÿ´I�e l−�`�x Ÿ�y�i i¬ 	p§A z² 
c£rÎl¨MÎz«�` dÀ�WŸn l´�d�w�I�e ` dl
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d d¤N�̀ μ
oF −z̈A
W z¬ ©A
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X
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ź
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)t( uhevk nav/knjr, huo vfpurho fahrs ni vvr' uvut kaui vpghk'

athbu tux; tbaho chsho' tkt vi btxpho gk ph scuru' u,rdunu utfba:

)c( aa,hnho/ vesho kvo tzvr, ac, kmuuh nktf, vnafi' kunr'

athbu sujv t, vac,: )d( kt ,cgru ta/ha nrcu,hbu tunrho' vcgrv

kktu hmt,' uha tunrho kjke hmt,
1

: )s( zv vscr tar muv vw/kh ktnr

kfo: )v( bshc kcu/ gk ao akcu bscu eruh bshc kc/ fcr phra,h bsc,
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PROBLEMS WITH MIZRACHI (V. 1)

Mizrachi writes that Moshe must have gathered the Jewish people at

the earliest opportunity to tell them about the building of the Sanctuary,

based on the principle that “enthusiastic people will perform a mitzvah at

the earliest opportunity.”

However, this begs the question: If Moshe wanted to begin this mitzvah

at the earliest opportunity, then why did he not do so the very same day

on which he descended from the mountain, on Yom Kippur itself? Why

did he wait until the day after Yom Kippur?

WHY NOT YOM KIPPUR ITSELF?

One might argue that Rashi’s conclusion was based on verse 2, in which

Moshe tells the Jewish people of the prohibition of Shabbos: “For six days

work may be done, but the seventh day should be holy for you etc.” Rashi

explains (ibid), that the prohibition of performing work on Shabbos was a

necessary preface to the commandment to build the Sanctuary, for

otherwise the Jewish people might mistakenly presume that the building,

being so important, could be done on Shabbos.

If Moshe had said these words on Yom Kippur, surely he would have

also needed to consider the possibility that the Jewish people might

mistakenly think it was permissible to build the Tabernacle on Yom

Kippur? Upon receiving the instruction to collect contributions for the

Tabernacle, and weave cloths etc. the people would have wanted to start

immediately.  It would have been necessary to give an introductory warn-

ing, “One may not build the Tabernacle on Yom Kippur.” Yet we see that

Moshe made no such comment.  From this omission Rashi concluded that

Moshe must have issued these commands, “on the day after Yom Kippur.”

However, in the final analysis, this argument appears to be flawed.  For,

at the beginning of the tenth of Tishrei of that year, it was not yet Yom

Kippur.  The entire concept of Yom Kippur only began when, some time

later in the day, God decided to forgive the Jewish people for making the

Golden Calf, which inferred upon the day its theme of repentance and

forgiveness (See Rashi to Devarim 9:18).

Now, it makes little sense to suggest that the prohibitions of Yom Kippur

would have been observed for half a day. Rather, we can safely presume

that the laws of fasting, abstaining from work etc., were only observed the

following year. Consequently, there would have been no need for Moshe

to make any warnings about refraining from work on Yom Kippur before

instructing the Jewish people about constructing the Tabernacle.

Thus, our original question returns: Why did Moshe wait until the day

after Yom Kippur to give the Jewish people the mitzvah of constructing

the Tabernacle?

THE EXPLANATION

Rashi was troubled by the following problem. The verse informs us that

Moshe gathered the Jewish people. This would seem to suggest that he

caused them to gather at a time when they were not already gathered, for

otherwise the entire verse is redundant.  

When Moshe descended the mountain on Yom Kippur, the Jewish

people were already gathered to greet him.  Therefore, concluded Rashi,

it could not be said that Moshe gathered the people on that day.

Nevertheless, since “enthusiastic people will perform a mitzvah at the

earliest opportunity,” we can presume he did so at the earliest oppor-

tunity, on the day after.

�
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Moshe caused the whole community of the children of Israel to assemble (on the day after

Yom Kippur), and he said to them: “These are the things that God commanded to be done.
2 For six days work may be done, but the seventh day should be holy for you, a day of

complete rest to God. Whoever does work on it should be put to death. 3 You should not kindle fire in

any of your dwelling places on the Sabbath day.” 
4 Moshe spoke to the entire community of the children of Israel, saying: “This is the thing which God

has commanded (me) to say (to you): 5 Collect from among yourselves a contribution offering for God.

Every person whose heart inspires him to generosity should bring the (following) contribution for God:

Why did he wait? Presumably, the Jewish people were so overwhelmed

by the giving of the second set of Tablets and immersed in the study of

their contents that the mood was not yet appropriate for the issuing of

practical commands. Therefore, Moshe waited until the following day.

(Based on Likutei Sichos vol. 6, p. 210ff.) 

VOLUNTARY CONTRIBUTIONS (V. 5)

The Kli Yakar writes that two types of contributions were given for the

Tabernacle, compulsory and voluntary, and these are both referred to in

verse 5.  

However, in Parshas Terumah, when Moshe is instructed by God

concerning the construction of the Tabernacle, no mention is made in the

Torah itself of any voluntary contributions.  Rather, we are told that all the

contributions must be collected on a compulsory basis: “Take My offering

from every person....This is the contribution that you shall collect from

them” (ibid. 2-3). Yet, here, in Parshas Vayakhel, when Moshe is conveying

God’s commandments to the Jewish people, he suggests that some

contributions could be given on a voluntary basis.

This begs the question: Why are the voluntary contributions mentioned

explicitly only here in Parshas Vayakhel and not in Parshas Terumah?

�

�� Were the contributions to the Tabernacle compulsory or voluntary? (v. 5)

KLI YAKAR: There appears to be a contradiction within verse 5.  The verse begins, “Collect from among yourselves a contribution offering

for God,” which suggests that we are speaking here of a compulsory donation which was “collected.” However, the verse concludes, “Every

person whose heart inspires him to generosity should bring the contribution for God,” which suggests that the contributions were voluntary,

depending on a feeling of generosity.

From this we see that there were in fact two types of contributions: compulsory and voluntary.

C L A S S I C  Q U E S T I O N S
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When the Torah was given at Mount Sinai, the Jewish people

were granted the privilege of causing God’s Presence to dwell

on earth. However, this did not happen in actuality until the

Tabernacle was built, as the Midrash states, “When did the Shechinah

(Divine Presence) dwell on Earth? On the day that the Tabernacle

was erected” (Bamidbar Rabbah 13:2; 12:6).

The building of the Tabernacle was thus, in effect, the “practical

application” of the giving of the Torah.  Just as the giving of the Torah

had been preceded by a state of total unity among the Jewish people,

where they encamped “as one person with one heart” (Rashi to Shemos

19:2), so too the practical construction of the Tabernacle was

preceded by an “assembly of unity,” described here at the beginning

of the Parsha. 

In fact, this assembly was superior to that which preceded the

giving of the Torah in the respect that the latter was a unity of

intention (acceptance of the Torah), whereas this assembly was a

unity of action (construction of the Tabernacle).

This sheds light on a number of details here:

�� One of the greatest causes of disputes amongst people is money.

Yet, here we see that the Jewish people willingly gave of their

possessions for the construction of the Tabernacle.

�� The assembly occurred on the day after Yom Kippur (Rashi to v. 2),

a day of friendship, unity and forgiving.

�� The assembly occurred on the day after Yom Kippur, indicating

that the spirit of the holy day was being channeled into the

mundane weekdays.

�� The assembly was made by Moshe, since every Jew has a spark of

Moshe within him, and it is through revealing this spark that the

Jewish people come to a state of unity.

�� Moshe mentioned first the mitzvah of Shabbos, since the

observance of Shabbos is based on the belief that God provides a

person with his sustenance, a belief which also prevents financial

disputes between man and his fellow.

(Based on Sichas Shabbos Parshas Vayakhel-Pekudei 5749)
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Gold, silver, and copper; turquoise, purple, and crimson wool; linen and goats’ hair; 7 ram skins dyed

red, (multicolored) tachash skins, and acacia wood; 8 oil for the (eternal) lamp, spices for the anointing

oil and for the incense fumes; 9 shoham stones and filling stones for the Apron and for the Breastplate. 
10 “Every wisehearted person among you should come, and they should make everything which God

has commanded: 
11 “The Tabernacle, its roof and its cover, its clasps and its beams, its crossbars, its pillars, and its

sockets, 12 the Ark and its poles, the lid and the partition, 13 the Table and its poles and all its utensils, and

the Multi-surface bread,  14 the Menorah for lighting, its utensils and its lamps, and oil for lighting, 15 the

Incense Altar, its poles, the Anointing Oil, the Incense of spices, the curtain for the entrance of the

Tabernacle, 16 the Sacrificial Altar, its copper netting, its poles and all its utensils, the Urn and its base,
17 the curtains of the courtyard, its pillars, and its sockets, and the curtain for the entrance of the

courtyard, 18 the pegs of the Tabernacle and the pegs of the courtyard, and their ropes, 19 the meshwork

cloths which are used in the Holy (Sanctuary to cover the apparatus during transportation), the holy

garments for Aharon the High Priest, and the garments of his sons worn for service.” 
20 The entire community left Moshe’s presence. 
21 Every person whose heart inspired him came, and everyone whose generous spirit inspired him

brought the contribution for God, for the work of the Tent of Meeting, for all its necessities, and for the

holy garments: 
22 The men came together with the women (next to them).  Everyone whose heart inspired him to

generosity brought bracelets, earrings, rings and body ornaments, all kinds of golden objects—every

man who donated an offering of gold to God. 23 Everyone who had turquoise, purple, or crimson wool,

linen, goats’ hair, ram skins dyed red or tachash skins, brought them. 24 Everyone who set aside a donation

of silver or copper brought the donation for God.  Everyone who had acacia wood for all the work that

needed to be done brought it. 25 Every wisehearted woman spun with her hands, and they brought spun

thread: turquoise, purple, and crimson wool, and linen. 26 All the women whose hearts inspired them

vnafi unktf,u cneuo muut,o: )ht( t, vnafi/hrhgu, v,j,ubu,

vbrtu, c,ufu eruho nafi: t, tvku/vut tvk hrhgu, gzho vgauh kdd:

ut, nfxvu/nfxv guru, thkho uv,jaho: )hc( ut, pruf, vnxl/
pruf, vnjhmv/ fk scr vndhi chi kngkv chi nfbds eruh nxl uxfl' ufi af,

cgsu
1

/ vbbh al t, srfl
2

: )hd( kjo vpbho/fcr phra,h' gk ao avhu ku pbho

kfti ukfti' avhv gauh fnhi ,hcv prumv: )hs( ut, fkhv/nkejho unj,u,:

bru,hv/kumhbh"a ckg"z' czhfho avani uvp,hku, b,ubhi cvi: ut,ani
vntur/t; vut mrhl jfnh kc' avut naubv natr anbho' fnu anpura

cnbju,
3

' ndrdru crta vzh,' uvut f,h, uzl: )yu( nxl vp,j/uhkui akpbh

vnzrj' akt vhu ao eraho ukt hrhgu,: )hz( t, gnushu ut, tsbhv/ vrh

jmr eruh fti kaui zfr ukaui becv' ufi scrho vrcv: ut, nxl agr
vjmr/uhkui prua kms vnzrj garho tnv tnmghu, ak rujc vjmr' avhv

jnaho rjc' ux,unhi vhnbu kms mpui y"u tnv' ufi ksruo' abtnr ujna

garv tnv ekgho kf,;
4

: )hj( h,s,/k,eug ukeaur cvo xuph vhrhgu,

ctr.' akt hbugu cruj: nh,rhvo/jckho keaur: )hy( cdsh vars/kfxu,

vtrui uvakji uvnburv uvnzcju, cag, xhkue nxgu,: )fc( gk vbaho/go

vbaho' uxnufhi tkhvo: jj/vut ,fahy ak zvc gduk' b,ui gk vzrug' uvut

vmnhs: ufunz/fkh zvc vut' b,ui fbds tu,u neuo ktav' urcu,hbu phrau ao

funz' fti neuo znv: )fd( ufk tha tar bnmt t,u/,fk, tu trdni tu

,ukg, abh tu guru, thkho tu ,jaho' fuko vchtu: )fu( yuu t, vgzho/

hWar

THE EXPLANATION

The construction of the Tabernacle was a mitzvah which God gave to

the Jewish people to achieve atonement for making the Golden Calf.

In fact, the Tabernacle was named, “The Tabernacle of Testimony,” since,

“it was a testimony for the Jewish people that God had forgiven them for

making the Golden Calf, for the Divine Presence dwelled in their midst”

(Rashi to 38:21). 

Practically speaking, we see that this atonement was achieved by the

donations of the Jewish people to the Tabernacle. Whereas previously

they had given their gold enthusiastically to build an idol, now they were

giving with even greater enthusiasm for a mitzvah, as the Torah states that

the people brought “much more than (is needed) to do the work which

God has commanded to do” (below 36:5).

This spirit of generosity was expressed to the greatest extent by the

voluntary contributions. For, ultimately, any binding obligation can only

express a limited degree of goodwill since, after all, the two parties are

obliged by the agreement.

So, in Parshas Terumah, God only mentioned the compulsory nature of

T O R A S  M E N A C H E M

1 thuc t' u    2 vuag c' j    3 pu/    4 anu, fz' hs

SECOND

READING
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vht vh,v tunbu, h,hrv' angk dch vgzho yuuhi tu,i
1

: )fz( uvbato
vchtu/tnr rw b,i' nv rtu bahtho kv,bsc cjbuf, vnzcj c,jkv'

ucnktf, vnafi kt v,bscu c,jkv' tkt fl tnru bahtho' h,bscu mcur nv

an,bschi' unv anjxrhi tbu nakhnhi tu,u' fhui avakhnu mcur t, vfk'

abtnr uvnktfv vh,v sho
2

' tnru bahtho nv gkhbu kgau,' vchtu t, tcbh

vavo uduw' kfl v,bscu cjbuf, vnzcj ,jkv' ukph ab,gmku n,jkv' bjxrv

tu, nano' uvbato f,hc: )k( jur/cbv ak nrho vhv: )ks( utvkhtc/
nacy si' ni vhrushi acacyho' ncbh vapju,' uvauvu vneuo kcmktk

hWar

�� Why did the leaders bring their donation last, after the rest of the Jewish people? (v. 27)

RASHI: Rabbi Nasan said: What prompted the leaders to donate first for the dedication of the Altar, and not for the construction of the

Tabernacle? They said, “Let the community donate what they will donate, and whatever they are missing we will complete.” Since the

community donated everything, as it is said: “The work was sufficient" (see below 36:7), the leaders said, "What are we to do?" So they brought

the shoham stones, etc. Consequently, when it came time to bring donations for the dedication of the Altar, they brought first. Since at first

they were idle, a letter is missing from their name, and oh�th�G�b©v is written missing the letter yud—o�t�G�b©v. 

the donations, as He wanted the voluntary contributions to be given

willingly, and not due to the force of His command.

In our Parsha, when Moshe told the Jewish people what materials

needed to be donated, he stressed that (with the exception of silver), they

should be of a voluntary nature, from “every person whose heart inspires

him to generosity,” since this was a crucial element in the construction of

the Tabernacle, ensuring atonement for the Jewish people.

(Based on Likutei Sichos vol. 26, p. 262ff.)

PROBLEMS WITH RASHI (V. 27)

a.) Rashi’s comment here is rather lengthy.  Could the basic idea not

have been compacted into a few lines?

b.) The Torah’s approach is always a positive one. In fact, even in

reference to animals the Torah does not speak disparagingly (Bava

Basra 123a). Why was it necessary here to deviate from this path, and teach

us that the leaders of the Jewish people were “idle”?

c.) When the leaders found that everything had been donated, why did

they say, “What are we to do?” Surely, they should have said, “What are

we to bring?”

d.) Why did Rashi discuss donations for the dedication of the Altar?

Surely the explanation is understood without this detail.

THE LEADERS’ MISTAKE

In this instance, the leaders took their precedent from Moshe.

When Moshe came down from Mount Sinai with instructions for the

Jewish people, the Torah states, “Moshe went down from the mountain

to the people” (Shemos 19:14).  Rashi comments, “This teaches us that

Moshe did not turn to his own affairs, but went directly from the mountain

to the people” (ibid.).

Moshe’s actions here set a precedent, that a true Jewish leader attends

to the needs of his people before he attends to his own needs.

Thus, in our case, the leaders considered it inappropriate for them to

donate first to the Tabernacle before the people.  Rather, they decided,

“Let the community donate what they will donate, and whatever they

are missing we will complete,” i.e. they put the spiritual needs of the

people first.

Consequently, the fact that the leaders gave their donation last is not

difficult to understand at all. Rather, the question is, to the contrary, “What

prompted the leaders to donate first for the dedication of the Altar?”

�
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with wisdom, spun the goats’ hair. 27 The leaders brought the shoham stones and filling stones for the

Apron and for the Breastplate, 28 the spice, the oil for lighting, for the anointing oil, and for the incense. 
29 Every man and woman whose heart inspired them to generosity to bring (a donation) for any of

the work that God had commanded them through Moshe to make, was brought by the children of Israel

as a gift for God 

[ AA PP PP OO II NN TT MM EE NN TT OOFF BB EE TT ZZ AA LL EE LL AA NN DD OO HH AA LL II AA VV [

Moshe said to the children of Israel: “See, God has appointed Betzalel, the son of Uri, the son

of Chur, of the tribe of Yehudah. 31 He has filled him with the spirit of God, with wisdom,

with insight, with Divine inspiration, and with the ability for all types of work: 32 to do master

weaving, to work with gold, silver, and copper, 33 with the craft of setting gems and with the craft of wood,

to do all kinds of skilled work. 
34 (God) gave both him (Betzalel) and Ohaliav the son of Achisamach, of the tribe of Dan the ability

�� What was the lineage of Betzalel & Ohaliav? (v. 30-34)

RASHI: Chur was Miriam's son. Ohaliav was from the tribe of Dan, of the lowest of the tribes, of the sons of (Ya’akov's) concubines. Yet

God put him on the same level as Betzalel for the work of the Tabernacle, even though Betzalel was from one of the greatest of the tribes

(Yehudah), to fulfill what is said: “and a prince was not recognized before a poor man” (Job 34: 19).

How could the leaders have put themselves first and donated to the

inauguration of the Altar before the people?

To answer this question, Rashi found it necessary to clarify, at some

length, the precise reasoning of the leaders.

Briefly put, the leaders adopted an approach here which would usually

be appropriate. In this precise case, however, it was somewhat

miscalculated. They had reasoned that the Jewish people might not

donate in a sufficient measure to construct the Tabernacle, and that their

role as leaders would be to encourage the people to donate the full

amount necessary.

However, when they saw that, without any assistance, “the community

donated everything,” they realized that their leadership role (as they had

perceived it) had proved redundant, so they exclaimed, “What are we to

do?” In other words, “What is the point of our leadership if the Jewish

people’s observance is impeccable without us”?

This prompted them to reconsider what their role should have been in

this instance.

Obviously, the leaders were not “idle” in the literal sense.  After all, we

are speaking here of saintly individuals (tzadikim) whose example was

inspirational throughout Israel.  Rather, Rashi is suggesting that, in this

instance—considering the situation at hand—their actions were devoid of

the necessary alacrity.

It was explained above (see commentary to verse 5), that the construction

of the Tabernacle was an atonement for the Golden Calf. Since the

Golden Calf was constructed with a great degree of speed and

enthusiasm, it was crucial that the donations to the Tabernacle be given

with an equal, if not greater degree of enthusiasm, to ensure that the

atonement would be complete.

The leaders’ mistake was that they feared that the Jewish people might

not pledge sufficient donations, and that they would be required to inspire
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[ Sparks of Chasidus [

The Torah equates the talents of Betzalel, who was of esteemed

lineage, with Ohaliav, who was from the lowest of the tribes

(see Rashi to 30-34).  This encouraged the poorer members of the

community, who could not afford to make large donations, that

their contribution was as meaningful to God as that of the rich

man.  (Likutei Sichos vol. 31, pp. 216-7)

[ The Last Word [

The struggle between good and evil is always difficult, but

sometimes, the choice between two apparently good actions

can be even more difficult.  The Jewish leaders were faced with a

dilemma whether to lead from in front or from behind, and

despite their righteousness they made a subtle miscalculation.

Similarly, in our own lives, a person is often forced to decide

between two paths which both seem to be good and holy.

In such a case one should reflect on whether there is an overtone

of “idleness” or “laziness” in one of the paths.  For example, a

person may say, “I have no time to pray at length, since I am busy

bringing Jews closer to Judaism.”  That, of course may be true, but

that person needs to ask himself, “Are you sure that you’re not just

being lazy, because you can’t be bothered to pray at length?”

The story of the Jewish leaders teaches us that these types of

decisions—between two apparently holy paths—can be the

hardest of all.   (Based on Sichas Parshas Vayakhel Pekudei 5726)
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�� Why were the coverings of the Tabernacle made first, before the walls (beams)? (v. 8)

DA’AS ZEKEINIM: So that the beams would not remain uncovered for a moment after they had been made.

them to action. In truth, however, the Jewish people were already

inspired,  and the leaders’ role should have been to inspire the people to

give their donations at an even greater pace, with even more enthusiasm.

Therefore, despite the fact that a leader usually puts his own interests after

that of the people, in this case the leaders should have given first, to set

an example of speedy and enthusiastic donation.

Thus, in the final analysis, the leaders’ motives were noble, but their

plan was slightly miscalculated.  Therefore, when it came time to donate

to the inauguration of the Altar, they corrected their mistake.

(Based on Likutei Sichos vol. 16, p. 424ff.)

PROBLEMS WITH DA’AS ZEKEINIM? (V. 8)

Da’as Zekeinim explains why the coverings of the Tabernacle were

made first of all, so that they should be ready to cover the beams as soon

as they were built. In this way the Tabernacle would not be left

“uncovered for a moment.”

However, this solution appears to be problematic for two reasons:

a.) Why should leaving the beams “uncovered for a moment” present

a difficulty? What is the basis for this argument?

b.) Even if we could find a reason why, theoretically, the beams should

�
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to teach (others). 35 He instilled within them the wisdom of heart required to perform all the skills of a

craftsman, an artistic weaver, an embroiderer, and a weaver, using turquoise, purple, and crimson wool

and linen.  (They are able) to do all kinds of work and weave professionally. 
1 “Betzalel and Ohaliav should do (all the work) together with every wise hearted man into whom

God had instilled wisdom and insight to know how to do all the work of the Holy (Sanctuary), in

accordance with everything which God has commanded.” 
2 Moshe called Betzalel and Ohaliav and every wisehearted man into whose heart God had instilled

wisdom, everyone whose heart inspired him to dedicate himself to do the work. 3 They took before

Moshe all the contributions which the children of Israel had offered for the work of the Holy (Sanctuary).

They continued to bring him more donations every morning. 

[ CC OO NN TT RR II BB UU TT II OO NN SS AA RR EE CC OO MM PP LL EE TT EE DD AA NN DD CC OO NN SS TT RR UU CC TT II OO NN BB EE GG II NN SS [

A ll the wise men that were doing the work of the Holy (sanctuary) came.  Each one of them (left)

the work which he had been doing. 5 They spoke to Moshe, saying: “The people are bringing

a lot, much more than (is needed) to do the work which God has commanded to do.” 
6 Moshe issued a command, and an announcement was made in the camp, saying: “No man or

woman should do any more work for donations to the Holy (sanctuary),” and the people stopped

bringing. 7 The work (which people had done to bring the donations) was sufficient for (those who built

the Tabernacle) to do all the necessary (construction) work, and to leave a surplus. 
8 Then every wisehearted person among those doing the work made the Tabernacle out of ten

tapestries made from fine linen thread twisted with turquoise, purple, and crimson wool. He made them

with animal designs, the work of a professional weaver. 

not be left uncovered, nevertheless we find that practically they were

indeed left uncovered for a considerable period of time. After the

construction was complete the Torah states that they took its unassembled

component parts to Moshe (Pekudei 39:33).  From this we see that there was

indeed no problem in leaving the beams “uncovered for a moment.”

One might argue in defense of Da’as Zekeinim, that initially they

intended not to leave the beams uncovered for a moment, but as Rashi

writes (ibid), they were unable to erect the Tabernacle due to its

tremendous weight and that they therefore presented it to Moshe

unassembled.  Thus, the only reason the beams were left uncovered was

due to a technical “hitch.”  It was nevertheless not the desired state of

affairs.

However, this argument appears to be illogical.  For if there was a

genuine problem in leaving the beams of the Tabernacle “uncovered for

a moment,” then they would not have waited for all the components of

the Tabernacle to be made before bringing them to Moshe.  Rather, as

soon as the beams were made, and they had failed to mount the

coverings, they would have come to Moshe immediately and exclaimed,

“The beams are uncovered! What are we to do?” In fact however, they

left the beams uncovered for a considerable time without seeking

assistance from Moshe.  From this we see that, in the very first instance,

leaving the beams uncovered was not problematic.

So, having rejected Da’as Zekeinim’s answer, we are left with his

original question:  Why were the coverings of the Tabernacle made first,

before the walls? And why does Rashi fail to address this simple, logical

question?

RASHI’S SOLUTION

It could be argued, however, that Rashi has indeed addressed the

problem, in one of his earlier comments.

Above, we read, “All the women whose hearts inspired them with

wisdom, spun the goats’ hair” (35:26).  Rashi comments, “This was except-

ional craftsmanship, since they spun the goats’ hair while it was still

attached to the back of the goats.”

This peculiar act of craftsmanship appears, at first glance, to make little

sense:

a.) What was gained by spinning the goats’ hair on the goats? Surely

there was more significance to this act than a mere demonstration of skill?

b.) Why was only the goats’ hair spun while on the goats, whereas the

wool (for the tapestries) was not spun while still on the sheep? In fact,

sheep being much more docile than goats, would seem to have been the

more logical choice.

THE EXPLANATION

Two reasons could be suggested for the “spinning of the goats’ hair on

the goats.”

a.) As Sforno writes (ibid.), that when the hair is still attached, it remains

fresher, since it absorbs moisture and nutrition from the body.

b.) An animal offering is superior to a vegetable offering (as we find that

Kayin brought an offering to God of flax, whereas Hevel brought animal

offerings, and God accepted the latter—Bereishis 4:3ff.) Thus, by

contributing goats hair thread that was still attached to the goats, a person

had the advantage of making a live animal offering to the Tabernacle
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(rather than a mere animal product). For this reason, the Jewish women

inconvenienced themselves considerably to spin the goats’ hair while it

was still attached to the goats.

In the case of the wool donations however, this was not feasible, since

unlike the goats’ hair, the wool offerings were required to be woven thread

of different colors (turquoise, purple and crimson), and this could not be

carried out on a live animal, since the different-colored wools needed to

be dyed separately.

ANSWER TO DA’AS ZEKEINIM’S QUESTION

Based on the above, we can explain why the coverings of the

Tabernacle were made before the walls (Da’as Zekeinim’s question):

Since the goats’ hair was donated while still attached to the goats, it had

to be shaven off immediately, for two reasons.

a.) If it was left attached, it would continue to grow, leaving a mixture of

spun and unspun hair.

b.) Leaving the hair spun while attached to the animal for any time

longer than was halachically necessary would be considered cruelty to

animals.

Since detached hair quickly loses its moisture (as Sforno explained),

they decided to make the goats hair sheets and the tapestries immediately,

so that the thread would be woven together while fresh. Of the two

coverings, the tapestries were the more important (since they formed the

primary roof of the Tabernacle), so they were made first.

(Based on Likutei Sichos vol. 16, p. 449ff.)
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mí�x�U¤r o® ¨M�W�O©l mi−�W�x�T
dÎz�` U©r¬ �I�e bk :o«¨M�W�O
d i¬�W�x
w lŸ −k§l

�̀z£ri�xi�C `̈M�xE` h :oFd�z�i c©a£r o¨n�` c©aFr
r©A�x
` `�i�zEtE oi�O
`§A `�ip
n�zE oi�x�U©r `�c�g
l¨k§l `�c�g `�Y�g
W�n `�c�g `�z£ri�xi�C oi�O
`§A
m¦r `�c�g o¨ri�xi W�n�g z�i si¥t¨le i : �̀z�ri�xi
:`�c�g m¦r `�c�g si¥t¨l o¨ri�xi W�n�g�e `�c�g
`�z£ri�xi�c `�z§t�q l©r `¨l§k�z�C oi¦aEp£r c©a£r�e `i

`�z§t�q§A c©a£r o¥M i¥tFl zi¥A `�x�h�Q�n `�c�g
oi�W�n
g ai : �̀p�ip�Y i¥tFl zi¥a�C �̀x�h�q§A �̀z£ri�xi�c
oi¦aEp£r oi�W�n
ge `�c�g `�z£ri�xi¦A c©a£r oi¦aEp£r

�̀p�ip�Y i¥tFl zi¥a§C �̀z£ri�xi�c �̀x�h�q§A c©a£r
c©a£r�e bi :`�c�g l¥a�w�l `�c�g `�I©aEp£r o�pE©k�n

�̀c�g �̀z�ri�xi z�i si¥ẗle a
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9 The length of each tapestry was twenty-eight cubits, and the width of each tapestry was four cubits.

The same measurements applied for all the tapestries. 
10 He stitched five of these tapestries to one another, and the other five tapestries he also stitched to

one another. 
11 He made loops of turquoise wool on the edge of the tapestry which is at the end of the first group

(of five tapestries), and he did the same on the edge of the end curtain of the second group (of five

tapestries). 12 He made fifty loops on the edge of the first tapestry, and he made fifty loops on the edge

of the tapestry from the second group.  The loops (on the two different tapestries) corresponded to

one another. 
13 He made fifty golden clasps, and he fastened the (two groups of) tapestries to one another with the

clasps, so that (the roof of) the Tabernacle became one. 
14 He made sheets of goats’ hair for a covering over the Tabernacle.  He made eleven sheets. 15 The

length of each sheet was thirty cubits, and the width of each sheet was four cubits.  The dimensions

applied for the eleven sheets. 
16 He joined the five sheets by themselves, and the (other) six sheets by themselves. 
17 He made fifty loops on the edge of the first sheet, at the end of one group, and fifty loops on the

edge of the (end) sheet of the second set. 
18 He made fifty copper clasps to fasten the tent together so that it became one. 
19 He made a (further) covering for the (goats’ hair) tent, of ram skins dyed red and a covering of

tachash skins above. 
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He made the beams for the Tabernacle of acacia wood, standing upright. 21 The length of each

beam was ten cubits, and the width of each beam was a cubit and a half. 
22 Each beam had two square pegs (carved at the bottom, separated) like rungs, aligned

opposite each other.  In this way he made all the beams of the Tabernacle. 
23 He made the beams for the Tabernacle (as follows): twenty beams for the southern side. 24 He made

�� Why is this entire section (36:8–38:7) repeated in all its

detail from Parshas Terumah? 

ABARBANEL: The Tabernacle was actually constructed by Betzalel in

a different sequence to that which God transmitted to Moshe in

Parshas Terumah (see Rashi to 38:22). When the reader sees that the

order is different to that of Parshas Terumah, he may suspect that, in

addition to changing the order of construction, perhaps further

changes were made.  Therefore, the Torah repeated the construction

process in intricate detail to show that only the order was changed,

and that all the measurements and weights were preserved.

OHR HACHAYIM: The Torah repeats all the details of construction

here based on the Torah’s tendency to repeat things which are

cherished and beloved.  A precedent for this approach is the Torah’s

repetition of Eliezer’s account of finding a marriage partner for

Yitzchak which was repeated due to its cherished nature (See Rashi to

Bereishis 24:42).

PROBLEMS WITH ABARBANEL

Abarbanel’s solution is difficult to accept (at the literal level of Torah

interpretation) since a.) If the Torah wished to inform us that the order of

construction was different to that of Parshas Terumah, surely a shorter way

could be found than repeating the entire Parsha in a different order? 

b.) It is difficult to accept (at the literal level) that an entire Parsha would

be repeated merely to avert the suspicion that various details might have

been changed.

RASHI’S SOLUTION

Rashi is silent here, because he presumed that the reader will always

bear in mind his earlier comments and, on occasion, an earlier comment

might solve a problem with a later verse.

In our case, Rashi has already explained in Parshas Chayei Sarah that

the Torah sometimes repeats passages to indicate that a particular topic is

especially cherished and beloved (as we find in the account of Eliezer

seeking a spouse for Yitzchak—See Rashi to Bereishis 24:42).

�
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H©A
i¬ 	p�W U©r² �I�e f :D«¨A�g�x i¦v−�g�e d¬�O
 ̀e D½¨M�x�`Æ i¦vÆ�g�e m�i³
z�O
̀  xF ®d�h á�d�f
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forty silver sockets under the twenty beams, two sockets under one beam for its two square pegs, and

two sockets under the next beam for its two square pegs (etc.). 
25 For the second side of the Tabernacle, on the northern side, he made twenty beams, 26 and their

forty silver sockets: two sockets under one beam and two sockets under the next beam. 
27 For the western end of the Tabernacle he made six beams. 28 He made two (further) beams at the

(northwestern and southwestern) corners of the Tabernacle at the end. 
29 (All the beams) fit closely next to each other at the bottom. They fit together closely at the top and

were connected (to each other) by a ring (which slots into grooves carved into the beam). So too for both

of the two (beams) at the two corners.  
30 (Thus on the western side) there were eight beams and their silver sockets—sixteen sockets—two

sockets under one beam and two sockets under the next beam. 
31 He made crossbars of acacia wood, five for the beams of one side of the Tabernacle, 32 five crossbars

for the beams of the second side of the Tabernacle, and five crossbars for the beams of the rear side of

the Tabernacle, on the western end. 33 He made the middle bar to go inside the beams, extending from

one end to the other end. 
34 He coated the beams with gold.  He made rings (on the beams) of gold as holders for the crossbars,

and he coated the bars with gold. 
35 He made a partition of turquoise, purple, and crimson wool thread twisted with fine linen thread,

the work of an artistic weaver. Animal designs were professionally woven into it (on both sides). 
36 He made for it four pillars of acacia wood, coated with gold—with gold hooks (to hold the

partition)—inserted into four silver sockets. 
37 He made a curtain for the entrance of the tent of turquoise, purple, and crimson wool thread twisted

with fine linen thread, the work of an embroiderer (with images on both sides), 38 its five pillars and their

hooks.  He coated their tops and their decorative bands with gold, and their five sockets were made

from copper. 
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B etzalel (and his assistants) made the Ark of acacia wood, two and a half cubits in its length, a cubit

and a half in its width, and a cubit and a half in its height. 2 He coated it with pure gold, coating

it inside and out, and he made upon it a golden-rimmed edge all around.  
3 He cast four golden rings for it, on its four corners, two rings on one of its sides and two rings on its

other side. 4 He made poles of acacia wood and coated them with gold. 5 He inserted the poles into the

rings on the sides of the Ark, to carry the Ark. 
6 He made a lid (for the Ark) of pure gold, two and a half cubits in its length and a cubit and a half in

its width. 7 He made two golden cherubs (each with the face of a child).  He made them (from the same 

3377

Therefore, in our case, Rashi felt it unnecessary to explain the reason

why the Torah repeated various details here, as he presumed that the

reader will remember the reason which was already explained in Parshas

Chayei Sarah. [c.f. Ohr haChayim]

Why was the Tabernacle especially cherished and beloved?

Because when the Divine Presence dwelled in the Tabernacle, God

displayed openly that he had forgiven the Jewish people for the sin of the

Golden Calf (Bamidbar Rabah 13:2; 12:6).

(Based on Likutei Sichos vol. 16, p. 458ff.)
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d D−�C¦S�n d½�xŸp�n í	p�w Æ d�W÷�WE c½�g�`«�d
mi²�c�T�W�n miÀ¦r¦ab d́�WŸl�WE ¼ g
x¼¤t�e xŸ´Y§t©M » c�g�̀ «�d d́�p�T©A miº�c�T�W�«n
mi−�`§vŸ «I
d mi½�p�T
d z�W´�W§l o¥Mμ g
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piece of metal) hammered out from the two ends of the lid. 8 He made one cherub from one end and

the other cherub from the other end. He made (one of) the cherubs at each of the two ends of the lid

(from the same piece of metal). 9 The cherubs had their wings spread upwards, sheltering the lid with

their wings, their faces toward one another. The faces of the cherubs were turned towards the lid.

10 He made a table of acacia wood, two cubits in its length, one cubit in its width, and a cubit and a

half in its height. 11 He coated it with pure gold, and he made for it a golden-rimmed edge all around.

12 He made for it a frame one handbreadth in width all around.  He made a golden-rimmed edge for

its frame all around. 

13 He made for it (the table) four golden rings, and he placed the rings on the four corners of its four

legs. 14 The rings were (attached to the legs) adjacent to the frame as holders for the poles with which to

carry the table. 

15 He made the poles of acacia wood, and he coated them with gold. The table was carried with them. 

16 He made the table’s utensils from pure gold: its bread-molds, its spoons, its supporting bars and its

separating bars, which covered (the breads, and allowed ventilation).

17 He made the Menorah of pure gold. The Menorah was made hammered (from a single piece of

metal). Its base and its stem, its (ornamental) cups, spheres, and flowers were all from (the same piece

of metal and not made separately). 

18 Six branches were coming out of its sides (diagonally), three Menorah branches from one of its sides

and three Menorah branches from its second side.

19 On one branch were three decorated cups, a sphere and a flower.  On the next branch were three

decorated cups, a sphere and a flower.  So too for all six branches that came out of the Menorah.

20 On (the stem of) the Menorah there were four decorated cups (one below the point where the

branches emerge, and three at the top) together with its spheres and its flowers. 

21 There was a sphere (on the stem) where the (first) two branches came out of it, a sphere where the

(next) two branches came out of it, and a sphere where the (last) two branches came out of it. (This

covered) all six branches that come out of the Menorah. 

22 Its spheres and branches were all (formed) from it.  All of it was one hammered mass of pure gold. 

23 He made its seven lamps, and its wick-tongs and its ash-scoops from pure gold. 

24 He made it from (exactly) a kikar of pure gold, including all these utensils. 

25 He made the Incense Altar out of acacia wood, one cubit in its length and one cubit in its width, a

square, and two cubits in its height. Its horns were (formed) from it. 26 He coated it with pure gold, its

top, its walls all around, and its horns, and he made for it a golden-rimmed edge all around. 

27 He made two golden rings for it underneath its rimmed edge on its two corners.  He made them
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` oi�xŸ�y©re xi�f�W uEaE i�xFdf r©a§vE `�p�eB�x
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l¥a�w¨l oi�O
` W�n�g `�i�zEt§A `�nExe `¨M�xE`
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on its two sides, so that they should serve as holders for poles with which to carry it. 28 He made the poles

out of acacia wood and coated them with gold. 
29 He made the holy anointing oil and the pure incense, professionally mixed. 

[ TT HHEE CC OO UU RR TT YY AA RR DD AA NN DD II TT SS AA PP PP AA RR AA TT UU SS AA RR EE MM AA DD EE [

He made the Altar for Burnt offerings of acacia wood, five cubits long and five cubits wide.  (The

Altar was) square, and its height was three cubits. 2 He made protrusions on its four corners.

Its protrusions were from (the same single piece of wood). He coated it with copper.  
3 He made all the utensils of the Altar, the pots, the shovels, the sacrificial basins, the flesh hooks and

the fire pans. He made all its utensils from copper. 
4 He made for the Altar a lattice of copper netting beneath its decorative border, extending downwards

until the middle of the Altar. 5 He cast four rings on the four ends of the copper netting, as holders for

the poles. 
6 He made the poles of acacia wood, and he coated them with copper. 7 He inserted the poles into

the rings on the sides of the Altar in order to carry it with them.

He made it (the Altar) hollow, out of panels. 
8 He made the copper Urn and its copper base from the mirrors of the women who had (born) legions

(of children in Egypt), who congregated at the entrance of the tent of meeting (to give their contribution). 
9 He made the courtyard (as follows): On the southern side there were (perforated) curtains for the

courtyard of twisted linen, one hundred cubits long. 10 It had twenty pillars and twenty sockets of copper.

The hooks of the pillars and their belts were silver.
11 The northern side was one hundred cubits.  There were twenty copper pillars, and their twenty

copper sockets for them.  The hooks of the pillars and their belts were silver. 
12 The western side had fifty cubits of curtains, ten pillars and ten sockets for them.  The hooks of the

pillars and their belts were silver. 
13 The eastern end was fifty cubits (consisting of an entrance of 20 cubits and a 15 cubit “shoulder”

curtain on each side). 14 There were 15 cubits of curtains on one shoulder, with their three pillars and

their three sockets. 15 So too on the second shoulder, so that on either side of the gate of the courtyard

there were curtains of fifteen cubits, with their three pillars and their three sockets. 
16 All the curtains that surrounded the courtyard were made from twisted fine linen. 17 The sockets for

the pillars were made from copper.  The hooks of the pillars and their belts were made from silver, and

their covering on the tops was silver.  All the pillars of the courtyard had belts of silver. 
18 At the entrance of the courtyard was a professionally woven tapestry made of turquoise, purple, and

crimson wool thread twisted with linen thread, twenty cubits high and five cubits wide, the same (height)

3388

)z( bcuc kj,/bcuc vut jkuk' ufi ugchu trcg tmcgu, bcuc
1

: bcuc
kj,/vkuju, ak gmh ayho kfk ruj' uvjkk ctnmg: )j( cnrtu,
vmuctu,/cbu, hartk vhu chsi nrtu,' arutu, cvi favi n,eayu,'

ut; tu,i kt gfcu nkvcht kbsc, vnafi' uvhv nutx nav cvi' npbh

agauho khmr vrg' tnr ku vec"v eck' fh tku jchchi gkh ni vfk' agk

hshvo vgnhsu vbaho mctu, rcu, cnmrho' favhu cgkhvo hdgho

cgcus, prl' vhu vukfu, unukhfu, kvo ntfk una,v untfhku, tu,o'

ubuyku, vnrtu,' ufk tj, rutv gmnv go cgkv cnrtv' unask,u

cscrho' kunr tbh btv nnl' un,ul fl nchtu, kcgkhvi khsh ,tuv'

ubzeeu, kvo' un,gcru, uhuksu, ao' abtnr ,j, v,puj gurr,hl
2

' uzv

abtnr cnrtu, vmuctu,' ubgav vfhur nvo' avut kauo akuo chi tha

kta,u' kvaeu, nnho ac,ufu knh aehbt kv cgkv ubx,rv' u,sg kl

avi nrtu, nna' avrh btnr ubja, v,bupv acgho ffr uduw uhga cv

uduw' ufhur ufbu kt vuzfru ao' kns,' akt vhv bja, ak fhur nbja,

v,bupv' fl sra rch ,bjunt
3

' ufi ,rdo tubekux cnjzh, baht' uvut

,rduo ak nrtu,' nhrut"a ckg"z' ufi nmhbu chaghv
4

' uvdkhubho'

n,rdnhbi unjzh,t: tar mctu/kvcht bsc,i: )hj( kgn, ekgh 
vjmr/fns, ekgh vjmr: jxk, pra, uhevk
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as the hangings of the courtyard. 19 It had four pillars, and four sockets, made from copper. Their hooks

were silver, and the covering on their tops and their belts were silver. 20 All the pegs of the Tabernacle

and of the courtyard all around were made from copper. 

HAFTARAHS: VAYAKHEL - P. 322.  SHEKALIM - P. 331 .  PARAH - P. 337 .

Maftir: Shekalim—p. 343.   Parah—p. 343.



1. The court should not carry out an execution on Shabbos [35:3].

Parshas Vayakhel ccoonnttaaiinnss  11  pprroohhiibbiittiioonn..
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FOR INSIGHTS INTO THE NAME OF THE PARSHA, SEE VAYAKHEL, P. 259.
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d®�WŸn i´¦RÎl©r c −�TªR x¬ �W�` z½�c¥r«�d ó©M�W�n Æ o¨M�W�O�d i³	cEw§t d¤N´	` `k

l² 	`§l©v§aE ak :o«	dŸM�d oŸ −x�d«�`Îo«¤A x½�n�zi«�` Æ c
i§A m½�I�e§l�d Æ z�cŸa£r
d− �eŸdi d¬ �E¦vÎx�W�`Îl¨M z² 	` d ¾�Ür d®�cEdi d´	H�n§l xE −gÎo¤a i¬�xE`Îo¤A
W´�x�g o−�cÎd	H�n§l K² �n�qi«�g�`Îo¤A aº�`i¦l�d«�` FÀY�`e bk :d«�WŸnÎz�`
q :W«	X©aE i− �p�X�d z©r¬ ©lFz§aE o½�n�B�x�`́¨aE Æ z¤lÆ¥k�Y©A mÀ	wŸxe a®	WŸge
á�df | í�di
e W�cŸ ®T�d z¤k`́¤l�n lŸ −k§A d½¨k`¨l�O©l Æ iEÜr«�d aÀ�d�G�dÎl̈M ck

l�w−�W mi² �W÷�WE zF ¯̀ 	n rÆ©a�WE x½¨M¦M Æ mi�x�U¤re r�W³	Y dÀ¨tEp�Y�d
rÆ©a�WE Á s¤lÁ�`e x® M̈¦M ź�̀ �n d−�c¥r«�d i¬	cEw§R s�q² ¤ke dk :W�cŸ «T�d l�w¬�W§A
z¤lŸ½ B§l�B©l r�w¤Aμ ek :W�cŸ «T�d l�w¬�W§A l�w−�W mi² ¦r§a�We d¯�X�n�g«
e zF¹`	n
oÆ¤A�n miÀ�c�w§R�dÎl©r x¹¥aŸr«�d lŸÆk§l W�cŸ ®T�d l�ẃ�W§A l�w−�X�d zi¬¦v�g«�n
mi½¦t¨l�` z�WŸĺ�WE Æ s¤lÆ�` zF ¬̀ 	nÎW«	W§l d¨l§r½�n�e Æ d�p�W mi³�x�U¤r
z	̀ μ z�wÀ¤v̈l s�q½¤M�d x́©M¦M Æ z�̀ �n iÀ�di
e fk :mi«�X�n�g«
e zF −̀ 	n W¬	n�g«
e
x−¨M¦M�d z¬� �̀n¦l mi² �p�c�` z¯�`�n z¤kŸ ®ẍR�d í�p�c�` z−	`e W�cŸ½ T�d í�p�c�`
mi½¦r§a�We d´�X�n�g«
e Æ zF`	O�d r³©a�WE s¤l¹�`�dÎz�`e gk :o�c«�`¨l x¬¨M¦M
z�WŸ ¬gpE hk :m«�zŸ` w¬�X�ge m−�di	W`«�x d¬ ¨R¦ve mi®�cEO©r«¨l mi−�e�e d¬�U¨r
U©ŕ
I
e l :l�w«�W zF −̀ 	nÎr©A�x�`e m�i¬ ©R§l�`e x® ¨M¦M mi´¦r§a�W d− ¨tEp�Y�d
z�WŸ½gP�d g´©Af�n Æ z	`e c½¥rFn l�dŸ ´̀  g�z¤Rμ Æ i�p�c�`Îz�` DÀ¨A
:�g«¥Af�O�d i¬¥l§MÎl¨M z−	`e F ®lÎx�W�` z�WŸ −gP�d x¬©A§k�nÎz�`e

i�C `�zEc�d�q�c `�p§M�W�n `�p§M�W�n i�p�ip�n oi¥N�` `k

`�ci¦A i	`�ei¥l o�g§l¨R d�Wn�c `�x�ni	n l©r i�p�n�z�`
x©A l	`§l©v§aE ak : �̀p�d©M oŸx�d�` x©A x�n�zi�`�c
i�C l̈M z
i c©a£r d�cEdi�c �̀h§a�W§l xEg x©A i�xE`
x©A a�`i¦l�d�` Di	O¦re bk :d�Wn z
i �ii ci	T©t
x�I©ve o�nE`e x�B
p o�c�c `�h§a�W§l K�n�qi�g�`
:`¨vEa§aE i�xFdf r©a§v¦aE `�p�eB�x�`§aE `¨l§k�z§A
z�ci¦a¦r l̈k§A �̀Y�ci¦a¦r§l c¥a£r�z�̀ �C `̈a�d�C l̈M ck

r�W�zE oi�x�Q©r `�zEn�x�` a�d�C d�e�d
e `�W�cEw
i¥r§l�q§A oi¦r§l�q oi�z¨l�zE d�`�n r©a�WE oi�x§M¦M
oi�x§M¦M d�`�n `�Y�W�p§k i�p�ip�n s�q§kE dk :`�W�cEw
oi¦r§l�q `�W�n�ge oi¦r§a�We d�`�n r©a�WE s¤l�`e
zEb§l©R `�Y§l
b§lEb§l `¨l�w�Y ek :`�W�cEw i¥r§l�q§A
`�i
p�ip�n l©r x©a£r�c lŸk§l `�W�cEw i¥r§l�q§M `¨r§l�q
`�z¨l�zE d�`�n zi�W§l `¨l¥r§lE oi�p�W oi�xŸ�y©r x©A�n
d�`�n d�e�d
e fk :oi�W�n�ge d�`�n W	n�g
e oi¦t§l�`
z
ie �̀W�cEw i¥k�n�q z
i `̈a�Y�̀ §l s�q§k�C oi�x§M¦M
oi�x§M¦M d�̀ �n¦l oi¦k�n�q d�̀ �n �̀Y§kEẍt�c i¥k�n�q
d�`�n r©a�WE `¨t§l�` z
ie gk :`¨k�n�q§l �̀x§M¦M
`¨t�g
e `�i�cEO©r§l oi�e�e c©a£r `�W�n�ge oi¦r§a�We
`�zEn�x�`�c `�W�gpE hk :oFd�z
i W©A¦ke oFdi	Wi	x
d�`�n r©A�x�`e oi¦t§l�` oi	x�zE oi�x§M¦M oi¦r§a�W
o©M�W�n r�x�Y i¥k�n�q z
i D̈A c©a£r
e l :oi¦r§l�q
`�W�gp�c `�c�x�q z
ie `�W�gp�c `�g§A�c�n z
ie `�p�n�f
i¥k�n�q z
ie `l : �̀g§A�c�n i�p�n l̈M z
ie Di¥l i�c

)ft( tkv peush/cprav zu bnbu fk naekh bsc, vnafi kfx; ukzvc

ukbja,' ubnbu fk fkhu kfk gcus,u: vnafi nafi/abh pgnho' rnz

knesa ab,nafi cabh jurcbhi gk gubu,hvi ak hartk: nafi vgsu,/
gsu, khartk auh,r kvo vec"v gk ngav vgdk' avrh varv afhb,u

chbhvo: gcus, vkuho/peush vnafi ufkhu' vut
1

gcusv vnxurv kkuho

cnscr' kat, ukvurhs ukveho' tha tha knatu vnupes gkhu' fnu atnur

cpra, bat
2

: chs th,nr/vut vhv pehs gkhvo knxur kfk ch, tc

gcusv agkhu: )fc( ucmktk ci turhuduw gav t, fk tar muv vw
t, nav/tar muv tu,u nav thi f,hc fti' tkt fk tar muv vw t,

nav' tphku scrho akt tnr ku rcu' vxfhnv sg,u knv abtnr knav

cxhbh' fh nav muv kcmktk kgau, ,jkv fkho utjr fl nafi' tnr ku

cmktk nbvd guko kgau, ,jkv ch, utjr fl naho fkho c,ufu' tnr ku

fl ang,h nph vec"v' tnr ku nav' cmk tk vhh,' fh cuusth fl muv kh

vec"v' ufi gav' vnafi ,jkv utjr fl gav fkho: )fs( ffr/aaho

hWar

�� Why does the Torah specify what was done with the

silver and copper, but not with the gold? (v. 24-31)

KLI YAKAR: The Midrash states that, after the Tabernacle’s

components had been made, Moshe made an audit together with

Isamar and the Levites, of how all the donations had been allocated

correctly in order to prove to the Jewish people that he was not guilty

of embezzlement. However, the audit of silver showed 1775 shekels

unaccounted for. 

In fact however, these 1775 shekels of silver had been used to

make the hooks which were attached to the pillars of the courtyard,

but this detail had been forgotten. God perceived that Moshe’s

reputation was in danger, so He made a heavenly voice announce,

“The 1775 shekels were used for the hooks of the pillars.”

Once the heavenly voice had testified to Moshe’s honesty, the

Jewish people did not need any accounting for the gold.  Thus, the

Torah does not mention the details of how the gold was allocated.

C L A S S I C  Q U E S T I O N S

1 cthzv spuxho vbpumho bspx WvutW' ukfturv vut yWx umWk WvhtW )keuWa jfWu gw 272 vgrv 7(/  2 cnscr s
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[ AA PP PP OO II NN TT MM EE NN TT SS OOFF TT HH EE TT AA BB EE RR NN AA CC LL EE [

T hese are the accounts of the Tabernacle, the Tabernacle of the Testimony, which were counted

at Moshe’s command.  (All these items) were serviced by the Levites under the direction of

Isamar, the son of Aharon the priest. 

[ MM AA TT EE RR II AA LL SS OOFF TT HH EE TT AA BB EE RR NN AA CC LL EE AA RR EE AA UU DD II TT EE DD [

B etzalel, son of Uri, son of Chur, of the tribe of Yehudah, had made all that God had commanded

Moshe. 23 With him was Ohaliav, son of Achisamach, of the tribe of Dan, a craftsman, an artistic

weaver and an embroiderer of turquoise, purple, and crimson wool and linen. 
24 All the gold that had been used for work in all the work of the Holy (sanctuary), which was the gold

donated, (was) twenty-nine kikar, seven hundred and thirty shekels, according to the shekel

(measurement system which is used for) sanctified (items). 
25 The silver census money from the community was 100 kikar and 1775 shekels, according to the

shekel (measurement system which is used for) sanctified (items). 26 (This consisted of) one beka per

head, i.e. half a shekel according to the shekel (measurement system which is used for) sanctified (items),

for each person who went through the counting (system), from the age of twenty years and upward

(which totaled) 603,550 (people). 
27 The 100 kikar of silver was used for casting the sockets of the Holy (Tabernacle) and the sockets of

the partition. One hundred sockets were made from one hundred kikar, one kikar for each socket.
28 From the 1775 shekels he made hooks for the pillars, and he covered their tops and put belts on them. 

29 The copper donated was 70 kikar and 2400 shekels. 30 With it he made the sockets for the entrance

to the Tent of Meeting, the Copper Altar, its copper netting, and all the utensils of the Altar, 31 the sockets

38:21

38:22

nbv' unbv ak esa fpuk vhv' vrh vffr e"f nbv' uvnbv f"v xkgho'

vrh ffr ak esa aka, tkpho aekho' kphfl nbv cpruyruy fk vaekho

apju,hi cnbhbo ndw tkpho' athi ndhghi kffr: )fu( ceg/vut ao naek

ak njmh, vaek: kaa ntu,tk; uduw/fl vhu hartk' ufl gkv nbhhbo

tjr avueo vnafi cxpr cnscr' ut; g,v cbsc, vnafi fl vhu' unbhi

jmth vaekho ak aa ntu, tk;' gukv nt, ffr fk tjs ak aka, tkpho

aekho' fhms' aa ntu, tk; jmthi vrh vi dw ntu, tk; akhnho' vrh

nt, ffr' uvaka, tkpho ujna ntu, ujnaho jmthi' gukhi tk; uacg

ntu, ujnav uacgho aekho: )fz( kme,/f,rdunu kt,ft: t,tsbh
vesa/ak erah vnafi' avo n"j eraho' ukvo m"u tsbho' utsbh prf,

trcgv' vrh ntv' ufk atr vtsbho bja, f,hc cvo: )fj( umpv
rtahvo/ak gnusho nvi' acfuki f,hc umpv rtahvo ujauehvo fx;:

hWar

PROBLEMS WITH KLI YAKAR (V. 24-31)

Kli Yakar explains why the audit of gold is not specified in detail, based

on the Midrash.  However, at the literal level of Torah interpretation this

solution is problematic, since:

a.) If Moshe’s trustworthiness had already been testified to by the

heavenly voice after the accounting of the silver (v. 27-28), why was it then

necessary to make an accounting of the copper (v. 29-31), in order to prove

that Moshe was reliable?

b.) At the literal level, it would be ludicrous to suggest that Moshe,

Isamar and every one of the Levites all forgot about the hooks of

the pillars!

We are thus left with the Kli Yakar’s question: Why then did the Torah

not mention what all the gold was used for?

THE EXPLANATION

A large amount of gold was needed for the construction of the

Tabernacle:

The Menorah contained a whole kikar, the Ark was 1.5 cubits long,

coated in gold, and its lid was 1.5 cubits long.  Each of the 48 beams was

10 cubits long and coated in gold.

Even a rough calculation would show that the figure mentioned here (in

v. 24) of 29 kikars would have been vastly short (less than fifty percent) of

the gold that was required.

From this we see that the Jewish people did not donate sufficient gold

for the construction of the Tabernacle and that Moshe—who was

extremely wealthy in his own right (see Rashi to Shemos 34:1)—was forced to

supplement the remainder.

�

T O R A S  M E N A C H E M
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zÆ	`e x® ¥v�g«�d x©r´�W i− �p�c�`Îz�`e ai½¦a�q Æ x¥v�g«�d i³ �p�c�`Îz�`e `l

Îo�nE ` hè :ai«¦a�q x−¥v�g«�d zŸ ¬c�z�iÎl¨MÎz�`e o² M̈�W�O�d zŸc̄�z�iÎl̈M
z´	x�W§l c−�x Ÿ�yÎi«	cb¦a E ¬U¨r i½ �p�X�d z©ŕ©lFze Æ o�n�B�x�`«�de z¤l³¥k�Y�d
d− �eŸdi d¬ �E¦v x² �W�`«©M oŸ½x�d«�`§l x́�W�`Æ W�cŸÆT�d i³	cb¦AÎz�̀  E ºU£r«
I«
e W�cŸ ®T©A
aÀ�d�f cŸ ®t	`«�dÎz�` U©r− 
I
e a [oixaegn odyk iying] [ipy] t :d«�WŸnÎz�`
i´	g©RÎz�` Eºr�T�xi«
e b :x« �f�W�n W¬	We i− �p�W z©r¬ ©lFze o² �n�B�x�`e z¤l¯¥k�Y
o½�n�B�x�`«�d KFź§aE Æ z¤lÆ¥k�Y�d KF ³z§A zF ÀU£r«©l ¼ m¦li�z§R ú¥S�we » a�d�G�d
zŸ ¬t	z§M c :a«	WŸg d−	U£r«�n W® 	X�d KFź§aE i− �p�X�d z©r¬ ©lFY KF ²z§aE
F¹z�Cªt�` a�WÆ	ge d :x«¨A�g ['w ei−�zFv�w] eizeevw i¬ �p�WÎl©r zŸ ®x§aŸ «g F −lÎEU«¨r
z©r¬ ©lFze o² �n�B�x�`e z¤l¯¥k�Y aÀ�d�f ¼ Ed ¼	U£r«�n§M » `Ed EṔ�O�n eiÀ¨l¨r x́�W�`
Æ EU£r«
I« 
e e q :d«�WŸnÎz�` d− �eŸdi d¬ �E¦v x² �W�`«©M x® �f�W�n W´	We i− �p�W
m½�zFg i´	gEY¦R Æ zŸg�Yªt�n a®�d�f zŸv́§A�W�n zŸ −A�q«�n m�dŸ½X�d í�p§a�`Îz�`
i¬ �p§a�` cŸ½t	`«�d zŸt́�z¦M l©rμ mÀ�zŸ` m�Ú �I
e f :l«	`�x Ÿ�y�i i¬ �p§A zF −n�WÎl©r
U©r¯
I
e g t :d«�WŸnÎz�` d− �eŸdi d¬ �E¦v x² �W�`«©M l® 	`�x Ÿ�y�i í�p§a¦l oF −x¨M�f
o² �n�B�x�`e z¤l¯¥k�Y aÀ�d�f cŸ ®t	` d´	U£r«�n§M a−	WŸg d¬	U£r«�n o�WŸ ²g�dÎz�`
o�WŸ ®g�dÎz�` EÚ¨r lE −t¨M d² �i�d ©rEā�x h :x«�f�W�n W¬	We i− �p�W z©r¬ ©lFze
o¤a® �̀  i	xEh́ d−¨r¨A�x�` F½aÎE`§lÆ�ni
e i :lE «t¨M F −A�g�x z�x¬ �fe F ²M�x�̀  z�x¯�f
K¤tŸ¬p i® �p	X�d xE −H�de `i :c«�g�̀ «�d xE −H�d z�w½�ẍaE Æ d�c�h¦R m�cŸ ³̀  xEÀh
Æ xEH�de bi :d�n«¨l�g�`e F −a�W m�W¬ ¤l i®�Wi¦l�X�d xE −H�de ai :m «÷�d«�ie xi−¦R�q
a−�d�f zŸ ¬v§A�W�n zŸ ²A�qE «n d® ¥t�W«�ie m�dŸ −W Wi¬�W�x�Y i½¦ri¦a�x«�d
mi¬	Y�W d�P² 	d l¬	`�x Ÿ�y�iÎi« �p§A zŸÆn�WÎl©r miÂ�p¨a�`«�dÂe ci :m«�zŸ`«ªN�n§A
x−�U¨r mi¬ �p�W¦l F½n�WÎl©r Wi´�` Æ m�zŸg i³	gEY¦R m®�zŸn�WÎl©r d−	x�U¤r
a−�d�f zŸ ®a£r d´	U£r«�n z−ªl§a
B zŸ ¬x�W�x�W o�WŸ ²g�dÎl©r EŪ£r«
I
e eh :h¤a«�W
EÀp�Y�I«
e a®�d�f zŸŕ§A�h i−	Y�WE a½�d�f zŸv́§A�W�n Æ i	Y�W E ÀU£r«
I«
e fh :xF «d�h
Æ i	Y�W EÀp�Y�I«
e fi :o�WŸ «g�d zF ¬v�w i− �p�WÎl©r zŸ½r¨A�H�d Æ i	Y�WÎz�`
zÆ	`e gi :o�WŸ «g�d zF −v�wÎl©r zŸ ®r̈A�H�d i−	Y�WÎl©r a½�d�G�d zŸźŸa£r«�d
m² �p�Y�I«
e zŸ ®v§A�W�O«�d i´	Y�WÎl©r E −p�z«�p zŸ½zŸa£r«�d í	Y�W Æ zFv�w i³	Y�W

�̀Y�x�C r�x�Y i¥k�n�q z
ie xFg�q xFg�q �̀Y�x�c�C
�̀Y�x�c i¥Mi�q l̈M z
ie �̀p§M�W�n i¥Mi�q l̈M z
ie

r©a§vE `�p�eB�x�`e `¨l§k�Y o�nE ` :xFg�q xFg�q
`�W�O�W§l `�WEO�W i	WEa§l Ec¨a£r i�xFdf
oŸx�d�`§l i�c `�W�cEw i	WEa§l z
i Ec¨a£r
e `�W�cEw§A
`�cFt	` z
i c©a£r
e a :d�Wn z
i �ii ci	T©t i�c �̀n§M
uEaE i�xFdf r©a§vE `�p�eB�x�`e `¨l§k�Y `¨a�d�C
oi�hEg Evi¦S�we `̈a�d�c�c i	q�h z
i Eci�C�xe b :xi�f�W
r©a§v Fb§aE `�p�eB�x�` Fb§aE `¨l§k�z Fb§A c©A§r�n§l
Ec¨a£r o¨t�z©M c :o�nE` c©aFr `¨vEa Fb§aE i�xFdf
o
i�n�de d :s¥t¨l�n i�dFx�h�q oi	x�Y l©r o¨t§t©l�n Di¥l
`̈a�d�C Di	c̈aFr§M `Ed Di�P�n i�dFl£r i�C Di�pEw�Y
`�n§M xi�f�W uEaE i�xFdf r©a§vE `�p�eB�x�`e `¨l§k�Y
`¨l�xEa i�p§a�̀  z
i Ec¨a£r
e e :d�Wn z
i �ii ci	T©t i�c
l©r W�x¨t�n a�z§M o¨ti¦lB a�d�c�C o¨v�n�x�n o¨r�w�W�n
`¨t�z¦M l©r oFd�z
i i�E�We f :l	 �̀xŸ�y�i i�p§A z�d�n�W
i�c `�n§M l	`�xŸ�y�i i�p§a¦l `�p�x§kEc i�p§a�` `�cFt	`�c
c©aFr `�p�WEg z
i c©a£r
e g :d�Wn z
i �ii ci	T©t
`�p�eB�x�`e `¨l§k�Y `¨a�d�C `�cFt	` c©aFr§M o�nE`
si¥r d�e�d r©A�x�n h :xi�f�W uEaE i�xFdf r©a§vE
D�i�zER `�Y�x�fe Di¥M�xE` `�Y�x�f `�p�WEg z
i Ec¨a£r
`¨a�h o¤a�` i	x�c�q d¨r§A�x�` Di¥a Eni¦l�W�`e i :si¥r
:c�g �̀x�c�q o�w�x©aE o�w�x
i o�w�n�q d�̀ �n�c�w �̀x�c�q
:mFl�d§a�qe fi�f§a�W oi�cB�x�nf�` `�p�ip�Y `�x�c�qe `i

:`¨lb¤r oi¥re `�i�w�x�h i	x§Mp�w d�`�zi¦l�Y `�x�c�qe ai

`¨l�xEaE `�O
i mEx§M d�`¨ri¦a�x `�x�c�qe bi

:oFd�zEn¨l�W�`§A a�d�c�C o¨v�n�x�n o¨r�w�W�n i	xi	hp©tE
i	Y�x�Y oEpi�` l	`�xŸ�y�i i�p§A z�d�n�W l©r `�i
p§a�`e ci

sFlb¦M W�x¨t�n a�z§M oFd�z�d�n�W l©r i	x�q©r
:oi�h§a�W xŸ�y£r oi	x�z¦l Di	n�W l©r x©aB `�wf¦r�C
Eli�cB c©aFr o�n�g�z�n oi¦M�Y `�p�WEg l©r Ec¨a£r
e eh

a�d�c�C öv�n�x�n oi	Y�x�Y Ec¨a£r
e fh :i¥k�C a�d�C
�̀z�wf¦r oi	Y�x�Y z
i Ea�di�e a�d�c�C o�wf¦r oi	Y�x�ze

öli�cB oi	Y�x�Y Ea�di�e fi :`�p�WEg i	x�h�q oi	x�Y l©r
: �̀p�WEg i	x�h�q l©r `�z�wf¦r oi	Y�x�Y l©r a�d�c�C
Ea�di i�dFx�h�q oi	x�Y l©r�C öli�cB oi	Y�x�Y z
ie gi

i¥t�z¦M l©r oEpi¦a�di�e `�z¨v�n�x�n oi	Y�x�Y l©r

)t( uni v,fk, uvtrdni uduw/aa kt btnr fti' unfti tbh tunr athi

cdsh ars vkku cdsh fvubv' accdsh fvubv vhv aa' tkt vo cdsho anfxho

cvo fkh vesa cag, xkue nxgu,' akt vhv cvo aa: )d( uhregu/fnu

krueg vtr.
1

' f,rdunu urshsu' yxhi vhu nrsshi ni vzvc' taybsr"t ckg"z'

yxhi seu,/ fti vut nknsl vhtl vhu yuuhi t, vzvc go vjuyhi' nrsshi

yxhi sehi' ueummhi nvi p,hkho kturl vyx' kgau, tu,i p,hkho ngurchi go

fk nhi unhi cjai utpus' abtnr cvi zvc' juy tjs ak zvc go aav juyhi ak

,fk,' ufi go fk nhi unhi' afk vnhbho juyi fpuk aav' uvzvc juy achgh

hWar

1 ,vkho eku' u
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of the surrounding courtyard, and the sockets of the gate to the courtyard, all the pegs of the Tabernacle

and all the pegs of the surrounding courtyard. 
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F rom the turquoise, purple, and crimson wool they made the meshwork cloths (used to pack the

Tabernacles’ utensils during transport) to serve in the Holy (Sanctuary), and they made Aharon’s

holy garments, as God had commanded Moshe. 
2 He made the Apron of gold (thread), turquoise, purple, and crimson wool, and twisted fine linen.

3 They hammered out the sheets of gold and cut strands from them to work the gold into the turquoise

wool, the purple wool, the crimson wool, and the fine linen, through the work of a professional weaver. 
4 They made connected shoulder straps at both its ends. (The straps were woven separately first and

then) connected to it.  
5 Its decorative belt, which is above it, was made from it (woven professionally as one single piece,

out of) gold (thread), turquoise, purple, and crimson wool, and twisted fine linen as God had

commanded Moshe. 
6 They prepared the shoham stones surrounded in gold settings, engraved in (clear script like is used

on) a signet ring, with the names of the sons of Israel. 7 He put them on the shoulder straps of the Apron

as stones of remembrance for the children of Israel, as God had commanded Moshe. 
8 He made the Breastplate, the work of a professional weaver in a similar fashion to the Apron,

(i.e.) from gold (thread), turquoise, purple, and crimson wool, and twisted fine linen. 
9 When folded (ready to be worn by the High Priest), it was square, one span (=half a cubit) in its

length and one span in its width.  
10 They set it with four rows of precious stones. 

One row was a row of: red quartz, emerald, and yellow quartz
11 The second row: ruby, sapphire, and beryl (blue-green gem). 
12 The third row: red zirconium, striped quartz, and (violet) amethyst. 
13 The fourth row: yellow-green olivine, onyx, and jasper (opaque quartz).

They were inlaid in gold in their settings. 
14 The names of the children of Israel were on the stones, twelve names in all. The names of

the twelve tribes were engraved according to (the order of their birth) in (clear script, as is used on) a

signet ring.  
15 They made for the Breastplate chains at the edges, of braided, pure gold. 16 They made two settings

of gold and two golden rings, and they placed the two rings on the two ends of the Breastplate, 17 and

they placed the two golden cables on the two rings, at the ends of the Breastplate. 18 They placed the two

ends of the two cables upon the two settings, and these they placed on the shoulder straps of the Apron,

This explains why a detailed audit, to remove any suspicion that Moshe

embezzled, was not required.

One problem with this explanation is that it seems to contradict the

statement in Parshas Vayakhel that there was a surplus of materials

donated (see 36:7). This would seem to suggest that more gold was

donated than required.  

However, the “surplus” here refers to a surplus of those materials which

were available to the Jewish people.  This did not preclude the possibility

of there being items which they did not possess at all, or in insufficient

quantities.  For example, Rashi (35:27) states explicitly that they did not

have Shoham stones, and yet the Torah still describes a surplus.  From this

we see that the “surplus” was meant in a general sense, but that there

remained the possibility of some items being insufficient. This was the

case with gold, where only 29 kikars were available.

(Based on Sichas Shabbos Parshas Pekudei 5744)
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a½�d�f zŸŕ§A�h Æ i	Y�W E ÀU£r« 
I«
e hi :ei« �p¨R lE ¬nÎl�` cŸ −t	̀ «�d zŸ ¬t�z¦MÎl©r
x¤a¬¥rÎl�` x² �W�` F¾z¨t�UÎl©r o�WŸ ®g�d zFv́�w i− �p�WÎl©r Eni ¾�U�I
e

Á i	Y�WÎl©r m¿ �p�Y�I«
e ¼ a�d�f zŸŕ§A�h í	Y�W » EU£r«
I«
e k :d�zi«Ä cŸ −t	`«�d
l©r¾�O�n F ®Y�x©A�g�n z−�Oªr§l ei½ �p¨R lEÓ�n Æ d�HÆ�n§N�n cŸ ³t	̀ «�d zŸÆt�z¦k
zŸÆr§A�hÎl�` Á ei�zŸr§A�H�n o�W¿Ÿg�dÎz�` Eq́§M�x�I
e `k :cŸ «t	`«�d a�W−	g§l
o�W½Ÿg�d ǵ 
G�iÎ` «÷e cŸ½t	`«�d a�W´	gÎl©r Æ zŸi�d«¦l z¤lÀ¥k�Y lí�z§t¦A cŸ¹t	̀ «�d
odyk iyy] [iyily] t :d«�WŸnÎz�` d− �eŸdi d¬ �E¦v x² �W�`«©M cŸ ®t	`«�d l−©r	n
:z¤l«¥k�Y li−¦l§M b®	xŸ` d´	U£r«�n cŸ −t	`«�d li¬¦r�nÎz�` U©r² 
I
e ak [oixaegn

:©r«	x�T�i ` ¬÷ ai−¦a�q ei² ¦t§l d¬ ¨t�U ®̀�x�g�z í¦t§M F −kFz§A li¬¦r�O�dÎi«¦tE bk

i® �p�W z©ŕ©lFze o−�n�B�x�`e z¤l¬ ¥k�Y i¾�pFO�x li½ ¦r�O�d í¥lEWÎl©r Æ EU£r«
I«
e ck

KFź§A mi¹ �pŸn£r«©R�dÎz�` EÆ p�Y�I
e xF ®d�h á�d�f i− �pŸn£r«©t E ¬U£r«
I
e dk :x«�f�W�n
Æ oŸO�xe oŸ ³n£r«©R ek :mi«�pŸO�x«�d KF −z§A ai½¦a�qÆ li¦r�O�d i³¥lEWÎl©r miÀ �pŸO�x«�d
d− �eŸdi d¬ �E¦v x² �W� «̀©M z¾	x�W§l ai®¦a�q li−¦r�O�d i¬ ¥lEWÎl©r oŸ½O�xe oŸń£r«©R
oŸ −x�d«�`§l b®	xŸ` d´	U£r«�n W−	W zŸ¬p�z¨M�dÎz�` E ²U£r«
I«
e fk q :d«�WŸnÎz�`
W® 	W zŸ −r¨Ab�O�d i¬	x�`«©RÎz�`e W½	W z¤t́�p§v�O�d Æ z	`e gk :ei« �p¨a§lE
xÀ �f�W�n W´	W hº�p§a�`«�dÎz�`«e hk :x« �f�W�n W¬	W c− ¨A�d i¬	qp§k�nÎz�`e
d− �eŸdi d¬ �E¦v x² �W�`«©M m ®	wŸx d́	U£r«�n i− �p�W z©r¬ ©lFze o² �n�B�x�`e z¤l¯¥k�zE
Eá�Y§k�I
e xF ®d�h a´�d�f W�cŸ −T�dÎx�f« �p ui¬¦vÎz�̀  E ²U£r«
I«
e l q :d«�WŸnÎz�`
lí�z§R Æ ei¨l¨r E ³p�Y�I
e `l :d«�eŸdi«©l W�cŸ −w m½�zFg í	gEY¦R Æ a�Y§k�n eiÀ¨l¨r
d− �eŸdi d¬ �E¦v x² �W�`«©M d¨l§r®�n§l�n z¤t− �p§v�O�dÎl©r z¬	z¨l z¤l½¥k�Y
í �p§A Æ EU£r«
I«
e c® ¥rFn l�dŸ ´̀  o−©M�W�n z¾�cŸa£rÎl¨M l¤k¾	Y
e al q :d«�WŸnÎz�`
[iriax] t :E «U¨r o¬ ¥M d−�WŸnÎz�` d² �eŸdi d¯�E¦v xÆ�W�` lŸÂk Â§M l½	`�x Ÿ�y�i
ei® ¨l¥MÎl¨MÎz�`e l�dŸ −̀ �dÎz�` d½�WŸnÎl�` Æ o¨M�W�O�dÎz�` E`i³¦a�I
e bl

o�wf¦r oi	Y�x�Y Ec¨a£r
e hi :i�dFR�` li¥a�w¨l `�cFt	`
l©r `�p�WEg i	x�h�q oi	x�Y l©r E`i�E�We a�d�c�C
Ec¨a£r
e k :ei�b§l�n `�cFt	`�c `�x§a¦r§l i�C Di	z§t�q
i¥t�z¦M oi	Y�x�Y l©r oEpi¦a�di�e a�d�c�C o�wf¦r oi	Y�x�Y
zi¥A li¥a�w¨l i�dFR�` li¥a�w¨l�n r�x§l�n `�cFt	`
z
i Ec�g�`
e `k :`�cFt	` o
i�n�d§l i�e©N¦r	n i¥tFl
`�hEg§A `�cFt	`�c `�z�wf¦r§l Di	z�wf¦r	n `�p�WEg
w�x§R�z�i `¨le `�cFt	` o
i�n�d l©r i�e�d�n§l `�Y§l¤k�z�c
z
i �ii ci	T©t i�c `�n§M `�cFt	` i�E©N¦r	n `�p�WEg
c©aFr `�cFt	`�c `¨li¦r�n z
i c©a£r
e ak :d�Wn
li¦t¨M `¨li¦r�n�C Di	nEtE bk :`̈l§k�Y xi�nB i	g�n
xFg�q Di	nEt§l s�T�n `�xFY o�i�x�W mEt§M D�E
b§l
i¥lFR�W l©r Ec¨a£r
e ck :r�f§A�z�i `¨l xFg�q
i�xFdf r©a§vE `�p�eB�x�`e `¨l§k�Y i�pFn�x `¨li¦r�n
z
i Ea�di�e i¥k�C a�d�c�C oi�B
f Ec̈a£r
e dk :xi�f�W
xFg�q `¨li¦r�n i¥lFR�W l©r `�i
pFn�x Fb§A `�i
b
f
`�pFO�xe `�b
f `�pFO�xe `�b
f ek :`�i
pFn�x Fb§A xFg�q
`�n§M `�W�O�W§l xFg�q xFg�q `¨li¦r�n i¥lFR�W l©r
oi�pEY¦M z
i Ec¨a£r
e fk :d�Wn z
i �ii ci	T©t i�c
z
ie gk :i�dFp§a¦le oŸx�d�`§l i	g�n c©aFr `¨vEa�C
`¨vEa�c `�i©r¨aFM g©a�W z
ie `¨vEa�c `�Y§t�p§v�n

�̀p�i�n�d z
ie hk :xi�f�W uEa�c `¨vEa i	qp§k�n z
ie
i�xFdf r©a§vE `�p�eB�x�`e `¨l§k�ze xi�f�W uEa�C
Ec¨a£r
e l :d�Wn z
i �ii ci	T©t i�c �̀n§M x�i©v c©aFr
Ea�z§kE i¥k�C a�d�C �̀W�cEw�c `̈li¦l§M `̈vi¦v z
i
:�ii©l W�cFw W�x¨t�n a�z§M `�wf¦r�C sFlb¦M i�dFl£r
l©r o�Y�n§l `�Y§l¤k�z�c `�hEg i�dFl£r Ea�di�e `l

:d�Wn z
i �ii ci	T©t i�c �̀n§M `̈l¥r§l�n �̀Y§t�p§v�n
`�p�ni�f o©M�W�n `�p§M�W�n z�ci¦ai¦r l¨M z�ni¥l�WE al

d�Wn z
i �ii ci	T©t i�C lŸk§M l	̀ �xŸ�y�i i�p§A Ec̈a£r
e
d�Wn z
e§l `�p§M�W�n z
i E`i�zi�`e bl :Ec¨a£r o¥M
i�dFR�C i�dFR�xFR i�dFp�n l¨M z
ie `�q�x§R z
i

go fk tjs utjs: )fj( ut, ptrh vndcgu,/,ptr, vndcgu,' vndcgu,

vnputru,: )kt( k,, gk vnmbp, nkngkv/ugk hsh vp,hkho vhv nuahci

gk vnmbp, fnhi f,r' uth tpar kunr vmh. gk vnmbp,' avrh cajhy, esaho

abhbu
1

agru vhv brtv chi mh. knmbp, aao nbhj ,phkhi' uvmh. vhv b,ui gk

vnmj' vrh vnmbp, kngkv uvmh. knyv' unvu gk vnmbp, nkngkv/ ugus

veah,h cv' fti vut tunr uh,bu gkhu p,hk ,fk,' ucgbhi vmuutv vut tunr

uan, tu,u gk p,hk ,fk,
2

/ utunr tbh' p,hk ,fk, zv juyhi vi kearu cvi

cnmbp,' kph avmh. thbu tkt ntuzi ktuzi ucnv hearbu cnmju' uvhu ecughi cu

juyh ,fk, kabh rtahu uctnmgh,u' acvi euaru u,ukvu cnmbp, favut crtau'

uabh juyhi vhu cfk emv uemv' tj, nngk utj, n,j, kms nmju' ufi ctnmgu'

afl vut buj keaur' uthi srl eahrv cpju, nabh juyhi' kfl btnr gk p,hk

,fk,' ugkhu p,hk ,fk,' ueuar rtahvo vabho fuko hjs ntjurhu knuk grpu'

unuahcu gk vnmbp,/ utk ,,nv akt btnr p,hkh ,fk,' vuthk unruchi vi'

avrh nmhbu cjai utpus uhrfxu t, vjai uduw' ugk frjl pju, nabho kt vhu'

avrh ca,h emu, vjai vhu cw ycgu, vjai' uccw f,pu, vtpus vhu cw ycgu,

vtpus afbdsi' ukph srl eahrv sw juyhi vhu' unfk neuo pju, nabho th

tpar: )kc( uhgau cbhhartk/t, vnktfv ffk tar muv vw uduw: )kd( uhchtu
t, vnafi uduw/akt vhu hfukhi kvehnu' ukph akt gav nav auo nktfv

cnafi' vbhj ku vec"v ven,u' akt vhv hfuk kvehnu auo tso' njn, fucs

veraho athi fj ctso kzepi' unav vgnhsu' tnr nav kpbh vec"v' thl

tpar ven,u gk hsh tso' tnr ku gxue t,v chsl' brtv fnehnu uvut bze;

ueo ntkhu' uzvu abtnr vueo vnafi' vueo ntkhu/ nsra rch ,bjunt
3

:
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on its front part. 19 They made two golden rings, and they placed them on the two ends of the Breastplate,

on its edge that is toward the inner side of the Apron. 20 They made two golden rings and placed them

on the two shoulder straps of the Apron, from below, toward its front, adjacent to its seam, above the

band of the Apron. 21 They fastened the Breastplate by its rings to the rings of the Apron with a turquoise

cord, so as to be upon the band of the Apron, and the Breastplate would then not move off the Apron,

as God had commanded Moshe. 
22 He made the Robe (worn under) the Apron entirely of turquoise wool, through a professional weaver.

23 Its collar at the top was hemmed inside, like the collar of a coat of armor so that it should not be torn.
24 On its bottom edge they made pomegranate shapes of twisted turquoise, purple, and crimson wool.

25 They made bells of pure gold, and they placed the bells between the pomegranates on the bottom edge

of the robe, all around, between the pomegranates. 26 A golden bell (was followed by) a pomegranate

(which was followed by) a golden bell and (then another) pomegranate (and so on), on the bottom edge

of the Robe, all around. (It was thus ready) for service (in the Tabernacle) as God had commanded

Moshe.
27 They made the checkered Tunic from linen through a professional weaver, for Aharon and for his

sons, 28 the linen Turban (for Aharon), and the beautiful linen Turbans (for his sons), and the linen Pants,

(all from) fine twisted linen, 29 the professionally embroidered Sash of fine linen twisted with turquoise,

purple, and crimson wool as God had commanded Moshe. 
30 They made the Forehead-Plate, the holy diadem, of pure gold, and they engraved on it in (clear

script, as is used on) a signet ring, (the words), “Holy to God.” 31 They placed on it a ribbon of turquoise

wool to go over the Turban from above, as God had commanded Moshe. 

[ TT HHEE TT AA BB EE RR NN AA CC LL EE IISS BB RR OO UU GG HH TT TTOO MM OO SS HH EE [

A ll the work of the Tabernacle of the Tent of Meeting was completed. The children of Israel had

done everything that God had commanded Moshe. They did it (correctly).
33 (When they found that the beams were too heavy to erect) they brought the Tabernacle to

�� Why was the Tabernacle brought to Moshe? (v. 33)

RASHI: Because they were unable to erect it. Since Moshe had done

no work in the Tabernacle, God left for him the task of erecting it.  

No person could erect it because of the weight of the beams, for a

human does not have the strength to hold them upright, but Moshe

was able to erect it. 

Moshe said to God, “How could a human being possibly erect it?”

He replied, “You work with your hands and it will appear as if you

are erecting it, but it will actually go up by itself.” This is the

implication of the verse, “The Tabernacle was set up” (40:17), i.e. (the

passive verb suggests) it was set up by itself. 

From the Midrash of Rabbi Tanchumah.

MIZRACHI: Rashi was troubled why they brought the Tabernacle to

Moshe in pieces for, generally speaking, a craftsman aims to show

his master a finished product. This forced Rashi to conclude that they

were unable to assemble it.

C L A S S I C  Q U E S T I O N S

PROBLEMS WITH MIZRACHI (V. 33)

The Mizrachi explains that the craftsmen brought the Tabernacle’s

components to Moshe, since they had difficulty assembling them.

However, this is problematic, since the craftsmen took no action on their

own initiative, as they followed Moshe’s commands loyally. Since we do

not find that Moshe had told them to erect the Tabernacle, we can

presume that they would not have done so without prior instruction.

PROBLEMS WITH RASHI

a.) If collectively the craftsmen were unable to erect the Tabernacle

because it was too heavy, why did they imagine that Moshe would be able

to do so alone?

b.) What was the need to bring the Tabernacle to Moshe? Why did they

not just go and ask him what to do?

c.) Why does Rashi cite his source here, the Midrash of Rabbi

Tanchumah, when usually he does not cite sources?

d.) If they were able to bring all the parts of the Tabernacle to Moshe

then it turns out that they were able to lift the beams (as stated explicitly

in verse 33)! If so, why were they unable to erect the Tabernacle?

THE EXPLANATION

After all the components of the Tabernacle were made, the craftsmen

decided to assemble them.  Even though they had not heard directly from

Moshe that they were required to erect the Tabernacle, they presumed

�

T O R A S  M E N A C H E M
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dº	q§k�nÎz�`e cl :ei« �p�c� «̀ 
e ei¬�c�O©re ['w ei−�gi�x§A] egixA ei½�W�x�w eí�q�x�w
z−	̀ e mi®�W�g�Y�d zŸx́Ÿr d−	q§k�nÎz�`e mi½�n�C�`�n�d Æ m¦li	̀ «�d zŸ ³xFr
:z�xŸ «R©M�d z−	`e ei®�C©AÎz�`e z−�c¥r«�d oF ¬x�`Îz�` dl :K«�q�O�d z¤kŸ ¬x¨R
dÆ�xŸp�O�dÎz�` fl :mi«�p¨R�d m�g¬ ¤l z−	`e ei½¨l¥MÎl¨MÎz�` Æ o�g§l�X�dÎz�` el

o�n¬�W z−	`e �di® ¤l¥MÎl¨MÎz�`e d−k̈�x£r«�O�d zŸ ²x�p �diÀ�zŸx«�pÎz�̀  d¹�xŸd�H�d
z�xŸh́�w z−	`e d½�g�W�O�d o�ń�W Æ z	̀ e a½�d�G�d ǵ©Af�n Æ z	`e gl :xF «̀ �O�d
z�WŸÀgP�d ǵ©Af�n | z´	` hl :l�dŸ «̀ �d g�z¬ ¤R K−�q�n z¾	̀ e mi®�O�Q�d
ei® ¨l¥MÎl¨MÎz�`e ei−�C©AÎz�` F½lÎx�W�` Æ z�WŸÆgP�d x³©A§k�nÎz�`e
Îz�`e �dí�c�O©rÎz�` x¹¥v�g«�d iÆ¥r§l�w Á z	` n :F «P©MÎz�`e xŸ −I¦M�dÎz�̀
zÀ	`e �di® �zŸc«	zi�e ei−�x�zi«	nÎz�̀  x½ ¥v�g«�d x©r´�W§l Æ K�q�O�dÎz�̀ e �diÀ �p�c�`
c−�x�V�d i¬	cb¦AÎz�̀  `n :c«¥rFn l�dŸ ¬̀ §l o−¨M�W�O�d z¬�cŸa£r i² ¥l§MÎl¨M
ei− �p¨a i¬	cb¦AÎz�`e o½	dŸM�d oŸx́�d«�`§l Æ W�cŸÆT�d i³	cb¦AÎz�̀  W�cŸ ®T©A ź	x�W§l
l½	`�x Ÿ�y�i í�p§A Æ EU¨r o³¥M d® �WŸnÎz�` d− �eŸdi d¬ �E¦vÎx�W�` lŸ ²k§M an :o«	d©k§l
EÚ¨r Æ d�P�de dÀ¨k`¨l�O�dÎl¨MÎz�` d¹�WŸn `�xÆ 
I
e bn :d«�cŸa£r«�dÎl¨M z−	`
t :d«�WŸn m−�zŸ` K�x¬ ¨ai
e E ®U¨r ó¥M d− �eŸdi d¬ �E¦v x² �W�`«©M D½�zŸ`
:xŸ «n`¥N d¬ �WŸnÎl�` d− �eŸdi x¬ ¥A�ci
e ` n [oixaegn odyk iriay] [iying]

d�`¨tFg z
ie cl :i�dFk�n�qe i�dFcEO©re i�dFx§a©r

i¥k�W�n�c d�̀ ẗFg z
ie i	w�n�q�n i	x§k�c�c i¥k�W�n�c

`�pFx�` z
i dl :`�q�x§t�c `�Y§kEx¨R z
ie `�pFb�q�q

z
i el : �̀Y�xER©M z
ie i�dFgi�x�̀  z
ie �̀zEc�d�q�c

z
i fl :`�i©R�` m	g§l z
ie i�dFp�n l¨M z
i `�xFz¨R

�̀x�c�q i�pi¦vFA �̀d�pi¦vFA z
i �̀zi¦k�c �̀Y�x
p�n

z
ie gl :`�zEx�dp�`�c `�g�W�n z
ie `�d�p�n l¨M z
ie

z
ie `�zEa�x�c `�g�W�n z
i `¨a�d�c�c `�g§A�c�n

:`�p§M�W�n r�x�z�C `�q�x§R z
ie `�i�n�qEA z�xFh�w

i�C �̀W�gp�c �̀c�x�q z
ie �̀W�gp�c �̀g§A�c�n z
i hl

z
ie �̀xFi¦M z
i i�dFp�n l̈M z
ie i�dFgi�x�̀  z
i Di¥l

z
ie �̀d�cEO©r z
i �̀Y�x�c�C i	c�x�q z
i n :Di	qi�q§A

i�dFpEH�̀  z
i �̀Y�x�C r�x�z¦l �̀q�x§R z
ie �̀d̈k�n�q

o©M�W�n§l `�p§M�W�n o�g§l¨R i�p�n l¨M z
ie `�d¨M�qe

`�W�O�W§l `�WEO�W i	WEa§l z
i `n :`�p�n�f

z
ie `�p�d©M oŸx�d�`§l `�W�cEw i	WEa§l z
i `�W�cEw§A

�ii ci	T©t i�C lŸk§M an :`�W�O�W§l i�dFp§a i	WEa§l

:`�p�g§l¨R l¨M z
i l	`�xŸ�y�i i�p§A Ec¨a£r o¥M d�Wn z
i

D�z�i Ec¨a£r `�de `�Y�c¦a¦r l¨M z
i d�Wn `�f�g
e bn

oFd�z
i Ki�x¨aE Ec¨a£r o¥M �ii ci	T©t i�c `�n§M

:x�ni	n§l d�Wn m¦r �ii li¥N�nE ` :d�Wn 

* An exception to this rule was the command to make the Ark which was phrased in the plural (Terumah 25:10). This was because the lid of the

Ark was too heavy to be made by one person.  See Likutei Sichos vol. 11, pp. 164ff.

)nd(uhcrl tu,o nav/tnr kvo hvh rmui a,arv afhbv cngav hshfo' uhvh bugo vw tkvhbu gkhbu uduw
1

' uvut tjs nh"t nznurho ac,pkv knav:

BE’ER BASADEH: Even though one person could not lift the beams,

surely a few people together would have been able to do so?  I am

astonished that none of the commentators addresses this obvious

question.

Perhaps we could answer, albeit somewhat tenuously, that in order

for the beams to stand upright, the central supporting bar needed to

be inserted. And since this supporting bar required a miracle to be

put in place—for it bent around the corners—they were unable to

erect the walls.

NACHALAS YA’AKOV: The Talmud states that Moshe was 10 amos

[15 ft] tall. At such a height it would have been possible to erect the

beams without need for a miracle. The fact that Rashi says that a

miracle was required here suggests that he rejected the idea that

Moshe was exceptionally tall.

C L A S S I C  Q U E S T I O N S

that this was logically included in the requirement to make it. However,

when they came to erect the beams, they were faced with the following

problem:

All the commands that were given by Moshe to the Jewish people

concerning the construction of the Tabernacle were addressed in the

singular.  In fact, even the contribution of materials was phrased in the

singular, “Every person whose heart inspires him to generosity should

bring...” (35:5).

From this, the Jewish people understood that every act of construction

of the Tabernacle must be carried out by a single individual, for otherwise,

the commands would have been phrased in the collective, plural

conjugation* [c.f. Be’er Basadeh]. This presented a problem, since no

individual was able to erect the beams singlehandedly, as Rashi stresses,

“No person (sing.) could erect it because of the weight of the beams.”

They were convinced, however, that Moshe would be able to erect the

Tabernacle, for two reasons:

T O R A S  M E N A C H E M

1 ,vkho m' hz

hWar
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Moshe, the tent and all its furnishings, its clasps, its beams, its bolts, its pillars and its sockets, 34 the

covering of rams’ skins dyed red, the covering of tachash skins, and the partition, 35 the Ark of the

Testimony and its poles and the lid, 36 the Table, all its utensils and the multi-surface bread, 37 the pure

Menorah, its lamps—the lamps which were to be arranged (daily)—all its utensils, and the oil for lighting,
38 the Golden Altar, the anointing oil and the incense, and the curtain of the entrance to the tent, 39 the

Copper Altar and its copper netting, its poles and all its utensils, the Urn and its base, 40 the curtains of

the courtyard, its pillars and its sockets, the curtain for the gate of the courtyard, its ropes and its pegs,

and all the utensils for the service of the Tabernacle, (i.e.) the Tent of Meeting, 41 the meshwork cloths

which are used in the Holy (Sanctuary to cover the apparatus during transportation), the holy garments

for Aharon the High Priest and his sons’ garments for serving as Priests. 
42 The children of Israel did all the work in accordance with everything which God had commanded

Moshe.  43 Moshe saw the entire work, and look! they had done it as God had commanded.  They had

done it (correctly), and so Moshe blessed them. 

[ GG OODD II NN SS TT RR UU CC TT SS MM OO SS HH EE TTOO EE RR EE CC TT TT HH EE TT AA BB EE RR NN AA CC LL EE [

1 God spoke to Moshe, saying: 2 “On the day (of inauguration in) the first month, on the first of the

a.) Moshe had erected his own “tent of meeting” outside the camp

which could be described a miniature form of “Tabernacle,” since the

Divine Presence dwelled there (See Shemos 33:7).  Therefore, the craftsmen

reasoned, “If Moshe can erect his own Tabernacle, then he will probably

be able to erect ours too.”

b.) The failure to erect the Tabernacle had appeared superficially to be

a physical problem, but the craftsmen feared that it was due to a spiritual

deficiency.  Even though, generally speaking, God had forgiven them for

making the Golden Calf, perhaps they had not been completely

exonerated, and that is why they had been unable to erect the

Tabernacle? Moshe however, did not participate in the sin, and therefore

he would not be affected by this problem. (They also feared that they had

erred in presuming that they should erect the Tabernacle in the first place.)

Due to the above reasons the craftsmen were convinced that Moshe

would be able to erect the Tabernacle, so they brought it to him.

Carrying the Tabernacle to him did not pose a problem, as they were

allowed to carry it collectively. They were only forbidden to erect it

together.

In truth, however, this entire state of affairs had come about for one

reason—because God wanted Moshe to participate in the construction of

the Tabernacle. I.e. Rashi is teaching us that there was no spiritual

deficiency on the part of the Jewish people, and that they had not been

presumptuous in attempting to construct the Tabernacle. Rather, the

entire scenario had been orchestrated by God to give Moshe a role in the

construction process.

HOW TALL WAS MOSHE?

The Talmud (Nedarim 38a) states that Moshe was ten cubits (15 ft.) tall.

However, Rashi seems to have rejected this assertion, as he writes that a

miracle was required for Moshe to erect the beams. If Moshe had been ten

cubits tall he would surely have been able to hold up beams that were no

taller than himself [c.f. Nachalas Ya’akov, Be’er Basadeh].

Therefore, we can conclude that, at the literal level of Torah interpre-

tation, Moshe was not ten cubits tall.

To indicate clearly that he rejected this assertion, Rashi cited his source

as, “the Midrash of Rabbi Tanchumah,” and not the Talmud.

Rashi rejected the notion that Moshe was ten cubits tall for

two reasons: 

a.) There does not seem to be any indication of this fact in scripture,

and if such an astonishing detail were true at the literal level, one could

presume that it would be indicated somewhere.

b.) In Parshas Shemos, after Tziporah and her sisters met Moshe at the

well, they reported to her father, “An Egyptian man rescued us from the

hands of the shepherds, and he also drew water for us and watered the

flock” (2:19). Now, if Moshe was ten cubits tall, his most remarkable,

identifying feature would not have been that he was an “Egyptian man,”

a quality he shared with many hundreds of thousands of other people.

Rather, they would have said, “a giant man rescued us etc.” This proves

that, at the literal level, Moshe was not ten cubits tall, so Rashi opted for

the Midrash Tanchumah’s account that Moshe erected the Tabernacle

miraculously.

(Based on Sichas Shabbos Parshas Pekudei 5730)

T O R A S  M E N A C H E M

[ The Last Word [

Moshe already had his own “personal Tabernacle,” the “tent

of Meeting,” which was outside the camp (Ki Sissa 33:7).

Therefore, he did not need to be involved in constructing the

Tabernacle, which was primarily for the Divine Presence to dwell

also among the Jewish people. Nevertheless, God told Moshe that

he should be involved, and He gave him the task of erecting the

Tabernacle.

This teaches us that a person cannot only busy himself with his

own spiritual development and Torah study.  He needs also to be

involved in helping others, just like God who wanted Moshe to

be involved in the Tabernacle, not just as a spiritual leader and

mentor, but also, “with his hands.” 

(Based on Sichas Shabbos Parshas Pekudei 5730)
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l�dŸ ¬̀  o−©M�W�nÎz�` mi¾�w�Y W�cŸ ®g©l ć�g�`§A oF −W �̀x«�d W�cŸ ¬g�dÎmF «i§A a

oŸ −x�`«�dÎl©r ¬�zŸM�qe zE ®c¥r«�d oFx́�` z−	` m½�W ´�Y�n�Ue b :c«¥rFn
F ®M�x¤rÎz�` −�Y§k�x«¨re o½ �g§l�X�dÎz�` Æ �z`¥a«	de c :z¤kŸ «x¨R�dÎz�`
g³©Af�nÎz�` dº�Y�z«�pe d :�di«�zŸx«�pÎz�̀  −�zi¥l£r«�de d½ �xŸp�O�dÎz�` Æ �z`¥a«	de
g�z− ¤R�d K¬�q�nÎz�` ² �Y�n�Ue z®�c¥r«�d oFx́�` i− �p§t¦l z�xŸ½h�w¦l Æ a�d�G�d
o¬©M�W�n g�z− ¤R i¾�p§t¦l d® ¨lŸr«�d ǵ©Af�n z−	` d½�Y�ź �pe e :o«¨M�W�O©l
�g® ¥Af�O�d oí¥aE c−¥rFn l�dŸ ¬̀ Îoi«¥A xŸ½ I¦M�dÎz�̀ Æ �Y�z«�pe f :c«¥rFnÎl�dŸ «̀
K−�q�nÎz�̀  ½�Y�ź�pe ai® ¦a�q x−¥v�g«�dÎz�` ¬�Y�n�Ue g :m�i«�n m−�W ¬�Y�z«�pe
¬ �Y�g�W«�nE d½�g�W�O�d o�n´�WÎz�` Æ �Y�g�w«¨le h :x«¥v�g«�d x©r¬�W
ei− ¨l¥MÎl¨MÎz�`e F ²zŸ̀  ¬�Y�W�C�we F ®AÎx�W�`Îl¨MÎz�`e o−¨M�W�O�dÎz�`
Æ �Y�W�C�we ei®l̈¥MÎl¨MÎz�`e d− ¨lŸr«�d g¬ ©Af�nÎz�` ² �Y�g�W«�nE i :W�cŸ «w d�i¬�de
xŸ −I¦M�dÎz�` ¬�Y�g�W«�nE `i :mi«�W�c «�w W�cŸ ¬w �g−¥Af�O�d d¬ �i�de �g½¥Af�O�dÎz�`
ei½ �p¨AÎz�`e Æ oŸx�d«�`Îz«�` ³�Y§a�x�w�de ai :F «zŸ` −�Y�W�C�we F ®P©MÎz�`e
Æ �Y�W©A§l�de bi :m�i«�O©A m−�zŸ` ¬�Y§v�g«�xe c® ¥rFn l�dŸ ´̀  g�z− ¤RÎl�`
o¬	d¦ke F −zŸ̀  ¬�Y�W�C�we F ²zŸ` ¬�Y�g�W«�nE W�cŸ ®T�d í	cb¦A z−	̀  oŸ½x�d«�`Îz«�`
´�Y�g�W«�nE eh :zŸ «p�YªM m−�zŸ` ¬�Y�W©A§l�de ai®�x�w�Y ei− �p¨AÎz�`e ci :i«¦l
m̄�d̈l zŸÆ i�d«¦l dÂ�zi«�dÂe i®¦l E −p�d«¦ke m½�di¦a�`Îz�` Æ �Y�gÆ�W�n x³�W�`«©M mÀ�zŸ`

mi�w�Y �̀g�x
i§l c�g§A d�̀ �n�c�w �̀g�x
i�c �̀nFi§A a

`�pFx�` z
i o�O�z i�E�W�zE b :`�p�n�f o©M�W�n `�p§M�W�n z
i
:`�Y§kEx¨R z
i `�pFx�` l©r l	H�ze `�zEc�d�q�c
z
i l¥r�ze Di	x�c�q z
i x�C�q�zE �̀xFz̈R z
i li¥r�ze c
z
i o	Y�ze d :`�d�pi¦vFA z
i w¥l�c�ze `�Y�x
p�n
m�c�w¨l `�i�n�qEA z�xFh�w¦l `¨a�d�c�c `�g§A�c�n
`¨r�x�z�c `�q�x§R z
i i�E�W�zE �̀zEc�d�q�c `�pFx�`
m�c�ẅl `�z̈l£r�c `�g§A�c�n z
i o	Y�ze e :`�p§M�W�n§l

�̀xFi¦M z
i o	Y�ze f :`�p�n�f o©M�W�n `�p§M�W�n r�x�Y
:`�i�n o�O�Y o	Y�ze `�g§A�c�n oi¥aE `�p�n�f o©M�W�n oi¥A
z
i o	Y�ze xFg�q xFg�q �̀Y�x�C z
i i�E�W�zE g

`�g�W�n z
i a�Q�ze h :`�Y�x�C r�x�z�c `�q�x§R
Di¥a i�C l̈M z
ie �̀p§M�W�n z
i i¥A�x�zE �̀zEa�x�c
: �̀W�cEw i	di�e i�dFp�n l̈M z
ie Di	z�i W	C�w�zE
i�dFp�n l¨M z
ie `�z̈l£r�c �̀g§A�c�n z
i i¥A�x�zE i

W�cŸw `�g§A�c�n i	di�e `�g§A�c�n z
i W	C�w�zE
Di	qi�q§A z
ie �̀xFI¦M z
i i¥A�x�zE `i :oi�W�cEw
i�dFp§A z
ie oŸx�d�̀  z
i a	x�w�zE ai :Di	z�i W	C�w�zE
:`�i�n§A oFd�z
i i	g�q�ze `�p�n�f o©M�W�n r�x�z¦l
i¥A�x�zE �̀W�cEw i	WEa§l z
i oŸx�d�` z
i W¥A§l�ze bi

z
ie ci :i�n�c�w W	O�Wi�e Di	z�i W	C�w�zE Di	z�i
i¥A�x�zE eh :oi�pEY¦M oFd�z
i W¥A§l�ze a	x�w�Y i�dFp§A
oEW�n�Wi�e oFdEa�` z
i `�zi¦A�x i�c �̀n§M oFd�z
i
zEp�d©k§l oFd�zEa�x oFd§l i�e�d�n§l i	d�zE i�n�c�w

�� Was the Tabernacle actually set up for the first time on “the first of the month” (of Nissan)? (v. 2)

RAMBAN: No. In Parshas Terumah, Moshe was told that after the components of the Tabernacle have been made, “you should erect the

Tabernacle correctly, like you will have been shown on the mountain” (26:30). This occurred on the 23rd of Adar. Then, for seven days the

inauguration ceremony of Aharon and his sons was carried out  (as described at length in chap. 29, above). However, each day of the

inauguration ceremony the Tabernacle was erected and dismantled. 

Our verse conveys the command to Moshe to assemble the Tabernacle on the eighth day, on a permanent basis. From this point onwards,

it was only to be dismantled for transportation purposes.

RASHI’S SILENT DISPUTE WITH RAMBAN (V. 2)

Ramban makes a non-literal rendition of verse 2.  The verse states that

God told Moshe, “on the first of the month, you should set up the

Tabernacle.”  This, argues Ramban, is difficult to accept since the

Tabernacle was already erected for seven days prior to the first of Nissan,

for the inauguration of Aharon and his sons as priests.  Therefore,

Ramban concludes that the verse is to be read as if it were written, “on the

first of the month, you should set up the Tabernacle permanently.”

Presumably, if Rashi favored Ramban’s non-literal interpretation here,

he would have indicated so. The fact that he makes no such comment

�
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month, you should set up the Tabernacle, the Tent of Meeting. 3 You should place the Ark of the

Testimony there, and you should protect the Ark with the partition. 4 You should bring in the Table and

set up its arrangement (of multi-surface bread).  You should bring in the Menorah and kindle its lamps.
5 You should place the Golden Incense Altar in front of the Ark of the Testimony, and you should put up

the curtain of the entrance to the Tabernacle.”
6 “You should place the Sacrificial Altar in front of the entrance of the Tabernacle of the Tent of

Meeting. 7 You should place the Urn between the Tent of Meeting and the Altar, and you should put water

there. 8 You should set up the surrounding courtyard, and you should put up the curtain for the entrance

to the courtyard.”
9 “You should take the anointing oil and anoint the Tabernacle and everything inside it. You should

sanctify it and all its equipment, and it will become holy. 10 You should anoint the Sacrificial Altar and all

its utensils.  You should sanctify the Altar, and the Altar will become a holy of holies. 11 You should anoint

the Urn and its base and sanctify it. 
12 “You should bring Aharon and his sons near the entrance of the Tent of Meeting, and you should

bathe them in water. 13 You should dress Aharon with the holy garments, and you should anoint him and

sanctify him so that he may serve Me as a Priest. 14 You should bring his sons near and clothe them with

checkered tunics. 15 You should anoint them, as you have anointed their father, so that they may serve

Me as Priests. This should be done so that their anointment will confer on them an everlasting Priesthood

throughout their generations.” 

suggests that he interprets the verse at face value, i.e. in our verse God

instructs Moshe to assemble the Tabernacle for the first time on the first of

Nissan. 

Obviously, Rashi would agree that in actuality Moshe assembled and

dismantled the Tabernacle for seven days previously, to carry out the

inauguration of Aharon and his sons.  Only, Rashi holds this was done

without any direct command from God. The first time Moshe was

commanded to erect the Tabernacle was on the first of Nissan, as stated

in our verse.

This begs the question: How could Moshe possibly erect the Tabernacle

without being commanded to do so by God?

Rashi understood that Moshe was commanded by God to erect the

Tabernacle for the inauguration of Aharon and his sons, but he was

commanded to do so indirectly.

Part of the instructions concerning the inauguration state, “You should

bring Aharon and his sons near the entrance of the Tent of Meeting, and

you should (immerse them totally) in water” (Tetzaveh 29:4). Obviously, for

this to occur, there had to be a Tent of Meeting standing. So, Moshe

understood from this command that the Tabernacle needed to stand for

the inauguration of Aharon and his sons.  

However, this did not mean to say that God had “officially”

commanded Moshe to erect the Tabernacle.  Rather, the requirement to

erect the Tabernacle was a clause in the inauguration of Aharon and

his sons.  

Then, in our verse, God told Moshe that—after the inauguration was

completed—he should erect the Tabernacle, officially.

To sum up: Ramban holds that Moshe was commanded twice to erect

the Tabernacle.  In Parshas Terumah (26:30) he was commanded to erect

the Tabernacle for the seven days of inauguration of Aharon and his sons,

and here in Parshas Pekudei he received a second command to erect the

Tabernacle on the first of Nissan permanently. Rashi holds both verses, in

Parshiyos Terumah and Pekudei, represent one single command.  In

Parshas Terumah Moshe was told, he would be eventually be required to

erect the Tabernacle; and here in Parshas Pekudei, God communicated

with Moshe again, to inform him of the date when this was to take place

and various other details.

Moshe also assembled the Tabernacle for seven days prior to the first of

Nissan, as a clause within the inauguration process of Aharon and

his sons.

HOW DID MOSHE LIFT UP THE BEAMS FOR SEVEN DAYS?

One problem with this explanation is that it appears to contradict an

earlier statement of Rashi.

On verse 33 above, Rashi explained that the craftsmen who constructed

the Tabernacle were unable to erect it, since the beams were too heavy.

Moshe was then given miraculous assistance from God, and he erected

the beams singlehandedly.

Presumably, this miraculous assistance would only have been granted

at the point when Moshe was commanded to erect the Tabernacle, and

not before. This begs the question: If Moshe was not commanded

(directly) to erect the Tabernacle during the seven days of inauguration of

Aharon and his sons, then how did he erect the beams without any

miraculous assistance?

However, every detail of the Tabernacle’s construction had to be

performed by individuals (see v. 33), and this prompted the need for

miraculous assistance.  

Clearly, this condition only applied when it was a mitzvah to erect the

Tabernacle. During the seven days of inauguration of Aharon and his

sons, it was not a direct mitzvah (command) from God to erect the

Tabernacle.  Therefore, the stipulation that a single individual must erect

the structure unaided did not apply.

T O R A S  M E N A C H E M



�� Were the tasks carried out by Moshe in the sequence

that they are recorded here? (v. 18-33)

RAMBAN: No. Moshe could not possibly have carried out the tasks

in the sequence they are recorded here, since then it would turn out

that Moshe offered a sacrifice (v. 29) before the Tabernacle was

complete.  For, we are only told in verse 33 that he assembled the

courtyard, and sacrifices must be slaughtered inside the courtyard.

Rather, the Torah mentions the sacrifice that Moshe offered in verse

29 since the verse speaks about the Altar.  But he did not offer it until

the courtyard had been assembled, as described in verse 33.
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d¯�E¦v xÆ�W�` lŸÂk Â§M d® �WŸn U©r− �I�e fh :m«�zŸx «Ÿc§l m− ¨lFr z¬ �P�d§k¦l m² �z�g�W�n
d¬ �p�X©A oF ²W 	̀x«�d W�cŸḡ©A iº	d
i�e fi [iyy] q :d«�U¨r o¬ ¥M F −zŸ` d² �eŸd
i
d¹�WŸn m�wÆ �I�e gi :o« ¨M�W	O�d m −�wEd W�cŸ ®g©l c´�g�`§A zi−�pX�d
o−Y�I�e ei½�W�x�wÎz�` Æ m�UÆ �I�e ei½�p�c�`Îz�` Æ oY�I�e oÀ ¨M�W	O�dÎz�`
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x² �W�`«©M d¨l§r®�n§l	n ei− ¨l¨r l�dŸ ²̀ �d d¬q§k	nÎz�` m�U¹ �I�e o½¨M�W	O�dÎl©r
oŸ½x�`´�dÎl�` Æ z�c¥r«�dÎz�` o³Y�I�e gº�T�I�e k q :d«�WŸnÎz�` d− �eŸd
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q :d«�WŸnÎz�` d− �eŸd
i d¬ �E¦v x² �W�`«©M zE ®c¥r«�d oFx́�` l−©r K�q¾ �I�e K½�q�O�d
d�pŸ ®t¨v o− ¨M�W	O�d K�x¬ �i l² ©r c½ ¥rFn l�dŸ ´̀ §A Æ o�g§l�X�dÎz�` o³Y�I�e ak

x² �W�`«©M d® �eŸd
i í�p§t¦l m�g− ¤l K�x¬ ¥r ei² ¨l¨r KŸ ¬x£r«�I�e bk :z¤kŸ «x¨R©l uE −g	n
c½¥rFn l�dŸ ´̀ §A Æ d�xŸp�O�dÎz�` m�U³ �I�e ck q :d«�WŸnÎz�` d− �eŸd
i d¬ �E¦v
®d�eŸd
i í�p§t¦l zŸ −x�P�d l©r¬ �I�e dk :d̈A
b« �p o−¨M�W	O�d K�x¬ �i l² ©r o®�g§l�X�d g©kŸ −p

a−�d�G�d g¬ ©A
f	nÎz�` m�U² �I�e ek q :d«�WŸnÎz�` d− �eŸd
i d¬ �E¦v x² �W�`«©M
x² �W�`«©M mi®	O�q z�xŸh́�w ei− ¨l¨r x¬h�w�I�e fk :z¤kŸ «x¨R�d i− �p§t¦l c® ¥rFn l�dŸ ´̀ §A
g�z− ¤R�d K¬�q�nÎz�` m�U² �I�e gk [iriay] q :d«�WŸnÎz�` d− �eŸd
i d¬ �E¦v
c® ¥rFnÎl�dŸ «̀  ó©M�W	n g�z− ¤R m ¾�U d½¨lŸr«�d ǵ©A
f	n Æ z`
e hk :o«¨M�W	O©l
d− �eŸd
i d¬ �E¦v x² �W�`«©M d½�g
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e Æ d¨lŸr«�dÎz�` eiÀ¨l¨r l©ŕ �I�e
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f	O�d oí¥aE c−¥rFn l�dŸ ¬̀ Îoi«¥A xŸ½I¦M�dÎz�` Æ m�UÆ�I�e l q :d«�WŸnÎz�`
ei® �p¨aE oŸx́�d«�`
e d−�WŸn EP½�O	n Ev́�g«�x
e `l :d«¨v�g�x§l m�i−�n d�O² �W o¬Y�I�e
cÀ¥rFn l�dŸ ´̀ Îl�` mº�`Ÿa§A al :m«�di¥l
b�xÎz�`
e m−�dic
iÎz�`
q :d«�WŸnÎz�` d− �eŸd
i d¬ �E¦v x² �W�`«©M Ev® �g�x�i �g−¥A
f	O�dÎl�` m² �z¨a�x�w§aE
x©r´�W K−�q�nÎz�` o ¾Y�I�e �g½¥A
f	O©l
e ó¨M�W	O©lÆ ai¦a�q xÀ¥v�g«�dÎz�` m�ẃ �I�e bl

o− �p¨r«�d q¬ ©k
i�e cl [xihtn] t :d«¨k`¨l�O�dÎz�` d−�WŸn l¬ ©k
i�e x® ¥v�g«�d
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e dl :o«¨M�W	O�dÎz�` `−¥l�n d½ �eŸd
i cFá§kE c® ¥rFn l�dŸ ´̀ Îz�`
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i ciT©t i	C lŸk§M d�Wn c©a£r�e fh :oFdix�c§l m¨l£r
`�Y�W§A d�`�n�c�w `�g�x�i§A d�e�d�e fi :c̈a£r o¥M Diz�i
mw�`�e gi :`�p§M�W�n m�w�Y	` `�g�x�i§l c�g§A `�z�i
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z�i i�E�W
e i	dFk�n�q z�i a�di�e �̀p§M�W�n z�i d�Wn
:i	dFcEO©r z�i mw�`�e i	dFx§a©r z�i a�di�e i	dFR�C
d�`¨tFg z�i i�E�W
e `�p§M�W�n l©r `�q�x§R z�i q�x§tE hi

z�i �i
i ciT©t i	c �̀n§M `̈li¥r§l	n i	dFl£r �̀q�x§t	c
`�pFx�`©A `�zEc�d�q z�i a�di�e aiq
pE k :d�Wn
`�Y�xER©M z�i a�di�e `�pFx�` l©r `�i�gi	x�` z�i i�E�W
e
`�pFx�` z�i l¥r�`
e `k :`¨li¥r§l	n `�pFx�` l©r
l©r lH�`
e `�q�x§t	c `�Y§kEx¨R z�i i�E�W
e `�p§M�W�n§l
:d�Wn z�i �i
i ciT©t i	c �̀n§M �̀zEc�d�q�c �̀pFx�`
`�C¦v l©r `�p�n�f o©M�W�n§A `�xFz¨R z�i a�di�e ak
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z�i �i
i ciT©t i	c �̀n§M �i
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e ck :d�Wn
:`�nFx�C `�p§M�W�n�c `�C¦v l©r `�xFz¨R l¥a�w¨l
z�i �i
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z�i i�E�W
e gk :d�Wn z�i �i
i ciT©t i	c �̀n§M oi	n�qEA
`�g§A�c�n z�i
e hk :`�p§M�W�n§l `¨r�x�z�c `�q�x§R
`�p�n�f o©M�W�n `�p§M�W�n r�x�z¦A i�E�W `�z¨l£r�c
i	c `�n§M `�z�g
p	n z�i
e `�z¨l£r z�i i	dFl£r wQ�`
e
o©M�W�n oi¥A `�xFI¦M z�i i�E�W
e l :d�Wn z�i �i
i ciT©t
:WEC	w§l `�i�n o�O�Y a�di�e `�g§A�c�n oi¥aE `�p�n�f
oFdic
i z�i i	dFp§aE oŸx�d�`
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e
ciT©t i	c `�n§M oi	W�c�w�n `�g§A�c�n§l oFd§a�x�w	n§aE
xFg�q xFg�q �̀Y�x�C z�i mw�`�e bl :d�Wn z�i �i
i
r�x�z	c `�q�x§R z�i a�di�e `�g§A�c�n§lE `�p§M�W�n§l
`¨t�g�e cl : �̀Y�ci¦a¦r z�i d�Wn i¥viW
e �̀Y�x�C
z�i i¥l�n�z	` �ii�c `�x�wi�e `�p�n�f o©M�W�n z�i `�p�p£r
o©M�W�n§l l©rin§l d�Wn li¦k�i `¨l
e dl :`�p§M�W�n
�ii�c `�x�wi�e `�p�p£r i	dFl£r `�x�W ix�` `�p�n�f
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Moshe did according to all that God had commanded him. He did so (precisely). 
17 It was in the first month of the second year, on the first day of the month, that the

Tabernacle was set up. 18 Moshe set up the Tabernacle, positioned its sockets, put up its

beams, put in its bolts, and set up its pillars (with miraculous Divine assistance as the beams were too

heavy to lift). 19 He spread the (goats’ hair sheet) tent over the Tabernacle, and he placed the cover of

the tent over it from above, as God had commanded Moshe. 
20 He took the (the Tablets of) Testimony and placed them into the Ark, put the poles on the Ark, and

placed the lid on the Ark from above. 21 He brought the Ark into the Tabernacle and placed the partition

so that it formed a protective covering in front of the Ark of the Testimony, as God had commanded

Moshe. 
22 He placed the Table in the Tent of Meeting on the northern half of the Tabernacle, outside the

partition. 23 He set an arrangement of bread upon it before God, as God had commanded Moshe. 
24 He placed the Menorah in the Tent of Meeting, opposite the Table, in the southern half of the

Tabernacle. 25 He kindled the lamps before God, as God had commanded Moshe. 
26 He placed the Golden Altar in the Tent of Meeting in front of the partition. 27 He made the incense

go up in smoke on it, as God had commanded Moshe. 
28 He put up the curtain for the entrance of the Tabernacle. 
29 He placed the Sacrificial Altar in front of the entrance of the Tabernacle, the Tent of Meeting, and

he offered up the (daily) burnt offering and the meal offering (which accompanies it) on it, as God had

commanded Moshe. 
30 He placed the Urn between the Tent of Meeting and the Altar, and he put water there for washing.

31 Moshe, Aharon, and his sons washed their hands and their feet from it. 32 Whenever they entered the

Tent of Meeting and whenever they approached the Altar they would wash, as God had commanded

Moshe. 
33 He set up the courtyard surrounding the Tabernacle and the Altar, and he put up the curtain at the

entrance to the courtyard. And, (with this), Moshe completed the work. 
34 The cloud covered the Tent of Meeting, and the glory of God filled the Tabernacle. 35 Moshe could

40:16

)hy( uhpra t, vtvk/vi hrhgu, vgzho: )f( t, vgsu,/vkuju,:

)fc(gkhrl vnafi mpubv/cjmh vmpubh ak rujc vch,
1

:hrl/f,rdunu

mst' fhrl vzv avut cmsu ak tso: )fz( uheyr gkhu eyr,/ajrh,

ugrch,' fnu abtnr ccer ccer cvhyhcu t, vbru, uduw
2

: )fy( uhgk gkhu
uduw/t; chuo vanhbh knkutho avut huo ven, vnafi' ana nav uverhc

ercbu, mcur' ju. ntu,i abmyuv tvri cu chuo' abtnr erc tk vnzcj

uduw
3

: t, vgukv/guk, v,nhs: ut, vnbjv/nbj, bxfho ak ,nhs' fnu

abtnr ugarui xk, ckuk cani uduw
4

: )kt( urjmu nnbu navutvri ucbhu/
huo anhbh knkutho vuauu fuko kfvubv' u,rdunu uhesaui nbhv/ cu chuo esa

nav gnvo: )kc( ucerc,o/fnu ucerco' fahercu: )kv( ukt hfuknav

hWar

So, during the seven days of inauguration the Tabernacle was erected

as a group effort; and on the eighth day Moshe erected it singlehandedly,

with miraculous assistance from God.

WHEN DID MOSHE OFFER THE FIRST SACRIFICE? (V.18-33)

Ramban argues that verses 18-33 are not in order, since Moshe

would not have offered a sacrifice (verse 29) before the courtyard was

erected (verse 33). 

It appears that Ramban’s statement here is consistent with his comment

made earlier, on verse 2.  For, since he holds that Moshe was commanded

directly by God to erect the Tabernacle during the inauguration of Aharon

and his sons, it follows that the Tabernacle was in functional use at that

point, and that the Divine Presence had already entered it. Therefore, the

sacrifice that Moshe made on the first of Nissan was subject to all the usual

laws associated with sacrifices, for it took place in a functional Tabernacle.

This led Ramban to conclude that the courtyard must have been in place

before the sacrifice was offered.
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d½ �eŸdi cFá§kE o® �p¨r«�d ei− ¨l¨r o¬ ©k�WÎi«¦M c½¥rFn l�dŸ ´̀ Îl�` Æ `Fa¨l dÀ�WŸn
í�p§A E −r�q�i o½¨M�W�O�d ĺ©r	n Æ o�p¨r«�d zF ³l¨r«	d§aE el :o«¨M�W�O�dÎz�` `−¥l�n
E½r�q�i `÷́e o® �p¨r«�d d− ¤l¨r« �i ` ¬÷Îm�`e fl :m«�di¥r�q�n lŸ −k§A l® 	`�x Ÿ�y�i
d¬ �i�d«�Y W¾	`e m½�nFi Æ o¨M�W�O�dÎl«©r d³ �eŸdi oÆ 
p£r Á i¦M gl :F «z÷«¨r	d mF −iÎc©r

:m«�di¥r�q�nÎl¨k§A l−	`�x Ÿ�y�iÎzi«¥AÎl¨k i¬ �pi¥r§l F ®A d̈li−©l

`�p�p£r zEw¨l�Y�q�`§aE el :`�p§M�W�n z
i i¦l�n�z�`
lŸk§A l	`�xŸ�y�i i�p§A oi¦l�h�p `�p§M�W�n i�e©l¦r	n
`¨le `�p�p£r w¥N�Y�q�i `¨l m�`e fl :oFdi�p¨l�h�n
`�p�p£r i	x�` gl :Di	zEẅN�Y�q�`�c �̀nFi c©r oi¦l�h�p
`�z�W�` Efi	ge `�n�ni¦A `�p§M�W�n l©r �ii�c `�x�wi
l̈k§A l	 �̀xŸ�y�i zi¥A l̈k i�pi¥r§l Di¥A �̀i§li¥l§A i�e�d

wfg :oFdi�p¨l�h�n

hWt tWh uh,uharpu /kke, tk ohvkt uhmju /inhx yWrt 'vga,u oh,tnu ;kt ,una vktu rpx heuxp oufx

/inhx uWckc uhvkt ,ru, wn uherpu /inhx ,gs vWujh vkhkk vkhku yWf uhrsxu /inhx hk ubc, rat ,hc vz

/inhx lWsgxh iuhmnu asuen lrzg jkah ,uharp sWxe kfv lx /vWm ,unu,xvu yWx ,uju,pv ihbn

/(*inhx kWf hkc) /oheuxp cWm

w�G�g�z¦pe w
f�g w
f�g

kcut tk tvk nugs/uf,uc tjs tunr' ucct nav tk tvk nugs
1

' ct

vf,uc vakhah uvfrhg chbhvo' fh afi gkhu vgbi' tnur ng,v' fk zni

avhv gkhu vgbi' kt vhv hfuk kcut' bx,ke vgbi' bfbx unscr gnu
2

:

)kj(kghbh fk ch, hartk cfk nxghvo/cfk nxg avhu buxgho' vhv

vgbi aufi cneuo tar hjbu ao/ neuo jbhh,i t; vut eruh nxg' ufi uhkl

knxghu
3

' ufi tkv nxgh
4

/ kph anneuo vjbhhv jzru ubxgu' kfl bertu 

fuki nxgu,: jxk, pra, peush

hWar

1 cnscr z' py     2 p,hjv k,"f j    3 crtah, hd' d    4 cnscr  kd' t     * GWp keuWa jWu gw 804
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not enter the Tent of Meeting because the cloud rested upon it and the glory of God filled the Tabernacle. 
36 When the cloud rose up from over the Tabernacle, the children of Israel would set out on all their

journeys. 37 But if the cloud did not rise up, they did not set out until the day that it rose. 38 For God’s

cloud would remain on the Tabernacle by day, and there was fire on it at night, before the eyes of the

entire house of Israel in all their encampments.

The congregation*, followed by the reader, proclaims:

Be strong!  Be strong!  And may we be strengthened!

HAFTARAHS: PEKUDEI - P. 324.  SHEKALIM - P. 331 .  PARAH - P. 337 .  HACHODESH - P. 339.

Maftir: Shekalim—p. 343.   Parah—p. 343.   Hachodesh—p. 344.

However, as explained above, Rashi holds that God did not tell Moshe

to erect the Tabernacle during the period of Aharon and his sons’

inauguration.  Therefore, until the Tabernacle was fully erected on the first

of Nissan, it was not yet a functional Tabernacle and the usual laws

applying to it were not yet in effect.

Therefore, Rashi made no comment here that the verses are in the

wrong order, for he holds that the verses can be read chronologically.

Thus, when Moshe offered a sacrifice in verse 26, the Tabernacle was not

yet fully functional.  The usual law—that the outer courtyard must be in

place for a sacrifice to be offered—did not yet apply.

(Based on Likutei Sichos vol. 31, pp. 220-2; vol. 11, p. 181ff.)

T O R A S  M E N A C H E M

*According to Chabad custom, the person called to the Torah also recites chazak chazak venischazeik, in contrast to those authorities who deem this to be an interruption before

the blessing which is said after reading the Torah (Sefer Haminhagim, p. 31; see Likutei Sichos vol. 24, p. 411; ibid. vol. 25, p. 474ff. See also Chikrai Minhagim by Rabbi Eliyahu

Yochanan Gurary (Oholei Shem, Lubavitch 5759), p. 126ff.).



THE TEN COMMANDMENTS WITH NOTES USED BY THE READER

FOR PUBLIC TORAH READING

zí¥A�n m�i¹�x§v�n u�x̧� 	̀n Á LiÁ�z ¥̀vF «d x́�W�` Li½�d÷�` d́�eŸdi Æ i¦kŸp«�`
´L§NÎd�U£r«�z `÷́ iÀ©p¨RÎl©r mi¹�x	g�` mi¸�d÷�` Á L§l d́�i�d«�i `÷́ miÀ�c¨a£r
z�g© ¹Y�n u�x̧�̀ Ä Á x�W�`«
e l©r¿�O�n | m�i´�n�X©A x´�W�` d¿�pEn�YÎl¨ke | l�q́¤t
¼ m	c§a¨r«�z `´÷e ‹ m�d¨l d́�e�g«�Y�W�zÎ` «÷ u�xÀ�`¨l z�g´�Y�n | m�i´�O©A x¬�W�`«
e
mi² �p¨AÎl©r z ¯Ÿa�` oÆ Ÿe£r cÂ	w ÂŸR ½̀ �P�w l´	` Æ LiÆ�d÷�̀  d³ �eŸdi iº¦kŸp«�̀  í¦M
i−©a�dŸ «̀ §l mi½¦t¨l�`«©l Æ c�qÆ�g d�U ³Ÿre i®�`pŸ «U§l mi−¦r¥A�xÎl©re mi¬�W¥N�WÎl©r
i´¦M `e®�X©l Li−�d÷�` d¬ �eŸdiÎm«	WÎz�` ²̀ �V�z ` ¬÷   q   :i«�zŸe§v�n i¬	x�nŸ «W§lE
Á xFk�f t :`e«�X©l F −n�WÎz�` `¬�V�iÎx�W�` z² 	` d½ �eŸdi Æ d�T
pi ` ³÷
�zi´ Ÿ�y¨re ‹ cŸa£r«�Y mi´�n�i z�W´	W FÀW�C�w§l z¹¨A�X�d m¸FiÎz�`
d́�U£r«�z `÷́ LiÀ�d÷�` d́�eŸdi«©l | z̈́A�W i¹¦ri¦a�X�d mF̧ie ¼ L¼�Y§k`©l�nÎl¨k

Æ L�x« �be LÀ�Y�n�d§aE ¹L�z«�n�`«
e ¸L�C§a©r L�Y¦aÂE ´Lp¦aE d´�Y�` d¿¨k`¨l�nÎl¨k
m�i´�n�X�dÎz�` d¹ �eŸdi d ¸�U¨r Á mi�n�iÎz�W«	W i´¦M Li½�x¨r�W¦A x´�W�`
i®¦ri¦a�X�d mF́I©A g
p− �I
e m½¨AÎx�W�`Îl¨MÎz�`e Æ m�I�dÎz�` u�xÀ�`�dÎz�`e
c¬¥A©M q :Ed«	W�C�wi« 
e z−¨A�X�d mF¬iÎz�` d² �eŸdi K ¯�x¥A oÀ¥MÎl©r
d½�n�c�` «�d l©rμ Li½�n�i oEḱ�x�`«
i Æ o©rÆ�n§l L®�O�`Îz�`e Li−¦a�`Îz�`
` −÷ q  :s«�`p�Y ` −÷  q  :g«v̈�x�Y ` −÷  q  :K«¨l o¬	zŸp Li−�d÷�` d¬ �eŸdiÎx�W�`
q  L® ¤r	x zí¥A c −Ÿn�g�z ` ¬÷  q  :x�w«�W c¬¥r −L£r«	x§a d¬ �p£r«�zÎ`÷  q :a «Ÿpb�Y
x¬ �W�` l −Ÿke F½xŸn�g«
e Fx́FWe Æ Fz�n�`«
e F ³C§a©re LÀ¤r	x z�W´	` cºŸn�g�zÎ` «÷

:L«¤r	x§l
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The person who was called up for Maftir says the following before reading the

Haftarah:

Æ x�g¨A x³�W�` m½¨lFr�d K¤l´�n Æ EpiÆ�d÷�` Æ d�eŸd	i d³�Y�̀  KȨẍA
mí
x�n� «̀ �P�d m−�di�x§ *a
c§a d¬v̈�x	e mi½¦aŸeh mí
̀ i¦a	*p¦A
d´�WŸn *§aE Æ d�xFY©A x³�gFA�d dÀ � eŸd	i d¹�Y�` KE¸x¨A z®�n�`«¤A

:w�c«¤v�e z−�n�̀ «�d i¬�̀ i¦a *	p¦aE F½O©r l´�`�x�Ui*§aE F½C§a©r 

After the Haftarah the following blessings are recited:

l¨M xEv ,m¨lFr�d K¤l �«n Epi«�d÷�` ,�i	i d�Y�` KEx¨A
o�n�`�P�d l�`�d ,zFxFC�d l¨k§A wi
C©v ,mi
n¨lFr�d
:w�c«¤v�e z�n�̀  ei�ẍa�C l̈M�W ,m�I�w *�nE x¥A�c *�n�d ,d�UŸr	e x�nŸ`�d

x¨a�c	e ,Li«�x¨a�C mip�n�`�p	e ,Epi«�d÷�` �i	i `Ed d�Y�` o�n�`�p
l�` i¦M ,m�wi�x aEW�i `÷ xFg�` Li«�x¨a�*C
n c�g�`
o�n�`�P�d l�`�d ,�i	i d�Y�` KEx¨A .d�Y«�` o�n�g�x	e o�n�`�p K¤l«�n

:ei�ẍa�C l̈k§A

W¤t« �p z©aE«l£r©l	e ,Epi���«�I�g zi¥a `i
d i¦M oFI¦v l©r m�g�x
,�i	i d�Y�̀  KEẍA .Epi«�n�i§a d�x�d �*n¦A g�O�U� *zE ©ri«
WFY

:�di« �p¨a§A oFI¦v �g« �O�U�n 

zEk§ *l�n *§aE ,L«�C§a©r `i¦a�P�d Ed«�I¦l�`§A ,Epi«�d÷�` �i	i ,Ep«�g *�O�U
,Ep«¥A¦l l�b�i	e `Ÿa�i d�x�d� *n¦A ,L«�gi
W�n ce�C zi¥A
z�` mi
x�g��` cFr El�g	pi `÷	e ,x�f a�W�i `÷ F`�q¦M l©r 
Fx�p d¤A§ki `ø�W ,FN �Y§r«©A�Wp L�W�c�w m�W§a i¦M ,FcFa§M

:ce�C o�b�n ,�i	i d�Y�` KEx¨A .c¤r�e m¨lFr§l



On fast days end here. On Shabbos (including Shabbos Chol HaMo’ed) continue Ç :

l©r	e mi
`i¦a *	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r 
d�X�c *�w¦l Epi«�d÷�` �i	i Ep«¨N �Y«�z�P�W ,d�G�d z¨A�X�d mFi

:z�x«�̀ §t
z *§lE cFa¨k§l ,d�gEp� *n¦l	e 

,K�zF` mi¦k �*ẍa *�nE K¨l mi
cFn Ep�g«�p�` Epi«�d÷�` �i	i ,lŸM�d l©r 
KEẍA .c¤r�e m¨lFr§l ci
n�Y i�g l¨M i¦t§A L� *n
W K�ẍA�zi

:( – ) z̈A�X�d W�C�w�n ,�i	i d�Y�̀On Shabbos Chol
HaMo’ed Succos add

miP�n	G�d	e l�`�x�Ui	e

Ç On a Festival, and Shabbos that coincides with a Festival continue here:

mFi l©r	e  (d�G�d z¨A�X�d mFi l©r	e–On Shabbos) mi
̀ i¦a*	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r

b�g�d z�x«¤v£r ipi
n�W  zFM�Q�d b�g    zFrEa�X�d b�g    zFS�O�d b�g 

d�X�c� *w¦l–On Shabbos) Epi«�d÷�` �i	i Ep«¨N �Y«�z�P�W ,d�G�d W�c «Ÿw `�x�w
n aFh mFiÎl©r	e ,d�G�d
Ep�g«�p�` Epi«�d÷�` �i	i ,lŸM�d l©r .z�x«���`§t
z *§lE cFa¨k§l ,d�g�n
U *§lE oFU�U§l (d�gEp *�n¦l	e
KEx¨A .c¤r�e m¨lFr§l ci
n�Y i�g l¨M i¦t§A L *�n
W K�ẍA�zi ,K�zF` mi¦k� *ẍa � *nE K¨l mi
cFn

:miP�n*	G�d	e l�`�x�Ui(	e z¨A�X�d–On Shabbos) W�C�w�n ,�i	i d�Y�̀

Ç On Rosh Hashanah continue here:

mFi l©r	e (d�G�d z¨A�X�d mFi l©r	e–On Shabbos) mi
̀ i¦a*	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r
–On Shabbos) Epi«�d÷�` �i	i Ep«¨N �Y«�z�P�W ,d�G�d W�c «Ÿw `�x�w
n aFh mFiÎl©r	e ,d�G�d oFx¨MG�d
,K¨l mi
cFn Ep�g«�p�` Epi«�d÷�` �i	i ,lŸM�d l©r .z�x�«`§t
z *§lE cFa¨k§l (d�gEp *�n¦l	e d�X�c� *w¦l
Ep«¥M§l�n L �*ẍa �*cE ,c¤r�e m¨lFr§l ci
n�Y i�g l¨M i¦t§A L *�n
W K�ẍA�zi ,K�zF` mi¦k� *ẍa � *nE
z̈A�X�d–On Shabbos) W�C�w�n ,u�x«� �̀d l̈M l©r K¤l«�n ,�i	i d�Y�` KEx¨A .c©r̈l m�I�w	e z�n�`

:oFx¨MG�d mFi	e l�`�x�Ui(	e 

Ç On Yom Kippur continue here:

mFi l©r	e (d�G�d z¨A�X�d mFi l©r	e–On Shabbos) mi
̀ i¦a *	P�d l©r	e d�cFa£r�d l©r	e d�xFY�d l©r
�Y«�z�P�W ,d�G�d W�c «Ÿw `�x�w
n mFi l©r	e ,d�G�d oŸe¨r �d z�gi¦l�q mFiÎl©r	e ,d�G�d mi
xER¦M�d
cFäk§l ,d�ẍR©k§ *lE d¨li
g *�n¦l	e d�gi¦l *�q¦l (d�gEp *�n¦l	e d�X�c� *w¦l–On Shabbos) Epi«�d÷�` �i	i Ep«¨N
K�ẍA�zi ,K�zF` mi¦k� *ẍa � *nE K¨l mi
cFn Ep�g«�p�` ,Epi«�d÷�` �i	i lŸM�d l©r .z�x«�`§t
z *§lE
KEx¨A .c©r¨l m�I �w	e z�n�` Ep«¥M§l�n L �*ẍa �*cE ,c¤r�e m¨lFr§l ci
n�Y i�g l¨M i¦t§A L *�n
W
xi¦a£r�nE ,l�`�x�Ui zi¥A FO©r zFpF£r©l	e ,Epi«�zFpF£r©l �g«¥lFq	e l�gFn K¤l«�n ,�i	i d�Y�`
z̈A�X�d–On Shabbos) W�C�w�n ,u�x«�`�d l¨M l©r K¤l«�n ,d�p�W	e d�p�W l¨k§A Epi«�zFn� *W�`

:mi
xER¦M�d mFi	e l�`�x�Ui(	e

Shemini Atzeres / Simchas Torah Succos Shavuos Pesach



27:6I n the coming (days), Ya’akov will take root, Israel

will bud and blossom, filling the face of the earth

like the produce of the field. 
7 (Even in the days that God struck Israel) did He strike

him (Israel) as He struck those that struck him? Did He

slay him as He slew those that slew him (as He struck

and slew the Egyptians)? 8 (Only) according to their

measure of sin (did He bring retribution and) contend

against her fields and gardens (but not take the lives of

her inhabitants.) He removed the fruit with a rough

wind, on the day the (strong) east wind blows (mightily.
9 Because My mercy is upon them it will be easy for

them to atone for their sins. Only) by this (small) thing

shall Ya’akov’s sin be atoned, this will be his fruit

(benefit) of removing his sin: When he makes all the

stones of the Altar as chalk stones crushed to pieces, the

idol-trees and the sun images shall rise no more. 10 Then

the great city will be lonely, its dwelling place will be

empty from its inhabitants, forlorn like the desert. In its

place, a calf will graze, and there it will rest and consume

the tree branches that grow there. 11 When their (Edom’s)

measure of sin has reached its limit, they will have their

downfall, (a nation of) feminine (weakness) will come

and destroy it. For it (Edom) is not an understanding

nation (to know that God is the One Who gave them any power in the first place). Therefore its Maker will not have mercy

upon it and its Creator will not find favor in it.
12 It will be on that day that God will remove the produce (Israel) from the husks, (the nations) from (Assyria which lie) beside

the (Euphrates) river until the land of Egypt, and you will be gathered one by one, Children of Israel. 13 And it will be on that

E ¬̀ §l«�nE l®�`�xŸ�yi g−�x¨tE ui¬¦v�i aŸ½w£r«�i Ẃ�x�W�iÆ mi
̀ Ä�d e fk
b�x¬ �d§MÎm
` Ed® ¨M
d Ed−¥M�n z¬ ©M�n§M�d f :d«¨aEp�Y l−¥a�zÎi« �p§t
d² �b�d d�P® ¤ai
x�Y D́�g§l�W§A d−�`�Q`�q§A g :b«�xŸd ei− �b�x�d
x́©Rªk	i Æ z`Ÿf§A oÀ¥k¨l h :mi«
c�w mF¬i§A d−�W�T�d F ¬gEx§A
| FńEŸy§A F ®z`�H�g x´
q�d i−
x§RÎl¨M d¾ �f	e aŸ½w£r« �iÎoŸ «e£r
En ¬�w�iÎ` «÷ zF½v¨R�p�n Æ xbÎi�p§a�`§M �gÀ¥A	f
n í�p§a�`Îl¨M
g¬ ¨N�W�n d¾ �e�p c½�c¨A Æ d�xEv§A xi³¦r í¦M i :mi«p�O�g	e mi−
x�W�`
d¬ ¨N¦k	e u− ¨A�xi m¬�W	e l�b² ¥r d¬ ¤r�xi m´�W x®Ä�c
O©M a− �f¡r« �p	e
zF −̀ ¨A mi¾
W�p d�p�x½ ©a�X
Y Æ D�xi¦v�w W ³Ÿai¦A `i :�di«¤t¦r�q
Æ o¥MÎl©r `E½d Æ zFpi¦AÎm©r ` ³÷ i´¦M D®�zF` zFx́i
`�n
mF´I©A Æ d�i�d	e ai :EP« �P�g	i ` ¬÷ F −x§vŸ«i	e EdŸ½�yŸr EṔ�n�g«�x	iÎ` «÷
mi®�x§v
n l�ǵ�pÎc©r x−�d�P�d z¤lŸ ¬A
X
n d² �eŸd	i hŸĀ�g�i `E½d�d
| d́�i�d	e bi :l«�`�xŸ�yi i¬ �p§A c−�g�` c¬�g�`§l E ²h�Tªl�Y m¯�Y�`	e
Æ mi
c§aŸ «̀ �d E`À¨aE ¼lFc�B ẍ́tFW§A » r�w�Yi `EÀd�d mF́I©A
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HAFTARAH OF PARSHAS SHEMOS

Numerous connections have been suggested between this Haftarah

and Parshas Shemos: a.) The Parsha opens with “the names of the

children of Israel who came [ha-ba’im] to Egypt with Ya’akov,” and

likewise, the Haftarah opens with the statement, “In the coming

[ha–ba’im] days, Ya’akov will take root.” b.) Parshas Shemos mentions

Egypt’s punishment for enslaving the Jewish people (Shemos 3:19-20), a

theme which is also stressed in the second verse of the Haftarah. c.) The

general theme of Parshas Shemos is the promise of Redemption, an idea

which is also stressed by the Haftarah—“You will be gathered one by

one” (27:12; Sichas Shabbos Parshas Shemos 5748).

The Haftarah is taken from the beginning of a portion of Isaiah which

depicts punishments that are due to the Northern Kingdom (“Efrayim”)

and Southern Kingdom (“Jerusalem”). Throughout the Haftarah, the

prophet vacillates between promises of hope and redemption on the one

hand, and warnings of impending punishment on the other.

The Haftarah opens on a positive note, depicting the day when Israel

will “take root” and “blossom” (27:6). The mood then shifts to a

discussion of iniquity and punishment for Israel’s sins of idol worship

(7–11), before returning to the theme of Redemption and the sounding

of the “great shofar” (12-13).

The following passage of rebuke criticizes the arrogance of Efrayim,

depicting a gloomy vision of devastating storms, and smothering by the

enemy (28:1-4). After offering a brief glimpse of the future glory of

Yehudah and Binyamin (5-6), their present sad state of drunkenness and

irreverence is then depicted (7-13). The Haftarah concludes with a

Messianic vision where God’s name is sanctified by all the Jewish people

(29:22-23).

6:1. k¥t¨r «§a°h j©r�pU .h�m²h c«e�g³h J¥r§J³h oh¦t�C©v—In the coming (days),

Ya’akov will take root, Israel will bud and blossom. The process of

“Taking root” followed by “budding and blossoming” is a metaphor for

two crucial phases in our relationship with God.  First there must be a

“planting” or “rooting” of a tasteless seed, which represents the initial

�

Israel

will

blossom

Punish-

ment for

sins

[ SHEMOS / zeny [

(Isaiah 27:6 – 28:13, ibid. 29:22-23)

Chabad and Ashkenazic communities read the following Haftarah. [Sefardic communities read the Haftarah on p. 300.]



day, (as though) a great shofar will be blown (to call

everyone to gather), and those who are lost in the land

of Assyria and those who are cast away in the land of

Egypt will come and bow down to God upon the holy

mountain in Jerusalem.
28:1 Woe (to the) crown of arrogance (that) is upon

Efraim’s drunkards, (it will quickly be destroyed, as fast

as) a withering blossom. (So shall befall) the glory of his

splendor, the head (so pampered, it is as full of oil as) a

valley of oil. (So shall befall) those who were battered

from wine (who became so drunk that they fell and hurt

themselves). 2 Behold! God’s wind is strong and power-

ful, as the hail (that breaks the trees), like a devastating

storm (which causes destruction), as the speeding flow

of mighty water (shall the mighty wind hurl their crown

of arrogance and) throw it upon the ground with a

mighty hand. 3 By the feet (of the enemy) shall they be

smothered, the crown of arrogance of the drunkards of

Efraim. 4 The glory of their splendor which is similar to

a withering blossom, which is like a crown upon the

head (which is) like a valley of oil, will be like a fig

which has (prematurely) ripened before summer, so

one who sees it will immediately swallow it, while it is

still in his hand (so quickly will the enemy cast down

their arrogance.)
5 On that day, God, the Master of legions, will be the

crown of glory, a diadem of beauty for the remnant of

His people (the tribes of Yehudah and Binyamin. 6 He

will be) a spirit (inspiration) of justice to (Chizkiyahu)

who presides upon the seat of judgment, and for

strength (to those of Yehudah who go to war. They will

not need to fight, because God will fight for them, and

they will be able to) return from the place of battle to

(fortify) the gate (of the city). 
7 Though they too (Yehudah and Binyamin) have erred through (being drunk of) wine, and stagger through strong drink. The

priest (teacher) and the (false) prophet erred because of strong drink; (mistaken about what) they saw, they stumble in judg-

ment. 8 For all the tables (they eat at) are full of vomit and filth, so that there is no place clean. 9 (Because the adults have

turned to insobriety,) to whom shall (the prophet) teach knowledge? And who shall understand what (the prophet has heard)

from God? To those who are (just) weaned from the milk and removed from the(ir mother’s) breasts? 
10 (Because of their indulgence they are so distant from God’s commandments that they require precautionary laws) one law

on top of another, one law on top of another. (As the measuring tool of a builder keeps each row of bricks in place, the prophet

must give) a measuring line for a measuring line, a measuring line for a measuring line. A little there, (very) little there, (i.e.

even where Torah is learned, very few study it, as it is considered a burden.)   
11 For with unintelligible speech and another language do (the prophet’s words appear) to this people. 12 (Although he speaks

for their benefit, and) he tells them, “This is (how you will find) tranquility: leave the weary alone (and do not rob them), that
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Great

shofar

sounded

dedication to God and unconditional acceptance of His authority,

regardless of whether we appreciate (“taste”) his commandments or not.

If this is done properly, then there will subsequently be a “budding and

blossoming” of a persons reverence of God and Torah study (Sefer

Hama’amarim 5730-31, p. 86).

12. kIs²D r�pIJ�C g©e¨T°h tUv©v oIH�C v²h¨v±u—And it will be on that day,

(as though) a great shofar will be blown. Perhaps this alludes to the

significant movement towards observant Judaism that has occurred in

our generation (Sefer Hama’amorim Melukat vol. 6, p. 8; see ibid. note 61

where this verse is connected with the Six-Day War).



is (how you will find) satisfaction.” But they did not

desire to listen.
13 To them, the word of God was a law to a law, a law

to a law, a measuring line to a measuring line, a measur-

ing line to a measuring line  (i.e. appeared as a precau-

tion of a precaution, not as something important). A little

there, (very) little there, (i.e. even where Torah is studied,

it has minute significance. Therefore, because they did

not listen to the Torah), when they go on a path they will

stumble, fall backward, be broken, trapped, and captured.
29:22 Therefore, this is what God, Who redeemed

Avraham (from the furnace of Ur Kasdim), says to the

house of Ya’akov: “Ya’akov shall no longer be shamed

(when his children return), nor shall his face now

become pale. 23 Because when he sees his children, the work of My hands, in his midst, they shall sanctify My name, and

sanctify the Holy One of Ya’akov, and shall praise the God of Israel.”
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Renewal

of

Ya’akov

1:1(T hese are) the words of Yirmiyahu the son of

Chilkiyahu, one of the priests who (lived) in

Anasos in the territory of Binyamin, 2 to whom the word

of God (first) came in the days of Yoshiyahu son of

Amon, King of Judah, in the thirteenth year of his reign.
3 (He continued to receive prophecy) during the days of

(Yoshiyahu’s successor) Yehoyakim son of Yoshiyahu,

King of Judah. (His prophecy continued) up to the end

of eleven years of (the rule of Yehoyakim’s successor),

Tzidkiyahu son of Yoshiyahu, King of Judah, (i.e.) until

the exile of Jerusalem (which was) in the fifth month. 
4 The word of God came to me, saying, 5 “Before I had
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Haftarah of Parshas Shemos according to Sefardic communities.

HAFTARAH OF PARSHAS SHEMOS (Sefardic Communities)

The Haftarah, taken from the beginning of the book of Yirmiyahu

(Jeremiah), describes his inauguration as a prophet by God and his first

prophecy of doom.

The Haftarah begins with personal details about the prophet, and the

dates during which he served (1:1-3). We then read God’s first words to

Yirmiyahu, informing him of his role as a prophet, to which Yirmiyahu

initially expresses his misgivings (4-10). 

In his first vision, God shows Yirmiyahu an almond tree, as a sign that

God’s words will speedily be put into action (11-12). The second vision

is of a boiling pot, a sign of impending doom for the people of Babylon

(13-16), which the prophet is instructed to relay immediately to the

people (17-19). The Haftarah concludes with introductory verses from

the second chapter of the book, which stress God’s love for Israel (2:1-3).

1:1. oh °b £v«F©v i ¦n Uv²H ¦e�k¦j i �C Uv²h §n §r °h h ¥r �c ¦S—The words of Yirmiyahu

the son of Chilkiyahu, one of the priests. The Midrash states that

Yirmiyahu stemmed originally from a non-Jewish lineage (he was a

descendant of Rachav), for which he suffered much ridicule. For this

reason, our verse stresses the better threads of his lineage, “the son of

Chizkiyah, one of the priests” (Pesikta deRav Kahana ch. 13). His public

role as a prophet was extremely challenging too, because he lived in times

of hardship and spiritual concealment for the Jewish people—as the

Talmud notes, “Yirmiyahu  speaks throughout of destruction” (Bava Basra

14b). Clearly, to lift both himself and his nation out of such deplorable

circumstances, Yirmiyahu could not merely bring illumination to the

people, like many of the other prophets; he was forced to inspire

transformation. (Likutei Sichos vol. 18, p. 342ff.).

5-10. wudu i¤y �C�c W §r �M ¤t o ¤r ¤y �C—Before I had formed you in the womb

etc. How is a person to withstand the negative influences of the secular

world around him? Says God: “Before I had formed you in the womb,

I knew you”—the Jewish soul predates, and is thus higher than the world.

So your spiritual side is more powerful than any worldly obstacle you will

encounter. “And before you emerged from the womb, I had sanctified

you”—and furthermore, while in the womb, you were prepared for this

task by learning the entire Torah (Nidah 30b). “I had appointed you as a

prophet to the nations”—So, do not be insular! Do not escape interaction

with the outside world and live a ghettoized lifestyle. Be a light unto the

nations, because you have the resilience to withstand the temptations of

the world and its corrupting influences.

But the Jew responds to God, “I really don’t know how to speak, as I

am young” (v. 6)—It is true that my soul is holy and that I still retain the

Torah that I learned subconsciously, but how does that help me to be

resilient to the world in day-to-day life?

�

Lineage

and

prophetic

career 

Appoint-

ment as a

prophet



formed you in the womb, I knew (that) you (would be fit

to be a prophet), and before you emerged from the

womb, I had sanctified you; I had appointed you as a

prophet to the nations.”
6 I said, “Woe! God Almighty! I really don’t know how

to speak, as I am young.”
7 God said to me, “Don’t say, ‘I’m young,’ (because

that is not a problem), for you will go wherever I send

you, you will (only have to) speak whatever I command

you. 8 Do not be afraid (that you might mislead the

people to whom you will speak prophecy), for I am with

you to save you,” says God. 
9 (In my prophetic vision I saw) God stretch out His

hand and touch my mouth. God said to me, “Now I

have placed My words into your mouth.  10 See, I have

appointed you this day over the nations and over the

kingdoms, to uproot and to crush, and to destroy and to

demolish, to build and to plant.” 
11 The word of God came to me, saying, “What do you

see, Yirmiyahu, (in your vision)?” 

“I see a stick from an almond tree,” I said. 
12 “You have seen well,” God said to me. “(The

almond, which grows quickly, is a sign) that I will put My

word into action speedily.”
13 The word of God came to me a second time, saying,

“What do you see?”

“I see a boiling pot,” I said. “It’s bubbling toward the

north.” 
14 God said to me, “From (Babylon, which is in) the

north trouble will break forth upon all the inhabitants of

the land (and they will gather in Jerusalem for

protection, like pieces of meat in a pot, only to be boiled

by the enemy). 15 For, behold, I am calling (to the hearts

of) all the families of the kingdoms of the north (to come

to Jerusalem),” says God. “They will come, and each

person will place his chair at the entrance gates of

Jerusalem and against all its walls around and against all

the cities of Yehudah. 16 Then, I will utter My judgments

against them for all their evil, that they left Me and

offered up burnt-offerings to other gods and that they prostrated themselves to the work of their hands.”
17 “You should (hurry up), fasten your belt and get going. Repeat to them everything that I command you. Don’t fear them

(and withhold any prophecy), for then I will break you (making you vulnerable) for them (to hurt you).”
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God replies: “Don’t say, ‘I’m young,’ for you will go wherever I send

you...Do not be afraid for I am with you” (v. 7-8)—God will help to ensure

that your inner resilience takes outward expression. God is with you “to

uproot and to crush, and to destroy and to demolish” (v. 10), in the path

of turning away from evil; and, “to build and to plant” (ibid.), in the path

of doing good. So engage with the world and sanctify it. Do not be afraid!

(Likutei Sichos vol. 18, pp. 349-50).

12. I,«G �g�k h¦r�c §S k �g h°b £t s ¥e«J h�F—(The almond, which grows

quickly, is a sign) that I will put My word into action speedily. In his

commentary to this verse, Rashi writes, “From its initial budding to its full

ripening, this almond takes 21 days, the same number of days that are

between the 17th of Tamuz, when the city walls were breached, and the

9th of Av, when the Temple was burned.”

According to Jewish custom, however, we do not refer to this period as

the “Twenty-One Days” but as the “Three Weeks.” The Twenty-One Days

have only a negative connotation, since they refer to the time of

destruction, but the number three is positive, for it hints to the third

Temple that will be built at the end of the exile. Therefore, by Divine

Providence, this more positive name—the Three Weeks—was chosen

(Sichas Shabbos Parshas Pinchas 5748).

First
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almond

tree

Second
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boiling

pot



18 I have hereby made you (strong) today (like) a

fortified city and an iron pillar, (like) copper walls against

the entire land, against the Kings of Yehudah, its princes,

its priests, and (all) the people of the land. 19 They will

fight against you but they will not prevail against you, for

I am with you,” says God, “to save you.”
2:1 The word of God came to me, saying, 2 “Go and call

out into the ears of Jerusalem, saying, ‘This is what God

said, “I remember, for your sake, the (act of)

lovingkindness (that you did for Me) in your youth

(when I chose you as my people); the love (you had for

Me) in the days when you were a bride (at Mount Sinai.

I remember your faith), when you followed Me into the

desert, to an infertile land. 3 (Even in exile) Israel is holy

to God, the choicest of His grain. Anyone who devours

him will be guilty, evil will befall them,” says God.  
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28:25T his is what God, Almighty God said: “When I

have gathered the house of Israel from the

people among whom they are scattered, and I will be

sanctified through (all the miracles I will perform for)

them in the sight of the nations, then shall they dwell in

their land that I have given to my servant Ya’akov.
26 They shall dwell safely in it, and shall build houses,

and plant vineyards, and they shall dwell securely, when

I have executed judgments upon all those around them

who despise them—and they will know that I am God,

their God.” 
29:1 In the tenth year (of the kingdom of Tzidkiyahu), in

the tenth (month), in the twelfth day of the month, the

word of God came to me, saying, 2 “Son of man, set

your face against Pharaoh king of Egypt, and prophesize 
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Ÿa E ³p¨aE ¼ g�h¼¤a¨l » �di»¤l¨r Eá�W«�i	e ek :aŸ «w£r« �i§l
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(Ezekiel 28:25 – 29:21)

HAFTARAH OF PARSHAS VA’EIRA

This Haftarah describes the complete downfall of Egypt, a process

which begins in the Parsha with the ten plagues.

The Haftarah is excerpted from a lengthy section of prophecies

concerning the downfall of Egypt, which spans three chapters of the book

of Yechezkel (Ezekiel). At that time, Jerusalem had been surrounded by

Babylonians for close to a year, and the Jewish people were hoping to

receive assistance from the Egyptians. Yechezkel thus warns the Jewish

people that Egypt is a wicked nation that will suffer impending

punishment and should therefore not be perceived as a source of

salvation. The prophecy was initially a source of conflict among the

Jewish population of Babylon, but when the prophecy later materialized

Yechezkel was greatly revered. 

The Haftarah opens with brief words of comfort for the Jewish nation,

describing her future ingathering and resettlement (28:25-26), before

progressing swiftly to main theme of Egypt’s forty-year period of desola-

tion which is soon to come (1-12). Subsequently, Egypt’s glory will remain

diminished, never again to be a source of possible salvation for Israel, or

any other nation* (13-16).

�

*Editor’s Note: Until the times of Yechezkel, Egypt had been a major world power for many centuries, dominating numerous nations, including Israel, but since

then it has largely been controlled by foreign powers and has not ruled over any other nations. In 1948, 1967 and 1973, Egypt launched attacks on the Land

of Israel and was unsuccessful each time.

Promise

of success

God’s

love for

Israel



against him, and against all Egypt; 3 Speak, and say,

‘This is what God, Almighty God, says, “Behold, I am

(going to war) against you, Pharaoh king of Egypt, (who

is compared to) a great snake-like fish that lies in the

midst of his streams, since he has said, ‘My river is my

own, and I have made it for myself.’  4 I will put hooks

into your jaws, and I will cause the fish of your streams

to stick to your scales, and I will bring you up from the

midst of your streams, and all the fish of your streams

shall stick to your scales, (i.e. when the king falls, all the

people fall with him.) 5 I will cast you into the desert, you

and all the fish of your rivers. You(r corpse) shall fall

upon the open fields. You shall not be brought together,

nor gathered. I have given you for food to the beasts of

the field and to the birds of the sky. 6 Then, all the

inhabitants of Egypt shall know that I am God (Who

bestows reward and punishment, this will befall them)

because they have been a staff of reed (a weak support

that easily breaks) to the house of Israel. (Instead of

being the help to Israel that they had promised, they

brought harm and destruction.) 7 When they took hold

of you by your hand, you broke, and tore all their

shoulders. When they leaned upon you, you broke, and

thus you made them stand on their own feet.
8 Therefore, this is what God, Almighty God, says:

Behold, I will bring a sword upon you and cut off man

and beast from you, 9 the land of Egypt shall be desolate

and waste, and they shall know that I am God. (This will

happen) because he has said, ‘The river is mine, and I

(alone) have made (myself great).’ 10 Behold, therefore I

am going to attack you, and your streams, and I will

make the land of Egypt (completely dry to the extent

that it is) utterly waste and desolate, from Migdol to

Seveinei as far as the border of Kush. 11 No foot of man

shall pass through it, nor foot of beast shall pass through

it, nor shall it be inhabited forty years. 12 I will make the land of Egypt desolate in the midst of the countries that are desolate,
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The

downfall

of Egypt

In a second, apparently unrelated prophecy, Yechezkel predicts that the

plunder of Egypt will be won by Babylon as a reward for their thirteen

year siege (586-573 BCE) of Tzor (17-20; see Ezekiel 26:7-9). 

The concluding words of the Haftarah briefly allude to the glory of

Israel after Egypt’s forty-year period of desolation (21).

28:26. o¨,Ich�c§X¦n o¨,«t oh¦yt¨�©v k«f�C oh¦y�p§J h¦,I«a�g�C—When I

have executed judgments (shefatim) upon all those around them who

despise them. This mirrors the “great acts of judgment (shefatim

gedolim)” (Shemos 7:4), which God promised to enact on Egypt in the

Parsha (Likutei Sichos vol. 21, p. 45, note 6).

29:9. h ¦,h «¦a �g h °b £t³u h�k r«t±h r ©nẗ i �g³h—Because he has said, “The

river is mine, and I (alone) have made (myself great).” This verse suggests

that Egypt was punished due to its tremendous arrogance and denial of

God (a sin between man and God). Verse 6, however, suggests a different

reason for Egypt’s downfall, “because they have been a staff of reed to

the house of Israel,” i.e. a failure to carry out promises of assistance to the

Jewish people (a sin between man and his fellow man). 

By juxtaposing these two sins together, the Haftarah teaches that they

are strongly connected. A person might think that being ethical and kind

to one’s fellow is not necessarily dependent on believing in God and

fearing Him; but we learn here that the atrocities which Egypt inflicted

upon the Jewish people were only possible due to their tremendous

arrogance and denial of God, “The river is mine, and I (alone) have

made (myself great).” The series of punishments were thus necessary to

crush the arrogance of Egypt, and bring them to an awareness of God.

From here we see the tremendous responsibility resting upon the Jewish

community to teach the rest of the world that ethical values must be based

on belief in God; otherwise, these ethics may soon be dispensed with

when they prove to be inconvenient (Likutei Sichos vol. 21, pp. 48-49).



and her cities among the cities that are laid waste shall

be desolate forty years. I will scatter the Egyptians among

the nations, and will disperse them through the lands.”
13 For this is what God, Almighty God says: “At the end

of forty years (and not earlier) I will gather the Egyptians

from the people where they were scattered. 14 I will bring

back the captivity of Egypt, and will cause them to return

to the land of Pathros (a part of Egypt), to the land of

their origin, and they shall be there a lowly kingdom. 15 It

shall be the most lowly of the kingdoms, and nevermore

shall it exalt itself above the nations, for I will so diminish

them so that they shall never again rule over the nations.
16 Never again shall it be the reliance of the house of

Israel (i.e. Israel will not sin again by relying upon Egypt,

because Egypt will never have the power to help),

recalling their iniquity (when they trusted in the might of

Egypt and not in God), when they shall turn to them.

Then they shall know that I am God, Almighty God.”
17 It was in the twenty-seventh year (of the kingdom of

Nebuchadrezzar), in the first (month), in the first day of

the month, the word of God came to me, saying, 18 “Son

of man, Nebuchadrezzar king of Babylon made his army

labor hard (to set siege) against Tzor. Every head was

made bald, and every shoulder was sore (from the effort

of carrying stones on their heads and shoulders). Yet

neither he nor his army had any reward for (conquering)

Tzor, (on My behalf).” 19 Therefore this is what God,

Almighty God says, “Behold, I will give the land of Egypt

to Nebuchadrezzar king of Babylon, and he shall take

her multitude, and take her booty, and take her plunder,

and it shall be the wages for his army. 20 (As reward for)

his action which he carried out against (Tzor), I have

given him the land of Egypt; (punishment) for what (the

Egyptians) did against Me,” says God, Almighty God. 
21 “On that day (at the end of forty years) I will cause

the glory of Israel to re-emerge and I will give you credibility among them (because they will have seen your prophecies

fulfilled), and they will know that I am God.”
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29:20. V�C s�c �g r ¤J £t I,�K	g�P—(As reward for) his action which he

carried out against (Tzor). While a person’s purity of intention when

performing any mitzvah or good deed is important, we are nevertheless

taught that “the deed is the main thing” (Avos 1:17). In a humanly-

conceived spiritual system this would not be the case; in such a system,

greater heights could only be attained through purity of mind and heart.

But the 613 mitzvos were initiated by God at Sinai, and their

effectiveness in achieving a bond with the Creator is thus contingent on

the  terms which He laid down—and God decreed that “the deed is the

main thing.”

Thus, while we can be sure that Nebuchadnezzar's intentions in

conquering Tzor were not pure, he was nevertheless rewarded by God

for, “his action which he carried out,” because this deed was in accor-

dance with God’s will.

A practical ramification of the above teaching is that we should never

be disparaging of the good deeds of another person on the basis that we

suspect the person of impure motives. [One might think: Perhaps my

parents only care for their children due to self-love, so is it really

necessary to honor them?] However, even if this were to be the truth, the

Torah teaches us that we must respect other people’s actions and not their

(supposed) intentions (Likutei Sichos vol. 21, p. 49-50).

29:21. o�fI,�C v�P iIj§,�P i¥T¤t W �kU—I will give you credibility

among them. The vast majority of the Jewish people did believe in

Yechezkel before his credibility was enhanced by the above two prophec-

ies coming true. We see, therefore, that all the wars depicted in the

Haftarah, which must have involved tens of thousands of soldiers, were

orchestrated by God for the benefit of the minority of the Jewish people

who felt that Yechezkel lacked credibility (Likutei Sichos vol. 36, pp. 36-7).

Reward

for the

siege of

Tzor



46:13 T he word that God spoke to Yirmiyahu the

prophet, how Nebuchadrezzar king of Babylon

would come and strike the land of Egypt. 14 “Announce

(it) in Egypt, proclaim (it) in Migdol, and report (it) in

Nof and in Tachpanchais. Say (to Pharaoh): Stand fast,

and prepare, for the sword around you shall devour

you. 15 Why are your brave men swept away? None of

them stood, because God thrust (them) down. 16 He

caused many to stumble, indeed, one (foreign soldier)

fell upon another, and they said, “Arise, and let us go

again to our own people and to the land of our birth (let

us flee Egypt and escape), from the oppressing sword (of

Nebuchadrezzar).” 17 They announced (in the Babylon-

ian army barracks), Pharaoh king of Egypt (has arro-

gantly) made such a noise (about his strength). He has

passed the time appointed (for war. He did not come to

war because he is terrified). 
18 “As I live,” said the King, whose name is the God of

Hosts, “surely as (Mount) Tabor is (firmly established)

among the mountains, and as (Mount) Carmel is by the

sea (and immovable) so shall he (Nebuchadrezzar)

come. 19 O you daughter of Egypt (who) dwells (now in

security)! Furnish yourself with the baggage of exile (a

jug to drink from, and a container to knead a dough), for

Nof shall be waste and desolate without an inhabitant. 
20 Egypt (was) a very beautiful calf(-like country).

(However, Nebuchadrezzar) the destroyer, (will certainly)

come from the north (from Babylonia). 21 Also her (great)

ministers in her midst are like fattened bulls (for slaugh-

ter,) for they also turned back, and have fled altogether;

they did not stand (and fight the war,) because the day

of their death came upon them, their time (to be

recalled) for retribution. 22 (Egypt’s) voice (will be heard

from a distance) as that of a serpent, for they shall march

with (a great) army, and come against her with axes, like

woodcutters. 23 “They shall cut down her forest,” says

God.” (The vast number of the Babylonian forces)

cannot be estimated, because they are more numerous than locusts, and are without number. 24 The daughter of Egypt shall

be disgraced. She shall be delivered to the hand of the people of the north.”
25 The God of Hosts, the God of Israel, said, “Behold, I will punish the multitude of No (Alexandria), Pharaoh and Egypt,

with their gods, their kings, and (just as I will punish) Pharaoh, (so too I will punish) all those who trust in him.” 
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n u�x ¬�w mi®�x§v
n d− �I¦tÎd«¥t	i d¬ ¨l	b¤r k

d�O¯�dÎm�bÎi«¦M w½¥A�x�n í¥l	b¤r§M Æ D̈A�x
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m−�di¥l£r ¬̀ ¨A m² �ci�` me¬Ÿi i´¦M Ec®�n¨r `÷́ ei−�C�g�i Eq¬ �p E²p§t
d
Ek½¥l�i li´�g§aÎi«¦M K® ¥l�i W´�g�P©M D− ¨lFw ak :m«�z�C�w§R z¬ ¥r
Æ D�x§r�i E ³z�x«M̈ bk :mi«¦v¥r i−¥a�hŸ «g§M D½¨l E`́Ä Æ zFO�C�x�w§aE
m−�d¨l oi¬�`	e d½¤A�x�`«�n Æ EA�x i³¦M x ®�w�g« �i `÷́ i−¦M d½ �eŸd	iÎm«�`	p
:o Ÿe «t¨vÎm©r c¬ �i§A d− �p�Yp mi®�x§v
nÎz©A d�Wi−¦aŸd ck :x«R̈�q
n
Æ c�wFt i³ p	p
d lÀ�`�xŸ�yi i´�d÷�` z Ÿe¹`¨a§v dÆ �eŸd	i Á x�n�` dk

Îl©r	e mi½ �x§v
nÎl©r	e Æ dŸr�x©RÎl©r	e ½̀ ŸP
n oe ´Ÿn�`Îl�`
: Ÿe «A mi−
g�hŸ «A�d l¬ ©r	e d½Ÿr�x©RÎlÆ©r	e �di® ¤k¨l�nÎl©r	e �di−�d÷�`
x¬ ©S �̀x�c©kE «a	p c² �i§aE m½�W§t�p i´�W�w©a�n Æ c�i§A miÀ
Y�z	pE ek
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HAFTARAH OF PARSHAS BO

This Haftarah describes the destruction of the nation of Egypt in the

times of Nebuchadnezzar, similar to the plagues brought upon Egypt

during the times of Moshe, described in the Parsha. The Haftarah opens

with a proclamation that Nebuchadnezzar and his army will destroy

Egypt, and various impressions of the news of impending terror are given

(46:13-19). The imagery of Egyptian annihilation is depicted (20-26), but

the Haftarah concludes with a message of hope and support for Israel,

that they will return to their homeland (27-28).

�
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(Jeremiah 46:13-28)



26 “I will deliver them to the hand of those who seek

their lives, to the hand of Nebuchadrezzar king of

Babylon, and to the hand of his servants; and after (forty

years) it shall be inhabited, as in the days of old,” says

God. 
27 “But do not fear, O my servant Ya’akov (after seeing

Egypt return so quickly from being exiled to a nearby

country), and be not dismayed, O Israel, for behold, I

will save you from (your place of exile, though it is) far

away, and your descendants from the land of their

captivity.  Ya’akov shall return, and be in rest and at

ease, and none shall make him afraid.
28 “Do not fear, O my servant Ya’akov,” says God, “for

I am with you. For I will make a full end of all the nations

where I have driven you, but I will not make an end of you. I will punish you with (suspended) justice, but I will not wipe you

out (and remove you from the world).”

m�c −�wÎi�ni«¦M o ¬ŸM�W
Y o² ¥kÎi�x�g«�`	e ei®�c¨a£rÎc�i§aE l−¤a¨AÎK¤l«�n
Æ aŸw£r«�i i³ 
C§a©r `º�xi
YÎl�` dÂ�Y�` Â	e fk :d«�eŸd	iÎm«�`	p
Îz«�`	e w Ÿe½g�x«�n Æ L£r«
WFn i³p	p
d i¦MÂ l½�`�xŸ�yi z´�g�YÎl�`	e
o− �p�`«�W	e h ¬�w�W	e a Ÿe ²w£r�i a¯�W	e m® �i§a
W u�x́�`�n −L£r�x�f
Æ aŸw£r«�i i³
C§a©r `º�xi
YÎl�` dÂ�Y� Ầ gk :ci«
x�g«�n oi¬�`	e
| ḿ iFB�dÎl«¨k§A d¹¨l¨k dÆŸ�y¡r«� Á̀ i¦M ip®�̀  −L�Y
̀  i¬¦M d½ �eŸd	iÎm«�`	p
d½¨l¨k d´ Ÿ�y¡r«�`Î`÷ Æ L�z «Ÿ`	e d�OÀ�X Li´
Y�g�C
d x¯�W�` 

:�J «�T�p�` ` ¬÷ d −�T�p	e h½¨R�W
O©lÆ LiÆ
Y�x�Qi	e

4:4D evorah, a prophetess, a woman of fiery

(enthusiasm), judged Israel at that time. 5 She

would sit under the palm tree of Devorah between

Ramah and Beis-Ail in Mount Efrayim. The people of

Israel would come up to her for judgment. 
6 She sent and called Barak the son of Avino’am from

Kedesh-Naftali, and said to him, “Has not God,

Almighty God of Israel, commanded, saying, ‘Go and

gather your men to Mount Tabor, and take with you ten

thousand men of the sons of Naftali and of the sons of

Zevulun’? 7 I will draw (Sisera) to you (by planting the

idea to go) to the river Kishon (in the heart of) Sisera,

the captain of Yavin’s army, with his chariots and his

multitude, and I will deliver him into your hand.”

d¬�h§tŸ «W `i²
d zF ®ci¦R©l z�W−�` d½�`i¦a	p d´�X
 Æ̀ d�xFa�cE c c
x�nŸ¹YÎz�g«�Y z¤aÆ�WFi `iÂ
dÂ	e d :`i«
d�d z¬ ¥r¨A l−�`�xŸ�yiÎz�`
E ¬l£r«�I�e mi®�x§t�` x´�d§A l−�`Îzi«¥A oi¬ ¥aE d² �n�x«�d oī¥A dÀ�xFa�C
ẃ�ẍa§lÆ `�x�w
Y�e gÀ©l�W
Y�e e :h«¨R�W
O©l l−�`�xŸ�yi i¬ �p§A �di² ¤l�`
| d́�E¦vÎ` «÷�d ei¹¨l�` x�n`ŸÆY�e i®¦l�Y§t�p W�c −�T
n m©rŸ½ pi¦a�`Îo¤A
´�Y�g�w«l̈	e xF½a�Y x́�d§AÆ �Y§k�W«�nE K³¥l lÀ�`�xŸ�yiÎi«�d÷�` d́�eŸd	i
:oE «lªa	f i¬ �p§A
nE i−¦l�Y§t�p i¬ �p§A
n Wi½
`Æ mi¦t¨l�` z�xŸ³�y£r ÀL�O¦r
ÎxŸ�y Æ `�x�qi«
qÎz�` oFÀWi
w l�ǵ�pÎl�` Li¹¤l�` iÆ
Y§k�W«�nE f

:L«�c�i§A Edi−
Y�z	pE F ®pFn�dÎz�`	e F −A§k
xÎz�`	e oi½¦a�i `́ä§v
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46:27. c«e �g³h h¦S�c�g t¨rh¦T k©t—Do not fear, O my servant Ya’akov.

Many have the custom to recite this verse in the evening after the

Shabbos departs.* For at this time, Jewish people make a transition from

the elevated level of Shabbos (compared to the name “Yisra’el”) where

they are withdrawn from worldly matters, to the level of “Ya’akov My

servant,” where they must re-engage with the world in order to sanctify

it.  Being that the mission is daunting—requiring a person to be involved

with worldly matters and yet, at the same time not become enticed by

them—they are reassured, “Do not fear, Ya'akov My servant” (Likutei

Sichos vol. 3, p. 799).

HAFTARAH OF PARSHAS BESHALACH

This Haftarah is divided into two distinct portions: part prose, which

depicts the battle between a group of northern tribes with Cana’an to

liberate the Land of Israel (thus completing the conquest by Yehoshua,

c.12th century B.C.E.)—and part poetry, the “Song of Devorah” chanted

over the victory (paralleling the “Song at the Sea” sung by Moshe and the

Jewish people in the Parsha).

At the opening of the Haftarah, Devorah, prophetess and judge of the

Kingdom of Efrayim, summons the commander Barak and urges the

�
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(Judges 4:4 – 5:31)

Chabad and Ashkenazic communities begin here:

*It is interesting to note that while this is not a Chabad custom, its significance is nevertheless given a Chasidic interpretation in Chabad Chasidic discourses.



8 Barak said to her, “If you go with me, then I will go.

But if you not go with me, then I will not go.”
9 She said, “I will surely go with you. However the

journey that you take will not be for your honor, as God

will deliver Sisera by the hand of a woman.”  

Devorah got going, and went with Barak to Kedesh.
10 Barak called Zevulun and Naftali to Kedesh and went

up with ten thousand men at his feet. Devorah went up

with him. 
11 Chever the Kenite who was from the descendants of

Chovav, the father-in-law of Moshe (i.e. Yisro), had

separated himself from the Kenites and pitched his tent

near the plains of Tza’ananim, which is by Kedesh.
12 They told Sisera that Barak the son of Avino’am had

gone up to Mount Tabor (to wage war).
13 Sisera gathered together all his chariots, nine hun-

dred chariots of iron, and all the people who were with

him, from Charoshes-HaGoyim to the river of Kishon. 
14 Devorah said to Barak, “Arise! (do not hesitate) for

this is the day (destined for victory. This is the day) in

which God has delivered Sisera into your hand. Has not

God gone out before you?”

So Barak went down from Mount Tabor, with ten

thousand men after him. 
15 God confounded Sisera, all his chariots, and all his

army (to be killed), with the edge of the sword before

Barak. Sisera went down from his chariot and fled

on foot. 
16 Barak pursued the chariots and the army to

Charoshes-hagoyim.  All the army of Sisera fell upon the

edge of the sword, and there was not a man left. 
17 Sisera fled on foot to the tent of Ya’el the wife of

Chever the Kenite, for there was peace between Yavin

the King of Chatzor and the house of Chever the Kenite. 
18 Ya’el went out to meet Sisera and said to him, “Turn

in, my lord! Turn in to me! Fear not!” When he had

turned in to her into the tent, she covered him with a

mantle. 

i
Y§k® ¨l�d	e i−
O¦r i¬¦k§l«�YÎm
` w½�x¨A Æ �diÆ¤l�` x�n`Ÿ ³I�e g

Ḱ¥l�` K÷̄�d x�n`Ÿ¹Y�e h :K«¥l�` ` ¬÷ i−
O¦r i² ¦k§l«�z ` ¬÷Îm
`	e
Æ K�xÆ�C�dÎl©r ÀL�Y�x�`§t«
Y d¹�i�d«
z `Æ÷ Á i¦M q¤t�`μ KÀ�O¦r
d− �eŸd	i xŸ ¬M�ni d½�X
`Îc�i«§a i´¦M K½¥lFd d´�Y�` x́�W�`
:d�W�c «�w* w−�x¨AÎm¦r K¤l¬�Y�e d² �xFa�C m�w̄�Y�e ®̀�x�qi«
qÎz�̀
l©ŕ �I�e d�W�c½ �w* Æ i¦l�Y§t�pÎz�`	e o³ªlEa	fÎz�` w¹�x¨A wÆ¥r	f�I�e i

:d«�xFa�C F −O¦r l©r¬�Y�e Wi®
` i−¥t§l�` z�xŸ¬ �y£r ei½¨l	b�x§A
h́�I�e d® �WŸn o´�zŸg a− ¨aŸg i¬ �p§A
n oi½�T
n c´�x§tpÆ ipi�T�d x¤a³�g	e `i

:W�c «�wÎz�` x¬�W�` ['k miprva] mi−P�p£r«©v§A oF ¬l�`Îc©r F½l�d«�`
m©rŸ −pi¦a�`Îo¤A w¬�x¨A d² ¨l¨r i¬¦M `®�x�qi«
q§l Ec−B�I�e ai

r³�W�Y FÀA§k
xÎl¨MÎz�` `¹�x�qi«
q wÆ¥r	f�I�e bi :xF «a�YÎx�d
F ®Y
` x´�W�` m−¨r�dÎl¨MÎz�`	e l½ �f�x©A a¤k´�x Æ zF`�n
dÆ �xŸa�C Á x�n`ÁŸY�e ci :oF «Wi
w l�g¬ �pÎl�` m−iFB�d z�W ¬Ÿx�g«�n
d³ �eŸd	i oÆ �z�p Á x�W�` Æ mFI�d d³ �f i´ ¦M mEÀw w¹�x¨AÎl�`
Æ w�ẍA c�x³ �I�e Li® �p¨t§l `́v̈�i d− �eŸd	i ` ¬÷�d L½�c�i§AÆ �̀x�qi«
qÎz�̀
m�d́�I�e eh :ei«�x�g«�` Wi−
` mi² ¦t¨l�` z�xŸ¯�y£r«�e xF½a�Y x´�d�n
d² �p�g«�O«�dÎl¨MÎz�`	e a¤k¯�x�dÎl¨MÎz�`	e Æ̀ �x�qi«
qÎz�̀  dÂ �eŸd	iÂ 
d−ä̈M�x�O�d l¬ ©r�n ²̀ �x�qi«
q c�x̄�I�e w®�ẍa í�p§t¦l a�x−�gÎi¦t§l
i´�x�g«�`	e Æ a¤kÆ�x�d i³�x�g«�̀  sº�c�x wÀ�ẍaE fh :ei«¨l	b�x§A q�p¬ �I�e

Æ �̀x�qi«
q d³ �p�g«�nÎl¨M lŸºRI�e m® iFB�d z�W ´Ÿx�g c−©r d½�p�g«�O«�d
ei½¨l	b�x§A q́�pÆ �̀x�qi«
q	e fi :c«�g�`Îc©r x−�`�Wp ` ¬÷ a�x½�gÎi¦t§l
oi´¦a�i oi¥Aμ mFÀl�W i´¦M i® pi�T�d x¤á�g z�W−�` l½¥r�i l�dŸ ´̀ Îl�`
»l¥r�i `́¥v�Y�e gi :i«pi�T�d x¤a¬ �g zi−¥A oi¾¥aE xF½v�gÎK¤l«�n
i−©l�` d¬�xEq i² pŸc�` d¯�xEq eiÀ¨l�` x�n`ŸÝ�e ¼ �̀x�qi«
q z`́�x�w¦l
:d«k̈i
n�V©A Ed−�Q©k�Y�e d̈l�dŸ½̀ �d Æ �diÆ¤l�̀  x�q³ �I�e ®̀�xi
YÎl�`
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tribes to war, citing a Divine approbation (4:4-7). Barak makes his

involvement conditional on Devorah’s assistance, but her consent is

accompanied by the warning that the victory will be “by the hand of a

woman” (8-9). They then head to battle together, and the enemy is

defeated, with “not a man left” (10-16). However, General Sisera himself

survives and flees to the tent of Chever, an erstwhile ally, but before

Barak arrives Chever’s wife Ya’el fools Sisera with a sense of security and

kills him in his sleep (17-22). The narrative concludes by briefly

mentioning that the subsequent war efforts were successful in defeating

the Cana’anites (23-24).

Devorah’s Song (5:1-31) contains a variety of reflections and themes,

including: memories of Moshe’s war against Sichon and Og and of Mount

Sinai (4-5), the difficult times that preceded Devorah’s leadership (6-8),

and her subsequent positive influence (9-12); rich praises for the

victorious armies (13-23) and a poetic portrait of Ya'el's killing of Sisera

(24-30). The Song concludes with prayers for the demise of all enemies

of God, and strength for His loyal adherents (31). A final note states that

forty years of peace were to follow (31).

4:9. Q¨N�g Q
k¥t QO¨v r¤nt«T³u—She said, “I will surely go with you.”

While fighting the war was Barak’s appointed task, nevertheless, when he

refused to do so without Devorah’s assistance, she consented. From this

we can learn a lesson in our daily lives about the need to assume

responsibility for promoting Jewish observance and education.  A person

may ask himself, “Why should I be the one to reach out to this particular

*xWtd�W�c �w



19 He said to her, “Give me, I beg you, a little water to

drink, for I am thirsty.” 

She opened a skein of milk and gave him a drink, and

covered him. 
20 He said to her, “Stand in the door of the tent, and it

shall be, when any man comes and inquires of you and

says, ‘Is there any man here?’, you shall say, ‘No.’” 
21 Ya’el, Chever’s wife, took a peg of the tent and took

a hammer in her hand, and went softly to him, and

struck the peg into his temples and fastened it into the

ground, for he was fast asleep and weary. So, he died. 
22 Now, as Barak pursued Sisera, Ya’el came out to

meet him and said to him, “Come, and I will show you

the man whom you seek.” 

When he came into her tent, behold, Sisera lay dead,

and the peg was in his temples. 
23 On that day God subdued Yavin the king of Cana’an

before the people of Israel. 
24 The hand of the people of Israel prospered and

prevailed against Yavin the king of Cana’an, until they

had destroyed Yavin king of Cana’an.

i
z ®̀�n̈v í¦M mi−�nÎh©r�n ¬̀ �pÎipi «
w�W�d �di² ¤l�` x�n`ŸĪ�e hi

x�n`Ÿ´I�e k :Ed«�Q©k�Y�e Ed −�w�W�Y�e a² ¨l�g«�d *ce`Ÿp̄Îz�̀  gº�Y§t
Y�e
`F¹a�i WiÆ
`Îm
` Á d�i�d	e l�dŸ ®̀ �d g�ź¤R cŸ −n£r �di½¤l�`
g ´�T
Y�e `k :oi«�` �Y�x¬�n�`	e Wi−
` dŸ ¬RÎW« �i�d x² �n�`	e KÀ¥l�`�WE
Îz�` m Ÿ�y¯�Y�e l�dŸ¹`�d cÆ�z	iÎz�` x¤a Â�gÎz�W«�` ĺ¥r�i
r ³�w�z
Y�e h`½¨N©A Æ ei¨l�` `F ³a�Y�e DÀ�c�i§A z¤a ´�T�O�d
s©r− �I�e **m¬C̈�xpÎ`E «d	e u�x®�`¨A g− �p§v
Y�e F½z�T�x§AÆ c�z�I�dÎz�̀

Æ l¥r�i `³¥v�Y�e ¼ �̀x�qi«
qÎz�̀  ś�cŸx » w�ẍa d́�P
d	e ak :zŸ «n�I�e
Wi−
`�dÎz�` �J½�`�x�`	e K´¥l F½l x�n`ŸÝ�e F½z`�x�w¦l
ĺ¥tŸp Æ �̀x�qi«
q d³ �P
d	e �di½¤l�` `Ÿá�I�e W ®�T©a�n d´�Y�`Îx�W�`
z−�` `E½d�d mF´I©AÆ mi
d÷�` r³ �p§k�I�e bk :F «z�T�x§A c−�z�I�d	e z½�n
c³ �i K¤l ¹�Y�e ck :l«�`�xŸ�yi i¬ �p§A i− �p§t¦l o©r® �p§MÎK¤l«�n oi´¦a�i
c©rμ o©r® �p§MÎK¤l«�n oi´¦a�i l−©r d½�W�w	e KFĺ�d Æ l�`�xŸ�yiÎi« �p§A

:o©r«�p§MÎK¤l«�n oi¬¦a�i z−�` Ezi½
x§k
d x́�W�`

5:1 Then Devorah and Barak the son of Avino’am sang

on that day, saying: 
2 “Praise you God for the avenging of Israel (for

making it appear that their strength accomplished the

victory,) for the people willingly offered themselves

(against overwhelming odds). 3 Hear, O you kings; give

ear, O you princes; (I believe in God and He is my

portion, therefore) I will sing to God (because of the

salvation He has brought); I will sing praise to God,

Almighty God of Israel. 4 God (when the Jewish people

passed Mount Seir on the way to Israel, God warred

against Sichon and Og), when You marched out of the

field of Edom (all nations of the world trembled in fear,

the angels representing the nations of the world sweated

in fear), the clouds also dropped water (to frighten the

enemy nations with the tremendous downpour). 5 The

mountains perspired from (fear of) God, (just as) Sinai (feared) God, Almighty God of Israel.”
6 “(However,) in the days of Shamgar the son of Anas, in the days of Ya’el, the main roads ceased, and travelers walked

through crooked back roads (to shake off the enemy who stopped fearing the Jews). 7 The inhabitants of the unprotected

`E −d�d mF¬I©A m©rŸ ®pi¦a�`Îo¤A w−�ẍaE d½�xFa�C x�Ẃ�Y�e ` d
E −k�x«Ä m® ¨r a−�C�p�z
d§A l½�`�xŸ�yi§AÆ zFr�x§R ©rŸ ³x§t¦A a :xŸ «n`¥l

Æ d�eŸdi«©l iÀ¦kŸp«�` mi® p	fŸ «x Epi−f�`«�d mi½ ¦k¨l�n Eŕ�n
W b :d«�eŸd	i
dÀ �eŸd	i c :l«�`�xŸ�yi i¬�d÷�` d− �eŸdi«©l x¾�O�f�` d�xi½
W�` i´¦kŸp«�`
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n Æ L�C§r©v§A Æ xi¦r�V
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iº�ni¦A e :l«�`�xŸ�yi i¬�d÷�` d− �eŸd	i i¾ �p§R
n i½ �pi
q d́�f d® �eŸd	i í�p§R
n
í¥k§l «Ÿd	e zF ®g�x�` E −l�c«�g l½ ¥r�i í�ni¦A Æ z�p£rÎo¤A x³ �B�n�W
oF²f�x§t El̄�c«�g f :zF «N�w§l�w£r zF −g�x�` E¾k§l« �i zF½ai
z	p

jkac - ,urypv // 308

Jewish person when there are so many other individuals capable of this

task?” Devorah could have likewise argued, “Why should I go to war to

assist Barak when God has appointed him to this task?” Nevertheless,

Devorah apparently felt that since Barak had specifically requested her

assistance it was a calling from above for her to be involved.  And likewise

with ourselves, when we hear of a Jewish person who is lacking in

observance or education it is our personal responsibility to provide

assistance because Divine providence has clearly led us to this call (Sichas

Shabbos Parshas Beshalach 5744).

5:1. v¨rIc§S r©J¨T³u—Then Devorah sang. The Alter Rebbe once

asked: In Parshas Beshalach the “Song at the Sea” was chanted by men,

led by Moshe, and women, led by Miriam. Why, then, is the Haftarah for

this Parshah a song chanted only by a woman?  Why, for example, was
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villages ceased, they ceased (only) in Israel, until I

Devorah arose, a mother in Israel. 8 (For when) they

chose new gods; then was war in the cities; (however)

was there a shield or spear seen among forty thousand

in Israel (in the days of Yehoshua)?  9 My heart goes out

toward the dignitaries of Israel, who offered themselves

willingly among the people. Bless you, God. 10 Speak,

you who ride on white (female) donkeys, you who sit in

judgment, and you who walk on the road. 11 Instead of

the sounds of archers in the places of drawing water,

(now) they recite the righteous acts of God, the righteous

acts toward His open cities in Israel; when the people of

God go back down to the gates. 12 Awake, awake,

Devorah! Awake, awake, utter a song! Arise, Barak, and

lead away your captives, you son of Avino’am. 
13 Then (the remnant of the Jewish people will) have

dominion (over the mighty gentile nations); God made

me have dominion over the mighty. 14 (Yehoshua who

came) out of (the tribe of) Efrayim, out of their root

(fought) against Amalek. After you, (a descendant of)

Binyamin (slew a vast multitude of Amalek) with your

tribes. (Noblemen came down to do battle,) leaders

came down from Machir, (the whole tribe) of Zevulun

came (even the scribes) who draw the pen. 15 And the

scholars of Yissachar were with Devorah (despite the fact

that they were inexperienced in battle)—Yissachar also

(joined) Barak(’s forces). Into the valley they rushed

forth, at his feet (at the same pace. The fact that)

Reuvain separated himself (from his brethren and did

not fight) there is much to ponder. 16 (If you were afraid

then) why did you settle across the border (of the

Jordan, near enemy territory? Did you think that all you

would have to do is to pasture your sheep and) hear the

bleating of the flocks? (Therefore) for the separation of

Reuvain there is much to investigate (his true intentions). 17 Gilad dwells beyond the Jordan; and why did Dan (who lived

much closer to the battlefield) remain by the ships (of his merchandise and escape from his duty to defend)? Asher (however)

lives at the seashore and (correctly) remained by its (country’s) exposed points (to protect them). 18 Zevulun is a people who

risked their lives to the death, and Naftali likewise, on the high places of the field. 19 (The other tribes did not come to defend,

however) the kings (of other nations) came (to Sisera’s aid) and fought, then the kings of Cana’an in Ta’anach by the waters

of Megido fought (together with Sisera). They took no gain of silver, (so why didn’t Reuvain come to help his brethren?
20 Sisera’s effort was for naught, because it was as if) they fought from heaven. The stars in their courses fought against Sisera.
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the Song of David (read as the Haftarah for Parshas Ha’azinu) not chosen

to represent the men?

The Alter Rebbe answered that the Song of a woman was chosen

because, in the Parsha, the women rejoiced more than the men; the men

simply sang, but the women danced and played with tambourines too

(Shemos 15:20; Sefer Hasichos 5696-5700 p. 277).

The reason why the women rejoiced more than the men is because

they suffered more from the Egyptian exile. For example, Pharaoh's

decree to cast every baby boy into the Nile would naturally have caused

more grief to the mother of the child than the father. Therefore, the

subsequent sense of joy at being freed from the exile would have been

felt more by the women than the men (Likutei Sichos vol. 1, p. 139). 

11. k¥t¨r« §a°h�C Ib«z§r�P ,«e§s�m—The righteous acts toward His open

cities in Israel. The Talmud states: “Rabbi Oshaya said, ‘What is meant by

the verse, “The righteous acts toward His open cities [pirzono] in Israel”?

God showed righteousness [kindness] unto Israel by scattering them

[pizran] among the nations” (Pesachim 97b). “In this way they could not

all be destroyed together” (Rashi ibid.).

Besides the etymological connection between open cities (pizrono) and

“scattering” (pizran), what is the thematic connection? The Tzemach



21 The brook of Kishon swept them away, that ancient

brook (which never overflowed before), the brook

Kishon.  My soul would march on in strength. 22 Then,

(upon seeing the flood) the horse hooves did beat (the

soldiers tried to escape, but the hooves broke off), from

the frantic galloping of his mighty ones. 23 (You shall)

curse (the place of) Mairoz, said the angel of God, curse

bitterly its inhabitants, because they did not come to

the help of God, to the help of God against the mighty

men (of Sisera).
24 “Blessed among women shall Ya’el the wife of

Chever the Kenite be, blessed shall she be among (the

modest, righteous) women in the tent. 25 He asked for

water, and she gave him milk (to make him sleepy). She

brought cream in a fancy dish (so Sisera should not

believe that she disrespected him). 26 She put her hand

to the tent peg, and her right hand to the workmen’s

hammer, and with the hammer she struck Sisera. She

struck through his head. She crushed and pierced his

temple. 27 At her feet he bent, he fell, he lay down—at

her feet he bent, he fell. Where he bowed, there he fell

down, bereft of life.
28 “The mother of Sisera looked out at the window and

cried through the lattice, ‘Why is his chariot so long in

coming? Why do the hoofbeats of his chariots tarry?’
29 Her wise ladies answered her, she even answered

herself (to comfort her, they told her:) 30 ‘Haven’t they

(been delayed by) finding booty? Have they not divided

the plunder? To every man a maiden or two; to Sisera

a booty of diverse colors, a plunder of multicolored

needlework, dyed double-worked garments for the

necks of those who take the plunder.’ 
31 “So may all Your enemies perish, O God, but those

who love Him (should go from strength to strength) like the sun when it goes forth in its might (towards the afternoon).”

And the land had rest for forty years.
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(Isaiah 6:1 – 7:6; ibid. 9:5-6)

6:1I n the year that king Uziah (became afflicted with

leprosy, a disease so severe that it is considered

like) death, I saw God sitting upon a throne, high and

a¬�WŸi i² �pŸc�`Îz�` d¯�`�x�`«�e Ed½ �IGªr K¤ĺ�O�dÆ zFnÎz�p�W¦A ` e
:l«k̈i�d«�dÎz�` mi¬
`¥l�n ei−¨lEW	e `®�Vp	e m´�x `−�Q¦MÎl©r

Tzedek explained that through the Jewish people being scattered (pizran)

we will reach the time when “Jerusalem will be inhabited as open cities”

(Zechariah 2:8; Ohr Hatorah, Nach), i.e. that the difficulties of exile are

the direct cause of a fuller and more impressive redemption. We also find

this theme is expressed in the Parsha, which depicts how the personality

of Pharaoh ultimately was transformed to the extent that he not only let

the Jewish people leave but he actually sent them away (See Name of the

Parshah, Beshalach). This is yet a further illustration of the “advantage of

light that comes amid darkness” (cf. Ecc. 2:13) which arises from the

experience of exile (Sichas Shabbos Parshas Beshalach 5744).

HAFTARAH OF PARSHAS YISRO

This Haftarah describes the revelation of God’s glory seen by Yeshayah

the prophet, similar to the Divine revelation perceived by the Jewish

�



exalted, and His Feet filled the Temple. 2 Above with

Him (in Heaven) stood the Serafim (angels, to serve

Him). Each one had six wings. With two he covered his

face (so as not to gaze upon the Divine presence), and

with two he covered his feet (because of modesty in

God’s presence), and with two he flew (to do God’s

mission). 
3 They called to each other (to begin praying together),

and (all together they) said, “Holy, holy, holy, is the God

of Hosts (above the world of the angels, above the

planets, and this lowly world)! The whole earth is full of

His glory.” 4 The posts of the door moved (many feet) at

the voice of he who cried, and the house was (as if it

was) filled with smoke. 
5 Then I said, “Woe is me! For I am lost; because I am

a man of unclean lips, and I dwell in the midst of a

people of unclean lips; for my eyes have seen the King,

The God of Hosts (I am surely unworthy to do so).”
6 Then one of the Serafim flew to me, having a live

coal in his hand, which he had taken with the tongs from

off the Altar. 7 He laid it upon my mouth, and said,

“Behold, this has touched your lips, and your iniquity is

taken away, and your sin (of defaming the Jewish

people) purged. 
8 I heard the voice of God (consulting the angels),

saying, “Whom shall I send (to speak to the Jewish

people), and who will go for us?” 

I said, “Here am I! Send me!” 
9 He said, “Go, and tell this people: (Although you)

hear (the prophet’s words, you) do not understand.

(Although you) see (My miracles, you) do not recognize (them. 10 The evil inclination) makes the heart of this people fat and

makes their ears heavy, and shuts their eyes; lest they see with their eyes, and hear with their ears, and understand with their

hearts, and return, and be healed.”
11 I said, “God, how long (will their hearts be insensitive)?” 

He said, “Until the cities are destroyed without inhabitants, and the houses without man, and the land is completely desolate,
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Á x�W�` ć©r x�n`Ÿ¿ I�e i® �pŸc�` i−�z�nÎc©r x¾�nŸ`«�e `i :F «l `¨t¬�x	e
m½�c�` oi´�`�n Æ mi
Y¨aE aÀ�WFi oi´�`�n mi¹ 
x¨r EÆ`�WÎm
`

311 / HAFTAROS - YISRO

Yeshayah

purged of

sin

Volunteers

for mission

of rebuke

people at the giving of the Torah, in the Parsha. The Haftarah opens with

a vision of God “sitting on a throne,” surrounded by angels (Serafim)

who sing His praise (6:1-4). Yeshayah’s immediate reaction is that he is

unworthy of such a vision (5), and he is promptly “purged” from sin by

a Seraf bearing a coal from the Altar (6-7). 

Upon hearing a request from God to the angels that a messenger be

found, Yeshayah enthusiastically volunteers (8). God instructs him to

rebuke the people for failing to take the prophet’s words and God’s

miracles to heart, and depicts the punishments of destruction that are

looming (9-13). 

According to Ashkenazic tradition, the Haftarah continues to document

the failed siege of Jerusalem by the kings of Aram and Israel (7:1). The

Haftarah then turns backwards to the period immediately before the war,

relating how King Achaz, who ruled Yehudah at the time, was informed

prophetically by Yeshayah that he would be victorious (2–6). The

concluding passage, taken from a later chapter of Yeshayah, announces

the birth of Chizkiyah, royal heir to the throne of David (9:5-6).

6:1. t¥X�F k�g c¥J«h h²b«s£t ,¤t v¤t§r¤t²u—I saw God sitting upon a

throne. God is described as “sitting” to depict how the Godly revelation

that is found even in the lofty spiritual worlds inhabited by the angels

(Olam ha-Briyah) is substantially reduced and contracted compared to its

Godly source, just as a person’s height is lowered by the process of sitting

down (Likutei Torah, Emor 32b).

2. Ik k�g©N¦n oh¦s§n«g oh�p¨r« §a—Above with Him stood the Serafim.

The angels did not stand with God, but rather, they remained stationed

in their own place. They are nevertheless described as being “with God”

because they yearned intensely to escape the confines of their own

existence and become one with God—and, as the Ba’al Shem Tov

taught, “Wherever one desires to be, that is where he is found” (Sefer

Hama’amarim Kuntreisim, vol. 2, p. 818).

5. c¥J«h h�f«b¨t o°h©,�p« §a t¥n§y o�g QI,�cU—I dwell in the midst of a

people of unclean lips. How could Yeshayah, the “greatest of the

prophets” (Yalkut Shimoni, Yeshayah, remez 385), have spoken so



7:1 It was in the days of King Achaz, son of Yosam, son

of Uzziyahu of Yehudah, that King Retzin of Aram and

Pekach, son of Remaliyahu, King of Israel, went up to

Jerusalem to wage war, but they could not conquer it. 
2 (Before the war), the House of David was informed,

“Aram has set camp with Efrayim.” The (king’s) heart

and the heart of his people trembled like the trees of the

forest shaking from the wind. 3 God said to Yeshayahu:

“Go out to Achaz, you and your son Shar Yashuv, at the

edge of the ditch by the upper reservoir, at the road near

the  launderer’s field. 4 Say to him, “Be careful, but be

calm. Don’t be frightened. Don’t become disheartened

because of these two firebrands (that have no power to

burn and are just) smoking in anger—Retzin and the

Arameans, and the son of Remaliyahu. 5 Since Aram,

Efrayim, and the son of Remaliyahu have plotted evil

against you, saying, 6 ‘Let’s go up against Yehudah,

(besiege it to) repulse them (so they will open the gates

and we can) break into it (and take it) for ourselves.

Let’s appoint the son of Taval as King.’” 
9:5 For a boy (Chizkiyah) has been born to us, a son

has been given to us, and (he will allow the) authority (of

Torah) to rest on his shoulders. He will be called “prince

of peace,” by the Wondrous Advisor, God Almighty,

Eternal Father. 6 (His name signifies) much authority and

peace without end on the throne of David and over his

kingdom, to establish it and support it with justice and

righteousness, now and forever. God’s zeal will

accomplish this.
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cE`«�d zFā	p�f iÆ �p�X
n K½�x�iÎl�`
u¬ ©r�iÎi«¦M o©rÀ �i d :Ed« �i§l�n�xÎo¤aE m−�x�`«�e oi¬¦v�x s² �̀ Îi
x�g«¨A
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disparagingly of the Jewish people, a sin for which he was rebuked

harshly by God (Shir Hashirim Rabah 1:6)? We can only conclude that the

purpose of Yeshayah's actions was to pave the way of repentance for

others, ensuring that we should be extremely careful not to speak nega-

tively about God’s chosen people (Sichas Shabbos Parshas Vayikra 5750). 

9:6. . ¥e ih ¥t oIkJ̈�kU v¨r « §a¦N©v v
C§r©o�k—Much authority and peace

without end. According to Chasidic thought, the “open” letter mem (n)

alludes to exile, whereas the “closed” mem (o) alludes to redemption.

Thus, in one verse that speaks of exile we find an open mem

uncharacteristically at the end of a word (“the walls of Jerusalem, which

were [n
v] broken down”—Nechemiah 2:13); and in our verse, which

alludes to redemption, we find a closed mem in the middle of a word

(“much authority” v¨r «§a¦N©v v
C§r©o�k).

The shape of the two letters actually depicts their message graphically.

The open mem remains unsealed on one side, indicating that there is an

“opening” for negative influences—hence the state of exile. The closed

mem, on the other hand, is totally sealed, suggesting a state where a

person is totally protected against sin, as will occur with the redemption.

It is also interesting to note the Talmud begins with an open mem and

concludes with a closed mem, suggesting that through the process of

observing all the laws that are detailed in the Talmud the world becomes

spiritually refined, thus reaching a redemptive state. Likewise, we find

that the name Menachem (o
j�b �n), cited by the Talmud as one of the

names of Mashiach (Sanhedrin 98b), begins with an open mem and ends

with a closed mem (Sichas Shabbos Parshas Vayikra 5749, par. 6; Hadran al

Hashas 5749, note 122).
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Chabad and Sefardic communities conclude here.  Ashkenazic communities continue: 

12 and God has exiled men far away, and there is a great

forsaking in the midst of the land. 13 Another ten (kings)

will (rule)  in it (before this destruction takes place), then

it shall be consumed; but like a terebinth tree, or like an

oak, whose stump remains, when they cast their leaves,

so the holy seed shall be its stump.”

m®�c�`«�dÎz�` d− �eŸd	i w¬�g
x	e ai :d«�n�n�W d¬ �`�X
Y d−�n�c�`«�d	e
d½ �I
xŸ´
y£r Æ D̈A cF ¬r	e bi :u�x«�̀ �d a�x ¬�w§A d−¨aEf£r«�d d¬ ¨A�x	e
Æ z¤kÆ¤N�W§A x³�W�` oFÀN�`«¨k	e d̈́l�`«¨M x® ¥r¨a§l d́�z	i«�d	e d̈a−�W	e

:D«�Y§a©S�n W�cŸ −w r�x¬ �f m½¨A z¤á¤S�n



34:8T he word that came to Yirmiyahu from God,

after the King Tzidkiyahu had made a covenant

with all the people who were in Jerusalem, to proclaim

liberty to the (slaves) 9 that every man should let his

Hebrew slave, and every man his  Hebrew slave-woman,

go free. No person should enslave his brother Jew (after

he has worked for six years). 
10 When all the nobles, and all the people, who had

entered into the covenant, heard that every one should

let his slave, and every one his slave-woman, go free,

that none should enslave them any more, they accepted

and let them go. 11 But afterward they regretted (their

decision), and caused the slaves and the slave-women,

whom they had let go free, to return, and brought them

into subjection as slaves and slave-women. 
12 The word of God came to Yirmiyahu from God,

saying: 13 This is what God, the God of Israel says:

I made a covenant with your fathers on the day that

I brought them forth out of the land of Egypt, out of the

house of slaves (and gave them the Torah), saying, 14 “At

the end of seven years each of you shall release his

Hebrew brother, who has been sold to you, and when

he has served you six years, you shall set him free from

you.” But your fathers did not listen to Me (to observe

this mitzvah), nor did they pay attention (to it). 15 Now,

you repented, and have done right in My sight, by each

man proclaiming freedom for his (Jewish slave), and

you have made a covenant before Me in the house

which is called by My Name. 16 But you (then) regretted

(it) and desecrated My Name, and each of you brought

back (your) slave or slave-woman, whom you had set

free for themselves, and you subjugated them (again) to

be your slaves and slave-women.
17 Therefore this is what God says: “Since you have

not listened to Me, to proclaim freedom, each man for

his brother, and each man for his neighbor, (therefore)
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iÀ¦kŸp«�` l® � �̀xŸ�yi í�d÷�` d− �eŸd	i x¬�n�`ÎdŸ «M bi :xŸ «n`¥l d− �eŸd	i

Æ m�zF` i³
`¦vF «d mFÆ i§A m½¤ki�zFá�`Îz�` Æ zi
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HAFTARAH OF PARSHAS MISHPATIM

This Haftarah mentions the laws of release of Hebrew slaves, which

were introduced in the Parsha.

The Haftarah opens by recalling the proclamation of King Tzidkiyahu

that all Hebrew slaves should be freed. The prophet Yirmiyahu then

laments that, after initial acceptance of the decree, the people soon began

to ignore it (34:8-11). Yirmiyahu recalls how an identical sequence of

events occurred after Sinai (12-16). God then proclaims His punishment,

that He will “declare freedom” from protecting the Jewish people and

that Jerusalem will be destroyed (17-22). In order to conclude on a

positive note, the Haftarah cites two verses from Chapter 33 of Yirmiyahu,

in which God swears never to eliminate the Jewish people completely.

14. h�k¥t o�fh¥,Ic£t Ug§n¨J tO±u—But your fathers did not listen to Me.

At first glance, this verse appears to refer to the Jewish ancestors in Egypt,

mentioned in the previous verse. However, being that we read below how

a failure to release slaves provoked the Babylonian exile (v. 21), it follows

that those who were redeemed from Egypt must have released their

slaves. The “fathers” of our verse therefore refer to the immediate ances-

tors of Yirmiyahu's audience (Likutei Sichos vol. 16, p. 253, note 18*).

�

[ MISHPATIM / mihtyn [

(Jeremiah 34:8-22, 33:25-26)



I am going to proclaim freedom for you (from My

protection),” says God, “(abandoning you) to the sword,

the pestilence, and the famine.  I will make you terrified

of all the kingdoms of the earth. 18 I will give the men

who have transgressed My covenant, who have not kept

the words of the covenant which they had (renewed)

before Me, when they cut the calf in two, and passed

between its parts—19 the nobles of Yehudah, and the

nobles of Yerushalayim, the officers, and the priests, and

all the people of the land, who passed between the parts

of the calf. 20 I will give them into the hand of their

enemies and those who seek to kill them. Their

carcasses (will be so abundant, that they will not be

buried, so) they will be food for the birds of the heaven

and for the beasts of the earth. 21 I will give Tzidkiyahu

King of Yehudah and his nobles into the hand of their

enemies, and those who seek to kill them, and into the

hand of the army of the King of Bavel, which is (now)

retreating from you. 22 Now, I will (arouse them),” says

God, “and cause them to return to this city; and they

shall fight against it, and take it, and burn it with fire; and

I will make the cities of Yehudah a desolation without

inhabitants.”
33:25 This is what God says, “(Just as) I would not

(cancel) My covenant with day and night, and I would

not (cancel) the laws of heaven and earth, 26 (so too) I

(will not) cast away the descendants of Ya’akov, and

David my servant, from taking of (their) descendants to

be rulers over the descendants of Avraham, Yitzchak,

and Ya’akov, for I will return their captivity (to their

land), and have mercy on them.”
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EdÆ �I
w�c¦vÎz� 	̀e `k :u�x«�̀ �d z¬�n�d«¤a§lE mi−�n�X�d sF ¬r§l
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5:26 God gave Shlomo wisdom, as He had promised

him. (This brought about) peace between Chiram

and Shlomo, and the two made a covenant together. 
27 The King Shlomo raised a levy from all Israel (that

able-bodied men should cut timber in collaboration with

í
d	i�e F ®lÎx¤A
C x−�W�`«©M dŸ½n÷�W¦lÆ d�n§k�g o³�z�p dÀ �eŸdi«�e ek d
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g oi³¥A mÀ÷�W
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n q−�n dŸ ²n÷�W K¤l¯�O�d l©rÆ �I�e fk
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HAFTARAH OF PARSHAS TERUMAH

This Haftarah describes the beginning of the construction of the First

Temple, built by King Shlomo, paralleling the description of the

Tabernacle which is detailed in the Parsha.

The Haftarah opens by a brief reference to the treaty between Shlomo

and Chiram, King of Tzor, through which cedar and cypress trees were

obtained for the construction of the Temple (5:26). The main body of the

Haftarah is then divided into two distinct parts. The remainder of

chapter 5 describes the forced labor which was imposed by Shlomo to

quarry the necessary stone for the Temple’s construction. Chapter 6 then

relates various details of the actual building of the Temple, including the

date when construction began (6:1), the dimensions of the Temple and

its hall (2-3) and its exterior (4-10). The Haftarah concludes with God’s

promise to Shlomo never to forsake Israel so long as they observe the

commandments (11-13).
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[ TERUMAH / dnexz [

(I Kings 5:26 – 6:13)



Chiram’s workers). The levy was thirty thousand men.
28 He sent them to Lebanon, ten thousand a month by

turns. They were a month  in Lebanon, and two months

at home. Adoniram was in charge of the levy. 
29 Shlomo had seventy thousand men who carried

loads, and eighty thousand stone cutters in the

mountains, 30 besides the three thousand and three

hundred of Shlomo’s officers who supervised the work

(and) who ruled over the people who did the work. 
31 The King commanded, and they quarried great

stones, heavy stones, to lay the foundation of the House

with hewn stones. 32 Shlomo’s builders, Chiram’s

builders and the Gebalites (who were highly skilled

craftsmen) cut them, and they prepared timber and

stones to build the House. 
6:1 It was in the four hundred and eightieth year after

the people of Israel came out of the land of Egypt, in the

fourth year of Shlomo’s reign over Israel, in the month

Ziv (Iyar), which is the second month, that (he began) to

build the House of God. 
2 The House which King Shlomo built for God was

sixty cubits in its length, twenty cubits in its width, and

thirty cubits in its height. 
3 The hall that was in front of the temple of the House

was twenty cubits in its length, along the width of the

House, and its width before the House was ten cubits. 
4 For the House he made windows wide on the outside

and narrow on the inside. 
5 Against the wall of the House he built an annex

around the walls of the House, both of the temple and

of the sanctuary, and he made side chambers all around.
6 The lowest chamber was five cubits wide, and the

middle was six cubits wide, and the third was seven

cubits wide, for outside around the wall of the House he

made recesses (in the walls) around, so that the beams

should not be fastened into the walls of the House. 
7 The House, when it was being built was built of
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d	i�e ` e :zi«Ä�d
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d¹�p¨A xÆ�W�` ziÀ©A�d	e a :d« �eŸdi«©l zi−©A�d o¤a¬ I�e l®�`�xŸ�yiÎl©r
mi´
xŸ�y¤r	e F −M�x�` d¬�O�`Îmi «
X
W d½ �eŸdi«©l Æ dŸn÷�W K¤l³�O�d
Æ i�p§RÎl©r mÀ¨lE`«�d	e b :F «z�nF «w d−�O�` mi¬
W÷�WE F ®A�g�x
zi® Ä�d a�gŸx́ i− �p§RÎl©r F½M�x� Æ̀ d�O�̀  mi³
xŸ�y¤r zi½©A�d ĺ©ki�d
zi½Ä©l Ÿy©ŕ�I�e c :zi«Ä�d i¬ �p§RÎl©r F −A�g�x d² �O�`«¨A xŸ�y¯¤r
Æ ©riÆ¦v�i zi³©A�d xiÆ 
wÎl©r Á o¤aÁ I�e d :mi«
n�h�` mi¬¦t�w�W i− �pFN�g
xi® ¦a�C©l	e l−k̈i�d«©l ai½¦a�qÆ ziÆ©A�d zF ³xi
wÎz�̀  ai½¦a�q ['k revi] 

W¯�n�g d¹ �pŸY�g�Y�d ['k revid] ©riÆ¦v�I�d e :ai«¦a�q zF −r¨l§v Ÿy©r¬ �I�e
D½¨A�g�x Æ d�O�`«¨A W³�W Æ d�pŸki«
Y�d	e DÀ¨A�g�x d´�O�`«¨A
oÆ�z�p Á zFr�x	b
n i¿¦M D® ¨A�g�x d−�O�`«¨A r©a¬ �W zi½
Wi¦l�XÆ�d	e
:zi«Ä�d zF ¬xi
w§A fŸ −g�` i¬
Y§l¦a§l d¨vE½g Æ ai¦a�q zi³©A©l
zF ³a�T�nE d® �p§ap r−�Q�n d¬�n¥l�WÎo¤a«�` F½zŸṕÄ
d§A Æ ziÆ©A�d	e f

Quarrying

of stone

Construction

begins

Dimensions

of Temple

Exterior of
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The Levy

5:26. v«nO §J�k v¨n�f¨j i©,²b v²u«vh³u—God gave Shlomo wisdom.

Shlomo’s wisdom enhanced his sovereignty such that, “all the

intelligentsia among the non-Jewish nations became utterly devoted to

Shlomo due to his wisdom, without the need for any wars. This is

suggested by his name, Shlomo, because there was peace (shalom) in his

days” (Sha’arei Teshuvah of the Mitteler Rebbe, 56a). Therefore, Rambam

stresses that, likewise, Mashiach (the quintessential king) is both “from the

House of David and the seed of Shlomo” (Commentary to the Mishnah,

Sanhedrin, Perek Chelek, Principle 12), i.e. he excels in both areas of

sovereignty and wisdom. Furthermore, it could be argued that in order to

be responsive to the revelations of Mashiach, each Jewish person must

likewise bring to light his or her faculty of wisdom to the utmost degree

(Sichas Shabbos Parshas Emor 5751, par. 6-7).

28. x©N©v k �g o¨rh°b«s £t³u—Adoniram was in charge of the levy. The

Kabalah teaches that at the inception of creation lofty spiritual sparks

“fell” into the physical world and became trapped. Our life’s challenge is

to extract these sparks and return them to their source by following the

laws of the Torah. An interesting question is whether the difficulty in

elevating these sparks stems entirely from our own psychological barriers

(the evil inclination), or whether the sparks themselves can, in any way,

resist elevation. 

Our verse provides the answer. The name Adoniram (o¨rh°b«s ³t) is a

conjugate of two words h°b«s ³t (“My Master”), o¨r (“is exalted”), alluding

to the elevation of sparks which reconnects the Godliness trapped in this

world, where God is the “Master,” to the sublime “exalted” Source.

The fact that “Adoniram was in charge of the levy,” a compulsory tax,



stone, prepared before it was brought there, so that there

was neither hammer nor axe nor any tool of iron heard

in the House while it was being built. 
8 The door for the middle chamber was in the right

side of the House. They went up with winding stairs into

the middle chamber, and out of the middle into the third. 
9 He built the (walls of the) House and finished it.

He covered the House with beams and boards of cedar. 
10 He built the annex structure along the entire House,

five cubits high, and they rested on the House with

beams of cedar. 
11 The word of God came to Shlomo, saying,

12 “(Concerning) this House which you are building, if

you will walk in My statutes, and execute My judgments,

and keep all My commandments to walk in them—then

with you I will fulfill My word, that I spoke to David your

father. 13 I will dwell among the people of Israel, and will

not forsake my people Israel.”

:F «zŸp«¨A
d§A zi−©A©A r¬�n�WpÎ` «÷ l½ �f�x©a i´¦l§MÎl¨M Æ o�f�x�B�d	e
zi® p�n	i�d zi−©A�d s�z¬ ¤MÎl�` d½ �pŸkí
Y�d Æ r̈l¥S�d g�zÀ¤R g

Îl�` d− �pŸki«
Y�dÎo
nE d½ �pŸki´
Y�dÎl©r Æ El£r«�i miÀ¦NEl§aE
Îz�` oŸ ³R�qI�e Ed® ¥N©k	i�e zi−©A�dÎz�` o¤a¬ I�e h :mi«
W¦l�X�d

Æ ©riÆ¦v�I�dÎz�̀  o¤a³ I�e i :mi«f�x�`«¨A zŸ −x�cŸ�yE mi½¦a�B Æ ziÆ©A�d
fŸ ¬g� «̀ �I�e F ®z�nF «w zF −O�` W¬�n�g zi½ ©A�dÎl¨MÎl©r  ['k revid]

d½ �eŸd	iÎx©a�C Æ i
d	i« �e `i :mi«f�x�` i¬ ¥v£r«©A zi−©A�dÎz�`
dÀ �pŸa d́�Y�`Îx�W�` d¹ �G�d ziÆ©A�d ai :xŸ «n`¥l dŸ −n÷�WÎl�`
¬�Y�x�n«�W	e dŸ½�y£r«�Y i´�h¨R�W
nÎz�`	e Æ i�zŸT�g§A K³¥l�YÎm
`
Æ i
x¨a�CÎz�` i³
zŸn «
w�d«�e m® �d¨A z¤ḱ¤l¨l i−�zŸe§v
nÎl¨MÎz�`
KF −z§A i½
Y	p©ḱ�W	e bi :Li«¦a�̀  c¬ e�CÎl�` i
Y�x−©A
C x¬ �W�` K½�Y
`

:l«�`�x Ÿ�yi i¬
O©rÎz�` aŸ−f¡r«�` ` ¬÷	e l® �`�x Ÿ�yi í�p§A

43:10You, son of man, describe the House (which

you saw in a vision) to the House of Israel, so

that they (will be reminded of the Temple that was

destroyed and) they will be ashamed of their iniquities

(which caused its destruction). Let them (think in their

hearts) the dimensions of the (future House) which is

ready (to be built). 
11 If they are ashamed of all that they have done

(which caused the destruction of the Temple), describe

to them the (general) form of the House, its (detailed)

layout, its exits and its entrances, its dimensions (of each

room), its laws (regarding the use of each room), all its (sculptured) decorations, all its regulations (regarding where the priests

and the people may stand). Write (all this) for them to see, so that they may remember its whole form, and all its regulations,

so that (they will merit to be resurrected in the future) and fulfill them. 

Îz�` Æ l�`�xŸ�yiÎzi«¥AÎz�` c³ �B�d mÀ�c�`Îo¤a d´�Y�` i bn
:zi«p§k�YÎz�` E −c�c«�nE m® �di�zF «pŸe£r«�n E −n§l«¨Mi	e zi½©A�d
zi¿©A�d z´�xEv EŸÀy¨rÎx�W�` lŸḾ
n Eºn§l§kpÎm«
`	e `i

z´�`	e ['k ezxev] ei¿�zŸxE «vÎl¨k«	e ei´�`¨aF «nE ei¿�`¨vF «nE F¿z�pE «k�zE
['k ezxez]Æ ei�zŸxF «YÎl¨k	e ['k ezxev] ei³�zŸxEÆvÎl¨k	eÁ ei�zŸT�gÎl̈M
Îl¨MÎz�` Eºx�n�Wi	e m® �di�pi«¥r§l aŸ −z§kE m½�zF` r´�cFd
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indicates that, from the spark’s perspective, elevation must occur. Thus, it

follows that the only obstacle to this elevation is to be found within the

person himself (Sefer Hama’amarim Melukat vol. 6, p. 39).

6:7. I,«b�C¦v�C ,°h�C�C g©n§J°b tO k®z§r�c h�k�F k�F—Nor any tool of iron

heard in the House while it was being built. Iron was prohibited from

being used in the construction of the First and Second Temples, since it

is a symbol of war and destruction, being that weapons are made from

iron (Shemos Rabah 35:5). However, the Third Temple will be built in the

Messianic era when the forces of evil will have been transformed to good.

Therefore, it would appear that iron will be used in the construction of the

Third Temple, perhaps even as part of the building itself. In fact, even in

the Second Temple, which was a precursor of the Third, there was at least

some use of iron, since the Hasmoneans constructed a Menorah out of

iron, and the bird trap on the roof was made of iron.

How are we to transform iron from a symbol of destruction to one of

good? Our Sages taught, “Any Torah scholar who is not as strong as iron

is not a Torah scholar” (Ta’anis 4a). I.e. through our unbending and

uncompromising commitment to the Torah under all circumstances, we

prove that being hard and brittle can be a good thing (Sicha of 10th of

Teves and Shabbos Parshas Vayechi 5752).

HAFTARAH OF PARSHAS TETZAVEH

This Haftarah describes the construction of the Altar and dedication of

the priests in the Third Temple, similar to the description of the desert

�

God’s

promise

(and

warning) to

Shlomo

Vision of

the Third

Temple to

spur

repentance

[ TETZAVEH / devz [

(Ezekiel 43:10-27)



12 This is the law of the House: On the top of the

mountain, its entire border around it shall be most holy.

Behold, this is the law of the House. 13 These are the

measurements of the Altar in cubits. The (holy) cubit

(used in Temple measurements) is a (regular) cubit (of

five handbreadths) plus an (extra) handbreadth (making

a total of six): The (height of the) base shall be a

(regular) cubit, and the width a (regular) cubit, and

(each of its) border (horns) all around shall be a

handbreadth (from its center) to its edge. (The regular

cubit shall also be used to measure) the side of the

(golden) Altar. 14 From the base on the ground to (the

top of) the lower block shall be two cubits, and (then) a

width of one cubit. From the (top of the) small block to

the (top of the) large block shall be four cubits, and

(then) a width of one cubit. 15 The (upper part of the)

Altar shall be four cubits high. From the (upper part of

the) Altar upwards shall be four horns. 
16 The (burning area at the top of the) Altar hearth shall

be twelve (cubits) long by twelve wide, (perfectly)

square on its sides. 17 The (entire) block shall be fourteen

(cubits) long by fourteen wide, on its four sides. The

(horns) around its edges shall be half a cubit. Its base

shall be a cubit around. Its ramp shall (be arranged so

that a person ascending it) faces the east. 
18 He said to me: Son of man, this is what God,

Almighty God, says: These are the laws of (inaugurating)

the Altar on the day when they shall (finish) making it,

(to make it fit) to offer burnt offerings on it, and to

sprinkle blood on it. 19 You (will be resurrected, and you)

shall give to the priests, who are from the tribe of Levi,

who are the descendants of Tzadok, who come near Me

to minister to Me—says God, Almighty God—a young

bull for a sin offering. 20 You shall take some of its blood

and put it on (the Altar’s) four horns, and on the four

corners of the (top) block and on the surrounding base.

(With this act) you will cleanse and purge it (of its prior non-holy identity). 21 You also shall take the bull of the sin offering,

and it shall be burnt (by someone) at the extremity of the House, outside the sanctuary. 

ź�xFY z`Ÿ−f ai :m«�zF` EŸ ¬y¨r	e ei−�zŸT�gÎl¨MÎz�`	e F ²z�xE «v
W�cŸẃ Æ ai¦a�q | ai³¦a�q Fºlªa	BÎl¨M xÂ�d Â�d W`Ÿx́Îl©r zi® Ä�d
zF ³C
n d¤NÆ�`	e bi :zi«Ä�d z¬�xFY z`Ÿ −fÎd�P
d mi½
W�c «�w
d¹�O� «̀�d wiÆ�g	e g©tŸ ®h�e d−�O�` d¬�O�` zF½O�`«¨A Æ �gÆ¥A	f
O�d
c½�g�̀ «�d z�x́ �f Æ ai¦a�q D³�z¨tŸ�yÎl�` DÆ¨lEa	bE a�gŸÀxÎd�O�`	e
d³�x�f£r«�dÎc©r u�x¹�`�d wiÆ�g�nE ci :�g«¥A	f
O�d a¬ �B d− �f	e
dÆ�x�f£r«�d�nE z®�g�` d´�O�` a�gŸ −x	e zF½O�` mi´�Y�WÆ d�pFY�g�Y�d
a�gŸ −x	e zF½O�` ŕ©A�x�` Æ d¨lFc	B�d d³�x�f£r«�dÎc©r d¹�P�h�T�d
l´�`i
x�`«�d�nE zF ®O�` ŕ©A�x�` l−�`�x�d«�d	e eh :d«�O�`«�d
lÀ�`i
x�`«�d	e fh :r«©A�x�` zF −p�x�T�d d¨l§r½�n§lE ['k li`x`dne]

a�gŸ ®x d−�xŸ�y¤r mi¬�Y�W¦A K�xŸ½̀ Æ d�xŸ�y¤r mi³�Y�W ['k li`x`de]

d´�xŸ�y¤r r¯©A�x�` dº�x�f£r«�d	e fi :ei«r̈̈a�x z©r¬ ©A�x�` l−�` ©rE¾a�x
�di® ¤r̈a�x z©ŕ©A�x�` l−�` a�gŸ½ x Æ d�xŸ�y¤r r³©A�x�`§A K�xŸÀ`
Æ d�O�̀  D³l̈Îwi«�g�d	e dÀ�O�̀ «�d í¦v�g D¹�zF` aiÆ¦a�qÁ lEa	B�d	e
Æ m�c�`Îo¤A iÀ©l�` x�n`Ÿ´I�e gi :mi«
c�w zF¬p§R Ed−�z÷£r«�nE ai½¦a�q
mF −i§A �g½¥A	f
O�d zFT́�g d¤N�`μ d½ eŸd� i í �pŸc�` Æ x�n�` dŸ ³M
:m«�C ei− ¨l¨r wŸ ¬x	f¦l	e d½¨lFr Æ ei¨l¨r zF ³l£r«�d§l F ®zF «Ÿy¨r«�d
wF¹c̈v r�xÆ �G
nÁ m�d x´�W�` m¿ Ie§l�d míp�d «ŸM�dÎl�` d́�Y�z« �p	e hi

x −�w¨AÎo¤A x¬ ©R ip®�z�x«�W§l d−eŸd� i i¬ �pŸc�` m²�`	p iÀ©l�` mi´¦aŸx�T�d
Æ ei�zŸp�x�w r³©A�x�`Îl©r d¹�Y�zÆ �p	e FÀn�C
n ´�Y�g�w«¨l	e k :z`«�H�g§l
¬�z`�H
g	e ai®¦a�q lE −a	B�dÎl«�`	e d½�x�f£r«�d zFṔ¦RÆ r©A�x�`Îl�`	e

Æ Ft�xŸ�yE z ®̀ �H�g«�d ẍ́R�d z−�̀  ½�Y�g�ẅ́l	e `k :Ed«�Y�x©R¦k	e F −zF`

Inauguration

of the Altar
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Dimensions

of the Altar

Altar, in the Parsha. The Haftarah, taken from the latter section of the

Book of Yechezkel (ch. 40-48), is a vision of the Divine presence

returning to Israel with the future Redemption which Yechezkel received

in Babylon, shortly after the destruction of Jerusalem in 586 B.C.E. (The

Haftaros of Parshas Emor and Parshas Hachodesh are also taken from

this section of Yechezkel.)

The Haftarah opens at the conclusion of Yechezkel’s vision of the Third

Temple (ch. 40-43:9), as God instructs the prophet to describe the future

Temple to the public, so that they will be ashamed of their sins which had

just caused the Second Temple to be destroyed (10-12). 

The main body of the Haftarah consists of two passages, one

describing the dimensions of the Altar (13-17), and the second, the

sacrificial inauguration of the Altar (18-27).

10. ,°h�C©v ,¤t k¥t¨r« §a°h ,h
C ,¤t s¯D©v—Describe the House (which

you saw in a vision) to the House of Israel. The Midrash relates

Yechezkel’s response to this command: “Yechezkel said to God, ‘Right

now we are in a state of exile in the land of our enemies, and You are

telling me to go and inform the Jewish people of the dimensions of the

Temple, to write it before their eyes, to guard its measurements and laws!

Is there anything they can do about it? Leave them until they come out of

exile, and then I will go and inform them.’

“God said to Yechezkel, ‘Should My House be neglected because My

children are in a state of exile?’ God said to him, ‘Reading about it in the

Torah is as great as building it. Go and tell them to read the design of the

Temple in the Torah, and in reward for reading it, for busying themselves

with reading it, I will consider it as if they are busying themselves with



22 On the second day you shall offer a male goat

without blemish for a sin offering. They shall cleanse the

Altar (by sprinkling blood), as they cleansed it with the

(blood of the) bull. 23 When you have finished cleansing

it (with the goat’s blood), you shall offer a young bull

without blemish and a ram from the flock without

blemish. 24 You shall offer them before God, and the

priests shall cast salt upon them, and they shall offer

them up for a burnt offering to God. 
25 For seven days you shall prepare every day a goat

for a sin offering (as you did on the second day). They

shall also prepare a young bull and a ram from the flock,

without blemish. 26 For seven days shall they make

atonement for the Altar and purify it. Thus, they shall

consecrate it. 27 They shall complete these (seven) days,

and then (from) the eighth day onwards, the priests shall

offer upon the Altar your burnt offerings and your peace

offerings, and I will be pleased with you—said God,

Almighty God.

ai²
x�w�Y i½ p�X�dÆ mFI©aE ak :W«�C�w
O©l uE −g
n zi½©A�d c ´�w§t
n§A
�g½¥A	f
O�dÎz�` Æ E`�H
g	e z`®�H�g§l mi−
n�Y mi¬ G¦rÎxi«¦rŸ�y
x́©R Æ ai
x�w�Y ®̀�H�g«�n −L�zF «N©k§A bk :x«¨R©A E −̀ �H
g x¬�W�`«©M
m−�Y§a�x�w
d	e ck :mi«
n�Y o`Ÿ −S�dÎo
n li¬�`	e mi½
n�Y x ´�w¨AÎo¤A
E ¬l¡r«�d	e g©l½�n Æ m�di¥l£r mi³ p�d «ŸM�d EkiÆ¦l�W
d	e d® �eŸd	i í�p§t¦l
dŸ¬ �y£r«�Y mi½
n�i z´ ©r§a
W dk :d«�eŸdi«©l d−¨lŸr m² �zF`
o`Ÿ −S�dÎo
n li¬�`	e x ² �w¨AÎo¤A x¯©tE mF®I©l z`−�H�gÎxi«¦rŸ�y
�g½¥A	f
O�dÎz�` Æ Ex§R©k	i miÀ
n�i ź ©r§a
W ek :EŸ «y£r«�i mi¬
ni
n�Y
mi®
n�I�dÎz�̀  E −N©ki«e fk :['k eci] ei«�c�i E −̀ §l
nE F ®zŸ` E −x�d«
h	e
mi³ p�d «ŸM�d EŸÆy£r«�i d�`§lÀ�d�e i¹pi
n�X�d mFÆ I©a Á d�i�d	e
i
z`´¦v�x	e m½¤ki�n§l�WÎz�`	e Æ m¤ki�zF «lFrÎz�` Æ �gÆ¥A	f
O�dÎl©r

:d«eŸd¡i i¬ �pŸc�` m−�`	p m½¤k�z�`

18:1I t was after many days, God’s word came to

Eliyahu in the third year (of the drought), “Go

and appear before Achav, and I will send rain upon

the earth.” 
2 Eliyahu went to appear before Achav while the

famine was severe in Shomron. 
3 Achav summoned Ovadyahu, who was in charge of

the (King’s) house. Ovadyahu was very God-fearing.
4 For, when Izevel (wanted to) kill God’s prophets,

Ed½ �I¦ĺ�`Îl�` Æ d�i�d dÀ �eŸd	iÎx©a�cE mi½¦A�x mí
n�i Æ i
d	i« �e ` gi
a½�`�g�`Îl�` d́�`�x«�d K¥lμ xŸ ®n ¥̀l zi−
Wi¦l�X�d d¬ �p�X©A
Ed½ �I¦l�«` Æ K¤lÆ �I�e a :d«�n�c�`«�d i¬ �p§RÎl©r x−�h�n d¬ �p�Y�`	e
`́�x�wI�e b :oF «x�nŸ «W§A w− �f�g a¬ ¨r�x«�d	e a® �`�g�`Îl�` zF −̀ �x«�d§l
d¬ �i�d EdÀ �i�c©aŸ «r	e zi® ¨A�dÎl©r x́�W�` Ed− �i�c©aŸ «rÎl�` a½�`�g�`
z−�` l¤a½ �fi
̀  zí
x§k�d§A Æ i
d	i« �e c :cŸ «̀ �n d− �eŸd	iÎz�` ²̀ �x�i
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building the Temple’” (Tanchuma, Tzav 14). This is the basis for the

popular custom which has been practiced now for many years, to study

the “design of the Temple,” during the Three Weeks when we mourn the

destruction of the Temple (17th Tamuz–9th Av). For at a time of the year

when the Temple’s destruction is more stressed, the need for its

correction, by rebuilding the Temple, also needs to be stressed (Sichas

Shabbos Parshas Pinchas 5745, par. 27).

HAFTARAH OF PARSHAS KI SISA

This Haftarah describes Eliyahu’s admonition of the Jewish people for

worshiping the idols of Ba’al, similar to Moshe’s efforts in the Parsha, after

the worship of the Golden Calf. 

Chasidic thought stresses that the Parsha and Haftarah are joined by

the theme of teshuvah (repentance; return). The inner reason why the

Calf was made and worshiped was “in order to place a good argument in

the mouth of the penitents—so that if the sinner will say, ‘I will not repent,

for I will not be accepted,’ he can go and learn from the case of the Calf,

where they were guilty of heresy and yet their teshuvah was accepted”

(Avodah Zarah 4b and Rashi ibid.). Likewise, the inner purpose behind the

Jewish people’s errant behavior in the worship of Ba’al was, ultimately,

so that they should come to teshuvah, as we read at the end of the

Haftarah (Likutei Sichos vol. 16, p. 412ff.)

The historical setting of the Haftarah traces itself back to the collapse of

King Shlomo’s empire when the kingdom split between Yehudah and the

Ten Tribes. Both countries suffered greatly in the years that followed,

especially from the attack of King Sheishak of Egypt, but it was the Ten

Tribes whose infrastructure deteriorated much faster. 

A few generations later, the country was forced to withstand another

blow, an internal war between generals Zimri, Omri and Tivni. Omri

eventually succeeded in controlling the kingdom, but it was his son,

�
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(Kings I 18:1-39)

Ashkenazic communities begin here.  Chabad and Sefardic communities begin on page 320. 
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Ovadyahu took a hundred prophets, hid fifty in a cave

(and fifty in another), and supplied them with food and

drink. 5 Achav told Ovadyahu, “Go through the land to

all the water sources and the streams; perhaps we can

find some grass to keep the horses and mules alive, so

we will not lose the animals.” 
6 They divided the land between themselves to pass

through it. Achav went by himself in one direction, and

Ovadyahu went by himself in the other. 
7 Ovadyahu was going on his way, and he saw Eliyahu

coming to greet him. He prostrated himself and said: “Is

that you, my master Eliyahu?” 
8 “It’s me,” he said. “Go and tell your master (Achav)

that Eliyahu is here.” 
9 “In what way have I sinned,” (Ovadyahu) said, “that

you (want to) deliver your servant to Achav’s hand, so

that he will kill me? 10 (I swear) as God your God lives,

there is no nation or kingdom where my master did not

send (messengers) there to look for you. When they

said, ‘(He is) not (here),’ he made that kingdom or that

nation swear that they couldn’t find you. 11 Now you are

saying: ‘Go and tell your master that Eliyahu is here’?
12 When I leave you, God’s spirit will carry you to a place

which I do not know, and when I come and tell Achav

(that you are here) and (then) he doesn’t find you, he

will kill me! Your servant has been a God-fearing man

since my childhood. 13 Has my master not been told

what I did when Izevel (wanted to) kill God’s prophets?

I hid one hundred of God’s prophets, fifty in a cave (and

fifty in another), and I supplied them with food and

drink. 14 And now you say: ‘Go, tell your master: Eliyahu

is here’! He’ll kill me (and there will be nobody to

protect the prophets)!” 
15 Eliyahu said, “(I swear) by the life of the God of Hosts,

before Whom I stand, I will appear before him today!” 
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Achav, who brought military and economic stability through an alliance

with Sidon. To cement this alliance, Achav married Izevel (Jezebel), the

King of Sidon’s daughter.

Tragically, Achav’s political and economic success led to the religious

corruption of his country. For, under Izevel’s influence, idol worship

became officially sanctioned, and true prophets were eliminated.

Our Haftarah describes the efforts of Eliyahu the prophet to reverse the

influence of Izevel. His initial campaign (related immediately prior to the

Haftarah) was to orchestrate a drought upon the Land, thus sending the

message that prosperity comes from God. 

The Haftarah begins (according to Ashkenazic custom) in the third year

of the drought, as God appears to Eliyahu and sends him to King Achav

with the message that rain is soon to come (18:1). After digressing to

describe the support for Eliyahu given by Ovadyahu (Obadiah) the

prophet (3-6)—despite some initial resistance (7-15)—Eliyahu confronts

Achav (16). Achav accuses Eliyahu of terrorizing Israel, and Eliyahu

blames the matter on Achav's sanction of Ba’al worship (17-18). Eliyahu

then challenges Achav, and his 450 prophets of Ba’al to a confrontation

on Mount Carmel (19). Achav accepts the challenge, and gathers the

people and Ba’al prophets on Mount Carmel (20; the beginning of the

Haftarah according to Chabad and Sefardic custom). Eliyahu pleads that

the people should put an end to their ambivalence between Divine

worship and Ba’al worship, but they do not respond (21). 

A “showdown” between the 450 prophets of Ba’al against the lone

prophet Eliyahu then begins. The terms, suggested by Eliyahu, are

agreed upon: each side will sacrifice a bull and place it on a fireless altar;

the prophets of Ba’al will appeal to their god, and Eliyahu to his God, to

“answer with fire” (22-24). 

The prophets go first, but their sustained efforts into the afternoon

bring no results (28-29). Eliyahu then builds his Altar from twelve stones,

representing the tribes of Israel, and he douses it with water to magnify

the impending miracle (30-35). “Answer me, O God!” he cries, and, “the

fire of God came down” (38). Stunned by what they had just witnessed,

the people once again proclaim their allegiance to God (38-39). 



18:20 Achav sent (an order) to all the people of Israel,

and he gathered the prophets (of Ba’al) together in

Mount Carmel. 
21 Eliyahu approached all the people and said, “How

long will you waver between two opinions? If God is the

God (Who rules the world), follow Him. If it is Ba’al, then

follow him.” The people did not answer him anything. 
22 Eliyahu said to the people, “I am the only remaining

prophet of God, but Ba’al’s prophets are four hundred

and fifty men. 23 Let them give us two bulls, and let them

choose one (of the) bulls for themselves, and cut it into

pieces, and lay it on wood, but put no fire to it. I will

prepare the other bull, and lay it on wood, but put no

fire to it. 24 You call on the name of your gods, and I will

call on the name of God.  The God Who answers by fire,

He is God.” 

All the people answered and said, “The matter is

good.” 
25 Eliyahu said to the prophets of Ba’al, “Choose one

bull for yourselves and prepare it first, for you are the

majority. Call upon the names of your gods, but put no

fire to it.” 
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16 Ovadyahu went to greet Achav and told him (what

had happened), and Achav went to greet Eliyahu.
17 When Achav saw Eliyahu, Achav said to him, “Is that

you, terrorist of Israel (who withheld the rain from

them)?” 
18 He said, “It is not I who have terrorized Israel, but

(rather) you and your father’s house, by abandoning

God’s commandments and following after the deities

of Ba’al!
19 “Now, (if you want rain), send messengers and

summon all Israel to me at Mount Carmel, along with

the four hundred and fifty prophets of Ba’al and the four

hundred prophets of the Asheirah who eat at

Izevel’s table.”
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18:21. oh�P �g§X©v h ¥T §J k �g oh¦j§x«P o ¤T ©t h ©,n̈ s �g—How long will you

waver between two opinions? Why did Eliyahu criticize the people for

merely “wavering between two opinions,” rather than for the more

serious transgression of worshiping idols?

It could be argued, however, that “wavering between two opinions” is,

in some respects, worse than worshiping idols: 

a.) It is harder to repent from “wavering” because one is uncertain if

one really sinned in the first place. 

b.) One who “wavers between two opinions” essentially believes in

God but is willing to compromise some of his religious beliefs for the sake

of convenience or social pressure, i.e. his spirituality is corrupted by

materialism. On the other hand, a genuine idol-worshipper, while

mistaken and misguided in his religious beliefs, is nevertheless loyal to his

beliefs, and will not exchange his spiritual values for material ones. 

c.) The one who wavers leads others astray because it is not clear that

he is a heretic. The idol-worshiper, however, is an outright heretic and is

thus an outcast that does not affect the community  (Likutei Sichos vol. 1,

p. 183ff.).

25. v ²b«Jt¦r UG �g³u s¨j¤t¨v r�P©v o�f�k Ur£j�C—Choose one bull for

yourselves and prepare it first. The Midrash relates that the bull chosen

for the prophets of Ba’al refused to move, complaining to Eliyahu, “‘My

friend and I came out of the same womb, from the same cow and we were

raised in the same pasture. His lot has come out on God’s side, and God’s

Name will be sanctified through him, but my lot has come out on Ba’al’s
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Chabad and Sefardic communities begin here.  Others continue: 



26 They took the bull which was handed to them (by

Eliyahu), and they prepared it.  They called on the name

of Ba’al from morning until noon, saying, “O Ba’al, hear

us,” but there was no voice, nor any who answered.

They jumped on the altar which was made (in worship). 
27 It was at noon that Eliyahu ridiculed them. He said,

“Cry louder! For (you say) he is a god. (Maybe) he is

talking (to others), or deep in thought, or on a journey?

Or maybe he is sleeping and will be awakened (by your

cries).”  
28 They cried aloud, and scored themselves with knives

and lances, as was their custom, until blood gushed out

upon them. 29 Then, when midday was past, they

(pretended to) prophesy until the time of the offering of

the afternoon sacrifice. But there was no sound, no one

answered (for) there was no listener. 
30 Eliyahu said to all the people, “Come near to me (so

you can see that no trickery is taking place),” and all the

people came near to him. 

He repaired the altar of God that was broken.
31 Eliyahu took twelve stones, according to the number

of the tribes of the sons of Ya’akov, to whom the word of

God came, saying, “Israel shall be your name.” 32 With

the stones he built an altar in the Name of God.  He

made a ditch around the altar, large enough to contain

two se’ah of seed (to hold the water which he poured, to

magnify the miracle). 33 He arranged the wood, cut the

bull in pieces, and laid it on the wood.  34 He said, “Fill

four jars with water, and pour it on the burnt sacrifice,

and on the wood.” He said, “Do it a second time,” and

they did it the second time. He said, “Do it a third time,”

and they did it the third time. 35 The water ran around

the altar.  He also filled the ditch with water. 
36 Then, at the time of the offering of the afternoon

sacrifice, Eliyahu the prophet approached (God in

prayer) and said, “God! God of Avraham, Yitzchak, and

of Yisra'el, let it be known this day that You are God

(Whose Presence dwells) in Israel, and that I am Your
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side, to anger God.’” Eliyahu replied, ‘Oh bull, Oh bull, do not worry! Go

with them and do not make a scene. For just as God’s Name will be

sanctified by my bull, so too it will be sanctified through you.’” (Bamidbar

Rabah 23:9).

Now, at first glance, we can appreciate why the bull may not have

wanted to be involved with idol-worshippers, but what is the significance

of the bull’s lengthy introduction, “My friend and I came out of the same

womb etc., His lot has come out on God’s side”? Surely it would have

been sufficient for the bull simply to say, “I do not want to go to Ba’al,”

without any further clarification? 

Apparently, the bull understood that he too would sanctify God’s Name

when the fire would fail to come down on the altar of Ba’al. His

complaint was that this would only be a passive sanctification, through

not being burned as a sacrifice, whereas his friend would actively sanctify

God’s name. Eliyahu thus replied, “Just as God’s Name will be sanctified

by the bull that is with me, so too it will be sanctified through you,” i.e.

that active and passive sanctification are equal in God’s eyes.

This story contains a powerful lesson. There is a tendency to think that,

while it is important to spend time reaching out to Jewish people who are

not observant, this activity is only secondary in importance to the “pure”

religious activities of Torah study and prayer. The Midrash teaches us that

even though outreach may take up much “passive” time when one is not

directly involved in Divine worship, this is nevertheless as great a

sanctification of God’s name as active worship itself. 



servant, and that I have done all these things by Your

Word. 37 Answer me, O God, answer me (with fire), so

that this people may know that You are God, Almighty

God, and so You will have turned their hearts back again

(to You).”
38 Then the fire of God came down, and consumed the

offering, and the wood pile, and the stones, and the

dust, and licked up the water that was in the ditch. 
39 When all the people saw it, they fell upon their faces,

and they said, “God is the Almighty God! God is the

Almighty God!”

ip³ �p£r fl :d¤N«�̀ �d mi−
ẍa�C�dÎl̈M z¬�̀  i
ziŸ½
ÿr ['k jixacae]

mi®
d÷�̀ «�d d− �eŸd	i d¬ �Y�̀ Îi«¦M d½ �G�d ḿ¨r�d Æ Er�c« �i	e ip½�p£r Æ d�eŸd	i
dÀ �eŸd	iÎW«�` lŸŔ
Y�e gl :zi«P�xŸ «g�` m−¨A¦lÎz�` �zŸ ¬A
q�d d² �Y�`	e
mi−p¨a�`«�dÎz�`	e mi½¦v¥r«�dÎz�`	e Æ d¨lŸr«�dÎz�` l©k`Ÿ ³Y�e
:d¨k«�g¦l d−¨l¨r�Y©AÎx�W�` mi¬ �O�dÎz�`	e x® ¨t¨r«�dÎz�`	e
Æ d�eŸd	i E½x�n`Ÿ´I�e m® �di�p§RÎl©r E −l§RI«�e m½¨r�dÎl¨M Æ `�x�I�e hl

:mi«
d÷�`«�d `E ¬d d− �eŸd	i mi½
d÷�`«�d `Ed́

7:13K ing Shlomo sent and brought Chiram (the

craftsman) from Tzor. 14 He was the son of a

widow of the tribe of Naftali, and his father was a

resident of Tzor, a coppersmith. (Chiram) was filled with

wisdom and understanding, and skilled in doing any

work in copper. He came to King Shlomo and did all

his work. 
15 He sculptured (molds for) two pillars of copper.

Each were eighteen cubits high, and twelve cubits

in circumference. 
16 He made two spheres cast out of copper, to put on

the tops of the pillars. The height of one sphere was five

cubits (including a two-cubit base), and the height of the

second sphere was five cubits (including a two-

cubit base). 
17 (He made) nets (resembling interwoven branches),

and wreaths of chain work, for the spheres which were

upon the top of the pillars—seven for one sphere, and

seven for the second sphere. 

:xŸ «S
n m−�xi
gÎz�` g ¬�TI�e dŸ½n÷�W K¤ĺ�O�d Æ g©l�WI�e bi f
ei´¦a�`	e iÀ¦l�Y§t�p d´�H�O
n `E¹d dÆ �p�n§l�` Á d�X
`Îo¤A ci

d³�n§k�g«�dÎz�` `Â¥l�OI�eÂ ¼ z�W ¼Ÿg	p W´�xŸg » i
xŸvÎWi«
`
d−¨k`¨l�nÎl¨M zFŸ ¬y£r«©l z©r½�C�dÎz�`	e Æ d�pEa�Y�dÎz�`	e
Îz�` Ÿy©r−�I�e dŸ½n÷�W K¤l´�O�dÎl�` Æ `Fa�I�e z�W ®Ÿg	P©A
z�W ®Ÿg	p mi−
cEO©r«�d i¬ �p�WÎz�` x©v² �I�e eh :F «Y§k`©l�nÎl¨M
c½�g�`�d cEÓ©r«�d Æ z�nFw dÀ�O�` d¹�xŸ�y¤r dÆ �pŸn�W 
:i«p�X�d cE ¬O©r«�dÎz�` aŸ −q�i d½�O�̀  d́�xŸ�y¤rÎmi«�Y�W Æ hEg	e
mi−
cEO©r«�d i¬�W`�xÎl©r z² �z̈l dŸÀ�ÿr zŸ¹x�zŸ «k iÆ�Y�WE fh

z½�g�̀ �d z�x́�zŸM�d Æ z�nFw zFÀO�` W´�n�g z�W ®Ÿg	p ẃ©v�n
miº¦k̈aŸ�y fi :zi«p�X�d z�x¬ �zŸM�d z−�nFw zF½O�` W´�n�g	e
zŸ½x�zŸḾ©l zF½x�W�x�W dŸ´�y£r«�n Æ mi¦l
c	B dÀ¨k¨aŸ�y dŸ´�y£r«�n
z½�g�̀ «�d z�x́�zŸM©l Æ d¨r§a
W mi®
cEO©r«�d W`Ÿx́Îl©r x−�W�`
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In fact, the bull which passively sanctified God’s name was offered first,

suggesting that this method of revealing God’s presence in the world

takes priority (Likutei Sichos vol. 16, p. 415-6).

39. oh¦vO ¡t¨v tUv v²u«v±h oh¦vO ¡t¨v tUv v²u«v±h—God is the Almighty

God! God is the Almighty God! At the giving of the Torah there was a

single proclamation, “I am God your God” (Shemos 20:2), whereas here

the Jewish people declared twice, “God is the Almighty God! God is the

Almighty God!” This is because at the giving of the Torah the Jewish

people were on the level of tzadikim, righteous individuals who have not

sinned, whereas here they were on the superior level of ba’alei teshuvah,

who had erred and corrected their ways (Likutei Sichos vol. 1, p. 186). 

HAFTARAH OF PARSHAS VAYAKHEL

This Haftarah describes work done by Chiram the craftsman for

Shlomo’s Temple, similar to the work of Betzalel which was done on

Moshe’s Tabernacle, as described in the Parsha.

The Haftarah opens with a brief description of Chiram, his lineage and

his credentials (7:13-14). We then read extensive details about two major

aspects of his work in constructing the Temple: a.) the two pillars of

copper, named “Yachin” and “Bo’az,” which stood at the entrance to the

sanctuary’s hall; b.) A giant copper water tank (the “sea of Shlomo”), and

its base of twelve cast copper oxen (23-26).

�

The fire

descends,

to the

people’s

surprise

The skill of

Chiram

The two

copper

pillars

[ VAYAKHEL / ldwie [

(I Kings 7:13-26; ibid. 7:40-50)

Chabad and Sefardic communities read the following Haftarah. [Ashkenazic communities read the Haftarah on page 323.]



18 (Having completed the molds) he made the pillars. 

(He made) two rows of (copper) pomegranates (tied

together) around the nets, to cover the sphere that was

on the top (of the first pillar). He did likewise for the

second sphere. 
19 The spheres that were on the top of the pillars were

made with a rose-like design on the top, four cubits. 
20 The spheres (were not merely on the edge of) the

two pillars, but they also covered the hollow in (the

middle of the pillars), behind the net. 

(There were a total of) two hundred pomegranates in

(two) rows all around, (and so too) on the second sphere. 
21 He erected the pillars in the entrance hall to the

sanctuary. He erected the right pillar, and called its name

Yachin. He erected the left pillar, and called its name

Bo’az. 22 (After the pillars were erected) the rose-like

design was (affixed) to the top of the pillars. The crafting

of the pillars was then finished. 
23 He made a tank of cast (metal, for the priests to

immerse in), ten cubits from rim to rim. It was circular all

around, and its height was five cubits. It was thirty cubits

in circumference. 24 Under its rim all around there were

egg-shapes (engraved with the face of an ox) surround-

ing it, ten in a cubit, surrounding the tank around. The

egg-shapes were cast in two rows. (They were) cast

together with (the tank) when it was cast. 
25 (The tank) stood upon twelve (copper) oxen: three

looking toward the north, three looking toward the west,

three looking toward the south, and three looking

toward the east. The pool was set above upon them, and

all their hindparts faced inward. 
26 (The walls and rim of the tank) were a handbreadth

thick, but its rim was (thin), like the rim of a cup,

decorated with rose-flower (designs). It contained two

thousand “bas” measures.

mi®
cEO©r«�dÎz�` Ÿy©r− �I�e gi :zi«p�X�d z�x¬ �zŸM©l d−¨r§a
W	e
zF ³Q©k§l zÀ�g�`«�d d́¨k¨a�V�dÎl©r ai¹¦a�q miÆ 
xEh Á i�p�WE
dŸ½�y¨r ó¥k	e mi½ pŸO
x«�d W Ÿ̀x́Îl©r Æ x�W�` Æ zŸx�zŸ «M�dÎz�̀
W`Ÿx́Îl©r Æ x�W�` zŸÀx�zŸ «k	e hi :zi«p�X�d z�x−�zŸM©l
:zF «O�` r−©A�x�` m® ¨lE`«¨A o−�WEW dŸ¬�y£r«�n mi½
cEO©r«�d
z´�Oªr§N
n Æ l©rÆ�O
nÎm�B mi½
cEO©r«�d Æ i�p�WÎl©r zŸÀx�zŸ «k	e k

mi³ pFO
x«�d	e ['k dkay] d® ¨k¨a�V�d x¤á¥r§l x−�W�` o�h½¤A�d
Æ m�wÆ �I�e `k :zi«p�X�d z�x¬ �zŸM�d l−©r ai½¦a�q mí
x�hÆ miÆ�z �̀n
cEÓ©r«�dÎz�` m�w¹ �I�e l® ¨ki�d«�d m−¨l�`§l mi½
c�O©r«�dÎz�`
cEÓ©r«�dÎz�` Æ m�wÆ �I�e oi½¦k�i Æ Fn�WÎz�` `³�x�wI�e iÀp�n	i�d
W`Ÿ ¬x l² ©r	e ak :f©rŸ «A F −n�WÎz�` `¬�x�wI�e i½¦l`�n�V�d
:mi«
cEO©r«�d z¤k ¬̀ ¤l�n mŸ −Y
Y�e o®�WFW dŸ´�y£r«�n mi−
cEO©r«�d
FÆz¨t�V
n dÂ�O�`¨«AÂ xŸ�ý¤r w® ¨vEn m− �I�dÎz�` Ÿy©r¬ �I�e bk

Æ e�w	e F½z�nF«w Æ d�O�`«¨A W³�n�g	e aiÀ¦a�q | lŸ´b¨r F¹z¨tŸ�yÎc©r
Á mi¦r�w§tE ck :ai«¦a�q F −zŸ` aŸ ¬q�i d½�O�`«¨A mi´
W÷�W ['k dewe]

d½�O�`«¨A xŸ�y¤rμ F½zŸ` mi´¦a§aŸ «q Æ ai¦a�q | F ³z̈tŸ�y¦l z�gÆ�Y
n
mi −
wªv	i mi½¦r�w§R�d Æ mi
xEh i³ �p�W ai®¦a�q m− �I�dÎz�̀  mi¬¦t
T�n
| mípŸt d´�W÷�W xÀ�w¨A xŸ´�y¨r i¯�p�WÎl©r cº�nŸr dk :F «z�w«ªvi¦A
d¨A	bÀ�p mípŸR | d́�W÷�WE d�O¹ �i miÆ pŸt Á d�W÷�WE d�pF¿t¨v
d¨l§r®�n§l
n m−�di¥l£r m¬ �I�d	e d�g½ �x	f
n mípŸR Æ d�W÷�WE
d¬�U£r«�n§M F ²z¨tŸ�yE g©t½�h F´i§a¨r	e ek :d�z	i«Ä m−�di�xŸ «g�`Îl¨k	e

:li«¦k�i z−©A mi¬©R§l�` o®�WFW g�x́¤R qF −MÎz©tŸ�y

323 / HAFTAROS - VAYAKHEL

The “Sea of

Shlomo”

Ashkenazic communities read the following Haftarah.

7:40 C hirom then made the pots, shovels and basins.

Chiram completed all the work that he had

done on behalf of King Shlomo for the House of God: 
41 (The) two columns, the two bowls of the spheres

which were on top of the columns, and the two nets to

cover the two bowls of the spheres which were on top of

the columns, 
42 The four hundred pomegranates for the two nets:

two rows of (one hundred) pomegranates for each net to

cover the two bowls of the spheres, which were on top

of the columns. 
43 The ten bases, and the ten basins (set) upon

the bases.

Îz�`	e mi−¦r�I�dÎz�`	e zF½xŸI¦MÆ�dÎz�` mF½xi
g Ÿy©r´ �I�e n  f
d½¨k`¨l�O�dÎl¨MÎz�` Æ zFU£r«©l mÀ�xi
g ĺ©k	i�e zF ®w�x	f
O�d
mi´
c�O©r `n :d«�eŸd	i zi¬ ¥A dŸ −n÷�W K¤l¬ �O©l d Ÿ² �y¨r x¬ �W�`
mi−
c�O©r«�d W`Ÿ ¬xÎl©rÎx�W�` zŸ ²x�zŸ «M�d zø̄�b	e mi½ �p�W
zǿ�B Æ i�Y�WÎz�̀  zFÀQ©k§l mi½�Y�W zFk̈́a�V�d	e mi®�Y�W
mi² pŸO
x«�dÎz�`	e an :mi«
cEO©r«�d W Ÿ̀ ¬xÎl©r x−�W�` zŸ½x�zŸ «M�d
Æ mipŸO
x mi³
xEhÎi«�p�W zF ®k̈a�V�d í�Y�W¦l zF −̀ �n r¬ ©A�x�`
zŸ½x�zŸ «M�d zǿ�B Æ i�Y�WÎz�̀  zFÀQ©k§l z½�g�̀ «�d d̈́k¨a�V©l
xŸ�y®r̈ zF −pŸk�O�dÎz�`	e bn :mi«
cEO©r«�d i¬ �p§RÎl©r x−�W�`

Columns



44 The one vat, with the twelve (copper) oxen under

the vat. 
45 The pots, shovels and basins.

All these utensils which Chiram made on behalf of

King Shlomo for the House of God (were made of)

refined copper. 46 The King had them cast in earthen

molds in the plain of the Jordan, between Sukos

and Tzarsan. 
47 Shlomo left all the (copper) utensils (unweighed)

because there were so very many, (so) the weight of the

copper was not investigated. 
48 Shlomo made all the vessels which were for the

House of God: 

The golden Altar, and the golden Table, on which the

showbread was placed, 49 and the (supplementary)

Menorahs of precious gold (in addition to the menorah

made by Moshe): five on its right and five on its left, in

front of the inner sanctuary. The(ir) flower(s), lamps and

tongs were made of gold; 50 the hand-drums, the

(various) musical instruments, the basins, spoons and

firepans were of precious gold; and the keys to the doors

of the Inner House (which is) the Holy of Holies, (and)

to the doors of the house, (which is) the Sanctuary, were

made of gold.

m− �I�dÎz�`	e cn :zF «pŸk�O�dÎl©r d−�xŸ�y£r zŸ ¬xŸI¦M�dÎz�`	e
:m«�I�d z�g¬�Y x Ÿ− �y¨rÎmi«�p�W x ¬�w¨A�dÎz�`	e c®�g�`«�d
Æ z�`	e zFÀw�x	f
O�dÎz�`	e mi¹¦r�I�dÎz�`	e zFÆxi
Q�dÎz�`	e dn

K¤l¬ �O©l m² �xi
g dŸ¬�y¨r xÆ�W�` [‡k ld`d] d¤N½�`�d mi´¦l¥M�dÎl¨M
Æ o�C�x�I�d x³©M¦k§A en :h«�xŸn�n z�W −Ÿg	p d® �eŸd	i zí¥A dŸ −n÷�W
:o«�z�x«v̈ oi¬ ¥aE zF −M�q oi¬ ¥A d®�n�c�`«�d d−¥a£r«�n§A K¤l½�O�d m ´�ẅv	i
` ¬÷ cŸ ®̀ �n cŸ ´̀ �n aŸ −x�n mi½¦l¥M�dÎl¨MÎz�` Æ dŸn÷�W g³ �P�I�e fn

z�`μ dŸ½n÷�W U©r´ �I�e gn :z�W «Ÿg	P�d l ¬�w�W
n x −�w�g�p
a½�d�G�d ǵ©A	f
n z�`μ d® �eŸd	i zi´¥A x−�W�` mi½¦l¥M�dÎl¨M
:a«�d�f mi−p¨R�d m�g¬¤l ei² l̈¨r x¬�W�` oÀ�g§l�X�dÎz�`	e
i¬ �p§t¦l le Ÿ̀ ²n�V
n W ¯�n�g	e oi¹
n�I
n WÆ�n�g zFÂxŸp�O Â�dÎz�`	e hn

:a«�d�f mi−�g�w§l�O�d	e zŸ ²x�P�d	e g�x ¯¤R�d	e xE ®b�q á�d�f xi−¦a�C�d
zF −Y�g�O�d	e zF ¬R©M�d	e zF ²w�x	f
O�d	e zFx̄�O�f�n«�d	e zFÂR
Q�d	eÂ p

W�cŸẃ§l i¹
nip§R�d ziÆ©A�d Á zFz§l�c§l zF¿zŸR�d	e xE ®b�q a´�d�f
:a«�d�f l−k̈i�d«©l zi² ©A�d i¬ �z§l�c§l miÀ
W�c�T�d

hsuep - ,urypv // 324

7:51A ll the work that King Shlomo made for the

House of God was finished. Shlomo brought in

the things which David his father had dedicated. (He

put) the silver, and the gold, and the utensils in the

treasuries of the House of God. 
8: 1 Then Shlomo assembled the elders of Israel, and all

the heads of the tribes (who are) the chiefs of the

ancestral (houses) of the people of Israel—before King

Shlomo in Jerusalem, to bring up the Ark of the

covenant of God from the city of David, which is Tziyon. 

*2 All the men of Israel assembled themselves to King

K¤l¬ �O�d dŸ² �y¨r x¬�W�` d½¨k`¨l�O�dÎl¨M Æ m©l�W
Y�e `p f
će�C | i´�W�c�wÎz�` dŸ¹n÷�W `Æ¥a�I�e d® �eŸd	i zí¥A dŸ −n÷�W
o ¾�z�p mi½¦l¥M�dÎz�`	e Æ a�d�G�dÎz�`	e s�q³ ¤M�dÎz�` eiÀ¦a�`
í�p�wfÎz�` dŸń÷�W ĺ�d�w�i f́�` ` g :d« �eŸd	i zi¬ ¥A zF −x§vŸ «̀ §A
i¯�p§a¦l zF¹a�`«�d iÆ�`iŸ
y	pÁ zFH�O�d i´�W`�xÎl¨MÎz�` l¿�`�xŸ�yi
zF ºl£r«�d «§l ¦m® ¨l�WE «x	i dŸ −n÷�W K¤l¬�O�dÎl�` l² �̀ �xŸ�yi
E¹l�d«Æ�TI�e a* :oF «I¦v `i¬
d c−e�C xi¬¦r�n d² �eŸd	iÎzi«
x§A oFx̄�`Îz�`

Chabad and Ashkenazic communities read the following Haftarah. [Sefardic communities read the Ashkenazic Haftarah for Vayakhel on page 323.]

[ PEKUDEI / icewt [

(I Kings 7:51 – 8:21)

HAFTARAH OF PARSHAS PEKUDEI

This Haftarah describes the completion of the First Temple, similar to

the completion of the Tabernacle described in the Parsha.

The Haftarah begins with an announcement that King Shlomo’s

Temple was complete and that the items which had been consecrated by

King David were transferred to the Temple treasury (7:51). Upon

Shlomo’s instructions to the elders, the Ark and the holy vessels are then

transferred from the City of David, amid a glorious procession, and

installed in the Temple (8:1-9). All this meets Divine approval when, as

the priests are departing the Holy of Holies after installing the Ark, the

Divine Presence manifests itself in the form of a cloud (10-11), a sign
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Shlomo at the feast in the month of Eisanim (Tishrei),

which is the seventh month. 3 All the elders of Israel

came, and the priests took up the Ark. 4 They brought up

the Ark of God, the Tent of Meeting, and all the holy

utensils that were in the Tent. The priests and the Levites

brought them up. 
5 King Shlomo, and all the congregation of Israel who

were assembled before him, were with him before the

Ark, sacrificing sheep and oxen in such abundance that

they could not be counted or numbered. 
6 The priests brought in the Ark of the covenant of God

to its place, to the Sanctuary of the House, to the most

holy place, under the wings of the cherubs. 7 For the

cherubs spread out their two wings over the place of the

Ark, and the cherubs covered the Ark and its poles above. 
8 The poles extended (so far), that the ends of the

poles were seen (protruding into the curtain) from the

sanctuary facing the inner sanctuary, but the poles

themselves were not seen outside. They remain there to

this day. 9 There was nothing in the Ark except the two

tablets of stone, which Moshe put there at Choraiv,

where God made a covenant with the people of Israel,

when they came out of the land of Egypt. 
10 Then, when the priests came out of the holy place

(having installed the Ark), the (smoky) cloud filled the

House of God, 11 The priests could not stand to perform

(their) service because of the cloud, for the glory of God

had filled the House of God. 
12 Then (when he saw the cloud) Shlomo said,

“(I know that the Divine Presence is here because) God

said that He would dwell in the thick cloud. 13 (Since the

Divine Presence has descended, I am sure that) I have

indeed built You a House to dwell in, a settled place for

You to abide in forever.” 
14 The King turned his face around (towards the

people) and blessed all the congregation of Israel. All the

congregation of Israel stood. 15 He said, “Blessed be

God, Almighty God of Israel, Who spoke with His Mouth

to David my father, and has fulfilled it with His Hand,

saying, 16 ‘Since the day when I brought forth My people

Israel out of Egypt, I chose no city from all the tribes of

Israel (in which) to build a House that My Name might

be in there, but I chose David to be over my

people, Israel.’
17 “It was the intention of David my father to build a

House for the sake of God, Almighty God of Israel.
18 God said to David my father, ‘Since it was your

intention to build a House for My sake, you have done

well by so wishing (since the preparations will be in your

merit). 19 Nevertheless, you shall not build the House,

mi−p�z«�̀ �d g�x¬ �i§A l½�`�xŸ�yi Wi´
`Îl¨M Æ dŸn÷�W K¤l³�O�dÎl�`
l®�`�xŸ�yi í �p�wf lŸ −M E`Ÿ¾a�I�e b :i«¦ri¦a�X�d W�cŸ ¬g�d `E −d b®�g¤A
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but your son who shall come forth from your loins, he

shall build the House for My sake.’ 
20 “God has performed His word that He spoke, and I

have risen in place of David my father, and I sit on the

throne of Israel, as God promised, and I have built a

House for the sake of God, Almighty God of Israel. 21 I

have set there a place for the Ark, where the covenant of

God is, which He made with our fathers, when He

brought them out of the land of Egypt.”

F −ẍa�CÎz�` d½ �eŸd	i m�ẃ�I�e k :i«
n�W¦l zi−©A�d d¬ �p§aiÎ`E «d
`́�Q¦MÎl©r | a´�W�`«�e i¹¦a�` cÆ e�C Á z�gÁ�Y m¿ �w�`«�e x® ¥A
C x́�W�`
d− �eŸd	i m¬�W§l zi½©A�d d́�p§a�`«�e d½ �eŸd	i x́¤A
CÆ x�W�`«©M lÀ�`�xŸ�yi
m−�WÎx�W�` oF½x�`«¨lÆ mFw�n m³�W mŸÆ
y�`«�e `k :l«�`�xŸ�yi i¬�d÷�`
m−�zŸ` F ¬̀ i¦vF «d§A Epi½�zŸa�`Îm¦r Æ z�ẍM x³�W�̀  d® �eŸd	i zí
x§A

:mi«�x§v
n u�x¬�̀ �n

,cac kja asuj atr crg - ,urypv // 326

20:18Y onasan said to (David), “Tomorrow is the (first

of the) new month. You shall be missed,

because your seat will be empty. 19 For three (days) you

should go down (and hide yourself) well. Come to the

place where you hid on the day of the incident (when

the King swore to me not to kill you), and sit by the

traveler’s (marker) stone. 
20 “I will shoot three arrows to the side, as though I shot

at a target. 21 Then, I will send a lad (saying to him), ‘Go,

find the arrows.’ If I say to the lad, ‘look!—the arrows are

on this side of you,’ then you should take them and

return, for it is safe for you, and there is no (dangerous)

thing (looming. I swear this) as God lives.

c −�ẅRi i¬¦M ½�Y�c�w§tÆ p	e W�cŸ ®g x́�g�n o−�z�pF «d	i F ¬lÎx�n`Ÿ «I�e gi k
mF½w�O�dÎl�` Æ �z`̈aE cŸ½̀ �n ć�x�Y Æ �Y�W©N
W	e hi :L«¤a�WF «n
l¤v−�` ½�Y§a�Ẃ�i	e dŸ® �y£r«�O«�d mFÍ§A m−�X �Y�x¬�Y�qpÎx�W�`
d® �xF` d́�C¦v mi−¦S
g«�d z�W ¬÷�W i¾p�`«�e k :l�f «�`�d o¤a¬ �`�d
K−¥l x©r½ �P�dÎz�` ǵ©l�W�` Æ d�P d	e `k :d«�x�H�n§l i−¦lÎg«©N«�W§l
d¬ �P
d x©r¹�P©l xÆ�nŸ` Á xŸn�`Îm
` mi®¦S
g«�dÎz�` `̈́v�n
oi¬�`	e ²L§l mF ¬l�WÎi«¦M d�`Ÿ ²a�e | EP¯�g�w d�PÀ�d�e ´L�O
n | mi´¦S
g�«d

[ EREV ROSH CHODESH / zaya lgy yceg y`x axr [

(I Samuel 20:18-42)

which is instantly recognized by Shlomo (12-13). The King then

addresses the crowd, declaring that God has fulfilled His promise made

to his father David, to make a permanent “house” for God (14-21).

19. h¦n§J�k ,°h�C©v v®b�c°h tUv Wh�m�k£j¥n t
m«H©v W±b�C o¦t h�F—But your

son who shall come forth from your loins, he shall build the House for My

sake. David did not merit to build the Temple because he spilled blood at

war, unlike Shlomo, who was a man of peace (I Chronicles 22:8-10). 

Why was peacefulness a crucial criterion for the construction of the

Temple? Peace is a process of harmonizing opposites into a healthy

equilibrium, and this is the motif of the Temple which, being a “House for

God,” harmonized two opposites: the spiritual presence of the Shechinah

(Divine Presence) within the confines of a physical house. Therefore, it

was crucial that the Temple be built by a person who personified this

quality, a man of peace (Sefer Hama’amarim 5680, p. 187).

HAFTARAH OF EREV ROSH CHODESH

This Haftarah mentions the eve of Rosh Chodesh: “Tomorrow is the

(first of the) new month” (20:18). At first glance, this connection appears

to be somewhat tenuous, as the remaining narrative of the Haftarah is

not connected with the theme of Erev Rosh Chodesh. Why should this be

more pertinent than reading the Haftarah connected with the weekly

Parsha? Chasidic thought explains that the renewal of the moon signifies

redemption, and therefore, by logical extension, the eve of the new moon

(Erev Rosh Chodesh) represents the work carried out during exile in order

to bring the redemption. Being that this is the underlying significance of

all our activities, it was considered a sufficiently important replacement

for the Haftarah of the week (Hisvaduyos 5711, vol. 2, p. 50, 56).

The Haftarah describes a climactic moment in the rift between David

and Sha’ul, which arose from David’s successful military career. Sha’ul,

who was king at the time, perceived David as a rebel that needed to be

eliminated. Fearing for his life, David seeks the assistance of Yonasan, the

king's son, who was David’s passionate admirer, but Yonasan finds the

conspiracy theory difficult to believe. In order to verify his suspicions,

David suggests a plan: he will disappear for three days to test the king’s

reaction, which would then be reported to David by Yonasan with a

secret sign.

The Haftarah opens as Yonasan reviews David’s plan and confirms

a secret sign to be enacted by shooting arrows and instructing certain

phrases to his servant (20:18-23). Initially, the king appears indifferent

to David’s absence (24-28), but on the second day he becomes

furious with Yonasan and states that David “deserves death” (29-34).

So, the next morning, Yonasan goes out to the field and communicates

their pre-arranged sign by shooting arrows, and sends his servant home

(35-40). David then comes out of hiding, and they part amid tears,

swearing an oath “between my descendants and your descendants

forever’” (41-42).

21. wudu W§N¦n oh�M¦j©v—The arrows are on this side of you, etc. When

arrows are shot from a bow, the more the bow is extended backwards,

�

The Plan



22 “But if I say this to the young man, ‘Behold, the arrows

are beyond you,’ then go, because God has sent you. 
23 “This matter of which you and I have spoken,

behold!—God is (a witness) between me and you forever.”
24 David hid himself in the field. When the (first of the

new) month came, the King sat down to eat the meal.
25 The King sat at his seat, as usual, on a seat by the wall.

Yonasan stood up so that Avner could sit at Sha’ul’s

side. David’s place was empty. 26 Nevertheless Sha’ul

said nothing on that day, for he thought, “(He had) a

(nocturnal) accident. He is not ritually pure. (He didn’t

come because) he has not been ritually purified.”
27 It came to pass on the next day, which was the

second day of the month, that David’s place was empty.

Sha’ul said to Yonasan his son, “Why didn’t the son of

Yishai come to the meal, neither yesterday, nor today?”
28 Yonasan answered Sha’ul, “David asked me

permission to go to Beis Lechem. 29 He said, ‘Please let

me go, because our family (is offering) sacrifice(s today)

in the city and my (oldest) brother (Eliav) has instructed

me (to be there). Now, if I have found favor in your eyes,

please excuse me (from the King’s duties) to see my

brothers.’ Therefore he has not come to the King’s table.”
30 Sha’ul became furious with Yonasan, and he said to

him, “You are the son of a sinful and rebellious woman!

Do I not know that you have chosen the son of Yishai

(for the monarchy) to your own shame, and to the

shame of your mother’s nakedness (for the fact that you

prefer that my enemy will lead people to suspect that

you are not my son)? 31 For as long as the son of Yishai

lives on the earth, you shall not be established, nor your

Kingdom. Now (since you sent him away) send (for him)

and fetch him to me, for he deserves death.”
32 Yonasan answered Sha’ul, his father, and said to

him, “Why should he be killed? What has he done?” 
33 Sha’ul raised a spear to strike him. Yonasan realized

that his father was determined to slay David. 
34 Yonasan rose from the table in fierce anger. He ate

no food on the second day of the new moon, for he was

upset for David, and his father had put him to shame (by

insulting and threatening him). 
35 In the morning, that Yonasan went out to the field to

the appointed place (he had arranged) with David, and

a young lad was with him. 36 He said to his lad, “Run!
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the further the arrows will reach. This is a metaphor for the spiritual

accomplishments of exile: The more the Jewish people “extend

themselves” to deal with the physical world in the most difficult of

circumstances, the greater and more “far reaching” is the spiritual

accomplishment. David wanted to know if these accomplishments had

already been completed, heralding the time of redemption. So Yonasan

told him that if “the arrows are on this side of you,” i.e. if the task of exile,

represented by the arrows, is complete, “then you should take them and

return, for it is safe for you,” i.e. the time of redemption has arrived. But

if the arrows are beyond you,” then there is still much work to be done in

exile. But do not be afraid to continue this work, “because God has sent

you” (Hisvaduyos ibid.).

David

goes

into

hiding

The king

is furious



Find now the arrows which I shoot.” As the lad ran (for

the first arrow), he shot an arrow beyond him. 
37 When the lad came to the place of the (first) arrow

which Yonasan had shot, Yonasan called out after the

lad and said, “Isn’t the (last) arrow beyond you?” 
38 Yonasan called out after the lad, “Go quickly! Hurry

(after the second arrow). Don’t stay (by the first)!”

Yonasan’s lad gathered up (both) the arrows, and

came to his master. 39 The lad knew nothing (about the

sign). Only Yonasan and David knew the matter. 
40 Yonasan gave his bow and arrows to his lad, and

said to him,“Go and carry them to the city.” 41 As soon

as the lad had gone (towards the city), David

(understood that it was safe and) stood up from near the

south (side of the stone). He fell on his face to the

ground, and prostrated himself three times. They kissed

one another, and wept with one another, until David

(wept) greatly (more than Yonasan). 
42 Yonasan said to David, “Go in peace, as both of us

have sworn in the name of God, saying, ‘God be (a

witness) between me and you, and between my

descendants and your descendants forever.’”
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n¨r§R WŸĺ�W Eg−�Y�WI�e d̈v�x² �` ei¬ ¨R�`§l lŸÆRI�e a�b½ �P�d
Ed½¥r�xÎz�` Wi´
` Æ EM§aI�e EdÀ¥r�xÎz�` Wi´
` | Eẃ�XI«�e
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66:1T his is what God said: “The heaven is My

throne, and the earth is My footstool, (so) what

house could you build (worthy) for Me, and what place

(is worthy for) My (Presence to) rest? 2 My hand has

made all these things (Heaven and earth), and

(therefore) all these things came into being,” says God.

“But (even though I am so exalted), to this I will pay

mŸć�d u�x−�̀ �d	e i½
̀ �q¦M mí�n�X�d d½ �eŸd	i x´�n�` dŸMμ ` eq
mF −w�n d¬ �fÎi�`	e i½¦lÎEp§a
Y x́�W�` Æ ziÆ©a d¬ �fÎi�` i® ¨l	b�x
d¤N−�̀ Îl̈k E¬i�d«I�e d�zŸ½�ÿr í
c�iÆ d¤NÆ�`Îl¨MÎz�`	e a :i«
z�gE «p�n
c−�x�g	e �gE½xÎd¥k	pE Æ ip¨rÎl�` hi½¦A�` d́�fÎl�`	e d® �eŸd	iÎm«�`	p

[ SHABBOS ROSH CHODESH / yceg y`x zay [

(Isaiah 66:1-24, ibid. 23)

The Maftir reading for Shabbos Rosh Chodesh is on page 343.   (Bamidbar 28:9-15)

HAFTARAH OF SHABBOS ROSH CHODESH

This Haftarah mentions the sacrificial worship that will occur every new

month (Rosh Chodesh) after the ingathering of the exiles. The Haftarah

was addressed by the prophet Yeshayah (Isaiah) to the Jewish people in

Babylon after the exile, at the end of the 6th century B.C.E.

The Haftarah opens with God’s proclamation of omnipresence and the

insufficiency of one House to contain Him (66:1). God will turn His

attention to those that fear Him (2), and all types of insincere worship are

abhorred by Him (3-4). Those who fear God will ultimately be joyous,

but those who hate and ostracize God’s servants will be chastised by a

“voice from the Temple” (5-6). Tziyon’s (Zion’s) deliverance is compared

to that of a mother who gives birth without pain (7-9), and the rejoicing

at Jerusalem’s rebuilding is depicted (10-14). All enemies and idol-

worshipers will be punished (15-18) and the nations that remain will

come to Tziyon, bringing the Jewish people along with them (19-20).

New priests will be appointed, and all mankind will worship God (21-23).

The rebels’ corpses will remain in the valley of Yehoshafat as an ominous

reminder to all mankind (24; verse 23 is then repeated so as to finish on

a positive note).

1. h�k±d©r o«s£v .¤r¨t¨v±u h¦t§x�F o°h©n¨�©v—The heaven is My throne, and

the earth is My footstool. According to Chasidic thought, the various

gradations of the human soul can be divided into three broad categories:

a.) Internal. Those powers which rest within the body and interact with it.

These parts of the soul give life to the body and control its intellectual and

emotional activity. b.) External. The aura (makif) of the soul which

surrounds the body and ordinarily has no direct contact with it.
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attention: to he who is poor and of a contrite spirit, and

trembles at My word. 3 “However, he who kills an ox

(offering his sacrifice without trembling at My word) it is

as if he slew a man. He who sacrifices a lamb (without

trembling), is as if he cut off a dog’s neck. He who offers

a meal-offering (without trembling), is as if he offered

swine’s blood. He who burns incense (without

trembling), is as if he blessed an idol. He who offers up

frankincense (without trembling) is as if he offered an

inappropriate gift. They have chosen their own ways,

and their soul delights in their abominations. 4 So too I

will choose to mock them, and will bring their fears upon

them, because when I called (to them through the

prophets), none answered. When I spoke, they did not

listen. They did evil before My eyes, and chose what I

did not desire.”
5 “Hear the word of God, you who tremble at His

word! Your (wicked) brothers who hate you and who

ostracize you say, ‘(I am so great that) God is glorified

because of my name!’ (But in truth) we shall see your

joy and they shall be shamed. 6 (Then there will be) a

voice of rumbling from the city (of Tziyon), a voice from

the Temple, the voice of God rendering recompense to

his enemies (Gog and Magog).”
7 “Before she (Tziyon) feels labor pains she will give

birth. Before her labor pain will come, she will be

delivered a son. 8 Who has heard such a thing? Who has

seen such a thing? Has a land gone through its labor in

one day? Has a nation been born all at once, for Tziyon

labored and gave birth to her children? 9 Shall I bring to

the birthstool, and not cause her to give birth?” says

God. “Shall I, who cause birth, hold back?” says your

God. 
10 “Rejoice with Jerusalem, and be glad with her, all

you who love her (to see her rebuilt). Rejoice for joy with

her, all you who mourn for her (in her destruction), 11 so

that you may (be rewarded to) nurse, and be satisfied

with the breasts of her consolations. That you may drink deeply, and be delighted with the abundance of her glory. 12 For this

is what God says: ‘Behold, I will extend peace to her like a river, and the wealth of the nations (will rush to her) like a flowing

stream. (You who mourned for her) shall (be rewarded) to draw (effortlessly from) the wealth of the nations. You shall be

(honored by the nations, like a baby who is) carried on (its mother’s) sides, and dandled on her knees. 13 Like one whom his

mother comforts, so will I comfort you, and you shall be comforted in Jerusalem (for your suffering). 14 When you see
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On occasion, however, one can draw from these energies of the soul in

order to break free from existing limitations in one’s life. 

c.) Essence. Then there is the very essence of the soul which is not

limited to being inside or outside the body. The route to access the soul’s

essence is through humility, simplicity and sincere dedication.

These three levels of the soul are alluded to in the opening of the

Haftarah. “The heavens” and “earth” allude to Torah and mitzvos

respectively (because Torah was given from Heaven, and the mitzvos are

performed with physical objects here on earth), i.e. things which are

observed in everyday life with the normal faculties of the soul found in

the body. The “house” mentioned by the verse alludes to the soul powers

which encompass the body, just as a house encompasses a person. While

these powers are indeed impressive, scripture nevertheless bemoans their

insufficiency (“What house could you build (worthy) for Me?”), because

the most profound form of Divine service comes from the essence of the

soul. And this essence is reached through humility: “To this I will pay
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(Jerusalem rebuilt), your heart will rejoice, and (the

health of) your bones will (be strengthened) like

flourishing grass. The (mighty) Hand of God will be

known to His servants, and His anger toward His

enemies. 
15 For, behold, God will come with fire (to destroy the

armies of Gog and Magog), and with His chariots like a

storm to repay (His enemies) with fury. His rebuke (will

be) with flames of fire. 16 For by fire God will execute

judgment, and by His sword upon all flesh. The slain by

God will be many.”
17 “Those who prepare and purify themselves (to go)

to the gardens (of idolatry, one group) after another (to

worship the idol) in the center (of the garden); those

who eat swine’s flesh, abominable creatures, and

mice—they will all perish together,” says God.
18 “I (know) their works and their thoughts. (The time)

has come, that I will gather all nations and tongues, and

they shall come and see My glory. 19 I will scar them, but

from them I will let survivors escape to the nations, to

Tarshish, Pul, and Lud, the archers, to Tuval, and Yavan,

to far off islands, that have not heard My fame, nor have

they seen My glory. They shall declare My glory among

the nations. 20 They will (then) bring all your brothers

from all nations as an offering to God, on horses, in

chariots, in covered wagons, on mules and with songs

and dances to My holy mountain in Jerusalem,” says

God, “just as (respectfully as) the people of Israel bring

an offering in a pure utensil to the House of God. 
21 From them too I will take to be priests and Levites

(even though they will have forgotten their lineage),”

says God. 22 “For just as the new heavens and the new

earth, which I will make (in those days), shall remain

before Me, says God, so shall your descendants and

your name remain (forever).”
23 “It will then be, that every (first of the) new month,

and every Shabbos, all mankind shall come to worship

before Me (in the holy Temple),” says God. 24 The (non-

Jews) shall go out (of Jerusalem, to the valley of

Yehoshafat), and look upon the corpses of the men (of

Gog and Magog) who have rebelled against Me, for the

worms (that eat them) will not die, and the fire (that

burns them) shall not be extinguished. They shall be a (symbol of) disgrace to all mankind.”
23 “It will then be, that every (first of the) new month, and every Shabbos, all flesh shall come to worship before Me,”

says God.
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attention: to he who is poor and of a contrite spirit, and trembles at My

word” (v. 2).

This explanation adds further significance to the reading of this passage

on Rosh Chodesh (new moon). For just as the disappearance of the

moon and its re-emergence as a miniscule point is the key to its later

growth, likewise it is the path of humility and self-renunciation which

reaches the essence of the soul, bringing the person to a genuine spiritual

rebirth (Sefer Hama’amarim Melukat vol. 3, p. 133).
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HAFTARAH OF PARSHAS SHEKALIM

Parshas Shekalim (Shemos 30:11-16) is a supplementary reading for the

Shabbos which falls on, or precedes, the new moon (Rosh Chodesh) of

the month of Adar. Its purpose is to remind the community of their

mandatory annual donation to the Temple of a half-shekel per head

(Megilah 29b), and is continued in the current era so as not to forget this

mitzvah. Of the four supplementary readings (Shekalim, Zachor, Parah

and Hachodesh), Parshas Shekalim is the farthest-reaching in scope,

since its theme of donation to charity is universally relevant, in distinction

to the messages of the other readings, which are limited to a particular

time or concept (Sichas Shabbos Parshas Mishpatim 5751).

The Haftarah chosen to reflect this reading recounts the efforts of King

Yeho'ash (9th century B.C.E.) to use donations to the Temple for a repair-

fund (see 12:5). The Temple had been in disrepair for a number of years,

since King Yehoshafat of Yehudah (r. 735-711 B.C.E.) formed a military

alliance with King Achav (of Israel—see introduction to Haftarah to

Parshas Ki Sisa), and allowed his son Yehoram to marry Achav’s

daughter Asalya, bringing Ba’al worship to the Kingdom of Yehudah

under Achav’s influence. This state of affairs lasted for many years,

throughout Yehoram’s reign (711-706 B.C.E.) and the first year of his son

Achazia’s reign. When Yehoram and Achazia were then murdered by

Yehu, the King of Israel, Asalya executed the remainder of the royal

family so as to establish herself as Queen, but Achazia’s baby son

�

20:18 Yonasan said to (David), “Tomorrow is the (first of

the) new month. You shall be missed, because your seat

will be empty.
42 Yonasan said to David, “Go in peace, as both of us

have sworn in the name of God, saying, ‘God be (a

witness) between me and you, and between my

descendants and your descendants forever.’”

c −�ẅRi i¬¦M ½�Y�c�w§tÆp	e W�cŸ ®g x́�g�n o−�z�pF «d	i F ¬lÎx�n Ÿ̀ «I�e gi

Á x�W�` mF ®l�W§l Ḱ¥l c−e�c§l o² �z�pF «d	i x�n`ŸĪ�e an :L«¤a�WF «n
| d́ �i�d«i dº �eŸd	i xŸ½n`¥lÆ d�eŸd	i m³�W§A Ep�gÀ�p�` Epi¹�p�W Ep§rÆ©A�Wp

:m«¨lFrÎc©r −L£r�x�f oi¬ ¥aE i² ¦r�x�f oi¬ ¥aE LÀ�pi¥aE ípi¥A

If Sunday is also Rosh Chodesh, Chabad communities add (I Samuel 20:18,42):

11:17Y ehoyadah made (anew) the covenant between

God, the King and the people, that they (and

the King) should be God’s people. (He also made a

covenant) between the King and the people (that the

King should wage wars for the people, and that the

people should show allegiance to the King). 
18 All the people of the land went to the temple of

Ba’al, and broke it down. They broke its altars and its

images thoroughly into pieces, and killed Matan the

priest of Ba’al in front of the altars. 

(Yehoyadah) the priest appointed officers over the

House of God (since the worship of Ba’al had caused

these appointments to be neglected). 19 He took the

officers of hundreds, the leaders, and the runners, and

all the people of the land, and they brought down the

King from the House of God, and entered by the way of

the runner’s Gate (to) the King’s house. He sat on the

throne of the kings. 
20 All the people of the land rejoiced, and the city was

quiet (for) they had killed Asalyahu with the sword in the King’s house (and there was no one else capable of starting a war). 
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[ PARSHAS SHEKALIM / milwy zyxtl dxhtd [

(II Kings 11:17 – 12:17)

The Maftir for Parshas Shekalim is on page 343.   (Shemos 30:11-16)

Chabad and Sefardic communities begin here.  Ashkenazic communities begin below on page 332.
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12:1 Yeho’ash was seven years old when he became

King. 2 Yeho’ash became King in the seventh year of

Yehu(’s reign). He reigned for forty years in Jerusalem.

His mother’s name was Tziviyah of Be’ersheva. 3 Yeho’ash

did that which was right in the eyes of God his entire

lifetime (so long as) Yehoyadah the priest instructed him.
4 However, the (unauthorized) private altars were not

taken away. The people still sacrificed and burned incense

on the high altars. 
5 Yeho’ash said to the priests, “All the money of the

consecrated things that is brought to the House of God,

(i.e.) the census money (the half shekel), and the money

which a person (vows to donate according to) the value

of his (life), and the money that any man is prompted

by his heart to bring to the House of God— 6 let the

priests take it for themselves, each man from his

acquaintance, and (in return) let them repair the cracks

of the House, wherever any crack shall be found (with

their own money). 
7 But by the twenty-third year of (the reign of) King

Yeho’ash, the priests had not repaired the cracks of the

House. 8 King Yeho’ash called for Yehoyadah the priest

and the other priests, and said to them, “Why are you

not repairing the cracks of the House? From now on, do

not take any more money from your acquaintances (for

yourself), but give it (to a special fund for repairing) the

cracks of the House.”
9 The priests agreed not to receive money from the

people (for themselves), and not to repair the cracks of

the House (from their own money). 
10 Yehoyadah the priest took a chest, bored a hole in

r©a³�WÎz�p�W¦A a :F «k§l�n§A W¬�`Fd	i mi−p�W r©a¬�WÎo¤A ` ai
¦m® ¨l�WE «xi¦A K−©l�n d½ �p�W mi´¦r¨A�x�`	e W½�`Fd	i Ḱ©l�n Æ `Ed�i§l
x² �W�I�d W̄�`Fd	i Ÿy©rÆ �I�e b :r©a«�W x¬�`§A
n d− �i§a¦v F½O
` m´�W	e
:o«�dŸM�d r−�c�iF «d	i Ed½�xFd x́�W�` ei®�n�iÎl¨M d− �eŸd	i i¬ �pi¥r§A
mi−
x�H�w�n «E mi¬
g§A�f�n m² r̈�d cF ¬r Ex®�qÎ` «÷ zF −n̈A�d w¬�x c

s�qÆ¤M Á lŸM miÀp�dŸ «M�dÎl�` W¹�`Fd	i x�n`ŸÆ I�e d :zF «n¨A©A
Wi¾
` x½¥aFr s�q́¤M Æ d�eŸd	iÎzi«¥a ³̀äEi xÆ�W�̀  mi¹
W�c�T�d
ĺ ©r Æ d¤l£r«�i x³�W�` s�qÀ¤MÎl¨M F ®M�x¤r zF −W§t�p s�q¬ ¤M
mi½ p�dŸḾ�d Æ m�d¨l E ³g�wi e :d« �eŸd	i zi¬ ¥A `i−¦a�d§l Wi½
`Îa¤l
lŸ ²k§l zi½©A�d w�ć¤AÎz�` Æ Ew	G�g	i mÀ�d	e F ®x¨M�n z´�`�n Wi−
`
W ²÷�W	e mi¯
xŸ�y¤r zÆ�p�W¦A iÀ
d	i�e f :w�c«¨A m−�W ¬̀ ¥v�OiÎx�W�`
w�c¬ ¤AÎz�` mi−p�dŸ «M�d E ¬w	G
gÎ` «÷ W® �̀ Fd	i K¤ĺ�O©l d− �p�W
Æ o�dŸM�d r³�c�iF «di¦l W¹�`Fd	i K¤lÆ�O�d Á `�x�wI�e g :zi«¨A�d
mi −
w	G�g�n m¬ ¤k	pi«�` ©rE ²C�n m½�d¥l�` x�n`Ÿ´I�e mi½p�dŸḾ©l	e
z´�`�n Æ s�qÆ¤kÎEg�w
YÎl�` d À�Y©r	e zi® ¨A�d w�ć¤AÎz�`
mi® p�dŸ «M�d EzŸ −̀ �I�e h :Ed«�p�Y
Y zi−©A�d w�c¬ ¤a§lÎi«¦M m½¤ki�x«M̈�n
w− �G�g i¬
Y§l¦a§lE m½¨r�d z´�`�n Æ s�qÆ¤MÎz�g�w i³
Y§l¦a§l
c½�g�` oFx́�` Æ o�dŸM�d r³�c�iF «d	i gº�TI�e i :zi«Ä�d w�c¬ ¤AÎz�`
['k oinia] oiÀ
n�I
n �g¹¥A	f
O�d l¤vÆ� Á̀ FzŸ` o´�YI�e F ®Y§l�c§A xŸ −g aŸ ¬TI�e

Ashkenazic communities begin here.  All others continue: 

Yeho’ash was saved secretly by Yehosheva, Asalya’s sister. Six years later

(699 B.C.E.), Asalya was assassinated in a revolt led by Yehoyadah the

High Priest, leaving the seven-year-old Yeho’ash as King.

At this point the Haftarah begins. We read how the covenant with God

was restored, the sites of Ba’al worship destroyed, and Temple

appointments reinstated after a long period of neglect (11:17-19). It was

thus a time of national celebration (20). The following chapter (where

Ashkenazim begin the Haftarah), opens with a brief account of Yeho’ash’s

reign (12:1-4), before the central theme of the Temple repair begins. King

Yeho’ash enacts that the half-shekel and other donations may be kept by

the priests if they will in return repair the House (5-6). But after twenty-

three years of reign the repairs have still not been carried out, so the King

amends his instructions, requesting that future donations should be

placed in a special building fund (7-10). Any accumulated funds would

be carefully audited and used to pay workers (11-12). No funds were

used to manufacture gold or silver vessels until the construction work was

complete (14). The contractors were not audited since they were trusted

implicitly (15-16). The Haftarah concludes by noting that surplus funds

from guilt- and sin-offerings were not used for construction but given to

the priests (17).

12:1 If�kn̈ �C J¨tIv±h oh°b¨J g�c¤J i�C—Yeho’ash was seven years old

when he became King. How was it possible for Yeho’ash to assume a

leadership role when he was below the age of Bar Mitzvah (thirteen years),

when responsibilities may begin? A Jewish king has two general roles:

a.) to influence the non-Jewish nations that surround him; and, b.) to

influence his own nation. For non-Jews, there is no rule that a child must

reach the age of thirteen to be trusted with responsibility; it simply depends

on the maturity of the child. Therefore, it could be argued that in order to

fulfill a sovereign’s role of influencing the non-Jewish nations there is no

specific age limit, which is why it was possible for Yeho’ash to be

appointed king at this time. However, leadership of the Jewish people is

only possible after the age of Bar Mitzvah, regardless of the child’s

personal level of maturity, and clearly Yeho’ash would not yet have been

able to fulfill this role (Hisvaduyos 5748, vol. 2, p. 558).

6. ,°h�C©v e ¤s �C , ¤t Ue±Z©j±h o¥v ±u—Let them repair the cracks of the

House. Of what practical relevance to us is the account of the repair to

“the cracks of the house,” being that the next Temple will descend from

heaven, formed by God’s Hand (Rashi to Succah 41a), and will thus be

perfect, requiring no maintenance at all? 

Reign of
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Campaign

to repair

the

Temple

Fund-
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its lid, and set it beside the Altar, on the right side as one

comes into the House of God. The priests who guarded

the door put into it all the money (immediately as it) was

brought to the House of God. 
11 Whenever they saw that there was much money in

the chest, the King’s scribe and (a representative of) the

High Priest would come up. They would mint (the silver

coins which had no stamp) and count the money that

was found in the House of God. 12 They would give the

money that was counted into the hands of the treasurers

who were in charge of the (skilled) craftsmen in the

House of God. They paid it out to the wood sculptors

and carpenters who worked in the House of God, 13 to

the builders and the masons, to buy timber and

(additional) quarried stones to repair the cracks of the

House of God, and for all (other expenses) that were

spent on the House to repair it. 14 However, (so long as

the construction work had not been completed) silver

jugs, musical instruments, (sacrificial) basins, trumpets,

any utensils of gold or utensils of silver, were not made

from the money that was brought to the House of God.
15 Rather, they would give it to the workmen, and (the

workmen) repaired the House of God with it. 16 They did

not ask for an accounting from the men into whose

hands they delivered the money to be paid to the

workmen, for they (had a reputation for) dealing

honestly.
17 The (surplus) money of guilt-offerings and the

(surplus) money of sin-offerings were not brought (to repair) the House of God. It was delivered to the priests.

í�x�nŸ «W Æ mip�dŸ «M�d d�O³�WÎEp�z« �p	e d½ �eŸd	i zí¥A Æ Wi
`Î`Fa§A
Æ i
d	i« �e `i :d« �eŸd	iÎzi«¥a ¬̀ ¨aEO�d s�q− ¤M�dÎl̈MÎz�̀  s½�Q�d
Æ K¤lÆ�O�d x³¥tŸq l©rÆ �I�e oF ®x�̀ «Ä s�q−¤M�d a¬�xÎi¦M m½�zF �̀x¦M

¬̀ ¨v�nP�d s�q−¤M�dÎz�` E½ p�nI�e Æ ExÆªv�I�e lF½c�B�d o´�dŸM�d	e
['k ci]Æ i�c	iÎl©r o½¨M�z�n«�d s�q́¤M�dÎz�̀ Æ Ep�z«�p	e ai :d«�eŸd	iÎzi«¥a
d® �eŸd	i zí¥A ['k micwtd] mi−
c�w§t�O�d d½¨k`¨l�O�d i´�UŸr
:d« �eŸd	i zi¬ ¥A miŸ−
yŸr«�d mi½ pŸA©l	e Æ u¥r�d i³�W�x«�g§l Ed¹�̀ i¦vF «I�e
í�p§a�`	e Æ mi¦v¥r zF³p�w¦l	e o¤a½�̀ �d í¥a§v «Ÿg§lE Æ mi
x�cŸ «B©l	e bi

¬̀ ¥v�iÎx�W�` lŸ ²k§lE d® �eŸd	iÎzi«¥A w�ć¤AÎz�` w− �G�g§l a½¥v�g�n
zF ¬R
q dÀ �eŸd	i zí¥A dŸ¹�ÿr« �i `Æ÷Á K�` ci :d «�w	f�g§l zi−©A�dÎl©r
a−�d�f i¬¦l§MÎl¨M zF½x§vŸv́�g Æ zFw�x	f
n zF ³x�O�f�n Æ s�qÆ¤M
Îi«¦M eh :d«�eŸd	iÎzi«¥a ¬̀ ¨aEO�d s�q−¤M�dÎo
n s�q® ¨kÎi¦l§kE
:d« �eŸd	i zi¬ ¥AÎz�` F −aÎEw	G
g	e Ed® �p�Yi d−¨k`¨l�O�d iŸ¬�yŸr§l
Æ s�qÆ¤M�dÎz�̀  E ³p�Yi xÆ�W�` miÀ
W�p�`«�dÎz�` Eá�X�g	i `÷̄	e fh

m¬�d d− �p�n�`«¤a i¬¦M d® ¨k`¨l�O�d iŸ´�yŸr§l z−�z¨l m½�c�iÎl©r
zí¥A −̀ ¨aEi ` ¬÷ zF½`�H�g s�q́¤k	e Æ m�W�` s�q³¤M fi :miŸ«
yŸr

:E «i�d«i mi−p�dŸ «M©l d® �eŸd	i

333 / HAFTAROS - PARSHAS SHEKALIM

While it is true that the future era will witness the elimination of evil and

negativity, this does not mean to say that the concept of progress will end;

it will still be possible to advance from level to level in holiness and

goodness. So, even then, we will have to constantly inspect and “repair”

66:1This is what God said: “The heaven is My throne,

and the earth is My footstool, (so) what house could you

build (worthy) for Me, and what place (is worthy for) My

(Presence to) rest? 23 “It will then be, that every (first of

the) new month, and every Shabbos, all mankind shall

come to worship before Me (in the holy Temple),” says

God. 24 The (non-Jews) shall go out (of Jerusalem, to the

valley of Yehoshafat), and look upon the corpses of the

men (of Gog and Magog) who have rebelled against Me,

for the worms (that eat them) will not die, and the fire

(that burns them) shall not be extinguished. They shall be

a (symbol of) disgrace to all mankind. 23 It will then be,

that every (first of the) new month, and every Shabbos,

all flesh shall come to worship before Me,” says God.

i® ¨l	b�x mŸć�d u�x−�̀ �d	e i½
̀ �q¦M mí�n�X�d d½ �eŸd	i x́�n�` dŸMμ `

:i«
z�gE «p�n mF −w�n d¬ �fÎi�`	e i½¦lÎEp§a
Y x´�W�` Æ ziÆ©a d¬ �fÎi�`
`Fā�i F ®Y©A�W§A z−Ä�W i¬�C
nE F½ W�c�g§AÆ W�cŸÆgÎi�C«
n dÀ�i�d	e bk

E ´̀ §v�«i	e ck :d« �eŸd	i x¬�n�` i−�p¨t§l zŸ ¬e�g«�Y�W
d§l xŸ² �y¨AÎl¨k
`÷́ mº�Y§r©lF «z í¦M i®¦A mi−¦r�WŸ «R�d mi½
W�p�`«�d Æ i�x	b¦t§A E½`�x	e
:xŸ«�y¨AÎl¨k§l oF −̀ �x«�c E¬i�d	e d½¤A§k
z `÷́ Æ m�X
`	e zEÀn�z
`Fā�i F ®Y©A�W§A z−¨A�W i¬�C
nE F½W�c�g§AÆ W�cŸÆgÎi�C«
n dÀ �i�d	e bk

:d« �eŸd	i x¬�n�` i−�p¨t§l zŸ ¬e�g«�Y�W
d§l xŸ² �y¨AÎl¨k

If Shabbos is Rosh Chodesh, Chabad communities add the following (Isaiah 66:1,23-24; ibid. 23;)
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ourselves of subtle “cracks” and deficiencies that may have arisen due to

a failure to progress sufficiently (Sichas Shabbos Parshas Mishpatim 5743,

par. 15).

HAFTARAH OF PARSHAS ZACHOR

Parshas Zachor (Devarim 25:17-19) is a supplementary reading for  the

Shabbos read before the festival of Purim, dealing with the obligation to

remember the evil nation of Amalek (being that Haman, whose downfall

was on Purim, was a descendant of Amalek). The requirement to listen to

this reading is of Biblical origin (Alter Rebbe’s Shulchan Aruch 282:16), and

according to many authorities, women are obligated in this mitzvah. It

has therefore become common practice for women to come to the

synagogue to hear this reading (Sichas Shabbos Parshas Zachor 5743). For

further discussion of the commandments to remember and eliminate

Amalek, see commentaries to Shemos 17:8-15 and Devarim 25:17-19.

The Haftarah describes King Sha’ul’s victory over the nation of Amalek

and his subsequent rejection as King by God for failing to obliterate the

nation completely—a command which we read at the opening of the

Haftarah (15:1-3). We are informed briefly of the preparations for battle,

Amalek’s defeat, and the sparing of Yisro’s descendants, the Kenites

�

20:18 Yonasan said to (David), “Tomorrow is the (first of

the) new month. You shall be missed, because your seat

will be empty.
42 Yonasan said to David, “Go in peace, as both of us

have sworn in the name of God, saying, ‘God be (a

witness) between me and you, and between my

descendants and your descendants forever.’”

c −�ẅRi i¬¦M ½�Y�c�w§tÆp	e W�cŸ ®g x́�g�n o−�z�pF «d	i F ¬lÎx�n`Ÿ «I�e gi

Á x�W�` mF ®l�W§l Ḱ¥l c−e�c§l o² �z�pF «d	i x�n`ŸĪ�e an :L«¤a�WF «n
| d́ �i�d«i dº �eŸd	i xŸ½n`¥lÆ d�eŸd	i m³�W§A Ep�gÀ�p�` Epi¹�p�W Ep§rÆ©A�Wp

:m«¨lFrÎc©r −L£r�x�f oi¬ ¥aE i² ¦r�x�f oi¬ ¥aE LÀ�pi¥aE ípi¥A

If Sunday is Rosh Chodesh, Chabad communities add the following (I Samuel 20:18,42):

15:1S hmuel said to Sha’ul, “God sent me to anoint

you as King over Israel, His people. Now listen

to God’s voice!”

Æ d�eŸd	i g³©l�W iÆ
zŸ` lE½`�WÎl�` Æ l�`En�W x�n`Ÿ³I�e ` eh
r½�n�W d́�Y©r	e l® �`�xŸ�yiÎl©r F −O©rÎl©r K¤l½�n§l ´L�g«�W�n¦l

:d« �eŸd	i i¬�x§a
C lF −w§l

2 This is what the God of Hosts said, “I remember what

Amalek did to Israel, how they set (an ambush) for them

on the way, when they were coming up from Egypt.
3 Now, go and strike Amalek, and completely destroy all

that they have! Do not have compassion on them. Slay

both man and woman, children and babies, oxen and

sheep, camels and donkeys.” 
4 Sha’ul called the people together, and counted them

in (the place called) Telaim (alternatively: he counted

them with sheep, to avoid the evil eye. There were) two

hundred thousand men on foot, and ten thousand men

of Yehudah. 
5 Sha’ul came to the city of Amalek, and fought (them)

in the valley. 
6 Sha’ul said to the Kenites (who were descended from

dŸ¬�y¨rÎx�W�` z² �̀  i
Y�c¾�ẅR zF½̀ ä§v d́�eŸd	i Æ x�n�` dŸ ³M a

F −z÷£r«©A K�x½�C©A Æ Fl mŸ¬ �yÎx�W�` l®�`�xŸ�yi§l w−¥l�n£r
Æ m�Y�n�x�g«�d	e wÀ¥l�n£rÎz�` d¹ �zi¦M
d	e KÆ¥lÁ d�Y©r b :mi«�x§v
O
n
Wi´
`�n d º�Y�n«�d	e ei® ¨l¨r lŸ −n�g�z ` ¬÷	e F½lÎx�W�`Îl¨MÎz�`
l−�n�B
n dŸ½�yÎc©r	e xFX́
n w½ �pFiÎc©r	e Æ l¥lŸr«�n dÀ�X
`Îc©r

Æ m�c�w§tI«�e m½¨r�dÎz�` Æ lE`�W r³�O�W	i�e c :xF «n�gÎc©r	e
mi−¦t¨l�` z�xŸ¬ �y£r«�e i®¦l	b�x s¤l−�` mi¬�z`�n mi½
`¨l�H©A
a�x− �I�e w® ¥l�n£r xi´¦rÎc©r lE −̀ �W `Ÿ ¬a�I�e d :d«�cEd	i Wi¬
̀ Îz�̀
KFÝ
n E¹c�x ExÆ�QÁ Ek§l i¿ pi�T�dÎl«�` lE ´̀ �W x�n`Ÿ´I�e e :l�g«�P©A

[ PARSHAS ZACHOR / xekf zyxtl dxhtd [

(I Samuel15:1-34)

The Maftir for Parshas Zachor is on page 343 (Devarim 25:17-19).

Some communities begin here.

Chabad and Ashkenazic communities begin here:
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Yisro), “Go, depart, descend from among the Amalek-

ites, lest we destroy you (accidentally) with them, for

you(r father Yisro) showed kindness to all the people

of Israel, when they came out of Egypt (helping them

to appoint judges).” The Kenites departed from among

the Amalekites. 
7 Sha’ul defeated the Amalekites from Chavilah to the

approach to Shur, which faces Egypt. 8 He took Agag the

King of the Amalekites alive, and completely destroyed

all the people with the edge of the sword. 
9 Sha’ul and the people took pity on Agag, and the

best of the sheep, the oxen, the fat cattle, the fat lambs,

and all that was good, and would not completely destroy

them. The cattle that were of low quality or slaughtered

they destroyed. 
10 The word of God came to Shmuel, saying,

11 “I regret that I have appointed Sha’ul to be king. For

he has turned away from Me and has not performed My

word.” It upset Shmuel and he prayed to God all night

(on Sha’ul’s behalf). 
12 Shmuel rose early to (go and) meet Sha’ul in the

morning. Shmuel was told as follows, “Sha’ul came to

Carmel, and behold, he was setting up a place for

himself there to distribute (the spoils), and then he

turned around and continued traveling to Gilgal.” 
13 (When he arrived in Gilgal), Shmuel came to Sha’ul.

Sha’ul said to him, “May God bless you (because,

through you) I have (been able to) perform God’s

command (to me)!” 
14 Shmuel said, “(But if you have fulfilled God’s

command then) what is the sound of sheep in my ears,

and the sound of the cattle which I hear? (Are they from

Amalek?)” 
15 Sha’ul said, “They have (indeed) brought them from

the Amalekites.  The people (only) spared the best of the

sheep and of the oxen (not for themselves, but for a

mitzvah:) to sacrifice to God your God (so I could not

rebuke them). The rest (which were not fit to be

sacrificed) we have completely destroyed.”
16 Shmuel said to Sha’ul, “Retract (your words)! I will

tell you what God has said to me last night.”

He said to him, “Speak.” 
17 Shmuel said, “Even if you are little in your own eyes, you are (nevertheless) the chief of the tribes of Israel, and

(furthermore) God anointed you king over Israel (so why did you not exert your authority and rebuke them?). 18 God sent you

on a (mission), and said, ‘Go and completely destroy the sinners, the Amalekites, and fight against them until they are

Æ c�qÆ�g d�ziŸ³ 
y¨r dº�Y�`	e F½O¦r Æ L§t
q «Ÿ`Îo¤R iÀ
w¥l«�n£r
i−pi�w x�q¬ �I�e mi®�x§v
O
n m−�zFl£r«©A l½�`�xŸ�yi í�p§AÎl¨MÎm¦r
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:a�x«�gÎi¦t§l mi¬
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:x«¥A�C F −l ['k exn`ie] x�n`Ÿ¬I�e d̈l	i® ¨N�d i−©l�` d² �eŸd	i x¯¤A
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Îl©r K¤l−�n§l d² �eŸd	i L̄�g«�W�nI�e d�Y® �` l−�`�xŸ�yi i¬�h§a
W
Ḱ¥l x�n`ŸÀ I�e K�x®�c§A d− �eŸd	i ¬L�g«¨l�WI�e gi :l«�`�xŸ�yi
F½a ´ �Y�n�g§lp	e w½¥l�n£rÎz�` Æ mi
̀ �H�g«�dÎz�̀  dº�Y�n�x�g«�d	e
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(4-7). All the Amalekite people are executed, but their King Agag is

spared along with all the choice livestock, because Sha’ul and the people

“took pity” on them (8-9). God soon makes His disapproval known to the

prophet Shmuel, who is profoundly distressed and prays all night (10).

He confronts the King, and cautiously offers the criticism he has heard

from God (11-19). Sha’ul defends his actions, claiming that the animals

had been spared for a holy purpose, to offer sacrifices (20-21). When

Shmuel retorts that these sacrifices represent the defiance of God’s will

and are thus tantamount to idolatry (22-23), Sha’ul finally breaks down,

admits his guilt, and pleads with Shmuel to ask God for forgiveness (24-
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annihilated.’ 19 Why then did you not obey the voice of

God (to destroy them completely? Through failing to

rebuke the people it is as if) you (yourself) rushed to

grab the booty and did evil in the eyes of God!” 
20 Sha’ul said to Shmuel, “(Actually), I have obeyed

the voice of God and have followed the way which God

sent me. I have detained Agag the King of Amalek, and

I have completely destroyed the Amalekites. 21 (I,

personally, have taken nothing and) the people took

from the booty sheep and oxen—the best of what was to

be destroyed—(for a holy purpose) to sacrifice to God

your God in Gilgal.”
22 Shmuel said, “Does God have as great a delight in

burnt-offerings and sacrifices, as in obeying the voice of

God? Indeed, to obey (God) is better than a sacrifice (to

Him), and to listen (to Him) better than the fat of rams

(offered from a sacrifice). 23 For disobedience is like the

sin of sorcery (since both sinners believe in man more

than God), and adding (to a prophet’s words) is like

(serving) false gods and idols. Because you have

rejected the word of God, he has also rejected you from

being King.” 
24 Sha’ul said to Shmuel, “I have sinned, for I have

transgressed the command of God and (added to) your

words, because I feared the people and obeyed their

voice. 25 But now, please forgive my sin (against you).

Return with me, and I will prostrate myself before God!” 
26 Shmuel said to Sha’ul, “I will not return with you,

for you have rejected the word of God, and God has

rejected you from being King over Israel.”
27 Shmuel turned about to go away, and (Sha’ul)

grabbed the hem of his cloak (to prevent him from

going), and it ripped. 
28 Shmuel said to him, “(This is a sign that) God has torn the kingdom of Israel from you this day, and has given it to a peer

of yours (David), who is better than you. 29 Furthermore, the Powerful One of Israel (has already given the monarchy to

somebody else, and He) will not lie or change His mind, for He is not a man that He should change his mind.” 

d® �eŸd	i lFẃ§A �Y§r−�n�WÎ` «÷ d�O¬ ¨l	e hi :m«�zŸ` m−�zFN©MÎc©r
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zFĺŸr§A Æ d�eŸdi«©l u¤t³�g�d lÀ�`En�W x�n`Ÿ´I�e ak :l« �B§lB©A
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w¬ �f�g«�I�e z¤k® ¤l¨l l−�`En�W aŸ ¬QI�e fk :l«�`�xŸ�yiÎl©r
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25). Shmuel rejects the King’s request, and turns around to walk off, but

Sha’ul grabs his cloak and it tears (27). That, concludes Shmuel, is a sign

that the Kingdom has been “torn away” from Sha’ul and given to David

(29). Realizing that his cause is lost, the king begs at least that he should

not be publicly humiliated (30). 

They return to the people together. Sha’ul prostrates himself before

God, and Agag is executed by Shmuel (31-33). The Haftarah concludes

with a note that Shmuel and Sha’ul then parted company and returned

to their respective homes (34).

22. v²u«v±h kIe�C �g«n §J�F oh¦j�c±zU ,Ik«g �C v²u«vh�k .�p¥j©v—Does God

have as great a delight in burnt-offerings and sacrifices, as in obeying the

voice of God? The Talmud states, “with regard to sin, Sha’ul was

untainted, like a one-year-old child” (Yoma 22b), so clearly, it cannot have

been Sha’ul’s intention to disobey God’s command. Sha’ul must have

spared Agag and the Amalekite herds because he felt that this was God’s

will, as he initially responded to Shmuel, “I have obeyed the voice of God

and have followed the way which God sent me” (v. 20).

Sha’ul understood that a sacrifice gives pleasure to God because one

takes something low and physical, such as an animal, and dedicates it to

a lofty, spiritual purpose. He thought, “How apt it would be to take the

evil Amalek’s animals and transform them to a state of holiness!” 

In theory, his argument was extremely convincing—but it was a

conclusion based on logic, not obedience. Even rational thought which

follows the principles laid down by our holy Torah must have the

underpinnings of unquestioning obedience and dedication to God. So

Sha’ul’s mistake was not in the quality or spiritual truth of his reasoning;

it was a subtle lack of plain obedience that belied his thought process.

And it is this suprarational commitment to God that we celebrate on

Purim, when a person must reach the level where “he does not know the

difference between ‘Cursed be Haman’ and “Blessed be Mordechai’”

(Megilah 7b; Likutei Sichos vol. 3, p. 913ff).
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30 (Sha’ul) said, “(Even though) I have sinned, please

honor me in the presence of the elders of my people,

and before Israel, and return with me, and I will

prostrate myself before God, your God.” 31 Shmuel

returned, (following) after Sha’ul, and Sha’ul prostrated

himself before God. 
32 Shmuel said, “Bring Agag the king of the Amalekites

to me.” Agag came to him in chains. 

Agag said, “Surely, the bitterness of death is turned (to

me)!”
33 Shmuel said, “Just as your sword has made women

widowed and childless, so shall your mother be childless

among women!” 

Shmuel cut Agag in pieces before God in Gilgal. 
34 Shmuel went to Ramah. Sha’ul went up to his house

at Sha’ul’s hill.
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36:16The word of God came to me, saying, 17 “Son

of man, when the House of Israel dwelt in

their own land, they defiled it by their way and by their

doings. Their way was before Me like the uncleanliness

of a menstruating woman (which causes a woman to

distance herself from her husband 18 Therefore) I poured

my fury upon them for the blood that they had shed

upon the land, and for their idols with which they had

defiled it. 19 I scattered them among the nations, and

they were dispersed through the countries, according to

their way and according to their doings I judged them.
20 They came to the nations (where they were exiled),

and they profaned My holy Name, because it was said

of them, ‘These are the people of God, and yet (God

could not help them and) they have gone out from his

land!’ 21 But I had concern for My holy Name, which the

zi³¥A mÀ�c�`Îo¤A fi :xŸ «n`¥l i¬ ©l�` d− �eŸd	iÎx©a�c i¬
d	i�e fh el
m−M̈�x�c§A D½�zF` E ´̀ �O�h	i�e m½�z�n�c�`Îl©r mi´¦a�W «ŸiÆ l�`�xŸ�yi
:i« �p̈t§l m−M̈�x�c d¬�z	i«�d d½ �CP�d Æ z� �̀n�h§M m® �zFli«¦l£r«©aE
Eḱ§t«�WÎx�W�` m−�C�dÎl©r m½�di¥l£r Æ i
z�n�g KŸ ³R�W�`«�e gi

Æ m�zŸ` ui³¦t�`«�e hi :�dE «̀ �O
h m−�di¥lE «Nb§aE u�x®�`�dÎl©r
:mi«
Y�h©t�W m−�zFli¦l£r«©k	e m¬M̈�x�c§M zF ®v�x� «̀¨A E −x�GI�e m½ iFB©A
m´�WÎz�` E −l§N�g	i«�e m½�W E`́¨AÎx�W�` Æ miFB�dÎl�` `FÀa�I�e k

:E`«¨v�i F −v�x�̀ «�nE d¤N½�` d́�eŸd	iÎm©r Æ m�d¨l xŸ ³n�`«¤A i®
W�c�w
l½�̀ �xŸ�yi zí¥AÆ EdÆ�l§N
g x³�W�` i®
W�c�w m´�WÎl©r lŸ −n�g�`«�e `k

[ PARSHAS PARAH / dxt zyxtl dxhtd [

(Ezekiel 36:16-38)

The Maftir for Parshas Parah is on page 343.   (Bamidbar 19:1-22)

HAFTARAH OF PARSHAS PARAH

Parshas Parah (Bamidbar 19:1-22) is a supplementary reading for

Shabbos read in the weeks preceding the festival of Pesach. The reading

discusses the ritual purification process through the Red Heifer that is

required as a preparation for offering the Pesach sacrifice (Rashi to Megilah

29a), and the theme of ritual purity is likewise stressed by the Haftarah,

“Then I will sprinkle clean water upon you etc.” (v. 25).

While we sometimes find that there is an interval between the

supplementary readings of Shekalim, Zachor and Parah, the final reading

of Hachodesh is always read on the Shabbos which follows the reading

of Parah (Rambam, Laws of Prayer 13:21). This suggests that the themes of

Parah (purification and repentance) and Hachodesh (exodus and

redemption) are intimately linked: when the Jewish people repent, they

are immediately to be redeemed (Sichas Shabbos Parshas Vayakhel-

Pekudei 5748, par. 9-10). 

The Haftarah is a prophecy of hope and comfort addressed by the

prophet Yechezkel (Ezekiel) to the Jewish community in Babylon (6th

century B.C.E). The opening words of the Haftarah constitute a sharp

criticism of the people for defiling the land, which was the cause of the

subsequent exile (36:16-21). The ingathering will ultimately occur so as

not to profane God’s holy Name (22-24), and only then will the Jewish
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House of Israel had profaned among the nations (where

they were exiled).” 
22 Therefore say to the House of Israel, ‘This is what

God, Almighty God, says: “I do not do this for your

sakes, O House of Israel, but for My holy Name’s sake,

which you have profaned among the nations (where you

were exiled). 23 I will sanctify My great Name, which was

profaned among the nations, which you have profaned

in their midst, and the nations shall know that I am

God,” says God, Almighty God, “when I shall be

sanctified through you, before their eyes. 24 For I will take

you from among the nations, and gather you from all

countries, and will bring you into your own Land.”
25 “Then I will sprinkle clean water upon you (from the

ashes of the red heifer), and you shall be clean from all

your filth, and from all your idols I will cleanse you. 26 I

will also give you a new (upright) heart, and a new spirit

I will put inside you. I will take away the (stubborn) heart

of stone from your flesh, and I will give you a (soft) heart

of flesh. 27 I will put My spirit inside you (so that you will

become prophets), and cause you to follow My statutes,

and you shall keep My judgments, and do them.”
28 “You shall dwell in the land that I gave to your

fathers; and you shall be My people, and I will be your

God.”
29 “I will save you from all the sinful uncleanliness to

which you were accustomed (for I will arouse your heart

to be aware of it). I will command (My blessing upon)

the grain that it should increase, and lay no famine upon

you. 30 I will multiply the fruit of the tree, and the

produce of the field, so that you shall never suffer the

disgrace of famine among the nations. 31 Then you will

remember your evil ways, and your doings that were not

good, and will feel cut off due to your (former) sins and

your (former) abominations.”
32 “Not for your sake will I make this (redemption),”

says God, Almighty God, “Let it be known to you, be

ashamed and confounded from your (bad) ways (which

were insufficient to bring the redemption), O House of

Israel!”
33 This is what God, Almighty God, says: “On the day

when I will have atoned you from all your iniquities I will

populate cities, and the ruins shall be rebuilt (fit for

human habitation). 34 The land which is desolate (now)

will be tilled, instead of being the desolation that was in

view of all who passed by. 35 (Passersby will be shocked,

and) they will say, ‘This land that was desolate has

become like the Garden of Eden! The waste and desolate and ruined cities have become fortified, and are inhabited!’ 36 Thus,

lÀ� �̀xŸ�yiÎzi«¥a§l xŸń�` oº¥k¨l ak :d�O«�W E ¬̀ ¨AÎx�W�` m−iFB©A
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cF²r E ¬g�w
z `÷́ xÂ �W Â�` o©rÀ�n§l d® �c�V�d z−©aEp�zE u½ ¥r�d
mi½¦r�x«�d ḿ¤ki¥k�x�CÎz�̀ Æ m�Y�x©k	fE `l :m«iFB©A a−¨r�x z¬ ©R�x�g
l©rμ m½¤ki�p§t¦A Æ m�zŸhŸ «w	pE mi®¦aFhÎ` «÷ x́�W�` m−¤ki¥l§l©r«�nE
ḿ¤k	p©r«�n§l `÷̄ al :m«¤ki�zF «a£rF «Y l−©r	e m½¤ki�zŸṕŸe£r
E ²n§l«¨M
d	e EWFĀ m® ¤k¨l r−�c�Ei d½ eŸd� i í �pŸc�`Æ m�`	p dŸÀ�yŸrÎi«p�`
Æ mFi§A d½ eŸd� i í �pŸc� Æ̀ x�n�` dŸ ³M bl :l«�̀ �xŸ�yi zi¬ ¥A m−¤ki¥k�x�C
n
mi½
ẍŕ�dÎz�`Æ i
Y§a�WF «d	e m® ¤ki�zF «pŸe£r lŸ −M
n m½ ¤k�z�̀  í
x�d«�h
z�g�Yμ c® ¥a¨r«�Y d−�O�W	P�d u�x¬�`�d	e cl :zF «a�x�g«�d E −p§ap	e
EÀx�n«�`	e dl :x«¥aFrÎl¨M i− �pi¥r§l d½�n�n�W d́�z	i«�d x́�W�`
mi ¯
x¨r«�d	e o�c® ¥rÎo�b§M d−�z	i«�d d½�O�W	P�d Æ EfÆ¥N�d u�x³�`�d
:Ea«�W�i zF ¬xEv§A zF −q�x�d« �P�d	e zF ¬O�W	p«�d	e zF ²a�x�g«�d
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people be purified and given a new spirit (25-28). Israel will live in

comfort and will be ashamed of her past sins (29-32). Finally, God

promises to repopulate the land extensively (33-38). 

25. wudu oh¦rIv §y o°h©n o�fh
k �g h ¦T §e©r²z ±u—Then I will sprinkle clean

water upon you etc. The verse describes three phases of the teshuvah

(repentance) process: a.) Then I will sprinkle clean water upon you—

*xWtm«�ki�pi«¥r§l
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the nations who remain around you shall know that I,

God, have rebuilt the ruined places, and have replanted

that which was desolate. I, God, have said it (will

happen), and I (am the one who) will do it.”

íp�` | i´¦M ¼ m¤ki�zF«ai¦a�q » Ex�`«�X«i x́�W�` mÀ iFB�d Eŕ�c«�i	e el

d− �eŸd	i i¬ p�` d®�O�W	P�d i
Y§r−�h�p zF½q�x�d« �P�d Æ i
ziÆ p¨A dÀ �eŸd	i
:i
ziŸ«
ÿr	e i
Y�x¬ ©A
C
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37 This is what God Almighty says: I will be sought by

the House of Israel to do one more thing for them, I will

make them multiply, men like sheep. 38 Like holy sheep,

like the sheep (brought to) Jerusalem (for sacrifices) on

its holidays, the ruined cities will be filled with flocks of

men, and they will know that I am God (faithful to My

word)!

Îzi«¥a§l W¬�x�C
` z`Ÿ²f cFÀr deŸd� i í�pŸc�` Æ x�n�` dŸ ³M fl

:m«�c�` o`Ÿ −S©M m² �zŸ` d¬ ¤A�x�` m® �d¨l zFŸý£r«©l l−�`�xŸ�yi
o³¥M �di½�c£rF´n§A Æ 
mÆ©l�WE «x	i o`Ÿ ³v§M miÀ
W�c «�w o`Ÿv́§M gl

E −r�c«�i	e m® �c�` o`Ÿv́ zF −̀ ¥l�n zF½a�x�g«�d mí
x¨r«�d Æ d�piÆ�i�d«
Y
:d« �eŸd	i i¬ p�`Îi«¦M

Chabad and Sefardic communities conclude here.  Ashkenazic communities continue: 

45:16A ll the people of the land should join (in

giving) this contribution (including) the

leader in Israel. 17 (In addition to the contribution), the

leader will bear (responsibility for) the burnt-offerings,

the meal-offerings and the (wine) libation of the festivals,

new months and sabbaths, all the gatherings of the

Jewish people. He will provide the sin-offering, the

meal-offering, the burnt-offering and the peace-offerings

(from his personal property) to atone for the House of

Israel.

z Ÿ̀®G�d d́�nEx�Y�dÎl�` E −i�d«i u�x½�̀ �d ḿ¨r�d lŸMμ fh dn
zFĺFr«�d dÀ �i�d«i `iŸ´
y�P�dÎl« ©r	e fi :l«�`�xŸ�yi§A `iŸ−
y�P©l
Îl«¨k§A zF½z¨A�X©aEÆ mi
W�c�g«¤aE mi³ B�g«©A ¼ K�q¼ �P�d	e » d�g	p
O�d	e
Îz�`	e z`́�H�g«�dÎz�` dŸº�y£r« �iÎ`Ed l®�̀ �xŸ�yi zí¥A i−�c£rF «n
c¬ ©r§A x−¥R©k§l mi½
n¨l�X�dÎz�`	e Æ d¨lFr«�dÎz�`	e dÀ�g	p
O�d

:l«�̀ �xŸ�yiÎzi«¥A

18 This is what God, Almighty God, says: “In the first

(month), on the first day of the month, you shall take a

young bull without blemish (for a sin-offering), and (with

it) you shall cleanse the sanctuary (thus inaugurating it).
19 The priest shall take of the blood of the sin-offering,

and put it upon the doorposts of the sanctuary, and upon

W�cŸ½g©l ć�g�`§A Æ oFW`
x«¨A ¼ deŸd� i í �pŸc�` » x�n�`ÎdŸ «M gi

:W«�C�w
O�dÎz�` −�z`�H
g	e mi®
n�Y x −�w¨AÎo¤AÎx©R g ¬�T
Y
zi½©A�d ź�fEf�nÎl�` Æ o�z�p	e z`À�H�g�d m´�C
n o¹�dŸM�d gÆ�w¨l	e hi

x©r−�W z½ �fEf�nÎlÆ©r	e �g® ¥A	f
O©l d−�x�f£r«�d zF¬P¦R r² ©A�x�`Îl�`	e

[ PARSHAS HACHODESH / ycegd zyxtl dxhtd [

(Ezekiel 45:16 - 46:18)

The Maftir for Parshas Hachodesh is on page 344. (Shemos 12:1-20)

Many communities begin here.  Chabad communities begin below: 

Chabad communities begin here: 

Initially, God sends the person a spiritual awakening; b.) And you shall be

clean from all your filth—the person then repents, thus cleansing himself

spiritually; c.) And from all your idols, I will cleanse you—After the

person’s own efforts, God then provides further spiritual assistance from

above to bring the person to a higher level of teshuvah (Sichas Vav Tishrei

5742, par. 37).

HAFTARAH OF PARSHAS HACHODESH

Parshas Hachodesh (Shemos 12:1-20) is a supplementary reading for

Shabbos which deals with the special status of the month of Nisan and

the Pesach-offering, offered on the fourteenth of the month. Parshas

Hachodesh is read on the last Shabbos of the month of Adar, unless Rosh
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the four corners of the ledge of the Altar, and upon the

doorposts of the gate of the men’s courtyard. 20 So you

shall do (every day until) the seventh day of the   month

(to inaugurate the Temple. These sacrifices) will atone

for the House from those who err and the fools (who

enter the Temple without permission).
21 In the first month, on the fourteenth day of the

month, you shall bring the Pesach (sacrifice). (During)

the festival of seven days unleavened bread shall be

eaten. 22 On that day (the fourteenth of Nisan) the leader

shall bring a bull for a sin-offering from his own

property, for all the people of the land. 23 He shall

prepare a burnt-offering to God (from his own property)

for seven days of the festival: seven bulls and seven

rams without blemish daily for seven days, and a kid of

the goats daily for a sin-offering. 24 He shall prepare a

meal offering of an eifah for a bull, and an eifah for a

ram, and a hin of oil for an eifah. 
25 In the seventh (month), on the fifteenth day of the

month, he shall do the same in the festival of seven days,

like the (above-mentioned) sin-offering, like the burnt-

offering, like the meal offering, and like the oil. 
46:1 This is what God, Almighty God, says: “The gate of

the men’s courtyard that faces the east shall be closed for

the six working days (since people do not come during

the week), but on Shabbos it shall be opened, and on

the first day of the month it shall be opened.
2 The leader shall enter by way of the outer porch of

that gate from outside, and he shall stand by the post of

the gate. (While he stands there) the priests shall prepare

his burnt-offering and his peace offerings, and he shall

bow down at the threshold of the gate. Then he shall go

out, but the gate shall not be closed until the evening

(because) 3 the people of the land shall bow down at the

door of this gate before God on Shabbos and (the first

day of) the month. 
4 The burnt-offering that the leader shall offer to God

on the Shabbos day (for the inauguration) shall be six

lambs without blemish, and a ram without blemish.
5 The meal offering shall be an eifah for a ram. The meal

offering for the lambs should be whatever he is capable of bringing, and a hin of oil to an eifah. 
6 On the (first day) of the month it shall be a young bull without blemish, and six lambs, and a ram. They shall be without

blemish. 7 He shall prepare a meal offering, an eifah for a bull, and an eifah for a ram, and for the lambs according to his

means, and a hin of oil to an eifah. 

W�cŸ½g©a d̈́r§a
W§A Æ dŸ�y£r«�Y o³ ¥k	e k :zi«
nip§R�d x¬ ¥v�g«�d
oFÂW`
x« Â¨A `k :zi«Ä�dÎz�̀  m−�Y�x©R¦k	e i
z® ¤R
nE d− �bŸW Wi¬
`�n
b¾�g g�q® ¨R�d m−¤k¨l d¬ �i�d«i W�cŸ½g©l Æ mFi xŸ¬�y¨r dÆ¨r¨A�x�`§A
mF´I©A Æ `iŸ
y�P�d dŸ³�y¨r	e ak :l«¥k� «̀ �i zF −S�n mi½
n�i zFŕªa�W
:z`«�H�g x−©R u�x® �`�d ḿ©rÎl¨M c−©r§aE F¾c£r«©A `E½d�d
ź©r§a
W dÀ �eŸdi«©l d̈́lFr dŸ¯�y£r«�i b¹�g�dÎi«�n	i zÆ©r§a
W	e bk

mi®
n�I�d z−©r§a
W mF½ I©l Æ m
ni
n�Y mi³¦li�` zÆ©r§a
W	e miÂ 
x Â¨R
x² ¨R©l d¬ ¨ti�` dÀ�g	p
nE ck :mF «I©l mi−G¦r xi¬¦rŸ�y z ¾̀�H�g	e
i¿¦ri¦a�X©A dk :d«¨ti�`«¨l oi¬
d o�n−�W	e dŸ® �y£r«�i li−�`¨l d¬ ¨ti�`	e
ź©r§a
W d¤N−�`¨k dŸ¬ �y£r«�i b½�g¤AÆ W�cŸÆg©l mF ³i xŸÆ�ÿrÁ d�X
n�g«©A
:o�n«�X©k	e d−�g	p
O©k	e d½¨lŸr«¨M Æ z`�H�g«©M mi®
n�I�d
Æ zi
nip§R�d x³¥v�g«�d x©r¹�W ¼ deŸd� i í �pŸc�` » x�n�`ÎdŸ «M ` en
mF³i§aE dŸ® �y£r«�O«�d í�n	i z�W−�W xE½ b�q d́�i�d«i mi½ 
c�w d́�pŸR�d
`iŸ¿
y�P�d `́¨aE a :�g«�z̈Ri W�cŸ −g�d mF¬i§aE �g½�z̈Ri Æ z̈A�X�d
x©r½�X�d ź�fEf�nÎl©r Æ c�n¨r	e uEÀg
n x©r¹�X�d mÆ¨lE` Á K�xÁ �C
d² �e�g«�Y�W«
d	e ei½�n¨l�WÎz�`	e Æ Fz¨lF «rÎz�` miÀ p�d «ŸM�d EŸý¨r	e
x− �b�QiÎ` «÷ x©r¬�X�d	e ®̀ ¨v�i	e x©r−�X�d o¬�Y§t
nÎl©r
x©r´�X�d g�z¤Rμ u�xÀ�`�dÎm©r Eé�g«�Y�W
d	e b :a�x«¨r�dÎc©r
d½¨lŸŕ�d	e c :d« �eŸd	i i− �p§t¦l mi®
W�c�g«¤aE zF −z̈A�X©A `E½d�d
d¯�X
W zÀ¨A�X�d mF´i§A d® �eŸdi«©l `iŸ−
y�P�d a¬
x�w�iÎx�W�`
li½�`¨l d̈́ti�` Æ d�g	p
nE d :mi«
n�Y li¬�̀ 	e m−
ni
n�Y miŸ²
ÿa§k
mF´i§aE e :d«ẗi�̀ «¨l oi¬
d o�n−�W	e F ®c�i ź�Y�n d−�g	p
n miŸ¬
y¨a§M©l	e
li−�`�e miŸ²
y¨a§M z�W¯�W	e m®
ni
n�Y x −�w¨AÎo¤A x¬ ©R W�cŸ½g�d
dŸ´ �y£r« �i Æ liÆ�`¨l d³¨ti�`	e x¹¨R©l dÆ¨ti�`	e f :E «i�d«i m¬
ni
n�Y
:d«ẗi�̀ «¨l oi¬
d o�n−�W	e F ®c�i bi−
V�Y x¬ �W�`«©M miŸ½
y¨a§MÆ©l	e d½�g	p
n
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Chodesh Nisan falls on Shabbos. Its Haftarah, which forms part of

Yechezkel’s vision of the future Temple (6th century B.C.E), describes

various laws of sacrificial procedure, including that of the Pesach offering.

The word hachodesh is a derivation of the term chidush, which means

“novelty” or “innovation.” As an annual event, the reading of Parshas

Hachodesh thus serves to awaken our potential to constantly refresh our

observance of Judaism. Being that the challenges to our observance in

exile times are many, there is a temptation to suffice with merely

preserving our existing achievements; but the Torah demands—and

therefore empowers us spiritually—that we constantly grow and

“innovate” new levels of commitment to our mitzvah observance (Sichas

Shabbos Parshas Tazria, Parshas Hachodesh 5744, par. 3).
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8 When the leader shall enter (to watch the sacrifices

being offered), he shall go in by way of the outer porch

of that gate, and he shall go out by the same way.
9 But when the people of the land shall come before

God on the festivals (to offer their obligatory sacrifices),

he who enters in by way of the north gate to bow down

shall go out by the way of the south gate, and he who

enters by the way of the south gate shall go out by the

way of the north gate. He shall not return by the way of

the gate by which he came in, but shall go out straight

ahead. 10 The leader among them (shall join them).

When they go in, he shall go in (with them), and when

they go out, he shall go out (with them). 
11 On the festivals, the meal offering shall be an eifah

for a bull, and an eifah for a ram, and for the lambs

whatever he is capable of bringing, and a hin of oil to

an eifah. 
12 (During the six working days) when the leader shall

prepare a voluntary burnt-offering or peace offering to

God, the gate facing east shall be opened for him, and

(the priest) shall bring his burnt-offering and his peace-

offerings, as he does on the Shabbos day. Then he shall

go out. After he goes out, the gate shall be closed (since

people are working and cannot come to the Temple). 
13 (In addition to the above inaugural sacrifices) you

shall prepare a burnt-offering to God of a year-old lamb

without blemish. You shall prepare it every morning.
14 You shall prepare a meal offering for it every morning,

the sixth part of an eifah, and the third part of a hin of

oil, to moisten the fine flour—a meal offering continually by an everlasting ordinance to God. 
15 (In addition to the above) they shall (continue to) prepare the (usual) lamb, meal offering and oil, (required by the Torah)

every morning for a continual burnt-offering.

F −M�x�c§aE `F½a�i Æ x©rÆ�X�d m³¨lE` K�x́�C `iŸ®
y�P�d `F −a§aE g

¿̀¨A�d ¼ mi
c£rF «O©A» d�eŸd	i í�p§t¦l u�x¹�`�dÎm©r `FÆa§aE h : «̀¥v�i
a�b½ �p x©r´�WÎK�x«�C Æ ¥̀v�i zŸÀ e�g«�Y�W«
d§l oF¹t¨v x©rÆ�W Á K�xÁ �C
`÷́ d�pF ®ẗv x©ŕ�WÎK�x«�C −̀¥v�i a�b½ �p x©r´�WÎK�x«�C Æ `¨A�d	e
:['k e`vi] «̀¥v�i F −g§kp i¬¦M F½a `́¨AÎx�W�`Æ x©rÆ�X�d K�x³�C aEÀW�i
:E`«¥v�i m−�z`¥v§aE `F½a�i Æ m�`Fa§A m³¨kFz§A `iŸ®
y�P�d	«e i

Æ x¨R©l d³¨ti�` Æ d�g	p
O�d d³ �i�d«
Y miÀ
c£rF «O©aE míB�g«©aE `i

:d«ẗi�̀ «¨l oi¬
d o�n−�W	e F ®c�i ź�Y�n miŸ−
y¨a§M©l	e li½�`¨l d̈́ti�`	e
d̈́a�c	p » mi
n¨l�WÎF «̀  d̈́lFr d¹¨a�c	p `iŸÆ
y�P�dÁ dŸ�y£r«�iÎi¦k	e ai

dŸ³�ÿr	e mi½
c�w d́�pŸR�d Æ x©rÆ�X�dÎz�` FÀl g«�z̈́tE ¼ d�eŸdi«©l
z® ¨A�X�d mF́i§A dŸ−�y£r«�i x¬ �W�`«©M ei½�n¨l�WÎz�`	eÆ Fz¨lŸ «rÎz�`
Ÿy¤aÆ¤k	e bi :F «z`¥v i¬�x�g«�` x©r−�X�dÎz�` x¬ �b�q	e ²̀ ¨v�i	e
x�wŸ ¬A©A d® �eŸdi«©l mF −I©l d² ¨lFr dŸ¬ �y£r«�Y miÀ
n�Y F¹z�p�WÎo¤A
x�wŸ ³A©A ei¹¨l¨r dŸÆ�y£r«�z Á d�g	p
nE ci :F «zŸ̀  dŸ¬�y£r«�Y x�wŸ −A©A
qŸẍ́l oi−
d�d zi¬
Wi¦l�W o�n² �W	e d½ẗi�̀ «�d zí
X
W Æ x�wŸÆA©A
:ci«
n�Y m−¨lFr zF ¬T�g d½ �eŸdi«©l Æ d�g	p
n z¤lŸ ®Q�dÎz�`
o�n−�X�dÎz�`	e d² �g	p
O�dÎz�`	e Ÿy¤a¯¤M�dÎz�` ['k eyre] EŸÆy£r«�i eh

:ci«
n�Y z−©lFr x�wŸ ®A©A x�wŸÁ©A
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The Haftarah opens with regulations pertaining to communal

donations to the Temple, and the responsibilities of the leader to provide

offerings for the festivals, new months and Sabbaths (45:16-17). The next

passage, where Chabad communities begin the Haftarah, details laws

pertaining to the inauguration of the Temple (18-20) and the Pesach

offerings (21-25). We also read various rules pertaining to gate

16 This is what God Almighty says, “If (during his

lifetime) the leader gives one of his sons a gift, since it is

his rightful property, it will belong to his sons, and it will

be their posession by inheritance. 17 If he gives one of his

servants a gift from his property, it shall be (the servant’s

posession only) until the Jubilee. It then returns to the

leader’s possession, and it remains as an inheritance for

his descendants. 18 The leader may not take (land) from

the people’s portion and defraud them of their property.

He may give his sons an inheritance (only) from his own

property, in order that My people not be scattered, each

man from his property.

Æ d�p�Y�n `iŸ³
y�P�d oÆ�YiÎi«¦M dÀ eŸd¡ i í�pŸc�` xº�n�`Îd «ŸM fh

`i−
d m¬ �z�G�g�̀  d® �i�d«
Y eí�p¨a§l `i−
d F ¬z¨l�g«�p ei½�p¨A
n Wi´
`§l
ei½�c¨a£r«�n Æ c�g�`§l FÀz¨l�g«�P
n d¹�p�Y�n oÆ�YiÎi«¦k	e fi :d«¨l�g« �p§A
K�`μ `iŸ®
y�P©l z−©a�W	e xF½x�C�d ź�p�WÎc©r Æ FN d�z	i³�d	e
`iŸ¹ 
y�P�d gÆ�TiÎ` «÷	e gi :d« �i�d«
Y m¬�d¨l ei− �p¨A F½z¨l�g«�p
ĺ
g	p�i F −z�G�g�`«�n m½�z�G�g�`«�n Æ m�zŸpF «d§l mÀ¨r�d ź©l�g« �P
n
:F «z�G�g�`«�n Wi−
` i½
O©r Ev́ªt�iÎ` «÷ x́�W�` Æ o©rÆ�n§l ei® �p¨AÎz�`

Chabad and Sefardic communities conclude here.  Ashkenazic communities continue: 
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regulations (46:1-3) and details of the regular sacrificial offerings (4-15).

Chabad and Sefardic communities end here, but Ashkenazic

communities add a brief codification of inheritance laws for the leader

and his family (16-18). 

[The custom of the Chabad Rebbes, after accepting the mantle of

leadership, has been to say the additional verses recited by Ashkenazic

communities, being that they stress the role of a Jewish “leader” (Nasi)—

Sichas Shabbos Parshas Vayikra 5751, note 13].

66:1This is what God said: “The heaven is My throne,

and the earth is My footstool, (so) what house could you

build (worthy) for Me, and what place (is worthy for) My

(Presence to) rest?23 “It will then be, that every (first of

the) new month, and every Shabbos, all mankind shall

come to worship before Me (in the holy Temple),” says

God. 24 The (non-Jews) shall go out (of Jerusalem, to the

valley of Yehoshafat), and look upon the corpses of the

men (of Gog and Magog) who have rebelled against Me,

for the worms (that eat them) will not die, and the fire

(that burns them) shall not be extinguished. They shall be

a (symbol of) disgrace to all mankind. 23 It will then be,

that every (first of the) new month, and every Shabbos,

all flesh shall come to worship before Me,” says God.

i® ¨l	b�x mŸć�d u�x−�̀ �d	e i½
̀ �q¦M mí�n�X�d d½ �eŸd	i x́�n�` dŸMμ `

:i«
z�gE «p�n mF −w�n d¬ �fÎi�`	e i½¦lÎEp§a
Y x´�W�` Æ ziÆ©a d¬ �fÎi�`
`Fā�i F ®Y©A�W§A z−Ä�W i¬�C
nE F½ W�c�g§AÆ W�cŸÆgÎi�C«
n dÀ�i�d	e bk

E ´̀ §v�«i	e ck :d« �eŸd	i x¬�n�` i−�p¨t§l zŸ ¬e�g«�Y�W
d§l xŸ² �y¨AÎl¨k
`÷́ mº�Y§r©lF «z í¦M i®¦A mi−¦r�WŸ «R�d mi½
W�p�`«�d Æ i�x	b¦t§A E½`�x	e
:xŸ«�y¨AÎl¨k§l oF −̀ �x«�c E¬i�d	e d½¤A§k
z `÷́ Æ m�X
`	e zEÀn�z
`Fā�i F ®Y©A�W§A z−¨A�W i¬�C
nE F½W�c�g§AÆ W�cŸÆgÎi�C«
n dÀ �i�d	e bk

:d« �eŸd	i x¬�n�` i−�p¨t§l zŸ ¬e�g«�Y�W
d§l xŸ² �y¨AÎl¨k

If Shabbos is Rosh Chodesh, Chabad communities add the following (Isaiah 66:1,23-24; ibid. 23):

20:18 Yonasan said to (David), “Tomorrow is the (first of

the) new month. You shall be missed, because your seat

will be empty.
42 Yonasan said to David, “Go in peace, as both of us

have sworn in the name of God, saying, ‘God be (a

witness) between me and you, and between my

descendants and your descendants forever.’”

c −�ẅRi i¬¦M ½�Y�c�w§tÆp	e W�cŸ ®g x́�g�n o−�z�pF «d	i F ¬lÎx�n`Ÿ «I�e gi

Á x�W�` mF ®l�W§l Ḱ¥l c−e�c§l o² �z�pF «d	i x�n`ŸĪ�e an :L«¤a�WF «n
| d́ �i�d«i dº �eŸd	i xŸ½n`¥lÆ d�eŸd	i m³�W§A Ep�gÀ�p�` Epi¹�p�W Ep§rÆ©A�Wp

:m«¨lFrÎc©r −L£r�x�f oi¬ ¥aE i² ¦r�x�f oi¬ ¥aE LÀ�pi¥aE ípi¥A

If Sunday is Rosh Chodesh, Chabad communities add the following (I Samuel 20:18,42):

Eve of

Rosh

Chodesh

Rosh

Chodesh
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d́l̈El§A Æ d�g	p
n z¤lŸ ³q oFÀx�V¦r oŸx́�V¦r	e bi :c«�g�`«�d li−�`¨l o�n½�X©a
mÀ�di¥M�qp	e ci :d«�eŸdi«©l d−�X
` �gŸ½gip �gí�xÆ d¨lŸr c®�g�`«�d U¤a−¤M©l o�n½�X©a
oi²
d�d z¬¦ri¦a�xE liÀ�̀ l̈ oí
d�d z̄
Wi¦l�WE x¹R̈©l dÆ�i�di Á oi
d�d í¦v�g
xiÆ¦r�UE eh :d«�p�X�d i−�W�c�g§l F½W�c�g§A Æ W�cŸÆg z¬ ©lŸr z`Ÿ´f oi® �i U¤a− ¤M©l
q :F «M�qp	e d−�U¨r« �i ci²
n�Y�d z ¯©lŸrÎl©r d® �eŸdi«©l z`−�H�g§l c² �g�` mi¬ G¦r

miÀpŸx�U¤r í�p�WE m®
ni
n�Y d− �p�WÎi« �p§A mi¬
U¨a§kÎi« �p�W z½¨A�X�dÆ mFi§aE h

F ®Y©A�W§A z−©A�W z¬ ©lŸr i :F «M�qp	e o�n−�X©a d¬l̈El§A d² �g	p
n z¤lŸq̄ 
Eai¬
x�w�Y m½¤ki�W�c�g Æ i�W`�x§aE `i t :D«M̈�qp	e ci−
n�Y�d z¬ ©lŸrÎl©r 
mi ¯
U¨a§M c½�g�` li´�`	e Æ miÆ�p�W x ³�w¨aÎi« �p§A miÆ
x¨R d® �eŸdi«©l d− ¨lŸr 

Æ d�g	p
n z¤lŸ ³q miÀ pŸx�U¤r d´�W÷�WE ai :m«
ni
n�Y d−r̈§a
W d² �p�WÎi« �p§A
d́l̈El§A Æ d�g	p
n z¤lŸ ³q miÀ pŸx�U¤r í�p�WE c®�g�`«�d x−R̈©l o�n½�X©a d´l̈El§A

[ MAFTIR FOR SHABBOS ROSH CHODESH / ycg y`x zayl xihtn [

(Bamidbar 28:9-15)

[ MAFTIR FOR PARSHAS SHEKALIM / milwy zyxtl xihtn [

(Shemos 30:11-16)

Haftarah is on page 328.

W`Ÿ ¬xÎz�` ` º�V
z i´¦M ai :xŸ «n`¥N d¬�WŸnÎl�` d− �eŸd	i x¬ ¥A�c	i�e `i

c ´Ÿw§t¦A d− �eŸdi«©l F ²W§t�p x¤tŸM̄ Wi´
` E¹p�zÆ �p	e ¼m�di�c «�w§t¦l »l�`�x Ÿ�yiÎi« �p§A
Æ x¥aŸr«�dÎl¨M EÀp�Yi | d́�f bi :m«�zŸ̀  cŸ ¬w§t¦A s�b− �p m² �d̈a d¬ �i�d«iÎ`÷	e m® �zŸ̀
Æ d�x�B mi³
x�U¤r W�cŸ ®T�d l�w´�W§A l�w−�X�d zi¬¦v�g«�n mi½
c�w§R�dÎl©r
Æ x¥aŸr«�d lŸÀM ci :d«�eŸdi«©l d−�nEx�Y l�w½�X�d zi´¦v�g«�n l�w½�X�d

:d«�eŸd	i z¬�nEx�Y o−�Yi d¨l§r®�n�e d− �p�W mi¬
x�U¤r o² ¤A
n mi½
c�w§R�dÎl©r
Æ z�z̈l l�w®�X�d zi−¦v�g«�O«
n hi½¦r�n�i `÷́Æ l�C�d	e dÀ¤A�x�iÎ` «÷ xi´
Ẅr«�d eh

s�q́¤MÎz�` º�Y�g�w«¨l	e fh :m«¤ki�zŸ «W§t�pÎl©r x−¥R©k§l d½ �eŸd	i ź�nEx�YÎz�̀
c® ¥rFn l�dŸ ´̀  z−�cŸa£rÎl©r F½zŸ` ´�Y�z«�p	e l½�`�x Ÿ�yi í�p§AÆ z�̀ �n miÀ
xªR¦M�d
t :m«¤ki�zŸ «W§t�pÎl©r x−¥R©k§l d½ �eŸd	i í�p§t¦lÆ oFx¨Mf§l l³�`�x Ÿ�yi iÆ �p§a¦lÁ d�i�d	e

Haftarah is on page 331.

[ MAFTIR FOR PARSHAS ZACHOR / xekf zyxtl xihtn [

(Devarim 25:17-19)

:mi«�x§v
O
n m¬ ¤k�z «̀¥v§A K�x−�C©A w® ¥l�n £r −L§l d¬�U¨rÎx�W�` z² �̀  xF¾k�f fi

d−�Y� 	̀e Li½�x�g«�` mí¦l�W�g« �P�dÎl¨M Æ L§A a³ �P�f	i�e K�xÀ�C©A ¹L�x «�w xÆ�W�` gi

ÂL§lÂ | Li´ �d÷�` d́ �eŸd	i �gíp�d§A d¿ �i�d	e hi :mi«
d÷�` −̀�x�i ` ¬÷	e r® �b�i	e ś �ïr

Æ d¨l�g«�p ³L§l oÆ�zŸp LiÂ�d÷� Ầ Îd« �eŸd	i x́�W�`Æ u�xÆ�̀ Ä aiÀ¦a�Q
n Li¹¤a	iŸÆ̀ Îl̈M
n
:g«M̈�W
Y ` −÷ mi®�n�X�d z�g−�Y
n w½¥l�n£r *x¤ḱ�fÎz�` Æ d�g�n
Y D½�Y�W
x§l

Haftarah is on page 334.

[ MAFTIR FOR PARSHAS PARAH / dxt zyxtl xihtn [

(Bamidbar 19:1-22)

(kudxc) rf®z lf-rjtu '(hrhmc) rf̄z ohtrue*

z ´�T�g z`Ÿfμ a :xŸ «n`¥l oŸ −x�d«�`Îl«�`	e d¬ �WŸnÎl�` d½ �eŸd	i x́¥A�c	i�e ` hi
Eǵ�wi	e lÀ�`�x�Ui í �p§AÎl�` | x́¥A�C xŸ ®n`¥l d− �eŸd	i d¬ �E¦vÎx�W�` d½�xFY�d
d¬l̈¨rÎ` «÷ x² �W�` mE½nÆ D¨AÎoi«�` x³�W�` dÀ�ni
n�Y d¹�O�c�` dÆ�ẍt ÁLiÁ¤l�`
Æ D�zŸ̀  `i³¦vFd	e o®�dŸM�d x− �f ¨r§l�`Îl�` D½�zŸ` ḿ �Y�z	pE b :lŸ «r �di− ¤l¨r
o² �dŸM�d x¯�f¨r§l�` gº�w¨l	e c :ei«�p¨t§l D−�zŸ` h¬�g�W	e d½�p�g«�O«©l uEǵ
nÎl�`
r©a¬ �W D−�n�C
n c² ¥rFnÎl�dŸ «̀  i¯�p§R g©kŸÆ pÎl�` dº �G
d	e F ®r¨A§v�`§A D−�n�C
n

Æ D�x�U§AÎz�`	e D³�xŸrÎz�` ei® �pi¥r§l d−�x¨R�dÎz�` s¬�x�U	e d :mi«
n¨r§R
aF−f�`	e f�x² �̀  u¬ ¥r oÀ�dŸM�d g ´�w¨l	e e :sŸ «x�Ui D−�W�x¦RÎl©r D½�n�CÎz�`	e

ei¹�c�b§A qÆ¤A¦k	e f :d«�ẍR�d z¬ ©t�x�U KF −YÎl�` Ki¾¦l�W
d	e z©r®l̈Fz íp�WE
o−�dŸM�d ¬̀ �n�h	e d® �p�g«�O«�dÎl�` `Ÿá�i x−�g�`	e mi½�O©AÆ Fx�U§A u³�g�x	e oÀ�dŸM�d
F −x�U§A u¬�g�x	e mi½�O©A Æ ei�c�b§A q³ ¥A©k	i D½�zŸ̀  ś�xŸV�d	e g :a�x«¨r�dÎc©r
d½�x¨R�d x¤t´�` z�`μ xFÀd�h Wi´
` | s´�q�`	e h :a�x«¨r�dÎc©r `−�n�h	e mi®�O©A
l ¯�̀ �x�UiÎi« �p§A zÆ�c£r«©l dÂ�z	i«�d«	eÂ xF ®d�h mFẃ�n§A d− �p�g«�O«©l uE ¬g
n �gi² P
d	e
x¤t³ �̀ Îz�` sÆ�qŸ`«�d qÂ¤A¦k	eÂ i :`e«
d z ¬̀�H�g d−�Cp i¬ �n§l z�x² �n�W
n§l
x² �B©l	e lÀ�`�x�Ui í�p§a¦l dº�z	i«�d«	e a�x®r̈�dÎc©r `−�n�h	e ei½�c�b§AÎz�`Æ d�ẍR�d
m®�c�` W¤t́ �pÎl¨k§l z−�n§A ©r¬ �bŸP�d `i :m«¨lFr z ¬�T�g§l m−k̈Fz§A x¬ �B�d
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[ MAFTIR FOR PARSHAS HACHODESH / ycegd zyxtl xihtn [

(Shemos 12:1-20)

:d«�eŸd	i i¬ p�` mi−
h¨t�W d¬ Ÿ�y¡r«�` mi²�x§v
n i¬�d÷�`Îl¨k§aE d®�n�d§AÎc©r	e
Æ i
ziÆ
̀ �x	e m½�W ḿ �Y�` x´�W�` Æ mi
Y«¨A�d l³©r zŸÀ`§l m¹¤k¨l mÆ�C�d Á d�i�d	e bi

zi½
g�W�n§l Æ s�bÆ�p m¬ ¤k¨a dÆ �i�d«iÎ`÷	e m® ¤k¥l£r i−
Y�g�q«¨tE m½�C�dÎz�`
m¬�zŸB�g	e oF½x¨Mf§l Æ m¤k¨l d³ �G�d mFÆI�d Á d�i�d	e ci :mi«�x§v
n u�x¬�̀ §A i−
zŸM�d§A

Æ mi
n�i z³©r§a
W eh :Ed«�B�g�Y m−¨lFr z ¬�T�g m½¤ki�zŸx́Ÿc§l d® �eŸdi«©l b´�g F −zŸ̀
| í¦M m® ¤ki�Y«Ä
n xŸ −̀ �V Ezi¬¦A�W�Y oF½W`
x«�d mF´I©A K�`μ El½¥k`ŸY zFŚ�n
oŸ −W`
x«�d mF¬I
n l½�`�xŸ�yI
n Æ `e
d�d W¤t³ �P�d dº�z�x§kp	e uÀ�n�g l´¥kŸ`Îl¨M
i½¦ri¦a�X�d Æ mFI©aE W�cŸ½wÎ`�x�w
n Æ oFW`
x«�d mF³I©aE fh :i«¦r¦a�X�d mF¬iÎc©r
K�`μ m½�d¨a d´Ÿ�y¨r«�iÎ`÷ Æ d¨k`¨l�nÎl¨M m® ¤k¨l d́�i�d«i W�cŸ −wÎ`�x�w
n
»m�Y�x�n�WE fi :m«¤k¨l d¬ Ÿ�y¨r«�i F −C©a§l `E ¬d W¤t½�pÎl¨k§l ĺ¥k�`«�i x́�W�`
m−¤ki�zF «̀ §a¦vÎz�̀  i
z ¬̀ ¥vFd d½ �G�d mF́I�d Æ m¤vÆ¤r§A iÀ¦M ¼zFS�O�dÎz�̀
z ¬�T�g m−¤ki�zŸ «xŸc§l d² �G�d mF¬I�dÎz�` mº�Y�x�n�WE mi®�x§v
n u�x´�`�n
E −l§k Ÿ̀ «Y a�x½¤r̈A Æ W�cŸÆg©l mF³i x ÆŸ�y¨r Á d¨r¨A�x�`§A oŸ¿W`
x«¨A gi :m«¨lFr
mi½
n�i ź©r§a
W hi :a�x«¨r¨A W�cŸ −g©l mi²
x Ÿ�y¤r	e c¯�g�`«�d mF´i c Â©r zŸ ®S�n
dº�z�x§kp	e z¤vÀ�n�g�n l´¥kŸ`Îl¨M | i´¦M m® ¤ki�Y«¨a§A `−¥v�Oi `¬÷ xŸ¾ Ÿ̀�y
:u�x«�`�d g¬�x	f�`§aE x−�B©A l½�`�xŸ�yi z´�c£r«�n Æ `e
d�d W¤t³ �P�d
t :zF «S�n E −l§k Ÿ̀ «Y m½¤ki�zŸá�WF «nÆ lŸk§A El® ¥k Ÿ̀z `÷́ z¤v−�n�g�nÎl̈M k

mi−�x§v
n u�x¬�`§A oŸ½x�d«�`Îl«�`	e d´�WŸnÎl�` Æ d�eŸd	i x�n`Ÿ³I�e ` ai
Æ `Ed oF ¬W`
x mi®
W�c�g W`Ÿx́ m−¤k¨l d² �G�d W�cŸḡ�d a :xŸ «n`¥l 
xŸ½n`¥l Æ l�`�xŸ�yi z³�c£rÎl¨MÎl«�` EÀx§A�C b :d«�p�X�d i−�W�c�g§l m½¤k¨l
d¬ Ÿ�y zŸ −a�̀ Îzi«¥a§l d¬Ÿ �y Wi²
` mÀ�d¨l Eǵ�wi	e d® �G�d W�cŸǵ©l xŸ Ÿ −y¨r«¤A
F²p¥k�WE `EÀd g ´�ẅl	e ¼d�V
n zF́i�d«
n »zi»©A�d h́©r�niÎm
`	e c :zi«Ä©l
EQŸ −k�Y F½l§k�` i´¦t§l Wi
`μ zŸ ®W¨t	p z´�q§k
n§A F −zi¥AÎl�` aŸ ¬x�T�d
mi¬ Ÿ
y¨a§M�dÎo
n m® ¤k¨l d́�i�d«i d− �p�WÎo¤A x¬k̈�f mi²
n�z d¬ Ÿ�y* d :d«�V�dÎl©r
x² Ÿ�y¨r d¬¨r¨A�x�` ć©r z�x½�n�W
n§l Æ m¤k¨l d³ �i�d	e e :Eg «�T
Y mi−G¦r«�dÎo
nE
oi¬ ¥A l−�`�xŸ�yiÎz«�c£r l¬�d�w lŸ ²M FÀzŸ` Eh́�g«�W	e d® �G�d W�cŸǵ©l mF−i
zŸ −fEf�O�d i¬�Y�WÎl©r E²p�z«�p	e m½�C�dÎo
n Æ Eg�w«¨l	e f :mi« ¨A�x©r«�d
E¬l§k«�`	e g :m«�d̈A F −zŸ` E¬l§k`Ÿ «iÎx�W�` mi½
Y´¨A�d l©rμ sF ®w�W�O�dÎl©r	e
:Ed«ªl§k` «Ÿi mi−
xŸx�nÎl©r zF½S�nE W´�`Îi¦l§v d® �G�d d̈l	í©N©A x− Ÿ�y¨A�dÎz�`
W½�`Îi¦l§vÎm
` i´¦M mi®�O©A l−�Xªa�n l¬�W¨aE `½�p Æ EPÆ�O
n E ³l§k Ÿ̀ «YÎl�` h

x�wŸ®AÎc©r EP−�O
n Exi¬
zFzÎ` «÷	e i :F «A�x
wÎl©r	e ei−¨r�x§MÎl©r F ¬W`Ÿx
¼ FzŸ` Eĺ§k Ÿ̀ «Y »d̈k»k̈	e `i :EtŸ «xŸ�y
Y W¬�̀ Ä x�wŸ −AÎc©r EP² �O
n x¬�zŸP�d	e
m³�Y§l©k�`«�e m® ¤k�c�i§A m−¤k§l�T�nE m½¤ki¥l	b�x§A Æ m¤ki¥l£r«�p mi½
x�b�g ḿ¤ki�p�z�n
»mi»�x§v
nÎu�x«� §̀a í
Y�x©a«¨r	e ai :d«�eŸdi©l `E −d g�q¬ ¤R oF½f¨R
g§A Æ FzŸ`
m−�c�`«�n mi½ �x§v
n u�x´�`§A Æ xFk§AÎl¨k i³
zi¥M
d	e ¼d�G�d d¨l	i´ ©N©AHaftarah is on page 339.

*xWt
d ¯Ÿ�y 

mF¬I©aE i²
Wi¦l�X�d mFĪ©A FºaÎ`�H�g�zi `Ed́ ai :mi«
n�i z¬ ©r§a
W `−�n�h	e
i−¦ri¦a�X�d mF¬I©aE i²
Wi¦l�X�d mFĪ©A ¹̀�H�g�zi Æ̀÷Îm
 	̀e x®�d�hi i−¦ri¦a�X�d
`÷́	e zE¹n�iÎx�W�` mÆ�c�`«�d Á W¤tÁ �p§A z´�n§A ©r¿ �bŸP�dÎl«M̈ bi :x«�d�hi ` ¬÷
l®�`�x�UI
n `e−
d�d W¤t¬ �P�d d² �z�x§kp	e `½�O
hÆ d�eŸd	i o³©M�W
nÎz�` `À�H�g�zi
z`Ÿfμ ci :F «a F ¬z�̀ �n�h cF −r d½�i�d«i `́�n�h Æ ei¨l¨r w³�xŸfÎ` «÷ d¹�Cp iÆ�n Ái¦M
x́ �W�`Îl¨k	e Æ l�dŸÆ`�dÎl�` `³Ä�dÎl¨M l�dŸ ®̀ §A zEń�iÎi«¦M m−�c�̀  d½�xFY�d
ci¬
n̈vÎoi«�` x² �W�` �gE½z¨t i´¦l§MÆ lŸk	e eh :mi«
n�i z¬ ©r§a
W `−�n�hi l�dŸ½`¨A
dÀ�c�V�d í�p§RÎl©r r¹�BiÎx�W�` lŸÆk	e fh :`E «d `−�n�h ei®l̈¨r li−
z¨R
z¬ ©r§a
W `−�n�hi x¤a ®�w§a F ´̀  m−�c�` m¤v¬ ¤r§aÎF «̀  z½�n§a F ´̀ Æ a�xÆ�gÎl©l�g«©A
mi¬�n ei²l̈¨r o¬�z�p	e z`®�H�g«�d z´ ©t�x�U x−©t£r«�n `½�n�H©l Æ Eg�w«¨l	e fi :mi«
n�i

d³ �G
d	e ¼xFd�h Wi´
` »mi»�O©A ĺ ©a�h	e aF¹f�` gÆ�w¨l	e gi :i¦l«¤MÎl�` mi−I�g
m®�WÎEi«�d x´ �W�` zF −W¨t	P�dÎl©r	e mi½¦l¥M�dÎl¨MÎl©r	e Æ l�dŸÆ`�dÎl©r

Æ xŸd�H�d d³ �G
d	e hi :x¤a «�T©a F ¬̀  z−�O©a F ¬̀  l½¨l�g«¤a F ´̀ Æ m¤vÆ¤r©A ©rÀ �bŸP�dÎl©r	e
mF´I©A Æ F`�H
g	e i®¦ri¦a�X�d mF´I©aE i−
Wi¦l�X�d mF¬I©A `½�n�H�dÎl©r
Îx�W�` Wi³
`	e k :a�x«¨r¨A x¬ �d�h	e mi−�O©A u¬�g�x	e ei² �c�b§A q̄¤A¦k	e i½¦ri¦a�X�d
Á i¦M l®�d�T�d KFÝ
n `e−
d�d W¤t¬ �P�d d² �z�x§kp	e ½̀�H�g�zi `÷́	e Æ �̀n�hi
:`E «d `¬ �n�h ei−l̈¨r w¬�xŸfÎ` «÷ d² �Cp i¬ �n `À�O
h d¹ �eŸd	i WÆ�C�w
nÎz�̀
ei½�c�b§A q́¥A©k	i Æ d�CP�dÎi«�n d³ �G�nE m®l̈Fr z ´�T�g§l m−�d̈l d¬�z	i«�d	e `k

F ¬AÎr�BiÎx�W�` lŸ ²k	e ak :a�x«¨r�dÎc©r −̀�n�hi d½�CP�d í�n§A Æ ©rÆ �bŸP�d	e
:a�x«¨r�dÎc©r `¬�n�h
Y z©r− �bŸP�d W¤t¬ �P�d	e `®�n�hi `−�n�H�d

Haftarah is on page 337.
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Abarbanel — Rabbi Don Yitzchak Abarbanel (1437-1508), famous

Jewish philosopher and leader of Spanish Jewry.  Authored

an extensive, running commentary to the entire Bible.

Alshich — Popular commentary on the Bible by Rabbi Moshe

Alshich (1508-1593?), Rabbi and preacher in Safed in the

Land of Israel. Often cited in Chassidic discourses.

Alter Rebbe — Rabbi Shneur Zalman of Liadi, author of the

Shulchan Aruch HaRav and Tanya, the First Rebbe and

founder of the Chabad Movement (1745-1812).

Alter Rebbe’s Shulchan Aruch — Major recodification of the

Shulchan Aruch by Rabbi Shneur Zalman of Liadi (the Alter

Rebbe), author of the Tanya.  Also known as Shulchan Aruch

Harav. First section printed in Shklov in 1814.

Aruch Ha’Shulchan — Halachic code following the sequence of

the Shulchan Aruch, where each law is analyzed according

to its development from Mishnah and Talmud by R’ Yechiel

Michel Epstein, Rav of Novardok, Russia (1829-1908).

Avos — Tractate of Mishnah in Order of Nezikin (Damages)

devoted exclusively to the ethical teachings of the Sages. 

Avos d’Rabbi Nasan — Minor tractate by R. Nasan of Babylonia;

a commentary on Avos.

Ba’al Haturim — Commentary on the Torah by Rabbi Ya’akov

Meir ben Asher (1268-1340), author of the Tur, analyzing

the significance of word usage. (See Tur Ha’aruch)

Bach — Acronym for “Bayis Chadash,” a legal commentary on the

Tur by R’ Yoel Sirkis (c. 1561-1640).

Bahag —  Acronym for Ba’al Halachos Gedolos, lit., “Master of

Great Laws,” an early halachic compendium by either Rabbi

Shimon Kiara, Rabbi Yom Tov Elem, or Rabbi Yehuda’i

Gaon (8th cent.).

Bachaye — Rabbi Bachaye ben Asher (1263-1340) of Saragosa,

Spain. Author of a popular Torah commentary which

incorporates literal, allegorical and kabbalistic

interpretations, often cited in Chassidic discourses.

Bamidbar Rabah — The section of Midrash Rabah on the Book of

Numbers. (See “Midrash Rabah”)

Bartenura — Rabeinu Ovadiah, Italy (1445-1515), author of Amar

Nekei, a supercommentary on Rashi’s commentary to the

Torah.  Author of classic commentary to the Mishnah,

printed in most editions.

Bava Basra — Talmudic tractate in Order of Nezikin (Damages).

Bava Kama — Talmudic tractate in Order of Nezikin (Damages).

Bava Metzia — Talmudic tractate in Order of Nezikin (Damages).

Bechor Shor — R’ Yosef Bechor Shor (c.1140-1190). Talmudist of

the school of the Tosafists who lived in Northern France.  A

disciple of Rabeinu Tam and a direct descendant of Yosef

Hatzadik.

Be’er Basadeh — Supercommentary to Rashi’s commentary to the

Torah by Rabbi Meir Binyamin Menachem Danon of Bosnia,

a student of Rabbi David Pardo (author of Maskil leDavid).

First printed in 1806 in Jerusalem.

Be’er Haitev — Supercommentary to Rashi’s commentary to the

Torah by Rabbi Moshe Moss (c. 1540-1606) of Poland.

Author of the Halachic work Mateh Moshe; a disciple of the

Maharshal.

Be’er Mayim Chayim — Supercommentary to Rashi’s

commentary to the Torah by Rabbi Chaim ben Betzalel

(1515-1588), older brother of the Maharal of Prague, first

published in Brooklyn and London between 1965 and 1971.

Be’er Yitzchak — Supercommentary to Rashi’s commentary to

the Torah by Rabbi Yitzchak Ya’akov Horowitz of Yaroslav

(d. 1864).

Beis Yosef — Halachic commentary by R’ Yosef Caro (1488-1575)

on the Tur. He was also the author of the Shulchan Aruch

and Kesef Mishneh, a commentary on Rambam’s code.

Bereishis Rabah — The section of Midrash Rabah on the Book of

Genesis.  (See “Midrash Rabah”)

Bi’ur HaGra — Commentary to Shulchan Aruch by the Vilna

Ga’on  (See: Vilna Ga’on).

Biuray Maharay — Commentary to the Torah by R’ Yisra’el

Isserlein (c.1390-1460), German halachist, author of

Sha’alos v’Teshuvos Terumas Hadeshen. First printed in

Venice in 1419.

Chacham Tzvi — Responsa by R’ Tzvi Ashkenazi of Amsterdam

(1660-1718).

Chelkas Mechokaik— Primary commentary to the Even Ha’ezer

section of Shulchan Aruch by Reb Moshe Lima of Vilna

(17th cent.).

Chiddushei Aggados — See Maharsha.

Chizkuni — Commentary on the Torah by Rabbi Chezkiyah ben

Manoach, who lived in the thirteenth century, in Provence.

Da’as Zekeinim — Commentary to the Torah by the Tosafists of

France and Germany, circa. 1100-1300.  Edited by Rabbi

Yehudah ben Eliezer and first printed in 1783.

Degel Machaneh Efrayim — Important chassidic commentary to

the Torah, based strongly on the teachings of the Ba’al Shem

Tov, by Rabbi Moshe Chaim Efraim of Sidlikov (1748-1800),

a grandson of the Ba’al Shem Tov. Published in Koretz.

Devarim Rabah — The section of Midrash Rabah on the Book of

Deuteronomy.  (See “Midrash Rabah”)

Devek Tov — Commentary on Rashi by Rabbi Shimon Oshenburg

Halevi of Frankfurt, 16th century.
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Derech Mitzvosecha — Compendium of fundamental Chasidic

discourses on many mitzvos of the Torah by the third

Lubavitcher Rebbe, Rabbi Menachem Mendel of Lubavitch

(the “Tzemach Tzedek”).  Also known as “Ta'amei

Hamitzvos.” First published in 1911, in Poltova Ukraine.

Divrei David — Supercommentary to Rashi’s commentary on the

Torah by Rabbi David ben Shmuel HaLevi (1586-1667),

author of Taz, a major commentary on the Shulchan Aruch.

Drashos Haran — Fundamental discourses by Rabbi Nissim of

Gerona, Spain (14th century). See: Ran.

Eitz Yosef — Commentary to Ein Ya’akov, the homiletic passages

of the Talmud, by Rabbi Chanoch Zundel (d. 1867).

Emunos v’Deos — Classic philosophical work written by Sa’adiah

Ga’on, discussing the basic foundations of Judaism. First

published in Constantinople in 1562. (See: Sa’adiah Ga’on)

Epistle to Yemen — Letter written by the Rambam in 1172 to the

Jews of Yemen who were suffering from a fanatical Muslim

movement that threatened the existence of their community.

Gur Aryeh — Supercommentary to Rashi’s commentary on the

Torah by the Maharal of Prague, Rabbi Yehudah Loewe,

(1512-1609), Chief Rabbi in Moravia, Posen, and Prague.

Author of numerous works in all fields of Torah. He was a

descendant of King David. All the Chabad Rebbeim are

descendants of the Maharal.

Hadar Zekeinim — Commentary to the Torah by the Tosafists of

France and Germany from around 1100-1300. First

published in 1840.

Har Tzvi — Responsa by Rabbi Tzvi Pesach Frank (1874-1960),

Rabbi of Jerusalem for many decades; active in establishing

the chief rabbinate of Israel.

Hatamim — Scholarly journal published by the Students’

Organization of the Lubavitcher Yeshivah in Warsaw. A total

of eight issues were printed, between 1935 and 1937.

Hayom Yom — Handbook of chasidic insights following the

calendar, compiled by the Lubavitcher Rebbe, Rabbi

Menachem Mendel Schneerson. First printed in 1942.

Ibn Ezra — R’ Avraham (1080-1164). Born in Spain, he was the

author of a classic commentary to Tanach, and was also a

prominent grammarian and poet.

Igeres Hateshuvah — Third section of Tanya, discussing the

concept of Teshuvah according to Talmudic and Kabbalistic

sources (see Tanya).

Ikarim — “Book of Principles” which stresses three fundamental

aspects of Jewish belief – faith in G-d, Torah from Sinai, and

reward and punishment – by R’ Yosef Albo (1380-1444) of

Spain.

Imray Shefer — Supercommentary to Rashi’s and Mizrachi’s

commentary on the Torah by R’ Nasan Nata Shapira

(d. 1577). First published in 1597.

Iyun Ya’akov —  Commentary to the homiletic passages of the

Talmud by Rabbi Ya’akov Back Reischer (1670-1733),

which appears in standard editions of Ein Ya’akov.

Kesef Mishneh — Commentary to Rambam’s Mishneh Torah by

R’ Yosef Caro, author of Shulchan Aruch.

Kli Yakar — Commentary on the Torah by Rabbi Shlomo Ephraim

Lunshitz (c.1550-1619), Rosh Yeshiva in Lemberg and

Rabbi of Prague.

Kuzari — Important work on Jewish Philosophy by Rabbi Yehuda

Halevi (1074-1141) written in the form of a dialogue

between the King of the Khazars and a Jewish scholar.

Levush Ha’ohrah — Supercommentary to Rashi’s commentary on

the Torah by Rabbi Mordechai Yaffe (c. 1535-1612).

Commonly known as the “Levush” after the ten works he

wrote which contain that word within their names.

Likutei Torah – Fundamental chasidic discourses of Rabbi Shneur

Zalman of Liadi, author of the Shulchan Aruch Ha’Rav and

Tanya, on Leviticus, Numbers, and Deuteronomy.

Likutei Sichos — 39-volume work of the Lubavitcher Rebbe,

Rabbi Menachem Mendel Schneerson, analyzing all parts of

the Torah in an original manner and bringing them into

harmony with one another.  Published by Va’ad Lehafatzas

Sichos (Kehos) from 1962 to 2001.

Magid Mishneh – Commentary to Rambam’s Mishneh Torah, by

Rabbi Vidal of Tolosa (c. 1360), printed in standard editions.

Maharik — Rabbi Yosef ben Shlomo Kolon (1420-1480) of France,

and later northern Italy.  Author of classic responsa and

teacher of Rabbi Ovadiah of Bartenura.  His commentary to

the Torah was first published in Jerusalem in 1970.

Maharsha — Acronym for Moreinu HaRav Shmuel Eliezer Halevi

Eidel’s of Ostroh, Poland (1555-1632), Rosh Yeshiva and

Rabbi in a number of the leading communities of Poland.

Author of important commentaries on the Talmud, divided

into halachic and Aggadic sections.

Maharshal — Acronym for Rabbi Shlomo ben Yechiel Luria (1510-

1573), famed Talmudist, author of Yam Shel Shlomo,

Chochmas Shlomo, Yerios Shlomo, and other important

works.

Maharzu — Commentary to the Midrash Rabah by Rabbi Ze’ev

Wolf Einhorn (19th century).  (See “Midrash Rabah”)

Malbim — Acronym for Meir Leibush ben Yechiel Michel (1809-

1879), Rabbi in Germany, Romania, and Russia.  Author of

popular Bible commentary which connects the Oral and

Written traditions.
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Maskil leDavid — Supercommentary to Rashi’s commentary on

the Torah by Rabbi David Pardo (1710-1792), Rabbi in

Sarajevo and Jerusalem, author of important commentaries

on Tosefta and Sifri.  He was one of the leading Sephardic

Torah scholars of the eighteenth century.

Matnos Kehunah — Commentary on Midrash Rabbah by Rabbi

Yissachar Ber HaKohen (c.1520-1590), a student of the

Rama.

Mechilta — Halachic Midrash of the Tannaic period to the Book of

Exodus.

Megaleh Amukos — 252 explanations of Moshe’s Prayer in

Parshas Vaeschanan and 1000 explanations on the small alef

in the first word of Vayikra, according to Kabbalah, by

R’ Noson Noteh Shapiro. First printed in Cracow in 1637.

Megilas Esther — Scholarly commentary to Sefer haMitzvos

defending the Rambam against attacks from the Ramban, by

Rabbi Yitzchok Lioven.  First published in Venice in 1591.

Me’or Einayim — Chasidic commentary to the Torah by Rabbi

Menachem Nachum of Chernobyl (1730-1797), a student of

the Baal Shem Tov and the Maggid of Mezritch. First

published in Slavita, 1798.

Meiri — Extensive Commentary to the Talmud by R’ Menachem

HaMeiri (c. 1249-c. 1306).

Metzudos — Commentary to the Prophets and Writings, consisting

of two parts, Metzudas Tziyon, which explains the meaning

of individual words, and Metzudos David, a running

commentary to the text. Initial manuscripts of the

commentary were authored by Rabbi David Altschuler, and

published shortly before his passing in 1753. The

commentary was edited and completed by his son, Rabbi

Yechiel Hillel, and published in 1780. The commentary has

attained great popularity for being concise and

comprehensive.

Midrash — Aggadic and Halachic teachings of the Talmudic period

arranged according to the verses of the Torah.

Midrash Hagadol — Midrashic anthology arranged by R’ David

al-Adeni of South Arabia (13th century). Many Midrashic

teachings which were lost throughout the course of time

have been preserved in this work. First printed in 1967 in

Jerusalem. 

Midrash Lekach Tov — (also known as Pesikta Zutrasa). Midrashic

anthology arranged by R’ Toviah Hagadol (1036-1108) of

Greece and Bulgaria.  

Midrash Rabah — A major collection of homilies and commen-

taries on the Torah, ascribed to R’ Oshiah Rabah (c. 3rd

century), perhaps assembled during the early Geonic period.

First printed in Constantinople 1512.

Mikdash Melech — Commentary to the Zohar culled from the

works of R. Chaim Vital, R. Avraham Azulai, and their

students R. Yaakov Pinto, R. Yeshaya Cohen and R. Moshe

Zacutto.

Minchah Belulah — Commentary to the Torah by R’ Avraham

Menachem Rapaport (c. 1540-1604), Italian Torah scholar,

doctor and grammarian. 

Minchas Chinuch — Scholarly supercommentary to Sefer

haChinuch by Rabbi Yosef Babad (1800-1875), Rabbi of

Tarnipol, Poland.

Mishnah — Fundamental collection of the legal pronouncements

and discussion of the Tanna’im, edited by Rabbi Yehuda

haNassi early in the third century.  The Mishnah is the basic

text of the Oral Law.

Mishneh Torah — 14-volume halachic code by Rambam

(Maimonides) encompassing all the laws found in the

Talmud.

Mitteler Rebbe — Rabbi Dov Ber Schneuri (1773-1827), son of

Rabbi Schneur Zalman of Liadi; second Lubavitcher Rebbe.

Mizrachi — Exhaustive supercommentary to Rashi’s commentary

on the Torah by Rabbi Eliyahu Mizrachi (1450-1525) of

Constantinople, Chief Rabbi of the Turkish Empire.

Moreh Nevuchim — “Guide for the Perplexed” by Maimonides.

Moshav Zekeinim — Anthology of comments of about 130

different sources, the majority of whom are Tosafists of

France and Germany, circa. 1100-1300.  First printed in

1959.

Nachalas Ya’akov — Supercommentary to Rashi’s commentary

on the Torah by Rabbi Ya’akov Yekl Solnick. First published

in Cracow in 1642.

Nimukei Yosef — Halachic commentary on Sefer Hahalachos (of

the Rif), by R’ Yosef Chaviva of Spain (14-15th centuries).

Noda Biyehudah — Halachic Responsa of Rabbi Ezekiel Landau,

(1713-1793) Chief Rabbi of Prague. 

Ohr haChayim — Commentary on the Torah by Talmudic and

Kabalist scholar Rabbi Chaim ben Attar (1696-1743).

Ohr haTorah — Extensive exposition of Chabad chasidic thought

by the third Lubavitcher Rebbe, Rabbi Menachem Mendel

(the Tzemach Tzedek, 1789-1866). Printed in New York

between 1951 and 1983 in 48 volumes.

Ohr Torah — Anthology of Chasidic commentaries by Rabbi

Dovber, the Maggid of Mezritch (d. 1773). First published in

Koretz in 1781.

Orach Chayim — One of the four sections of the Tur and Shulchan

Aruch, dealing with laws that follow a time cycle.
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Onkelos — Proselyte (c. 90 C.E.) who reinstated a forgotten,

authoritative translation of the Torah into Aramaic, which

was read alongside the Torah in Talmudic times to assist the

congregation in understanding the Torah reading.

Pane’ach Raza — Commentary to the Torah by R’ Yitzchak ben

Yehudah Halevi of France, 13th century. First printed in

Prague in 1607.

Parashas Derachim — Treatises by Rabbi Yehudah Rozanes

(1657-1727) of Constantinople, Turkey, author of Mishneh

Lemelech, a major commentary to Rambam’s Mishneh

Torah.

Pesachim — Tractate of Talmud in the Order of Moed (Festivals).

Pesikta Rabasi — Compendium of teachings by Sages of the

Talmud, first published in Prague in 1653.

Pirkei d’Rabbi Eliezer — Midrashic work by the school of Eliezer

ben Hyrcanus (c. 100).  First published in Constantinople in

1514.

Pnei Moshe — Running commentary to the Jerusalem Talmud, by

Rabbi Moshe Margulies of Amsterdam and Zamut. (1710-

1781).

Rabeinu Chananel — (died c. 1056). Author of important

commentary to the Talmud, and commentary to the Torah.

Headed Yeshivah in Kairouan, North Africa.

Rabeinu Tam — Rabbi Yaakov ben Meir (1100-1171), his

Talmudic discourses served as the basis for the Tosfos

commentary to the Talmud. He often challenged Rashi’s

interpretations, offering original and brilliant insights.

Rabeinu Tam was also a successful wine merchant and

financier.

Radvaz — (c. 1480-1573) Acronym for Rabbi David ibn Zimra,

Chief Rabbi of Egypt. Author of a commentary to the

Rambam’s Mishneh Torah and extensive responsa. 

Ralbag — “Gersonides,” acronym for Rabbi Levi ben Gershom

(1288-1344). Author of rationalistic commentary to the

Bible.

Ramak — R’ Moses Cordovero, Kabalist of 16th century Safed.

Student of R’ Yosef Caro.  Author of numerous works,

including Pardes Rimonim, a classic work which explains

fundamental concepts of Kabalah.

Rambam — “Maimonides,” acronym for Rabbi Moshe ben

Maimon, (1135-1204) leading Torah scholar of the Middle

Ages. His major works are Sefer haMitzvos, Commentary to

the Mishnah, Mishneh Torah (Yad Hachazakah), a

comprehensive code of Jewish law, Moreh Nevuchim,

“Guide for the Perplexed,” a primary work of Jewish

philosophy.

Ramban — “Nachmanides” (1194-1270), Acronym for Rabbi

Moshe ben Nachman of Gerona, Spain, one of the leading

Torah scholars of the Middle Ages;  author of major

commentary to the Torah and numerous other works.

Ran — Acronym for Rabbenu Nissim (1308-1376). Authored an

important commentary to the Talmud, published in most

major editions.

Rashbam — Acronym for Rabbi Shmuel ben Meir, Talmud and

Torah Commentator, who supplemented Rashi’s (his

grandfather’s) commentary on the Talmud (c. 1085-1174).

Brother of Rabeinu Tam.

Rashi — Acronym for Rabbi Shlomo Yitzchaki (1040-1105), author

of basic commentary on the Bible and Talmud.  According to

Chasidic tradition, his commentary to the Torah contains

allusions to kabalistic concepts.

Rema — R’ Moshe Isserles (1530-1572), Rav and Rosh Yeshiva of

Cracow. Author of many works. Most famous are his

Ashkenazic annotations to Rabbi Yosef Caro’s Shulchan

Aruch, which transformed this predominantly Sephardic

work into a universal Code of Jewish Law.

Ritvah — Acronym for R’ Yom Tov Ibn Asevili (1248-1330),

Talmudic Commentator and Halachist.

Riva — R’ Yehudah ben Eliezer.  Authored commentary to the

Torah in 1313. First printed in Warsaw in 1776.  

Rosh — Acronym for R’ Asher ben Yechiel, Talmudic commentator

and author of halachic compendium arranged on the

tractates of the Talmud (c. 1250-1327).

Sa’adiah Ga’on — (882-942) Author of works in many areas of

Torah, including the philosophical work, Emunos v’Deos.

Sanhedrin — Tractate of Talmud in Order of Nezikin (Damages).

S’dei Chemed — Extensive Halachic encyclopedia by R’ Chaim

Chizkiyahu Medini (1832-1904), Rav of Karasubazar in

Crimea, Russia, and later Chief Rabbi of Chevron in the

Land of Israel. Revised edition by the Lubavitcher Rebbe,

Rabbi Menachem M. Schneerson, New York, 1949-1953

(Kehos Publication Society).

Seder Hadoros — A chronology of events and personalities from

creation until 1696, based on rabbinic sources, by Rabbi

Yechiel Heilprin (1660-1746) Lithuanian Rabbi, Kabbalist,

and chronicler.  First published in 1769. 

Sefer Chasidim — Classical work of ethical and halachic

instruction by R’ Yehudah haChasid, (c. 1150-1217).

Sefer Ha’Agur — Halachic compendium by R. Yaakov ben

Yehuda Landa (Germany, fifteenth century), based primarily

on the Tur. Widely used as a source for halachic decisions

until the appearance of the Shulchan Aruch. 
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Sefer haChinuch — Compendium of basic explanations on the

613 mitzvos by an unknown Spanish author among the

Rishonim of the 13th century.

Sefer haMa’amorim Melukat — Chasidic discourses of the

Lubavitcher Rebbe, Rabbi Menachem Mendel Schneerson,

in six volumes, published by Vaad Lehafatzas Sichos

(Kehos) between 1987 and 1992.

Sefer haMitzvos – Comprehensive list of the 613 mitzvos of the

Torah and their basic requirements, by Rambam.

Sefer haSichos — Public talks of the Lubavitcher Rebbe, Rabbi

Menachem Mendel Schneerson, from the years 1986-92.

Sefer haZikaron — Supercommentary to Rashi’s commentary to

the Torah, by R’ Avraham Bukrat Halevi (15th Century) of

Spain. First published in Leghorn in 1845.

Sforno — Commentary on the Torah by Rabbi Ovadiah Sforno of

Rome and Bologna, Italy (1470-1550).

Sha'ar haGemul — Short eschatological treatise of the Ramban

discussing reward and punishment.  In this work the author

refutes Rambam’s assertion that the climax of Creation will

be a spiritual “soul world,” arguing instead that the

Resurrection of the Dead will be the ultimate era of perfection.

Shach al Hatorah — Abbreviation for Sifsei Kohein, a

commentary on the Torah by Rabbi Mordechai Hakohein,

incorporating numerous mystical interpretations and

gematrios. First published in 1610. (Not to be confused with Rabbi

Shabsai Hakohein of Cracow, author of Shach, a major commentary to the

Shulchan Aruch).

Shaloh — Acronym for Shnei Luchos Habris (“The two tablets of

the Covenant”), by Rabbi Yeshayah Hurwitz (1560-1630).

There is a tradition that the Tanya is significantly based on

the Shaloh.

Shemoneh Perakim — Philosophical treatise of Rambam,

discussing the ills and cures of man’s soul, prophecy, reward

and punishment, free will, and the rule of the “golden mean.” 

Shemos Rabah — The section of Midrash Rabah on the Book of

Exodus.  See “Midrash Rabah.”

Shitah Mekubetzes — Compilation of numerous medieval

commentaries to the Talmud by R’ Betzalel Ashkenazi (1520-

1592).

Shulchan Aruch — Universally accepted halachic code

encompassing all areas of practical halacha, by Rabbi Yosef

Caro (1488-1575).

Sifri — Halachic Midrash on the books of Bamidbar and Devarim.

Sifri debay Rav — Comprehensive commentary to Sifri by Rabbi

David Pardo (1710-1792), author of Maskil leDavid.

Sifsei Chachomim — Anthology of supercommentary to Rashi’s

commentary on the Torah by Rabbi Shabsai Bass (1641-

1719).  First published in 1712.

Smag — Acronym for Sefer Mitzvos Gadol, an important

compendium of the 613 mitzvos by the Tosafist R’ Moshe

ben Ya’akov of Coucy (13th century).

Talmud — Comprehensive term for the Mishnah and Gemara as

joined in the two compilations known as Babylonian Talmud

(6th century) and Jerusalem Talmud (5th century).

Tanchuma —  Aggadic Midrash on the Torah by Rabbi Tanchuma

bar Abba (4th cen.)

Tanna debey Eliyahu — A Midrash, consisting of two parts, whose

final redaction took place at the end of the tenth century of

the Common Era. The first part is called “Seder Eliyahu

Rabah” (31 chapters); the second, “Seder Eliyahu Zuta” (15

chapters). 

Tanya — Primary chasidic text authored by Rabbi Shneur Zalman

of Liadi. (See: Alter Rebbe)

Targum Yonason — Elaborate Aramaic translation of the Torah by

Yonason ben Uziel, a disciple of Hillel.

Tiferes Yehonason — Commentary to the Torah by Rabbi

Yehonason Eybeshutz (d. 1764) of Prague, Metz and Altona.

Tikunei Zohar — Section of the Zohar discussing seventy

permutations of the first word of the Torah – Bereishis, and

commentaries on various other sections of Scripture.

Torah Shlaimah — Comprehensive encyclopedia of all Talmudic

and Midrashic commentaries on the Torah, with scholarly

notes and essays, by R’ Menachem Kasher (1895-1983).

This work is still being compiled and currently spans 47

volumes, covering the books of  Bereishis-Bamidbar,

Megillos and Hagadah Shel Pesach.

Torah Temimah — Anthology of main Talmudic references to the

Torah, along with commentary, by Rabbi Baruch Epstein

(1860-1942), son of Rabbi Yechiel Michel Epstein, author of

Aruch Hashulchan.

Toras Ha’olah — A work discussing the measurements of the Holy

Temple and reasons for sacrifices according to philosophy by

Rema. (See: Rema)

Toras Kohanim — Halachic Midrash to the Book of Leviticus. Also

known as Sifra.

Toras Levi Yitzchak — Kabbalistic commentary to the Talmud by

Rabbi Levi Yitzchak Schneerson (1878-1944), Chief Rabbi

of the Ukranian city of Yekaterinoslav (Dnepropetrovsk)

from 1907-1939, and father of the Lubavitcher Rebbe,

Rabbi Menachem Mendel Schneerson. First published in

New York in 1971.

Tosfos — Talmudic commentary of the French, German and

English rabbis of the 12th and 13th centuries.

Tsafnas Pane’ach — Precedent setting commentary to the Torah

and Rambam’s Mishneh Torah which innovated a fresh,

deeply analytical approach to Talmudic study, by Rabbi
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Yosef Rozin, Chief Rabbi of Dvinsk, known as the

Rogatchover Gaon (1858-1936).  He also authored

Responsa and a commentary on the Torah by the same

name.  Likutei Sichos makes much use of the Rogatchover’s

methodology.

Tzemach Tzedek — Title of responsa authored by the third

Lubavitcher Rebbe, Rabbi Menachem Mendel of Lubavitch

(1789-1866), after which he is usually referred to.

Tzror Hamor — Commentary to the Torah by R’ Avraham Saba

(15th century) of Portugal, and later Morocco.

Tur Ha’aruch — Second half of commentary to the Torah by Rabbi

Ya’akov Meir ben Asher (1268-1340), author of the Tur. (See

Ba’al Haturim)

Turei Even – Prodigious commentary to tractates Rosh Hashanah,

Chagigah, Taanis and Megilah by Rabbi Aryeh Leib of Metz,

author of Sha'agas Aryeh.

Tzeidah Laderech — Supercommentary to Rashi’s commentary

on the Torah by Rabbi Yissachar Ber Ailenberg.  First printed

in Prague in 1623.

Vayikra Rabah — The section of Midrash Rabah on the Book of

Leviticus.  (See “Midrash Rabah”)

Vilna Ga’on — R’ Eliyahu ben Shlomo of Vilna (1720-1797)

Lithuanian Talmudist, Kabalist, grammarian, and

mathematician.

Yad Malachi — Compendium of rules and principles on which

various major Rabbinic texts are based (including the

principles on which the Mishneh Torah is based) by

R’ Malachi ben R’ Yaakov haKohain, published in 1767.

Yefay To'ar — Major commentary on Midrash Rabah, by R’ Shmuel

Yaffa-Ashkenazi, Rabbi in Constantinople, 16th century.

Yalkut Re’uvaini — An anthology of Midrashic and Kabalistic

commentaries on the Torah, collected by Rabbi Avraham

Re’uvain Hakohain Katz of Prague (d. 1673).

Yalkut Shimoni — Comprehensive Midrashic anthology, covering

the entire Bible, attributed to Rabbi Shimon HaDarshan of

Frankfurt (13th century).

Yere’im — Halachic discussion of the mitzvos, by Tosafist R. Eliezer

ben R. Shmuel of Metz (France, twelfth century) a student of

Rabeinu Tam. First printed in condensed form in Venice, in

1565. Unabridged version published in 1892 in Vilna. 

Yerios Shlomo — Supercommentary to Rashi’s commentary on

the Torah. (See: Maharshal)

Yoma — Tractate of Talmud in the Order of Mo’ed (Festivals).

Zohar — Basic text of Kabalah, compiled by Rabbi Shimon ben

Yochai and his disciples in the form of a commentary on the

Torah. First published in the late 13th century by Rabbi

Moshe de Leon (c.1250-1305), in Spain.
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kzfu,

vrvWj vrvW, rwjhhonhkgrahjhw

uzud,u nr, jbv ru,,jhw

uhksHvo ktv'nbjo ngbsk'jhw nuaet ukuh hmje ahjhu

uvurhvo ahjhu

[

kghkuh Ban,

rw hgecci rw nbjo suc
bhunti

zfrubu kcrfv

,/ b/ m/ c/ v/

[

kghkuh Ban,

vrvWj vrvW, rw hux; hmje ci rw hgec
khpxegr
zfrubu kcrfv

,/ b/ m/ c/ v/



kghkuh Banu,

vrvWd vrvWj rw nrsfh ztcvfvi duybhe

vjxhs rw tcrvouzud,u zgkst phhdkhi

vrvWd vrvWj rw taruzud,u jhwv c,hwv tcrnxti

vrvWd vrvWj rw sus trhwvvfvi htrnua

zfrubo kcrfv

,vhhbv banu,hvo mruru, cmrur vjhho

[

ukzfu,

vrvWd vrvW, rw akuo sucgrahjhw vfvi duybhe

rtcWs seWe ngkcuri hgWt

uzud,u nr, scurv,jhw

[

nr, arv bjnv,jhw htrnua

[

bspx gWh

vrvWj vrvW, rw nthr ahjhw vfvi duybhe

uzud,u nr, ahhbsk ygnt,jhw

cbhvo ucbu,hvo:

vrvW, anutk nrsfh ztc vfvi uzdu,u nr, phhdt shbv' 

uhksHvoahhbt tx,r aprv'sus trhwv ujhw nuaet

jbvucgkv vrvW, mch tkhnkl aphrt 

uhksHvojhwnuaet' nbjo ngbsk usus trhwv

nbujv rjkucgkv vrvW, hux; hmje ctrcgr 

uhksHvothyt ujhwnuaet

zgkst ucgkv vrvW, nhftk tkgzr kgrbgr 

uhksHvojhw nuaet uac,h

nbjo ngbskvfvi' xhnt tx,r' aprhbmt ktv' hux; hmjevfvi'

tcrvo aknvvfvi' jhwv c,hwv' usus trhwv vfvi 

ahjhu kturl hnho uabho yucu,



nuesa

kjhzue v,earu,

kfcus esua, tsubbu nurbu urcbu

baht surbu

kghkuh Banu,

rw susuzud,u ktv xktdgr

rw susuzud,u rhbv gyr

zfrubo kcrfv

,vhhbv banu,hvo mruru, cmrur vjhho

[

bspx gk hsh

rw susahjhw xktdgr

uzud,u nr, ktrt,jhw

ucbu,hvo:

jbv uarv nkfv

[

ukzfu,

rw rtuciahjhw xktdgr

uzud,u nr, nrho,jhw
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